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Ideas on the Seder Table 
Daniel Jeremy Silver 
March 27, 1983 

During the middle of the 19th century when the Zionist roovenent was 

just beginning to renew the land, a learned oorrespondence broke out among a number 

of rabbis in the pale of the settlanent, the shtetls of Fastem Ehrope, who were 

far better versed in the Talmud than in the news of the day. And the oorrespon

dence had to do whether or not once Israel was reestablished, Passover co.ild be 

restored to its original fonn. According to the Bible, Passover was celebrated in 

ancient Israel as a great pilgrimage. '!he men of the tomlets aramd Jerusalan 

would bring with than to the shrine a lamb fran their flock and they \4JOuld bring 

the lamb to the priests in the temple who would offer the lamb as a sacrifice . 

An:1 that lamb was not sacrificed as a h::>locaust~ as a sacrifice . . entirely 

burned up on the altar. Rather the blood of the lamb was simply sprinkled 

about the altar cx:mneoorating the sprinkling of the blood on the doorsteps and the 

lintels of the Hebrews, the Israelites in Egypt when God passed over their doors 

bearing their first-born. And the lamb itself was then taken and it was roasted 

arrl then the men \4JOuld take the roast lamb to a hall which they had hired, a dining 

hall in Jerusalen, and they would have a cannarorative meal, ccmnunion meal. They 

would eat the lamb and other things at a feast am the feast would be one at which 

they waild rehearse the events of the redenption that was, the exodus, and the 

redenption that they hoped waild be, their deliverance fran all the political mis

fortunes of the day. Arrl the ralbis in this oorrespondence were \4JOooering whether 

or not this older fonn of sacrifice, of ritual, of pilgrimage, might be reestablished 

once Israel came to bei:rg as a Jewish national hane . Ard then a number of wonderful-

1 y elegant halachic problems involved in this issue. Must we wait for the cx:mi.ng 

of the l-Essiah in order to reestablish the cult, the shrine? '!here are in the 

Talmud a number of rules which govern the ?}rification of the shrine if it's to be 

rededicated and aroc>:rg those rules is one which requires the sprinkling over the 
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shrine area of the blcx:rl of a red heffer, called the egla agufa, and they went on 

at sane length in this oorresporrlence to try to decide whether or not there still 

existed the strain of red heffers which might be properly used in this particular 

ritual. And on and on this rabbinic oorrespondence -went until ore spoil sport happened 

to receive the sheaf of letters and then he circulated a letter of his own in which 

he wondered in print whether or not these learned rabbis kncsw that the shrine area 

was nr::M a nosque arrl that the M.lsljJns were unlikely to be willing to disnantle their 

nosque so that the Jews might again establish their temple. Thus ended that oorres

pondence. 

Now, it's a delightful bit of history which reminds us in passing l'¥JW in

sular and isolated and medieval Jewish life remained in Eastern Ellrope until nodernity 

was suddenly thrust upon it either by the intrusion of machines and foreign ideas 

or because the people of that ~.·JC>rld had suddenly to leave it and in the passage fran 

the Carpatti.an t-blntains to the Fast Side of New York, a passage which often took 

then less than six weeks, they had suddenly to Il'OVe fran this isolated arrl insulated 

na:lieval world where they were totally unaware of what was ha~ng in the larger 

world to the hustle and the rustle of the brave IOOdern Western metropolis. But I 

cite it here this mornirg oot so much for this sense that it gives U3 of the world 

of our great grandparents rut because it ranirrls us that Seder night was never in

terned to be a night where a script was given to us, a book which had in it all of 

the themes, all of the text, all of the ideas we srould speak and use that night 

and where we simply begin on page one and read on through the oonclusion am in 

doil'J] so we have fulfilled the mitzvah, the duty, of Passover. Not at all. '!hat 

original Passover in Temple days was an improvization. '!here was oo text, am the 

word we use for the book which is still ours, hagadah, suggests that fact. It means 

sinply the telling. It is the skeleton, the outline of a happening. It picks up 

a n.mber of themes which were used in those ancient days, thanes abcut the excxius, 

themes abcut recleuption, am by giving us a nuni:>er of rituals around which we can 
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weave oor ideas, it allows us to express in a relevant am oontenporary wey our 

ooncerns as to what is the substance, the content and the meaning, of the thane of 

freedan, the thane of deliverance, the thane of divine redemption as it applies to 

our own lives . I say this because I want to make a ccmnent about Seder rrodern 

American style. 'As sure as I'm standing here our office will receive tarorrow a 

phone call fran a frantic hostess arrl she'll say in essence, help, I've planned a 

\vOnderful meal, I've got 25 people caning, arrl I suddenly realized we don't have any 

haggadot. And there are any rumber of men tarorro,, night, fathers and grarrlfathers, 

I don't nean to sourxl male chauvinist by that but that's usually the way Seder is 

organized, who will be responsilile for the organization of the Seder service itself, 

who will not give it a thought during the day, and who will simply cxrne h~ and 

pick up the book and assume they can begin on page one and provide the direction 

for a meaningful service. 

Now the kitchen is fully prepara:i. We haven't lost, thank God, the art 

of kanadlah, rut we're so unprepared so often as to those things which are of the 

heart of the manent, the heart of the ritual, and what I want to make as a point to 

you this m:>rninJ is this. 'lhe haggadah is not a full script. It's not interned to 

provide yru with all of the ideas, all of the words, all of the thanes, with which 

you ought to be ooncemed tarorrow night. We oorselves have to involve our mims, 

our ooncerns, in the evenin} if we're to give it shape and meaning am grace and 

so what I'd like to do this morning is to suggest to you sat1ething about the haggadah 

to help you begin to think about it so that taoorrow night when we open the book 

it can have Salle deeper meanings, sane resonances, that it might not otherwise have 

for us. 

And the first amnent I'd like to suggest, to make, is that the hagga:iah 

is not a history book and that Seder night is not intended to be an histori<:21 

oauumcratioo of the exodus fran BJYpt. If it were a history book it would begin 

with the cmmiasiaunj of fttlaes at the Bl1rni1'¥1 Bush am would rehearse the story 
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ITD.lch as it's told in the 'Ibrah of God's redemption of the people, their march out 

of Egypt, the pursuit of the Egyptians, the crossing of the Reed Sea, tjle rebellion, 

the munnurings against M::>ses in the wilderness, the giving of the covenant at Mt. 

Sinai arrl so on. But, as you kn:M, that's not at all the way the haggadah proceeds. 

It proceeds on the basis of~ foor questions which our children ask, questions 

which are not of this sort, why do we rehearse tonight the exodus fran Egypt or 

why did God decide to bring the Jews out of Egypt. Those are not the questions 

they ask. Why tonight do we eat matza? Why tonight do we eat reclining rather 

than sitting up straight? Why tonight do we dip twice rather than once. '!he ques

tions have to do with the rocmant itself, with the happening, with what the child 

observes, and the answers deal also with the m:m:mt, with what ought to be happening 

to us, with what we ought to be thinking abalt. And the basic thane of this happen 

ing is the basic religious thane, the thsne of redenption, what it is that gives 

life beauty and rreaning; what it is which takes this experience which we call living 

which is full of the accidental, which is brief, which is bruising, which is uncer

tain and alla,.,s us to feel that this life can have beauty, that all that accidents 

that happen to us nevertheless seen to shav that there's sane larger purpose, that 

there's reason to do the right, to serve the causes which we beli~-1e to be good 

and to be just. If you want to renim yourself of the purpose of the hagga::iah re

mim yourself of the presence of Elijah in the Seder service. On the table there is 

the cup for Elijah. At one IX)int in the service saneone will go am open the door 

for Elijah. Ard Elijah, of cx,urse, is that mythic personage who, aCXX>rding to the 

folk tradition, is the messenger of the ~siah. When he canes the l~ssiah will 

rot be far behind. Ard so what we have in this myth, in this thsne, is the assoc

iation of Seder night with freedan, with redemption, with all the hopes that we have 

about our lives aIX1 about air ooontry aIX1 the world. 

Now, there are those of yoo who like the wise son, wh:> kmw how to ask, who 

will say to me, bit ral:i:>i, the association of Elijah in this sense with the SEder is 

• 
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very late. 'Ihe Seder is an old tradition and there's no reference to Elijah in the 

Talnudic tralition as far as his relationship with the Seder. It's not really until 

medieval times that we call this the cup of Elijah or that we open the door for Elijah. 

But if you said to this to me I'd beam with delight that I'd finally done my job and 

that Jewish krnvledge was flourishirg in our corgregation because you would be rorrect. 

The idea of the cup of Elijah did not begin as the theme of a place setting to which 

we will invite the messenger of good tidirgs. Not at all. It began because in Tal

mudic times, 17-1800 years ago, there was a great rabbinic debate. lbw many rups 

of wine, how many blessirgs over how many cups of wine are to be served during the 

feast? 

Traditionally, the feast was detenninErl by its l:x:unty arrl since this was 

supposed to be a great statarent of freedan, the one day in the year in which the Jew 

could assume himself to be a totally free man, he was to organize the Seder night, 

the feast, with largesse. But the rabbis, of oourse, have to associate every thE::!re 

with the 'Ibrah, every theme with God's Instructions, and so they located a text in 

the sixth chapter of Exodus in which God makes a pranise, or a series of pranises, 

about the deliverance and in that text God says in essence, I will bring you out, 

I will deliver you, I will redeem yoo, I will take you forth. '!here are fair pranises 

of deliverance. But the sentence also ems with the pranise, I will bring you in into 

the Pranised Lard, and so there were rabbis who said we must have at least four 

cups, oot s.inply as a statanent of l:x:untifulness, of largesse, of our bein.;J free, 

but we llllst have five, five for the fifth pranise of the entry into the Pranised 

Lard. ABi there were those wtK> \Ere more literalist wtK> said oo, only the four 

pranises of deliverance have to ck> with the Passover. 'lhe fifth is an intX>rtant p~ 

ise but it's oot part of the theme of the day. And they debated this issue back am 

forth and back again and, of <X>UrSe, there was oo answer. So, t:lE solution was to 

bless the four cups and to put the fifth cup on the table to 800W that this was a 

valid opinion. Ard then there gra, up a folk traditial in another context that a 

runber of these issues which cn1ld not be reaolved by the rat:i>is, so yoo can see 
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they're terribly serious vital issues, would be resolved at the End of Time by Elijah 

himself who woold bring dCMn the final word. So this fifth cup which was sitting on 

the table fran old times cane to be called the cup of Elijah because Elijah would re

solve the issue. 

Arrl when we turn to the question of opening the d(X)r for Elijah, opening 

the d(X)r has always been as far as we knav a part of the Seder service, but originally 

it had another purpose and it CaI'OO at another time during the Seder \\Orship. The old

est prayer we have in the Seder is an Aramaic prayer which begins the haggadah: 

this is the bread of affliction which our fathers ate in the lam of Egypt, called 

that all who are hungry cane and eat. It was a mitzvah, it was a duty for the Jew 

Seder night to welccroo anyone to his table; the sense of hospitality, fortunately, 

is one we haven't lost and we make sure at our Seder that anyone who is wit:h:>ut a 

family in the town, any stranger, any college student who's here, is brought into 

our hane and given a place. And as symbol of that mit zvah, the duty to bring into 

your hone anyone who might not have been able to arrange a Seder feast for himself, 

the d(X)r was open at this early point in the service in those early days. But then 

in the medieval pericrl the canards of anti-sanitism cane to include the charge that 

Jews slaughtered a Christian child before the Passover to use its blcx,d as a necessary 

part of the Seder service. '!he charge seens to have grown up around the idea that 

when they recited each of the ten plagues they waild take their finger, wmever was 

corrlucting the service, and dip it in the cup of wine and flick a drop of wine on 

the floor as each of the ten plagues were recited. And, of course, since one of the 

plagues deals with the taking of a life, the taking of blocxl, the association seems 

to have cane out of this. So Jews got in the habit, a necessary survival habit, 

of opening the door at abcut that point in the service so that everyooe CX>Ul.d see 

that in fact no blood was used, that no Christian child had been nurdered, because 

many a cxmrunity was decimated and annihilated because of this charge. And, as a 

matter of fact, thJse of you who associate red wine with the Passover might be in

terested to krDW that during the medieval period our people switched £ran red wine 



7 

to light wine precisely to counter this charge, precisely to make it evident that 

there was no blood, nothing dark, associated with the Seder. 

And then after the medieval pericx:1 when it was no longer necessary for us to 

prove that what was untrue was in fact untrue. 'Ihe rabbis, not willing to let the 

custan ranain simply a su:rvival instinct, associated the opening of the d(X)r at this 

later time as has becane custanary, with the cx:rning of Elijah this theme of redemp

tion. F£> Elijah's association with the Seder is relatively recent, only a few CP..n

turies old, but the association of redanption did not graft on to the Seder any 

unnatural there; rather, it picked up the there which had been essential to the 

Seder fran the very beginning. We see it in the text. As yoo kn:,w, every Seder 

ends, next year in Jerusalem. The thaie is our redemption, not the redemption of 

the Israelites fran Egypt. The prayer which I read to you, began to speak to you of, 

that is so old, it's in Aramaic, which begins the se:rvice - this is the breal of 

affliction which our fathers ate in the land of Egypt. let all who are hungry cane 

arrl eat. let all who are in need cane and join our Passover festival - continues 

this year here, next year in the larrl of Israel, this year we are slaves, next year 

may we be free. 

Arrl if you l(X)k at the haggada itself you'll notice a fact I've ccmnented 

on before and that is that if the haggadah were a history book it would tell how 

~ses was the ambassador, the agent of God, in the deliverance fran Egypt and the 

prophet of God in the giving of the Ten Ccmnandments arrl the Covenant on r.nmt Sinai, 

but t-t:>ses is never mentioned in the haggadah and Aaron, his spokesman, is never 

mentioned in the haggadah. 'lhe haggadah speaks only of God. It is the God woo re

deernai. It is the God woo delivered. It is the God woo parted the Reed Sea. 

Arx1 when we sing that lovely little song, dayenu , it wruld have been enough for 

us. We triai to scalpel down the gift whidl is redsrption and we see all of its 

cauponent parts, the raninder to all of us not to gcti>le down, gulp down, the great 

haWY 1101eats of our life but to see every element which is involved so that we can 
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truly appreciate how nuch that is good is happening to us. In the Dayenu it's 

if God ha:l delivered us, if God hcrl given us the 'Ibrah; not Gerl gave, not God gave 

through r.t>ses, but it is the Gerl who gives. 'Ihe thane is existential. 'Ihe nanent 

is a happening. '!he essential idea of the Seder service is that we are still in 

need of redatption. 

Now, there's an ancient CDlluon assumption, you might call a superstition, 

aroong human beings that certain days are lucky days and certain days are unlucky 

days, and if sanething good happened to us on a certain day in our youth sanehow 

that day is always set down as a day on which good things will happen to us fran 

then on. We have such days in our religious tradition , Tishubavav, the ninth day 

of Av is celebrated as a fast day. Why is it a fast day? Because according to 

tradition it was on the 9th of Av the first Temple was destroyed, arrl according 

to tradition it was on the 9th of Av that the R:rnans destroyed the Second Temple, 

and you can firrl in Talmudic literature a whole list of the terrible things that 

happened to our people on the 9th of Av over time. Or the 14th of Nissan, tarorrow 

night, the 14th of Nissan is a happy day, it's a deliverance day .or rather, a :.de

liverance night. It's called the night of watching, and our people instinctively 

assumed that if it was on the 14th of Nissan that God began the redatption of the 

Israelites fran Egypt, it would be on the 14th of Nissan that He wculd begin 

the redenption of His people at sane time in the future. 'Ibis was the night of the 

beginning of the redemptive process. Ard th:>se wlD participated in nDre pious, m::>re 

sinpler times in the Seder ritual, literally assuma:i that they were in a sense par

ticipating in a nanent which was pregnant with possibility, where there was truly 

a reason to hq:>e, that a major change, a cataclysmic change would take place in 

the natllre of the world because the Messianic h}e was aboot to dawn am the beginning 

woold be then. 'Ibey didn't literally believe that Elijah would be at the door 

when they opened it, blt they did believe that if redellpticn was to cane that year 

it woold cane this night, Seder night. 
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1.1 ::, · And so the thane is air participation, our need, to be redeenad, and if 

you lCX>k at tho Seder you find again and again that the tenses becx:me confused. We 

are to consider ourselves as if it was we who were part of the redarption in F,gypt. 

This is our narent, our concern. And so when the rabbis anbroider the early simplest 

skeleton of the Seder service they began to oonsider what it is that redarption con

sists of and, interestingly, there are in the texts, the sinple texts of t.11e Seder, 

t\\10 answers to this question and they were put there by the two men who founded 

the great flourishing of Babylonian Jewry in the 3rd century, the great renaissarce 

of Jewish learning in Babylon which lerl to the creation of the centers at Sura am 

Hardei and Nicebus and Pulpedita which led ultimately to the cc:npilation of the 

Babylonian Talmud. And these t\\10 men are known to us as Sanuel and Rav. They are 

very different personalities but they were contarp:>raries. Samuel was an earthy, 

this-war ldl y type, a brilliant sclx)lar, a pious man, head of an academy, but also 

one who was ver:y nn.ich with it in tenns of the political and social and ecoranic 

needs of the day. He was a ver:y wealthy man. He was a successful business man 

who was entrusted in his busy career with nnst of the critical assigrments in the 

bureaucracy of the Jewish cxmnuni ty. His was a leadership role and he lCX>ked at 

the issues pra~ically. And too, a man of Sanuel ' s type, the essence of the Seder, 

the essence of redanption, lies in political li~.ration. He was ver:y nuch a oon

taclfOrar:y of ours. We live in a century in which we assume that political liberation 

nust precede all other kinds of progress, that until a people ruled thanselves 

they canmt hope to solve the eooranic an:1 the social and the human problems which 

confront their social oroer. AnI so we've seen all over our world in the last 

century, century am a half, the developnent of novanents of national liberation, 

Ziooisn mDBJ then. 

Rav, on the other hard, was a ioore introspective type. He was oot a 

blsinesanan, therefore, he did oot becx:me a rich man. He was oot a politico; there

fore, he was nEPter appointed to ~ of the major positions in the Jewi~ cxrmunity. 
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He was a book man. He was a meditative kind of person, and to Rav the essence of 

freedan lies in freeincJ oneself fran one's ignorance, fran all trose things which 

limit our ability to accept life and to live with dignity in life and to rontrol the 

passions and the fears and anxieties which otherwise tonnent us in life. And each 

of then began his Seder in a different way. 

There is a paragraph which is Samuel's which begins one element in the 

service .- we were slaves to Pharaoh in Egypt and God brooght us rut with a mighty 

hand and outstretched ann. 'lb the man of affairs, to the realist if you will, re

demption begins in national liberation. Now, he was well aware that once the Jews 

were out of Egypt they hadn't really gotten control of thanselves. 'lhey'd rnurnured 

against ~ses - take us back to the flesh pots of Egypt - but national J i beration 

to Samuel was a sine que non, a thincJ you couldn't do wit.halt, the necessary first 

step. Rav, on the other hand, began his interpretation of redemption with a dif

ferent paragraph - in the begi~ncJ our fathers \oJOrshiIP=O idols - and then he 

goes back to Abraham, and then Abraham saw the folly of idol worship and cacut.i tted 

himself arrl us to the worship of the one God. To Rav redenption begins in freeing 

ourselves of the ignorance of the superstition of the follies of oor age and caning 

to a true understamim of ourselves, of what is required of us of the \oJOrld of 

which we are a part. 

Now, both men are right in a sense. Cbviously, a people canoot be free 

while they are still beincJ tyrannized. Cbviously, colonials cannot have rontrol 

of ·.a destiny as long as other governnents are twistirg their eroronies to suit 

their needs rather than the Peeds of those who are native to the place. For surely 

we've longed long emugh into the 20th centw:y to koow that after every novement 

of national liberation we recognize that the nation is still fillsi with problems, 

that often one set of tyrants takes over fran the set of tyrants wh:> have been jrn

posed franwithout am a tyrant fl:all one's a,m people can be as vic:i.oos as one 

who is sent there fran abroai. Am surely we recognize oow that national liberation 
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at the very best is only the beginning, a perlestal fran which we can begin to work 

with the other problans of society arrl only if we transfonn ourselves, gain rontrol 

of our anxieties and of passions, only if we becx:me ronstructive citizens can we 

hope to create a better society. 

And so we have in the Seder service rot reference to archaic histocy, not 

a rehearsal of events which ha~d three tin.Isam years ago and have a quaint ar

chaic value for us today, but we have the lifting up of sane basic questions which 

face all of us evecy day, which face all our goverrments whenever they make decisions . 

Where do you put your priority? Is the priority in the world to liberate evecy 

groop and evecy people? Should the priority be to work irrlividually with ourselves, 

with oor families, with those we are closest to bring enlighterment, to bring learn

ing, to bring sane sense of purpose and quality and self-discipline? 'Ihe issue is 

very live and it's very real, inmediate if you will. What is it which will allow 

us as a world to take advantage of the miraculous research arrl technolCXJY, the 

new machinery, the new possibilities :, the last two centuries have placed into 

our hands? We m longer expect a r~ssiah. 'lb a vecy large degree we have created 

the wherewithal, the research, the medicine, the machire:ry, which smuld allow our 

world to enjoy sane measure of prosperity, rut clearly, ours is a ronvulsed world, 

and clearly, oor machines arrl our sciences have brooght us as nuch heartache and 

pain as they have liberation arrl opportunity. In what does redeuption ronsist? 

Was Sanuel right? 'lb what degree was he right? was Rav right? 'lb what degree was 

he in the right? Arrl these thanes are worth, I will sul::mit to you, serious ronsider

ation around our Seder table. What is the value of freedan? In what does freedan 

ronsist? What responsibilities necessarily go along with being free? lbw can man

kind ultimately free itself fran the agonies which continue to plague it until this 

day? 
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'l'here's rruch more to the Seder, of cnirse. It's a glorious m:ment. It's 

a family nanent. It's a wann, happy rranent. Elijah is spoken of in the Seder sense 

only once in the Bible. In the book of Malachai,in the last chapter of that book, 

we're told that when Elihah CCJres the hearts of the dlildren shall be turned to the 

parents and the hearts of the parents shall be turnai to the children. Seder night 

is that kirrl of night. It's a night when the child can shine, singing or chanting 

or sayim the manesh tanah. It's the time when we can reward the child for firrling 

the afekanin and we can draw him close to us in a religious tradition arrl a religious 

rite which has beauty and, hopefully, which has grace. 

But for all of us, at whatever level of understamim we bring to the 

Seder, for all of us these deeper t:haoos, these larger issues, are "WOrthy of 

consideration. And I hope that you 'WOn 't rush thrrugh the service to get to the 

meal, that you'll spend time and linger over sane of them because I kmw the tenp

tation, I like kenadelah as rruch as I do. 
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:i~ :,~~? . N~::S KJ;ltQ::S • nQ5?~1 'lJ'~ 1'1¥1·;:p . ?,:J~} 'lJ'~ 

:J'1'M '~~ :,~~~ :,~~? . '1~~ KQ~:) • 1,}$jfq~1 K~7}$~ 

The platter is put back on the table, and the second cup of wine 
poured. The youngest child or another participant asks the ~ 

Four Questions. n -
r 11'11\'~)\ -3 

J'?=tiK 'Ill$ n;',,?iJ·',~~~ .n;?,?iJ·',~~ :itiJ :i'?~?iJ :iiti~r:i~ ·(3 
::,~~ ,;t ~,~ :i1?~~::J .:ii~' Y~IJ 

:,,,~ :ii::i :i1?~~::J .n,p1~ ,~~ l'?=?'K 'll}S n,,,~::i-,~~V/ 
• :iJiJ :i'?~?::i .nott Dig(:_?,~~ r?':;if?~ 'll~J'~ n;?,i::i·?~~~ (}) 

: tJ ,~ !J !l 'J'!\rtl 
• T I • I 

:13;:, :i'?:'2::i qy1,:;i. r~~ @ l'i l'?~iK 'Ill$ n;?,?::i-,~~~ 
1 :J'l01.l u;~ 

• \ I T \ zt ' l l-nfl•II t: i d ,.c, ~ ",. u , 
i "N \r o1 ~ ~ "-' () ,-.. \ 

THE fNTRODUCTION "~ ,.-J!i 

This is one of the oldest parts of the Haggadah. • I ,,.,,..,r-11 

The ~a?1.;#c language, in which this passage is written, was the language 
spoken in i':Iestine mainly in the time of the Second T ernple. The reference to 

the "Passover feast," or rather, to the Passover sacrifice, suggests that the passage 
was written before the destruction of the Temple. The few Hebrew words which 

occur in the Aramaic text possibly derive, as in the Kaddish and the Kol Nidrc, 
from a parallel Hebrew version. A pure Aramaic version is preserved in the Mahwr 

Roma and Mahzor Romania. Since it contains an invitation to the poor to partici

pate in the Seder, it might m~ properfy have been placed b~fore the Kiddush. .. ... . ,.... 
HC)wever, 1t 1s meant to be a prologue to the Hage_dah pr?J>CC• of which the 

Kiddush, recited on all the 61!hef 1M'fiv"ils" 2s ,;~~:t an integral part. 

• the bread ~ poverty which our f ortf athns ai:..i- land of Egyp~:_~~ e., while ll -f 
(j "66c1A\.t~~~ A1. -r-,~t 7'>'ltt~ - U\t-M~-_;_.0~2~-: 

U O "- l I ,. ~"' r- ~~ /J-p,~ I\. -c-i~ -1' ( lit( 

..$1- \;, V h'J, 01'- ~ "t ( l J ~ ,,,.,: 
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