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Tobit: The First in a Series of Too Little 
Known Jewish Classics 

Daniel Jereny Silver 
February 28, 1982 

Wlen we were in Egypt a few weeks ago it was the time of the cutting 

of the sugar cane. It's an inmarorial process. The peasants cut da-m the 

cane in the fields. They strip off the leaves. They place the cane on various 

carts, usually donkey carts, which carry it down to the Nile and then the barges 

are brought along the Nile bank am. are loaded with the cane and they're taken 

to the refineries where they're in tum processed into the sugar consumed by 

the society. And as we watched this process there were those technically skilled 

anong us who explained chemically and rrechanically all that was transpiring and 

I thought to myself about the \\Ord, cane, which etynol(XJically has one of the 

rrost interesting and varied histories of all the \\Ords and tems that I know. 

It's a WJrd that appears in the Bible, strangely, a noun, kaneh. It's 

also in Aramaic and probably cx:mes fran sane old Akadian root. In the Bible it 

describes those tall marsh reeds that grCM on the bank of the Nile or the banks 

of the Jordan or the Yarnok or any of the rivers of West Asia. It's referred 

to of ten in the text. There's a text in the book of Kings . King Jerelx>am was 

a man woo had the misfortune of marrying an'alien princess woo brought with her 

the idols and symbols of her pagan cult and insisted that these be raised in the 

tenple, in the shrine. And a prophet named Ahiel was sent by Q:>d to oondemn this 

pious act and he brought to the oracle which said that God will smite Israel, 

until Israel will shake as the reed does on the side and the shore of the river. 

And in the book of Job, at the end of the l:x::x:>k of Job, in that great theophany 

where God describes all of the beauties and the powers of nature, all of the 

animals of nature, and asserts His power over all that is, He describes a be

haroth, the largest of all animals, probably the hipp:,potamus. He describes him 

as living under the lotus trees in the oovert of the reeds and of the 

kaneh uvaytsa. Now this word kaneh passed over into Greek, kanah, and then into 

Iatin and to all the languages of Western Europe, English ultimately, in a 
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variety of ways, sane rather beligerent and sane rather religious,sare military 

and sore thoological. '!he reeds that grow against the Nile, against the Jordan 

and the banks tend to be hollow and the peasants and those who live along the 

river banks found that they could cut these reeds dONn and use them as blow guns 

to blow little projectiles through the reed at fish or snall gane and add to 

their food supply. And ultimately as cannon, the word cnres down in our English 

language to describe those heavy metallic reeds through which the engineers of 

the annies of all peoples have projected shells and missiles at the enemy. 

If you look at the reeds that grow along the bank of the Nile you'll see 

also that their bark is notched in a ratrer regular way and the peasants again 

who lived along the banks of the river learned that they could use the rod which 

is straight and because of these notches as a measuring device. And so caneh 

becaning cannon Greek and canon in English ult:imately cxrnes to nean that which 

measures up. We speak of the canon of the mass of the Ranan Catholic Church as 

that which measured those elanants of the liturgy which measure up to official 

requiranents and, therefore, are fixed in the liturgy. And we use the word 

caIDn to describe, and this is the reason I go through this long history, to 

describe those lx>oks which measured up by virtue of their contents to be part 

of Scripture. We speak of tie Scriptural canon. '!he Scriptural canon is this 

canon of those Biblical 1:ooks which were deaned acceptable by the ancients as 

part of our tanadl, part of our Bible. 

Novi, it's interesting when one looks at the Biblical camn, arrl you're 

all familiar with it, yoo all have Bibles in yoor lute and you've looked at them 

often and probably taken oourses in the Bible and you koow the books that are 

included, at one point in time there were two canons of Biblical materials: the 

one that we are familiar with which was established largely by the leaders of 

Judaism in Palestine, in Judea and Palestine beginning in the sixth pre-Christian 

century and goiBJ down to the secxmd century of our era; and aoother which was 

established in the diasp:>ra,largely in the F,gyptian diaspora by the Greek-
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speaking Jews which included all of the rooks with which we are familiar arx1 a 

number of others, and these other books, rooks \\'.hich were part of the diaspora of 

the canon, are the rooks to which in a little mini-series \\'.hich I'm going to 

begin today I'd like to draw your attention. t-t:>st of than are included in a ool

lection which is called the Apocrypha. Being the Bible of the Greek-speaking 

world, nost of than have cnne down to us in Greek rescensions. 'Ihey were probably 

written originally in Hebrew or Aramaic. We owe their survival not to the rabbis 

and not to the synagogue but to the church because they are the canon of what 

we call the Septuagint, the translation by the 70 \\'.hich was the name given to the 

earliest Greek translation of the Bible which was begun in the third century B.C.E. 

and proceeded through the various texts down for several centuries. The Septuagint 

was a book which was particularly J.lllX)rtant to the early church, nost of whose 

manbers spoke Greek rather than Hebrew, and tha.t canon becarce what they accept 

as Scripture. And so if you look at a Ranan Catholic version of the Bible you' 11 

find that they print side by side with what they call the Old Testament our 

scripture, the New Testament their scripture. They also print the apocrypha, 

a Greek word which neans the hidden .rooks, the bcx:>ks which the Jews set aside 

which were part of the canon of the Septuagint am it is to these bcx:>ks which 

are ancient classics of our poople, beloved by our people, believed inspired by 

tlx>usands of our people, that I'd like to call your attention. And the bcx:>k 

to which I'd like to call your attention today is a little novella known as the 

bcx:>k of 'lbbit after the nane of its chief protagonist. 

'lb understam the purpose of 'lbbit I nust remind you that in the days of 

the Seoooo Telple in late Biblical times one of the basic theses am themes of 

Jewish life was a Deuterorx:mic claim that God rewards am God pmishes, that as 

a man does so will it be dooe to him. If you are willing and obedient ye shall 

eat of the good of the 1and; if you violate the tenns of the oovenant the heavens 

will be shut tight am you will be driven off the land. ~ Yan Ki~ we still 

read in the synagogue the great sumnaticn of this thane: See, I've set before you 
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this day life and death, the blessirg and the curse, COOOse life that ye r.ay live. 

Now, this idea that life was like a classroan where gc:x:xi \\Ork is rewarded and 

sl'x>ddy 'NOrk is graded down is a irorally bracing idea. It's, after all, the basis 

of child rearing and has been so since tme i.mnaYOrial. It says to us what we'd 

like life to be like, that if we do what is right things will be right for us. 

If we study and prepare for life, life will open to us and we will lead a gc:x:xi 

life. Unfortunately, as Biblical man himself knew, experience does not prove this 

out. Not only is Deuteronany in the Bible but the lx>ok of Job is, after all, in 

the Bible.. Arrl I saw a classic exanple of this in our papers just t\\O days ago. 

Did you read al:out this fire in Euclid in which a young nother and a daughter 

were killed. And this young wanan seems to have been a rather ranarkable \\OITlall 

woo though she was just beginning her own life had adopted five or six children 

fran Vietnam and Salvador, fran the trouble spots of the ~rld, and raising them 

in her own hane as her own, and yet she is the victim of a fire. And so this 

question of thecxlicy, that is, the question of whether in fact the good is re

warded and evil is punished as the Bible claims, was what was the troubling ques

tion which faced Biblical man. And it' s the question to which the took of 

'lbbi t addresses itself in the fonn of a lengthy story. And the story, not to 

waste any nore tirre with introductions, is the story of b..o deservirg bur.an 

beirgs, the hero, an elderly man named Td>it, and a lovely, beauteous and vir

tuous maiden by the name of Sarah. 'Ihe took of 'lbbit was written probably in 

the third century B.C.E., possibley in E;gypt, possibly in Persia, wt its set

ting is the eighth century. 

Td:>it is oom in Israel in the Northern l<inJdan just before the Assyrians 

cane down and destroy the Northern l<inJdan am take the leadership and nobility 

into exile to the east. And his was the tribe of Naftali and he says in the 

introductioo, because nuch of the story is written in the first person, that 

toough IIDst of his fellow tribes people had abamoned their faith to the extent 

that they no lOB]er bothered to mue on pilgrimage to Jerusalan, they no longer 
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paid the tithes that were due to the tarple arrl to the priesthood. He carre faith

fully. He tithed his food. He tithed the produce of his field. He was loyal 

to the covenant in all respects; yet, when destruction car.te on Israel because of 

their sins he, too, was anong those wtx:> were taken captive. But when he was 

taken to Ninevah, the Assyrian capital, his virtue is seen and he rises to a IX>

sition of authority as a purveyor of food to the crown and all SealS to cnre out 

right for this fire human being. Unfortunately, he is so virtuous that he undoes 

his good fortune. It's a troobled time. It's a tine in which kings ruled ty

ranically and one of the ways kings punished their recalcitrant subjects was to 

sentence than to death and to order that their bodies be flung into the street to 

be displayed publicly for their crimes. Now, many of the cr.ines which Judeans 

of the time were held libel were of tribes trying to rrove frcn one area to another 

without royal pernri:ssion in order to a:me together again with their own families. 

And one day when 'lbbit is out in the city he sees that there is a dead corpse 

lying in the street, a Judean, and despite the royal mandate to let this corpse 

lie there undisturbed, he takes the 1::xxiy and sees that it is given a proper 

burial . He was reported to the authorities and he has to flee. And he ranains 

in exile, if yru will, for a number of years until finally scr.e of his friends 

who krX>w of his quality resurrect him and tell a new king of his quality and he 

is allowed to c~ back to live in Ninevah and to resune sc.rrething of his previous 

life. But again his virtue gets in his way. Again he is out in the city. '!his 

tine he has preparerl a festival meal am it is the custan to go oot and find the 

:EX)Or of the city to invite them to the meal. '1hey did that in th:>se days not 

only for Pesach rut for Shavuot, the Pentecx>st, and while he was out looking for 

the poor to invite late to dirmer he sees another one of these men who have been 

killerl by arbitrary royal auth:>rity lyinj as a corpse in the street, and th:>ugh 

he koows the price of his actioos, after all he has paid the price once, he takes 

the oorpse and takes it heme, pits it aside, prepares for a b.Jrial that everunJ, 
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digs the grave and wries ~ body. And that night, because acrording to the 

tradition he is ritually imf;ure for having touched a oorpse, he cannot enter his 

hane until the norning when he can bathe in the river and purify himself, he sleeps 

in the open, and sate bird droppings fall into his eye, this is where the story 

gets a little bit ccnplex, and he goes blim and he prays to Gcx1 to die, to be 

allowed to leave. Again arrl again, tryi~ to do ~ good, having done the good, 

this man is rewarded with sufferim . 
.J 

And oowwe nove sqre few hundred miles further east to the second city of 

the Assyrian Empire, to a city called Ixpatana and at Ixpatana there's a lovely 

young lady by the name of Sarah. Sarah is virtuous and Sarah is lovely and she is 

a maiden and she is being berated by her servants because seven tines she has been 

betrothed to a young man and seven ti.mes the marriage has been celebrated and seven 

times they have gone into their nuptial chamber and seven times a devil by the 

name of Ashrcodai has appeared who has a particular longing for this girl and he has 

destroyed the yotmg man who is to be her husband before the marriage can be con

sunmated so she is seven times a widow, yet still a virgin and she is a w::Jnan who 

is being daneaned by her servants. Arxl she utters a prayer to Gcx1 in which she 

said she has contanplated suicide, such is her shame. She doesn't know what will 

befall her. She doesn't know why it has befallen her, but she knows that if she 

were to cntudt suicide she'd violate the will of God because she, too, is vir

tuous and oonoerood, that's the basis of this story. And so she has decided that 

she will bear as best she can her bJ.rden, but she asks God sanehow in His nercy 

to relent am give her peace. '!he bK> prayers ascem to Heaven. God hears the 

prayers and God sumons one of the archangels, Rai;ilael, the one who heals, arrl 

sends the archangel aJWJl to earth to make all things right. And, of rourse, all 

things becDne right. But we have a lftllaY to go. 

Now, it tu.ms out that as 'lbbit oonterplates his fate, he's rDt1 been blind 

alnDst eight years, he thinks that he is abalt to die, he's lived on a mere pit

tance, he renanbers that twenty years before he placed sate llDlley with a friend of 

• 
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his in Akpatana and so he sunm::>ns his only son,'Ibbias, to him and he says to 'Ib

bias : before I die I want to make provisions for your nother, that's the respon

sibility of a good husba.Irl. '!he only thing I have left is a sum of rroney that I 

placed once with this friend of mine Patana. I know the way is dangerous but you 

will be safe, I pray, God will watch over you. I want you to go. Here is a re

ceipt for the noney. Go and bring it back so that I may die in peace, knowing that 

your nother is taken care of . And 'Ibbias, being a dutiful son, everyone is vir

tuous in this story, 'Ibbias assents inmedia tel y. Hannah, the nother, is in tears . 

She will lose not only her husband and all that he has wt her son. The father re

assures her and being a dutiful wife, she sul:mits, and 'Ibbias sets out wt not be

fore he has met up with Faphael in the guise of a fellow traveler, Azariel, the 

, god who helps, and the t\\U of than set out on the way to go to Ixpa.tana. Now, 

there's only one incident on this great adventure and that is one night they go 

to canp near a river bank, we' re back to the canes, and when they go to wash their 

hands in the river a great fish jurrps out to try and swallow 'Ibbias. He doesn't 

succeed, it's not the Jonah story, wt Raphael says to 'Ibbias, quickly grab the 

fish and haul him up to land and 'Ibbias manages to do so, and Raphael then says 

to 'Ibbias, this angel in the guise of a fellow traveler, slit open the fish, take 

its heart, take its liver and take its gall because these have magical properties. 

'!hey slit open the fish which is their evening rreal and they take these three ele

rrents of the fish and Tooias, naturally being irqlisitive, says, why these parti-

cular organs of the fish, and Faphael says to him, I know that if you take the 

liver ani the heart of a fish and you burn it in front of a daTOn, the deron is 

powerless. we're back, remember, 2500 years ago when people believed in derons 

and tilings of this kind, channs of this kind. 

And what aboot the gall? Well, Raphael says, I believe that the 

gall is a particular kind of salve which if yoo put into the eyes of toose woo are 

blind will allow them to see. So, off they go to Ixtapana, ani as they approach 
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Ixtapana, Azariel Raphael tells 'Ibbias about this lovely maiden and her plight. 

And he tells him also that he is scraehav related to this I!laiden. And 'Ibbias is 

stimulated by the story, by the chance of rescuing a maiden fran the devil, and he 

has in his hands the wealX)ns to wake this IX)ssible, so he pleads with the maiden's 

father to allow the marriage and the father, though he fears for the young man's 

safety, allavs it. And that night when Asrrodai appears in the bridal char!'rer the 

gall and the liver and the heart of the fish are burned and the devil leaves for 

the furthest reaches of Egypt. The young couple are happily consurrriated in- their 

marriage. In the meantime, while they are dallying together they ask Azariel 

Raphael to go on to the house of t11e ·man woo holds the plerlge, to get the noney 

that is owed 'lbbit, and then 'Ibbias, with a bridal dowry, with his new wife and 

with the noney owed his father, travels back to Ninevah. And there' s a great 

family reunion and as you can.well imagine the salve ~rks beautifully and after 

eight years of blindness 'Ibbit is allowed to see. 

Now, thJs1ittle story, a ranantic story, a folk story in which virtue 

triurrphs over all the suffering of the people. The extent of the suffering of 

'lbbit, I suspect, is a reflex of the suffering of the dias!X)ra, one trouble after 

aoother. The diasp:>ra, after all, already suffered exile. They suffered not be

ing in the land and then one after aoother they suffer it fran the high trirute 

and taxation of various kings, they suffered fran many of the viccisitudes of 

fortune. 

What shall we wake of this story? What was its virtue besides a per

sonification of the oopes of the exile that ultimately the loyalty of the people 

would be rewarded? One of the beauties of the story and the reason that it has 

any relevance and is w:>rthwhile talking about on a day like today is it includes 

what was probably the first ethical will ever written by one of our people. I 

don't krow if yoo krowwhat an ethical will is, but there was a lovely traditioo 

arrong Jews in the Middle .Ages and before>that in addition to the paper in which 

they male provisioos for their wives and for their children, the father would set 
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down a will in which he \\Ould speak of life, of virtue, and give good advice. He 

would speak to his children and his grandchildren of what was .inp:)rtant to him, what 

he felt to be the essentiat~irenents of decency and honor and rectitude am virtue. 

And sate of these ethical wills were among the nost beautifully docurrents which have 

a::me down to us from antiquity and I've often thought that it \\Ould be a lovely ges

ture if sare of us today would begin to write such a docunent, \\Orry less about what 

our dlildren knew about our net \\Orth and help than to understand what we consider 

worthy, of what our worth really oonsists of. In this case the ethical will is a 

set of paragraphs SIX)ken by 'lbbia~'lbbit on a bed which he believes will be his 

death bed as he serrls hlm off on this journey, and it bespeaks the harnish's sense 

of virtue, the sense concernerl with generosity, ooncern with honor, the concern 

with family which was part of the essential thanes of Jewish life 2300 years ago 

very Illlch as it is today. let me read it to yoo. 

"My son, when I die, rury ne, and do not neglect your nother. Honor 
her all the days of her life; do what is pleasing to her, never grieve 
her. Rananber, ~ son, that she faced many dangers for you when you 
were yet unlx>m. When she dies, rury her beside ne in the sane grave . 

Rananber the IDrd our God all your days, my son, am refuse to sin or 
to transgress his ccmnandments. Live uprightly. Do mt walk in the 
ways of wrongdoing. If you do what is true, your ways will prosper 
through your deeds. Give alms fran your IX)ssessions to all who live 
uprightly, and do not let your eye begrudge the gift when you make 
it. tb not tum your face away from any poor man, then the face of 
God will not be tumerl away fran you. If you have many IX)ssessions, 
make your gift fran them .in proportion; if few, do not be afraid to 
give acoording to the little that you have. For charity delivers 
fran death and keeps you fran entering the darkness; am for all who 
practice it charity is an excellent offering in the presence of the 
r-t>st High. • 

Beware, my son, of all imtorality. Take a wife fran the descendants 
of your fathers. Remember, Itri son, that Noah, Abraham, Isaac, and 
Jaoob, our fathers of old, all took wives fran among their brethren. 
'!hey -were blessed in their children, and their posterity will in
herit the land. So nt:M, my sen, do not disdain your brothers, nor 
the sons and daughters of your pe::>ple. In pride, my son, there is 
ruin aJxi great ccnfusion; arxI in shiftlessness there is loss, a 
great want, because shiftlessness is the nother of famine. tb not 
lx>ld over till the next day the wages of any man wh:> \\Orks for you. 
Pay him at once; and if yru serve God you will receive your reward. 

watch yourself, my son, in everythinJ you do, and be disciplined in 
all your oooouct. Nlat you hate do mt do to aoother. 
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You remanber there used to be a very IX)pular debate as to who spread the Golden 

Rule first, Jesus or Hillel? Well, here, three, four centuries before either of 

than you have the Golden Rule stated. It was a couuon idea in Jewish life in an

cient tllnes. 

What you hate do mt do to arother. lb not drink wine to excess. lb 
oot let drunkenness go with you on yoor way. Give of your bread to 
the hungry, of your clothing to the naked. Give all of your surplus 
to charity. lb oot let your eye begrudge the gift when you make it. 
Seek advice fran every wise man, and do not despise any useful counsel. 
Bless~ lord on ever:y occasion; ask hlm that your ways be straight 
and that your paths may prosper. 

lb not be afraid, my son, because we have beaJire ?)Or. One has great 
wealth if he fears God and refrains fran every sin and does mat is 
pleasing in his sight. 

That's not bad. vmat we have in Tobit then is a docurrent which reveals to us a 

great deal of~ conventional morality, the conventional sense of virtue and the 

values of our people in late Biblical tmes. It's a very high sense of what's 

ethical, of res!X)nsibility. There .'s that worrlerful sense of family which has char

acterized Jewish life through the ages. There's· a sense of resi;:onsibility to 

another and overarching all of this the tension which underlies what is, after 

all, the greatest Jewish affi:anation of faith. People say faith is the belief or 

disbelief in the existence of God. That's. not really it. Everyone believes in 

sane overarching pay.er. The real question of faith is whether or not we believe 

that right is \OOrth the doing. There are those to whan the only thing worth the 

doing is that which brings inmediate advantage. These are the true atheists of the 

world. Their only moral standard is will it help me, mat will I gain fran it. 

The religious person nust alternately do the right in the hope that he will gain 

peace of mind or prosperity or return to Zion or whatever the pranise for which he 

longs, but he must do it regardless because it is God's will and it is right to do. 

And his faith consists in the affinnation that ultimately the right is \\Orth the 

doing. And even if he does oot or she does oot benefit fran the good, others will 

ultimately gain fran it. Civilization is, after all, the gift of the good woo are 
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dead, am the living who can take advantage of it. 

Now, why wasn't the book of 'Ibbit included in our Biblical canon? I sus

pect, first of all, because of the very proper or improper devil~ts at Ash

rrodai. The existence of a devil in a nonotheistic faith is an anacronism. God 

nuist be the source of all good. There's a Satan, of course, in Job, rut in Job 

it's all phrased as a test. It's clear that God still is in oontrol. Here Ash

rrodai is acting on his own and the only thing that ultimately disposses him fran 

his bridal chamber is the gall and the liver and the heart of the fish burned with 

appropriate channs. And so it has a degree of sui:erstition which the rabbis found 

unacceptable, though Jewish life in all ages has had, certainly, its elerrents of 

superstition. 

But I think ultimately there was a deeper reason and that is that the ar

gument put forth in the l:xx>k, that matever too viccisitudes of the virtuous, they 

are ultimately rewarded in this life. All canes out well for 'Ibbit and for Sarah. 

They live happily ever after so as 'Ibbias' wife,Tobit as the man woose sight is 

regained, who has the respect of his a:mnunity, his wealth is his own again, this 

ultimately is not an answer to the question of reward and punishment thecxlicy which 

can be accepted. It was rejected by Job, and properly so. We have no answer 

but to place this as an answer is to hold out a prcrnise to people that in fact we 

cannot make good on. Ultimately, the feeling that the good is rewarded is sane

tlring one must hold on faith, and to pranise in any special way that ultimately 

whatever too viccisitudes of the virtuous may be they will ultimately be rewarded 

is to give to poople a prcrnise which the religious man canoot guarantee, which the 

Bible cannot guarantee and, therefore., it ought not to be spoken, it ought not to 

be Scriptural. 

There you have it, a lovely little book. It has only one other element 

which I will place before you and then it's time to close the fourteen chapters 

of Tobit and lDpe that sane day you will turn to it and read it yourself. 
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On this adventure, that is when he leaves his father am goes to Ixpatana, 

'Ibbias takes with him his dog and that's a nice little detail. Arrl we pass over it 

witlx>ut much thought except when we recx>gnize that dcxjs as pets are representative 

of a rather advanced stage of civiliz.ation. The ancients ate their dogs or ~Y 

used than as hunting dcxjs. 'Ihey could not afford pets. They rould not afford to 

feed animals which had no special puqx:,se aromd the house except to be loving and 

to be loved. But here we have~ first instance in all of literature in which a 

man's best friend goes along with a man on an adventure and toore's no particular 

reason for the dcxJ to be in the story, it's s.inply there. And I suspect he appears 

first in the Jewish story because there's a sense that man must be as careful of 

his anirnals as of other human beings throughout Scripture. 'lhe Sabbath rule, if 

you rananber, says that the Sabbath is applicable not only to the man, to htmlail 

beings and even to the slaves wt also to the animals, to the ox and to the ass and 

to all the animals that are in your lnne. There's a roncem alx>ut animal life in 

Jewish thought which is unique and I suspect it all~ our tradition to evolve to 

a sense that man could enjoy the animal as well as benefit fran the lalx::>r of an 

animal or the carcass, the meat of an animal before other civilizations cane to 

this recognition. So when you go heme today and you have to walk the dcxJ r€f!Sti)er 

'Ibbias wh:> walked his dCXJ all the way fran Ninevah to Ixpatana arrl you k.mw you're 

doing an act which is consecrated
1
if not in the Bible then in the Bible of the 

diaspora in the book of 'lbbit. 
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The missiu11 of Raplwe/ 
' 

4 On that day Tobit remembered 
the money which he had left in 

trust with Gabael at Rages in Media, 
and he said to hi"mself: 2u1 have asked 
for death. Why do I not call my son 
Tobias so that I may explain to him 
about the money<> befo~ I die?" 3So 
he calleu him and said/'My son, when 
1 die, bury me, and do not neglect your • 
mother. Honor her all the days of your 
life; do what is pleasing to her, and do 
not grieve her. 4 Remember, my son, 
that she faced many dangers for you 
while you were yet unborn. When she 
dies, bury her beside me in the same 
grave. 

5 "Remember the Lord our God all 
your days, my son, and refuse to sin or 
to transgress his commandments. Live 
uprightl~ 11 the :f ugil Cf j Cur Jde, and 
do not wa kin the ways of wrongdoing. 
6"'" if you do what is true, your ways 
wiJl prosper through your deeds. 7Give 
alms from your possessions to all who 
live uprightly, and do not let your eye 
begrudge the gift when you make it. 
Do not turn your face away from any 
poor man, and the face of God will 
not be turned away from you. 8 If you 
have many possessions, make your gift 
from them in proportion; if few, do 
not be afraid to gi\'e according to the 
little you have. ~ you will be laying 
up a good treasure for yourself against 
the day of necessity. 1°For charity deliv
ers from death and keeps you from en
tering the darkness; 11 and for all who 
practice it charity is an excellent offering 
in the presence of the Most High. 

12 "Beware, my son, of all immo• 
I Gk. to Hatlu m Gk Jiis 
n Other authorities read the greut Ruphuel. A11d 1,e 
o Other authorities omi1 abo11t the money 

a: The nameAsmodeus means "destroyer." 11-15: Sarah's prayer. 
tradilional beginning of a Jewish prayer (compare 8.5, 15 and see 

angel Raphael is sent in answer to both the prayers. 17: The name 
)." Entitled to possess her, 6.11. The phrase at that very moment is a 
•htl!ns the interest of the story. 
1d his son for the trust-money, Tobit imparts his philosophy of life. 
, 1.14. 5-19: This section of general ethical counsel epitomizes the 

1, . There are many close p.1rallels with other books of wisdom, such 
1: Morality guarantees prosperity; a dogma of orthodox Hebrew 
·-30). 1-1 t ~he~value of almsgiving; the emphasis is typical of the 
Sir.3.30; 35.2; Mt.6.2-4). 12-13: One should marry within his own 
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Tobit sends Tobias for his money 

rality. First of all take a wife from 
among the descendants of your fathers 
and do not marry a foreign woman, 
who is not of your father's tribe; for 
we are the sons of the prophets. Re
member, my son, that Noah, Abraham, 
Isaac, and Jacob, our fathers of old, 
all took wives from among their breth
ren. They were blessed in their chil
dren, and their po~krity will inherit 
the Jand. 13So now, my son, love your 
brethren, and in your heart do not dis
dain your brethren and the sons and 
daughters of your people by refusing 
to take a wife for yourself from among 
them./J 1-At in pride there is ruin and 
greatf confusion; and in shiftlessness 
there is loss and great want, because 
shiftlessness is the mother of famine. 
14 Do not hold over till the next day 
the wages of any man who works for 
you, but pay him at once; and if you 
serve God you will receive payment. 

'"Watch yourself, my son, in every
thing you do, and be disciplined in all 
your conduct. 15 knd what you hate, 
do not do to any one, Do no1 drink 
wine to excess or let drunkenness go 
with you on your way. 1 <>Give of your 
bread to the hungry, an<.l of your 
clothing to the naked. Give all your 
surplus to charity, and do not let your 
eye begrudge the gift when you make 
it. 17-¥1ace yum bi cad 011 the g121 ♦ c ef 
tbe cight@8M3, eMt 8h'i AQRi tg iiQue,s. 
18Seek advice from every wise man, and 
do not despise any useful counsel. 
19Bless the Lord God on every occa
sion; ask him that your ways may be 
made straight and that all your paths 
and plans may prosper. Pot liOiiC of 
th• Rut ion! lm5 m1dt1 staudi.:g; lntt tt.le 
L()I.d binua1lf gir;e9 ull g~Qa thit1gs;,ind 

TOBIT 5 

accordin; to his will he humbles whom
ev.er ke -ishes. 

"S~ :~ ~~g ~e•~1e~er my comman ~,1;0 ➔ ~ ~,be blott~d 
r • d 20-"- d l oul- 9► your n,,n . xn now et me 

explaiH to you about tfic ten tamnts of 
silver which I left in trust with Gabael 
the sen of G"b, ias al Rages in Media. 
21 Do not be afraid, my son, because 
we have become poor. You have great 
wealth if you fear God and refrain from 
every sin and do what is pleasing in his 
sight." J/ 

5 Theil Tobias answered him, 
"Father, I will do everything that 

you have commanded me; 2but how 
can I obtain the money when I do not 
know the man?" 3Then Tobit gave 
him the receipt, and said to him, ""Find 
a man to go with you and I will pay 
him wages as long as 1 live; and go and 
get the money." 4So he went to look 
for a man; and he found Raphael, who 
was an angel, 5but Tobiasv did not 
know it. TobiasP said lo him, "Can 
you go with me to Rages in Media? 
Are you acquainted with that region?" 
6The angel replied, "I will go with you; 
I am familiar with the way, and l have 
stayed with our brother Gabael." 
7Then Tobias said to him, ·'Wait for 
me, and I shall tell my father." 8 And 
he said to him, "Go, and do not 
delay." So he went in and said to his 
father, "I have found some one to go 
with me." He said, '"Call him to me, 
so that I may learn to what tribe he 
belongs, and whether he is a reliable 
man to go with you." 

9 So TobiasP invited him in; he 
entered and they greeted each other. 
10Then Tobit said to him, "My 
p Gk he 

family group; this is a keynote of the book (1.9; 3. l 5; 6.11-12). 13: Pride, Pr.16.18. Shiftlessness, 
Pr.19.15; Sir.22.1-2. 14: Lev.19.13. 15: What you hate, do not do, the Golden Rule (Mt.7.12) 
in negative form, which was enunciated also by the great Jewish teacher, Hillel (nourished in 
the time of Herod the Great, 37-4 o.c.), Wine, Pr.23.29-35; Sir.31.29-31. 16: Compare vv. 7-1 I. 
17: Placing food on graves was a pagan praclice, forbidden in the Old Testament (Dt.26.14) and 
deprecated by many Jews (compare Sir.30.18). Some interpret the verse as a reference to the 
meals provided lhe mourners at funerals (compare Jer.16.7; Ezck.24.17). 19: A sound moral 
life needs to be sustained by prayer. 

5.1-21: Raphael, in the disguise of Aznrias, Is employed as Tobias' guide. 5: Tobias did not 
know it, as frequently in folklore, where angels (or gods) lraveling in disguise are a favorile 
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