
 
Daniel Jeremy Silver Collection Digitization Project 

Featuring collections from the Western Reserve Historical Society and 
The Jacob Rader Marcus Center of the American Jewish Archives 

 
 
  

Western Reserve Historical Society                 American Jewish Archives 
10825 East Boulevard, Cleveland, Ohio 44106 3101 Clifton Avenue, Cincinnati, Ohio 45220 
(216) 721-5722                                                 (513) 487-3000 
wrhs.org                                                         AmericanJewishArchives.org 

 
MS-4850: Daniel Jeremy Silver Papers, 1972-1993. 

Series III: The Temple Tifereth-Israel, 1946-1993, undated. 
Sub-series B: Sermons, 1950-1989, undated. 

 
 

 
 
 

Reel     Box         Folder  
         62           20          1268 
 
 

The Language of Judaism IV - Arabic, 1984. 
 
 
 
 
 
 
 
 
 
 
 
 
 

WRHS 

a 



f 
The Languages of Judaism-IV - Arabic 

Daniel Jeremy Silver 
February 19, 1984 

The relationship between our Jewish community and the universities of our 

country has revolved around three issues: the issue of admissions; the issue 

of hiring; and the issue of curriculum. The issue of admissions is the best known. 

Unlike many of the ancient universities of Europe, the major universities of the 

United have always admitted a Jew or two. The issue did not really come to the 

fore until the last half of the nineteenth century with the major influx of Jews 

into the United States, and then these universities, all of whom outside the State 

schools had been created by church groups for denominational purposes, began to be 

afraid that their educational mission might be diluted by too many students of 

alien interests and strange proclivities, and most universities, fearful that 

Jewish brains might beat out traditional brains that had flowed into the school1 . 

began to put in relatively narrow quota systems into their admissions process. 

And so it was that in most elitist schools, and certainly most fine professional 

schools, there was a very specific limited number of Jews admitted to any class. 

In one way or another, in most places, this written or unwritten quota system until 

the years immediately after the second World War when America found that it really 

couldn't accept this kind of racism any longer, we just fought a war with Hitler 

about an issue such as this, and where the war had broken the comfortable seal of 

insularity which had convinced most Americans that their way, our way, was the only 

way, the right way, and that education really consisted in raising up t~e next 

generation to the values which the white Anglo-Saxon Protestant generation of the 

time held to be right, proper and sacred. And so it is that in the last twenty or 

thirty years, with some exceptions, our students have been able to compete with 

places in the university on fairly equal terms, although admissions systems, it 

must be said, develops ideas about geographical distribution, about the distribu

tion of interests and abilities in the class, which in one way or another were de-

. 
signed to keep any one group, translate that as you will, from dominating the stu-

dent population of the university. 
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The second of the issues was that of hiring, the hiring of professional staff. 

And here the quota system was much more rigidly imposed that it was on the students 

themselves. If you look at the roles of the tenured professors at our institutions 

of higher learning and our professional schools until the second World War you'll 

find a sprinkling of men, very few women, a sprinkling of men in the hard sciences 

and in the professional schools, but almost none in the liberal arts and in the 

social sciences, in those areas which touch on values where a student might have 

to confront a series of ideas which the Board of Trustees or the sponsoring denom

ination of that university might not instinctively approve. Symbolic of this are 

the chairs of Biblical study across the country. The Bible, after all, is a Jewish 

creation. It's written in Hebrew. We have a two-thousand-year long history of 

commentary on the Bible, of trying to understand its every word, every phrase, 

its every nuance, but until the 1960's no Jew had evern been hired for a chair . in 

Bible or Biblical Studies at American universities. This was the province of Protes

tant scholarship and it was seen as one of the ways in which the denominational in

terests of schools which had long since ceased, really, to think of themselves as 

denominational, maintained their tradition. After the second World War, again, the 

isolationism of the insularity of America had been broken and one began to realize 

that our young people ought to come to grips intellectually with people of widely 

different interests and so one found Jews now, for the first time, professing Jews, 

hired for posts in English and Literature and the social sciences and those areas 

where one touches on questions of value, of attitude and of commitment. Symbolic 

of this is the experience of Harvard University. Until the second World War Har

vard had never hired a professing Jew for a tenured position in the social sciences 

or liberal arts. Since the second World War a sizeable percentage of the faculty 

is Jewish. One day a week at the Harvard Faculty Club there's a Jewish table where 

these men and women come together to discuss Jewish interests. And for the last 

ten years the Dean of the faculty has been a committed and professing Jew. 

The third issue has to do with the curriculum. The curriculum of the American 

--
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universities and undergraduate universities and colleges, until the second World 

War, defined civilization as Western civilization. One was hard put to find there 

in the areas where most students would touch any real interest in opening their 

eyes and their minds to contributions of other segments of the world. And so it is 

that in a basic survey course called Western Civilization. you would be introduced 

to the Bible as the Old Testament and from then down to our times the Jewish com-

ponent in Western civilization would be omitted, treated in silence. With the de

velopment of departments of Far Eastern Studies, departments of Indian Studies, de

partments of African Studies, departments of Near Eastern Islamic Studies, there 

also developed in many of our universities departments of Jewish Studies. Before 

the second World War less than ten men taught in our universities in areas which 

we would today label Jewish Studies. By 1980 we had over 800 full-time men and 

women teaching in these areas in our universities and they were teaching in some 

350 colleges and other institutions, so there's been a great explosion of interest 

and the American Jewish community has been pleased with it, and it's now possible 

for a young Jew to go to college and to pick up the college syllabus of courses, 

and even if he never takes a course in the classics of Judaism or Hebrew he knows 

that they have no right to be in that catalog along with the history of early Chris

tianity, along with Islamic studies, along with all the other elements which go up 

to make our rich and pluralistic civilization. 

Now, I bring up this background because I want to suggest to you how the sub

ject of these four sessions on some of the languages of our tradition have affected 

this burgeoning new field, have created opportunities and problems for it. I've 

talked of three, and we'll talk this morning of a fourth, major language of Judai

ism, Hebrew, Aramaic, and Greek. And if you look back over our tradition, the 

Bible is written in Hebrew, a bit in Aramaic. Philo and Josephus wrote in Greek. 

There are two Talmuds: the so-called Palestinian Talmud is written in Western 

Aramaic; the Babylonian Talmud is written in Eastern Aramaic; and they are as 

different from one another as Spanish is from French. Maimonides, and even 

Gabirol and Ha-levi and these great men wrote their philosophies in Arabic, and 
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much of the halachic work of the great heads of the yeshivot of Babylonia were 

published in Arabic. The great Jewish community of Spain kept its records in 

Catalan or Castilion, and those who fled from Spain and went to Italy and took 

part in the Renaissance, like Leon Abreo, wrote their books of thought and phil

osophy in Italian. I haven't begun to speak of the literature of Yiddish, but 

Moses Mendelsohn and Theodor Herzl and Martin Buber and Franz Rosenzweig wrote in 

German. And Jews have written in every one of the major languages of our modern 

world. Moral? If you have a child or grandchild who wants to go into Jewish 

Studies make sure that he or she doesn't have a language block. But for the teach

ing of Jewish Studies at the universities, this profusion of languages, the fact 

that we have been linguistic cameleons over the ages has had some very important 

ramifications and ones which have never really been resolved. 

When a college professor teaches a basic survey course he doesn't set out 

simply to reproduce the text book, that is, simply to present a survey based on 

secondary literature of the particular field. You can buy a text book. You can 

go to the library and take it out. The value of any lecture course or any seminar 

is that you are getting the benefit of a trained mind, dealing and reacting to an 

original body of material, an original body of literature, and providing his par

ticular understanding of that literature. A teacher assumes that the youngster 

will go out and read the basic standard text. And if you're asked to teach a 

basic survey in Judaism, and with three or four exceptions, most people who are 

in Jewish Studies Chairs around the country are sole practitioners or, at most, 

have one other colleague in their field. You are inevitably going to have to 

deal with a great deal of literature which you can't control in the original, which 

you may not even be able to read at all because it may not have been translated 

as yet. There must be 40-50 languages in which Jews have written significant 

materials, and even those who could learn the language in a matter of weeks could 

spend the rest of their lives simply mastering the languages of our literature before 

they began even to think about teaching it. And so one of the things that has happened 

' · 
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with this proliferation of Jewish Studies programs is that some of the expectations 

of the communities and undergraduates have been frustrated because the more cautious 

academics have been unwilling to teach a universe Jewish Studies. They'd much 

rather teach the course which they can do competently in comparison of the doctrine 

of faith and reason in a Maimonides, something of that kind. But that's the kind of 

material which graduate students are interested in, and when our children go to the 

university and would like to have some kind of exposure they want a basic kind of 

approach. So only a few of the people have been willing to brave it, to admit 

what they don't know and to go on regardless, to do what rabbis have had to do 

from the pulpit for hundreds and hundreds of years. 

The second problem is, in a sense, related to the first, and that is that 

though we talk in gross numbers of having 800 or so full-time trained people in 

Jewish Studies, because of the linguistic difficulties associated with Jewish 

Studies most of these people have been going into two or three fields. I have 

been Chairman of the Academic Advisory Council of our National Foundation For 

Jewish Culture for almost 18 years, and in that period of time we have had sub

mitted to us, perhaps, 4,000 requests for grands by youngsters who wanted to get 

their PhD's in some field of Jewish Studies. Half of these were frivolous, but 

of the half that were not I would say that 90 percent want to deal with some con

temporary subject. They want to deal with the history of Zionism, modern Israel, 

they want to deal with the Holocaust and Holocaust studies, they want to deal with 

the American Jewish community or American Jewish sociology. Why? Well, not only 

because it's contemporary but because it's easier. You learn Hebrew. You learn 

English. You learn French and German which you have to have anyway for your PhD 

and then you've really mastered the languages that you need. In that whole 18-year 

period we have had only two requests for people who wanted to prepare themselves 

in Talmud. Now, Talmud lies at the very center of rabbinic Judaism. The Talmud 

requires a knowledge of Hebrew and of at least two varieties of Aramaic, of Greek, 

of Latin, a number of other difficult dialects of the time. It's a difficult text 
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to begin with and our students are shying away from it. In that same period of 

time we've had less than ten who have asked for help in preparing themselves for 

medieval studies where Latin, Greek, Arabic as well as Hebrew and Aramaic are re-

quirements, and so what we are developing is a field which is unbalanced where 

the basic work in the standard background, the standard classics of our tradition, 

is not going to be pushed ahead with the same speed that studies of contemporary 

issues will involve. It's a tragedy because a people which doesn't understand the 

full range of its background cannot understand its foreground, and the whole value 

of the academic enterprise is not to be a journalistic enterprise which simply deals 

with the events of the day but to give background, color, perspective, on what is 

happening, the special peculiarities of the Jewish ethos. And so the renaissance 

of Jewish Studies which we have heard so much about, and which is important, is an 

unbalanced one, and it's unbalanced, to a degree, because of the theme which we 

have taken for this little series, that is the fact that Jews have adapted them

selves to so many languages, expressed themselves i n so many languages, and so made 

it so difficult for those of us who today would understand our past. 

We're talking this morning of Arabic. Jews think of Arabs today as the enemy, 

but Arabic is as old as Hebrew. We have a literature by Jews in Arabic which goes 

back at least 1600 years, several centuries before Mohammed. And until the romance 

and assimilation by Jews of the modern technological culture of the 19th and 20th 

centuries the impact of Islam and of Arabic upon our community was second to none 

in consequence and in significance. Arabic, like Hebrew,is one of the semitic 

languages. It is what we call south-semitic, south Akkadian. Arabic, unlike 

Hebrew and Aramaic, developed an alphabet consisting not of 22 letters but of 

29. It did not go through the final reduction of the alphabet that the Canaanites, 

the Hebrews, the Arabs, the Arameans and the Greeks did, but the language base is 

very similar, but the alphabet is not. The earliest literature by Jews, in fact 

the earliest literature which is in Arabic and it includes Jews, is poetry, poetry 

from the 400's and SOO's of this era, poetry written in the Arabian Peninsula 
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largely by literate sheiks and tribal chiefs. It's a rather bold, marshal, bom

bastic, poetry which deals with warfare and vengeance, the Hatfields and the 

McCoys. It deals with honor and it deals with vengeance. It's written in the 

major It's written with emphasis. You can sense it from the brief biography 

I'll give you of one of these Hebrew poeots. He was a tribal sheik who had a 

castle in the Hegias, that is near Mecca and Medina, and his name was Suliman 

ibn Abin, Solomon's Ben Abin, and Suliman was one day minding his own business 

when a neighbor of his fled from his castle, his castle had been overrun by some 

enemy, and as he fled south he left with Suliman his daughter and his treasure for 

safekeeping. Suliman accepted this responsibility. The pursuer, instead of keeping 

after the neighbor, stopped in front of Suliman's castle and beseiged it, and during 

the seige captured Suliman's son and said to Suliman if you don't hand over the 

girl and the treasure I will kill your son. And Suliman defied him and the son 

was killed and Suliman wrote a great poem about the importance of neighborliness, 

honor and responsibility. This kind of poetry is the poetry of Rudyard Kipling. 

It's a poetry of Robert Service. You can sense the beat of this poetry in a 

strange way if you think of the familiar Adonolam with which we often close the 

service. The high women came riding, riding, riding/the high women came riding 

riding up to the olden door - this kind of very simple straightforward beat. 

Adonolam is based on Maimonides' thirteen statements of faith. It was written 

in about the 14th century. Listen to the beat. Adonolam, ashermalah 

short and long, short and long, simple, direct. 

Now, how did this marshal poetry of tribal honor and tribal vengeance emerge 

into the sacred language? And that, of course, is owed to Mohammed. Mohammed 

was born around 560. 

to be so in on o th 

he clai 

word n 

d to 

I Ori 

died around 631. He may have been illiterate. He claims 

rahs of the Koran. He was a speaker, not a writer, but 

poken to him of God's 

ic. And 1 tr on ho who dev 1 d the 1 gends 
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of Islam would insist that during his visit into Heaven Mohammed had seen God's 

own book which was wirtten in Arabic and their text in their alphabet was an exact 

duplicate of God's own work, so the script and the language are God's own. Now, 

Jews have always called, not always, rabbinic Judaism is always called the holy 

tongue. As I told you some weeks ago, it's written in Aramaic script. The rabbis 
I 

were quite aware that Moses had not been able to read this kind of script, that it 

had been transformed, and the New Testament is looked upon as holy script, but 

Christians are quite aware that Jesus spoke and wrote, if he wrote, in Aramaic, 

not in Greek, it is a translation. The Arabs alone claim that theirs is the direct 

true copy, the true statement of God's words in God's own speech. And Arabic be

comes to them a holy language, a language which expresses all that one needs to 

know about the universe, about God, about the truth. It becomes the subject of 

art as well as of content, being aniconic, that is taking the Second Commandment 

literally. They did not have any representations except these letters which they 

played with and drew out and which to them were their icons, were the images 

through which they expressed their faith in the virtues and in the attributes of 

God. 

Arabic emerges then in the 7th century as the holy language of Islam, and 

because it is strong and forceful and militaristic it fit well into the saddle 

bags of the Muslim soldiers who marched out from Arabia in the middle of the 7th 

century and who by the end of the 8th century captured all of North Africa and 

all of Spain and most of southern France and Sicily and much of southern Italy, 

all of Egypt, all of Asia Minor up to the gates of Constantinople and the entrance 

to India, one of the most amazing political eruptions, military conquests in 

history. And within that same century or century and a half Jews had begun to speak 

Arabic as their daily language and to create, as the Muslims were creating, a 

literature in Arabic, but with one great change. And that is that all the literature 

writt n by J in Arabic, whether it be halachic responsa sent out by the heads 

of they hiv h, th g onim in Babylonia on legal points, whether it be the great 

I 

I 
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medieval philosophies produced by the men whom you heard about, Ibn ga biron, Ibn 

Bakuda, and Cress and Maimonides, whether it be encyclopedias of medicine 

or astronomy or astrology or linguistics or grammar, lexicons, it was all written 

in Arabic but in Hebrew letters. 

Now, if you want to think of cultural assimilation and compare our cultural 

assimilation to that of the Arab world, the Arab prayer book, the Arab Jewish prayer 

book had what looked to be like Hebrew letters on both sides. One side was in 

Hebrew and the other side was in Arabic. Every Arabic phrase was transliterated 

into Hebrew letters. A daily newspaper for Arabs was in the Arabic script; for 

Jews was in Arabic but in the Hebrew script. Now, we we don't know why Jews did 

not make the complete transfer, linguistic transfer from the Hebrew script to the 

Arabic script. It may have been because of educational reasons. The Arabic script 

is difficult to master, it's very different. It may have been because of their 

fear that the Arabs would not like for Jews or others to be writing in God's own 

script things which God would J' approve of, which denied certain tenants of the 

Muslim faith. We simply don't know why this transformation was completed, but 

it was not, and so although Jews participated culturally in the intellectual fer

ment of the Arab world of those great Muslim centuries, they did so in a very 

peculiar and very special Jewish way. How did they take the 28-letter alphabet 

of the Arabs and use a 22-letter alphabet, their own, in order to express it? 

Simply by taking six letters, the gimel, the , the tess, the 

and adding to the top of them little dots or an inverted single quotation mark 

as an indication that this letter was to be read in a second way, a different way. 

Without that dot the gimel is g, gimel. With that dot the g is , the 

kind of with a gin front of it which is important in the Arabic speech. 

Now, the Muslim world, once it had established itself imperialistically, 

was not only a militaristic world, it was not only a world which was imperialistic 

in a religious sense, it was not a world which treated all other religions as 

I 

I 

I 
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second-class citizens only on tolerance, but it was one which was fascinated by 

reason, by the culture of the ancient classic world, specifically the culture of 

the Greeks. Plato, Aristotle and Zeno and the others were quickly translated into 

Arabic, and at least the elite among Jews could read Arabic texts in Arabic, and 

very quickly in intellectual circles Jews began discussing, as Muslim philosophers 

had begun to discuss, the relationship between the analytic and conceptual ideas 

of the great philosophers and the claims and statements advanced in their scrip-

ture about revelation, about God, about Creation, about the nature of man and so on. 

And you have developed in Muslim a great philosophic tradition of apologetics and 

analysis, of Echena, and others,who tried to adjust these two worlds 

to one another. You have in the Jewish world Maimonides and Krescus and others 

who are attempting to do the same thing. Jews dealt with all kinds of themes, 

in other words in Arabic, and they dealt particularly with those themes which 

were central to the interests of the Muslim world, and one of these interests led 

to a major advance of importance to Judaism. Islam is a people of the book. 

Everything in Islam goes back to the Koran, the word of God, and just as Jews have 

had for centuries commented on and had super commentaries on the meaning and the 

text of the Torah, so did the Muslims have commentaries and super commentaries 

on the text of the Koran. Believing that the language was important, that is 

the grammar and the syntax, as well as the meaning, Muslims began to investigate 

the grammar, the word order, the word structure of their scripture in a way that 

had not been done before. And in the 9th and 10th century Arab grammarians dis

covered the basis of all semitic languages, that is that all the verbs in the 

semitic languages are based on three-letter roots, and nouns and objectives are 

formed out and around these three basic letters which give the essential meaning. 

And they were able to create paradigms of all the declensions and conjugations of 

nouns and of verbs, and Jews read these grammars, and Jews then applied these 

grammatical ideas to the Bible. And it is the grammarians of the 9th, 10th, 11th 

century who have de available to us a clean understandable text of our scripture. 
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It was in these centuries that what we call the masoretic text, the vocalized 

text which is accepted as the basic text of the Bible, was finally agreed upon 

and the agreement was based largely on what the Arabs had taught the Jews about 

grammar, and it was in these centuries that the grammarians worked on and made 

commentaries on the Bible which, for the first time, made us understand what the 

texts probably mean, how they were divided, how the words were to be spelled, where 

paragraphs began and ended, what was the function of certain kinds of clauses and 

sentences and the like. So in a strange way we owe to these Islamic grammarians 

our control of and much of our appreciation of the inner and most subtle meanings 

of our Biblical tradition. 

An interesting thing happened during this time of cultural syndiosis and 

that is, as I said, Jews wrote literature in Arabic in almost every conceivable 

field of interest to Arabs except two - poetry and history. Jews wrote poetry 

The medieval period under Islam is one of the richest periods for Jewish poetry, 

but all of that poetry almost without exception was written in Hebrew. All the 

other literatures were written in Arabic. A man in Israel, Davidson, some 20 

years ago what was then known of this Hebrew poetry from this Islamic world 

from about the 9th to thel3th century. He collected over 37,000 poems written by 

3,000 poets, and other men working since have at least doubled that number. 

It's a great literary poetic renaissance. We would expect to find it in Arabic, 

however, it's written in Hebrew, but in the Hebrew which apes exactly the styles 

and the forms which were important and used and praised in the Muslim world. 

Now again, we don't know why Jews wrote this poetry in Hebrew when they wrote all 

else in Hebrew letters but in Arabic. It may be that the poem was particularly 

beloved by Arabs 

It may bet 

in a 1 ADQ\IIIICil!lr 

to unaer 

th J ws would have been trespassing in some sacred area. 

was re rved to a kind of literary elite who wrote 

that they didn't want the hoy-paloy ordinary Jew 

inly true that po try in the Arab world and in the 
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much as it was a simple expression of feeling, using the beauties of the language. 

Take T. S. Eliot. Think of those modern poets that you really have to have a 

commentary by the side of the poem in order to understand all the references in 

the poem. Arabic had developed a style called musia. Musia means that you take 

the language of the Koran and you use it in your poetry in figurative and illusive 

ways so that a poem reads one way if you rea.d the words simply, and has other 

illusions and other suggestions if you understand the connection between the text 

of the Koran and the text of the poem. It's an intellectual game, therefore, as 

well as an aesthetic experience. And Jews used the same style and you really have 

to be one who knows the Bible backwards and forward in order to aprpeciate most of 

the poetry which comes out of this period. It's powerful. We associate the names 

of Juda ha Levi, Solomon ibn Gabiro, Many of the poems which found their way into 

the medieval liturgy were written at this time. 

Jews wrote in all fields except poetry and history in Arabic. They wrote 

poetry in Hebrew, using Arabic forms, and interestingly, they did not write his

tory at all. Now, the Arabs were fascinated about history. A great deal of Arabic 

thought has to do with describing and defining the history of Mohammed and his 

biography, associating the generations of people who repeated sayings of Mohammed, 

testing these. There were any number of annals written of the conquest of Islam, 

of the great achievements of the great Arab caliphates. And finally, in the 14th 

century, you have that great collection, that great philosophy, of history by 

Ibn Kaldoon which is one of the great monuments of human civilization. But at 

no time in these six or seven hundred years did any Jew write in Hebrew or Arabic 

or any other language anything which approximates a history of the Jewish people. 

And that's an interestinf fact, and it raises some interesting questions. Why 

not? There's nothing in our tradition to preclude us from writing history. The 

Bible's full of history, Jo hua, Judges, Samuel, Kings, Chronicles, Daniel, Ezra, 

Nehemia. There were chronicles of the Macabees. There's the work of Josephus. 

There' nothing against our writing hi tory in our tradition. In fact, we talk 
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about the God Who reveals Himself through history and, therefore, we ought to be 

fascinated by writing history in order to show the power and the grandeur of 

God. Why no history? 

The answer seems to be that for all the cultural achievements of this period, 

and though there were Jewish communities for some considerable of time who enjoyed 

a degree of economic prosperity, the Jew still felt himself in prison, in exile, 

in galut. One of the modern misconceptions which many of us have is that the 

condition of Jews in the Arab world was much much better than the condition of 

Jews in Christian Europe. We associate anti-semitism with Christianity. We 

know the whole sad history of that relationship. We know very little about the 

relationships of Arabs and Jews. We know that in religious terms they are very 

much more similar. In point of fact, in the Arab world Jews were considered to 

be demies which means second-class citizens, people who are allowed to remain 

only on tolerance and sufferance, only because, like Arabs, they have a scripture. 

Jews in most parts of the Arab world were forced to wear special costumes just 

as in the Christian world. In most parts of the Arab world they lived in malas, 

the equivalent of ghettos. It was not an open and free society that exchanged 

ideas, but socially there were great separations and from time to time the Jewish 

community would be pillaged, somebody would come into power, would incite the 

mobs against the Jews. It was not, as some seem to think, an easy and fraternal 

relationship 

Now, history is written by those, or is of interest to those who feel that 

they're making some changes in the world's history, that they count, that things 

happen because of what they do. Prisoners in jail write biographies, confes

sions, exculpations, justifications, but they don't write history. Histories 

are written by Americans who sense the power of America, by Russians who sense 

the power of Russia. The great historians of the 19th century were the English 

and the Germans, the two great colonial, imperialist powers of Europe. When Jews 

felt themselves to be in galut, in exile, when they felt that they were somehow 
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just living out their days without control over their lives, when a Juda ha Levi 

could sing I am in the West but my heart is in the East, during such a period 

Jews did not write history because they were outside of history. What they longed 

for was Zion. What they longed for was a return. What they longed for was a re

newal of their sovereignty with the Messiah, an end to what they had. And so 

we find some interesting unexpected attitudes. There was a man in the 11th cen

tury by the name of Hasta ibn Shakrut. Hasta ibn Shakrut was a vizier, that is 

the prime minister of one of the great and powerful Muslim rulers in Spain. He 

was a man of wealth. He had a private army, a man of power. He had castles of 

his own, and yet we have a letter which he wrote, he wasn't quite sure to whom, 

because he had heard that far away in the East in the Ukraine, the Crimea, there 

was a Jewish kingdom, a group called the Kazars. He didn't know much about them, 

but he wondered if they in fact existed or the king of the Kazars could come and 

could help his beleaguered community, or perhaps might come down and conquer 

Jerusalem and allow the Jews to go wherever they really wanted to live. This was 

a Jewry that was at home, but not quite at home. Its script was Hebrew though 

its language was Arabic, its literature part of the greatest possessions of our 

culture, but its political condition very much like that of most Jews in most 

times, at home but not quite at home. 
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K'dusha ~Lt\?£, 
May the 

M-iJ' ~ l s ·, 75"~ ·jj: { words · .-
~ 

. 
TORA![;sERHCE~ 
Anthem/ 

c;: --k t1A-k ry ; s-la(~ ro.J ~'"<P""" 

Aleinu \'<a.J.. 
V'ne-emar TvJ. 
Amen :tf= l ,-D CON6 

L_; loLe(~( 
._ 

Hymn -,~ 

~~-1 ar1.mf-:;; 
Ein k~ ~=----c--------.------------ ----

.,....Sh~or..ah-:r 

• ~h~-0~i -------------------------------~ran 

c..bl~--------------------------------Ei ~-1)-ay'lm--
Ha shi ve 1nu"-=--- -------------------------------------

REMARKS----------------------------------



TM C EDUCATION SERIES 

Monday, March 5, 1984 - 8: 15 P.M. - The Temple Branch - Ellen Bonnie Mandel Auditorium 

RABBI DANIEL JEREMY SILVER will present: "The Synagogue - Then 

as Now", an illustrated tour of synagogues from Third Century, Israel, to 

Twentieth Century, America. In support of the thesis that form follows 
function this lecture will discuss synagogal design, style and ornamention. 

Monday, March 12, 1984 - 8: 15 P.M. - The Temple Branch 

ORI Z. SOL TES, B.A., M.A., Ph.D., Assistant Professor of Judaic Studies at 
Cleveland College of Jewish Studies will present: "Ceremony and Ceremonial 
Objects", an illustrated presentation, with authentic museum pieces, evidencing 
the reverence with which Jews viewed Jewish Ritual and Jewish Ritual Objects. 

Monday, March 19, 1984 - 8: 15 P.M. -The Temple Branch 

RABBI DAVID F. SAND MEL, Associate Rabbi of The Temple, will present: 

"Prayer and Prayer Books". He will detail the forms of worship unique to the 

Synagogue and the development of the books of prayer - the Siddur and 
Machzor. 

Monday, March 26, 1984 - 8: 15 P.M. - The Temple Branch 

RABBI SUSAN E. BERMAN, Associate Rabbi of The Temple, will present: 
"The People of the Synagogue", an illustrated portrait. She will describe the 
evolution of the various synagogue ''professionals". 

Refreshments following each presentation 

J. Norman Stark and Dr. Howard A. Steiner, Co-Chairpersons 

USHERS 

The ushers who served at the Vesper Service during the month of January were 
Allen Levine, Fred Rivchun, Gerry Kerner and Vivian Liff. 

Thank You! 



UNIVERSITY CIRCLE at SILVER PARK 
791-7755 

SUN MON 
FEBRUARY 19 

SERVICE 
10:30 a.m. 

The Temple Branch 
Rabbi 

Daniel Jeremy Si Iver 
will speak on 

THE LANGUAGE OF 
JUDAISM - IV - ARABIC 

26 
SERVICE 

10:30a.m. 
The Temple Branch 

Temple Young .. ----'-~-

~
atiweServic~ 

CHOOSING 
JUDAISM,. CHOOSING 

LIFE" 

YoU1hGro~ 
& ••• 

~ 
.... , __ 

- j -
4 

SERVICE 
1~30 a.m. 

Dr. William W. Hallo 
will speak on 

IN THE DAYS WHEN 
THE TEMPLE STOOD: 

A VISIT WITH OUR TMC 
ANCESTORS AS THEY Lecture Series 

WORSHIPPED GOD 

11 
SERVICE 

10:30 a.m. 
The Temple Branch 

Rabbi 
Daniel Jeremy Silver 

will speak TMC Lecture Series 

20 

( 

27 

5 

12 

YOUR TEMPLE CALENDAR - Clip and Save 

TUES WED THURS 
21 22 23 

TWA Activities 
10:00 a.m. - Branch 

Fellowship & Study Group 
""'-LL• n- .. :..1 ~ndmel 

_...... 10:30 a.m •• ii;;na11•1:::, 

Lunch With The Rabbi 
Downtown 

~ City Club 
' '- ,, .:.vu nuun - , . .su p.m. 

TMC Board Meeting 
8: 00 p.m. - Branch 

Religious School 
Board Meeting 

7: 45 p.m. - Branch 

28 29 MARCH 1 
TWA Activities 

10:00 a.m. - Branch 

Fellowship & Study Group 
Rabbi David Sandmel 
10:30 a.m. - Branch 

6 7 8 
TWA Activities 

10: 00 a.m. - Branch 

Fellowship & Study Group 
Rabbi David Sandmel 
10:30 a.m. - Branch 

Temple Young Associates 
Board Meeting 

13 14 15 
TWA Activities 

10:00 a.m. - Branch 

Fellowship & Study Group 
Rabbi David Sandmel 
10:30 a.m. - Branch 

Temple Board Meeting 
8: 00 p.m. • Branch 

26000 SHAKER BOULEVARD 
831-3233 

FRI SAT 
24 25 

Shabbat Service 
9: 00 a. m. - Branch 

A\ C 
Service - 5: 30 p.m. ~ -
The Temple Chapel 

~ 
2 V 3 

Shabbat Service 
9:00 a.m. • Branch 

~ ;io 
Service - 5: 30 p.m. 
The Temple Chapel 

FIRST FRIDAY 

8: 15 p.m. - Branch 

9 10 
Shabbat Service 

9:00 a.m. - Branch 

Bar Mitzvah 
A. JORDAN BISHKO 

11:00 a.m. 
The Temple Chapel 

TMC Bowling Party 
Service - 5:30 p.m. 7:30 p.m. 
The Temple Chapel Eastgate Coliseum 

16 17 
Shabbat Service 

9: 00 a.m. - Branch 

Service - 5:30 p.m. 
The Temple Chapel 

THIRD FRIDAY 
7: 45 p.m. - Branch 



~~--------
huag FEBRUARY 19 

ROBERT M. VOLIN 
LAURIE STRAUSS 

ALEXANDER GREENE 

lahri,tts 
ALFRED M. BONHARD 
CARRIE BEITLER FREEDHEIM 
KATIE MANDELKORN 
JAY KARL SILVERBERG 
DR. SIDNEY D. WEISMAN 
ROSE BUBIS ROSKOPH 
FRANK WULIGER 
HYMAN H. HILL 
CHARLES A. MELSHER 
JANE ELLEN UDELF 
HENRY H. HIRSCH 
BEATRICE DEICHES COHEN 
DR. MORTON MORGENSTERN 
SIDNEY S. WOLFE 
DAVID STROMBERG 
FANNIE MARKMAN 
MAX DUCHON 
BESSIE WEINER 
HENRY BERGER 

- -· . - - ·- - - - --
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