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Judi th: the 2nd in a series of too little
knCMn Jewish Classics 
Daniel Jeremy Silver 
March 14, 1982 

When Jean Ianee, whan we know as Joan of Arc, was bu.med at the stake 

in Rouan in 1431 she stood convicted of a number of counts, and one of these which 

was accepted by the ecclesiastical court before wnich she was tried had to do with 

the charge that she had dressed as a man in order to e:lbolden the indolent and CCM

ardly man, Charles VII, who occupied the titular role of King of France. This young 

girl who had heard voices cx:mnanding her to save France and to crown the king had 

gone through Orlean dressed as a mean, and there she had maintained that dress and, 

when necessary, in order to stinulate and to encourage the knights of France, she 

had dressed in white amour and gone out and led the troops into battle. NCM, at 

the basis of this charge is a rule that appears in the took of Deuteronany to the 

effect that a man shall not dress in the attire of a \\OTlail and a \\O!'an shall not 

dress in the attire of a man, for wlDever does these things is abhorrent unto the 

IDrd yoor God . 

Now, whatever be our present attitudes tc:Mards the difference bebJeen a 

man's wt>rld and a wanan's \\Urld, it's clear that in the Biblical world and in all 

those societies which have been conditioned by these traditions and attitudes, they 

were two separate areas of life: t\\O separate costumes, two separate cacr.nmities, 

two separate worlds, that of the man and that of the YtUmail, and that every effort 

was expended to see to it that tb:>se wm lived in one world remained citizens of 

that \\Urld rather than crossing over. The Talnn.ld puts it this way in explaining this 

law. "A man shall not dress in the attire of a wcrnan and live in the \\Urld of wcrnen 

and a wanan shall not dress in the attire of man and live in the world of nen." Ob

viously, every attectpt was expended to try to avoid sexual perversion or the path

ology which has to do with the confusion of one's sexual identity, and this remains 

a constant of·the Biblical interpretations in Christianity and in Judaism down to 

nodern times. I doubt that the inquisitors in Veronne knew the Talmud, I'm sure they 
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didn' t, but had they done so they \40uld have f amd there a mi.nori ty of opinion which 

\40uld have been very useful to than in their case for at least one of the sages in

sisted that the concern of the Bible was not so nuch to keep rren and~ fran sinply 

dressing up in an occasional party for the way the other sex did but, as he put it, 

that a ~ soould not go out bearing weapons into war, war was a man's business. 

A vanan's business was in the hane \\1.th her children, arother world entirely. 

Now, it makes sense, really, when one looks to the nature of ancient war

fare to assune that war was a man' s business . Hacking around with a S\\Ord requires 

brute strength and nothing rrore, and physiologically the male body is stronger arrl 

heavier, more able to hack away at scrceone else errllessly than a ~•s body nay be. 

But, in rrodem warfare, wars conducted with highly canputerized equi:EJYBlt, jet planes 

and missiles and nuclear sul:lnarines, warfare is conducted by the mind and by the 

reflex and not by physical strength. One doesn't have to manhandle a weapon in order 

to be successful with it. Unless we feel that we are as liberated as we saretirres 

think we are, I remind you that despite the change in nature of warfare, when, in 

the last several years the administration has tried to re-introduce registration for 

the draft, a great furor ~t up in the land when sane who insisted that~ were 

persons and not a separate \40rld, dananded that the registration include our \\Oren, 

our girls as well as our 1:x:>ys, and in point of fact that's the way in which the law 

is written. We still operate with this assurrption that there are ~ worlds, that 

they're ver:y different, am, oonsequently, many who have been raised in this cultural 

attitude have care to the oonclusion, falsely, that there is scr.ething innately can

bative and ~itive al:x:>ut the man, and sanething innately passive, peaceful about 

the vanan. Aristophanes in his Strata takes as his basic thane the idea, 

as you recall, that the Greeks will avoid the endless struggles within their cities 

and bebJeen their cities only when the \\Oten have deposed the men because as long 

as men are in oontrol of the senate there will be fighting and t:h!re will be violence. 

~ten who are taught to make peace bebJeen their children, to keep peace within the 

family, they will be the ones ~o by their very nature will establish peaceful 
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relaticnships in the cx:mnunity and between ccmrunities. And as I recall the peace 

noverrents of the last twenty years, trere was a great arphasis within them that fin

ally the wanen were caning into their own because wooen's liberation and the peace 

novement coincided and that as \\aieil occupied their proper role in society, society 

would becnre nore passive and warfare would begin to be displaced by peacemaking as 

the basic responsibility of govermrents. 

Well, I hate to say it but the people woo are the theoreticians of waren's 

liberation are right. vanen are perscns and they are subject to all of the infin!l-

i ties of aootion, all of the passions to which nen are subject provided that they are 

within the sane context, their lives rrake the same denan:ls of them. 

'lhe Bible, as you may ranember, and it's often that we forget, is not simply 

a white bound l:x)ok full of noralistic, high-blown, high-souooing, high-neaning phrases. 

It's also an anthology which oontains a great deal of the early history of Israel, 

the history of the cx:mnuni.ty when it was still in the Bronze Age, wl'El the law of 

retributicn was the basic law of justice between the tribes back in the seoond 

millenium B.C.E.. And one of the virtues of this fact is that the Bible does not 

allow us to maintain these ranantic notions alx>ut the peace-loving nature, the ele

nental peace-loving nature of wcnen as opposed to the elementary carpetitive and 

a:rnbative nature of nen. 

One of the first historic incidents which occur to the tribes once they 

had begwl the COJXIUest of Palestine of Canaan was that the Canaanite cities banded 

together under a king by the name of Yabin woo was king in B:>tsor, and they began 

to press the new insurgence:rather hardly and rather successfully, and the tribes 

met in council and they didn't JmJw quite what to do. And there arose around the year 

1210 or 20 B.C.E., perhaps a little later, we're mt sure of the exact date, a 

lady by the nane of Deborah who was given ·the tatlX)ra:ry brevit because of her oourage 1 

arxi her iron will as the soofate, the military judge of Israel, and th:)ugh she isn't 

the exact oounterpart of Joan of Arc who was, after all, nothing nore than a young 
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adolescent who still loved to get out there and to do physical things with the boys, 

she was the one who rallied the spirits of Israel. She was the one who organized the 

strategy of the annies of Israel. She was the one who establishedGarak as ccmnander

in-chief of the Israeli annies and told him what to do, where to go and how to do it. 

And it was because of her military skills that she is rE!!ellbered because it was by 

virtue of her will and her skill that Israel survived that early counter attack by 

the Canaanites. And the interesting thing alx>ut this story of wcren and war is that 

it ends with an act of revenge by a~ which can hardly be called lady-like in that 

ranantic sense in which sore people take it. 

Sisera was a general who was ccmnander-in-chief of the Canaanite forces, 

and when Sisera was defeated in battle he fled, and he fled to the camp of a certain 

Kenite by the name of Haber where he had reason to believe he \o.iould be received and 

kept safe, and a \\Oilla1l by the name of Jael, who was the wife of this Haber, went out 

to meet him and she said, cane in peace. And Sisera, who had fought for a day in a 

long day of battle and was exhausted, said, give rre something to drink and stand at 

the door, if yoo will, while I grab forty winks in order to have enough strength to 

nove on to escape fran those who pursue roe. And Jae:t agreed and she provided him \avi.th 

food and drink and the exhausted warrior fell asleep on his bed. And then this lady

like ~ took one of the tent pins, one of tre iron pins which held the tent in 

the ground, and a mallet and she took the mallet arrl took the pin and she drove it 

through the tenple of the sleepiIXJ warrior, killing him obviously. Hardly what we 

\\Ul.lld call an act by one of a sex~ are sarelnv different than the male sex in 

their cxnpetitiveness and c:x:mbativeness. One can firrl reasons why she may have done 

it; she may have sensed that tre Israelites might be the ultimate victors and, fear

inJ that she and her husbam would be taken in as accessories to the Canaanites 

and found guilty and ?Jlllshed by the Israelites for their actions, she I!BY have done 

this, but nevertheless, it's an act of violence. And when Deborah heard of this act 

she sang a great soog of victory to which she added this: . . ... 
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M:)st blessed of \Oren be Jael, 
Wife of Heber the Kenite, 
t-bst blessed of \oDCeil in tents. 
He asked for water, she offered milk; 
In r princely l:xJwl she brought him curds. 
Her left hand reached for the tent pin, 
Her right for the \\Orknen's hamrer. 
She struck Sisera, crusherl his head, 
Snasherl and pierced his t:srple. 
At her feet he sank, lay outstretched, 
At her feet he sank, lay still; 
Where he sank, there he lay - destroyed. 

So may all Your enanies perish, O IDrd! 
But may His frierrls be as the sun rising in I'flight! 

All of this is by way of preamble to the lady that I want to introduce you to this 

norning, a lady by the nane of Judith. If she lived she lived about a thousand years 

after Delx>rah and Jael, and she lived probably 1600 years before Joan of Arc, that 

she is their sister in will and in spirit, in her willingness to use the weapons of 

war. The story of Judith appears in the Bible of the early dias{X)ra, the Septuagint, 

the Greek translaticn. It was not accepted into our Scripture and so it's not part 

of our Bible, but it ranained as one of the books of the 1\EX)crypha, those separate 

books which were maintained by a numrer of the Christian cx:mnunities as Scriptural, 

and so they have survived to our day. 

The book of Judith was well-krn-m in the late pre-Christian centuries, fourth, 

third, serond, first centuries B.C.E., run it's worth for a nonent for us to ranirrl 

ourselves or to hear for the first tine about this lady whose heroism was worthy of 

a great novel. Let me tell you alx:>ut Judith. 

The story is set in the years :imnediately after the return of the Judeans 

from the Babylonian exile, aoout the fourth century, maybe the fifth century B.C.E. 

And the story begins with the fact that Neb.lchadnezzar, whose pictured as king of 

the Assyrians, is troubled because many of too little kingdans and principalities 

in the West and the West of its atpire are begirming to be restless and are refusing 

to pay trirute. Now, the very fact that Nebuchadnezzar is in this story who lived 

at least half a century before the em of the exile arx1 that Nebuchadnezzar of Baby

lonia is called an Assyrian woo were the nen, the kingdan, that was destroyed by the 
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Babylonians 125 years before the return frcn the exile, suggests what is in fact prob

ably true, that this story is an embellishrrent of an old folk legend, it's an his

torical novel at m:>st and perhaps it's entirely ficticn, but nevertheless, it was 

well-krnwn arrl well-loved. Arrl nevertheless, acoording to this story, Nebuchadnezzar 

appoints a man by the rume of lbfernies, his greatest general, to be general of an 

anny of 120,000 picked troops who are to march to the west across what is today Syria 

and I.eba.ron down into Israel and re-subdue the city-states and the small kingdans of 

that area to make sure that they are subservient to the Assyrians~ pay their 

taxes and their tributes on ti.Ire. lbf ernies marches west. He has several quick sym

bolic victories and the small oountries that are ahead of the advancing troops take 

notice and inmediately send their ambassadors to make subnission bearing their trib

ute. The West is entirely re-subdued except for the kingdan of Judea, and in those 

days the kinJdan of Judea consisted of the small area which is in the hill country of 

Israel in the hills of Judea, and the High Priest in Jerusalen, according to this 

story, decides to fight against the Assyrians and he sends a letter to all the fron

tier towns to this effect: we are a hill people. The way to Jerusalan is controlled 

by a nurrber of valley passes. If we fortify the nouths of these valleys it doesn't 

matter how many tens of thousands of nen the Assyrians have, they have to a:ire through 
• 

one or two abreast and our troops can easily deal with this narrow file of soldiers. 

And anong the places to whicn this letter is sent is a town called Betulia 

which apparently is at the defile of one of the valleys as it opens up into the Esri

lan, and when the Assyrians camp in front of Betulia the magistrates of the town do 

as the High Priests in Jerusalen orders than to do. They fortify the nouth of the 

valley and, beim a good general, Hoffernie stops long ernigh to make reoonnaissance 

against his eneny and he calls and surmons to him the leaders of all of the surround

ing and neighboring countries am says to than, tell ne sarethirg of the nature of 
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the Judeans. And one man by the mure of Ahor Anenite says to hiM, the Judeans are 

descendants of Abraham who cane out of the caldean area; they settlerl here a thou

sand years ago and then they went down to Egypt where they were enslaved and they 

managed to break out of Egypt and to conquer this oountry and then Cbd, for their 

sins, exiled than fran the country and then later they were allowed to return and 

now they have established a series of camunities centered .on Jerusalen where their 

tanple and capital is. And one thing is unique about this people and that is that 

they cannot be conquered unless, unless they have sinned against their God, their 

God who exiled ther.t 200 hurrlred years ago for their sins might cooperate in their 

defeat but He protects than unless tley sin. 

And lbffern!g<'is ccmnanding the largest and nost powerful anny on the face 

of the earth laughs at this last bit of information and he says to Ah:>r, you are 

my prisoner. If you are so confident of what you have said to rre, I' 11 test that 

confidence. I'm going to turn you over to the Judeans in Betulia, that city up 

there, and you'll live just as long as it takes us to conquer the city. And so 

Ahor is taken to the Judean lines and he is passed through these lines and he cx:F.es 

into the city. And then, being a good general, Hoffernie decides the way to con-

quer Betulia and open up the valley so he can rrove on Jerusalem is to starve 

it out. He can't make a frontal attack, but he can send soldiers woo will take 

the springs f ran which the Betulians draw their water. He can interdict all the 

roads which bring provisions into Eetulia and it ¥X:>n't be long before the Judeans 

will have to surrender the city. Arrl this he does. 

And then the scene in that little novel switches to the Judean town and 

we see the magistrates in the town being beseiged by the townspeople, the seige 

is now about three weeks old. There is very little water. The provisions have 

begun to run down and the people are say~ to their magistrates, surrerner the 

city, God has forsaken us, there is ro one to save us.Unless we want to see our 

WC1ne11 and our children starve before our eyes let us surremer, it is better to 
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be slaves than to die of starvation as we are certain to do. Arrl the magistrates 

resp:>nded by tarp::>rizing. They say in effect, yes, it seans as if God has abandoned 

us but God may yet save us. we swear by an oath that if within five days salvation 

saving has not cane we will surrender the city to the Assyrians. Arrl now, finally, 

we meet Judith. Judith is a widow who lives on a country estate just outside of 

Betulia. She's a very beautiful wanan, sarel'nw all heroines of antiquity are beau

tiful, and she's very pious. She's krx,wn for her wisdan. She's known for the fact 

that in a country, in a ccmnunity which is not noted for its religious scrupulosity 

she pays the tithes. She mcrle regular pilgrimage to Jerusalan. She has maintained 

herself in widowhocx:1 in the proper way and she surmons the r.agistrates of Betulia 

to her and she says to than in effect, you have done that which is wrong. God has 

His own reasons. God canmt be put to the test by us. If God has decided that we 

m.ist be defeated it is for our sins. Or perhaps God is simply scourging us in 

order to try us am to train us, but God nust put us to the test, we canno put Him 

to the test, we nust have faith. And the magistrates protested that the people had 

out of their need carplained arrl they had mp:)rtuna:1 than to change their position 
there 

and in fact would be a great carnage unless they did. In any case, they said 

we have sworn an oath and what has been sworn cannot be gone back on. 

So Judith decides to take matters into her own hands am she orders her 

maid to take out the tnmks into which three years before she had put all of her 

lovely clothing when her husband had died, to take with her the nost beautiful and 
. 

lavish of all her clothes. She orders her maid to dress her in these garnents and 

to make up her face and to ?,1t on the finest perfunes, to prepare sare luggage which 

they will take with than when they leave the city, including all th:>se beautiful 

things that she has, aoo to prepare a large bag into which they will put sufficient 

kosher food in order to provide for themselves on the journey because as a good 

Jewish lady she wants to be sure that she ooes rot eat an~ which she OUJht oot 

to eat. And she leaves after a great prayer to God to strengthen her will, she 
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leaves the city arrl she appears before the Assyrian carrp. And when the guards cnte 

out to meet her they are dazzled by her beauty and she says to them, I wish to see 

your cx:mnander, and kn:Jwing that the cxmnarrler had an eye for a pretty lady they 

take her to lbffernies woo is dazzled by this Judean lady's beauty and she says to 

lbffemies as follows: 

I have left Betulia because I disagree with the policies of the magistrate. 

I kmw that we ought not to be struggling against the power of the 

emperor but Ahor who has come to us was right. We Judeans cannot 

be defeated unless we have sinna:1 against God, but do not despair, 

my general, the Jews will soon sin against their God because pro-

visions are running low and soon they will violate the law that 

food and drink which has been dedicata:1 to the sanctuary cannot 

be tasted by those who are not priests. Out of desperation they 

will break open the consecrated food, the oonsecrated vessels of 

wine arrl drink fIDm them, and when that happens you will easily 

oonquer the city. And I will be able to tell you when that happens 

because I will go out each night into the valley and I will pray 

there to God and God will reveal to me what He plans to do. 

well, lbffernies is delighted to have a beautiful diversion during this campaign 

and he invites Judith that night to a fine and lovely feast he has prepara:1 in 

his tents and he has all of his gererals there in all of their finery and a 

lovely tine was had by all till ten o'clock or so when Judith announced that it's 

time for her to go out into the valley and to pray to God. She goes out with her 

maid and she prays. She takes with her this bag mich cx:ntains the properly pre

para:1 food that smuld not be tooched by those who are .inplre and she returns to 

her tent. 

Well, li:>ffernies the sec:ooo night detennines to have his way with Judith 

and the seoond night he invites her again to a feast and this time he sees that 

the generals are not invited, only his imnediate household servants, rostly eunochs, 
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and in anticipation of the joys which would soon be his, he has a great deal to 

drink, and after the feast is over the eunochs and servants quickly disappear fran 

the tent, leaving only Hoffemies and Judith and her maid. Hoffernies is on his 

way to being drunk and he lies down on his bed in anticipation of the night that 

lies ahead and Judith, taking advantage of the narent, reaches over and takes the 

general's sword and with two well-placed cuts clnps off his head. And then she 

takes the head and she µits it in this bag which is prepared for the kosher food 

which she has to take rut with her into the valley and she calls to the guards be

cause it's now the regular tine for her to go out to pray, it's time for ne to go 

out to pray and I' 11 soon return. Arrl the t\\O of then go out into the valley and 

the tent is closed behirrl then and now in the valley, instead of stopping and pray

ing, she simply continues on to Betulia, is admitted into the city, and she tells 

the magistrates of tlE city \\hat she has done. Nc:M, these \\Urthy, rut oonfused, 

gentlanen appreciate the valor of Judi th but they \\Urrler what's to be done . There 

are still 120,000 nen car£t)ed down in the valley belav and prcbably less than a 

thousand warriors in all of Beb.llia, so Judith has to take matters into her own 

hand as Deborah had done once before, and she says simply, take the head of Hoffer

nies and hang it fran the gate of the city and at dawn marshal our nen and place 

then outside the city as if there is to be an attack on the Assyrian carrp. and the 

Assyrian sentries will notice what we are doing and they will report it to their 

lieutenants, tre lieutenants to their captains, the captains to their generals, the 

generals to their cxmnarrler, and when they care and try and awaken Hof fernies there 

will be great oonsternatioo and when we make as if to attack at the very nnrent 

when their cxmnarrler is missing, there is likely to be confusion, there is certain 

to be cxnfusioo, and we will win the day. And so it haweru;. '!he Assyrians flee. 

The Betulians and J\ldeans are victorirus. Great plunder is taken, shared by the 

troops. They give to Judith the plunder fran }t)ffemies' tent which is weal.th, in

deal, and she, being the pioos lady that she is, takes all of that pl\lllder to 

Jerusalem oo a pilgrinB}e am dedicates it to God in the sanctuary. And then she 
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returns to Betulia, frees the hand maiden who has been with her througoout her ad

venture, returns to her estate where she remains a widow despite many offers of 

marriage by rren who are attracted to her beauty, her -wealth, and her fame and she 

lives on to be 105, a great matriarch in Israel, full of peace and full of honor. 

Now, what are we to make of this story besides the fact that Judith was a 

person, capable of doing what any man might be capable of doing? 

You renanber I mentioned last week when we talked of 'lbbit that the basic 

theme of Second Terrple times was the idea that there was a covenant between God and 

Israel, that if Israel abided by the law, by the 'lbrah, by God's Instructions, by 

what was required of them God woold protect than and reward them. If they sinned 

they ·woold be punished, and what was true of the camrunity _was true of the individual. 

And, of rourse, when anyone looked aroum himself or herself at life, experience 

did not bear out the fact that life is like a classroan where if you hand in a 

neat paper you are rewarded, and if your paper is delayed and not appropriate, not 

proper, you receive an F. And so the great issue was what is the purpose for the 

ronfusion for all toose things which happen in life which do not confonn to our faith? 

The book of Job raises these questions. 'Ihe book of Judith tries to provide the 

conventional religious an~, and that is that often we are tested. Often the evil 

things happen to us in order to test our netal or, as Judith suggests, in order to 

soourge us, in order to improve us through suffering. There's a roncept in the 

Jewish tradition callerl the afflictions with which God afflicts us because of His 

love for us, that sanetimes as we grow up we grow precisely because tragedy cares 

upon us. Sanetimes it's only when we have been hurt that we becare human, that we 

becane sensitive to the needs of others. Now, this is an explanation, a partial 

explanation to be sure, rut one which this book tries to suggest in the speech that 

Judith gives the magistrates when they have essentially put God to the test, yet 

five days and God will or will not save us and then we will do what we have to do, 

that Israel nust have faith in God regardless. 
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'!here's a second thane \-A'lich I think is inplicit in the book of Judith, 

and that is in many ways it exists as a cc:mlterpart to the book of Estler. Judith 

and Esther are the n-;o great post-e.xilic heroines of late Biblical times, but they're 

very different. '!he better known, Esther, the better known to us, is a w:rnan of 

courage, rut in terns of the oonventional religious values of the day she is a 

wanan who raises a number of questions. She joins the harem of the non-Jewish king. 

She is willing to enJage in a beauty contest in order to win that dubious honor. 

Once she has entered the king's palace and his service, she eats whatever is placed 

before her. There's m concern about the purity, the religious purity of the foods 

that she eats. For sane years in the palace she dissanbles. Hashueras is unaware 

that she is a Judean until she reveals this fact to him. Not once in the story of 

Esther does Esther pray to God for guidance or for deliverance. What Esther and 

t-Drdecai achieve they achieve on their own, through their own planning, through their 

own devices. 

carpare Judith. Judith throughout is a pious wanan. Judith entices the 

non-Jewish general, but she does not have relations with him. Judith takes with 

her that farrous large bag of kosher food which satisfies the rules of ritual and 

purity. The very word, Judith, which means jehudit, the jewess, suggests that she 

is in every way the nodel of what the behavior of a Jewish \aUnail soould be. In

stead of being interested in the jewelry, the firery, that obviously intrigues Es

ther, she delights to dress up as the queen. 'lhis \\C1llaJl has µit all of her finery 

away. She takes it out only in order to save the cxmrunity. So in many ways Ju

dith is the antithesis of Esther and a way for Jewish parents to tell these stories 

to their children to give a different kind of nodel to children wh:) might be enticed 

otherwise to follow the way of Esther. 

Arn it's interesting that in Palestine where Jewish life was, to a large 

degree, lived in aoo amDJ its own, the book of Judith was rot deated to be neces

sary whereas in the diaspora where Jews lived as a snall minority anong larger ma-
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jorities, the book of Judith was consecrated, made much of, because of the nature of 

the nodel of the heroine that it presented. 

We find when all is said and done that the answer is simple. Judith is a 

good story. It's a rousing tale of heroism, and it's a tale which pranises a troubled 

people that if they have faith and if they will act on faith they will be saved. Ju

dith is a widON. The widow is a symbol in Biblical times the nost unprotected of 

human beings. Again and again the Bible says that if you ~"allt to show charity, if 

you want truly to shav canpassion, then take care of the stranger, the widow and 

the orphan. These are the three categories of people wm are not truly protected by 

society or by the law, and so whatever act of generosity you show to..lards than is 

an act of supererogation. It's an act beyond that ~ch is dananded. So the hero

ine of this story is a widav, and it is through the least protected, the least power

ful rcenber of the society that salvation ccnes. If Israel has faith then truly I

rael will be saved. t-bst scholars suggest that the l::x:>ok of Judith was written prob

ably during the tine of the Maccabees, that terrible time when the very survival of 

the Jewish people was at stake, when the Syrian Greeks where in the seoond century 

B.C.E. dananded that Jews bow -the knee to pagan gods am give up their faith in the 

one God, when they proscribed the teaching of God's Instruction, when Jewish life 

was beseiged on all sides and there was a need to enoourage the camrunity, to have 

faith, that the dark days may be over, that weeping may tarry for the night but 

with the norning there is joy. Judith satisfied that need and provided Israel with 

the great nodel of a heroine. 

You rananber the book of 'Ibbit, one of the nice little notes with which I 

close, with the idea that 'lbbias was aca:npanied on his journey by a dog and that 

this was the first instance in literature of a dog being treated as a pet and I 

spoke a little abalt the oonoern in the Jewish tradition for the animals as well 

as for human beings. ()le of the nice little notes of Judith, and I close with this, 

is that when she returns £ran her triunpl her first act is to free the hand maid 
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who has been with her. Slaves in ancient times were non-persons . They were animals, 

human animals who served the free human beings. '!he Biblical tradition fran beginning 

to end tries to mitigate, if not avoid, the wrole idea of slavery, but slavery was 

indemi.c to that early society. Free labor was irrq;x:>ssible, really, before currency 

and before the market appeared in a rrodem form. But in Judith you get an act of 

manumission, that is, an act of the freeing of the slave as a central gift fran the 

heroine to her slave, an act which was set up as a raninder to the Jew, to all Jews, 

that slavery was not a condition which the tradition applauded and that whenever 

possible the slave smuld be set free. You can firrl the bcx:>k of Judity in the A{x>c

rypha. You can find the Ap:)crypha in nost Ionan Catmlic and sane Protestant Bibles 

and you can find it in our library and if you're intrigued I woold rope that you 

w:>uld go and enjoy the story of Judith and ranind yourselves that \\at\eil are, indeed, 

praised in our tradition, but that they are also seen in our tradition as capable 

of every act of which a man is capable short of those which require the nost brute 

and sirrple animal of physical strength. 
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THE PROPHETS / JUDGES 5.23 

23 "Curse ~eroz." said the angel of the LORD. 

"Bitterly curse its inhabitants, 
Because they came not to the aid of the LORD, 

To the aid of the LORD amongn the warriors." 

24 Most blessed of women be Jael, 
Wife of Heber the Kenite, 
Most blessed of women in tents. 
25 He asked for water, she offered milk; 
In a princely howl she brought him curds. 
26 Her [left] hand reached for the tent pin, 
Her right for the workmen's hammer. 
She struck Sisera, crushed his head, 
Smashed and pierced his temple. 
27 At her feet he sank, lay outstretched, 
At her feet he sank, lay still; 
Where he sank, there he lay-destroyed. 

28 Through the window peered Sisera's mother, 
Behind the lattice she whined:0 

"Why is his chariot so long in corning? 
Why so late the clatter of his wheels?" 
29 The wisest of her ladies give answer; 
She, too, replies to herself: 
30 "They must be dividing the spoil they have found: 
A damsel or two for each man, 
Spoil of dyed cloths for Sisera, 
Spoil of embroidered cloths, 
A couple of en1broidered cloths 
Round every neck as spoil." 

31 So may all Your enemies perish, 0 LORD! 

But may His friends be as the sun rising in might! 

And he land was tranquil forty years. 

n Or "against. " 
" Or "gaud"; mearung of Heb. uncertain. 

TICE PROPHETS / JUDGE 

6 Then the [sraelites did 
Lo RD delivered then 1 in 

c.-n years. 2 The hand oft 
d because of Midian, the [ 
fugc in the caves and stro 

the lsrJelites had done thei 
c:mites would come up 

m. destrol the produce 
'-C no means of sustenttnc 
;a . . ~ For they would com 

nt . . swarming as thick as le 
_ numerable. Thus they woL 

I r. cl was reduced to utter 
I r;u .. ·lites cried out to th Lo 

~ \\'hen the Israelites cried 
th • LORD sent a prophet tc 
fhu aid the LORD, the Goe 
. pt and freed you from the 
m the Egyptians and from 
l before you, and gave you 

che LORD am your God. You 
morites in whose land you < 

11 An angel of the LORD ca1 
Ophrah, which belonged to Jc 

then beating out wheat ir 
.safe from the Midianites. 12 r 

m and said to him. "The L 
Gideon said to him, "Pleas• 
hy has all this befallen us? \ 

Ut which our fathers told u 
up from Egypt'? Now the I 

tftd us into the hands ofMidia 

/'toning o/ Heb. uncertain. 
f. 6, gtaz.rng their liuestocl<. 
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