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Yan Kippur Se:rnon 
Daniel-Jeremy Silver 

October 7, 1981 

\'ben we are deeply distressed or pushed beyond our limits, when the 
I ,, 

situaticn seems beyond our control or we desperately want a particular resolution 
a.. . 

to 011H" problarf, it's ~ natural for us to make a VCM. We pranise God or we 

pranise ourselves that if only our soldier will care heme safely fran ~e wars, if 

only our child will be born healthy, if only our love will be requited, if only 
I 

our mistake will be overlcx,ked, if only the bad patch our business j,s going through 
' l 

can be gotten through, then we will give sanething that's importan~lto us -
e)ll.,. 

our tine or our substance - to God~ to a gc:od cause. 
/ 

The Hebrew word for such a VCM is neder. 13e<:ause making 
J 

such VCMS is an instinctive response to those situations where we.are driven beyond - .. 
1 ., , 

the limits of our controls, they are often descr~•in literature. The first such 

VCM which our Scripture details involved Jaoob. Jaoob, · you will recall, was the 

younger of twins. When his father was aged and blirrl, Ja~b deluded Isaac and de

frauded his brother of the birthright. He had to flee the umerstandable anger of 

Esau and he spent the first night of his flight in the wilderness, exp:,sed to the 

elenents, wild animals, bandits, a stray. The 'lbrah tells us that when he "WOke up 

the next rroming Jaoob made a vCM to God: "If only you will remain with me, pro

tect rce on my journey, if you will give me bread to eat and clothing to wear, and 

if I return safely to my father's house then you shall be my God. This stone, which 
. . 

I have set up a pillar, shall be God's house arrl a tenth of all that God will give 

ire I will surely give to Him. 11 

Tcx:lay we do not make the VCk/S that we make with the sarre kirrl of fonnal solan

nity as our Fathers and do not treat them as sacred. The ancients invested their 
,,,-.:, 

faith in the pranise of God,t?hatlf they attended the shrine and obeyed His will, 
- · 

He would protect the land, cause the rains to cx:me, allow than a good harvest and 

ultimately seoo than the deliverance, the messiah, for whan they longed.'1haJ Piiali& ----- 6ft V\,: f', • • \ uertiii;t that. God wruld not need to keep His word if they failed to keep theirs. 
1-... 
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There needed to be a quid _pro quo: their vCMS to God had to be paid up for Gqd to 

make gocxl on His pranises ~ The va,,s, . the resolutions, we make each Decenber Jl are 
, I 

I 

nore often than not n~lected or broken by the end of the first nonth of the new 

year; rut it was not always so. When the ancients made a vCM to Q:xi it was solenn

ly and ceraroniously made arrl it had to be repaid. In the book of Deuteronany we 
I 

find an Instruction fran God which reflects the spirit of that age. "\\lien you shall 
I 

VON a VCM to Gcx:1, you shall not put off fulfilli?XJ it; for God will i;equire it of 

you, and you will have aCX1l}ired guilt." This paragraph is typical of that tine. 

But then the 'Ibrah adds a peculiar and special Judaic elenent. "It shall not be 
I 

acrounted to you as a sin if you neglect making a vCM." '!he sancti;ty of VCMS was 

assurred, but al.nost fran the beginning of Jewish self-ronsciousnes~, our tradition . 
discouraged the practice. OUr leaders were concerned that when we ·are pushed or 

desperate we cease to speak rationally and make prani.ses whose oonsequences ~ have 

not fully considered. It's our hearts, our need, rather than our mind ard our reason 

which speaks and we can make extravagant pranises. 
J 

The Bible contains perhaps . the most tragic, c:Ertainly the nost dramatic, of 

all episcx1es which illustrate the danger of making .-ch VONS. In the twelfth am

tw:y B.C.E. the Annonites attacked the tribes. The Israelites turned to a seasoned 

cxmnander, Jepthah, and asked him to cx:mnand the defense of the land. Jepthah 

agreed. It was the custan in those days for a cxmnarrler to make a VCM to Gcx1 or 

to his gods before he led his troops into battle; arrl Jepthah followed that custan. 

The Book of Judges reports his ~rds: "I VON that if God gives ne victory over the 

Annonites and I return safe to my heme the first thing that crosses the door of my 

house upon my safe return shall be a burnt offering unto God." The battle began. 

The annies of Israel were victorious. When Jepthah returned bane the first thin:J 
"'f L I . . (. , { I • ( 

that crossed the~ of his house was his only child, a young daughter, woo had 

heard the jingling of the narness as her father approached am ran out, excitedly, 

to ITeet him. The VON was paid. 

Many vCMS are made without our being conscious of what the price may be. 
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I renember a rolleague who told me of a youngster, an adolescent, whose father became 
• 

deathly ill. As he paced the rorridors of the hospital, praying that the doctors 
' 

~~N ~ might be able to his father to health, he silently made a pranise to God that 

if his father was cured ·he \\Uuld devote his life to medicine. 'lhe fatrer regained 
' 

his heal th. '!he young man went to school each day, desperate to make g~ grades. 

He worked for one errl to fulfill his vow, but he was only an average s;t\rlent arrl 

was oot admitted to medical sdxx>l, and in the erxl suffered a serious:nervous breakdown. 

OUr tradition has tried to protect us fran our nore desperate acts. Rabbi 
AtJ 

Meir, ORe ef rhe ifflix:>rtant Palestinian sage$ of the second century, is' rep:>rted by 
,· 

the Talmud as saying: "Better for a man never to have vCMed at alli" Samuel, one 
I 

of the fanous rabbis of Babylon, taught: "Even if a nan fulfills his VCM he is to 
' ( 

• / I 

be oonsidered as a sinner." A major tractate of the Talrcud, that master work of 

rabbinic jurisprudence, is callai Nedarim, Vows,. ~s you leaf through it you discover -.,. 
that the major purpose of the bcx>k is to f ind legalistic ways, insofar as they can 

f"i f\_ '/ 
be found, to free men and wanen £ran the rash and excessive VCMS which they l\ave 

" - • f 

made. The rabbis. could not ex cathedra exl'x)oorate everyone fran their VONS • '!hey 
,r,. ~ ({ ( ,d : I t y 

had to follow the Torah and the Torah ~saiti epccificall!y that if a VCM was made it 
d :'. ,'., ( J V f :.. ; ; _ • I 

must be fulfilled. But they tried to deecri~•jm1,..11ae3:11t a whole series of pran-

ises as non-vows. If vows were made by mioors or by people who oould not be ex

pected to know the coosequences of \\hat they said, they were declared to be null 

and void. Vows had to have a certain fonn. 'lhe rabbis developed a fonnula which is 

called hatarat nedarim, a fonnula for the release of VCMS, which in r.lallY cases 
-,.. , ,1cl J .. 1 ,'/· r-,· I ,: . · : ,., -- \ t ·. 1 , 1,-{-

oould be used sy--t.hose who were <.;dl.lf.r4!--0p in the words they had s?)ken iA ias-
• • • /\ I 

~ :to release -~:. frER tile 4't!t!!IE1m \meh they ~d tak:t-v;,=iJP'ltt .. -ehaRiiilb1e.s. 
~~-

The rabbis workai in this fashion for a number of gcxxi reasons. The first was 

theolCXJical. When all is said and done most of the vows that we make to God are 

little rrore than atteupts to bribe God. 'Ibey are our way of telling God: You 

will do this for rre, I will do this for you. It goes back to the oriental practice 
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of bakshesh. Yoo never appeared before ,the sheik or the sultan without a rontri

bution in hand in order to make sure that he ~d ·be well disposed toward yoo. . ., 

Now God's ways may be inscrutable, rut certainly it is to derean God to cl$Slme that 

His attention, His blessing, can be b:>ught. 

Then, too, vows rashly made oould have painful and destructive oonsequences. 

Even today when we no longer feel the overlay of solemity and sacredness which the 

' ancients associated with their vows, we can still be caught up in a stublx>m pride 
I 

which causes us to hold fast to \\Ords si:oken in anger or in desper~tion, even though 

they cause us and others great hurt. Many a parent has cn1e to r.e who has spoken 
• 

angrily and told their child that if they don't break off a~ acquaintance, 
! 

or stop doing what they were doing, they sh:>uld never again darken their doorsteps. 

The \\Ords were sp::,ken. The child had °left . . The parent sits hoping· against hope 
' 

for the phone to ring or the car to re~, but there is only silence. Often, be

cause of our vaws, we have to eat humble pie, and there are I!B.nY anong us. who are 

too proud and unbending to do so even though we desperately want to birrl again 

the ties of family and of love .whi-eh-a.£0 .o-basic aod se-p~is--t:B us. 
I 

I speak of VCMS and of the traditional Jewish attitude tG.~ds the 
., ,, 

nedarim because, as you reoognize, this service is call~ Kol Nidre, All V,:Ms. The 

beautiful and noving melody which begins the service is called "All VCMS." It 

\-.iould be logical to assume that this overture extolled the value of making vows, 

that we will correct our character flaws, after all, Yan Kipp.rr is a day devoted to 

atonanent, repentance, and cx:>ntrition. Nothing ~uld be nore natural than that Yan 

Kippur's opening thane would underline the sanctity of vo.,,s and the irrp:)rtanoe of 

fulfilling am living up to the pmtoses that we will make this day. Not so. Far 

fran being an enoouraganent to fulfill our VONS, the Kol Nidre is in fact a fornila 

for the release of VCMS. Paradoxically, at the very beginning of our service, we 

ask God to release us of the resolutions and the VONS which we will make during this 

Day of Atonement. 

Why so? 
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The Kol Nidre is not a novin:J prayer or a noble piece of poetry or a ps.alm; 

rather, it is a legal fonnula usin:J the repetitive language so typical of la\-1, say-
~ 

ing in its original fonn: "All the VCMS, oonds, oaths, obligations which r under-

took l:etween last Yan Kippur and this Yan Kippur I declare oot to be biming. May 

they l:e oonsidered null arrl void.·" It appears likely that people began to use this 
I 

release of vCMs l:efore the Yan Kipp_ir service began at a tine \4\hen it was literally 
I 

believed that the Ten Days of Repentance were a tine when each person,.was actually 

judged by a heavenly court. Rosh Hashanah was the day the court net._:· Yan Kippur 

was the day when the sentence was pronounced and the ·judgrrent was sealed. Ap

parently, no one wanted to go into the climactic session on YCl!l KiPJ;Ur when they 
, 

would make their final appeal to.God for mercy, owing God one, to ~se the vernacu-. 
lar, not having paid God a debt which was owed to Him. They spoke .. this fonnula of 

release so that they might begin this day free of the guilt of not having paid to 

God what they had pranised to God and so have a chance to be judged worthy of another 

year of life and of pranise . . 

The custan began alx>u~ thousarrl years ago of beginning the Yer.t Kippur service 

with this fonnula of release anong ordinary Jews. The Kol Nidre was oot written in 

the great academies of the Geonim. Indeed, the religious leaders of the day OPlX)sed 

the practice but the people had their way and it becane custanacy to speak the Kol 

Nidre just l:efore the Yan Kippur service began. The Kol Nidre served a deep 

spiritual need and over the centuries its :EX)pularity was enhanced as it was set 

to great nrusic and associated with the thanes of rnartyrdan arrl loyalty. In various 

places at various times Jews woo lived under~ Imperial Church or the Imperial 

?-t>sque arrl who had been forced to convert under the threat of life or exile seen 

to have used the Kol Nidre in their secret worship on the holiest day of the year 

to free them fran the guilt of their forced apostasy and to feel that they were 

truly Jews. They would cane together surreptitiously, secretly, for a service on 

Yan Kippur and recite this fonrula of release and so say to thanselves, we are 

still Jews and we want to be part of the Jewish people. 
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Farly in the nvelfth century a learned and influential rabbi, Rabbenu Tam,· who wa~ 

oonoerned _that the· J<ol Nidre fonrula was far too broad? it released Jews , t:x:an a.L.L 
IJ • !' 

va,.yS when in point of fact there was oo way that this cnild be done within the 

rabbinic frar.e of referena;- - changed the language of the Kol Nidre into the langua<Jf 

which we ncM use. Originally ~ text had been a fonrula of relea.5E: .' fran all the 

va,_yS, bonds, oaths, pranises tJ.-G ?NC r:ade bet:ween last Yan Kippur qnd this Yan 

Kippur. Rabbenu Tan's \\lOrding, the \..Urding of the present prayerJ:x?ok, is a for-, 

mula of release fran all the vows, oooos, oaths and obligations which we will 

make between this Yan Kippur and_ next Yan Kippur. Which is to say · that we declare 

all the resolutions which we make tonieH~.~fore we make than. 

Why then Yan Kippur? Isn't Yan Kippur a tine .to make character-inprovenent 

vows? What were the sages trying to teach us by absolving us of our resolutions 

even before we made than? 

The sages acceded to the Kol Nidre for two reasons. In the first instance the 

Kol Nidre should say to us: don't make vows. Why not? Vow-making is a discouraging 

enterprise. Many VCMS are to:> he:ivy for us~ We can't live up to than. '!hey will 

discnurage us and ultimately st.am in the way of our spiritual and rroral growth. 

1-bst of our vCMS are 'never again' VCMS. As we sit here during the long hours of 

Yan kippur, listen to the nusic, speak the ccnfession, feel the power, our mind 

reaches back over the year aoo ·we recognize row our anger has created distance be

tween us and those we loved the most. We SIXJke before we thought. Bitter words 

crossed our lips. If we had taken the tine we wculd have expressed ourselves other

wise and the ties of family and of friendship might not have ruptured. l~ focus on 

an incident and a concern and say to ourselves : 'never again ' ; but there are few 

erotional disciplines which any of us can with certainty pranise never again to 

violate. However tightly we discipline ourselves, for however long we bridle our 

tongue, there will cx:me a m::ment when feeling wells up, when the old way gets the 

better of us and the ~rds spill out. '.!hose who are by instinct physical ca.nrnt 
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always restrain thanselves fran lashing out. '!hose woose tlx:>ughts are self-centered 

will not always be rourteous. '!hose who are by nature ambitious cannot always sup

press their drive. '!hose who are lethargic canrx:>t always be decisive. '!here;" are 

times when ~ can adopt a discipline and never again fall fran grace; but far r.ore 

frequently, never again pranises are too much for us. 

The problan is that when we vow never again arrl fail and make arother 'never 
t 

again'vow am. fail again ultimately we becxrre discouraged and cease tcying. We can 

see this in the little things, the things that are really too trivi~ for Yan Kip

pur, but which, in a sense, becx:Jre the rretapoor for the nore serious ooncems of 

this day. We've tried to give up snoking or drinking or eating too :much. We say, 
.I 

never again. Six nonths later we begin again. \\"'e pranise ourselves, never again, 

and three nonths later we fall fran grace. Ultimately, we cease making the pranise 

at all. It's too discouraging. Our repeated failures force us to admit what we 

don't want to admit - our weakness and inconstancy. The thrust of Yan Kippur is 

to make possible improvenent, rot to suppress that which is human in us. Man is rot 

by nature angelic and cannot live angelically. Yan Kippur speaks of growth, of 

taking the next step. Yan Kippur teaches that one mitzvah leads to aoother. It 

does not ask us to becx:me instant saints.1~~~1flmxM>b~~agil~~lihocx1 

are beyorrl our ability to abide. Think tonight about doing your best, about living 

up to your highestaspirations, but don't VCM what you canrot abide. 

I think the rabbis all~ the Kol Nidre to stand at the begiMing of our 

service for another reason: to remird us not to focus the concerns of these t\\lenty

four hours too narrowly. Over Yan Kippur everyone of us who gets caught up in the 

service reviews his life. Each of us has sare special roncem. 5ate of us can't 

pull ourselves together. We're unable to make up our minds arrl so we spend these 

twenty-four hours thinking alx>ut being indecisive, screwing up our courage to go out 

and make the decisions which ought to be made. But you know, plugging the one hole 

in the dam through which water is trickling is a useless enterprise of the woole darn 

face is weak and in danger of disintegrating. 
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In IX)int of fact, nost of~ specific incidents on which we dwell and nost 

of the specific character flaws that ca1cern us tonight cannot be overcaie unless 

we change the whole rontext of our lives. I had another cane tone sane nonths 

ago, cauplaining that she often spoke intaq)erately to her children. She always 

regretted it. She said: "'Ihey get under my skin, I can't stop myself, I, kna,, I 

shouldn't do it, I say tcx> nuch and inmediately regret what I say, but; I do it 

anyway. How can I overcnne this teooency to let go on my children?" ,We began~ 

talk and as we talked we discovered, she and I, that an only child, She'd always 

gotten her way with taq)er tantrums. Tarq)er was an errotion whose practical value 

she had been conditioned to accept. We disrovered that she had not developed other 

interests outside of her children so they rreant everything to her. She had oo other 

release and when the least thing went wrong ~re was nothing to balance out her 

at0tional concerns. We disoovered that she was imrdinately ooncerned al:x:>ut her mar

riage. There was nothing fundanentally wrong with it, but so many of her friends 
, 

were having trouble, were being divorced, and she was afraid that if she failed 

her major role as a nother this might happen to her. We disoovered that she had a . ' 
very difficult relationship with her nother. She couldn't say to her nether what 

she felt, and so she said to her children mat she really meant to say to her 

nother. And on arrl on and on. 

I'm suggesting through this one instance that if we ooncentrate only on a 

particular failing or incident, do what we nonnally do on Yan Ki~, if we dwell 

on the failing which has caused us the greatest pain, we'll fail to tap Yan Kip

?Jr's real p::,tential. Yan Ki~' s p.iq:ose is not to help us devise a technique 

to deal with a particular failing or a single addiction. Yan Ki~'s goal is 

to help us rep::,sition our wtole lives, to make us look hard at all aspects of our 

character, to make us ronsider whether we are Il'aking it possible for the divine 

p:,tential within us to unfold. 

Have you ever noticed row the Viddui, the confession is written? Fach line of 
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the oonfessional is specific. It lists a whole alphabet of sins and failings of 

which all of us are in sane way •guilty. For the sins which we have sinned against . 
'1hee by abuse of p:,wer, by the profanation of 'Ihy name, by speaking disrespectfully 

to parents am teachers, by taking advantage of othars and on and on and on, a 

whole litany of sins. Q:rrpare this with the definition of repentance in the liturgy. 

When it canes to the other side of the equation, what it is that we are ' to bea:ne, 

the 'WOrds are general: to p.n-ify our hearts that we can ~rship Thee in truth; to 
I 

align ourselves again to God, to do the good. The goal of teshuvah, repentance, the 

goal of Yan Kippur, is oot to .improve a single aspect of our lives or to resolve 

a single problen but to re:EX)sitian our whole life. '!he goal of Y<n KiP?,Ir is not 

to encourage you to make a VCM feeling that once you overcx:me a single failing it 

will never happen again. Character doesn't develop that way. '!be .~ of Yan KiP:

pur is to make you see your ONil nobility, the fullness of your p:,ssibility, that 

bit of Gcx1 which is within you and ha-1, by taking a step here, shcMing ooncern 

there, offering yourself to arother to love, by setting higher goals for yourself, 

by being rrore disciplined all the way across tie ooard and, nost of all, by having 

a nobler and rrore divine perspective of what your life may be, by obeying God's 

Instructions, you'll be able to restructure your life during the next year so that 

the failings which are so burdensane to you ncM, the nerories alx>ut which you are 

unhappiest about tonight and will think about tacorra-1, will not recur - not because 

you have gone after then directly, made a VCM' never again', but because you've seen 

yourself as God sees you, as a sinner, as one who could do better, as sareone cre

ated in His own image. We speak of sin. Sin is the measure of the difference be

tween what yoo are and what you might be; of what you are and what you can still 

be. It's a measure of your spiritual and noral p:,tential. 

'Ibnight it's not the VCM that we seek, it's the tear, a tear for the person 

we might have been, can yet be, if only the spirit of Yan Ki~ can envelope us, 

if we'll only look at the whole pattern and direction of our life. Forget the speci-

fic VONS. Forget the resolutions. Urrlerstand the reason for the Kol Nidre. Con

centrate on the whole - on the direction and purpose of your life. 
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It is said that on a particular erev Yan I<ippir the great Hasidic 

master, Ievi Yitzhak of Berditchev, stood outside his dcx:>r early in the afterrx:>On 
~ 

preparing himself spiritiually for the Yan I<ip~ service. A tailor passed along 

the street looking for sane business. "Have you anything to nend?" "Anything 

to mend?" I.evi Yitzhak began to cry. A disciple who was starrling nearby was 

puzzled. "My master, why are you crying?" "My soul needs rrendi.ng an? there is no 
. ...... - t--. l.- (. , ' . ... 
~ ... ' 

taiioc-t:o do it for me." '!hat's the concern that all of us face during these next 

hours. can we rnerrl our .souls? Can we recover the wholeness of our persons? Can 

we turn to the way that will enlarge the IX)Ssibility the new year offers to us? 

No resolutions. A tear. No vows, but clearer understanding. No resolutions but 

a woole-hearted return. 
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oil. 
When we are deeply distressed ::,Ill r~ pushed beyond our 1.imi ts, 

'\I w 
when the situation seans beyond our ccntrQJ p: 1 IL we desperately want s1ctzin 
, L l ,. . • 

l • J f • .,.:::i • I 1......,... 1 • ,___, • • • --1, 9') utaga1 Bu&a . Mt Mu, it s a .. L.Uust natura , ,WF:taidl.~/ ••Btan,:zuo::wgg us to u!C1he 

We . 11 l . . . . 
a vow, • pranise ~ pranise ourselves that if only our soldier will care 

hane safely fran the wars, if only our child will be born healthy, if only -our 

love will be requited, if only our mistake will be overlooked, if only the bad 

path #iliat our business is going through can be gotten through, then sarething --- oo I\ 1, 1r, 

that's inµ)rtant to us, 

God and to a gocx1 cause. Now the Hebrew \\Ord for such a VON is neder because -\, L. • <;. /, -
j,e•e eeeh an instictivee..,.,•■1111•••■er1rB.al response to those situations where we 

I ~ .'( I 

are driven beyond the limits of our controls~ obriw1sl1 1111111.[ 1 a aa;d often elesu-

-111•1ed in Scripture. The ,;aLS 1 est of these VCMS _..,.. which our Scripture tel., s 

Me @~?Ohan br a young Jacob. Jacob, you will recall, was the younger of twins 
X ~ . 

aM wre--i his father was aoat\9 and blind:dl:e deluded his father arrl defrauded his 

brother of the birthright, 

, he had to flee.J.is 
r 

brother Esau and .15 1 steal tbi,i~p , ,.., • i1& .z:rc - &:il he spent the first night if "'I 

~ in the wilderness, e,q;osed to the elements, 4l!e wild an.ir.als, bandits !i t 
l I ' / 

stray. The :iiJ iie tells us that when he \\Oke up tre next rrorning Jacob made a 
l 

VON to God. He told God! . ill Jfifi b., if only you will ranain with rre, protect rre 

on my journey, if you will give me bread to eat and • clothing 
l 

to wear, and if I return saf a to my father 's house then you shall be my God. • 

I 

r~e up a pillar .fia uW.eh wi!i:a. be God's piLiNe and a tenth of all that God 
r . 

will give rre, a 1!.i!tS I will dOOiert:.e to Him. 

~, today we do not C-~at the VCMS that we mak}gi~e sane kind of , 
~ ~I") A.II.. I " ( ,.,.. I\' 

solemnity,,_ tbs gpm •• 1£ 9he sacred j n t: I 1 • h■;: sw : : wtx:d in v zj QDt 
' 

~ The ancients needed to trust the~ ef 8111, l's pranise that if they 
~ 
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attended the shrine am obeyed His will He YeUuld protect the land/ 9RQ. cause the 
, 

rains to cane a,fji ... 1ive than a good harves 
/ 

am ultimately send than the deliver-
, 

ance, the messiah, for whom they longed. An:,...._~-W.Mie ~ere needed to be a quid 
-. I I 

pro quo, t..l1eir CW?ainni, tksri er pJn1 3ge to Cm had to be trusted, r-, ~ tt,ey 

made a vow to God it was solannly ..--and ceraroniously made and / had to be 

repaid. With us the VCMS w\tl ■I 111 u1kc, the resolutions which we make each De
l 

cember 31 are more often than not neJlected, , or broken by the end of 

in the 

book of Deuteronany, we have an instruction fran God which reflects the spirit 

of that age. When you shall VCM a VCM to God/ you shall not put off fulfilling it / 
I 

for God will require it of you r~"ld you will have acquired guilt. But then this 
• I 

paragraph so typical of that tine ~---•llrS a ~culiar 2.nd 7tiiii¥ special Judaic 

additign.. It shall not be acoounted to you as a sin if you neglec 

if p;z: a1rist Il'.aking a VCM. The sanctity of vows was assumed, but alnost from the 
I I 

beginning of Jewish ca1sciousness our leaders were concerned bj ~tis: I •••cy that 

" / 

we have when we are pushed~ desperate, to speak rationally, ,,, 
g • ]tc to make pranises that we cannot fulfil.L ,...-us Make pranises whose 

~ 

oonsequences we are not fully a;mgcjenr of !ilzat ts ai•tber bscmws it's our 

hearts, our need, rather than our mind and our reason which speaks. J A-:_ the Bible 

contains perhaps the rrost tragic, certainly the most dramatic, of all iltustrations 
( 

f.ga -,eisq,d tqr .beut the dan']er of !laking such VCMS. 

tried to turn to a ce,:i; • 1 seasoned oorcmander by the narre of Jepth& and tbey asked 
:,,/' 0, 

Jeptha to romnand the defense of the OB 1,111i tp ?IJ'i Jeptha agreed. Jltitt1 it was the -

) 

custan in th~e days for a ccmnander before he led out his troops to make a VCM to 
I '-------.. < 

God or to his gods,and Jeptha foll<Med that custar.. AAa--1~---~• •~·t, I vow 

' J 
tQ !iid that if~ gives ne victory over the ~nites and I return safe to my hone 

It,, 

the first I • te that crosses the door of my house up::>n my safe return ~ 
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' • 

shall be a burnt offering unto God • .3\Aarfle went out, the annies of Israel were 

victoriou5i, ~ when he returned the first tlring that crossed the door of his 

house was his only child, a young daughter who had heard the jingling of the har

ness as her father approached and ran out, excitedly, to rreet him. The vCM was 

paid. 

Now, many vCMs are made J.ljg~ 3.-· •t-•l-•~r.11aay without our being conscious, 

, of what the price may be. I rananber a colleague who told me of a young 
I 

rnau 1talk0 ;..:as I hie eaa: J1i1 adolescen~ whose father becarre deathly ill, aPl(j as he 

paced the oorridors of the hospital, fl~ing that the doctors might be abl:;-to 

turn his father to health, he silently made a pranise to God that if his father • 
I 

becarue l ; M h.t again he \\Ould devote his life to medicine ~ the father was 

healed and the young man went to school each day, desperate to rrake good grades. 
I 

He \\Orked for one end to fulfill his vow, but he was only an average student and 
' { I 

was not ahl!@ to enter rredical school and ~ suffered, ultimately, a nervous break-

down. 
,.. 

• · our tradition tried to protect us &.--all -f I l 

f ran our rrore desperate aneei~ne , aeo _ we read of Rabbi Meir, one of the 
• I 

Palestinian tannaim of the second century, who s~, better for a man never to have 
LI ' I I , 

VCMed at all~e of the great early Talmudists of Babylon, er tt01t • Hi Iii SMJJJGJ.s, 
l l , / 

sajg, even if a man fulfills his vow he is to be considered as a sinner. ~e 

~e major tractate of the Talnud, that great master \\Ork of rabbinic Jewish 
N I 

jurisprudence, it's callerl the Sat!i,r: vCMs. It~:il•a••~ ~ leaf through it 

J.r,w-se you discover very quickly that the whole purpose of the book is to find 
- · I 

wa,r-r W.e?~ as the~ can be fo~, legalistic ways, to free men and YX:>Iren fran the 

vows which they have ma.de. The rabbis could not ai.i11.1if?f ex cathedra exhonorate 

l ' • 
anyone and everyone fran the vCMs th...t tllcy &_.II 31 hecause they had to follCM 

the 'Ibrah, and the 'Ibrah said that if a VCM was Made it must be fulfilled. But 
I 

they tried juridically to dQlli I a 11hat a whole series of vCMs -rJM!.1£ not in fact 
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Certain VOIIS, if they were made by 

minors or by people who could not be expected to knav the consequences of what 

they said, these were aJ sg declared to be null and void. Ani t k r developed a 
I 

formula which is called hataraeh Bi•••• a formula for the release of vc,,.,.,s, which 

desperation, ts hsJr th , : C • tan fran the burden which they had taken up-

on thanselves. 

the rabbis baEi a number of good reasons te ~ D ls. The first 
- ~ t 

was theological. When all is said and done most of the VONS that we make to Gcx1 
t I I I ' 

are si:'flfj att..anpts to bribe Gcxl. 
t , 

'!hey are ~tcrvte ts say if only You will do 

this for me I will do that for you. 
f\. ·1 ,. 

It goes back to the 1led:i.coal fOJ:M cf La■liilr..ish, 

where you never appeared before the sheik or before the sultan without a contri-

J j sten ts, 3 1 a; nail •2ta221 imneel tavard you . Now, Gcx1 's ways may be inscrutable 

but certainly it is to demean God to assllI!E that His attention, His blessing can 
/ 

be bought. Alld even thov today we no longer feel tt:m • i'-- • iii "• the overlay 

of solannity and sacredness which was associated by the ancients with tRe vows, 

we can still sen,ra tb? stubborn pride which causes JT1aP}llai us to hold on to the 

words which we have sr-.oken in anger or in desperation even though they cause us 

and others great hurt. 

How many times a parent has a:me to me, a parent woo has spoken an-
1"' / 'l 

ly to a youngster and told -Wlern that if they don't break off 

/ ' never to darken their doorsteps again. The words ha¥e aeen spoken. The child is 
l-£ 
tw:o 2 a::a~ .and the parent sits desperately waiting for tbs a■■■k ■laiL ±h2;, for 

the phone to ring fer ~I! dtiM II■ as &t1 but there is only silence. Often, be

cause of our VCMS, we have to eat hurlble ie, and there are many anong us who 

are 
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perately want to bind again the ties of family and ·Yw lldils of love which are 

so basic and so precious to us. 

~ I speak of of vows and of the traditional ~ iii!lliliililtiM.i.ill Jewish 
. r 

attitude towards the dari!ft because, as you recognize, this service is called Kehl 
I 

Nidre, all vow~ the "--'"Y" beautiful rroving rranent which begins the service, speaks 
.,) t 

the vows, and one vX)Uld assume ~--• •--•~-¥-.4.Qat a day devoted to aton~-
/ \' \ 

rrent, .ae) repentan~ ±o contrition, wmse opening thane is all @Ae vCMs, Kol ~ dre, 
,:1 f J J 

,.,._.IIW ...... ~iJll .. ""at opening there v.o Bµ;@lk. 6£ the sanctity of vows, of the 

importance of living up to, 0f f; r J 5 • 1 1 • ; the pranises that ~ 

' that the Kol Nidre, far fran being an enoouragenent to us to ful:ill our ... .,70vv~,,....as 

qut1 i ., I ISCWX?C .. l• i:s isl 1& 1112&£16 e i • H MillPQj a fa•ula. •• ai ..J.ong 
..., I' 

ago as gpe of these foraJJas for ..z:QJ,pa0farftf-w,ws. At the very J:::egin~~g of our se -

vice we ask God to release us of the resolutions , f the VCMS which we migftt make 

during this day of atonement and < I • I • CE and i ?TW[$Ja. 

About a .thousand years ago fran- 'nl 

DQt. li8s11t1Be redshi!I @l! Sc!gl!s , the custan developed in Israel of 
.J I , / r 

beginning the Yorn Ki.ppur service ~igapplly the Kol Nidre was spoken just before 
I ' I 

the service began,, b ;.~-:·- this day of atonanent wi til the speakj m ef rot J¢1at 
/ 

is a great prayer~--- a noble piece of poetry or a psalm, but a legal fonnula 

which in its original fonn said VillfY ■irl.pilr!r in that kind of repetitive language 

which is juridic; all the vows, bonds, oaths, obligations which I undertook be

tween last Yan Kippur and this Yan Kippur I declare l!il■r: not to be binding• may 

they be considered null and void. NeM, the origin of the custcrn of having this 

fcmllq!{½ Fi fl J;;he release of vows ~ tbe ue:ry first: Btlat·xe?I ef Yan Kippur goes - ;-.... ., 

back...JiG a time when tie thaTe of the ten days of repentance <3f A&alt Iilliskanab and -
Yqp JSjpp.ir asj■ieng a time of judgment was taken seriously. Rosh Hashanah was• 

I 
day of judgnent;. Yan Kippur was the day when the judgnent was sealed.; ~ ... no one 

.. 
r 
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apparently wanted to go into this filaails ■111ent when they rould make their case 

Qiii.i:re God, iitiAR? to GM for His nercy, aving God one to use the vernacular, not 

having paid God a debt which was owed to Him1 

formula of release that they might entcir -~~a.gbt £fee of the sQQSe of not ha~ing 
fo I'! 'I 

paid to God what they had pranised • to God,. thaik _ R.i.~t be judged worth of 

another year of life arrl of pranise. 

over the ya Ms the o • • leaders of our people fought agains 
/ 

hrttP'i US€ o -ta& release fran ~avs -~ tu■ ■iroo. ~ became popular, great 
, 

was associated with it, ana assesictod aJ.GKt tMrth the thanes of martyrdom and 

ty beaa•15e in various places at various times ·WIBl!k... Jews who lived under the • 

perial church or the .imperial noscte who had been forced to convert under the 
I . 

threat of life, exile or conversion, th,8111111111-'ilfi-&~ on the holiest day of the ar 

were draw11 bade ts NI I • 1 

1 I I 

atra.1:--fel th. • They would of L<cs1 .. cxr.e together surrep-

titously, secretly, for a service on Yan Kiwur and ~•l? recitej· this fonnula of 

faith ._ :'iii er~r we are still Jews and we want to participate with the Jewish 

people. 

1ll1d tl 1n early in the twelfth century aa-.ii'l~z---•■ , bi , a French rabbi 

1,4 ' 
by ..tke n,J?JA ot@2t:::~ . , concemro fact that the fonnula was far too 

broad, it released Je-.-s fran all vows when in point of fact there was no way that 
I 

, • • I • I . ' / 

the rghhis b@d@?SyOVgt.ec1 for t§ijCh a 9 road rel-~ fmr ,tbej:r;. Q.b i.gations and 

~---
y changed the language of the Kol Nidre into tie language which we now use. 

It had originally beeh from all the vaws, tends, oaths, pranises that we rrade 

' 
between last Yan Kippur and this Yan Kippur~ Rabbenu Tom's wording, the wording 

. 
I I 

of the present prayerlxx:)~ is~ fran all the vows, bends, oaths arrl obligations which 

we make between this Yan Kippur and next Ycr.t Kippur which is to say, all the re-, 
I 

solutions which we make tonight ,-w"' we declare even before we make thern1 

ry, they don't res 
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Why then Yan Kippur? Why then this whole process of oontrition,of 

confession? What was it that allowed or encouraged the rabbis to leave the Kol 

Nidre as the first statanent of worship? What were they trying to teach us~and 
r 

I think b.o things. In the first instan - _ they were saying to 
I 

"'· , I 'I / j ' / I { -t f I 

us ' ~ vows are too heavy for you, you can't live up to them, they will discourage 
°7' • t ; 

you, tbey rra.ll stand in the way of the1 as22LL 1tng spiritual rroral growth ~.ew-

ish....1 i!ft. Wri J 1 lolurS11 cln 111a!J f iwtrfGl• fflnt .t{!!lW!f 1ID L ll swwt. Most of our vows 

are 'never again VONS. ' As we sit here during the t\\renty-four hours of Yan Kip-
~~ 

pur, listen to ta."1e music, speak the confession, our mind r't!ll88s back over the year 
,. 

J, &.3 distance fl?On those we loved 
/, 

the most. We spoke before we thought. Bitter w:,rds crossed our lips. If we had 

taken the tme we would have expressed ourselves otherwise and the ties of family 

and of friendship might not have been ruptured. ~ we say to ourselves. never 

again, but there are very fe\\1 enotional disciplines which any of us can with cer-

. t . . N II t i i tJ l ;. ' . ._.,,,r . h 1 d . . 1 . l tam y promise onrse cam 11,raw ig-1.1.n -fiavever t1g t y we 1sc1p 1.ne ourse ves, 

for h~ver long we bridle our tongue, there will cane a m::ment when the arotion 

wells up, when the old way gets the better of us and the words will spill out. 

Those who are by instinct physical cannot always restrain themselves fran the 
Jlf I, ( , •. ' , 

phy!!iee:lt a;c• :tm i:.,ltluh : I t} ttasi: risw:n1:. ■ ■1'1ire. Those whose acts,ens • 11 Qjve 

will not always be courteous. Those who are by nature ambitioos cannot always 
I I 

suppress tbiaiE ambition and · m•~I P!B!I aet. • ~, there are 
i f,t 1 J ~ 

times when we can in fac t ettiscl:o~.,r 1 _ pssitt■u 1ti1)e._e never again ~11 
• t ! • ' " 

~ do this or that, but, for:, .. t pa.rt., never aga· ·s too rrruch for us. Ago 
I I 

when we promise and vav never again and fail and make pranise c.11151) ■ 3 ~ar and 

fail again y we ~oome discouraged and u·a2 
, ' 

se even to try. We see 

this in the little things, the things that are reall for Yan Kippur 

1 in a sense, become the metaphor for the nor serious ftllllllllli. we've tried 
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eating too mucn or drinking to give up srroking . never again. 

Six rronths later we begin again amd tam we pranise oursel s, never again, and 
l 

three rronths later we~~~ agajp a;d, ultimately, we cease making the pranise tQ.. 

qwrsslves. The111-• ~ of thi& night is not to suppre s that which is human 

in us se • ·fi•&ii&~ that we becane ift ta ■■nse angels because man is not by nature 

angelic. Tonight speaks of growth, of taking the next step, : f not making resolu-

tions which are beyond the ability O~·••• 1 ■ 17 t,ieg to 
1 , 

aaJtM~e. Pranise yourself 
• t. ! ' 

tonignt t:d"~, vie best ynitt emi, but don't naJca J8trr v .a: a \Utl which you wil,l 

live up to. 

In Ute rooo■il i rstsnoo, I think, left the Kol Nidre at the 

beginning of our service because ""1~_:wf';l:li,t--3(!!~focusi1¥J the concerns of these - . 
<() r ~ ,. . t:=i., 

twenty-four hours too narrowly. Eaift of 11s reviews his CW2 life. Each of us has 
~ ~IN!' A 

N-s a r trr.1 special conce~ . .i'liw some of us ,cs • tll' can't pull ourselves to-
__, 

gether~, we're unable to make decisions, and so we spend these twenty-four hours 

thinking about being indecisive, screwing up our courage to go out and make the 

decisions which ought to be made. But you know, plugging the Ri>l.t. i1 !J a dan:l, the 

one hole through which water is trickling tmra~h is a useless enterprise if the 

whole face of the dam is weak, and if d.\wiia•~ 722± raa ..... any number of holes wil 
__., 
.,...r 

aH:)ear and atYf naut:ser of Uickl 'illilJ serne down Uc .E&cc ef the dam can't hold 
L ~ 

back the water that is behind it. In point of fact, nost of th• aa;Pg12, the very 
I , ' . 

specific thing that con_cern ___ u ___ tonight, cannot be"IWCJ:eed, overc:x:xce~ unless we 

change the whole context of our lives. 

(xilaa a· rrother come to me some rronths ago, cx:rnplaining e£ tlg s taut 

ften ~ intenperately to her children. She always regretted it, 

but she said, they get under my skin, I can't stop myself, I know I shouldn't do 
I' 

it, I say too mu°;( but I do it anyway, how can I overcxrne this tendency to let 
-=-

go on my children? We began to talk and as we talked we discovered, she and I, 

that~s an only child, t)¥t. she'd always gotten her way with tarper tan~. 
I 

l • 
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Tanper was ~tci,u ::hielt\ hnel her enssuragod, conditioned into her. We discovered 
-------::----

thr01l<jh 1 J 19° 1 i fe 'developed other interests outside of her 
d I <: 

children so they meant everything to her,. she had no release,_ and when the least - "" --thing went wrong there was nothing to balance out her erotional concerns. We dis-

covered that she was inordinately concerned arout her marriage, not that there was 

anything fundarrentally wrong with it, but so many of her friends were having trouble, 
I I I . 

were being divorced, and she was afraid that this might happen to her a1d she'd 
, I 

be wJJtc [&ait atpii!PtJ M ils± wzucr worhl &l1 a±± this &iisiu. ,ms Ca1Pi ng Qut. 

We discovered that she had a-relationship with her rro~r whiisu 1t11&s a very diffi

cult one and she couldn't say to her rrother what she felt, and so she said to her 

children what she really meant to say to her rrother .. and on and on and on. ---
H ;_Sftwt I'm suggesting through this one instance w that if we con-

I yJ 
centrate only on that. particular failing +~iik:A 1 •• QU ___ 'ue tenda:l 

I I 

to ~1;1;; :1Slll tooj(i)2t.:m'n1 tt Ill wltmi tarorraa bawi JII 's caused us the greatest 

pain, we' 11 fail to unders4 secre:t, the 41l<le J_X>tentia1 9£:nifa& l(j gpur 
.,·- ( t~ 
~ not i4si devisillg a technique to deal with a particular Sffl~•~ failin , a single· 

J ' ~ 
addiction, ~ m its'• i~ repositior'k?Q our wmle lives mak~ us look ~ Ute way 

t 

~ all aspects of our character ,Q?D l 8'1'1d, jp wbiqh the Ul1~olding 
/ I I 

of the divi • within us can jn fioa take .pi;ace ~ we .r.&pQa:k i:k w~aubsr t,g!'light, 
----confession., the 

J.¥:! ;; • s r,nsitteo The confessional is specific. 
!.. 

1,itar,:, of sins, ef failings of which all of us are 

I 

It lists a whole w'rijnr 7.-vj 

in some way guilty. For the 

sins which we have sinned against Thee by abuse of µJWer, by the profanation of 

Thy name, by speaking disrespectfully to parents and teachers, by taking advantage 
, f - ( • 

of others arrl on and on arrl on, a whole alphabit of sins. BJ.Mi. when it oaH\e to the 
)\ ( I . 

other side of the equation, _!ecillB?MQal.c what it ~a~ want to becane the words 
1 

were \JQfl.1" general, to purify our hearts that we can worship Thee in truth; to 

align ourselves again to Goq to do the good. The goal of Teshuvah, the goal of 
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the repentance, the goal of Yan Kippur, is not sinply to tnJ• w pv1k■aa and to 

resolve that. problem but to take a,• loo~• at vour whole life. For what is & sinll -A 

sin is the measure of the difference between 'What you are and what you might be 1
' 

, -
and what you can still be. It's a measure of your fQ#iilMiel, spiritual and rroral 

I 

to make a VCM that it will never happen again. ~-----NfK that way. 

make you see your own nobility, the fullness of your possibility, that bit of God 

which is within you and hav, by taking a step here, showing ooncem there, offer

ing yourself to love hen!, by setting higher goals for yourself , by being rrore 

disciplined all the way across the board, by having a nobler perspective, a rrore 
.,,. ., J 

divine perspective of what your life may be you'll be able to restructure your 

life during the next year so that the failings which are so burdensome to your 
, 

now, the manories a.rout which you are unhappiest tonight, •you will think a.rout 

tarorrow so I I I I·~•~ will not recur not because uou 1 .I gone after them directly, 

made a vow 'never again' but because you've seen yourself as God sees you, not 
~-

~.tl' -as sinner, bt!t9 as SOff\e created in His own image. ToRi~tlt , Ii J zak not to 

We.sin z;t b;•.fd.s• mwl. Tonight it's not the vCM that we seek, it's the tear, , th&

tear for the person that we might have been, can yet be, if only the spirit of 

Yan Kippur can envelope us, if we'll only look far- Here broaM~ . w..-m wry ~d to 
I • • ' - ' I 

. Forget the vows. Forget the resolutions~ Forget the specific .... Gee yolit'self 
..£. I I\ _, , • : 

J:OOale u- i§ ] ilB'.'Ee ~ ;;:.am_God i£Sl3 you. I ! (' 

Yitzhak of 

paring himself 

passed 

spiritually for the Yan Kippur d.¥ al'\d a tailor 

the street looking for sane business. Have you anything to men<l, 

' hsve ~oa anything to mend? A idenly Lev' Yitzhak began to cry pM hts dis-
/ I 

ciple who was standing i:nside sai ~ master, why are you crying? My soul needs 

mending. That's the concern that all of us face tbidgbt during these next hours,, 

fl.JI,) 
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1;&..mend our u-..... a the wholeness of our personrlpi•ar:a:~ 

new year offers m &J cf us . No resolutions, a tear. No VCI-NS, 

looking at yourse1.f. 

µ:>ssibility the 
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Yan ·Kieeir Maoorial Service 

Daniel Jereny Silver 

October 8, 1981 

When a person ls born all rejoice. When he dles all weep. It should 

not be ao. When a person ta born there should not be rejoicing. Nobody knows 

what will be his destiny. whether righteous or wicked, fortunate or fated. On 

the other hadd when he diea. lt is an occasion for rejoicing lf he departed with 

a good name and left the world peacefully. 

Thia advice from our Talmud is typical of the realistic and unromantic 

view our faith takes of life and death. Man enters the world with a cry and 

leaves it with a cry. On entering the world his hands are clenched aa if ta say: 

'The whole world is mine. ' ,vhen he departs his hands are spread as if' to say: 

'I can claim nothing.' Judaism cautions us to accept life on its own terms - the 

bitter without blinking. the end without fear. We are asked to put a,vay all 

pretense. Death is not a long sleep, or a tetlfX)rary absence, rut irrevocable and 

irreversible passing on. 

• •• 

Ten strong things have been created -

A mountain la strong but iron can breaJ( it. 

Iron is strong but water can exinguish lt. 

The clouda are strong but the winds c.an scatter them. 
. . 

The wind la strong but the body can withstand lt. 

The body la atrong but terror can break it. 

Terror I• •trong but wine can aaauage lt. 

Wine la atron1 but aleep can coun~eract it. 

Death, how ver, I• atz:onger than a.U• 

\e 
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It is the better part of wisdan to accept our nortality and the 
I .,J • l , ... 

fact that there is a time limit on all our relaticnships. 'lb fail to be wise is to 
" 

add self-pity to the burdens of life; to take life~ 1 Ii!' as if youth and vigor 

were in endless supply, thus wasting the precious narent. In any case, we cannot 

change our circumstances and to live in a ~rld of pathetic fancy is to lose our 

hold on reality. We hear voices when no words are spoken. We live in the past 

even though our children and grandchildren may need us desperately. vorse, it is 

to be ungrateful for the blessing of the intimacies and joys that we shared. 

Shall I cry out in anger, O God, 

Because Your gifts are mine but for a while? 

Shall I forget the blessing of health 

The nanent there is pain? 

Shall I be ungrateful for the laughter, 

the seasons of joy, the days of gladness, 

when tears cloud my eyes and darken the world 

and my heart is heavy within me? 

Shall I blot fran mind the love 

I have rejoiced in when fate 

leaves me bereft of shining presences 

that have lit my way through years 

of a:npanionship and affection? 

Shall I, in days of adversity, fail to recall 

the l'nlrs of glory You once did grant me? 

Shall I, in tumoil of need am anxiety, 

Cease blessing You for the peace of former days? 

Shall the time of darkness ~tout forever 

The glow of the light in which cnoe I walkoo? 

Give me the visioo, o God, to see 

that embedded in each of Your gifts 

is a core of eternity, 'uooimi.nished and bright, 

an eternity that survives the dread h:>urs of afflictioo 
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Those I have loved, though new beyond my view, 

Have given fonn and quality to my being. 

They have led me into the wide tmiverse 

I oontinue to inhabit, and their presence 

is more real tone than their absence. 

What You give to me, O Lord, 

You never take away. 

And bounties granted once 

Sherl their radiance evemore. 
Vi 

The measure of our grief is the oorrelatica of the measure of our joy. It ill be-

cares us to be ungrateful for all those whose lives, spirit, quality and love helped 

us to becx:me \\hat we are. - "/'4 r:> P,,,, ~ 

We must live with life as it is and our faith teaches us that there is 
~ 

no reason why we cannot accept life with dignity and sooe grace. Judaism looked 
I • 

, f , , 

death straight on bu:t ftCY05 lia&t &i.~ 0~ M!fo 10 •eayty. The fact that we will die ,,,,._ 
need not disrolor all our days: "There is a tine to weep and a tine to laugh." 

We find in the Bible both "Woe unto me" azrl "Happy the man" - both the pain and the 

pranise of life, but above all, the thane, "I shall not die but live and declare the 

works of the Lord." "Choose life. "t vhen burdened by the reality of 1iss; kee~ ~~ing, ,. 
to put your life together again. ~ose ~ 

I 

loved wanted_our_~iness and would be deeply distressed if we turned away fran life. 

Franz Rosenzweig was struck with a fatal disease "when he was a young man in his 
• 

thirties, lllllii}..which turned the bcnes into stone; yet, fran his mattress 

grave he wrote: 

'Ihere is no rure for death. Not even health. But the healthy 

man has the strength to walk alive to his grave. The sick man 

invokes Death and lets himself be carried on his back, half-dead 

f?:all fear of him. Health experiences even Death only "at the 

right time." It is good frierx:ls with rum, and kncws that when 

he mues he will rmove the rigid mask am take the flickering torch 

fran the hams of his frightened, weary, disapp:,inted broth~ Life. 

He'll dash it ai the grouoo am ~ it, am ooly then under 
the skies that £lane up for the first time~ the torch has been 
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extinguished, he'll enfold the S\tJOOning one in his anns and only then, 

when Life has closed its eloquent lips, he'll open his eternally 

silent nouth arx1 say: "lb you recognize rre? I am your brother." 

OUr faith taught that death was oot to be feared since it was part of 

pennits 

to its ~ccessor, ·ve 

way for the young to fulfil their prani.se. 

~.ath is rot pain but the cessation of pain. When we die the travail 

is eooed. ·'!be burden of death rests on the survivors. It's not a light burden. 

'!here is hurt, confusion, grief, dislocation, guilt - a torrent of erotions to 

oontend with. We cry out 'why' - not all deaths cx:ne in full age, the harvest 

season. We . protest. '!here is an:Jer. But the heavens speak not and man has no answers 

except the ans'Ner of cnirage to face tcrcorrow with sore of the sane opemess to 

love and spiritual calm which the truly worthy bring to their days. 
t -l PV\... O /1(\ 'i. t f I . t ('' 

Even as the heart -weeps for what it has lost, the spirit rejoices for what 

it haa found. Here ia a father's wise reatrai~t and patient strength :.: a mother'• 

aweet love deepenedd>y gentle wisdom - a husband's courage and concern for 

community - a wife's courage and concern for persona - a child'• eagernea ■ 
' . 

and innocence - a friend'• loyalty and fine achievement. Memories recall 

thoae who were vlgoroua and able and committed. There wae love and aome 

time• ecatacy - there was accompliahment and eome times true nobility - there 

was goodness and aome time• even aaintlineae. The.re were dark hour• and 

there waa courage to· carry on. Our memories remind ua that aelf pity la 

weakneas, that thoae whom we have loved and lost prayed for our courage -

·for· our ability to carry on - to share - ·to aid - to love. 

-- . 
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When I was young I waa so sad I 

I was so aad I I did not know 

Why any living thing was glad 

When one muat some day sorrow ao. 

But now that grief baa come to me 

My heart ia like a bird set free. 

l always knew that it would come; 

I always felt it waiting there: 

Its shadow kept my glad voice dutnb 

And crushed my gay soul with despair. 

But now that I have lived with grief 

I feel an exquisite relief. 

Runners who knew their proven strength, 

Ships that have shamed the hurricane: 

These are my brothers, and at length 

I shall come back to joy again. 

However hard my life may be 

I know lt ahall not conquer me. 

.. ' 

( 

.. 
• 

• 
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NAMES TO BE READ AT MEMORlAL SERVICES - YOM KIPPUR 1981 

FREDA KLINE 

BERTRAM J. KROHNGOLD 

ELLIOT C. LAWRENCE 

KATHRYN LEDERER 

HERMAN LEFKOF 

FLORENCE LEFKOWITZ 

FLORENCE LEON 

MICHAELS. LEVIN 

LAWRENCE S. LEVY 

FLORENCE LINGER 

ABE M. LUNTZ 

DR. MARTIN M. MANDEL 

YALE MANDEL 

GEORGE MANNHEIMER 

ROSE MARGOLIN 

ISADORE MAYERS 

EDWARD W. MEISTER 

JEANNE MENDELSON 

WILLIAM B. MILLMAN 

DR. HARRIS NECAMKEN 

EDITH NEIGER 

MARVIN ORLEAN 

ETHEL PEARLBERG 

HARRY PERLMAN 

MAX ROBINER 

ROBERT ROSENBERG 

DR. SIDNEY H. SACHS 

IRVING SAKS 

ROSE SAKS 

ANNE SCHMITH 
ISOBEL SCHNABEL 
JESSIE SCHNEIDER 

BROWNE A. SHAPERO 

DR. EDWARD JOHN SIMON 

THERESA SPITZ 

RUTH STEIN 

LOUIS D. STERNS 

MORRISH. STOLLER 

IDA K. UNGER 

ALLEN WAGENHEIM 

SAMUEL WALSH 

DOROTHY WEBER 

ALINE WEIL 

DR. MYRON A. WEITZ 

ARTHUR I. WIENER 

PEARL WINSTON 

LEONARD R. WOLEN 

JOSEPH WOLL 
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/. NAMES TO BE READ AT MEMORIAL SERVICES- YOM KIPPUR 1981 

CELE ALLIANCE 
PEARL ABRAMS 

BARBARA ARSHAM 

JACK ARSHAM 

LARRY ATKINS 

SUNNY R. BARON 

RUTH BECKER 

RUTH D. BENJAMIN 

ROGER A. BERCU 

LOUISE BERNE 

SYDNEY BETTER 

ESTHER BINKOVITZ 

JOSEPH BINKOVITZ 

~LIITF\J3R1nOOBMfu~1f sT18tRKK BLOOMBERG 

JAMES J. BROWN 

SADIE F. CAZERES 

EVELYN COHEN 

HANNAH COHEN 

ABE COOPER 

DR. BARNETT A. COPLAN 

ALVIN CRONIG 

DR. HAROLD G. CURTIS 

SOLS. DRUCKER 

SARA FEDER 

RICHARD D. FELBER 

ISRAEL FLEETER 
DORA FORMAN 
ISABEL FRANKFORT 

RHEA FRIED 

DR. HOWARD M. GANS 

GUSSIE GARDNER 

LOUIS H. GEROWIN 

MAURICE GERSON 

IRVING GLICK 

STANLEY I. GOLDBERG 

GEORGE B. GOLDEN 

ROSE MIZEL GOLDSTEIN 

TOBY GOODMAN 

LILLIAN GOTTLIEB 

IRMA GREEN 

DR. HELEN GREENWALD 

HARRIET DOLLY GRODIN 

RUETTA GROSS 

IRVING J. HABER 

DORA HART 

LENA HART 
DR. LEONARD HASKELL 
SUSAN HIRSCHFIELD 

LOUIS HOLSTEIN 

DAVID JASKULEK 

EDWIN M. JOSEPH 

ANNE KAATZ 

RAE KEARNS 

LESTER J. KERN 

SAMUEL KITAY 

SHERMAN KLEIN 

DR. ZOLTON KLEIN 




