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Daniel: The Third In A Series of 
Too Little Known Classics 
Daniel Jerecy Silver 
March 21, 1982 

I've often wondered about the wisdan of those parents who invent names 

for their children. One of the great blessings of life are the associations 

which we carry along with us, and to be nar.ei for one's ancestors or with a 

runre which is resonant with history, with deeds wise or heroic or otherwise, is 

somehow to have an important dimension added to one's life. And so in this little 

mini-series of the Bible of the dias:EX)ra, one of the too little Jma,m classics of 

our tradition, I took the personal prerogative of talking today about Daniel and 

the prototype mo bore my nane, and I hope you will bear with me as I take you back 

into the early history of Daniel, of Dan-eel as he was first called, and tell you 

sanething of these associations and bring you down then to the stories of the books 

of the Aµ:>crypha, the too little known classics of our tradition. 

I can actually trace Don-eel back into the secorrl milleniurn B.C.E., nearly 

four thousand years ago. Fortunately, Don-iel turns out to be a good man. He 

was a king, wise and righteous above all else, virtuous before the gods, and he 

appears first in literature as one of the central figures in perhaps the best knavm 

of all the myths of the Canaanite world. We krow very little about the Canaanites, 

rrost of us, dismissing then simply as the poople who inhabited Palestine before the 

Hebrews crossed over the Jordan arrl took the oountry away for than, but actually, 

the Canaanites were a loose confederation of peoples who inhabited the great cities 

of the time and who made a number of significant contributions to civilization, the 

rrost significant of which being the alphabet. It was they who discovered how to 

reduce the pictographic writings of the F.gyptians and the Hairatic writings of 

the cuneifonn peoples of the East to a few symbols which could stand for all sounds 

and, therefore, be used to give rreaning to all words. And perhaps in all of ci-
• 

vilization there was no rrore significant of inventions. 

In any case, one of the great myths of the Canaanites is a r.,yth \-.hlch scml

ars are now calling the epic of Akat. In the 1930's archeologists were \-.Urking 
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in a site in Syria knc,,m as Ugarit and t-.hile they were digging there they CaI!e 

across a great library, and in that library. there were a number of clay tablets 

which told this story, or nost of this story, unfortunately, scr.e of the tablets 

were broken and missing, of Akat. Akat was the son of Dan-iel. The mrd Dan-iel 

in Ugaritic, in the ancient languages, neant the judgment of Il, of Cb:1 or the 

gcxls, the vindication of the gods. And Dan-il was a king respected for his wisdan 

and his strength and his righteousness, a man who was knov.n to be loyal in all 

things to the instructions of his gods. He was also a man who had been denied the 

favor of a son and heir and so, much like Abraham in the Bible, he spent his years 

hoping for a son, praying for a son, mndering why for all of his deeds in behalf 

of his gcxls he had not been so honored. Arrl, finally, he was granted what our tra

dition calls an Isaac, a son of his old age, a child by the nane of Ak.at. And like 

Isaac, Akat grew to be a young man, cxrnely and good-looking, and bright, talented 

in all things and various of the gods were delighted to give to this child varous 

gifts. And the gcx:1, Kir, the Canaanite version of wlcan or Herfestis, the god 

of smiths and of metal mrkers, gave to the lad one day a very cunningly oontrived 

l:XJw which could shoot farther and more accurately than any l:XJw that existed at 

the tine. Now, it' s very dangerous to have things which other people covet - that's 

why we have all the locks and security systems that we have in our heres - and 

this particular bow was coveted by many including one of the goddesses, the god

dess Anat, the minervah of the Canaanites, the goddess of war, and she made a 

proposition to the young man. She said to him, I'll give you much wealth and im

nortality if you will give ma your lx>w. But the young man refused, Akat refused. 

He loved his tow and he also felt, arrl this I believe to be the purpose of this 

early myth, that man nust kna-1 his place, that it is man's place to be irortal and 

God's place to be irmortal, and if he cross that boundary he "v.Ould satel'x:Jw be 

guilty of arrogance, of doing sooething 'which was 'llllcanely and unseenly and im

proper. In any case, he refused. And Nanat, oot to be crossed, decided to, to 
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use the carrcon vernacular today, to put out a contract on the young man's life. 

And she got a hired killer, one of the dani-gods, a son of a goddess and of a Mall, 

a man narred Yipin and Yipin lay in wait for Akat and slew him and disrrembered his 

body and scattered it across the earth. And he was repaid for his actions and he 

took his rroney, as scree of these people do, arrl splurged on a feast and a drunken 

orgy and while he was in his cups and drunken he began to boast of his deeds . And 

anong those who heard the boast was one of the daughters of Dan-iel and while this 

killer was drunk she reached out and took his sword and beheaded him then and there. 

Thus was Akat revenged. But Akat is still dead and so the myth oontinues that be

cause he was virtuous and because he had refused to cross the boundary that sepa

rates gods fran nen, and because, nostly, Dan-iel, his father, was such a virtuous 

and wise and loyal servant of the gods, Akat was resurrected and brought back to 

life and becane the founder of a great dynasty. 

Dan-iel then cx:nes down fran early histo:ry as the prototype of the man of 

skill and power, but mostly as a man 'Who was known for his virtue and his goodness 

, and his wisdan, a man who stands as the symbol of those who in a sense the gods 

~ a favor to because he has fulfilled his role in relationship to than. 

A thousand years or more after this myth was written down on these clay 

tablets, one of the prophets of Israel, the prop-iet Ezekiel who lived in the early 

sixth centw:y B.C.E. wh:> began his life in Judea just before the conquest of 

Nebuchadnezzar arrl ended his life in Babylon as a captive taken to Shinar, to 

Babylon by Neruchadnezzar. Ezekiel was speaking to the citizens of Jerusalem 

who were cx:mfortin:J themselves that though the anew of the great emperor was ap

proaching their city, they "10uld be spared as Jerusalan had been spared once be

fore t\\O hundred years earlier when Senachareb, the king then of the Assyrians, 

had beseiged the city, because, the argument \talt, that the existence of a few 

saintly people, a few righteais men in the city, was enough to secure their city's 

deliverance. Aoo Ezekiel appears in the CDlI'ts of the city am he pronounces this 
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oracle, that once God has deterr.ri.na:1 to punish the city, though man as righteous 

as Noah, Dan-eel and Job v.0uld be in the city, they \\O\lld secure by their right

eousness to save only than.selves. '!he city v.0uld surely be oondanned. 

Now, it's interesting that Ezekiel use.:l as the symbol of rren of virtue to 

whan the gods owed favors, whan the gods would spare the general condennation, 

three men, none of whan was a Jew: Noah, Dan-eel and Job. Job is presented in the 

1:ook of Job as 5f Uz, a land to the east, a land in the Arabic peninsula scr.e 

place. Alone anong the peoples of antiquity, the Jews were able to see beyond 

the narrowest confines of their parochial v.0rld arrl to recognize that a man or 

wanan oould be virtuous, should gain the favor of the gods, even if they practiced 

a religious way, a way of life, which was culturally and socially different than 

that which had been ordered by God. Arn so Dan-eel stands in this Jewish tradition 

also as the prototype of a man of virtue, a man who -is righteous in all things, a 

man to whan the gods owe a favor. 

Now, many of us have had grandparents or others who played the game that 

anyone of virtue and of quality in the \<IX)rld was Jewish simply by virtue of that 

goodness. And sanethin:J like that happened, that's an old Jewish trait, and sane

thing like that happened those many centuries ago and Dan-eel was taken over into 

Daniel and he becxmes the prototype anong our people of a man of righteousness, of 

rectitude and of virb.ie. And in the chapter which was the first chapter of the 

1:ook of Daniel that I read to you this noming, we firxl h:im nCM a Judean youth, 

one of four of the seed royal, one of four of noble birth, who was taken anong the 

captives in 597 B.C.E. to Babylon by Nebuchadnezzar, given over there to one of 

the men who is responsible for the school which trains courtiers, given a three

year scholarship, full tuition, roan and board, told to be trained in the language 

and the traditions of the Caldeans so that he can be an official in the royal 

court. And the story which I read to you is the story which proves his loyalty 

to the Hebrew traditiai because what is the prd:>lem? He has been given tuition, 
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roan and l:x:)ard. The problen is the board. 'lhe problan is the fact that Nebuchad

nezzar would not know the laws of p.1rity, or at least that the castle in Babylon 

would not be kosher, and so Daniel and his friends, Shadrac, Mishak and Abendigo, 

and Anias, Ariah and Mishael in their Hebrew names, seek to refuse to eat the nor

nal rations, and the officer who is in charge is afraid that if they eat only vege

tables their faces will grow thinner am the king will have his head. And so the 

test of ten days arrl at the end of the test, of carrse, the young people appear 

strong and healthy, a lesson to every nother whose child has becorce a vegetarian 

in our day that they really have nothing to ¥X>rry about - and you ¥X>nder if the 

Bible is ever relevant. 

In any case, these four young people, these four young men, are in the 

first chapters of the 1:xx>k of Daniel whidl was written alx>ut probably the third 

century B.C.E. are prototypes here ·of young people who are loyal in all things to 

the Hebrew tradition and who are willing to stand finn whatever be the cost, the 

potential cost for than, their lives. And always at the last minute God steps in 

and intervenes to save than fran danger. He not only keeps than healthy but when 

they refuse to to,, to the royal idols and the three young rren, Hananiah, Azariah 

and Mishel are thrown into the fiery furnace, even their clothes are not singed, 

and when Daniel, because he refuses not to pray during the taboo nonth and 

oontinues his daily prayers to God is thrown into the lion's den. 'lhe lions, 

of oourse, becorce docile and his friends and he emerges unscathed am uneaten. 

Now, these stories were probably written during the seoorrl century B.C.E. 

during the years of tlE Maccabean revolt \fflen the Syrian Greeks had proscribed 

the practice of Judaisn \there it was \-.Orth one's life to teach or to continue 

definable Jewish practice, am when, since it was \-.Orth one's life one had to 

hope that God would intervene if one proved loyal and would, in fact, in the eoo 
spare their lives or at least hide their violation of the royal rule fran the 

officials. And so it is that these stories of Cb:i in~ at the last nment 
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to protect one fran being convicted and sentenced to death had great popularity at 

this time. 

But I told you that I was to speak in this little mini-series rot about the 

books of the Bible \\hich presumably you know well but of tre books that are not 

in the Bible, the stories of the sar.e time as the Bible, and part of the Bible of 

the diasp:,ra which yoo do not knew as well. So I want to tell you several stories 

about Daniel mich appear in the .Aix:>crypha which were i:x:>~lar durinJ these very 

centuries B.C.E. anong our ancestors but which for various reasons which we do not 

always understand did not make their way into the Biblical canon. 

The first story is a story in which, really, Daniel is seen as the proto-

type of a very shre-wd Sherlock Iblmes, or Heraile . In this story Daniel 

and the king engage in many long night disaissions. Of the four Daniel has 

achieved the greatest intimacy, the greatest p:,wer in the kingdan. He alone had 

the IX)Wer to interpret visions and dreams. ""here the first six chapters in the 

book of Daniel in the received text are stories such as I have suggested, the last 

six are what we call atX)Calyptic texts, that is, enigmatic prophecies of the end 

of time, of ha-, the kingdans will cane about.Ultimately, Gcx:1 will destroy the 

kingdans. Israel will stand vindicated and the em of the \\Urld, the caning of 

the Messianic Age, will occur. It is these prophecies which you hear constantly 

if you oother to tum on the television church, the electronic church, or scrre 

of the nore evangelic preachers of our country woo can prove to you that the Bible 

foretells all that is happenin;J between the Soviet Union and the United States 

or in El Salvador or in Afghanistan. 'lhe language is sufficiently enigmatic, 

unclear ani syml:x:)lic to allow any interpretaticn that you want to place on it. 

But, in any case, Daniel and tie king are engaged in a long night dis

cussioo, and finally they've discussed all the i:x:>licies am p:>litics of the day 

and they turn to religicm. And the king says, a,w is it, Daniel, that you stayed 

a Jew? H:Jw is it you haven't seen fit to cace over ard to \tJOrship my God, these 

are living gods? Am Daniel said because I l«>rship the only livm] God. Your 
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gods are nothing but clay on the inside and bronze on the outside, they're idols, 

images, and nothing nore. And tha king said that's oot so. There is in the capital 

a great god by the nama of Bel and his priests brin:.1 ever:y day and place upon the 

table of offering before Bel fourteen bushels of wheat, forty sheep and fifty ves

sels of wine, and when they close the shrine at night the god cares and he eats 

all of this magnificent feast and the next no ming the offering table is bare. He 

is truly not only a god with a great appetite but a living god. Am Daniel said, 

no, my king, only the god whan I ¥.Orship is the living god, and they t:egin to argue. 

And the king says, it's \\Orth your life to continue arguing with me, Daniel. 

I'll put you to the test. If you cannot prove that Bel is not a living god you 

will be beheaded, and so that norning they get up and they go davn to the shrine 

and they tell the priest that there's going to be a test, and the priests bring 

the twelve rushels of wheat and the forty sheep and the fifty vessels of wine and 

they place these on the offerirg table and, lxJwing, they leave the shrine, leaving 

Daniel and the king alone in the tenple. When Daniel and the king are sure that 

all of the provisions are there and then they make a •circuit of the shrine, making 

sure that all the doors are locked and they seal all the doors with the royal 

seal and sentries are posted in .front of the doors and they retire to wait for 

the next noming. The next noming they cone, they make the circle of the shrine, 

all of the seals are in place, the sentries report that no one has entered or left. 

They break the seal to the main door, they enter through the main door into the 

great shrine, only tha t\\1o of than, and they walk into the main roan of the shrine 

and there's the great offering table and the offering table is bare. None of the 

food is on it any longer. And the king says, aha, Daniel, I told you so. Arxi 

Daniel just pointed with his . finger to the floor. And as they had been noving 

around the sanctuacy the night before he had sprinkled ashes on the floor of the 

sanctuacy and the ashes shcMed that there was a trap door thrrugh which priests had 

gone in during the night am gone to the altar and taken off the food am then 

.... 

! 

1 
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returned through the trap door with the food to make it appear as if Bel had eaten 

this great feast. 

Now, ~oever wrote the sto:ry of Daniel and Bel recx:>gnized that this was 

what we call a cheap shot, and that in ix:>int of fact the pagan \\Urld knew quite as 

well as did the Jewish \\Urld that these were images, that they represented sane

thing nore real . And so the sto:ry doesn't end there. 'llle king arrl Daniel return 

to the palace and they have amther dinner and over the dinner they argue nore 

about religion. And the king says to Daniel, there is one god in the capital who 

is truly a living god. He is the personification of a great snake. And the an

cients saw a snake annually shake off its skin and appear again in a new skin, and 

the snake became for tlBn, therefore, the symool of imrortality. It was resurrected 

each year. And Daniel said, my king, the only living god is the one God, and to 

prove it I will kill the snake without S\\Urd and without knife. Arrl so, according 

to the sto:ry, Daniel prepares a cake, sooe kind of biscuit made out of flour 

and pitch and sorre tar arrl they feed this to the snake and in the snake's belly 

this cracker mixes with the saliva, the juices of the snake's strnach, and it 

begins to enlarge m1til finally the snake's st:atach bursts and the snake is killed 

and Daniel is vindicated. And the story errls, as you \\10\lld expect a good pious 

Jewish story to end, with the king saying, raw I truly acknowledge that your god, 

Daniel, is the only living god. 

Daniel then has cane by this tine to be the symbol of the man wh:> is rot 

only loyal and protected by God wt carries sooeooW the rressage of the oneness 

of God into the idolatrous world. llle greatest of the stories of Daniel which 

appears in the Apocrypha is the sto:ry of Daniel and SUsanna. SUsanna is a lovely 

\-Onall. Daniel, at this p:>int in his career, is still an unkmwn youth am may 

even still be a youth in Judea before the destructicn. Susanna is the wife of 

a certain Yoyaldm. Yoyaldm is the patrician noble of the town, the rich man of 

the town wm is pioos and noble and righteoos in all things who has a beautiful 

garden outside of his house and in that garden the business of the town is oorducted 

I 

I 

I 
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each day. He opens the garden to the city and the magistrates cane, the cases are 

brought there, and cases are heard. It's the court as well as the town hall of 

the city. And susanna' s wife is k.rXJWn rot only for her virtue b.lt for her beauty. 

She's one of the most dazzling of the w:met1 in all of Israel. And b«> of the 

magistrates of the town who a~ rather regularly before the court have seen 

SUsanna and have grown desirous of her. 'llley lust for her. Her beauty has over

whelm:rl then, and they are in the habit of sneaking back during the lunch hour 

when the oourt breaks and the garden reverts to the privacy of Yoyakim's family. 

They sneak back into the garden to take one loIXJ last lingering look at this 

beauty wh:m they rovet. And one day while they are sneaking back and find then

selves behim the bushes am the trees as peeping tans, they meet each other and 

they oonfess to each other their purpose in being there and ooth of them are rDN 

so overc:x:me with lust that they decide they nust devise a way in order to take 

SUsanna for themselves and enjoy her favors and so they oonspire against her. 

And one day the·· rourt has adjourned early and Susanna asked Yoyakim if the garden 

carmot be hers for privacy that day so that she can bathe in the fountain. And 

everyone leaves the garden and the gates are locked and these t\\O magistrates 

sneak back into the garden and they see Susanna at her bath and the rrarent has 

CXlle and they rush out fran behind their trees and their bushes and they confront 

SUsanna and they tell her either be with us or we will raise a cry and say that 

we have seen you dallying with a younJ man. We will accuse you of adultery am 

as an adulteress you will be killed. SUsanna is given a speech in which she says, 

if I agree to their pi:qx:,sal I am an adulteress. If I do not agree I will be 

accused of beinJ one; in either case there is ro surcease, oo release for me. 

She opts for her virtue. She lets out a cry and the two magistrates stand their 

ground arxl when the townspeople rush into the garden they accuse SUsanna of having 

had an affair with a~ man \fflan they have seen dallying with her and they tell 

the townspeople that they tried to wrestle this YOlll¥1 man to the ground tut he 
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was too strong for than and too agile and he escaped. 

And the next day a court is convened in that very garden and these t\\O nen 

bring the accusation of adultery against Susanna and in a Jewish court two things 

occur. '!he first is that by the testinony of 1:\\0 witnesses a matter is established 

if the witnesses agree in their testinony. And the second is that the witness of 

a wanan is mt accepted as testinony. I've often talked to you of the male chau

vinism of our tradition. Susanna was helpless and these t\tJO nen told their story 

and their story oorrooorated one the other, and Susanna was oonvicted and she was 

sentenced to death. And being a pious ~ as she was as well as virtuous and 

beautiful, she utters a prayer to God and God in heaven hears her prayer and there 

is anong the townspeople who has watched this scene young Daniel. And Daniel 

emerges out of the crCM:l and he appears before the magistrates, mt the accusers 

but the rest of the magistrates of the town, am he says, you have done this 

wanan ill. These men are perjurers . '!hey have brought false witness . '!hey are 

evil-mimed nen and you have listened to than and not noted and listened to the 

wanan of virtue and of beauty, a damsel in distress. 

lbw do we know this? And he said, separate and sa:iuester the witnesses. 

And one of the magistrates who has brought the false testinony is led off and 

sa:iuestered and the other is brought before the townspe:,ple, before the oourt, 

and Daniel begins the interrogation. And anong the questions which he p.1ts to 

this magistrate after ask:in:J a nUI!lber of questions about the incident itself is 

under which tree in the garden were Susanna and the young man when you saw than. 

And the witness points to the east, to the eucalyptus tree. And then this witness 

is led off and the other perjurer is led in and the same set of questions is 

placed to him and finally Daniel said to him, where did yoo see SUsarma lying with 

this y~ man am he says off to the \ESt, uooer the willow tree. 'lbeir testi

IIDilY CXl'ltradicted each other, their perjury was proven, and because it was the 

custan and the law in ancient Israel, it's the Biblical law, that if wilfull per-
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jury is proven, the people who are the perjurers are fourxi guilty and sentenced 

to the same sentence to which they had e>q:0sed tre person whan they had falsely 

accused. Having accused Susanna of a capital cr.ima, these t\\O perjurers thenselves 

must now pay with their life. And tre story ends and Daniel becane one of the great 

nen of Israel. 

Daniel, th:m, appears in our tradition as the prototype of the man of wis

dan and virtue, of loyalty am of righteousness. It's a good choice on my parents' 

part and he represents, interestingly, a transposition into Judaism of the right

eousness of the non-Jew. You know, we are so familiar in the West with the oon

cept of the rredieval church and rredieval Islam which tended to look up:>n Heaven 

as a restricted sub-division where only the righteous who are of the faith are 

al10\\1ed to enter. And those of us who read Dante when we were in school or since 

rerognize that the church was so adamant on this p:>sition that when Dante visits 

Heaven he filrls there only tinse who accepted the Olrist, and when he asks alx>ut 

Abraham and M:>ses arrl Isaiah and Jereniah and Daniel, the great righteous people 

of Biblical days, nen who could not p:>ssibly have koown the Christ because they 

lived long before Jesus was born, he is told arrl he is shown that these are in 

limbo, in the in-between world. 'lhey're rot in purgatory but they're also not 

in Heaven. Heaven is a reserved place, reserved for tinse woo accept the faith. 

But fran the very beginning in our tradition there has been this recognition that 

righteousness is not the exclusive prerogative of any religious tradition. It's 

the achievarent of individuals within alnost any tradition. Noah is righteous in 

his generation long before the law is given to ?-t>ses on ?-b.mt Sinai. Dan-iel is 

rightEnls and accepted as righteous by Ezekiel, one of the righteous men of the 

\\Orld, though he lived as a pagan in the canaanite \\Orld. Job is held up in the 

Bible as a man who holds fast to his faith in the judgment and justice of God, 
. 

but he is not presented in the Bible as a Jew wt as one of the righteous £ran 

the east, one wlD is righteous anonJ t1Dse woo are oon-Jews. 
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There were righteous arrong our people and there \\lere righteous anong other people 

and whatever reward there be in the life beyond, if there be a life beyond, what

ever reward there be for righte:>usness our traditioo has always seen fit to ascribe 

that reward to those who deserve it arxl not to limit Heaven only to those of our 

faith. It's a mark of the wischn and of the understardi.ng of our tradition and 

one of the thin:Js that the name Daniel always renioos us of. 

il~aa, m~ pus,b 1111111g tlpbl mttlt 

BESSIE RUBEN 
RAYMOND N.STRAUSS 

•ahr!etts 
SOPHIE KLOPFER /,RAUSS 
HOWARD SIMON SAKS 
LOUIS SCHOEN 
MARY NEWHOUSE FIRTH 
SAMUEL R.PRESSMAN 
SARAH BAUMOEL 
EDWARD ENGLANDER 
LEON SPERLING 
ROSE SPILKA 
FRANK H.FOX 
GERTRUDE LOVEMAN JASKULEK 
HENRY SADUGOR 
HARRY SCHERMER 
ROSE BERNSTEIN 
SAMUELS.ROSENTHAL 
HAROLD M.STRAUSS 
CELIA AUERBACH 
BLANCHE M.MAYER 
LENA MENDELSOHN 
MAXWELL L.LAPPIN 
DAVID TOMARKIN 
SIDNEY N.WEITZ 
MERLE W.MARX 
DR.EMANUEL KLAUS 
BIRDIE STOTTER COLE 
EDWIN R.COLE 
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UNIVERSITY CIRCLE at SILVER PARK 
791-7755 YOUR TEMPLE CALENDAR - Clip and Save 

SUN 
14 MARCH 

SERVICES 
10:30 a.m. 

The Temple Branch 
Rabbi 

Daniel Jeremy Sliver 
wlll speak on 

JUDITH: SECOND IN A 
SERIES OF TOO LITTLE 

KNOWN JEWISH 
CLASSICS 

21 
SERVICES 

10:30 a.m. 
The Temple Branch 

Rabbi 
Daniel Jeremy Sliver 

wlll speak on 
DANIEL: THIRD IN A 

SERIES OF TOO LITTLE 
KNOWN JEWISH 

CLASSICS 

28 

4 

• SERVICES 

IATES' S 

SERVICES 
10:30 a.m. 

The Temple Branch 
Rabbi 

Daniel Jeremy Sliver 
will speak 

Religious School 
Model Seders 

MON 

15 

TMC SEMINAR 
ETHICAL 

PERSPECTIVES 11 
"TO DEFEND OR 

NOT TO DEFEND" 
8:00 p. m. - Branch 

22 

PERSPEC 
EPORTING 
THE ABSE 

MALIC 

TMC SEMINAR 
ETHICAL 

PERSPECTIVES IV 
"HEALTH AND HUMAN 

SERVICES· CHANGES It 
GOVERNMENT 

FUNDING AND ITS 
IMPACT ON LOCAL 

SERVICES" 
8:00 p. m. • Branch 

5 

TUE5 
16 

TWA Activities 
10:00 a.m. • Branch 

FellowshlP,& Study Group 
Guest: Ya akov Goldstein 

10:30 a.m. 

TMC Board Meeting 
8:00 p. m. - Branch 

Religious School Board 
Meeting - 8 p. m. • Branch 

WED THURS 
17 18 

23 24 

30 

TWA Activities 
10:00 a.m. - Branch 

Fellowship& Study Group 
Rabbi Jonathan S. Woll 

10:30 a.m. 

6 
TWA Activities 

10:30 a.m. • Branch 
Fellowship& StudyGrou1 
Rabbi Jonathan S. Woll 

10:30 a.m. 

- - • • - - - - NO 

Temple Young 
Associates 

Board Meeting 

31 1 APRIL 

7 8 

MIDWEEK CLASSES - - - - - - - -

Temple Men's Club 
SECOND SEDER 

8:30 p.m. • Branch 

FRI 

19 

Services• 5:30 p.m. 
The Temple Chapel 

SEVENTH 
SABBATH 

8:00 p. m. - Branch 

26 

2 

Services· 5:30 p.m. 
The Temple Chapel 

Services• 5:30 p.m. 
The Temple Chapel 

FIRST FRIDAY 
8:00 p. m. - Branch 

SENATOR 
GARY HART 

9 

Services • 5:30 p. m. 
The Temple Chapel 

2eoo0 SHAKER BOULEVARD 
831-3233 

SAT 
20 Shabbat Services 

11 :30 a.m. • Branch 
Bat Mltzvah 

DEBORAH DWORKIN 
11:00 a.m. 

The Temple Chapel 

Temple Men's Club 
Temple Young 

Associates 
Bowling Party 

Yahad Community 
Theater Party 
The Cleveland 

Playhouse 

27 
Shabbat Services 

11 :30 a.m. - Branch 

Bar Mltzvah 
ANDREW SILBERMAN 

11 :00 a.m. 

3 

The Temple Chapel 

Shabbat Services 
11 :30 a.m. - Branch 

Religious School 
Model Seders 

10 

No Religious School 
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April 2, 1 982 

THE WILBERT J. AND SARA R. LEVIN LECTURE FUND 
SENATOR GARY HART 
America: The Difficult Road Ahead 

* Senator Hart, the Senior Senator from Colorado, has been promi
nently mentioned as a presidential candidate and has won a national 
audience for his thoughtful analysis of our economic programs and 
foreign policy objective. 

* Senator Hart is a member of the Senate Armed Services Committee, 
chairs the National Commission on Air Quality and has been Chairman 
of the Senate Subcommittee on Nuclear Regulation. 

* A witty and vigorous speaker, Senator Hart has earned degrees from 
the Divinity and Law Schools at Yale University and has become one of 
the most influential men on the Hill. 

KIDDUSH and CANDLE LIGHTING 
Admission by ticket only - Mail reservation request early 

8:15 P.M. at THE TEMPLE BRANCH 
The Ellen Bonnie Mandel Auditorium 
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