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( l Yorn Kippur 

Daniel Jeremy Silver 
September 19, 198o 

Yorn Kippur is clothed in white. '!be pulpit is dressed in white. The paroch!!;. 

the curtain, in front of the ark is white. The Torah scrolls are mantled in white. In 

ancient times not only were the furniture am the fabric of the synagogue decked in 

white but there was the sense of whiteness in the congregation. As you lmow, the nearly

all-white prayer shawl, the tallit, which is normally worn only during a morning ser

service is worn -atll Kol Nidre night during worship. In the medieval synagogue men wore 

a garment wW:oh l.186 called a kittel. The kittel is a flowing white robe which covered 

worshippers from their neck to their feet. No wonder then that our people came to 

call Yorn Kippur the Great White Fast. 

Since religion must speak to the heart·, it must use not only words but the 

logic of melody and the logic of ritual and symbol. Obviously, the white is a symbol. 

As a symbol what does it signify? 

Being Westerners our instinctive association of white is with purity and inno

cence. The Romans dressed their Vestal Virgins in white. White is still the color of 

the wedding gown. In medieval paintings angels were clothed in flowing white . 

robes. Until quite recently all medical per&Ol'l'lel were dressed in white, not that 

garments of other colors cannot be cleaned with equal thoroughness; but physicians 

understood that we associate white with cleanliness and purity, ani they wanted to 

make us feel comfortable. 

The problem with this association is that our religious tradition does not 

lift up purity as a God-mandated attainment. Purity is beyond our reach. The Torah 

says it directly: "There is no one on earth so righteous that he sins not." The 

prototypical couple, Adam and Eve, were given a single corrmandment, not to eat of the 

forbidden fruit; and they could not resist. The book of Proverbs is equally direct: 

"Perverse is the heart in all things and desperately weak." Next year's Yorn Kippur 

is already scheduled ard all of us will be able to say that day, as we said tonight: 

"We are not so presumptuous and stiff-necked as to say before you that we have not 
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sinned, for verily we have sinned. We have sinned. We have transgressed. We have 

done perversely." 

Angels are creations of the imagination and we have created them without ego 

or libido. They can be colored white. The human is a complex creature. God made us 

so. Color us gray. Sometimes by discipline we can lighten the gray, but we can never 

completely remove the darker hues; and, I suspect, that God did not intend it other

wise. 

A delightful midrash describes the sixth day of Creation. On that day God 

began to have second thoughts about Adam. Should He create the human being? So he 

surrmoned the senior angels to a conclave. The angel Love said, "Go ahead. Man will 

be caring and passionate. He will love and be loved." The angel Mercy agreed; "Go 

ahead. At times man will be great-hearted and charitable. Create Adam." The angel Truth 

disagreed and described in detail all the failings and sins of which we have shown 

ourselves capable. What did God do? God took the Angel Truth, ejected him from Heaven 

and went ahead and created man. God must have known what He was doing. 

There are, to be sure, religious traditions which establish purity as the ul

timate human goal. Buddhism, Hinduism and monastic Christianity assume that we are 

made of two different kinds of stuff. There is the body and there is the soul. Our 

body is of the earth. The spirit is divine. According to these teachings the goal of 

life is to free that which is pure, the soul, from its prison in the llllpure. These 

traditions suggest that this be accomplished by m::>rtification of the flesh, by vigils, 

by fasting and by a life of celibacy and denial. There have been amorg Jews indivi

duals and groups who were attracted to the ascetic life. There are always people who 

are deeply disturbed by the wlgarity and the passion of their age and who find they 

cannot handle their erootions and feelings unless they suppress them. But the basic 

tendency of Jewish life has been to accept the human being as a unitary creature who 

is as God intended him. We know that we will fall and fall again. The question is 

have we the strength to rise up aga1n and push onward. 
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The Hasidim told a story of one of their noble tzadikim, righteous men, Levi 

Yitzhak of Berditchev. At one point during the contemplative week between Rosh Hashanah 

and Yorn Kippur this saint left his study for a moment to stand by his door and catch 

a breath of air. A cobbler happened to pass in the street. The cobbler called out: 

'have you anything to mend?' Without thinking Levi Yitzhak answered directly: 'no, 

nothing, thank you.' Then he suddenly took the question in another and more serious 

vein. In fact, he had things to mend. I-U.s soul needed mending. He saw all the scuff 

marks and tears in his soul. He was conscious that he had become impatient with the 

adulation and devotion of his simple followers. He recognized that he was becoming 

comfortable with their approval and had begun to take it for granted. He knew that at 

times he would give advice without thinking whether or not that advice was fully ap

plicable to the petitioner. 

The point of the story is this. Levi Yi tzhak was a truly noble soul and it 

is the noble soul who fully recognizes his sinfulness . One of the paradoxes of our 

nature is that those who are careful with their souls and sperrl much energy on their 

character are those who are most conscious of moral deficiencies. The rude person does 

not recognize how much he offends those he elbows aside as he makes his way through 

life. The wlgarian does not recognize how others cower before his language and 

avert their eyes from his actions. On the other hand, good folk are conscious of sins 

of omission as well as sins of cornission and of the subtler consequences of their 

behavior. And so unfortunately, or perhaps fortunately, I don't know, it's a para-

dox, Yorn Kippur is most meaningful to those who have the least need of it. 

Those of you who are canfortable tonight had best look to your souls. 

White does not suggest purity. What then does it symbolize? Some authorities 

associate whiteness with the purity of atonement. According to the Torah "on this 

day shall you be cleansed of all your sins." The prophet Isaiah described the marw 
failings of his contanporaries. He also said to then: "Cease to do evil. Learn to 

do well. Then though your sins be as scarlet, they shall be as white as snow." The 
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sense of forgiveness, that the slate is wiped clean, is one of the most liberating of 

all the feelings associated with Yorn Kippur. 

A dramatic scene took place in the Jerusalem Terrple on Yorn Kippur. The High 

Priest made confession for his sins and the sins of the corrmunity. He then laid the 

sins of the people upon the shoulder of a goat called the Azazel, the scapegoat. At

tendants would drive the goat outside the temple canpound and beyond the city gates. 

Symbolically, the goat took with him the sins of the corrmunity and the carmunity could 

start the new year with a clean slate. 

We associate white and a clean slate. As parents we know that if we constant

ly remind our children of their failings and mistakes we will destroy the very con

fidence which they need in order to grow and to mature. If we are unforgiving am. 
burden a man with the sins of his youth we consign him to a life of inadequacy and 

frustration. If we drag our past with us1 ultimately the burden becomes too heavy 

for us and we are paralyzed. Color forgiveness white. 

But the whiteness of forgiveness is a bit t oo pristine to represent the for

giveness theme of Yorn Kippur. The promise of this day is that if our repentance is 

honest and we undertake a stricter ethical and spiritual discipline, God will forgive. 

But if God is forgiving, we are not equally so. We are not guaranteed that our neigh

bors will be as considerate. Our sages taught that we must go out and ask forgive

ness of every one we have wronged for the human side of the slate to be clean. That 

task will never be completed. Some we have wronged are no longer among us. Some feel 

too badly used to even give us an audience. Those who believe that you can make a 

clean start are innocents. It truces a long while to prove to our neighbors or our 

family that we are no longer the callow, cruel, arrogant person or the indifferent, 

careless and selfish person we once were. Once ju.ents are made they are terribly 

hard to revise. As we grow older doors close to us. There is always a tomorrow. 

There is always opportunity. But in real life the slate is never as clean as we might 

wish it to be. 
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What then does the white symbolize? The white stands a for a hard and cruel 

truth. White stands for death. This became clear to me in China, of all places . As 

we drove along I noticed large wreaths of white flowers standing on easels in front of 

certain stores and apartments. I was told that these were funeral wreaths. In most 

of Asia and almost all of the Middle East white is the color of death. The kittel, the 

lnng white robe which was worn in the synagogue on Yorn Kippur night, was originally 

the shroud in which the worshipper would be buried. 

We are asked tonight to think of ourselves as among the worshipping dead. Ac

cording to the Shulhan Aruch, the great medieval compendium of Jewish law and practice, 

the reason the Jew is to wear his kittel is to costume him as among the worshipping 

dead so that his imagination will be stirred to consider how his life will seem when 

he looks back on it. The Shulhan Aruch assumes that this exercise will leave us 

heartbroken. 
' -

When Joseph Karo edited the Shulhari Afuch he ard all medieval Jews were con-

fident of an afterlife and of a final ju~ent. They believed that there would be a 

day of reckoning when each and every person would have to render account before God 

for his life and face a ju<lg7Ilent as to his fate for eternity. The Jew was to wear 
.....=:=;== 

white tonight to drive home the warning: 'be prepared to meet your Maker.' Here was 

the reminder that though many sins go unnoticed, no one gets away with anything. There 

is a ledger. It is all written down. Yes, there are some who are so rich and power

ful that no citizen can bring them to account; but there is always someone more power-

than they are. They will stand be ... .,.... ..... ,..__u~ent Day. 
We are no longer medievals. do not believe in an aft~ 

even 1f we do we do not take literally the kl.rd of judgnent described in this ancient 

drama. But use your 1magination. Religious life requires a rich imagination. Imagine 

..,._ _ _;:y:.._o_urselves dead. 'lbink .___:__:_:_:...;;.._t _1_t_ wi_ll_ fi_e_e_l _l_1_lc_e_w_h_e_n.....;;.y_o_u_l_oo_ k_b_a_c_k_ a_t _y_o_ur,_.11 .. ri_e_.!!!/l!ll!!!iw..,...,,o~n~'..;...t~ 

you shed a tear for words spoken in anger an:i hate? Won't you shed a tear for the 

opportunities to help amther which you spumed am for the opportunities to be of 

service which you turned aside? Won't you shed a tear for all the times that you said: 
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'I'm too busy.' 'Not now.' Won't you shed a tear for the occasions when you turned 

a cold shoulder to those who needed you? Won't you shed a tear for the life that 

might have been? 

But a tear is not yet a broken heart. I'd like to leave you tonight with 

a hard thought. As you look back at your life I wonder how much pain you will have, 

not because .of any hurt you willfully inflicted but because of the pa~n arrl the hurt 

that you caused when you thought you were doirg the right. • ~ speak of the evil that 

good men do. 

Love nurtures. Love sustains . Without love the spirit withers, but love can 

smother. Advice can help our children over the obstacles of life, but it can also 

deprive them of the opportunity to make their own mistakes and so deny them the chance 

to recognize that they have judgment. It may be a good thing to offer your children 

a job or a share in the business, but are you depriving them of the chance to know 

the pride of making it on their own? Pain often comes along with the good intentions. 

Someone said to me recently: 'This has been the k1rrl of year that gives re

ligion a bad name.' I agree. A lot of people tAil.iil r,re,r who thought they were doing 

the good and who knew that they were right have caused a great deal of pain and hann 

to others. The Ayatollah Khomeini is a religious man. He is revered as a man of prer

bi ty and of character by millions of Shiite Muslims. Yet, he organized drum head 

courts which sent hundreds of people to their death and it was his rooral authority 

which encouraged the year-long captivity of the· American hostages. The Muslim re-
. . 

ligious world is run largely by _men known as imams. Maey of these religious leaders 

are men of learning and much respected; yet, many of them rose in their pulpits dur

ing the course of the year and preached• jihad, a holy war, aga1nst Israel. Much 

pain and 1111ch harm is precipitated by men and wanen convinced of the right. 

The Pope is a holy man to hundreds and millions of Hanan Catholics and to 

many others; but during the course of this year he censured and censored two of the 

finest minds 8JIDllg Ranan cathOlfo theologians: Hans Kung and Shille~eeck. How many 

men, reJ1g:lous folk, of how many faiths are respQr;isible for continuing the taboos 
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against birth control which consign hurrl.reds of millions of earthlings to maln.ttrition 

and early death? 

On this night of all nights let us not see only the sins of others. Let 

us remind ourselves of the rabbis who ~{he Gush Emurrlm, the block of the faithful '-nvo 
ti' 

who are so convinced of the rightness of greater Israel that no questions of policy o Q 

prudence can stop them from establishing settlanents on the West Bank or demanding 

full sovereignty over Jerusalem. 

In our own country those who are pro-life are so convinced of the morality 

of their position that they are prepared to ride rough-shod over the freed.ans of 

others who are equally sensitive arrl moral and convinced of their position. Arrl 

what did these good folk achieve this year? Through the Hyde Amendment they managed 

to deprive the poor of rights the rich enjoy and forced many poor women to bear chil- .. 

dren for whom they cannot provide. How many unwanted children will be raised in in

adequate homes because of their convictions? '!he evil that good men do. 

Tonight of ·a11 nights let us be conecious of one fact am humble bef'are it. 

The Truth is hidden. The Torah says it straight out: "God's ways are not our way and 

that God's thoughts are not our thoughts. Just as the heavens are higher than the 

earth so are His ways higher than our ways and His thoughts than our thoughts." No 

one, no hmian, lmows The Truth. Yet, millions of human beings are prepared to sacri

fice millions of other human beings in order that their religious doctrines or econan-
== 

ic ideology or political theory or concept of morality - their truth - be imposed 

upon the world? 

Tonight take to heart the humbling truth that when you think you are roost 

right you may be doing great harm. 

Obviously, we cannot live in perpetual doubt. Doubt paralyzes. We must move 

on. We must have convictions. We must act on our convictions. But let us act humbly. 

Wed your convictions to canpassion. Marry your principles to patience. The Talmud 
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contains a delightful aggada. An ascetic scholar by the name of Simeon bar Yohai 

lived during a time of intense Roman persecution. When the Romans began to imprison 

Jewish teachers, Simeon Bar Yohai hid himself in a cave. He was used to vigils so 

he survived for a year in hiding. When the evil times abated and Simeon came out of 

the cave he saw his fellow Judeans buying and selling, arguing and quarreling, liv-

ing much the way that they had lived before the persecutions. Simeon was one who be

lieved, as the prophets had believed before him, that defeat comes to Israel only 

when Israel does not live up to the terms of God's covenant; and here the people 

were living just as they lived before. They had learned nothing, so Simeon turned to 

God and asked God to bring further persecution upon the people until they had accepted 

correction. What did God do? God sent Simeon back in the cave and told him to stay 

there until he learned compassion. 

Every ideology creates a Gulag Archipelago. Every absolutist doctrine preci- · 

pitates an Inquisition. Every group of doctrinaires ultimately set out on a crusade. 

The evil that good men do. 

We need a healthy ego. We need to walk out and we need to accomplish. We 

need to improve the social order. We need to rectify economic disadvantage. We need 

to refonn many of our institutions; but let's do it humbly. Let us be conscious at 

all times of the needs and rights of others, and never be so convinced that we are 

right that we callously manipulate others in order to achieve what we need to achieve 

or cause unnecessary pain to those who stard in our way. The truth of the matter is 

that af'ter every revolution there is the need for another revolution. The truth of 

the matter is that as long as there is hlUila.11 life on this earth the human being will 

remain a human being, conflicted, full of contradictions, capable of hurting others. 

The truth of the matter is that utopia means 'no place.' U-topos. There is no 

such place. 

The Torah stops detailing the history of our people on the other side of the 

Jordan. They have not yet entered the Promised Lard. The Torah sets out instructions 

on how to live for people on the way. The Corrrnandments prescribe means rather than 

I 
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ends. The Torah details the conrnandments necessary to family and corrmunity life, it 

does not provide a blueprint of how the world must be, nor does it corrrna.nd us to con

form to its plan. 

Three hundred and sixty-four days of the year believe in yourself and do 

what you feel is right. The rest of the year commit yourself to what you think is the 

good. But remember during those days the whiteness of Yorn Kippur. You may be wrong, 

and if you are wrong when you look back on your life won't your heart break at the 

pain that you caused others out of the best of intentions? So be sensitive. Be com

passionate. Be patient. Don't be the purist who insists that there is only one way. 

Yesterday's reform will plague tomorrow's citizens. Civil liberties can be achieved 

without quotas. Conservation can be achieved without shutting down the econany. 

Allow yourself the suspicion of a doubt when you are most convinced that you are 

right. 

God is irrrnortal. Man is mortal. God is infallible. Man is fallible. To be 

human is not to knCM. Let your heart break a bit tonight for the certainties of the 

past and resolve to pursue the good with patience am canpassion. I suspect that 

if we could put the evils that are deliberately caused on one side of a scale and 

the pain caused by those who are certain they are right on the other side of the 

scale, the balance would be almost even. 

We cannot help thinking on Yorn Kippur about evil, wickedness and sin. Tonight 

let us think also about the sins of the convinced and the self-righteous. Let us 

examine our certainties and convictions. The color white says to me: 'you are hu-

man. You are fallible. You may be wrong. Be careful. 
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Yorn Kippur Announcements 
September 20, 1980 

BRANCH 

READINGS AND DISUCSSION on the theme, "If Not Higher - The Holidays in Literature", 
will be held in the Lounge of the Main Temple today beginning at 12: 30. This op
portuni ty of thoughtful discussion and meditation will continue until the afternoon 
services begin. 

A CHILDREN'S SERVICE will be held today at the Main Temple at 1: 30. Parents are 
requested to sit with their children. A pre-school experience for children ages 
four through six will be held in the Social Hall at the same time. Parents are re
quested to bring pre-schoolers to the Social Hall and to leave them with our staff. 
After the Children's Service they may pick up their pre-schoolers in the Social Hall. 

AFTERNOON SERVICES will be held at 2:45 P.M. today at the Main Temple a.rd will be 
followed by the Yizkor (Memorial) Service. Bring yO\llr Branch tickets and1 ·present 
than to the: ;USheir.s. . /; '. '~ :. l, ··; i 

THE IX)()RS OF THE T.ElVIPIE will be closed at the start of the Memorial Service and will 
remain closed until the em of the day. 

The Mr. and Mrs. Club will decorate the sukkah and hold a family Sukkot Evening on 
Wednesday, September 24, at the Branch,beginning at 4 P.M. Families will provide 
their own picnic suppers. Beverage am dessert will be provided. 

Sukkot services will be held on Thursday, September 25, at the Branch. Menbers of 
the Temple Seniors group will conduct the service. Rabbi Klein will speak. Kiddush 
will follow in the outdoor sukka. Arter service the Seniors will enjoy lunch and 
hold an a!'temoon program featuring Del Donahoo. 

CONSECRATION AND SIMHAT TORAH services will be held at 10:30 A.M. on Thursday, 
October 2, at The Temple Branch. 
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Yizkor Service 
Daniel Jerany Silver 

Septenber 20, 1980 

We thank You, 0 God of life and love 
For the resUITecting gift of memory 
Which endows Your children fashioned in Your image 
With the Godlike sovereign power 
To give :1mnortality through love. 
Praised be You, O God, 
Who encourages remembrance. 

Yizkor is a private time. Here we focus not on death in the abstract but on 

our private grief. The background consists of familiar hymns and well-loved psalms. 

The foreground is full of memories of the gcxxi times we shared, the hard challenges 

we met, and the intimacies which bound us close. This rrornent teaches us again that 

all important truth, that death can separate us physically but not our spirit. Our 

dead have died to the world but not to us and our menories do mitigate the pain of 

separation. 

When we are hurt we feel we have been singled out. Seated here with others 

who have loved and lost, we are reminded that death enters every home, that no roore 

has been asked of us than of others, aaa that grief can be overcane a.rd that in time 

we can love and laugh again. Grief is int:lmate but death is elemental. The pain is 

real, but others have su:noounted it. 

I once prepared.a college thane on a long poen by Victor Hugo, Les Chatiments, 

which he wrote during a period of self-exile fran his native France; while doir:g IT\Y 

research I came across this lovely vignette about the popular author. Hugo's cho-

sen exile was an island 1n the Channel. F.ach day he would go down to the seashore, 

pick up sane stones and throw then into sea. '!he island children watched 111h iq;r 

as the old l1Bl'l perfox,ued this ritual. F1nally, one got up the courage to ask h1m for 

an explanation. The poet answe 

pity into the sea." Bell& fta'W• 

quietly: "Not stones, 11\Y child, I am throwing self

r a camud.ty of sadness and recognizing the univer

CiliaMiaS' that nast unbecan:lrg ard unhealthy of rooods -sality of death h~ .. 

self-pity. 
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any reality I cooprehended. Not being able to understand death~ and kno,dng that 
. .. . 

people cried when someone died., I tried to shut death ·into a µttle canpartment where 

I kept feelings··•best avoided; but I couldn't twn off' nw 1mag1nation a.rd whenever I 

-
heard or a death the box opened a bit and., like moot children., I sanet:1mes conjured 

up nightmare images and str~e fears. · Fortunately~ most of this was play-acting., 

trying on enotions :for size; and IT\Y bad dre~ were easily f'orgotten 1n the security 

or a parent:~s anns. But whenever I think back qn such e~eriences I redouble 11\Y ef

fort to encourage parents to talk openly or death with their children and to take 

them to funerals or·· on .funeral calls. The security of' love., the evident fact _that 

trusted adults can face ·death ca]mly., helps renove its strangeness. 

It is a tragedy i·:f one never outgrci-,s the child's wild 1mag1n1ngs and does 
. 

not develop a calm faith towards death.,· yet., I still enter hones where the husband 

and wife have not faced the fact that one. will die )Ila~ tle, be:fore · the other. 'Ibere 

has been no talk about death., 1\meral arrangements or the survivor's future. If you 

have never said: · "I hope you marry again.," remarriage becanes a more d1ff1.cult de

cision. If you have never said: "I don't want an elaborate monument"., one may be 

ordered out of' misplaced respect. I1' you have never talked over 1\meral atTangements 

these can becane; at Just the wrong time, a so~ce of family tension as each menber 
... - - - --- --- .... . . . - • . . - . - . . . 

projects his or her eootiooal needs. 

Life 1s a girt of God!s and death is ~essary to His plans. 'lhi~ year's 

leaves must fall to make way for next sprirg's buds. It's sad that life should end, 
. 

but what other cooclusion could there be? 'lbere canes a time when life becanes ~ . 

unwanted burden - when pain is a daily carpanion and we cry out, "enough." Ard "41y 

need we rear to be w1 th God? 

Let me put it another wa,. Death, like life, resists explanation." No one 
. 

knows what lies beyood. The S\JD of our knowledge is that death represents an encl to 

pain, that all DL1St die, ard that the survivors nust have the strergth and the wisdan 

to sunnount their griet and tum back to the business at hand. 'lbere 1a no benefit 
. 

1n trying to understand ltlat 11 beycn! or the "why" or death. There 1a benetit 1n 

• 
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accepting death for what it is and moving on. 

Custom bids us speak good of the dead. It is a wise discipline for who of 

us fully understands the pressures that they faced. But, in fact, there are differ

ences in the quality of our memories. We have lost some who were noble and good. We 

have lost others whose lives and virtues were quite modest. By the quality of our 

life we establish the quality of our immortality. If we loved one who endured pro

longed illness with courage and good spirits, how can we cave in rwe face a similar 

trial? Where love has been full and open it is easy to love again. Our tradition 

uses the phrase, "to give life to the living", to describe a mother whose children 

call her blessed; the father whose work was honorable and who has left a good name; 

the friend whose encouraganent carried us over a rough spot; the child whose openness 

and eagerness suggested the possibilities of life. We are, to a large degree, what 

others have allowed us to become. If we care about our children and the future must 

we not live with care? If death has any lesson it is the warning to use rour days 

wisely. We willingly accept the girt of life, but some are careless of that gift or 

treat it as a toy. The butterfly people learn, to their surprise, that winter always 

arrives before we expect it. "The clock of' life is wound but once/and no man has 

the power/to tell just when the hands will stop -/at late or early hour/now is the 

only time you own/live, love, work with a will/place no faith in tomorrow for -/the 

clock may then be still." 

Our dead 9e1111i•111 •t.-.L11Jh"'s .. 11■r-t•1111: -••••••u•••-•112••11iiial•:,· were no strangers to grief. 

Yet, they kept going and their strength reminds us not to surrender the fullness of 

life before we have to. Death rips to shreds the protective fabric of our life and 

we feel exposed. We are hurt and fear being hurt aga1n. Some feel so def'eated that 

they will not involve themselves emotionally in another life - "I wouldn't go through 

it again",• j I ■ 1•h1■ IRZIRg Utfl•i 1 zriil •z Jr s " They want to protect them-

selves fran being bruised ag;3:1n, so they rein in their emotions and deliberately avoid 

caring too much. They narrow their own future and shrivel their soul. It requires 
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a concentration of will and vigorous spiritual discipline to begin the slowJ deliber

ate opening of our spirit to feeling and movenent. The 'poet said it well: 

Face it - you must - and do not turn away 
Fran this bright day, 
Intolerably glorious and bright, 
Red-gold and blue by day, white-gold and blue by night. 

Face it, and doing so, 
Be wise enough to know 
It is Death you face, it is Death whose colors burn 
Gold, bronze., vennilion in the season's turn. 

But Death with honor:, WfJY 
In pomp and fine array, 
In glory and pride, spectacular and bright., 
Gathering, giving, light. 

A pure translation, whose inpennanence 
Informs the watching sense 
Not with despa1rJ but meroory and praise 
Of the three other seasons' perfect days, 

Not only all that lives, but all that dies 
Is holy, having lived, and testifies 
To bravery in season, spirit, man. 
Face it. You nrust. You can. 

I often think of the old Chinese proverb that you cannot prevent the birds of 

sorrow 1ran flying over your head but you can prevent them :fran building nests 1n 

your hair. I like the sinple wisdom of Ecclesiastes: there is a t:1me to be born 

and a time to die; a time to 11 ve and a time to cry; a time to roourn and a time to 

love aga1n. Our tradition wisely built 11m1ts into the moumi.ng rites. There is the 

shivah, the seven days of rourning; and then it is the Jew's duty to go back to work 

and to re-enter life. Judaism encourages us to cry and express grief, but it also • • 

tells us there is a time to stop feeling sorry for ourselves and to pick up the pieces. 

Yizkor is not a sentimental hour. The enphasis is not on the joys that the 

dead presunably know in Paradise, i1o one knows what lies beyond; but on our worthiness 

of their concerns am love. During Yizkor we speak of our gratitude to God for having 

all0tt1ed us to share life with people or decency and quality - who put a little of 

paradise into our lives - and what we say to God we say to ourselves - you can't let 

the next generation down. 
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One final word. The Yizkor service mentions not only inmediate family and 

close friends but all the generations who were loyal to God and who made possible the 

books we read, the music that satisfies our souls, the products which have eased life's 

burdens, the medicines which heal our body, the religious teaching which set• out the 

way we should go, and provide us with a sense of life 's ul t:L1n..qt0 pos sir.i li ties and 

meaning. Civilization is the girt o:f the dead to· the living. Are we ungrateful guests 

who take but do not return? Must we not add to the conmon good? Are we not respon

sible to the generations that are yet to be? 




