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\then Aesop Became A Jew 
Daniel Jeremy Silver 

May 2, 1982 

A few weeks ago I sent off the page proofs of my book on r.t:>ses and the 

Jewish tradition am it was tine to think of arother l:x:>Ok and so I rontracted with 

the publishers to present than in a few years a rook on storytelling and storytellers 

anong Jews, a history of storytelling anong our people. So £ran tine to tine you're 

going to hear about this or that storyteller or this or that type of story. They 

reveal, of course, a great deal of the inner rneaniIXJ of the basic thrust of Jewish 

life so they're not un\\1elcare here as elenents fran the pulpit, and the first of 

these awroaches is this momin:J. I want to talk to you about the fable as it has 

been used in our Jewish tradition. 

Dr. Johnson, he of tre dictionary fame, described the fable as a narrativ

in which beings irrational, and sanetimes inanimate, are for puq:oses of moral in

struction feigned to act and speak with human interests and passions. In other ¥.Ords, 

a fable is a story in whidl animals or objects are personified and they speak with 

and act as if they were human beings and, presumably, we are to derive sane kirx:1 of 

moral instruction fran the fable. A fable is not sinply a story. It's a story with 

a point, a story with a bit of moral instruction, a tagged line added on to it. 

One of the rrost farrous of the fables which appear in the Talmud tells of 

a fox who was walking along the side of a river and he noticed the fish darting this 

way and darting that way as fish do, and he said .. to the fish, why are you so busy 

noving this way and that way, what are you fleeing fran. And the fish said, we 

are noving this way and that, fleeing £ran the nets of rren. Airl the fox said to 

the fish, but why don't you cnre up with me on to dry land, here you \\Un 't have to 

fear the nets of men. Arx1 the fish answered the fox, if we are in danger in our 

natural elarent, how much nore so we will be in danger in an elarent which is ob

viously fatal to us. 

When the l8Jendary Greek writer of legends, Aesop, first p.it down this 

fable, the message was don't be a fish out of water, stay in your natural environ

rrent. In the Talnud this fable is told by Akiba, one of the great rabbis of the 
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early part of the second centu:cy and it's introduced in this way. Just before the 

Bar Kochba revolt early in the second century the Ionans prohibited Jews fran prac

ticing Judaism or studyin;J 'lbrah. Akiba and his disciples oontinued to practice 

Judaism and to study 'lbrah, and a neighbor, a nan named Poppas Ben Judah, cane to 

Akiba and said, how can you do this, how can you endanger your life in this way. 

Akiba resIX)nded with the fable which I've told you and he made as the point of the 

fable, if as Jews we're endangered by practicing Judaism and studying the 'lbrah, it 

would be fatal for us if we were to cease practicing Judaism and studying 'Ibrah. 

Our traditions, our values, w:>uld all disappear. 

And, of course, being a rabbi he oouldn't resist adding to the Aesop fable, 

a Biblical tag line fran the 1:x>ok of Deuteronany: for the 'lbrah is your life and the 

way which lives life. 

Now, a fable exists then for instructional purposes. It rodes human 

actions in the lives of animals or in the relationship between objects, and it 

alnost always ends with what our tradition calls a mashal, a proverb, scree state

ment which makes very clear what its noral point in fact is. Now, these fables, 

and there are really only several hundred of them in the great classic literature, 

developed in t\\O main centers: in Greece and in Persia and in India. And they 

existed, passed on from generation to generation by parents, by grandparents, by 

friends, uncles, as teachers as they told these fables to children. There is a stage, 

as you know, in our develop:nent when we're three or four when we are oonvinced that 

animals talk to us and that animals act just as we do and for the sane reasons as 

we do. But when these stories appear in the literature they are carefully crafted 

and they exist for sane kind of serious purpose. 'Ihe great French oollector and 

writer of fables, Jean de Iefontaine, said it this way in sani-poetic fonn: 

Fables in sooth are mt what they appear. 
OJr noralists are mice, and such small deer, 
We yawn at semons, rut we gladly turn 
to noral tales, and .so arrused learn. 
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Fables when they appear, then, out of the folk literature are alnost always 

a way to give us sana deeper, rrore significant, IX)int. '!be Bible has only n-o 

fables in it. Clearly, however, the Hebrews and the Israelites had a whole treasury 

of fables which they passed on in this underground way, unseen way, and one of these 

fables is of interest because it illustrates the nore sq>histicated use of the fable 

when it appears in literature. It appears in Deuterolllnic history. It said that 

when the Iren of Shehan wanted to find a successor to the nan who was their sheik, 

their caliph, the tribal leader who had died, they looked anong all of his sons and 

they chose one by the name of Abimellah. Now, Abimellah was a crafty and scheming 

man, and once he had been given authority, kingship, he proceeded to kill all of 

his brothers save one who escaperl. He wanted none who oould oontend with him for 

the throne, and that one young brother, a man naned Jafam, proceeded to climb up 

M:>unt Gorizim which is near Samaria, near Shehan, and to smut out this parable to 

the people who had elected Abimellah. He told than that once UIX)n a tine the trees 

were looking for a king and the trees went to the olive tree and they said to the 

olive tree, you be king over us. And the olive tree darurred. I'm rosy producing 

the fruit which produces the oil W'lich lights men's lutes, I have oo tine to be 

waving myself alx>ve other trees. And so the trees took oouncil together and they 

decided to ask the fig tree to be king over then. And the fig tree also danurred. 

He was too busy producing the fruit that nen eat which they require for their 

fcxxl . ., He had no tine, he said, to be bothered about waving himself hither and yon 

above the other trees. And so they \Ent to the vine and the vine also answered in 

this way, that he had no tine to be king over then, he had to prcxluce the fruit, 

the grapes which prcxiucei the wine \4lich men drank, he had oo tine to be waving 

himself above all other trees. And so the trees finally went to the lowly thorn 

bush and they asksi the toom bush to be king and the toom bush agreed. And the 

toom bush said, I'll be king over you if yoo're askirxJ this of me honestly, pro

vided you cane under my shcde and are protected by me, and if you're oot lx:nest am 
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do not cane under my shade I will cause a great fire to go out and I will oonsune 

you even to the cedars of Iebanon. 

Now, in Jasen's use the parable clearly contains a rather cynical judge

ment of kings and of leaders woo do nothing but wave themselves hither and yon arove 

people who are really doing nore imp:)rtant things. And there's also quoted in the 

conclusion a proplecy alx>ut Abinellah . . The toorn bush really does not shade anything. 

You can't be shaded by the thorn bush. You can't be protected by Abimellah. You've 

pu~VB&,ple of Shehan your trust in saneo~ who cannot protect you, but the thorn 

bush is also the source of a great deal of the fire, the underbrush fire which goes 

out and spreads and destroys the forest, but Abimellah will be a great source of 

danger to you. 

·Now, a fable of this kim is witty and meaningful, but it has no weapons 

and so the Bible tells us that having spoken to us Jotham fled. In other WJrds, 

a fable has sane :EX)wer but its IXJWer is very limited. And interestingly, over 

history the fables have been used again and again by people in heavily censored 

societies because they related the dog, the cat, the fox, the v.0lf,to particular 

goveroors, tax collectors, tyrants, and since these fables were well krx:,wn to every

one, the censor couldn't say you have no right telling this tale in which the wolf 

is pillaried as a voracious and cruel and tyrannical animal because, in fact, the 

man who would be telling the tale would say, I'm sinply telling a tale which is 

told to my grandfather an~ur grandfather told it to you. But in point of fact, 

the man who was telling the tale knew that his audience knew that the v.0lf was 

the particular tyrant of their day and so part of the underground propagarxla over 

tine over the oppressed was expressed in many of these fables. 

Now, we knew that a nunber of the great rabbis of the classic period, 

Hillel, Yohanen ben Zakai, Rabbi Mayer, were well known as tellers of tales. We 

also know that the Jewish traditioo, Jewish people played a very special role in 

the transmissioo of these tales £ran the Orient to Eutq>e. le;op is the 1~ 
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founder of the fabulous tradition in the west, it cates out of Greece. As I said, 

the other great srurce of the fables is in Persia am In:li.a where you have groups 

of stories like the jetakak, jetatkah and jatatantra, stories about, particularly 

fox fables which cane out of that part of the \\Orld. Arrl the Jews, having contact 

with both of these societies, absorbed both of these traditions and they were very 

~rtant in the Jewish tradition and ~re were a number of anthologies of the 

tales by the rali:>is in Hebrew, and these were brought into Europe and translated in 

Europe into Iatin and the ranance languages and it is in that way that nost of the 

fables of the ancient \\Orld passed into our nodem literature, through the inter

na:tiaticn of Jews of the 11th, 12th and 13th centuries. 

And what I'd like to do tcxlay is to tell you alx>ut one of these nen, a 

man you've prooably never heard of before. His name was Barachia ben Natony Hanactan. 

Barachia ben Natony, the granmarian. Nactan neans one wlD puts little dots and lines 

under the letters which vocalize them. Now Barach ben Natrony Hanactan lived in the 

late twelfth and early thirteenth century in Noman, France. We kJo..l that he visited 

England. We have reason to believe that he lived in Oxford for a number of years 

where he was known as Bene<lict Lapunctur. Now, he was an educated man as well as 

a learned Talnudist. He translated a number of the scientific texts of the day 

fran Latin into Hebrew, but he's best known and ~rtant to us this noming because 

of a little collection of fables that he brought together under the title, '!he 

Proverbs, The Book of the Fox. '!here are a hundred or so fables in this little 

book, written in very precious Hebrew p:>etic style, full of illusions to Biblical 

text. 'Ibis is what Hebraizes, Judai7.es, the material, and it's interesting to see 

as we look aloIXJ the text what it is that he ooes with a text of antiquity because # 

he really works with the material which has been given to him. 

Remember the story with michwe began, the story of the fox aIXi the fish. 

Well, Barachia tells this story but he gives it a different slant, different twist. 

'lhe fox walks along the river. '1he fox talks to the fish. 'lhe fish say that 
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they're noving alx>ut here arrl there because they're tryiBJ to escape fran bigger 

fish. And the fox says, well, cane up on dry land here, you won't have to worry 

about the bigger fish. And the fish then aJlS\\1er the fox by saying, if we cate up 

on dry land how can you guarantee our safety because in truth there is always sareone 

nore powerful, bigger than any animal you are. It raninds ma of that Haggyagah song 

which we simon the Pas-aver, then came the dog that bit the cat that ate the kid 

my father bought for two zizjm and only kid and only kid. '!here's always in this 

doggerel sate animal, sooe power, greater than the power which is at the nonant vaunt

ing itself over a nore lowly animal. Arrl, of oourse, being a pious Jew Barachia 

says, ultimately there is always one higher than he who thinks himself the highest, 

and God the nost high watches and regards everything. But in the world of which Ba

rachia speaks arrl to which he relates his fables, in that world it is the world of 

the jungle. It's the YtOrld in which one nn.1st not listen to the blandishments of 

those who tell us throw away your anns, throw away your protection, leave your 

natural envirorment, p.1t behind you all your cautions because I will protect you or 

because this schane will provide you with security. '!he fundamental oondition of 

human life in Barachia's fables is that of insecurity and the noral as Barachia 

tells it is that one ought not to listen to the blandishments of those wn:> pranise 

us peace, justice, the messianic age because until God cotes and intervenes, until 

the Messianic Age cones, one nust always reoognize the furrlamental nature of all 

that is. Arn he adds, of course, a quote fran Scripture with which to make his 

point, for the transgression of the land as it has always too many princes. 

In Barachia's world there is what is called the. wheel of tine, the wheel 

of fate, things never are quite what we want them to be, life nev-er quite works out 

the way we are. we cn,e up only to go down. 'lhe wheel turns. we are healthy, disease. 

we are for the nonent prosperous, poverty. we lose what we have. 'lhe gilgul hasman 

ItDVeS oo endlessly and there is oo ultimate security in the "10rld that he knew. 

Ard ra1a1ber that his world was the world of the Middle J;ges, the world in which 
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the Jews were tiny little camunities in the midst of a vast sea of illiterate, 

anti-sanitic peasants, in the midst of people mo were illiterate, who ruled over 

than, the knights whose code was a code of war and of violence, who made reckless 

crusades against all others woo were not of their faith. Into that w::>rld the fables 

of Barachia Nactan instruct the Jew to be cautious, to be careful, and not to let 

down his guard. 

Now, there are the kinds of fables that we're used to, the fables which 

give a positive noral instruction, the kim of material which we would like our 

children to have. But we also rateni:>er that fran the very beginning, fran Aesop on, 

nost of the fables speak of the jungle nore than they do of civilization. Perhaps 

that's why they use the animal as the elenent . When Herodotus describes Aesop he 

describes him as a defornal, frijian slave, perha~ a pygrqy, that is to say, he was 

oot a full-grown man, civilized, wmse fonn belied his character. He was stunted. 

He was deformerl, and what he taught had a certain stunted quality to it for he 

taught of the jungle only, of animals, of man and animals, and man is in scree way 

nn.1ch roore than an animal. And so tmugh we find the usual high-mirrled fables in 

Barachia, we find there the fannus story of the dog \\ho was in the muse who sees 

a piece of cheese on the kitchen counter and he grabs the piece of cheese to run 

out of the lnlse to enjoy it. And as he is noving out of the garden he crosses 

a little stream by the garden and he happens to look down off the bridge and he 

sees his reflection in the river, you know the story, and he sees the other cheese 

in the river and he says,~ cheeses are better than one and he grabs for the 

second cheese and loses the first in the process. 

And there's the sto:cy in Barachia of the stag who has a magnificent set 

of horns. His horns cxrne naturally. He' s really oot aware of the beauty and the 

power of his lDrns, am one day when he's by the slow flowing stream in the forest 

he hawens to look down and he sees these magnificent antlers and he begins to 

preen hlmsel.f on the power and the glory which is his. He's the nest powerful of 
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beasts. He's the nost beautiful beasts. '!here's none unlike to him. And hunters 

pass by and they loose their dogs against the stag and the stag plunges into the 

forest and his antlers catch in the underbrush, in the rush of the forest. Pride 

cnneth before the fall. 

You have those kims of fables in Barachia, but you also have another 

kind of fable. You have the fable aboot the ape, the ape who had tw:> sons. One 

son was particularly beloved to him and one son he frankly oouldn't stand. Arrl the 

family had a lot of troubles. But one day a leopard began to circle the ape arrl his 

two sons and began to go closer and closer. He was obviously alx>ut to pounce and 

in order to protect himself arrl his beloved son, the father ape devised a schene. 

He took the son he didn!t like arrl he threw him on his back and he said when we 

run I' 11 be able to toss him off ll1Y shoulders to the leopard. '!he leopard will stop 

and eat the son I don't like and I and my beloved son, who I will protect between 

ll1Y knees, we will be able to escape. And so he threw the son he didn't like on his 

back and he took the son man he loved and he took hllll on his thighs in front of 

him to protect him and re began to run and the leopard began to chase and was aoout 

to pounce. And when he cane to try to take off of his back, to throw to the leopard 

the son he did rot like, the son who was no dunmy grali:>ed on as best he oould to 

the hair of his fat.her. He grali:>ed this way and he wouldn't let go and the father 

oouldn't reach back and force him loose and he had no alternative if anyone was to 

escape but to take the san wlan he loved in between his knees and toss that son 

to the leopard in order for at least himself and another to escape. And the escape 

was made. And the beloved son is lost and Barachia in the fable says that a year 

has passed and the older man learned to love the son wtan he oouldn't stand because 

he was with him and a canpanion to hllll and took care of him in his old age. And 

that's the woole fable. It's not the kind of fable that you'd want to tell a three-
. 

year old lest yoo give him nightmares, but it does suggest the oold cruel world. 

It does suggest that fathers and not.hers ought not to have a favorite because in 

time you can never be sure how yoor favorite will tum out and that the one you don't 
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like or ona you can't stand whose vibrations are not yours will not suddenly be the 

one who cares for you in your old age. It says sooetbinJ alx>ut parental love that 

in fact part of that love is involved in the fact that these are our imrortality, these 

are our security for future tines. '!here's a certain cruelty to it and a certain 

cynicism to it, a certain callousness to it, but there's a certain realism, parti

cularly when you rananter the world of which Barachia was a part. It's a world 

which delighted to tell a story of the fox woo was walking out one day and he 

chanced across a very succulent garden. And he went around the garden because 

it was fenced in, looking for a way to get into the garden. '!he fence was simply 

too high for him to be able to bamd over, and he found in one of the slats of 

the fence a hole arrl he tried to slither througlka he CX)Uldn't make it, he was too 

fat. And so he fasted for three days and for three nights and then he was able 

to slither through into the garden and when he got into the garden he feasted for 

three days arrl for three nights. Arrl then he began to hear the owner of the garden 

and his dog approaching and he wanted to get out of the garden and he cane to the 

hole in the fence, but he was again too fat, and he had oo alternative but to hide 

himself in the corner of the garden and fast again for three days and three nights 

before he could escape into freedan. 

Now, the fable is first told in the name of Aesop, arrl when Aesop tells 

the tale the noral is that tine takes care of everything. \-lien Barachiah tells the 

tale the garden is a symbol of life, the fox slithering through the narrow hole 

of the garden is birth, the fox leaving the garden is death. We cane in with danger. 

We leave without anything. Naked cane I out of my nother's \\OIYD and naked I shall 

return there. It bea:roos a vivid illustration of the Biblical text arrl it says 

scmathing about not caring too nuch about the things of this \\10rld. 'Ibey are 

attractive, they are succulent, they are good, but we can't take than with us. 

And ultimately, in old age we have to give up all of the fatness of our youth. 

So, in Barachia yoo care across a \\Urld which is full of \llloertainty, 
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a world in which exx>peraticn is necessary for survival wt alnost inp:>ssible to 

maintain. He tells the fable about four oxen. 'Ihese four oxen watched their 

parents and their grandparents and they saw hJw one by one they were picked off by 

the lions and the loopards, and so the oxen made a covenant of fellowship. They 

would always be together. 'Ibey would always watch the four corners. '!hey 'WO\lld see 

when dan:;Jer came. And if they kept their vigil no one could successfully attack 

than. And day after day, week after week, they kept this carpact, and a lion saw 

this quartet of oxen and they were fat and they were sleek and he began to want to 

enjoy them and he began to follow after the quartet, but they were careful. He 

was not able to attack until, finally, one day he decided he had a systan and he 

began to call out at night to one of the four oxen, a special one. And he began to 

tell him slander about the other three, that they really were conspiring against him, 

that if any attack \\Ould cane they had detennined he was the one who would be the 

scapegoat, the sacrificial ox, and ultimately the lion said to this ox, your only 

chance is really to escape, leave them alone, and I'll be able to go after the three 

of than and you ' 11 be the one who will go scot free. And the ox was irrluced and 

seduced and he walked away fran the other three and the lion IX)unced and the lion 

ate and the bellowing of the three who were lef~ behind could not save the ox who 

walked away. Fellowship is the only way of survival, but fella-,ship requires trust 

and trust does not cane easily to the human beast. 

'!here is a line in the Sayings of the Fathers which we read today, was 

it not for the fear of goverrment the weak would be swallowed by the strong. '!hat 

was the kind of \\Orld in which Barachia lived, that only enforced security. Security 

was rare then and unstable. It was a tine when one had to be careful always of 

one's self, take care of one's self and protect one's self. 'Ihe wolf cane down to 

the river, he was thirsty. And he saw sane way down the bank of the river a sheep 

lapping at the water. And the · wolf turnerl to the sheep and he said, sheep, what are 

you doing drinking my water. Am the sheep said, kind sir, I acknowlerlge your power, 
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I have no intenticn of doing damage to your water, I'm not nu.rldying it up at all, 

there's plenty of water for all of us. And the wolf said, it's my water and, be

sides, once u:EX)n a time your ancestors wronged rre. And the sheep said, kind sir, 

I'm only a year old, I have not wronged you and I 1am doing no damage to your water. 

Fresh water is caning down the stream all the time. I' 11 leave if I'm in your way. 

And the "WOlf EX)unced, and he killed the larrb, and he ate this lamb. A cruel story, 

a story which suggests, of course, that flattery, the diplanatic skills of kindness, 

turning the other cheek, does not in fact always tarre the wild beast, that the kind 

word does not destroy the arrogance of the arrogant, in fact it nay make them rrore 

arrogant. It was a world in which the Jew knew very well that he was blaned for 

the acts of his ancestors th:>ugh he was not involved in them, the charge of deicide 

which was so mucn a part of the rredieval world. It was a world in which the Jew 

had to fawn on the local prince even th:>ugh he was illiterate because he was the 

prince, he had the anns, and the Jew ·knew, for all of his fawning, ultimately his 

life ranained insecure. He was in danger of exile or death. 

And so these fables are filled with this sense that were it not for the 

fear of governnent, for sane kirrl of force, the \veak would always be swallowed by 

the stronJ, that being \veak is no virtue, that turninJ the other cheek is no way 

to gain salvation, that one must be cautious and prudential and ooncerned always 

and at all times. And that, incidentally, is generally the picture that caces to 

us when we look through collections of fables and if we're not reading them in 

sooe kind of baudlerized fonn. Fables ama out of a time when for rrost poople 

life was a jW'lgle, when those wlD lived in the jungle with them were the predatory 

beasts . '!he sheep is so often the victim, and the sheep is alnost always the 

person or the people to wlnn the story is being told. And the predators, the 

wolf, the lion, the le:>pard, these are the powers that are above, the powers 

which cannot be ocntrolls!, the powers which can suddenly p:,unce and maim and 

kill and destroy. 
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Now it's interesting, in our time such fables hav~ transforrred into 

walt Disney and the world of Aesop has scmehow beoone the world of Rudyard Kipling's 

just so stories which is to say that in roodern times the fables have becDne less 

violent, less cruel, less realistic, and they becorre children's stories, scnething 

they never were in the beginning. It says scnething about the fact that in nodern 

society there is sate due process, there is sare trust in goverment, in justice, 

there is sane control over the IX)werful which says sarething alx>ut our ranantic 

spirit that even though it is true, as we can all testify fran our own experience, 

that weakness and IX)verty are not always protected, that we are filled with hope 

that this in fact may be. And perhaps one of tie reasons in adult literature the 

fables have tended to disappear fran off the shelves is to be attributed to the fact 

that we really don't want to think of the ~rld as a jungle. We'd like to think of 

it as civilized. we'd like to think that the human being is sonething rrore than a 

human animal and, of oourse, in fact we are, or at least all of us have the IX)Ssi

bility to be. And I would sinply leave you with this, that if you find in the years 

ahead that the fable has cane back into its OYJI1, it has again becDne a IX)pular 

rreans of literary expression, you can be sure that the sense of insecurity which 

we now limit to the center city has penneated out into the suburbs where people 

buy and read the books of fables, and it bespeaks a society which has lost the op

timism, the confidence in civilization the last several centuries, a society which 

psychologically and aootianally feels itself again in a crueler, colder world. In 

that sense, of course, I would hope that the fable never appears arrong us as a 

IX)pular literary fonn, that so many of the fables are useful as educational and 

senronic devices, they're part of the amory of any ral::bi,of any teacher, of any 

parent. 'Ibey' re "WOrxlerful to read and think about and it's interesting that when 

we do to renember that Judaism was taught best by its stories and its fables. 

'lheology was for theologians. '!he stories and fables were for everyone, and it is 

through the stories and the fables that we can understand the heart of the ps:>ple 
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and it is because of that the history of stories am storytellers is, I think, 

\«>rth the writing. 
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SERVICE 
10:30 a.m. 

The Temple Branch 
Rabbi 

Daniel Jeremy Sliver 
will speak 

~( \ 06~ 

16 17 

YOUR TEMPLE CALENDAR - Clip and Save 

TUES WED THURS FRI 

27 28 29 30 
TWA Activities 

10:00 a.m. • Branch 

Fellowship& Stud;Grour 
Rabbi Jonathan . Wol 

10:30 a.m. 

Services· 5:30 p.m. 
The Temple Chapel 

4 5 6 7 
TWA Activities 

10:00 a. m. • Branch 

Fellowship& Stud;Grour 
Rabbi Jonathan . Wol TEMPLE SENIORS 

10:30 a.m. 11 :00 a.m. • Branch 

ti4~c( "'.P.- -
~:,":;;;;.~:.;~--~ 

Temple Young 
F~·- ·- --· Associates -~-..• ....... ,:....~. 2 

Board Meeting Dr. Philip H. Abelson 
8:00 p. m. • Branch 8: 1 5 p. m. • Branch '!/ 

11 12 13 
./ 

14 

TWA Activities TWA ANNUAL 
10:00 a.m. • Branch LUNCHEON 

Fellowship& StudiGroup 
Oakwood Country Club 

12:30 p.m. 
Rabbi Jonathan . Woll 

10:30 a.m. Confirmation Rehearsal Services• 5:30 p.m. 
Tem~e Board Meeting 

4:15 p.m. - 8:00 p.m. The Temple Chapel 
8: p. m. • Branch 

Main Temple 
CONFIRMATION CLASS 

PARENTS DINNER 
8:30 p. m. • Branch 

18 19 20 21 

Last Day 
TWA Activities 

10:00 a. m. • Branch 

Fellowship & Studi G rour Confirmation Rehearsal 
Services• 5:30 p.m. Rabbi Jonathan . Wol 4:15.,..m. • 8:00 p.m. 

10:30 a.m. aln Temple The Temple Chapel 

SEVENTH Rellglous School 
Board Meeting SABBATH 

8:00 p. m. • Branch 8:00 p. m. • Branch 

28000 SHAKER BOULEVARD 
831-3233 

SAT 

1 MAY 

Shabbat Service• 
11 :30 a. m. • Branch 

Bar Mltzvah 
MARC LEFKOWITZ 

11:00 a.m. 
The Temple Chapel 

8 
Shabbat Services 

11 :30 a.m. • Branch 

Bat Mltzvah 
KAREN BURK 

11:00 a.m. 
The Temple Chapel 

Bat Mltzvah 

~ ALLISON BROOKS 
4:30 c.m. D ) The Temp e Chapel 

) 

15 
Shabbat Services 

11 :30 a. m. • Branch 
Confirmation Rehearsal 

9:00 a. m. • Noon 
Main Temple 
Bar Mltzvah 

JEFFREY DETTELBACH 
11 :00 a.m. 

The Temple Chapel 
Temple Young 

Associates 
Installation Party 

22 
Shabbat Service• 

11 :30 a.m. • Branch 
Confirmation Rehearsal 

9:00 a. m. • Noon 
Main Temple 

Laet Day Rellglous School 
Bat Mltzvah 

MEREDITH LEVY 
11:00 a.m. 

The Temple Chapel 
Bar Mltzvah 

HARRY MADORSKY 
4:30 c.m. 

The Temp e Chapel 
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MAY7, 1982 

DR. PHILIP H. ABELSON 
Science and Our Future: An Optimist's View 

* 

* 

* 

The distinguished editor of Science and former President of The 
Carnegie Institute of Washington has been uniquely placed to 
observe the thrust of scientific research and technological 
development and to judge its potential impact on the problem of 
supporting life on our crowded planet. 

Dr. Abelson, one of the deans of American physicists, is a member 
of The National Academy of Science and a Fellow of The 
American Physical Society, The American Academy of Arts and 
Sciences, and The American Geological Society. 

Distinguished as a speaker and teacher as well as author and 
researcher, Dr. Abelson brings a message that is important for all 
of us to hear. 

KIDDUSH and CANDLE LIGHTING 8:15 P.M. at THE TEMPLE BRANCH 
The Ellen Bonnie Mandel Auditorium lrdmlsslon by ticket only- Mall reservation request early 
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