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The Bishop and the Economy 
Daniel Jererrry Silver 
December 9, 1984 

In early November a drafting corrmittee of the Conference of Bishops of the 

Roman Cati"-iolic Church released a statement, a lengthy statement, which they had 

been asked to -write by their parent. l:xx:iy dealing with Catholic Social Teaching 

and the United States Economy. Tt~is draft had been some four years in the prep

aration. It will now be circulated by the bishops to various people in their 

dioceses and then they will assemble again at another meeting next year and, 

with whatever changes or emandations they may decide to make, this so-called 

Pastoral letter will become an official statement of the American Roman Catholic 

Churcn and it will form the basis of teachings on social ideas by the church 

in their parochial schools from the pulpit. 

Now, a docume~t of this kind is obviously looked at in many different ways. 

There were some who read through the initial document and chose to highlight • 

for praise or for blame some specific proposal which was made. The document, 

for i~stance, calls for a major employment program which would involve reducing 

the level of unemployment to alrrost nothing, 3½ percent, and to accomplish this 

by a federal works program,by major financing of jobs retraining programs, and 

by a program of federal subsidies given to individual employers ·which 'wOuld allow 

tl1em to add rrore people to their labor roles. 

There was also a rather broad side criticism typified by a group of Roman 

Catholic laymen, well-ki,own for the rrost part, led by the former Secretary of 

the Treasury, William Siron, and by the Catholic lay theologian, Novak. And 

these men claimed that tl1is entire document was far too critical of the American 

economic system, that the proposals that it put forNard were what it called 

statist, that it involved a great deal of gover:rurent intervention and, therefore, 

they felt that they were likely, these proposals, to kill the goose that laid 

the golden egg, ti.iat this so limit and constrict the economy that the prosperity 

of the economy would be diminished and there would be less for rrore rather than 

nore for those who nost need it. 
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Now, when the leadership of a church which is as important as the Roman 

catholic Ci1"1urch in its structure comes forth with a docurrent of this type, they 

do not do so idly. It's a matter of forethought and judgement and the docurrent 

must be taken seriously, not because some 40 million Catholics will inevitably 

agree with and prorrote all of the proposals which are submitted - the bishops 

know ver:y well that's rrost unlikely - but, rather, because the Roman Catholic 

Church is an important political and social institution and that this docurrent 

makes clear those proposals and those positions which its lobbyists will take 

with the Congress and with the various state legislators and which its pulpits 

and teachers will take with its corrmunity itself, and so we're likely to see a 

good deal of push towards those proposals which are central to this document. 

For instance, tJ1e document insists L'1at the West and the advanced nations, 

particularly the United States, Irust dramatically increase its level of foreign 

aid, particularly development aid, to the Third World nations and that it should 

do so not bilaterally but Irultilaterally, by using agencies such as the World 

Bank and International Monetary Fund or the agencies of the United Nations, and 

we're likely to see a great push in this direction from the Catholic Church. 

Now, the draft was prepared and ready for submission earlier than November. 

It was not submitted until after the elections because they wanted this document 

to be considered on its a.vn merit and not as a partisan or party document. And 

the nishops were quite aware that rrore of the proposals which they submit tic in 

with the general direction of the Deroocratic Party Platform than thdt of the Re

publican Platform. Indeed, I think they're quite _ conscious of the fact that in 

this last election a majority of Roman Catholics voted for President Reagan 

and that sinply suggests to them, I would think, the magnitude of the task which 

lies before them. 

Now everyone wiilread this document, it runs to well over 100 pages, 

in their own way. The press has tended to enphasize the practical proposals. 
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The document is divided into two major sections. The first deals with Biblical 

and theological foundations, and the second with practical implications and so 

the process seized on the demands for welfare reform, the demands for a national 

level of welfare payments nuch higher than that which is in place in rrost of the 

states now. They emphasize the need for child care support and child care centers, 

day care centers. They emphasize the importance of employer-employee councils, 

an employee ownership in the business enterprise. They emphasize the importance 

of allowing those who receive aid from t~e Federal gover~nt to determine to a 

very large degree how this aid shall be distributed and used at a local level. 

My own interest was piqued by the first section, that which has to do with 

the Biblical and theological foundations. 'As a rabbi it's obviously a world 

which I knCMT and interests rre, and having read a great deal of the Roman Catholic 

pronouncerrent of edrlier tirres, one cannot but be struck by the radical trans

valuation of values which has taken place in the last hundred years within t~e 

Roman Catholic Church. The Roman Catholic Church used to emphasize the fdct that 

this world was what they called the via dolorosa, a valley of tears, whose pains 

and anguish and burden had to be borne with grace and with faith. Indeed, they 

tended to look upon poverty as alrrost a gift from God. Jesus once said, the 

rich have already received their consolation, and Paul and others took this to 

rrean that ti"1e poor have a chance because of their trials and their pains to 

prove their faith, to prove their steadiness, and because of that proof they 

will rrore quickly enter the bliss eternal, the glories and joys of heaven. The 

traditional church had an eschatological vision of the future, that is, the future 

would becone better when God willed it to be better, when the Sa.--und Coming of the 

Christ would take place. God alone could in any significant way transform the 

world. Man by his own actions could only submit, accept and have faith. Now, 

this doctrine, this document, is activist. It is utopian in the sense that it 

has a vision of man achieving through his own efforts, humanity achieving through 
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their own efforts a better world. It is positive and optimistic in its outlook 

and it looks upon the eradication of poverty as the goal, not patient submission 

to the woes and the anguish of L'1e world. Indeed, one is struck as one reads 

through this docllm:=nt that if a college of Cardinals in the Middle Ages had read 

it, they ·would probably accuse its authors of Judaizing heresy because there is 

far rrore of Moses and far rrore of Anos in this document than of Paul or of Au

gustine. The church has come a long way. And what the document does is to es

tablish the fotmdations for its social thought on the basis of three Biblical 

categories of thought: corrrnunity, covenant, and creation. The early church al

rrost looked upon community as an impediment to the religious life. The emphasis 

was on withdrawal. The emphasis was on cornnunion with God rather than corrrnitment 

and comnuni ty with one's fellow man. But listen to this document. 

"Human life is fulfilled in corrmunion with others. To be human 

is to respond to the call of the corrmunity. We can find true 

completion only through the sublime gift of ourselves to those 

with whom we share the gift of life." 

I'm reminded of the rabbinic statement, do not separate yourself from the commu

nity, and though, obviously, the church has not given up in other aspects nonas

ticism, withdrawal, the emphasis on the personal religious life, the emphasis 

here is on society and cormunity, on participation and on activity, on the very 

values that I read of Isaiah which I read to you this noming, that God does not 

really demand vain oblations, these rituals are nea11S to an end. The end is to 

cease to do evil, to learn to do good, and that's to do it within the context of 

the conmunity. 

The church has abarxloned, at least in American church, this enphasis on 

withdrawal, on the life which is not of this world. It's a very worldly document. 

It's a document which looks forward to major changes within the social order. 

Aud following on fran this enplaSis on camunity which is very Biblical, obviously, 

it comes to a new appreciation of the covenant, the covenant of Sinai. The 
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rredieval church tended to look upon the Decalogue, upon the Ten Corrrnandrrents, as 

essentially a covenant of faiti1. What was important was I am the I.ord your God 

vino brought you out of the land of ~./Pt, out of the house of bondage, I am the 

l.Drd. The specific instructions of the Torah, the specific rules and regulations 

were looked upon in a rather denigrating way. Paul said that the law is a curse, 

that the law and ti1e whole comingling of man with society which required law and 

structure pulls man away from that which is consequential and central, the re

ligious life, his need to gain irnrrortality. And so the church downplayed and deni

grated the specific instructions. Listen to this document. 

"Far from being an arbitrary restriction on the life of the people, 

these codes, the Decalogue, tJ1e Book of the Covenant and Exodus, 

made life in comnunity possible. The specific laws of the covenant 

protect humar1 life, L'1ey protect human property, they demand re

spect for parents and the spouses and children of one's neighbor. 

Social interaction is to reflect the norms of the covenant: recip

rocal responsioility, rrerc,1 and trutl1fulness. Living like this 

brings "wholeness" (shalom). Tne laws manifest a special concern 

for the vulnerable rrEmbers of the corrmunity: widows, orphans, the 

}:X)Or, and strangers in the land. The codes of Israel embody a 

life freed from slavery: worship of the One God, rejection of 

idolatry, mutual respect anong people, care and protection for 

every ITEmber of the social body. Being free and being a co

responsible comnunity are God's intent for us, according to the 

Bible. Individuals are responsible before God both to and for 

the comnuni ty. 

Now, I couldn't say that any better and there's nothing there I haven't tried to 

say to you time and 1.&11.::ll again. Having come to accept the social context of life, 

hCM the early church and the law, God was a God of law, 

spirit that one fulfilled oneself, not through the 

Instructions. 'lhe church nt:M comes to an U&,c:ierstanding 

of creation. 'this is a =~~ earth, oot a vale of tears. '!hey quote Genesis I, 

the importarce of law, 

one that roves through 

shackl of 'l\l ,, of 
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"and God saw ·~vhat He had done and it was good, it was very good." God created 

good a11d God created rran in His own image which this docUirent takes to mear1 that 

nan is to be as God is, a Creator, or rather, a steward of all that God has given 

him and in that sense a Creator of prosperity and of wholeness for the world by 

protecting, by replenishing, by caring for, by being the proper steward of, this 

gift of the good _ earth. This document is obviously environmentalist, but rrore 

than this, it sees for man an active role, what the rabbis call a partner with 

God in the work of creation. And it sees the possibility of creation not only in 

tne building of a better life here and now but ultimately in new creation, tl1.e 

creating of a life which vlCuld be better for all. Creation is tl1.e gift of God 

to all. Man ought not to stop at national l::>oundaries or boundaries of class or 

boundaries of hemisphere in His concern for human welfare and human well-oeing. 

We must be concerned with all for all are God's creatures. And this leads in the 

document to an eschatology, t~at is a vision of the future which is no longer 

largely supernatural, that is that God will in the end of days send down the Christ 

dJld there will be a miraculous and ma1.'Velous recreation of the world, but ratl1.er 

what we would call the messianic vision of the future, one in which man, working 

with God, will achieve a gracious society. The vision of creation, covenant and 

corrmunity unfolds within the context of Biblical eschatology, the context of ul

timate l10~ for humanity and for the whole world. The whole Bible is spanned by 

the narratives of the first creation and the vision of a restored creation at 

the ei1d of history. Just as creation tells us that God's original design for 

the "WOrld was one of wholeness am unity between God and the human family and 

·--1ithin the humL"'l family itself, eschatological imagery offers visions of a re

stored and renewed creation, a new heaven and a new earth. Enmity and hatred 

will cease and justice and peace will reign. I might well have quoted they shall 

beat thc:!ir swords into ough shares am their spears into pruning hooks. 
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All this is, of course, very Biblical and very Jewish. And interestingly, 

tl1e document goes on to emphasize that which is the classic Biblical virtue, that 

of sedegah, that of justice. The early medieval church emphasized caritas, 

charity. It emphasized agapeh, selfless love, but the idea of mishpat and sedegah, 

of the necessary structuring of the social order to insure the well-being of all, 

this was an idea which is largely absent from the teachings and the preachings of 

the earlier church. They looked upon the need for man to be open to the needs 

of others in the sense of charity, of giving, but not in the se11se of changing 

the social order so that that order will reflect and provide and permit decency 

and dignity to all. But now, listen to this paragraph on the primacy of justice. 

"Characteristic of biblical faith is the insistence that reverence 
for God as creator and fidelity to the covenant are expressed by 
an equal reverence and concern for the neighbor. The biblical terms 
which :best sunrnarize this double dimension of biblical faith are 
sedegah, justice, and mishpat, right judgement or justice embodied 
in a concrete act or deed. The biblical understanding of justice 
also gives a fundamental perspective to our reflections on social 
justice and economic issues. 

In the Bible God is described as a "God of justice" .. Nho loves jus
tice and delights in it. God executes justice for the needy and 
demands justice from the whole people. "Justice and only justice 
you shall follow that you may live and inherit the land which the 
Lord your God gives you." The covenant between God and the people 
is a betrothal in righteousness and in justice, in steadfast love 
and in mercy. Justice has many levels of meaning. Fundamentally 
it suggests a sense of what is right cL7l<i should happen. For example, 
paths are just when they bring you to your destination and laws are 
just when they create harnony within the conmmity. People are 

, 

to just," that is to be in a proper relation to God 
'slaws ~ch fODII them into a faithful conmmity. 

just, prosperity am blessing result. As Isaiah 

will bring peace, right will produce calm and 
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Again, a rabbi could not have said it any rrore effectively. And what they 

are saying is revolutionary for tl1e church although it has been the direction 

in which the church is rroving for the last one hundred years. It emphasizes the 

church's impatience with the structured class order of society with which it 

rrade its peace in the Middle Ages. It emphasizes the church as having rroved 

beyond that level of social thought which emphasizes giving something of one's 

wealth to those who are less fortw1ate but allowing the p::>werful essentially to 

0e indifferent to L~e restructuring of the society in a rrore denncratic and free 

and just way because that would have upset the social order, the authoritarian 

social order with which the church until quite recent times easily and willingly 

oode its peace. 

And so we have flowing out of this emphasis on justice a whole series of 

coITinents and practical implications which have to do with welfare reform, \vhich 

have to do with increased aid to the underdeveloped nations, which have to do 

with the elimination of all of the limitations which exist in our society due 

to gender or to race or to other arbitrary forms of exclusion, an emphasis on 

adequate education for the rrodern world, an emphasis on decency in the develop

rrent of a welfare program, an emphasis on the negative income tax, an emphasis 

on a whole variety of issues which v.Uuld, in one way or another, help to es

tablish within the structures of the social order itself a greater sense of jus

tice for all. 

Ai1d then the document goes on in a way which shows that these bishops 

have continued to take from the Torah what they want to take from it but have not 

yet taken from it its full inplication. They define justice in a very special 

way. 'lwo years ago when the present Pope was in Mexico City for a fanous ~ting 

with the nore radical priests of Latin America, he tried to defuse what tends 

to be called in the church liberation theology, which is the need of the church 

to identify itself fully with all the revolutionary rrovements of the Third 

\tl>rld, whatever be the full inplications of those nDVemellbl; by espousing a 
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doctrine which he called the Preferential Option For the Poor. The preferential 

option for the poor creates a standard of justice by which justice is judged 

alrrost entirely by its consequences for the poor. If an act benefits the poor 

it is just; if it fails directly to benefit the fXX)r it is unjust. And obviously, 

in a highly structured world such as that of Latin America where the divisions be 

tween the few of privilege and the few of power and the mass who are impoverished 

and oppressed, this kind of simple rule has some degree of application, but as a 

standard for justice itself, in a theoretical sense, I believe it to be an in

adequate one. It comes from a fundamental attitude towards the poor which is 

special to the church and is rather alien to our own tradition. The church tends 

to, at least in its serrronics, downgrade the rich, in a sense to emphasize all 

the vices which occur to people of comfort, of affluence or of power, a tendency 

towards arroga;ice, towards self-righteousness, towards callousness, towards in

sensitivity to the plight and the needs of others, all vices which we readily 

recognize in ourselves and in our world. 

But then it goes on and does not recognize similar limitations arrong those 

fallible hwnan beings who by some unfortuante events happen to be poor. Indeed, 

blessed are the :poor. Indeed, the poor are looked upon as those who are parti

cularly receptive to the message of the church. Now, in our tradition justice 

1s defined in a broader way. 

There is a wonderful section in the Book of Leviticus which is called the 

Holiness Code. We read it on Yorn Kippur. It begins, holy shall you be for I 

the I.Drd your God am holy. It's a section in which we are told we rrust protect 

the stranger and the alien who is in our midst and we nust not keep the ganrent 

of a poor man overnight because lie nust not withhold his wages which are due to 

him. It's a section \ffiich iool1;des that worxlerful phrase, you shall love your 

neighoor as yourself, aoo have that same social obligation to him that you have 

to yourself. But it also contains a fascinating sentax:e which the bishops 
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have not really weighed and conteri1plated: You shall not defer to the EX)Or, you 

shall not defer to the rich, with justice shall you judge your people. The 

·well-being of the whole is the ultimate standard of justice, not the well-being of 

any one part of tl1e whole. If the heart doesn't pump none of the limbs can be 

healthy or alive or carry out their function. 

After the defeat of the Bar Kochba Rebellion in the year 135 of this era, 

a rebellion which for all the nobility which is enshrined in Masada was a terrible, 

terrible blunder and a terrible costly bloodletting, over a million Judeans lost 

their lives. The country was decimated. The Romans exacted ferocious punishment. 

A group of the sages met at a place called Usha and they passed a number of de

cisions, one of which is relevant. The decision is this. It's rather startling 

when you first come across it. No man is to give rrore than 20 percent of his 

weal th to others during any one year. Now, what were they saying? They were 

saying t..r1at in this ocean of poverty, of misery, where death was rampant, people 

had been driven off their land, destitution was the order of the day, there was 

still some few pockets of people who had sorrehow escaped the devastation. There 

always are after any disaster. And if these people, rroved by empathy, by sym

pathy, by charity, by justice, had given everything of their own to all those 

who came by, they themselves would be part of the larger ocean of the impoverished 

and the destitute. And it was far bet-ter in the long run for the society to have 

a few farms where the farmer could buy grain to sCM his field and have a crop 

for the next year. It was far better to have a few artisans who could afford 

to go out and buy equipment to replace the equipment which the Romans had broken 

and begin again to develop somet:hiI¥j called a town or an urban economy. And 

what the rabbis were essentially saying "cy this kind of surprising restriction 

was axactly what the Book of I.eviticus warns us against; that is, making our 

understaooable enpathy and synpathy for the poor the sole yardstick of justice. 

And God knows we ought to be doing everything we Cc:lll for the famine-stricken, 

inpoverished people of sub-Sahara aoo Ethiopia am Africa. ~tis that ultimately 
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the solution for their problems? 

You know, ten years ago I"1engetsu hali Mariyam, the head of the Durga, the 

hunta, the military hunta which rules Ethiopia, overthrew Haile Sela.s-s.Je , 

another autocrat, and he came into power promising to chru1ge the social structure 

of the cormrunity for the benefit of all. He quickly imposed a military dictator

ship on the country and the policies which have been followed were as reactionary 

and restrictive as those which ahve been in place before. And he was warned as 

early as 1981 by a group of Oxford scientists who were asked to come out by some 

v-orld group to Ethiopia, he was warned about the danger of famine. And he was 

told that three things need to oe done: the goverrurent had to speed up its work 

on irrigation; the government had to divert rronies that it was spending on arma.

rrents to social projects, development projects; and the government had to stop 

paying heavy suosidies to urban dwellers so that the food would be cheap to them 

because the farmers had no longer any reason to produce food for anything beyond 

subsistence. And Mengetsu paid no attention to any of these undertakings. In 

fact, he increased the level of the expenditures of his government to nearly 50 

percent for arms he bought from the Soviet Union. He made no attempt to decrease 

the subsidies for food so that the farmers would have incentives to prcxluce. 

As recently as last September he spent 200 millions of dolalrs for a great bash 

to celebrate the tenth anniversary of his accession to power and food and liquor 
... 

and all of that was tJ1ere heavy on the tables. Indifference, lack of concern, 

clearly sinply giving without some kind of response; clearly an ethic which is 

concerned only with what the document calls the obscene differential, between 

what we have &id what the poor of the world do not have, clearly such a standard 

of judgement is rrore a standard of concern than it is one of judgement. It is 

obscene that we have so nuch a&--n they have so little, but divesting ourselves 

of everything will oot by itself bring them up to any level of decency aoo it will 
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Catholic Church as to one of the great causes of poverty in the Third World -

overpopulation. The church in this area is not part of the solution. It's part 

or the problem. In the Phillipines, in Kenya, in other places where the church 

1s strong the church heirarchy has fought government sponsored birth control 

clinics and birth control programs. And yet, clearly, there will be no prosperity 

in the Third World of any significant sense until the Third World begins to be 

able to control this explosion of life, this flood of babies, which eats up the 

Green Revolution, for which it cani1ot provide adequate institutions for learning, 

which it simply cannot care. Cairo in 1900 was a city of less than 1 million 

people. No one knows how many people are in Cairo today, but the estimates run 

.between 12 million and 15 million and the city of Cairo is growing by nearly 

half a million people a year. 

Now, whether we're talking about Cairo or Teheran or Midras or Bogota, the 

issue is the same, overpopulation, overurbanization, the inability of these coun

tries to .deal with their problem.s because whatever they do is always too little, 

is always being submerged by this floodtide of humanity. And one of the para

doxes of the social thought of the Roman Catholic Church remains that despite 

this sense of urgency, this emphasis on justice which we Cai1 only applaud in this 

document and in so many other speeches of the present Pope, it continues to take 

this archaic, medieval and, to my way of thinking, sinful position on the question 

of the quantity of human life as opposed to the quality of human life. The one 

Biblical text that I wish it could read out of its theology, be fruitful and 

nultiply and fill up the earth. 'lhe rati>is long ago defined be fruitful and 

nultiply as having two children, a son and a daughter. You didn't have to have 

16, 18 and 20 in order to crcwa your faith. 

'!his document, I 

a very high ideological 

human being nust feel 

of our society and about 

- ........ , at an oi:p:>rtune time because it engages on 

intellectual level cxn:ems which every sensitive 

naiCJ.llE of .A111Ear. a:x:11am , about the future 

future of our wor-ld. It CORll18 t ........ llral clearly 
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destroy whatever prosperity this economy may have. And so it is that this em

phasis and glorification of the poor, this tendency to focus on what 1s good for 

the poor as the sole standard of justice, is, in rny mind, one which has very 

definite limits to it and is quite inadequate. Now, that in no way should be a 

justificdtion for t~e kind of indifference to the development needs of the Third 

World which has tended to typify our government in recent years. Quite to tJ1e 

contrary, "Ne are not tile rrost generous government in the world in terms of foreign 

economic aid and we very often tie our aid to political considerations that have 

nothing to do with anything but our cold war with the Soviet Union. But clearly, 

the kind of compassion which the church is associated with, which we instinctively 

feel, is not in and of itself a sufficient standard of judgement to create a 

document which would have to do with what justice consists of in the rrodern world. 

What we need, both here and abroad, is a slow development of economies which can 

sustain prosperity and the development of structures within those economies which 

guarantee boti1 economic justice and political freedom to those who live there. 

And that's not easily arrived at and that will not be arrived at in our lifetime 

and there will always be those who will preach to us about the obscene differ

ential between what we have and what others have and there will always be those 

who will use the excuse, I gave everything I had, I will have nothing and they 

will still have vert little, which will be quickly eaten up. In other words, 

there will always be the callous and the selfish and there will always be the ro

mantically compassionate and someplace in between lies judgement and some place 

in between lies the standard of judgement. 

Fort¥ percent of those who live in the Third World are 14 years of age and 

belCM. Nearly 70 percent of those who live in the Third World are 30 years of 

age or below. And I cite you these figures because for all of its breadth, 

and this document is full of ideas, many of them quite effective and quite persuasive, 

for all of this this document suffers £ran the peculiar myopia of the Roman 
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lilany of the proposals which are contained in this document are not going to be 

carried through. We're going to cut the social budget and not increase it as this 

document demands. I cannot imagine that this administration, or any administra

tion for that rratter, which faces the challenges to tJ1e economy as that of our 

owa nation would carry out the massive expenditure of foreign aid which this 

docwrent would seem to demand. We've all of us come to recognize ti"-iat the pros

perity of the economy as a whole ultimately affects the well-being of the whole. 

But we must never allow that truth to make us neglect Twhat the bishops have not 

neglected, the individual suffering human being, the persons who have not had a 

chance, the persons who are unemployed, underemployed, and unemployable, the poor 

anong us , and the p::x:>r who are not anong us who are out there in the larger ~NOr ld. 

The Ccill which these bishops make is ultimately one to which we have to make some 

kind of meaningful response. Whether we can agree with them in all of their pers

pectives is anoti1er matter, but a response must be made. A society which ul

timately accepts the existence that the poor shall always be arrong you, to 

quote an earlier Christian text which the bishops have fortunately left bel1ind 

them, a society which accepts that kind of attitude becomes cold, lacking ia 

compassion, and greedy, and ultiamtely those who have fall to fighting arrong each 

other for the scraps. 

So, I welcome the bishops insofar as they have become Jewish. I wish 

they'd become a little rrore Jewish, but I empathize and share .. .,,ith them many 

of their concerns about our society today. 
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7 vision or the hum111 eondltlon relatlYI&• the elallftl ol MJ ltate • pv.:.ae11t to iotal 
I aDe,lanee. n al9o •••• 111 r•D• that people ol other naUcn Md with other ••• of 
9 ii';r;f-ii.,e equaDJ In Ood'I l111•e and lhould be equal reelplmta or Ood'I bolaltJ. 

10 

11 

ti. Al •• NO.et that •• an people of the new eo,......_ we ,..,.... allo that the 
slrt1 of Ood lnvolwe aorrespondl,w r111pCnlbDltl•. God medl a eoftllUt with the people 
cleH vend frona Er,pt and l'"•nted the• the land of proalN with U. ■--t• that U., 
reaaln a f althful people. A• a people In I land whleh hu been .,..tlJ lllted bJ Ood 111 13 

14 

15 

16 

17 

netiral and llllnl• ,__ •• - 111N 1..DIIOllle wllll ~•t := Aa .lotll PIIII 
ft aid IDOi .. wlllt to the United ■tat• et,.; and ,....;. :;.; I =II allllptlan• ) 
and the Holy Father went an to edlort III not to be bind to U. ... of the poor who, 
like Laurua, llt at our pt•. U 

l~ I. Thi Prima of , .. uce 

1 41. a.ract•lstle of blblloal faith II the lnllltenoe that n,■wnN far Ood • arNtar 
and fidelity to the eo,enent •~•-3 bJ an •"'- re••-- and emnatrlll« U. 
nelpbor. tfii blblical ter,a1 wtiah bat a11111m•lai 1h11 dotMe ••-on oiaslaa1 

2 

21 

22 
,,23 

~ l 2• 

faith are ledlqah. Jllltlet (allo tnnllated • rlpteoumae), ad ...... 1. rlpt Jqaent J l 
ar )Ultlee ... bodied In a oonaret• ael ar dNd. Tbl Mblleal adlc1lllndlsw of Jultl• a11C, 

stv• • funda1nental penpeetlwe to our reDeetlom • aoelal jlllllee and NOIIOlllle 

1 

2 

l 

4 

25 ....... 14 ,,_,,,_...... lx 1:, 
,- 41. Ill the llbl•G•ft dllerlbecl u a "Gad of Judi•• Cla. Mall) who IONII Julll• I( 

(Is. 1111, er. PII. lb71 H1l1 111111 lltt) and dellptl I■ It Utr. •1t). Ood ••-t• ) \ . 
Justice rar the needy (Pa. Hlall) and demllldl Juatl• frona the wllDI• people (Deut. 
Hall, ".l•tlce and •ly )lllllee you lhaD folow that z• •g In and lllhlrlt the lalld 
whlah the Lord zour God ""' i:-">• The eoftnant betwHn Ood and U. people, a 
betrothal -.. rlpteoaan- and In jultlee, In 1tNdtut lowe _, In • ..,. (Baa. 1111). 
.Jllltlae Im ...., IMII el •••••.. , ...... tan, It 1111111111 a•- of what II rlpt 
~ .. L 7! II or ...,_.d hlppa. ••••••pie. ..... .,. )llt when u., brl• ,- to ,our ._tlna on 

■nd ...... )Ult when lllQ -le --: wllNll lllll eommmtlty. Q n I I 1 17 bs 

;:S; :.: :::;;:.:::;;' :'\ :• ;7,:j§ Em:~;:~ 
that II to be In a proper Nlatlon to God bf abNrftlll Ood'I laWI wlllch form them Into a 
f althf ........... ,. When a IOeletr II J111t, ,..,...t, and bl ..... Nlult. Al llalah 
upa •J111tloe wm brine peaeea rlpt wm produoe ealnl and NOWlt,- (3211T, NAB). 

- . a. A clltlnedg nraaangtlan of )ultlce II that the J111tlee bf a 
trl•ln-~etJ, •= often -.=, :w -.:,, 

---
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FIRST ORAn 

"Bear one another's burdenl and IO fulfill the law of Clrllt" (Gal. 112). Thll IOUdlrlty 

oupt to extend not limply to the memben of the ChrlsUan eommmlty, but to aD peo

ples llnee God wishes all to be MYed and to eome to the lmowledp of the truth 

Cl Tim. 114), 111d the Christian eommlSllty Is exhorted to do 1ood !!.!I! (Gal. lste) . 

ST. 1'hll Ylllon of enatlon, C!OYenant, and eommmlty mfoldl within the con ex o 

bib■~~ -&uS al 9ll vlUmate !91 ($[ f!lm•lly 1111d rar.the •arid. 
1111 • • ned by the narratlYes of the ftnt erutlon (Genesis 1-3) and the 

Ylslon of a re1tored ereatlon at the end or hlstary (Revelation 11). ,ust • creation tells 

• that Ood'I •lllnal dlllp few thew od 
Mdlriihin .,;-,;man -,-;mil -lbelf .;ehatol ers 

i-,4iiitore nnewecJ ireetlon, a new heaftn-.,d- • . . 

J liitiiifirll eet11t (ii. llrl11511-1 atM:I jultlee and peace wm relp 

cf::i11 4-ISJ. " 

SI. Thll •chatolau, whlC!h quaUrles aD aspec!ts of biblical thoupt, places human IHe 

"between the tit•••• the tl111e of the nrst and or the r•tored creation. There will 

always be a temlon between the ~~and t~t ,-~Thoup we Uve In the new 

creation, •• sroan Inwardly••• wall for "the redem,ptlon of cu bocles" (Rom. Ii 

12-13). .. the rawreeUon of 3•111, death hu been C!OllqUM'ed, yet we all taste death 

and await lhl r•-- of the .tetory o,er death (l Car. lSast-17). BlbUcal eschatology 

••111 that God's dellp far lwm• Ufe hu been reftaled In DlwaUon history, In the 

eahartaUon1 ol thl prophets and In the Ufe Ind tuehl,w of, .. , but tl!e ultimate 

redaatlan of Ood'I dlllp II ttlU In the future. EasbefP!FDJBIIISs If ppJJo be e,t 

""tined llmplJ wllll .. , •-· ~Uw 111wt ••bfld& In lhelr Iva the •!la J '1 
the new erntlan whll• U., llbar Wider the ••lpt or the g14 QsteUe ncbe!gl~ Is a~ ~ 
eowater to• meehanlstle ,-lmlan that woulctr,mgy• !be ao:nc ?( b!!tgry 'ICII" Ood'I 

fiope far hlltory. Clw'lltl• toelal ethlC!I will be alwap a enmblnatlan of hope and real-

l-1i. I\ CAWuii a • ..,._. of thole llnful atruet•• that eonUnue to alienate the world 

rrotn Ood'I ••lift cllllp, • ••D • the presentation or hopeful llternathes whlell tJV 
...._ out ol the eonNlw- of ■tine In• renewed ernUon. !aehatolon abo cautlON 

apl18t • tampt.Uan to - 11117 pollll•I ar ■-mle •pte■ • nC ◄H•••• ••II• 1'J- L j~\ '1f( 
~t lar eeonotllle and aoelal jultlee wW always take place between prophecy and Ylllon, 

b_!t ..... reaUutlan wl '!R:· _. 
II. '1111 blblleal ..tlf1 of ereatlon, eonnant, and eomm111lty provide fundamental per

apeellNI and obU1atar, ldNls which lhotlld Inform our thoupb and our hopes. To 1tand 

14 
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4 
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7 

8 

n11sr UR \Fl 

their afrlictiana and cam• to deli•er them (Es. l,T-1). By leadl• them out of ~ ~. Ood 
created• people that•• to be the Lord's wery own U•· 14111 Hoa. lalJ). ,,_,•••to \ 
bwltate God by tre1t1111 the aHen and the slave In their aldlt • Ood had t1Nted the111 ___J 
(Ex. 12121-21, Jw. Hal•U). 

11. In the •lddle of the E•odul 1tory atandl the eoftllllllt at llnal (laodlll lt-24). h 
beslns with an aeeount of what Ood ,_ done f• the people (IL Ital-la er. ,aa. ltd-U), 
end Includes from Ood'I side a promlN or 1teadf at Ion Chlled) and f althlul- r.meth, 
Ex. HsS-7). The people are nnunaned to ratify UM eowenant bf falthf•DJ wwlhlpl111 

9 God alone and by dlreethw their lwu aeeordlfW to Ood'I !!!!!!, • •arect lelellll'I, which 
10 wa made eiplelt In lll'ael'l sreat lepl eodel Heh• Ille Deeelope (IL 1111-IT) and 
11 the Boole or the CONnant (Ea. 11111-11111). •• fNNII J ,-tried• an 

e the people, theN eodel made Uf I In eom••ltJ palllble.1 The apeelfte laWI ) 
or the covenant protect lluaan ure and prope1ty and dlmaacl rapeet f• ,....ta and the 
ipOUS• and ahUclren of one'I nelsN,ar. loelal lnt ... eUan II to reDeat the ..,.. of the 
eovenanh reeiprocal napcnlblllt , ••er tnthflllnaa. Uwl• Uk• tllll brup I 
•wholen-" C.halom). l1W1 •anlf •t • ipeClal OCIIIGll'II I• the nlMrabh •-benJ 

22 

23 

24 

2S 

26 

27 

28 

of the eomm111lty1 wldD••• orphans, the poor, 1111d ,t,.... tn the land. TIie eodal of 
Israel embody a Uf • freed from 11•"'1• wonlllp of U. OM Ood. re)eetlon ol ldDlatrJ, 
111ut1111I respect 1mor11 people, ear• and proteeUm I• • ..,,•••- of the eoelal body. ii: free and being• m:r:s Pb!•..,.,,,,.,,.,. Oocfl latent for•• •m•• to the 
B e. 

II. 1'111\ u the •IP9 enee of the exodul and Ill OOftllllll proyldl fadaaental eaper-
leneea or IOOlaJ eo 1hape ,..,_quent blblleal faith, eo too, the prier If• of 

' bondal par1~ra of Olll>,_OII (IL lal-11)1 labor wllle beneftted 
anly ot IOIII • I WIJ of ... troJIIII u.lr flll ... and 
the denial of their rlpt to worship one Ood (IL lat-I). .. a ••••tie reNl'UI the 
·"brlnsl111 r arlh" from fcypl •• the blr ol • people tnlJ llllltect with _. otw • 
reclplenb or Ood'I •••• sift. n.1, ltat fen Ood II llltbaate led wl 

eomm11llty. 
Yldlllll are rlll)OIIIAI• Wen God botll J! and!![ tap 

11. Aftw the ret1811 lrom the exile In Babylan O.e. aft• UT LC.) when lll'ael oom
blned lb tredlUona Into a wrlllen !!!!!! they pnfaoed to tltelr Milar, • a peaple the 
1t•J or the cnatl • and of ~ whole wcwld by the •rn•- Oocr wJi, ••led 
t ern • a MtlWI (Oenells l-11). Ood II the .... , .. ., ... ,.. and earth On. I 1 1 

II 

~ 
"' ~v~A w • ~<Ye l~ • f'c.A.,~a.,( , rJ ~,rt.J~ wt,~ 

'-"- ~ '°>a-~w,_..,,. ll 12. ~~ ~ '-"'"- ut? u.~➔ 
1 /Ms ';:' z ~~ Trwo w~,-°7 6""'1, ~ "Su,.;~ g1,,f'T 6G 
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