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Introduction 

I • 

TOWARDS A PHILOSOPHY OF JEWISH SURVIVAL 

. 
Mid-morning. A middle-aged rabbi in Pendleton ■hirt and gray 

.. 

Flannel slacks, seated on a bench in front of a ru■tic lodge. A dozen 

or so campers sprawled on the gr■••• Sun■hine. A not untypical camp 

institute scene. The In■titute had invited me to lead a di110u■■ion on 

the theme: why be a Jew? I had prepared• two-word reapon■e: why not? 

Everyone must have en identity. We are ■h■ped by and belong to one 

or- sever-al communitie■• The Jargon term i• reference group■. No one 

is just himself. I could think of many label• l••• noble and of ■any 

religious cultures lee■ in■piring and colorful than our■ , ao why not 

be a Jew? 

As a child I complained lorg and loud when my parent■ in■i ■t■d 

that the family be together each Friday night ■round the Sabbath table 

end that I give up ■choolyard ba■■ball for after-■chool Hebrew l■■aon■• 

But I came to eppreciat■ the ti•• or family and, in r■tro■p■ct, ■m 

grateful that I wa■ nurtured by a coherent r■llglou■ culture rath■r 

. 
then by the incon■i ■t■nt value■ and di ■int■gr■ting ■truct1.r■a, not ta 

• 
mention the vulgarity, which 111■rlc ao much of au-- world. I eta not w■nt 

my childr-en to have a ma■■ media identity. I h■v• been a child ■nd I 

m parent ■nd I c■n t■■tify that a J■wiah home and th• Jewiah world 

can be an emotionally ■■cure and cultLr■lly exciting envlrarw■nt. So 

why not be a Jew? 

Such re■■oning may ■■ti•f~ ■ fifty-year old who h■■ enjoyed hi■ 

Jewi h experience and h■■ came to tar■■ with him■elf, but it c■rw,at 

■ti fy a re■tle•• ■ight■■n-ye■r old who 1• eager ta diacav- ror 

hlm■elf who h• i• and wh■t lire 1 ■ ■11 ■bout:. At ■lght■en ar twenty 
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one wants to settle · ror the liFe or hi ■ parent■ • A you!'"'9 adult 

wants the best, not just the Pamilier. He want■ to try the high·ro■d, 

not Follmw a level and oFten trod path. There -e ■o many place■ to 

go and experiences to savor. My two-word re■pon■e tu--ned into• week­

long conversation which ranged over theology, philo■ophy, politic■, 

the institutions oF Jewiah liFe, ethic■ and the re■litie■ oF being• 

Jew in• convulsed world. 

I hesitate to call what Follow■• dialogue, not only becau■e 

this is not the tranacription oF • tape, but b■c■u•• I did not re■trict 

myself to the role oF a pa■■ive adult who ■et■ ■uch • high value on th• 

expression oF feeling• that ha i ■ unwilling to corract arror■ or ract 

or challenge youthful dogm■ti■m. I am not by tempar■mant • r■cilit■tor. 
' 

I am a rabbi. I have conviction■ ■nd I.,. prap■red to der■nd th-. I 

tried as best I could to di ■■bu•• tho■- who orr■red mi ■inrorm■tion and 

to force everyone to take• ■econd ■nd third look ■t canvantion■l 

assumption■. Though . I'm ple■■ed to be told th■t I ■m • good li■ten.-, 

I wanted in the week we would ■pend together to pr■■ant id••• ■nd • 

challenge. We talked. 

Our- conver■etion took place ■t • p.-ticul■r ti■■, in• partiau-. 

lar context end among• p■rticul.- group or people. Moat were in their 

late teen■, product■ or middle-cl••• ha•••• ■uburb■n achoal ■y■t-■ , 

and the late nineteen-■aventi••• They•--• ■uf'riciently involved 1" 

Jewiah lire to ri ■k ■ w■■k ■t -.,c,h ■ a-p. A r■w h■d ta&red Iar■el. 

Though• nunber ware, or h■d been, ■atlv■ ln their aar,greg■tlan■, none 

con■idered tham■■lv■■ plou■. They dld not ■■le f'or ■nd I did not pre■ent 

an outlin or b■■ic Juc:1■1-. Th• 1 ■--• ware p■r'■anal. They ■■Iced 
I 

wheth.,.. it ••• pa■■ibl• ror .Juctal- ta _. pl■y ■n enhancing role in their 

live■. Several had cawte ■i■ply to be with f'r1end■, but ■a■t ■--•d 
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interested in the problem to which we kept returning: why be• Jew? 

In preparation For the Inatitute I had reviewed ■om■ theoretical 

material on identity which I had prepared ror • ■ympo■ium I had or­

ganized For my rabbinic •••oci■tion ~m• month■ befor■• In the co&.r ■e 

or these studiea I had come to certain conviction■ about how to ap­

proach the identity problem. The•• obviou■ly inrluenced all I ■■id ■nd 

I think it is wise to put them down here, up Front,•• the ■eying go••• 

SelF-awarenea■ • i• • mixed ble■■ing. The child i ■ comfortable a■ 

he is; the adult talk• nervoualy of a need to Find him■elf. In the 

ancient world where change occ&.rr■d at• ■n■il'• pace, philoaopher■ taught 

that nothing new appear■ und■r the ■un; ■nd mo■t Folk ■greed. H~ ■tory'• 

sign was a serpent with it■ head in it■ mouth. P■opl■ knew who they 

were, where they Fitted into their community, and what v■lu■■ ■nd akill• 

to teach their chilcren. Cla■■ic litw-■tur■ like th■ Bible or Ho■r'• 

epics waa generally written in th■ third p■r ■on -,d d■acrib■d w.-■ and 

adventures rather than ■n individual'• intw-ior life. A ■■ttled ■aciaty 

Focuses ita imagination on event■ rather th■n in ■matian■. 

Our ■nceator■ rarely qu■■tian■d th■ f'itn■■■ af' th■ f'-ili■r ••Y• 

en, custom■ o~ their community. D■vid ar Ody■■■u■ ■trugg~•d ta do hi ■ 

dut~ rather than ta know him■elf'. Pw-■anal f'■■11'1i1• war■ not apeci■l 

enough to be intere■ting. 01.r world i ■ . ■ quit■ dirrw-■nt place. Ti•• 

that they took rcr granted h■v■ bec0111■ ror u■ prabl-■tic. Dar litw-■-

ture tend• to b■ an ■,cplar■tian of' pr-lv■t■ f'■■llng■• Ne are keenly ■ware 

of oLr individuality, 1••• -likely to be IIUb■i■■ive to authority ■nd 

mo~ likely to be ■nxiou■ ■bout 01.r■elve~. 

A Jew•••• Jew ■nd that••• the whole of' it. Th■ outeld• wor-ld 

knew them to be Jew■• Their- doln■■tic world provided• •lghtly woven 

w b or cu■to• ■nd coa■■hclli.,t■ whlah at,aped 1:helr routine■, g■v• • 

-
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particular color to their per■on■litie■, and provided the ■truct&.re·ar a 

close-knit •communal liFe. Education wa■ parochial. _ Ael■tianehip■ 

were regulated by religiou■ tradition. Yau w.,..e marri ■d under• hupp■h. 

When a eon waa born there wa■ ■ bri ■• When• parent di ■d you ■■t ■hivah. 

Belonging to the Jewiah people••• not only• Fact or lire but th■- det_.­

minative Fact oF their live■; not only inevitable but procl■i111ed:~• . 

blessing. They accepted the myth that God had declared I ■r■el ■n 

em-segulah, a people especially beloved to Hi111, ■nd h■d giv■n th■m • 

central role in Hi ■ plan■ For the world. 

Perhaps our deepeet Fear, next to the rear or lon■line■■, -1• 

that we may be waating oLr energi•• ■nd d■y■ in mi ■guid■d p1.r■uit_■• Hi• 

myths reassured the Jew that hew■■ doing what h■ llhould be dai'1a• God 

had given hi• ■nceator Full and clear in■tructian■ ■bout right ■net wrong. 

Instruction ia, by the way, the root ••■ning ar Tarah. B■c■u■■ Gad h■d 

made known His commandment■ th■ Jew•• life w■■ graced by th■ peace or 

mind which come■ From confidence in th■ direction or an■•• effort■ ■nd 

From that buoyancy oF ■pirit which ca••• frDM being -.r■ that Gad 1 ■ in 

control and that all will tarn out right in th■ -,d. Few could have 

described ju■t how ob~di ■!"'D• to tho-■ in■tructian■ would bring ■bout their 

redemption ar h■■ten the ■ill■niua bu~ they knew it would. 
0

Th■ la■■illh -

would be one oF their■; d■yy■nu, that w■■ ■naugh f'ar th■-. 

A word ■bout my u■■ or th■ t■r■ ■yth. I u■• it ta d■acrib■ ■ 
• 

■tor-y that i ■ among th■ pr■ciau■ pa■-■■■ione of' ■ aaoi■ty b■a■ua■ it 

explain■ the my■t..-1•• ■ncl 11 .. ning of' lif'■• A ■yth 1• true b■aau■- it 1• 

believ■d. ■nd believed to be ■ignif'ic■nt. Philaaaphy di ■■■at■ truth 

through ■n■ly■i ■• Mytha ■xpr-■•• th■ t=ruthe which d■f'y wly■i■ ■nc:1 ao 

provide• culture• uniquely apprapr-iat■ w■y to ■,cpr■•• ctyn■■ic trut:h■• 

Myth ■ni11■t■■ truth ■nd ea 1• ■ uniquely ef'f'eativ■ vehiol■ ta exp,-■•• 

■■-...ption■ ■bout v■lue, wi■daa ■nd pw-pa-■• 
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Since they were conPident that they knew God'• in■truction■ and 

thet these were, in _ P■ct, the Familiar norm■ oP their world, Jew■ rarely 

wondered whether they ■hould remain part or the community or I ■rael. 

Except under da.resa no one deliberately t~ke■ the wrong road. IP their 
I 

role included special and demanding obligation■, th••• were accepted•• 

prooF that God really cared! One oF the way■ parent■ ■how children that 

they cere is by being ■triot with them. God cared Par I.-aal. 

Until quite recently any change or identity required apo■ta■y. 

Everywhere Jews were• barely tol.-ated minority, and av.- the cente.rie■ 

some converted under threat while other■ could not re■i ■t the economic 

and social opportuniti•• which were re■erv■d to th■ religiou■ majority1 

but conversion wa• r..-aly a matter or ■inc.-■ conviction. Th■r■ wa■ ••• 

little that was ■pirituelly compelling in th■ w■y the dominant religion■ . 

presented thernaelve■. Chri ■tianity and I ■la■ w.-a th■ ■n■-y. A go■p■l 

oF love might be taught in th■ chu-che■, but th■ Jew a■■aciat■d th■ 

Crose with the Cru■ader'• lane■ and with pa■tor■ who, di.ring Holy W■■k, 

exhorted their Flock ta attack th■ Chri■t kill.-■. Th■ ■word or I ■l­

waa equally ferociou■ and the practice or r■ligiou■ per■-cutian w■■ 

endemic. 

0&.r ■itu■tion 1■ quit■ other. There.-. bridge■ ■era■■ th■ r■-

ligiou■ divide. We ■hara th■ privilege or citiz■n■hip in• pla.r■li■tic 

society. Th■ old rhetoric can ■till b■ he.-d, 1 anly iP you Jain u■ will 

you be av■d, • or CB od cta■■n • t h-■r th■ prayer■ ar J■w■ • I but ■a■t 
. 

Falk, certainly ma■t Jaw■, think ar athr r■llgian■ •• aaapl-■ntary ••Y• 
. 

ta ■piritual growth. Thar■ i ■ ■ w1■1 oaalty in a&r oo■■unitl■■ whloh 

th medieval Jaw did nat ■nJay ■ncl p-ab■bly oauld nat hllv■ l■aglnect. Th■ 

identity i ■■u• w■■ ana■ • pt.rely palltla•~ 1■--. Tad■y the qu■■tlan ar 

1princlpl 1• • prl .-y one. The -1,-oont'ld■M ■nd 11■1r-v■lldating 

••• ptian■ with whl h Nll:1111 a 



. . .. . • vi I • ' . . ' 

Church teaching• iaolated the Chri ■tian are no longer accepted uncritic­

ally; indeed, they are daily brought into que■tion by the rreedom or oLr 

social lives. Children oF all Feith■ mix and mingle in ■chool, ■port■, 

and society. LiFelong aFFiliation i• no lon11er inevitable or nece■■arily 

applauded. As he grows up, elmo■t every young per■on will a■k at ec,me 

point, 1why remain a • • • • 
We assumed in our diacua■ion■ our immediate environment. In 

the Islamic world social and religiou■ condition■ remain ■- p.-ochial a■ 

they were in medieval Europe. Tho■e Few Jew■ who remain in place■ like 

Morocco and Tuniaia exi ■t on tolerance and ■re ■ubject to a wide variety 

or social restriction■• Their Jewi ■h identity i• ine■capable. In the 

Soviet Union where 1Jew• i ■ pa■■port de■ign■tion, athei- • dogma or the 

party, and Zioni ■m • crime, government policy rocu■e■ th■ identity 

issue~ Jews do not have the rreedom ta carry another p■■■port nor the 

Freedom to learn end practice Judaiam. In 1..-ael, th■ identity pro~l-

is also quite diFFerent in nature. A young 1..-■■li ■p■■k■ Hebrew, learn■ 

Jewish history in 110h00l, never worri ■■ th■t th■ Hebrew Univ■r■ity will 

schedule regi ■tration on Yam Kippur · ■ncl live■ und.- political ten■ion■ 

which create• conaider■ble di ■t■nc■ ■ncl ■uapicion between hi■ -,d hi ■ 

Arab neighbor■• 

Our talk rerlected the condition■ of the Aa■ria■n di■■par■ whar• 

option do not exiat1 one c■n be ■ativ■ in ■ aor,grag■tian or Hillel 

chapter, ■it ■t the re■t ar • ga.ru, hitch an••• deatlny ta ■ b■ak-ta-th■-

soil communit■ri ■n expari■■nt, · Jain ■n ■n■rahln a■ll or Th• Jewiah 

DeFen■e League or Th■ Jewiah ~•aa• ~•lloaat,lp - ■■p■r■t■ly or ■aqu■ntl■lly • . 
• 

entirely private aa 1-...•M■ w1'1::tloln ■aol■l .- •-lly oon■■qu■nae. We 

like ta think of' a&r lv .. ■-

throughout• I hap■ 
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disentangled From political ar aacial can■ideratian■• A non-ob■~■nt . .. 
• "'-· . .. 

Jew or a Jew who practices TM, or even one who conyert• ta Chri■ti■nity, 

may find, to hia au-priae, that he continue■ to be ■een a■• Jew by 

friends, neighbor• and employer■• Even in the arterm■th ar World War II 

when evidence oF the Holocau■t ■hocked many non-Jew■ into• recognition 

of their participation in genteel prejudice, being Jewi ■h wa■ r~ely ■1- • 

lowed to be a matter purely of private con■cience. Certainly it i ■ not 

now as memories oF the Holoc■uet dim and q~e•tion■ or ethnic and re­

ligious quotas are debated aero•• the l ■nd. I've yet to meet a college 

admissions officer who couldn't tell me haw many Jew■ there are in an 

entering class or a senior executive who didn't know which or hia tap 

assistants waa Jewish. 

The question, 'why be• Jew•, c■n b■ treated with theoretical 

detachment only by tho■e to whom the que■tion i ■ not ■n immediate one 

and their theorizing i• likely to b■ more int■llectu■lly than p■r■on■lly 

satisf'ying. Aeligiou■ deci ■ion■ ■re exi ■t■nti■l deci ■ion■ which grow out 

of private need■, not .analytic d■ci ■ion■ which grow out or the rare■ or 

conceptual enaly i ■, ■o I have tried to d■■l with th■ qu■■tian■ they 

raised out of the context of their liv■+■th..- th■n to pr■■■nt ■ 

ay■tematic outline and der■n•• or b■■ic .Jud■l-. I b■li■v■ Jud■i- to 

be• helpful, and I would ■v■n -■y in■pir■d, tradition, but I've n■v■r 

met anyone who became• more ■nvolv■d and active Jew b■cau■■ ■o■■an■ 

Ill.lee• •fully d■b■t■d th• tradition• ■ co■p.-ativ■ ■a-it. 

Que tiona clu■t■rec:1 ■round par■on■l 1■--■1 can living••• J■w 

be ■n ennobling ■nd healing ■xprienc:■ 1 a,d cla■• th■ warld-wid• c0111■u­

nity a~ J■w■ play• con■■qu■nti ■l r-ol■ in what ■ tr■dltlon■l thinker 

would call God' ■ plan■ ■nd o■t ■t the Innitut■ ■i■ply called alvlll­

z■tion? 

Int • ar pu-■ logia, 1• no una■■■ll■bl• rational■ ar 

-
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Jewish survival, and I would inei ■t that ■ ■imil■r diami••~ng ■tatement 

cen be made of each and every religiou• tradition. ThW"'e i• no totally 

convincing argument why a Jew ought to remain a Jew; or, ■ Chri ■ti ■n • 

Christian or a Communi ■t a Communi ■t. Survival i• • given, not• 

demonstrable argument. LiFe e■tabli ■he• it■ own right to be. On the 

most elemental level, I am ~ecauee I am. I have an inalienable right to 

be what I am or wish to be. The Jewi ■h people i• bec■u■e Jew■ ■re. 

I put it thi• way. Existence cannot be denied to u■• Ne ■re. 

Some Jews simply respect and love their parent■; for them affiliation 

is simply a continuation 0¥ family. Som■ Jew■ ■r■ determined to be 

Jews to spite those who ar-■ det...,min■d to de■troy th■ Jew■• Emil 

Feckenheim has written that ■inc• the Holoc■u■t an ■l■v■nth comm■ndln■nt 

exists: you shall not give to HitlW"' • poathunoue victory. Other■ are 

moved to be active out of ■ deep and ■om■tim■■ unexpected ■motional 

response to the State of Iarael, not ■imply b■c■u■■ it i ■ thar■ or 

because it ia their■, but b■c■u■■ Iar■■l repre■■nt■ • tri1.a1ph of the 

human spirit. Mankind c■n b■ bl!aut■liz■d, yet th■ hun■n ■pirit 1■ in­

domitable. The victim■ of th■ Holoc■u■t built• St■t■• Civilization c■n 

rise ¥rem the a he■• 

Jew■ gave Europe ■nd Civillz■tion it■ Bible ■nd it■ vi■ion of 

social ju■tice. I ■l■m dariv■d it■ unitarian theology ■net it■ p■tt;.-n■ 

of worehip from th■ Torah tradition. In th■ tw■lf'th cent&.ry Jew■ 

tran■l ■ted much of' th• lit.-ary and philoaol?hia lagacy af' Greaa■ f'raa 

Ar-able and Syri■n into th■ l■nauara•• of' Eu-ape. In th■ f'lfrt■■nth and 

■ixteenth c■nt-.ri ■• Jew■ t■'4aht ~at■etant Et.rap■ ta read t:h■ Blbl■ in 

it original H■br■w ■nd to v■lu■ the aar■f'ul ■tudy ar Sarlptar■• In th• 

ninet nth cent&.ry J■wi■h ■aal■l •uaht ■tl■ul■t■d ••~ of' di■ polltla■l 

r f'or111.,..■ who -■t ■bout ■aaabllllhlr,g ■ al■--1•-- wl■l ord.-. Thl ■ 

11 ca unity hll■ bean,. .-kabl~ .- 1:lve, but: ■b■r■at dlaau■elone 

of J .... ■t, cantrlbutlon■ t:o alvlilznlon, howevr h1111:ar-la■11~ 1ntr■■t1r,g, 
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ere not personally compelling. 
• 

I am convinced that it i• be■t ta begin eny diecu■■ian of 1why 

be a Jew• on a personal level. The impartenc■ of the ■u-vival of Judaiam 

For the world is a que■tion that cannot b• overlooked, but th• thru■t 

oF the immediate diacua■ion would be ta determine th• con■■quence■ Far 

the Jew oF active inwalvement in Jewi ■h life. What cen/dae■ being 

Jewish mean? Will I be a better- per■an far it? What can I find in 

Judaism which allows me to grow, ta became, ta tran■cend my limitation■? . 

Many were troubled by the ■eeming lack of initiative involved in 

continuing in inherited way■ • I found my■elf often repeating th• 

obvious: that what ie different i ■ not nece■■erily more di ■tingui _■t,ed 

and that, in any case, we cannot junp out of our aoul ■• In detarmining 

the future, talent■ and force of will .-e important, but, to ■ ■ur­

prising degree, we became what we become bacau■e of the place in which we 

Find ot..raelvea and the influence■ which bear upon u■• I•• what I -

,, 

because oF my family, bec■u■e of th■ achooli~ that wa■ ■v■ll■bl• to••• 
. 

because oF the eocial cont•xt in which I grew up ■nd now live, b■a■u•• 

I had a Jewish home s,d • J■wiah educ■tion. I - not ■ carbon copy or 

my parent■• Part of my id•ntity 1■ ■ given, but •Y •~tur-■ identity 1 ■ ~n 

achievement. A■ I took th••• ■xp.-lence■ into ■y■elf' and tried ta 
: 

understand them I found th■t I w■■ not only ancaur-ag■d ta be part of• 

long-lived, hi ■toric ■nd coa.r■geou■ p■aple, but that •Y life had t■k■n 

on ■ ■-ti fying ■h■P• ■nd that I h■d g■in■d ■ .. n■- afS p...-po■- ■nd con­

fidence in my pu-po•••• Sa I h■v• canalud■d th■t the value afS ..J!.ld■i­

For the individual ■ncl th■ re■aan Par th■ -.rviv■l ar th■ .Jewillh people 

1 ■ that lt ■llow■ u■ ta ehap■ a&.r live■ within ■ gr-and, r-lch -,d wi ■• 

religlau■ civiliz■tian. How do I know? I knaw. 

I b•liav■ in tha r_. y■t.-y. I believe 1:h■ t th■ -.rviv■l or 

th J wi ■h paapl■ l■ ar aan■■qu■rme u t=h■ lllll"'ld. I b■liava t:h■t Gad 
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endowed ~~wish history with •\!nificence. How el•• e,cplai" ou-- con­

tinuing eigniFicance to civilization de■pite quite limited number■? In 

almost every Field oF letter■ and re■earch Jew■ have made a noticeable 

contribution. I also believe that it i ■ fooli&h to try to unravel th■ 

mystery. I have elwaya been put off by writer■ who know God'• mind and 

rather proud oF the rabbi who adviaed hi• colleague■: "Seek not to 

explain God's ways to men for the■e .,..e beyond yoLr under■tanding." 

I do not know how the tomorrow■ oF Jewi■h hi ■tory will affect 

the world, but I know that our past ha■ ennobled many. I believe that 

because oF my expost.re to thi• people, it■ ■■crifice■ and it■ heroian; 

and because oF my expoaLre to thi ■ tradition, it■ wi■dom and it■.hu..anity, 

I have been helped to grow into ■ ■■n■itive and r■■pon■ibl ■ human b■ir,g. 

I cannot but believe that a tradition who•• ■Ffect■ can be ■a b■n■Pici■l 

can and will continue to make important contribution■ to th■ unPolding 

oF the human apirit. 

What follow• i ■ not th■alogy · but aom■ augg■■tion■ how th■ qu■■-

tion, twhy be a Jew•, can be u■efully approached. Sine■ I b■li ■v• that 

Judaism ia beat defined a■• living, d■v■lopiflil tradition, a■ th■ r■-

ligious civilization or th■ ·J■wi ■h p■opl ■, rather than a■■ far•■l 

doctrine or a rev■■led and unchangi_ng l ■gi ■l■tion, I h■v■ not ■tt .. ptec:1 

to develop Jewi■h affirm■tion■ ~•t■n1atic■lly. Indeed, I'• not -.r■, 

given the variety of approach■■ ■nd id-■■ which have b■en ■■pou■ed by 

Jew• over the mill ■ni■ that ■ny Pully .. ti■r■ctory pre■-ntatian ar 

the•• enc■ of Jud■i- can b■ ■de. Th••• page■ pre■■nt ■ w■y ar 

• thinking bout b■ing J■wiah -,d ■bout beca111ing ■n ■ctiv■ Jew which, I 

hop■, h■■ th• valu■ or being hon■■t, rr-aat, ■nd ■ugge■tiva. 
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Chapter 1 

DOIN3 WHAT DOMES NATURALLY ,,-. 

- We had met on the bus end diecus■ion began without preamble.- I 

was immediately chal~enged. It doe■n't bother me that I'm ■ Jew and 

that's what bothers me. I've .no major theological hang-up■, but I want 

.. 

my religious decisions to be positive ones. Being Jewillh or being any-

thing has to make a diFFerence in me, and that's the problem. My home 

is much like the Smith's next door. I went to Sabbath School and John 

went to Sunday School, but as Far•• I can ■ee the only dirrerence re­

ligion makes is that we celebrate holiday■ at dirrerent time■ or the 

year. We've gone to the ••me ■choola, we like the same mu■ic, ■nc:1 we 

generally think alike. A't moat there w.,..e 110me minor dirrerence■ in 

table talk. My par-enta spoke about the Holoc■u■t ■nd Iarael. My grand­

parents oFten told me how close-knit Jewi ■h r■milie■ were ■nd took pride 

in the large nunber oF Jewieh Nobel Prize winn.-■, but I can't Peel that 

these converaetiona made me diFrerent and, in any ca■e, they dealt with 

past or someone el••'• ■ccompliahment. Far me the que■tion 1 ■ p■raonal 

and immediate. IF I'm to become ■n active Jew, I want my invalv■111■nt ta 

add something significant to my 11Pe, ■nd I'• nat -.r■ that it a■n a,- .~ 

will. 

I• ked them ta be patient •with their ~.--,,-1 e,cpr■••lan■• We'd 
. 

get to them; but, 1P a~ diacueelane wre 1:o be ••.,ir,gf'ul, it••• 1■-

portant th t we 

ao that w would 

- A 1 

ree an tr• 

■■,IC■ 

• 

•• pa■■ibl■ 

petl■na• ••• nat aa11■ 

• r-•11g1on 1 1 11 

• 
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I gave up. You can't acquire a religion by going •hopping one 

day and picking oFF the rack• religiou• garment which happen■ to catch 

your eye. Religion involve& what we are deep in■ide, not what we wear; 

you can't decide in the morning what religion you'll wear that day. 

We derive our identity From experience■, rrom oLr environment 

and From reFlection on all that happen• to ua. We are born into a 

given Family, community, and culture and are conditioned by OU"" world 

long beFore we begin to think critically about it■ valu••• A child 

does not es yet separate hi• aelr From all that happen■ about him. He 

lives, as en animal lives, largely by doing what come• natLrally. A• 
. 

we mature, es our mind and imagination develop, we begin to make judg-

ments about our environment. A• we grow we weave into an identity id••• 

which have come to us From ou--- parent■, our reading, th■ talk and 

actions oF our Friends, televi ■ion, and our private r■rl ■ction■ and ■x-

periences. 

We become not only what our talent■ and our will ■llo~ u■ ta 

become but, to a large degree, what home, achaal, and culture permit u■ 

to become. LiFe may take u■ rer rram our root■ but,•• Dr. Freud taught, 
. 

we never Free oU""' ■elve• completely or th-. In religiau■ matter■ th■ 

community'• religiou■ ■pirlt ■lw■y■ precede■ an individual'• r■ith. 

Judaism ■eem• natural and comrart■bl■ tam■ while Hindui- do•• not. 

ferhepa it would b■ mar■ ■ccur■t■ ta ... y Jud■i- ••• ■ r■■lity ta which 

I had to reapond where■• Hindu! 

not impinge on my development. 

w■■ ■ dl■~■nt abstr■ctlan whlah did 

- Walt• Minute. I dD y halllewarlc. Na an■ da•• it ror ••• I 

cho■e my major ■net 1 1 11 ahaa .. ~ a.-e.-. Na one 1■ golr,g t:o tell • 

what to eta. 

f'l D 11 The Wild Child? About ■ 

century a in r-■na• • • 

I 
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wolves. When he was Found at about the age or nine hew■• not only 

illiterate and FearFul oF human contact but unable to u■e ■peach to 

communicate ideas. Hi ■ environment had been wild and ■o wa■ he. 

- But that's a movie. 

Yes, but it was based on ·•n actual c■■a. Without r■mily, 110ho0l ■, 

books, music, Friends, we would not develop more than a trew rudimentary 

instinctive survival akilla. 

There are no selF-made people. George Bernard Shaw ••id it 

with customary verve: "Independence, that'• middle-cl■•• bl■■phemy. 

'.'le are al 1 dependent on one another, every ■aul oF u■ an ■■rth." Th■ 

wild child had only hi ■ in■tinct■ to rely on. Adult■ c■n m■k■ delicate 
. 

decisions precisely becau■e •• children we ■b■arb■d id••• ■nd ■kill ■ 

others had developed and were taught to u■e that knowl■dg■ to ■nhanc■ 

our lives. 

- You're saying be• Jew bec■u■e yoLr p■r■nt■ ■r■ J■w• and I 

can't buy that. I da~•t vote the way my par■nt■ do. 0Lr political 

ideas are mile• apart. Why ■hould I war■hip a■ th■y do iP our re­

ligious idea■ aren't the ■■me? 

You've mi ■taken my point. I'm f'IOt -auing that you can't help 

being what yoa.r p■r■nt■ ■r■. That• ■ 11anfr■■tly not true. I'• -ying 

that you have intern■liz■d m■ny Jewiah attitude■ and ■ra po■itian■c:I ta 

make the mat of th■ J■wiah way and that it 1 ■ unlikely that you could 
. 

.gain•• much from• tradition who .. attitude■ ■nd v■lua■ w.-e not 

natural ta you. 1•111 ■ugg■■ting the nat1ral ben■f'11: •r building yaw­

li~e within• f■mlllar world. 

- It••• ■till I've got: 1:0 

cut in: I r■■d ■bout tho■■ pr-■yr 

men, and g■n■r■l■ bagln the 

re■t of th day nlpul l • 

I 

• 
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The calm voice oF rea■on, obviou■ly my voice, re■ponded: If we 

ere going to talk intelligently ■bout religion you mu■t l■■rn not to 

dismiss out oF hand experience• ■nd attitude■ th■t you do .not under■t■nd 

or agree with. Let me give you an ■x■mpl• oF wh■t I me■n. In April or 

1979, under not &o gentle pre■■Lre from th• United Stat■■, th■ Prim■ 

Minister of' Iareel, M■nachem Begin, ■nd th■ Pre■id■nt or Egypt, Anwar 

Sadat, met at Camp David to draw up term■ far ■ p■■c■ conference between 

their nations. When the negotiation■ were ■ucc■■■fully completed,• 

public ceremony we■ organized ■t th■ Whit■ Hou■• for th■ formal ■igning 

of' the · accorda. On that occ■■ion ■■ch or th■ h■■d• or ■t■t• ••d• ■n . . 

appropriate ■peech. I remember being ■truck that · each m■n, during th■ 

course o~ his remark■, quoted th■ -■111■ line fro• th■ prophet I ■■iaht 

"They shell b~•t their ■word■ into plough ■h.-e■ ■nd their ■p•■r• into_ 

pruning hook■. Nation llh■ll not lift up ■word ■gain■t n■tian. Neither 

shell they learn war ■ny more." Th■ next d■y S■d■t ■nd Begin put th■ 

peace conFerenc■ behind ■nd went up to th■ Hill to petition· Congr■■■ ta 

sell more arm■ to their r■■p■ctive ■ilit■ry f'orce■ , ■nd th■ A■-1a■n 

President held a pre■■ canf'■r■nce in which he expl■inec:I the treaty in 

the cold term■ or geo-politic■• 

Politician■ have been known ta quote Saript&.re f'or no better 

purpo■e than to gain vat■■, but I - convinced th■t in thi ■. c■■e ■■ch . 
leader poke fro• the heart. l!■ah 1 ■ ■ conf'lr111ttd bell■v.-· , ln f'■at • 

rathar traditional believ.-. Ji y C■r~.,. .r.rlr■■ an av■ngella■l f'ar-■ 

or Prote■tant Chri ■tl■nlty, M■n■ah- ■agln pr-aa•la .. art:ha•• Jud■l-

■nd Anw.- S■cl■t rallow■ _,,. 

■udd n ahlf't f'ra • v1■1 n oP ..... ., 
A ■ ■dltlo l • 

nd af' day■ ---1 ... 

-------- ---
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For our times. Each ha■ been taught by hi• tradition that reali ■tic 

prudence es well ea prophetic commitment are required of human being■, 

at least as long•• the world remain■ unredeemed. 

- Are you sugge■ting that religion tolerate■, even_ applaud■, 

military preparation■? Aren't war end gun• the intere■t■ aF the devil 

rather than oF God? 

In order to be a peacemaker you mu■t be alive. Jud■iam wa■ th■ 

First among the religion• oF mankind to project the· vi ■ion of univer■al .. 

peace; but ol.l"" sages al ■a taught: 1iF one come• ta kill you, kill him 

First.• A religious tradition which did not oFF■r practical advice for 

the years until t~e Me■■iah ar~ive• would expo■■ it• community ta pre­

mature extinction. I take it to b■ a ■ign or wi ■dam that Jud■i- h•• ■ 

sensitive appreciation aF th■ complex emotion■ which cour■e in th■ h1.1111an 

soul end oF the mixtLre oF morality and gre■d which govern the politic■ 

in which human beings engag■ • 

- OeFine. religian • . A• I had hoped, the conv■r■-tian had com■ 

back to the ■tarting line. 

Harvey Cox deFine■ religion•• "that clu■tar ar •-ari■■ ■nd 

myths, ~it•• and cu■tom■, id■■■ ■nd in■titution■, that pull ■ tag■th.-. . 

the liF of a per■on or group into ■ ••■ni"IIFul whole." A religion 
.. 

certiFiea and confirm■ . ■ group' ■ ■epir■tion■ ■nd v■lue■• Hunan being■ 

need to Feel that thare 1 ■ more to 11f'e th■n f'ru■tr■tion, 111n••• ■nd 

the grave. Put bluntly•• need ta know that they .-e not runn1'1i1 .-ounct 

in circle■• 

W■ did not choo•~ ta be born. We will dl• nat by ahola• or, if' 

we di• n■tar■lly, ■t •ti• af' aw- ahoo■lng. Llf'■ 1• not anly tri■f' 

but canru■lng. Ne a .... ...--1: pr-ov■ that one•- of' llf'■ 1• better than 

anoth or that the goal■ •• have ,~•1uln■ct are warU-.■t.11• er attain­.. 
w do r1 ht 
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and that their efFect will be con■equential. We need to f'ind lif'e an 
' 

ennobling end exciting experience rather than• bitter lif'e ■entence 

without hope oF parole. To do ■o, we need to reeolv• the contradiction■ 

of our exi~tence, which· i• to -■y we need ■ religion. Every ■ociety h••• 

or hes had, e religiou■ component for the good rea■on that no group can 

function succeaafully unle•■ it i ■ ■ati ■fied that it■ energie■ ■re 

directed _meaningfully, that it■ value■ are valid and that it■ ef'f'ort■ 

will be rewarded. The. rellgl~u• need i ■ •• natural and•• nece■■■ry a■ 

the need to love and be loved. Religion■ exi ■t becau■e we c■nnat ••"!le• 
without them. 

Animal• respond out of' in■tinct to their environMent and con■•­

quently leek thi ■ re~igiou■ need. They ■truggl• to_-.rviv■ ••••do but 

they ere not ble■■ed, or i ■ it cur■ad, by curio■ity. They c:lc;, nat wand.­

why end never doubt they are going ■bout it in the right ••Y• Alon■ 

among animate creature■, th■ human i ■ aware of' being ■live ■nd con■ciou■ 

that life i ■ full . of' contradiction■ and option■; ■11 too bri■r ■nd ort■n · 

terribly brui ■ing. We cannot help wond.,..ing what lire i ■ ■nd what d■■th 

is and whether there i ■ any purpo■e ta ■11 a&.r ex.-tian■• Nor c■n •• 

hel~ wondering whether•• know what 1■ right ■nd what•• a■n or ■hauld 

do to make OU"" world• b■tt.- plaa■• 

Apparently we c■n tol■r■t• any thought except the pa■■lblllty 

that iPe i• chaotic ■nd eiml•••• We a■rw,ot -..rvlve, a.-t■inly nat 

■an ly or ■ucce■■f'ully, a■ught in ■ wab of' par■ly■lng dDubt. Saaethlng 

in each of' u■ re■che■ out to ■pproprl■t• hope ■ncl ■e■nlr,g. P■yaholagl■t■ 

■peak or ■ will to b■llev■ ■■ ana of' tha bullt-ln prl■ltlv■■ of' o&r 

emotional ■PP■r■tu■• We need to r .. 1 t:t,n 1:har-e 1• ■ way th■1: we ought 

to go, ■ w■y whlah ■111 glve ■e_,1,.. 

be• h 1 .. Jo&rn~. On 

boolc of' D 

• 

..... graae u WNrl would o-,■rwl■-

• -·-­
lnevl .. 1■? W• h■v• 



no other choice. Actually, have .we any choice? Y■■, w■ do. Being ■live 

is not the same•• F~eling alive. Without hope ■nd • vl ■ion, ■ religion, 
I 

each day is a burden. · Caught up ·in ■ vi ■ion e■ch day 1 ■ an opportunity. 

Religion allows the human being to experience lire••• challenging 
·, 
j 

journey ··rather then a joyle■• end~■nce cont■■t. I could give you a 

number -oF eop~isticated deFinition■ or religion; but perh■p■ it•~- e■■ie■t 

to simply quote Salvador be Madriag■: •~religion i ■ all th■t we do ta 

prove to oll"selvea that God i• not mad." 

- I thought religion■ told u■ how to qu■liry ror lire in the 

hereaFter. You Focus religion on the here and now. 

Religions repreaent the in■ight■, ■ymbol ■, ritual■ and ethical 

principles by which a society conFirm■ • certain order ■nd arrirm■ ■ 

particular hope. Immortality 1• only on■ po■■ible rorm or the pr-er.-red 

hope. Religious hope ia oFten called redemption ■nd the promi ■e c■n t■k• 

many Forms: long liFe, health ■nd we■lth, the l■■ting ■igniPic■nc• or 

your labors,• messiah, a me■■i ■nic ■ge, peace or mind, _triunph over 

enemies, Aryan conque■t, the victory ar the prolet■ri■t. The v■riou■ 

religions hold out• v.-iety or promi•••I but, ir we look not ■t the. 

particular goapel but at the emotional. need .. all ■uch hope■ ■ati ■ry, 

it become• apparent that to be rede■-1ed ■ean■ ■i■ply· to Peel that you­

velue■ ere oonrirm■d, you- errort■ ■igniricant, and ~hat you- inPluence 

will have ■ome l■■ting value. 

- You•r• ■peaking or indiviclu■l hope■• Haw do•• ■ ·private 

vi ■ion become a religion with lllian■ or alb.-■? 

W■ are by n■ta.re aaal■l b■l'ICI•• Th■ ■en-■ af'. ■■arw■, the 

vi ion, 111■y bagin with one ■na _, Al:r• , • flt-,1, • MaM .. edl but, 

inevitably, otttar-■ • 

-■tl ■ryl r■ll lo • 
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Those who survived the Gef"'m■n death camp■ have commented that 

prisoners remained sane aa long•• they could hold on to any kind or 

hope. When they gave up on the po■■ibility or eacape, on ■n Allied 

victory or on God, they ru■hed the alectriried ¥enc••• '9ligion i• the 

mechanism through which a society lirt■ up and certirie• hope. Faith 

is our individual appropriation or that hope. We are religiou■ not 

because we believe but becauae we need to beiieve and, whether we are 

conscious oF the Fact or not, we all believe. 

- But I'm not religiou■• A ripple or laughter ran through th• 

group. 

Then you don't know your■elr, or, more likely, you ■re u■ing, 

without being conaciou■ or the raat, • purely narrow, in■titution■l 

deFinition oF religion. You're ■aying, are you not, th■t you ■re not 

i nvolved in what happen■ in your ■yn■gogu■? To und■r■tand religion, you 

must be willing to look beyond in■titution■l ■rPili■tian ta the ph■na■■nan 

i t s elF. Religion i• not the.._. or the ■ctiviti■■ th■t t■k•• place with­

i n _• religioua in■titution or which ■re labeled•• religiou■ in ordinary 

speech; but the cluater or id•••• value■ ■nd hap■■ which we accept on 

Fei th, "know" to be right and which gu■r■nte■ to u■ th■t 01.r live■ .-e 

meaningFul. Not everyone belong■ to• chLrch or ayn■gogu■ , but every-

one operate• with• ■et or religiou■ belier■ • 

I'm ■ur• th■t you believe in d■111ocr■cy ■nd Ju■tica. You believe 

t hat our world can be m■de • bett.- place. You think you c■n at,■pe yoar · 

liFe end Pind PulPillMent. Th■■- ■r■ co1H1an enough canvictian■• On what 

ba i ■ do you hold them? 

- They're right. 

How do yau know? 

- Everyone agree■ • 

Nat-,. In Chi th■ individual 1 ■ taught ta •ll:,ar-din■te hi ■ ■ga -
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to the collective. Harmony, not initi■tiv■, 1• the ■tand.-d1 the 

individual hes no inalienable right■, ■nd the duty or th• ■tate i ■ to 

organize duties equitably. Chairman Mao taught: "W• mu■t ell learn the 

spirit oF absolute selFleaene••• • to proc■ed in all ca••• f'rom the 

interests oF the people and not f'rom one•• ■ale int■r■■t." The ■■■unp­

tions oF Mao's Little Red Book ■re no more ■cientif'ic than tho•• you 

live by; and both are, in f'act, religiou■ -. po■ition■ though both you and 

he, or hie ghoat, may object to th■ label. 

Any cultural tradition which conrirm■ • ■oci■l vi■ian i• a re­

ligious tradition and ia redemptive in the ••n•• that it af'f'irm■ the 

meaningFulneae oF litre. Notice I -■id, "Any cultu-al tradition." Nat 

ell religious visions are ■■n■itiv• or healthy. A• in ■vary athar 

aspect oF liFe, one mu■t learn to be di ■criminating in m■tt■r■ religiau■• 

Every religion con■ecr■te■ a particular ■et or ~ctian■ which it daclw-e■ 

to be neces■ary if' redemption i ■ to be realized. Sam■ religion■ pro­

mulgate their view■ by example, athar■ by caw-clan. Sam■ tradition■ 

go _ out aggre■■ively to convart th■ "un■nlighten■d". Othw-■ ■ppr-av■ 

action■ which re■trict the right■ of' nan-b■li■vw-■• P~it■nic■l ■tt■-pt■ 

to enForce Sunday Blue Law■ or d■na■inatianal pr■■-.r■■ ta r■-intradua■ . 

prayer into the public ■choal■ a-■ c■••• in paint. In ■■ttw-■ r■ligiaua, . 

ea in moat other ■■pact■ of' lif'■, th■ old ■cl■g• appll■■I Cby their d■■dll 

llhall you knaw th ... • 

- Above th■ Arie in au- ~rcg"9ue 1:ha-e 1■ ■ waod■n r■plla■ af' th■ 

■tone tablet■ an whlah NaN■ lna1■■d ..,_ T■n C ■r.dli.,t■ • l'v■ ■lw■y■ 

thought of' thla■ ■nd r-ellglan •• _,_ftVlaau■ •--•• ■nd, th.-af'ar-■ , •• 

•••ent1■11y 1n■tlt lo 

fl liglan 

gaodn■••• Th■ 

- D 

• la■• Th■ et:hla■l goal 1■ 

\ 
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Ethics are the ~arm■ by which we manage our day-to-day relation■ 

as honorably as we can. Ethic■ deal• with right. and wrong in contextual 

terms. It asks pragmatic queation■ about practical benerit■• A re­

ligion's understanding or redemption may include the recurrence or 

ethical behavior, but it al ■o envoive■ belieF■ and loyaltie■ which 

·transcend moral behavior. Gadlin••• and goodn••• are not ■ynonymou■ 

terms. A hermit may do nothing but Fa■t and pray. Hi ■ culture may 

call him a holy man; but an ethicist may wonder iF he i ■ not ■imply• 

deserter From the real problem■ or hi ■ ■ociety. 

IF religion were ■imply a collection or ethical propo■ition■ it■ 

teachings would resemble• civic■ le■■on rather than the rich complex 

oF redemptive theme■ that are includ■d in ■uch documant■ a■ the Torah or 

the New Testament. Th.-e are 0th.- dirr.-enc■•• Ethical ■t■nd■rd■ 

tend to be ■ituational. Religion rai ■e■ up norm■ wh1ch ar■ uncondi­

tioned. When we try on pu--ely logical ground■ to decide what i• right 

we soon recognize, ir we are hone■t with ou--■■lv■■, that our judgment■ 

reFlect • particular cultural context; ■nd probably ■ goad bit or ■■lr­

serving rationalization, a■ well. Aellg~an reaalv■• aa.r b■■ic doubt■ 

about moral ■tand..-d■ pr■ci■ely bec■u■e it teach■• u■ that "right" 

action■ controrm ta an ulti111ate ■ta. d. Th■ t-■-iliar l■■g■ or Gad, 

the Holy On■, revealing th■ l■w ta Ma■■■ 1■, -ang ath■r thir,a ■, ■ 

metaphor or thi ■ id■■• When Bad 11p■■lc■ th■ b■ll■v■r f'■■l■ th■t Hl■ 

commandment■ d■rin■ right ■,:tel wrong ■nd ■r■ beyond qu■atlan ■net uncon­

ditional. "Ith■■ been told yau,•D ■■n, what 1 ■ goad ■nd what th■ Lard 

require• or you" (Mia■h]. It u■t b■ added tb■t in ■ ■■cul.- religion 

like Commun! ah.-.. c:luti ■■ to th■ p.-ty ■r■ ■■ ■baalut■ ■■ if' 1:h■y 

derived rram r■v■l■tian. 

- Do your lly bellev■ 

ror ■11 ti • • ■11 •• n■■d u lcnaw in that 
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No~· b~t I do · believe that the· Torah contain■ much .we need : to 
' . 

' ' .. ·~· know about virtue and pLrpo■e and would not have been known oth~wi ■e, 

seminal ideas. We'll come back to the Torah and it■ claim■ on · our be­

lieFs. For the moment let•• atay with the t■■k or daFining religion 

so that we will have• Framework For our later diacu■■ion■• 

- All religion■ do good. Jud■iam ■nd Chri ■ti■nity · teach many 

similar values. Why do you make an i ■■ue of r■ligiou■ dirrer■nce■? 

Judgments must be made. Each religiou■ culture •h•P•• it■ com­

municants' ideas about right and wrong. Rabbinic Jud■i ■m in■i■t■d that 

suicide is wrong. God gave u■ liFe and He ■lone llhould det■rmin■ it■ 

limits. In Shinto ritual ■uicide, h■ri-k■ri, i• con■ider■d • virtu■ 

since a liFe without honor 1• no lire. L■t me ••k ■ que■tion: do ■11 

religions encourage tho■e value■ w■ in■tinctiv■ly l■b■l •• ■thic■lly 

valid: love, honesty, ramily loyalty, ■nd ■oci■l Ju■tice? 

- Ye■ • 

- No. 

Silence. Finally, I rill■d th■ void. Wh■n G.-m■ny' ■ b■■t and 

brightest went to Hitler'• youth c■■p■, did their coun■■lor■ and th■ 

Nazi rituals encourage them to b■ ■■n■itiv■, gen■rou■ , and p■■c■-loving? 

You know the ■newer. N■ziian taught the virtue or raal■l p&.rity ■nd 

total commitment to the ■t■t■• Hitlar diap.-aged the Bible••• blue­

print r or people or ■ ■l■v■ ■■nt■lity. He taught th■ right or ■ight. 

Symp111· hy w■■ • w■■kn■••• He labeled Aryan■ • ■■■tr race. Civil right■ 

w■■ ■ Jewiah w■■kn■••• 

- N■zii ••• r,at • religion. It•••• palitia■l phila■aphy, 

m■yb■ • ••dn•••• but not• religion. 

Why not? 

- It••• ■vll. 

Mu■t r■l g • 
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- Yes. 

Why? 

Again, silence. Arter a moment .I filled the void. W■•n•t 

Neziism a collection oF myths, rite■, cuetom■, id••• ■nd in■titution■ 

which pulled together and certiFi ■d -the ■■piration■ or much of the G.,...man 

nation? Naziism displayed many oF the Feature■ which we •••ociate with 
. . 

better-liked religion: strong Faith in ■ chariematic le■der, total 

commitment to a set oF value■ which are held to be of coamic importance, 

certainty that there i• only one truth and that all error mu■t . be ■up­

pressed, grand public pageant■ ■t holy ■hrine■ like Nurenberg, ■ bible, 

Mein KampF, a messianic vi ■ion of ■ redeemed world purified by Aryan . 

values and Aryan leader■; in ■hart, a red■mptive vi ■ion. 

For many thia wa■ a bit much, but determined to make the point, . 

I pressed on: How would you define a religiou■ peraon? 

- One who take■ Faith ■eriau■ly and who live■ by hi ■ faith. 

~.Jouldn't that include the Nazi■? 

- Someone who i ■ afFiliated with ■ congr■g■tion. 

Couldn't you call th■ Nazi Party a congregation? 

I felt I had made my point, 110 I w■nt ■fter ■nothar colfttllon ■i ■-

conceptian. Are there r■ligiou■ and non-religiou■ Polle? 

- I know you'll dl ■■gree, but I've got to ■-y Y••• H■lf' of' ■11 

American don't belong to ■ chu-ch or ayn■gogue. 

Aren't "ou ■■-...ing that the fili■ted ■re, by def'ln11:1an, nan-

go when they wi ■h ta any ■v■ll■bl■ Hindu, 

the t mple■ ■r■ e"part■d by 1 warllhlpp.-■ ln1:o • box 

pl■c d ln front of' 1 • 

At th p-■l_,,IW adltlon 1• 

I 
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reduced to its simple■t level: rain, ■an■, health and immortality, and 

all the religions aF a particular ar■a · rerraot ■imilar 110cial and 

cultLl""'al attitudes. It'• anly.1 •• civilization became■ mare campiex 

that signiFicant diFFerence■ in the religiau■ me■■age appear. In the 

literate circles oF A ■ia, religiaua identification 1• a mare Parmal 

aFFair and• Hindu Brahmin and ■ Taai ■t prie■t will be can■ciau■ of 

diFFerences. 

My point ia that religion i• never limit•~ ta the activity of a 

shrine or temple.· Religion permeate■ lif'e. Thia can be ■een mo■t 

cl'arly in medieval aocietie• where there we■ no con■titutional divi ■ion 

between cht.rch and ■tate. In the ■htetl Jewil!lh value■ permeated ■11 of 

liFe. The school taught the Torah cu-riculun. The cou--t■ di ■pen■ed 

Torah law. Homes and ■hop■ ~apt the Sabbath and everyone ob■arved the 

dietary laws. Judaiam ■et the norm• of everyday life. Religion and the 

daily routines were intimately connected, and even tho■• who ■re not 

pious lived within a world permeated by Judai-•• tradition■, value■ 

and hopes. 

Here, by the way, 1• a p.-tial ■xplan■tion of th■ p.-adox th■t 

many oF the Founding father■ of the St■t• ~f Iar■el who ap■nt their 

livea creating a Jewi ■h n■tion■l hoa• would not enter a ayn■gague. The 
I 

. 
hard live■ and poverty of the f-111•• in Europe h■d turned th .. into 

doctrinaire ■oci■li ■t■ who look■d on Jud■i- •• ■n i■pedi■ent ta r■i■ir,g 

the con■ciou■ne■ or th■ Jewi ■h pralet.-i■t. They wanted th■ worker■ 

to change their objective political ■it1.111ti~n by direct action rath.­

than to be patient until God would ■end the M■■■i■hl yet, their up-
• 

bringing, and th■ ■nti-■-iti- at' E&rape•• Chriati-, raclia■l■, again en 

intere ting Juxtapa■it1an at' t■r■■, DhalWNlled their enrgie■ lnta an 

ectivi■t ver■ian at' the age-old •--lanlo •--• 

dlep aged. 

Butt t w ld • 
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oF my liFe. I don't see Jewi ■hn••• very much out■ide the ■ynagogue. 

Our society i• a · plureli ■tic one, one or the rir■t end the rew 

that the world has ever known. The traditional religion■ no longer permeate 

end domin~te the cultur-e. But I would ■till argue that religion permeate■ 

our lives. 
i 

I 

I would argue that religiou■ value■ and vi ■ion■ ■rrect u■ 

in all aspects oF our live■• I would not argue that Jewi ■h religiou■ 

values are the only ones which arfect mo■t American Jew■ or that Chri■ti■n 

religious values are the only one■ which aFfect moat Chri■ti■n■, even 

the born again. I suspect that all of u■ are deeply arrected by America' ■ 

civil religion. 

- What's a civil religion? 

When ·writera deacribe a civil religion, they mean• ■■t of' 
. 

ethical rules end• utopian vi■ion which ■njoy_ wide■pr■■d agre■m■nt .. ong 

the citizens oF • nation, idea■ end hope■ which are ■f'f'irm■d and c■l•­

brated by that nation'• in■titution■ ■nd holiday■• Civil religion■ are 

modern phenomena. Aa long aa there w■• ■n of'rici■l ■t■te-chu-ch, th■ 

church liFted up both national•• well ■■ theological v■lu■■• With dia­

esteblishment of the church and th■ growth of' ■■culari-, the civil lif'■ 

began to take on religiou■ ■■peat■ ■nd ta r■f'r■ct what c■n only be called 

religiou■ value■• Th■ l■w will ref'r■at ah■r■d ■■■uaptiona ■bout hUll■n 

nature and broad purpo■■ ■nd th■N in tw-n will inror■ ■11 public d■b■t■ 

and the chool curriculun ■nc:1 be 1111natlrlec:t in n■tian■l holiday■ ■nd 

anthem. 

- Why? 

Bec■u■- na ca unity aan ••ln • 

ligiou■ vi■ian 1• • 111 

involve■• .. r 

or llf'■ • 

■ro 

awlliiJae--•ully without 'Ch-. A re­

palltla tag■tha-. fl■llglan 

t;f,e •..,1'11 _.,ct praal .. 

l•• ault&.r• 

ellglon. 
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Observer■ have deacribed Americ■ '• civil r■ligion •• • · •ecul■r 

humanism which aFFirma l!IOcial ju■tice; the ■utonomou■ individual, the 

Bill oF Rights, publlc welf'■re, th■ work ethic and hun■n brotherhood. 

Honesty compels me to add that thi■ clu■ter or id••• and in■titution■ 

also includes intense individuali ■m, h■ppine■■ through h■ving, ■nd ■ 

goodly amount oF chauvini ■m. America•• civil religion provide■ all th■ 

necessary elements oF • religiou■ f'■ith: • promi ■■ . or th■ ruture, • ■en■e 

oF common purpose, and a ■ocial ■nd per■on■l ethic. In■te■d or Mic■h'• 

synthesis oF the Biblical tradition I h■v• cited, thi■ r■ith'•. watch-

word is President Kennedy's Famou■ mo~to: "A■k nqt •~•t your country c■n 

do For you; ask what you can do fl'or your country •• •" It■ commandment■ 

are those oF social eervice. It■ holiday■ ■re t~• Fourth or July, the 

second Tuesday in November, and Thankagiving Day. It■ ■y■bol■ ■re the 

Flag and the .ballot and it■ liturgy include■ th■ Pl■dg■ of" All■gience. 

Its messianic vision i• of"• hun■n■ republic, ■■cur■ in peace ■nd 

established in juatice. Not every A■.-ic■n who 1■ unchurched belong■ ta 

this tradition; in 01.r h■terogen■au■ ■aci ■ty there ■re• nuab.- ar 

racial and ethnic •ub-cult1.re■ which build wall■ ■g■in■t th••• ide■■ I 

and counter-culture group■ wha hold to their awn di■tinct vi■ian■ and 

conscioualy e pou■e ■n ■nti-civil religion. Every religion h•• it■ 

dissenter■ and heretic■ ■nd A ■ria■ •• civil religion 1■ no exception. 

- How c■n on■ be• Jew ■nd • aivil religiani■t, 1r th.-e 1• ■uah 

• word, at th■ ■am■ ti • ., 

religion to ■ cu■to --· 
Bec■u■■ ■ny or 1: J 

civil religion • • 
in th aail at' 1 1 

th■ 1 •• dao ... ,. 
• n■ at' alvll 

• 

I 
I 
l 
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religion a secular ver■ion or th■ older faith. 

Most Americana are product■ or the public achool ■ and ea ■hare 

many values, including ·that oF openneaa, which the civil religion em­

phasizes. When the President oF the Southern Bap~i•t Alliance ~0-
1 
I 

nounced that God did not hear the prayer■ or Jew■, hi ■ propriat■ry 

attitude towards God grated ag■in■t the a■■umption■ oF the civil reli­

gion and he was widely criti~ized. It take• ~butzp■h to in■i ■t that 

you know to whom God li■tena, but had thi ■ narrow-minded rellow ■pokan 

as he did to a society where the civil religion did not encourage opan­

ness all that Martin Luther King ■ugge■ted whan he ■■id: "Wa mu■t 

learn to live together•• brother■ or we •h~ll peri ■h t~•ther •~ 

Fools", most would have nodded in agreemant. Arter all, cla■■ic 

Christianity accepts literally Je■u■' word■ a■ rapaatad in the Naw 

Testament: ~•No one ■hall come to God excapt through Ma." 

- I can under■tand civil _religion becau•• I••• it■ c.-amoni■■ 

and concepts in my life. The national anthem b■rara a ■port■ avant. 

Thanksgiving end the Fo&.rth or July. The term■ or a&.r political d■b■t••• 

Whet I don't see ia Judai ■m' ■ ■a■■aa•• A rew candle■ and the holiday■ 

, but whet el ■e i ■ there. I lcnaw I'• an A■eric■n, but haw .. I• 

Jew? 

In more way■ th■n you're••-• ar. Th• r~llglau■ imprint 1 ■, 

like indelible ink, ■lma■t i■pa■■lbl■ ta era■- and, under certain can­

dition, ■trikingly vl■ibl■• Th■ l■pcrtana■ or educ■tlan ta th■ J■w 1• 

a ceae in point. Th■ J■w ■y nav..-. r .. d • J■wlah al■■■ia, but aallag■ 

l• a mu■t. On■ or th■ hllrd■■t aaunaellr,g ta■lc■ 1p rabbi c■n hav■ 1• whan 

he trl ■■ ta canvlnc■ P• ■nt■ tha1: ~■lr ohlld 1■ not callag■ ■aterl■l 

and ought ~a 1■-n • t:rad■• Ja..&tal- NIii aondltloned ■11 or u■ ln any 

w y■• I know that'• nat • f'ull~ ■■tl.af'aaaa~: 

w •11 came b k to 
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' - You have said that there are no irreligiou■ people, but I've 

got a Friend who ·i• an atheiat. 

Atheism involves unprovable conviction■ and, at le■■t in that · 

sense, atheism is his religion. I ■u■pect that heh•• converted to 
- . 

America's civil religion without being coneciou■ or hi ■ ■c~-. • Certainly ··· 

he remains enmeshed in a aet oF religiou■ value■ and hope■• 

- Where is God in the civil religion? I've alway■ a■■uned y~u 

don't have a religion iF you don't have a god. 

The most eucces■Ful religiou■ movement■ or thi ■ centu--y, Leninl­

and Maoism, are atheiat and con■ider the God-Pocu■■d tradition■ to be 

opiates oF the massea. 

- Communism i• anti-religiou■• How c■n you call it• religion? 

Communism, deapite the uncompromi ■ing m■t■ri■li ■tic ideologi ■■, 

~s, in Fact, _almost• mirror image oF m■di ■v■l Chri■ti■nity. Portrait■ 

oF saints hang high in va■t ceremonial hall■• M■uaol■un■ which contain 

the bodies oF the patriarch■ ar■ object■ or pilgri■■a•• A con■■cr■t■d 

scripture is interpreted oPFici ■lly ■net anyone who qu■■tion■ received 
. 

dogma is condemned•• a heretic. Book■ ■re c■n■ared. Only the orrici■l 

truth may be preached. The ro~••tion or• peraan•• r■ith 1 ■ c■r■rully 

auperviaed in parochial ■chool■ by• z■■lou■ cl.-gy. There 1 ■ ■v■n • 

messianic promi ■e: th■ gr■■t d■y when th■ contr■dlatlan■ or hl ■tar» 
. 

will be reeolved ■nd ■n ■g■ ar al■■■l••• Jay will ■nv■lap th■ ■■rth. 

- I once looked up religion in• d1ct1anm-y. Th■ rir■t daf'lni­

tion wa P■ith in Gad or gad■ • . 
Dictlor, 1 ■■ r■rl■ct their tl e■ • Ir you had plclced up an ■■rli■r 

edition you would h■v■ round rellglan dePlned •• r■11:h ln the Chri■t, 

which l ■ th■ w■y the rlr■t 

■elP-conPid nee ar Ctrlnl■nlty t:ee9ht 

that it repl • • ••• aa■etl••• 
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accorded in these dictionerie• the •t■tu• of a fo••il religion. A• the 

West came to recognize that it did not repre■ent the whole of hun■n 

culture, the list oF religion■ we■ •nl■rg■d to include I•l■m, Buddhi ■m, 

Hinduism and the Chineae tradition■• When Weetern ■cholar■ began to 

study the texts oF Theravada Buddhiflffl and the Conrucian cl•••ic■ they 

perForce recognized that they had lj ■ted a■ religion■ tradition■ which 

did not insist on Feith in a per■on■l god or god■• By the late nine­

teenth century dictionarie• began to broaden their derinition: "A way 

oF liFe in accord with authorized teaching■" or "r■ith that the truth 

is known." 

The modern study or religion■ began when ■tudent■ ahirted their 

interest From Form to Function. Ritual■ ■re colorful, but• religion••· · 

redemptive ideas are crucial and determin■tiv■ or it• character and i•~ 

pact and represent the heart of the enterpri■e. Thar■ i• now• growing 

awareness that the Field of religion include■ any clu■t■r or id••• which 

pull a society'• value■ togeth..- and certiry it■ hope. Like it or not, 
. 

idol worship and Marxi ■t ideology ■re r■ligiou■ ph■namen■, and the next 

generations oF dictionari•• will c..-t■inly reflect thi• und.-■tending. 

- Aren't• lot of I ■raeli•• ■nti-religiou■? o...- cau■in■ vi ■ited 

us recently. We invited th.,. toga to ■.-vie■■ with·u■• They ••d• it 

clear that they weren't intere■ted. They hadn't been in a ■ynagague 

since they leFt EL.rope thirty ye.-■ ■go. 

There ie an I ■r■eli civil religion Ju■t a■ th.-e 1 ■ an A■eric■n 

one. I...-ael'• civil religion pick■ up ■any traditional Jewiah ■1-■nt■a 

the aenae of peoplehood, th• vi ■ian or Zion r■d• ad in Ju■tia■, and 

the centrality of th• Hebrew Bible to Jewiah lire. Iara■l'• civil r■-

ligioni ■t treat th■ Bible a■■ literary cla■■ic rather than Scripta.re, 

but it• valu and idiom per■eat■ th■ aoci■ty, v■lid■t• th■ n■t1an•• 

claim to the l■nd, provide th■ wellapring ar ■n 1■part■nt tradition ar 
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root the national calender and language in• di•t•nt ■nd romantic p■■t. 

- DeFining religion ia getting compli~•ted. 

The label, religioue, i ■ ■ tricky one. In Ier■el there i ■ ■ 

well-known political division between tho~• who call them■elve■ dati, 

- religious, and lo-dati, the non-religiou■• Lo-d■ti oppoee ac:lmini ■trative 

· arrangements which give rabbinic authoritie• control over the law■ or 
.. 

personal status. They propose the ■eparation or ■yn■gogue ■nd etate. 

Not surprisingly, a number oF active and affiliated ■ynagogue Jew■ are 

lo-dati. IF I lived in Israel I _would be among them. 

Sometimes I simply deacribe religion•• that clu■ter oF id••• ■nd 

hopes which we couldn't give up without changing wh■t' ■ in our 110ul ■• 

- I've always felt that my friend, John, i ■ r■ligiou■ though he 

protests that he i• not. He beli ■ve■ in human d■c■ncy, th■ public 

school syst~m, aFFirmative action, the inevitability or arm■ control 

and world government. He argue■ that th••• id••• ■re purely r■tion■l 

statements, but he'a uncomrortable ir they are challenged. I have 

tried to tell him that hi ■ idealian come■ Prom• r■ith in th■ goodne■■ 

oF the human being and the po■■ibility or tr■n■rorming th■ ■oci■l order 

For the better, idea■ that c■n't b■ proven Prom hi ■tory or by ■ny re­

s e arch, but he in■i t■ hi ■ id••• ■re pt.rely • IICi ■ntiPia. 

When ■n id■■ i ■ botly d■r■nded you can b■ pretty-.-. it'• part 

oF tha t per■on'• r■ligiou■ ■y■t • O&r d■p■nd■na• an ■ rellglau■ ■y■t­

who • teaching ■nd ■y11bal■ aanf'ira a~ een■- af' ard.- 1■ d■a1■1v■ in 

mai ntaining our aampaar■ ■nd b■l■na■ in th■ f'■a■ af' lif'■'• ah■ll■na••• 

-Any ch■lleng■ ta th■■- ■■--ptian■ 1:1-r .. tenli a&r aaul • 
• 

- I ■ that why I r■r■ly hllv■ ., ay aanv■r-tian with nan-

a loudap.-cr ar■alcl■d with 

■ C 11 ta • rr . ..,. . 
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Santayana's Reason in Religion: "Every living and healthy religion h■■ 

a marked idiosyncr-acy. Its power conai. ■t• in it■ ■pecial and aur-pri ■ing 

message and in the bias which that revelation give■ to liFe. The vi ■ta■ 

it opens and the mysteries it propound■ are another world to live in -

whether we expect ever to pass wholly over into it or no - i ■ what we·· 

mean by having a religion." Let's talk ■ore at=ter lunch about the f=Jtct 

that religions per-Form the same Function■ in all aocieti ■■, · but are 

substantively quite distinct. 

- Do you mean that Judaiem and America•• civil religion are not 

as closely allied as I tend to think? 

Go play tennis. We've got a week to talk. 
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Chapter- 2 

MY -FAITH AND DUA RELIGION 

. • 

We picked up the conver-aation •• if ther-e had not been a br-e■k. 

- Religion ia a pr-ivate matter-. I will make up my own mind. No 

one is going to tell me whet to believe. 

They already have. No one live■ aolo. You speak and think in 
• 

English. Your- attitude• have been ■haped by them••• media, ■uburbia, 

what you have reed, the conventional wi ■dom and your home. No one 

starts e religious seer-ch with an unpr-ogr-■mmed mind. You become ■n 

"I" only when you accept you- conditioning ■nd tr■n■cend it much a■• 

great artist master-■ the diacipline■ o~ hi• medium in order to u■e th· .. 

to express his vision. The parent who k••P• hi• child out or religiou■ 

school and keeps ritual out of the home ■o th■ child will be free lat.­

to make up his mind denie• him the opportunity to experience •••ily 

and naturally the warmth end encou-■gement or a religiou■ tradition; and, 

since youth ia thir- ■ty for the ■en■• or high purpo■• and bracing moral 

challenge that religion provide■ , hi• child will probably ••arc~ for a 

substitute for- what he i• denied, and ■ay latch onto a teaching .that 

cannot provide the ■en■itivity and balance or ■ ■■in line tradition. 

I ue d to ugge■t to ■uch parent■ th■t ■n inror■ed deci ■ion ••• 

wiser- than one baaed on lgnor■nc■, but th■t ■rgun■nt, deapit• it■ 
. 

validity, made little i■pre■■ion. M■Jar ■■g111■nt■ or oar cul tar■ ••k•· . 

such• virtu■ or lnd■pend■nc■ th■t any will not ■dltit, haw■v.- ort■n 

it l• d on■trated ta th , that .. 1r-r■ll■na• af't■n d■v■lap■ be■t in 

an nvironm nt ohar■ct.-lz■d by aanvla•lon and - na~..-d■• I now ■i■ply 

■1r ~ nat: have •a at,ed when they 

b com ■ lt■ • 11 have u f'r■■ ti - ■-1 v■• 

ar h ••rl■lln and 

• I 
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hedonist culture whose valuea are caneecrated an the televi ■ian they 

watch every Sabbath morning and moat other time■• 

- I'm puzzled by all thi• talk or environment and community. I 

was taught that religion wa■ what a perean doe■ with hi• ■alitarine•~ 
I 

end the idea made sense to me. 

Someone quoted AlFred North Whitehead ta you; unrartunately thi• 

is a case where a Fine logician waa guilty_ oF impreci ■ian. He wrote 

religion when he really meant Feith. Faith ■■y■: I believe. Faith i• 

your private understanding aF your religion. Religion repre■ent■ what 

e community believes. It i ■ the corporate and ■ymbolic expre■■ian or 

the values end vision aF the community or which you are• p■rt. Our 

religion envolvea the eynagogue■~ - ■cripture■, holiday■, ritual ■, proverb■, 

myths, litLrgies, ethical value■ and ■acr■d ■ymbol• which pre■■nt end 

represent Judaism's special and ■urpri ■ing me■■-ge. 

The distinction between Faith and religion i• important becau■■ 

it allows u■ to underat■nd how• ~•w, • Chri ■tian, ■ Mu■lim may ■■ch 
. 

have ~aith in• peraon■l god, but will inevitably ■xpr■•• their r■ith in 

distinct way■, how it happen■ th■t the can■■quenc■■ ar their raith ror 

their live■ will be quit■ di ■tinct. ~aith 1 in■vitably, i ■ Qolar■d by and 

reFracted through• religion. In building a r■ith •• draw an au-- r■-

llgiou• tradition. Faith ■111■rsa•• rro■ religion•• th• Engli■h aci■nti■t­

euthor put it: "On■ c■nnat invent ■ religion." 

- What then l ■ religiau■ expari■na■? 

It'•• binding ■xparlenc■, • r■■ahlng out to ■a ■thing apprehended 

but not yet comprehended, di.ring whiah th■ r■liglan a■•••• to be out 

there ■om whare and b■ca■•• part ar u■• Early in thi■ aenta.ry a Gar■■n . 

chol , Audalph Otta, deearlb■d th■ ••n .. or ao ing ■live ta an■•• 

religion a■• r■■pon■- ta ultl ■t• r 11•~• ■ ■en .. or tauahlng and 

l• lcnawn ln evryctay 
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experience. Otto used the term nU11inou■ for the emotional aura which 

surrounds the moment when the my■teriou■ reality which lie■ beyond the 

world oF common experience. Otto,• non-Jew, Found the numinou• pre■ent 

on various occasions, including ■ Yam Kippur ■ervice in• ■mall North 

AFrican synagogue. The worshipper• were in white. The chant:wa■ 

I 

minor-keyed and repetitive. The congregation moved with an hypnotic ■way 

which swept the worshippers out oF them■elve• and clearly took them 

beyond ordinary Feeling■ and thought■• 

I am sure other■ have eeneed the nuninou■ in a May Day parade 

ore Nuremberg Rally or ■n AFrican tribal dance. In each ca■e th• 

moment was special and the mueic end ritual di ■tinctive; emotion■ flawed 

end the participants Felt conFirmed and can■ecrated. Jew■ u■e th■ t■r■ 

Kedusha, holiness, to deacribe out ■peci■l perception of the nuninou■ • 

- I have trouble a■■ociating halin••• with th■ ■l■tian of young 

Communists on Red Square an May Day. 

I do, too, but I do not doubt th■t Iv■n can h■v■ a r■ligiou■ high, 

a numinoua experience, which confirm■ all that ha■ been taught hi• 

about duty end the futu-e. Th■ fact th■t you c■n .. y 'I believe• do■■ 

not validate what you believe in. 

Over time each religion condition■ it■ co■■unicant■ to a■aoci■t■ 

certain velue■ with their canfir■ing ■xp■ri ■na••• K■duah■ 1 ■ both th■ 

general en■e of that reality w~iah ■t■nc:1■ beyond, b■hind and within 

the world of ordinary ■xp■ri ■na•• and a partiaul.- ■■n■- or th• nata.r■ 

oF that reality - far the J■willh tradition thl■ ■■ant ■ p■r'~laular ■■n■-

oF ~h• netur■ of Bod. arly ln hi■ aare.- th■ pr-oph■t 1 ... 1■1, ■ntr■d 

the T,empl in J ue■l , relt the lnr--- or ■ qulolcenlr,g ■plr-lt, Gad' ■ 

■pirit, and ■poke 1 • 

the whale a th l ■ rull r 

daily lit&.r Yt 

,cp nc •• 
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- They were not yet ready to diacu•• theology. A■ligion•• 

public nature was still _a troubling id••• Why mu■t my faith involve 

synagogues and publ1c rites? The 'Fact th■t th~ raligiou• liFe ha■ 

included tribal dances, the proce■aion oF imag~• ■nd congregational 
j 

worship doesn't mean thai it can't atop. Haven't we progre■■ed beyond 

needing these crutches? 

Why_ does it bother you ao much? 

Because once institution• emerge, coercion i• inevitable. Re­

ligions have crusades, inquiaitiona, ■nd caneor■hip to their di ■cr■dit. 

Schools both educate and indoctrinate. Ho■pital■ ca.re ■nd unn■ce■-

serily prolong live■. Religiou■ in■titution■, b■ing human in■titution■, 
. . 

always leave a spotty record. Though th■y deal with ultimat■ value■ and 

messianic goela, religions ■erve human b■ing■, not angel■ .. All human 

institutions are ripe with contradiction■, but•• cannot do without th■-. 
\ 

IF Judaism were diaconnected from p~ople and in■titution■, th■ dr■■1n 

would Float irrelevantly high above u■ in the air. Sine■ it 1• conn■ct■d 

to us it inevitably abeorb• all 01.r li■itation■ and co■plic■tion■• Why 

must religion be pri ■tine wh■n nothing ■l•• in lif■ . 1 ■? 

~ Becau e religion■ clai■ to teach truth and define right ■nd 

duty. UnFortunately ■ynagogue■ c■n · be anobbillh ■nd al■•• aonaciau■ , 

end rabbi• aren't ■■int■• 

You're quoting J.-■-i■h parh■p■ without knowing it. "arra111 the 

smalle■t to th■ gr■■t■■t, they.,.... ■11 gr .. dy ror gaina pr-ie■t■ and 

prophet alik■, thay all act f■l■-ly," / Cangregatlan■ .-.· ••• up af' 

Fallible people like our■elve■ ■nd ap.-■t• in th■ canrualng world which• 

i where we live. Rabbi■ .-. paopla and ••Jaa~ u all ~• inrlraiti•• 

o~ th ■pirit. A dre a■n be cl.., and•~•• or oa■pr-oal .. , ~ ~••llty 

Jud■i h•• nevr alal ad--~ 1 
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Free oF error or beyond reproach. Th• ■ynagogue i ■ an enti~ely human 

institution. It i• one thing to celebrate Bad and encourage the ■earch 

For meaning and quite anoth■r to demand that unque■tioned loyalty be 

shown to any religiou• in■titution - or leader. 

I'd be the Fir■t to agree that terrible crime• have been com­

mitted in the name oF religion. In mo■que• aero■■ the Near Ea■t 

Islamic immams regularly preach jihad, • holy war again■t I.-ael. The 

Pope, John Paul II, ha■ cen110red well-known Raman Catholic theologian~ 

who questioned the Church'• doctrine or papal inr■llibility. Maoi ■m 

has its rectiFication cent.er ■ and Au■■ian Cammuni ■m it■ mental ha■pital■• 

In Israel the rabbinate have impo■ed their qutharity in the are■ or th• 

rules oF personal · ■tatu■ ·on tho•• who willingly accept the yoke or 

the law and thoae who do not. We conPront hare an in■■cap■bl• hUfflan 

dilemma. We can't do without religion and rew group■ po••••• enough 

humility, oF aelr-diacipline, not ta need to impo■• '~u•• value■, their 

values, on other■• Religion certiri•• what i• right and right-■inded 

people tend to be impatient ■nd intolarant. 

The theology'• in place. Ulti■at• truth belo""■ to Gad ■lone. 

We believe, but, when all i• ■-id and done, we a■~t be ■ure. An old 

teacher or mine u■ed to ■-ys "Oar ability ta do Juetia• ■nd love ■■ray 

will orten d pend on haw well we ~•v• l■■rned to walk h1.1111bly with our 

God." The Tor■h t■k•• p■in■ ta drive halll■ th■ paints "My way■ ■re not 

your w■y■, ■■y■ the Lordi ■nc:1 ■y 1:haught■ ■re na1: ya-.r t:haugh1:■• JI.lat:•• 

the heaven■ ■re haliar than thll ••1:h, aa .,.. ■y 1:haugh1:■ high.- than 

your- thought■." 

e■■y, but the pr 1 

i ■ in any o■ 

vi t lllt:y 

ra tlal 

,. 
p■1:1■nae 1:a pr-1nalp1■ 1 it:'• not: 

-1on■11U1•lon ar rellglan, whiah 



A group can do more harm than the ■ingle per■on. 

And more good. When we think ■bout religion only in vi ■ion■ry 

terms, no realistic thinking about the development or 110ci ■l Ju■tice 

programs and no eFFective planning For the development oF the •kill• oP 

spiritual growth is poeaible. You need organization to e■tabli ■h ■chool ■, 

synagogues, libraries, ·retreats, welFare ■ervice, eel~~help ■gencie■ , 

and the like. 

A synagogue oFFer• congregation, · an end to loneline■■; • calendar 

oF eFFective ceremoniea and holiday■ which remind the Jew or the joy■ 

and duties oF the religious liFe, the wi ■dom oF the tradition •~d it■ 

moral challenge. Synagogue■ exi ■t becau■e we ■re eoci ■l being■ ~ho■• 

ideas and values are both reFined and ■trengthened by being llhared. Song 

liturgy, drama, the sermon are creation■ by the congrag■tion Par the con­

gregation. 

The synagogue w■• not treated••• .. nctu.-y or accorded any 

special deFerence. It' ■• people'• ·place. There.-.~ room■ you 

can't enter. The ■ervice i ■ not ·conducted behind ■ ■creen beyond which 

the laity may not P•••• In r■ct, thar■ i ■ no laity. Anyone can le■d 

the aervice, read From th• Torah or preach. ort■n between ■.-vice■ th■ . 

worship room became• cle■..-oo■• 

- Wh■t ■bout th■ Temple in J■ru .. 1 .. ? 

The Temple had a Holy ar Holl■■ whlah only th■ High Pr-l■■t would 

enter and v■riau■ co&.rty.-d■ r■---vect ror v.-laue ■lit■ group■ -ong 

which the 

tlon ■nd 

prie■t■• 

the T■mpl 

univ • l 

brand n 

th 

pri ■ t cl■■■ wa■ pre 

W■■ th■ go■l ar pllgrl 

No ordl y 1.-•• 11-.. 

••• 
p■tt " 
., 
or 

•• 

It••• ■aoard■d ■p■al■l v_,.,.■-

Thtl T-ple ■.-vla■ .w■■ organized by 

n th■ ■1 ~. But ana■ 

l 1• 

-,.,-1oatue. Ao1:ually 

, ......... 1 
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com~unity centers which Jewa ~rganized wherever they lived, _where holi-

.. 
day and Sabbath prayers were sung, the Torah read and di ■cu■■ed ■nd com­

munity business debated. 

The first rabbis turned th••• proto-■ynagogue■ into ■anctu■rie■ 

by ruling that such ritual••• the blowing or the Sharar and the 

handling of the lulav and ethrog, once limited to the Temple, cauld,naw 

that the Temple had been deetroyed, be ob■erved in th■ - ■ynagogu■• How­

ever, they did not allow the ■ynagogue to become ■ place which .. nctiri■d 

privilege. Anyone could enter, anyone, at le■■t ■ny m•le, conduct 

services. The synagogue i ■ a meating hou■e rather than ■ cathedral, ■ 

place where the individual count■• Nine rabbi ■ do not make ■ mi~y■n. 

Ten laborers do. 

- But why are religioua rolk ■o · dirricult to deal with? I tried 

the other day to talk with a rund■ment■li ■t rriend ■bout Darwin ■nd th■ 

theory of Evolution and it w■■ like talking ta ■ ■tone w■ll. Tha~h it 

was clear he didn't Fully under■t■nd th■111, he di ■mi•••d o.-win'• unproved 

theories. Geneai ■ I wa■ th■ inerrant word or Gad. 

{ 
I f I ' • 

Religiou■ que■tio"!• .-e ~~.(~ol qu■■tion■ whiah .-. ■■Iced 

calmly and answered di ■p■■■ion■t■ly, but ...-gent qu■■tion■ whiah ■u■t be 

. 
answered convincingly ir we.-. to live happily ■nc:1 -nely. Thar■ i■ 

tremendou■ p■ychic enargy behind th■ r■ligiou■ qu■■t ■nd, ona■ •• h■v■ 

ana,-; r thet ■■ti ■ry u■, •• do not readily let loo-■ of' th-. A■d■111p­

tive idea■ int r■t• aa.r peraan■lity ■net provide a1ref1ilth ■net -nity. 

We gamble a&.r live■ -an th • It would b■ •acll••• .ta l■t go, whiah 1 ■ 

why we human■ tend tab■ ■t Dir n urr■-aan■bl■ and unyi■ldi~ in thi• 

---··· 
Lt e illu■tr■ 

M■rtl■n, one 

ck.ring hie vl 

1• 

• 1 hl■1:ary. I agin■ ■ 

• • lmmglrw t:h■t ■Dll■ti■■ 

------■ly, h■ would 



...... -. , ., .r• 

shake his head sedly over the long chronicle or people penned into 

ghettoes, made to wear badge■ which declared them a■ pariah■, and re­

peatedly beaten and meeaacred by Cruaader and Coe■ack. I might al■o 

wonder, iF I were thie Martian, why th••• Jew■ didn't ■imply accept 

baptism and get out From under. Wouldn't ma■■ conver■ion have been the 

sensible thing to do? Holy water cannot drown the ■oul ■nd ■ince no on■ 

can look into another•• eoul and Jew■ would have ■urvived, g•ined 

security and bettered themeelve■ economically at the ■■me time that they 

continued to believe whatever they wanted to believe. 

- Our Martian Friend had better be told about the Inqui■ition. 

Right, some Jew■ did think like our rri ■nd; but, in many people'• 

~inds, once a Jew elweya a Jew. Tho■e who converted were ■egreg■t■d out 

es New Christians and For generation■ their action■ ■nd r■ith were ■ub­

jected to constant scrutiny by the Inqui ■ition ■net their r■mili•• w■r■ 

subjected to verioua rorm■ of ■oci ■l diacrimin■tian. But th■ paint or 

this illustration ia that mo■t Jew■ never con■ider■d canv■r■ion • live 

option. To convert would h■v• been ta adapt• ■et or -■cr■d ■y■bol■ 

which did not convey •~Y real ••n•• or r■■■-.r■nce and to deny th• te■ch­

inga which did. They would have had to give up their ••n■e or dignity, . 

their aenae or purpa■■, their conf'idenc■ in Bod'• reward - th■ religion 

that had meaning rar th■- ■net gave coh.-ena■ ta their live■ • They held 

Feat becau■e they could not h■v• lived with th-■-lve■ ir they h■d clan■ 

otherwi e. 

You anile, but would•• da 01:h.-wi .. ? If' ■udd■nly A■.-lc■ w.-■ 

ruled by tho■■ who d anded.that•• af'ri,. ■n ■lien id■alagy ■nd ■ubalt 

our liv • to f'areign ■utharity, ••• tao, ■ight ■■le■■ c:l■apar■t■ ■t■nd 

ror th■ v■lu■■, th■ dignity, ar -■lr •• ·now talc■ f'ar 

■nd will nat COIIDt-'Olli • 
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- Institutional religion arFirm• traditional doctrine■• Wh■t 1, 

I don't agree with acme or all? How can I hone■tly ■Frirm doctrine■ I 

don't agree with? 

Religious bodie• tend to Formulate their teaching■ , but th••• 
I 
I 

Formulae are never more than an approximation oF_ what the F■ithFul 

actually believe and the tradition actually ■rrirm■• C■techi ■m■ look 

precise but in reality are no diFFerent From any ■et or propo■ition■ 

which attempt to reduce to language Feeling, hope, ■ vi ■ion, ■n aware­

ness oF ultimate meaning, which i ■ to ••Y that they ■ugge■t but do not 

exhaust, point to but· do not circunacribe. 

To be st.re some tradition■ u■e c■techi ■m■ •• • rorm or loyalty 

oath and exclude or puniah anyone who cannot or will not ■FFirm. In . th! ■ 

respect, Judaism has ahown remarkable re■tr■int. Thar■ are inForming 

ideas. Religions, aFter all, Form ■round• ■peci■l ■nd ■urpri ■ing 

message, but the tendency ha• been to ■t■y r■irly loa■• in ■uch matter■ • 

Synagogues do not require that pro■p■ctlve member■ ■ign .,..ticle• or 

Faith. BeFore I wa• ordained, I••• not required to public■lly ■rrirm 

my creed. 

- You haven't en■wered,my qu■■tian. How c■n I ■FPir■ id••• I 

don't accept? 

You c■n•t. You ■houldn't. 

- Are you ■eying that Judaian h■• no doatrinea? 

That would be impa■■ible. Evary ■■r'viae lncluc:I•• D■ut■r'ana■y 81B1 

"Hear O Iareel, the Lard our Bod, th■ Lard 1• On■." Bad 1 ■• Bad 1• an■• 

I••• ■ugge■ting that Jud■ian do•• not require ■ conP■■■ion or r■ith •• 

ate t oF edmi ■■ion ■nd that ■are weight 1• given in rabbinic thought 

to the matter or duty than ta dog••• 1 1 ■lao -■ying that I c:lon't loolc 

on anyone•• inability to ■gr■■ ■t • p.-tiaul.- -_,1: with• tr■dltlonal 

the•i• •• • r■■■on ta pUtlh th- •ut the daar. The aediev■l world ended 

. 

I 
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when people began to say: I will no longer acknowledge another'• 

authority over what I read, think or ■ay. In the modern world, at le■■t 

in oLr part oF the modern world, rreedom and autonomy ■re deemed virtue■; 

authority and submission are unacceptable. 

- Then I can believe what I want? 

Who can stop you? But Judai ■m will continue ta hold up and hold 

sacred its special and ■urpriaing me■■ag•~ 

- Isn't that a Form . of domination? 

No, simply the statement that there i ■ • ■peci■l and ■urpri ■ing 

message envolved which you might willh to learn about. Don•t make ■ 

dogma out oF freedom~ When a religiau■ body h■• the power oF the· ■tat■ 

at its beck and call, that power can be bath dangerou■ and corrupting, 

but when, as in the ca■e of the American ■yn■gogue, th• only power it 

possesses is the power oF augge■tion and eM■mpl■, th■n calling it■ form■ 

coer ·ive is inappropriate. 

- If dogmas aren't critical why are religion■ ■o bu■y ringing 

. 
doorbells and sending out mi ■■ion_..y lit.,..■ture? Why can't they l ■■v■ 

other-a alone? 

- I've alway■ been proud Jew■ don't M■int■in ■i■■ion■• 

Two thou■and year■ ago, the Aom■n Empire w■• the •■c■n• or ■n 

active Jewish mi aion■ry campaign. It ended only when ~t ••• proacribect, 

eFter Jewa became known•• troubl■m■k.,..• ■nd rab■l• bec■u■• of their 

revolt• again t the Empire, ■net particularly ■ft.- Chri■ti■nlty bee■-■ 

the imperial religion. A• ■ -■11 Minority in bath the Chri ■ti■n and 

Mualim world■, mi ■ionary activity••• forbidden ta th• ~•w, but th.-e 1• 

no traditional rule forbidding a,ah 11Dtlvity. 

Our religiou~ id••• are critla■l ta ue and it' ■ only n■t-.r■l th■t 

we hould • aume that they would b■ goad f'or ath.-■• Yau queetlan 

mi ionary activity baa■ue■ you.-. oand1~1oned by• aultur■ which 1• 

-
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• 
sensitive to any Form of coercion. Coercion 1• wrong. U■ing food or· 

girts or techniques oF emotional manipulation on the poor or the weak 1• 

contemptible; but oFFering yo&.r idea■ For consideration certainly cannot 

be Faulted. I've 0Ften suggested to tho•• I thought were •••king· ror a 
I 

/ 

meaningrul Faith that they might like to come to ou- ■ervice■ and talk 

over religious questions with me. 

- But you'd agree that coercion ie wrong. 

Emphatically. 

- Talking about coercion, in Ier-ael the National Religiou■ Party 

has played the power game and gained control For the rabbinate of the 

administration oF the laws regulating peraonal ■tatue. Would ya~ derend 

this approach? Ia it a Jewi ■h approach? 

I've already sugge■ted that I diaapprove of thi• arrangement. The 

question oF its Jewishne■■, however, cannot be a■ ea■ily an■w■red. 

Rabbinic Judaism shaped itaelf d&.ring the centu-iea when th• Jewillh com­

munity was selF-governing and •••um•••• a matter of right that, in a 

Jewish state, Jewiah law ■hould be enforced. They argue that thare muat 

be law, and wha~ better law could thare be than Gad' ■? Calvin'• Geneva 

and Khomeini's Iran were/are ba■ed o~ the ■■me deceptively ■imple ■nd 

medieval logic. The problem i• not that rabbinic regulation■ ■re necea­

sarily unacceptable, in genaral rabbinic law 1 ■ both runctional ■net 

sensible, but that the pre■ent arrangement w■■ lmpo■ed on the citizenry 

as the result of politician■ bargaining r■thar than by ■ democratic 

proce■ and, 110, doe■ not command the legitimacy public 1•• mu■t have to 

be eFfective in ■,~•• aoclety. The probl11111■ or church-■t■t• rel■tlon­

shipe are complex on••• Look at the pre■-.r•• in 01.r Par more plurali■tic 

society for pr■yw- and Chri ■tllla■ chorale■ in th■ public achaol■• 

- Why can't religion aant■nt it .. lP with ■o■ent■ or quiet warahip? 

Why mu■t it intrude 1t .. 1r into peapl■'• llv■■ I Sunday Blu■ law■ , th■ 

-
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right-to-life campaig~, Federal aid to parochial achool ■? 

How can it not involve itselF? Religion'• special end aurpriaing 

message envolves the whole oF liFe and ■o neceeaerily includes political 

as well as private concerns. IF God is just and merciful, whet ia more 

-
natural than to assume that Judaism r-equir--e■ the creation of' ■ ,. Just an~ 

merciful society? The prophets under-stand thi• clearly and the Torah 

presents the rules through which holineaa, •• the Ieraelite■ understood 

the term, would become part oF the social order: tithing one•• field, 

freeing the slave each sabbatical year, just weight■ and juat mea■Lr·e■ , 

a carefully organized · judicial eyetem. 

- But why is religion ao oFten on the wrong aide? 

It's not. You notice the politic■ of• preacher of the activi­

ties oF e religious body when you di ■■gree. When you agree, you .. y 

they're doing what they should be doing. Did it bother you that Rev.rend 

Martin Luther King led the early ■tr-uggle for racial Ju■tice or that 
. 

rabbis like Stephen Wise and my father led the ■truggle ~or a Jewi ■h 

State? 

- You're saying that the church and ■ynagogue ■hould be in . 
politfcs. 

It aependa on haw you define politic■• No r•ligiou■ body ought 

to align iteelF with the narrow ambition■ of ■ny politici■n or political 

party; but, when it come■ to ■oci■l policy ■nd th• question■ which in­

volve the Future of life on thi■ earth, ■ r•ligiau■ group ■ust ant.-

the political arena if only to witn••• ta th•ir conviotlon■• 

• - Aren't there Chri■ti■n■ who .-gue that th■lr tr■dltlan 1 ■ 

one of piety, not palltlo■? I'v h■■rd th quot■ auah text■•• "Rend.-

unto C■e ■r tho• thing■ whloh a-■ C■■--.-•■ ■nd ta Sod tho■- thing■ 

which b long ta Gad" ■nd "My lclr,gdoa 1■ nat ar 1:hl• world." 

.• 
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abandonment by many evangelical group■ oF thi ■ traditional 'Hand■ oFF' 

attitude towards politics. I've long f'elt that tho■e group■ avoided 

politics less because oF these text■ than because ■o many oF America•• 

institutions we~e shaped by their traditions. School ■ are out di.ring 

Christmas end Easter week. Sunday i• not ' • work day. Their attitude 

changed, . ~I believe, as they recognized that American liFe, now wonderfully 

pluralistic, no longer supported their values. I wa■ intrigued thet·the 

morel maturity Focused on the iaaue oF prayer in the public achool ■• 

This seemed to be a way to regain control and politic• eeemed the only 

way to turn America around their way. 

In the Jewish scheme oF things politic■ i• accepted•• ■n ere■ of 

legitimate religious interest because piety i ■ not treated•• ■n end in 

i..tselF .• Isaiah heard God ••Y, "Who h■• ■■ked thi• of you to trample my 

courts. • • I cannot endure iniquity ■lane with the 110lemn ■■■embly." 

God did not allow Moses to ■t■y quietly in Midi■n enjoying dome■ticity 

with his wiFe and sona. The r■bbin■t• 1 ■ ■n ■ctive prafe■■ion, not• 

withdrawal into secluded piety. 

I once viaited an old ayn■gogue in Liabon. The wall facing th■ 

entrance door contained perh■P• • dozen ■lat■, each large enough to re­

ceive Folding money. A br■•• plat■ ■bov■ ■■ch ■lat bar■ the na111■ of ■ 

service organization: H■chn■■■t K■ll■h, ■oci ■ty far ~aviding dowrl ■• to 

brides; Bikkc.r Halim, aociety far the care or the · ■ick1 Hevrah K■cldi ■ha, 
. 

burial society. The welfare of th■ cam■unity ••• the bu■in••• of the 

community. No nan■en■• in thi ■, or ■ny, . ■ynagogue ■bout the ■hiftl••• 

poor. A roof aver on■•• head ■nd food on the table_,. the reault of h-d 

work and mazz■l, good f'ortune. The people ' who worllhlpped h.-e ■caeptecl 

the idea th■t today•• giver ■ight well . be taaarraw•• r■aipi■nt, they 

poke ,■miliarly of• wheel ar rartun■ , ■net thi■ aa .. 1.r1lty by aonvlatlan 

and nece■■ity bec■m■ ■ · pr1■.-y and ..,._inif11 P■llawahlp. 
. . . 

-
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- I want to go back to thi• buaine•• or pr•••ing yo~ view■ on 

others. I was alway■ told: it doean't · metter what you believe ■o long 
~ 

as you believe, so why ahould th• religiou■ care where you belong•• long 

as you belong somewhere? 
I 

We're back to the ¥act that ■very religion rorm■ around a 

special and surprising message. Jud■i11111, Chriatianity, l ■l ■m, Buddhi~, 

Leninism, Maoism, Neziism and, yea, th• Moonie■ ■nd the People' ■ Temple, 

each represent e religion, yet, obviou■ly, we would P••• quite dir­

Ferent judgment& on each. Religion i• not good. Religion i ■ not b■d. 

Religion simply is. Everyone i ■ religiou■ly involved: ■om■ with the 

traditional religion& of the We■t; other■ with cult■; other■ wit~ • 

economic or political ideologie■; other■ with a h••l.,.. or guru. It i■ 

a matter of ■om■ consequence which tradition you ■PPili ■te with. 

- Doean't everyone have ■ right ta believe what they want to 

believe? 

You cannot· atop ■ peraon Pro■ believing errant nan■■n■e, but 

religion• impact ■igniPic■ntly on their communicant■ and their 00111-

munitie• .and mu■t be Judged by th••• cona■qu■nc••• Pragmatic Judg­

ments can be made, indeed, mu•~ be m■d■• A religiau■ tradition like 

Naziism, which excite■ th• blood lu■t, read■ an i•p■riali■t national 

ego, laud■ • raci ■t myth, and •mordinate■ men ta a Fu■hr.,.., cla.-ly 

i• per-niciou■• On• tradition encoa.rag■• independent ■tudy and inter­

pretation or it■ Script&.re, ■nath- d .. and■ total ■ubtltl ■■ion to eccl•-

1 ■ tic■l authority. B'-'ddt•l- enaoa.rage■ ■■c■tiai- and wlthdr-■w■l. 

America' ■ civil religion enaoa.rage■ lnvalv-■nt and aaaial ■atlan. 

Cl ■• ic Chri ■tl■nlty and I ■l te■ah th• d nation or non-aolNlunla■nt■ 

while other r■ligion■, .Judel ong th , t,ar-p l••• an th• thtlll• that 

aod approv■■ only or their •••1brahlp. A rellglau■ tradition like 

Juct■l- which ■naaw-aga■ -.-.~■1 d1■alp11na, lll>Dl■l Ju■tlaa, the aultlvatlon 

-
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oF the mind, an individual'• freedom un~er God ■nd the tie• of human 

Fellowship, has much to commend it. 

Some years ago the National Adverti ■ing Council ■pon■ored • 

campaign to promote religion in American life. Billboard■ went up , 
' - i 

emblazoned with the motto: "It matter• not where you go on Sunday, Ju■t 

go." In the background, behind the legend, you could ■ee •dome,• 

spire and e number oF other identiFi■bl ■ eccle■i■■tic■l roof line■• In 

point of' Feet, . it ia • matter oF moment, not only which religion you 

aFFiliete with, but which group within• religiou■ polity. The religion 

oF the Crusaders wee the ■■me, yet quite . different, from that of 

Francis oF Assisi. Liberal Judaiam differ■ in emph■■i• ■nd ■■■unption 

From that oF the ultra-orthodox in Iar■el who h&..rl ,■n■th■ffl■■ ■nd ■tan■■• • 

at those who ride on the Sabbath. 

I decided to teach my group• Hebrew phr■••• l ■ 'h■vdil, to di■-

tinguish. In common epeeoh when ■omeon■ ■ugge■t• th■t there were dif­

f'erences in quality or kind between phenomena of the•••• order ~hey 

say le 1 hevdil. So the ■ent■nc■: Jim Jon■■, th■ ch■ri-■tic l ■■d■r of 

the nine hundred ■nd ■om■ who drank th■ cyanide in Jan■■town ■nd 

le'havdil Martin Luther King were mini ■t■r■ in th■ Civil Right■ Move­

ment; or the Jon■■town commune ■nd l ■ 'h■vdil ■n 1.-a■li kibbutz repre­

sent rural utopian commune■• I~ the r■ligiau■ ■r■■ an■ ■u■t can■t■ntly 

make le'havdil judgment■. 

- I think of Jon■■town •••cult not ■ religion. 

It'•• di ■tinctian without ■ ■irniric■nt dirr■r■na■ ■nd r■thar 

revealing of• cult1.ral ■qu■■mi ■hn••• ■bout t■klng ■ long h■rd look ■t 

the phenomenon which i ■ religion. W■ ■nd aw- ■■di ■ t■nd ta r■■arv■ th■ 

term religion for people ■nd tradition■•• ■pprav■ 1 Chrl■ti■nlty, 

Judaiam, Buddhiam; while cult 1 ■ r■■■rv■d rar th■ like■ or th■ Moani••• 

the Chl.rch of Gad ■net th■ P■apl■' ■ T-ple, ■ctlvltl■■ or which the ■ociety 

-
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does not fully approve. Yet, until the. r■tal day when the _community 

drank cyanide, the People's Temple remained an accredited member or the 

Disciples of Christ, a mainline Proteatant denomination. I would aug­

gest that the diFference between a cult and a religion i• not• di•-
. 

tinction based on social value, one would hardly call Nazii ■m • cult; 

~ut, rather, a distinction baaed on intensity and ■ize. Cult■ ■re 11111■11 

groups of religious people who are a little hotter about their raith 

than ordinary congregation• and who feel that they alone will be re­

deemed or that they alone po••••• The Truth. 

Cults have emerged in every religiou■ tradition and in every age. 

Whenever the mainline tradition■ coal dawn, or wh■nevar the ■aci•ty 1 ■ 

convulsed, cults appear bearing• compelling dr-eam~ demanding• tran■-

valuation of values, the kind ar whole-hearted commitment which will 

hasten salvation. Like ■un ■pat■, cult■ ■ignal an eruption or ■piritu■l 

energy: aometima• there are more eruption■ ■nd aometim■■ le■■, but there 

is always an outflow or pawar rrom the ■ource. Ma■t cult■, like Jan■h'• 

gourd, appear one night and di ■appe■r the next. Same abort. So•• explode. 

A Few emerge and become mainline religion~. When Je■u■ and hi• diacipl•• 

wandered about the Galilee the citizen■ or Tib.-ia■ di-i•••d th .. •• 

bizarre culti ■t■ who reru■ed to attend ta their r-ily, civic, ■nd 

buain••• reapon ibilitie• out or a crazy belier th■t th• world wa■ ■bout 

to end and that it wa■ imperative th■t they prep.-e ror Juc:tg■ent D■y. 

When the Phari•••• reru■ed to ••t ■t ■ny other table but one ••t by 

their own, they, too, were ■corned•• aultiat■ who ■■t ritual pieti•• 

bove the normal caurt■■i•• or ho■pitality, ■nd ■v■n th■ ti■• or r .. ily. 

Cult■ ■re not by d■rinition good ar bad. Cult■ ar■, ■nd, like 

the mainline tradition■, ■u■t be Jl.-c:lg■c:I an their ■ativiti••• But thi■ 

much c■n be -■id or ■11 cult■• Cult people ■r-■ int■n-■ and ■■le• the 

cult'• teaching■ the un111■di■t■c:I rooue ar their llv••• Moat p■opl■ have 

-
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e Family liFe and a work lire a■ well . ■• religiau■ intere■t■ • The 

cultist says: 'iF I don't act now it will be tao late. I've no time ror 

anything else•. A cult member ia unlikely ta have ■urFicient perepective 

on his group to judge it■ action■• OFten they c■n be ■aved From them­

selves only by Farceable deprogramming. Cult■ are led by prophet■ who 

have heard God or seen the light rather than by pa■tar■ who h•v~ :read 

about those who have heard God. 

- You're talking about Fanaticiam. 

What one pereon calla Fan■tici ■m, another label ■ commendable zeal. 

Cults can be salutary or dangerou■, depending on th■ beli ■F• ■round 

which the group has rallied, the leader who g■in• authority, a~ what 

subsequent generation• make oF their inheritance; but all · •uf'F■r rro■ 

the dangers which Flow From an exce■• oF zeal. · Jud■i- ha• not b■■n 

immune to zealou■ exce ■; no religion i ■ I but untr■n1m■led zeal ha■ n■var 

been held up as an ab■olute virtue. Th■ Talmud warn■ : do not be 

righteous overmuch. The Torah tradition r■Fu■ed to exalt any radical 

anti-rationaliem, the mind wa■ never to be t&.rned arr. An oFt■n quoted 

line From the book or Proverb■ make■ th■ point: "only Fool■ ■corn 

wisdom end disciplinef' f" _No ■age -,au•• •• Martin Luther did that "r■■■on 

is the greateet enemy that Faith h■■; it never co••• to th■ ■id or 

spiritual thing 
' 

but more often than not ■truggl•• ■g■in■t the Divine 

Word, treating with cont■111pt ■11 that ■111■n■t■d fro■ Bod!'/" In Iar■el 

learning we a form of piety ■nd ■illda• piety• ■ h■ncllll■id. 

- Explain to 111■ then why•• r■■d th■ Akedllh ■very Ya■ KippLr. A■ 

I remem~er th• •~ry, God d■n1■nc:I■ that Abrllh- ■-crif'ia• hi ■ aan I ■■■al 

Abraham ■ubmit■ and 1• ale.-ly pr■i■ed f'ar hi ■ action■ • Yet, anly a ■■n 

who had• t ■■id■ re■aan and good ■-n••• not to ape■lc af' f'■therly f'eelinca, 
. 

would hav ■greed ta th• ■at. Luth.- would h■v■ b■■n pr-aud of' hi■• I 

wouldn't c■ll Abr •• re■pon .. ■naa&rag ant of' aritla■l r■a■an • . 
-
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I'm not sure I cell hi• act balanced or ■ane. 

The Protestant theologian ■nd early exi ■tenti ■li ■t, Soren Kierke­

gaard, in his classic book, Either/Or, u■ed the Akedah ■tory •• ■n 

illustration oF his argument that the man of faith mu■t be p~epared to 
I 

-· • j 

put aside Family Feeling, ell -normal ■en■e of morality, when he hear■ 

the commanding voice. Kierkegaard argued that the demand■ of faith 

are unconditional end th•~ the way oF ■■lvation required a total com­

mitment to the spirit oF God a• it move■ within the hunan ■oul. The be­

liever must be prepared to ri ■k all: family, ■ecurity~ love, po■ition. 

Kierkegaard cells thia attitude "a teleological ■u■pen■ion of the 

ethical." There is high drama in bold commitment, but hi• appro~h 

sends shivers down my ■pine. How doe■ anyone who i• ab■olut■ly con­

vinced oF the rightnea■ oF hi• po■ition know that it 1• right or to u .. 

symbolic terms, that God, not Sat~n, ha■ ■pok■n to him. 

- Yet, we feature thi• ■tory on the High Holiday■• 

The Akedah myth ■erve■ th■ ■am■ function in Judai- a■ the ■yth 

oF the cruciFixion in Chri ■ti■nity. Chri ■ti■nity begin■ in the Cro••• 

Christiana believe Jeeu■• death ■toned for Ad•••• ■in ■nd, ror th■ rirat 

time, opened the way of ■alvation to th■ believer. Jud■i- begin■ with. 
' 

I 

the Akedeh. Jew■ believe that Abr■h■-'• loyalty to God' ■ co■■■nd, hi ■ 

willingne■■ to put hi• beloved ■on to death, e.-ned election, God'• 
• 

special conc_..n, for Abr■h■lft ■nd hi• deacend■nt■ • A■ Jew■ under■tood 

their hi tory, war■ it not ror Abr■h-•• ■arit; their apeai■l ■nc:1 red-p­

tive me ■age, th■ covenant which Gad •lb■equently ■■d• with the an■ who 

hed prov d hi• r■ith, waul~ not now be ■t the center ar their llv••• 

Jew t nd to ph■■lz■ the repr-1 ■v• witd, which th• Akedah ■tary conclude■, 

which 1• t■lcen •• ■y■bol ar red-Dtlan. Ar 1• caught b~ it■ horn■ ln 

• ne.-by thicket. 1-aa ne■d nat be ■-rlt'loecl. A well~knawn ralk t■l• 

tell ■ th■t, af't ■-rlf'l•- • 
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end hid them and that they will remain hidden until . the Me■■i ■h • ~• ■bout 

to arrive - when those horns will be 110unded to announce hi ■tory•• Ful-, 

Fillment. 

- But the story does gloriFy exce••• \ . 
• 

i 

Kierkegaard Focused one critical i ■■ue which ■11 religion■ muet 

Face and none can Fully resolve. BelieF■ ■hould be _acted on, ■o the in­

escapable and never Fully resolvable que■tion, how Far ■hould you take 

your belieFs? At what point, iF eny 1 mu■t prudence and empathy override 

obedience to the religious commend? You can Find Biblical incident■ 

which illustrate Kierkegaard' ■ ~obey at ■11 coat■• po■ition. Whan Elijah 

saw the people accommodating them■elve■ to Beel wor■hip, he cried out: 

"How long will you hold between two opinion■? Ir the Lordi• God rollow 

Him, iF God is God Follow Him"; either/or; Elijah had no patience with 

compromise and in his zeal he ordered the ■laughter or th■ prie•t• or 

Baal. Moses provides a contraating example. When th■ community build• 

the inFamous Golden CalF and dance• berore it, God pronounce■ th■ 

nation's destruction. God tell• Mo■•• he will r■i•• up• new community 

out oF Moses' own Family. Mo■•• will not h■ve it. H■ t■k•• hi• lire in 

his hand, remember God i ■ livid with ■nger, ■nd intercede■ with God to 

restrain Hie anger ■nd to reduce the ■■nt■nc■ which H■ h■• pronaunc■d. 

Judaism has and ha h■d it■ r■n■tic■• Som■ w■ r■v■r■ a Jar■-i■h, Akib■, 

Eliezer Ben Yehudah. Other■ w■ ■r■ I••• c■rt■in ora D■ni■l, Sh■bb■t■i 

Tzvi, the Neturei Kart■• By th■ir d■■c:1■ ..,■11 you know th-. Ir oLr 

• 
FHnatic h■ve r ely put. other■ to th■ ■ward thi ■ ■y ln p.-t b■ ••-

plained by th r■ct th■t Minoriti■• -• r.-ely ln ■ pa■ltion to do ea. 
, . 

Since pow■r corrupt■, b■ing or• p.-Na&necl 1nar-1ty 1 ■ goad ror th■ 

■oul. 

• 1 1n■1 th■ 1--■■llt■■ 

agr- d to th 
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trust counted as a virtue. Religion alway■ eeema to be gloriFying 

obedience. I want to know what I'm committing my■elF to. 

. J 

Sinai stands For the original insight■• The■e are the given, the 

axioms, Judaism's special and surprising mesaage. The•• commandment■ 
-· 

are always pre-nationic. I've alway• looked on the Sinai epiaode ae a 

dramatic statement oF the truth that ultimate truth• mu■t be taken on 

Faith, but I also believe that, once theee are in place, once there i ■ a 

basis For thought, reason and experience can and ■hould come into play. · 

All religions are based on such Founding truth■• Another di ■tinction 

among religions is that between tho■e which demand ■baolute ■ubmi ■■ion to 

the interpretations oF a central authority and tho■e which welc~m• th■ 

trained and inquisiti.ve mind and ■ugg■■t that there i ■ beneFit in con­

stantly re-examining the meaning or th■ Pounding ••••119•• The rabbi ■ 

taught that aFter Moses no one received a revelation which proved hi ■ 

interpretation oF the meaning or Torah. A prophet who claim■• revela­

tion which resolves a debatable i ■■ue i ■ convicted out or hi ■ awn mouth 

as a False prophet. The Talmud d■■cribe■ an academic debate in which 

God sides with the minority and th■ majority will not ch■ng• their 

opinions. In Judaiem there i ■ no one who■■ word■ ■re inP■llible. The 

Torah tradition Falla into that re-■x-in■tian a■tagory. Jud■i- laak■d 

on the mind•• a divine giPt. The daily ■■rvia■ inalud•• the petition, 

"Favor us, 0 Lord, with knowledge, und■r■t■nding and di110■rn11■nt. Pr■i■■d 

be You, O Lor-d, gr iau■ Blv.- af' lcnowl ■da••" An approach whloh -Y• 

"the Sabbath w • ■de f'or ■n, nat: an f'ar the Sabbath" h•• t:aken an 

attitude or r ■tr■lnt tow d• r■v■latlan whloh w.-n11 th• ba11av.- nat ta 

■et then■ d■ at' 

revel tion. / 

- W •r• b le ta th■ 

En gy 
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religion is not a child'• game or childi•h pageantry, but our gamble that 

our lives have meaning. The resurgence of powerFul religioua energie■ , 

and hence oF Fanaticism, has been For manyrone oF the moat ■urprieing 

Features oF our century. Religion waa euppo■ed t~ be in an advanced 

stage oF senescence. Yet, thia cent&.ry ha• aeen the conver■ion oF 

hundreds oF millions to -Communism and Maoiam and a powerFul revival of 
. 

traditional religioua groups in the Muslim, Chrieti■n and Jewieh world•• 

Nor is this phenomenon limited to backward countrie■• Here in America 

we have seen Billy Graham draw thoua■nde to football ■tadia, an exploeion 

oF cults, 1better red than dead' bumper ■ticker■, th• born-■g■in phenome­

non and the rise oF evangeliam ••apolitical force. 

Prudent people ahun exce■e end preFar Ari ■totle'• rule of the 

Golden Mean: everything in moderation. Patience wedded to principle; 

but Bertrand Russell, with 110me ·merit, once deacribed Ari ■totle'• rule 

as e rationalization devi■ed by ■nd for th■ re■pect■bl■ middl■-■ged to · 

justiFy caution and compromi ■e. If redemption depend■ on .. crifici■l 

living, can we be ■ati ■fied with the rule of c■utiau■ prudence? It' ■■ 

puzzlement. 

Religion i• not good. Religion 1 ■ not bad. A■l•igion i ■• The 

religious spirit i• insi ■t■nt. The religiau■ly ca■mitted .-e i■p■tient • 
. 

Judgment and commitment· pull ■g■in■t each other far 00111■■nd af OLr aaul■• 

-

, . 
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Chapter 3 

CAN THE LEOPARD CHAI\GE HIS SPOTS 

As I thought about our Fir■t day•• conver■atian I relt that 

somewhere at the heart oF it waa an assumption - how wide■pread I 

couldn't tell yet - that a person can ■witch religion■ a■ he might t&.rn 

on or orr a light switch. They talked a■ iF eomeone might take ■ good 

look at Judaism and decide whether to join or go el ■ewhare, and that 

once that decision was made - to be or not to be - that would be that. 

It's not that simple. A■k ■ny convert, I ■ugge■ted. Mo■t will 

testiry to a good bit oF guilt, cultu--al ■wkwardne■■, and a nagging• 

sense or being adriFt. We've already talked ■bout, and agreed, how 

much we ·are what our environment allow• u■ to be. We ■peak the language 

or our times and native community. We internalize the le■aon■ the ca•­

munity prescribes, take on the habit■ or ou-- peer■ ■nd, inevitably, are 

shaped by their intere■ta. We tend to reel mo■t comrort■ble when we're 

among people whose reaction• and ■ign■l• we in■tinctively undar■tand. 

The cultural imprint i deeply etched ■nd change doe■n•t com■ •••ily • 
. 

- Then do you believe what the J■■uit■ cl■i• - th■t 1, they could 

have a child . during the rir■t ■ix ye.-■ or lir■ th■t p-■on would b■long 

to them Forever? 

That claim may be apocryphal ■nd, ■nyw■y, it c■rt■inly ov-■t■t■■ 

the ca e. So doe■ th■ Biblical . prov■rb1 "Tr■ln up ■ child in th■ w■y h■ 
.. . 

should go and he will rollow you th■ r■■t of' hi■ lif'■." But nobody 

■hould minimize th■ pow■r of' co~itlanlng. Whol■-he.-t■d convert■ ta 

Jud■i ■m have told •• "I c■n't h■lp l~, I l ■■ Chrl~•••" or "I checlced 
• 

the wrong box ■t l■■t f'■ll'• raal■tr■tlon bef'ore I rillll ba-■c:1 1 " or "I 
., ""-:,-

re 1 mar■ ■tho• every y .-, bui 1 1 ve nevr etopped e,cpeotlng th• 
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can heppetr, as you move f'rom one Jewillh community to · anothar. A recently 
• 

married men who'd been raised in a traditional congregation and had 

joined his wiFe's SY,n■gogue told me: "I agree intellectually with the 
I 

Reform position but I'll never get used to• woman rabbi." My college 

advisor, probably the most learned Jewi ■h philoaopher of' hi ■ day, Harry 

Austryn Wolfson, suFFered atomach pain• when he f'ir■t began eating in 

his non-kosher rooming house, and For month■ he never a■■oci■ted the pain 

with his break with childhood cu■tom. 

However disconcerting the thought may be, no one completely 

shakes oFf the inFluencea oF home and neighborhood. A peraon can re­

nounce citizenship - in hie native country or native religion - and 

years later Feel himselF drawn back. Around every ■ynagague you'll rind 

e cluster of spiritual returnee■ - there•• even• f■-ili■r n■-• ror 

them, ba'alei teshuvah - uaually middle-aged men end women who ror year■ 

.went their separate way■ but eventually felt a need to came in out ar 

the secular cofd. Perhap■ you•ve noticed•• I h■v■ that ■om■ who 

abandon the Torah tradition ror th■ Chri ■ti■n goep■l th■n try to cr■■t• 

synagogue-type institution• where they c■n maintain ■am■ ar th■ ,_iliar 

forms as iF nothing ha■ changed.- Th■ ■111otion■l hold of 01.r early 

pattern• may explain why many people, in■tinctively ■nd orten against 

their sen■e of f■irn•••• tend ta doubt the authenticity of ■ny canv.-■ian. 

For instance, in Communi ■t Au■■i ■ end Chin■ children of privileged 

Familie■ are never free from the ■u■picion that they ware "capit■liat 

roadere," and in 01.r own country bath Jew■ and non-Jew■ l■b■l a■ a Jew 

• public figLr■ who had ■ J■wiah background, whethar ar not that p.-■on 

le actively involved in J■wiah liP.e ar even con■id■r■ hi■■elr a J••• 

Margeret M■■d once told•• that ai ilar f'■elir,ga tug lnae■■■Mly 

at the ■-igrant. Need drive■ hl abroad and lanellne .. c:lr-lv•• hl• baalc 

ham■• Th■ pea■-nt■ who lef't the oountr~ vlll11111•• ·ar E■n■rn and llout:h.-n 

for the P■r.naylvanl■ ooi1· lne■ Dhla •••1 ■111• f'lecl poverty, 
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but even those who proepered rarely relt rooted. A ·con■iderable number, 

once their children were ■aFely educated, returned to the old country 

to retire and die in Familiar ■urroundinge. 

In our culture which place■ eo much empha•i• on ■elr-determin■-

tion, we're encouraged to put eome di ■t■nce bet~••n aur■elve■ and DU"' 

home in order to examine criti~ally our purpose■ and loy■ltie■ and,•• 

the saying goes, 'to Find our■elvea•. Mo■t parent~ encourage their 

children to go away to achool or to work out oF town for Ju■t that 

reason. But when you're away you ■till carry your home in yo...- ■cul. 

We can modiFy our conditioning, but never rully deny it. To ■■y, "When 

it's time I'll make up my mind" i• to reveal innocence. Your ■ir,d ■nd . 

soul are already caught in· an invi ■ible but potent web oP conditioning~ 

Given the psychological and emotional wrench or conver■ion, I think it' ■ 

wise to examine the poa■ibilitie• or one' ■ n■tiv■ tradition b■rore 

~eeking to exchange it for another. 

- I won't argue about the rorce or conditioning but in my ham■ 

Judaism waa a word not ■ way or lira. I could l■■v■ without ■v■n looking 

beck. 

Perhaps you could. For• p■raan rai■■d in a ham■ wh■r■ Jud■i-

is a nonessential, even ir the r-11y occa■ionally talked about Iar■el 

or gave perFunctory annual donation■ to the Unit■d _ Jewi~ Appeal or 

called in• rabbi when• daughter married or a grandrath■r died, th.-•'• 

probably not much t■n■ion in leaving ■nd ■llding aver inta th■ civil re­

ligion or ■ome other tradition which r■f'r■ct■ th■ v■lu■■ at' hi■ hoae. 

Of coLr •• there•• ■till the ■■tt.- at' label■ ■nd at' Judging wh■th.,. 

the civil religion•• ••a■a• -tl■rl■■ yau deep dawn. 

- You ••Y becaalr,g Jewlah a■n ■,.ace ■ dlf'f'arena■, but I don't••• 

it - not in y Plft••• not ln..,. •- .. live. live nla■ly ■nd 

w 'r• d cent p■apl■, but 

-

.... 
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me to have anything to do with my character or b■li ■f■• 

Given your experience I don't doubt that you rind it hard to 

recognize what's really at stake in the religiou• enterpri••• That' ■ 

why I've made such a point of deFining the emotional need■ which make 

us all religious. YoLr home called it■elr Jewi ■h, but it treated the 

Torah tradition ritually and institutionally rather than a■ a matrix of 

redemptive values and yoL! underatandably learned to concei·ve of it a■ a 

set or externals which could be done or not done according to one•• will. 

Your parents thought oF religion aa - a ■et of idea■ and in■titution■ out 

there in the synagogue or it• many book■ but, in ract, there w■■ more of 

the Torah tradition in yoLr home th■n you, or they, were con■cio~• of. 

I know your parents. They are politically activ■ and politically liberal. 

I suggest that their attitude■ toward■ welfare l ■gi■l■tion ■nd th■ r■oe 

issue rerlect the value■ oF Jewi ■h communal life in which they were r■i ■■d; 

remember the Lisbon synagogue I told you ■bout ■nd the prophet•• in■iat■nc■ 

that there is only one hunan family: "H■ve we all not one Father, h■• 

not one God created u■ all?" 

- My parent■ talk about I~••l, ■nti-■emiti-, Soviet Jewry, 

synagogue politic■, but never ■bout what th■y believe. 

The reticence you deacribe i ■ r■irly wid■apre■d aaqng ~•••• ■nd 

it needs examining, though I don't cl■1• to under■t■nd it rully. P"or 

some this ailence m■■k■ th■alogic■l doubt■• P.-ticul.-ly 1r th■y'r• 

active in the Jewiah community they c:tan•t w■nt their lnvolvaMent ar 

judgment que tioned on th■ grallld■ that•• nan-believar■ they 1r■ not 

qualified ta ••k• d■ci ■ion■• ~or oth~• it'• ■ que■tlon or b■rr■■-ent 

in believi'lil what ac,me •Y di i ■■ •• ahlldlah or ■i■ply not knowing 

what word■ tau■■ to explain• h■lr-rar■■l ree11,.. I o■n•t tell you how 

many time■ te■n ager■ h■ve ■alced •• •out t:h■-- 1-.,.• ■nd ■ddecl1 1My 

parent■ told•• th■t you'd know.• 
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Jews aren't accustomed to making public te■timonie■ J · We never · cont=e■■ 

to anyone but God. 

- I went to a Wednesday night aervice at• local church. From 

time to time people got up and told how they had Found Je■u■• I've 
- . 

never heard such testimonies at any or our service■ , much lee■ in my 

home. 

Jews don't have to prove that they have• right to be part or 

the congregation. A Jew ia ■ Jew. We've never Felt compelled to te■tit=y 

to our loyalty. We have never organized public wor■hip to encourage ■ 

person to make a public witne••• 

- But I Found thoae teatimonie■ moving. 

You'll soon see that inatitute■ like thi ■ one, where the con­

versation does include teatimany From people ta whom being Jewiah i ■ -
signiFicant, ~here there · i• ■ w■rm and inrorm■l Sabbath ■ervice, c■n be 

eye-openers to the Jew who'• not yet ■live to being Jewi ■h. I remember 

a camper at another inetitute who told me he'd never berore met anyone 

who too~ Judaism aeriau■ly. 

- I don't know ■bout public t■■timani••• but I do know th■t my 
. 

parents never talked with me ■bout God or ■■Iced ta h■■r •Y pr■y■r■ wh■n 

I was a child. When I went ta ■..-vice■ with my Canrir■■tlan cl■■■, they 

drove me to Temple and ■rr■nged ta h■v• •• picked up ■rt■rw.-d■• I'v■ 

never Figured out why they bathar■d ta ■end ■eta religiau■ ■chaal. 

To be Jewiah i ■ ta belong ta ■ aa11111unity ar f'■t■, only pa-tor 

which i• ■ l ■a ■ community or r■lth. Paraanally t:h■y abviau■ly relt little 
. 

nee~ Far ■ny di ■cipline or war■hip, but th~ ..,,t you ta r■llgiau■ ~haal 

and were Involved with th■ r■■■ttl -,tar ftu■elan r■rua••• ■nd th• 

annu 1 Unit d Jewi■h App■■l C-D■lgn. IID■e Jew■ believe ■net pr■atla■ 

minim lly. 0th • believe 

,c ctly cardi • • r•ml• 1 

• 
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commitments ex-1st in our coltllbuniti••• but ■11 Jew• ■re bound together by • 

the exigencies 0¥ hiatory and the ■hape or the religion ■nd, con■equently, 

must conFront, at leaat to aome degree, ■11 it• in■titution■, id•••• and 

traditions. You were sent to religiou■ achool, I ■u■pect, bec■u■e they 

recognized that, thougn · the Form• oF the religiou■ liF• did not ■eem 

essential to them, their intereata, attitude• and activitia■ derived .•. 

to a large degree From a Jewish cluster o~ idea■ , hope■ . and in■titution■ 

and they wanted you to be expoaed to Judaism' ■ well ■pring or ■pecial 

and surprising message so that you could and would Pully appreciate it. 

- My home may not be an old-P■llhioned home with two ■et■ or 

dishes and my mother doesn't wear a llheitel, but there•• a mazuz■h on 

the door and e palpable Jewiah atmo■phere. We've adopted a · Au■■i■n 

emigrant Family who celebrate the holiday■ with u■• My Polk■ .-e ac:tlv• 

in the congregation. They took m■ to I ■r■el Par my . B.- Mitzvah. Wh■n 

grandFather died we ■at ahivah. 

The point ia well taken. Other■ nodded in ■gre■ment a■ h• ■pok■ • 

The J wish community ■how■ all th• het.-ogen■ity or th• 1.-gar ■oci■ty1 

ReFornr , Conaervative, Orthodox: aPPiliat■d-un■PPiliat■d; activ■-lndiPPr■nt: 
. 

leerned-uninFormed; eome have model• to p■ttrn th-~lv•• art■r ■nd 

rebel ageinat; other■ can only gu■■■ ■t what beco■ing J■wlah lnvalv■•• 
, 

- With euch ■ mixed b■g I' ■ -.rprl■■d that you c■n ■till ■p■■k 

oF a Jewish community. 

So am I ■ometim••• But then cont'ar ity h■■ n■var b■■n • J■wiah 

virtue. Mo••• led ■n -■lg■- or tribe■ , according ta _t:radltian, twelve, 

each ind pendent, yet bound tag■th■r by whar■ they h■d b■■n, Egypt, ■nd 

'Where they w.,..• going, Th■ flt a■i■■d Land. Dw-lng th■ a■ntlry b■f'ar■ 

eluded Ph 1 ■■••• 

Dead Se■ mo ■tla• 

c.­

th t th 

H ■ldl, 

na~■DU11:11■ , .--oa■lyptla■, th■ 

11n 1nalud•• only Cho-■ who 

• -■ lnalned 

dlvl■lon■ had 
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arisen in Israel; but in truth there h•• never been a time without divi­

sion. We're a Fiercely independent lot, you know the . old line, ttwo 

Jews, three opinions', yet, with it all, let there be need and the 

divisions are overlooked and moat oF us pull together. 

- Well, then, what make•• Jew a Jew? 
.. 

According to rabbinic law, a Jew la• person born to a Jewi ■h 

mother or one who converts. Thia narrow deFinition reFlecta ancient 

legal practice. The Hebrews, like all the people• of the ancient Middle 

East, practiced polygamy, and 110me rule based on maternal deecent we■ 

required to settle questions of inheritance and precedence among the 

many sons oF a chieF. In effect, . it mean■ that you become a Jew .in 

the same way that anyone becomes an American citizen - by being born to 

parents who are citizens. Beyond thia there i ■ convereion, which parallel■ 

the process of acquiring citizenship through naturalization. De■pite 

its antique Flavor, I rather like the law'• matter-o,-,actne■■; de■pit• 

all our pretensions to being rree apirit■, in the rinal ■naly■i• we ■re 

in large measure what our early environment allow■ u■ to be, and mother■ 

have a lot to do with that ~nvironment. 

- I thought we didn't ■eek convert■• 

We did when we were allowed to. · The New Te■taenent de■crlbe■ Jew■ 

who crossed end recro■■ed the Mediterranean for that purpo••• Jew■ 

sought converts until prohibited to do ■a by Aom■n ■uthoriti•• deter~ 

mined to puniah the Jew■ for rebellion ■nd, than, ■rt.,.. Con■t■ntln■, by 

Christian emperor who believed that error h■d no right to be promul­

gated. Until modern time■ it remained un .. r. and potentially ■uicldal 

For Jews even to ugge■t conver■ian. Ir, during the Mlctc:11• Age■ , aame­

one convert d to Judai-, the aanv.-t and th■ canvart.-, 1r caught, 

were tortw-ed and exaautecl. 

- Well, th • Jewl 1 .. 1onrl•• now. 
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Since the Torah lradition doe■ not claim that only Jew■ will b■, 
allowed into Heaven, there has been no compelling reason to organize e 

missionary program to save souls. But most cities have claaaea For 

those who come · to a rabbi and say, "We've Found our ~ay to you and want 
) 

to learn more." Every year I convert p~rhape a dozen who came and 

studied with me. 

- Get back to th■ ,larger ie■uea. What really make■ • Jaw a Jew? 

OFten 1 becoming' Jewish begin■ with• binding experience which 

motivates us to take Judaism ■eriou■ly. A ■tudent recently told me 

that he loved the song• and chant■ but had never paid much attention to 

the liturgy - in Fact, he ■aid it bored him · ■nd th■t he'd learned to 

ignore it - until one day, "a word got through." He didn't know why, 

exactly, but he began to liatan and to care. I ■ugge■ted to him that 

Familiar things have the power to bind u■ to· them. While I w■■ ■t 

OxFord on a sabbatical the Chua-ch or England introduced ■ new Book of' 

Common Prayer. The newapaper■ were ■oon f'ull of' lettar■ criticizing the 

change. Everyone admitted the Pamili■r old ■ervic■ w■■ written in a 

language Englishmen no longer ■pe■k, but a■ on■ lettar put its "Th■ 

virtue oF the modern idiom cannot t■k• th■ pl■c■ of' word■ who■■ ■■■oci■-

tions are 110 much richer th■n their -.rr■c■ ■■■nir,g■," which I tr■n■l■t■ 

to mean "a phr■ee got through ■nd you•r■ t■kir,g it •••Y f'ro■ •••" 

I uee the word "binding" to d■■crib■ ■ p■rticul.- ■o■■nt or ex­

perience th■t open■ up f'eeling■ ■bout ya...- r■ligiau■ tr■ditlan th■t 

you've never had bePor■• For m■ny in ■y g■nar■tian, _ •• w■r■ ln ·a..r l■t■ 

teen■ and early twenti ■■ -d&.rlng th■ aecand World w.-, th■ binding ex­

perience w■• the ■h■ttaring r■■lity af' th■ D■■th c-p■ and/or a..- ar­

r:,rl ■e that ■ Jewiah ■t■t■ cauld aatually ~• e■tabllahecl ag■l~ .. lr1aly . . 
in uper■bl■ odd■• On M■y 1&, 1114 

pend nc■, I••• working f'ar dw 

dq 1.-.. 1 praolalaed h.- incl•• 
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For the struggle egein■t invading Arab ■rmie■ , and•• the new■ or 

independence Fleshed over the air my eye■ ~lauded up, all doubt■ were 

swept aside and Jacob'• phre■e cro■■■d my mind: "Surely God i ■ in thi• 

place, and I knew it not." 

A binding experience i• by definition an emotional moment, but, 

to get beck to the question of public te■timonie■, it' ■ to th■ ever­

lasting credit oF our religiou■ leader■ that they were unwilling to 

Focus Judaism on Feeling alone, or to orche■tr■te the religiou■ life 

so that it tried to take advantage or people'• ■u■ceptibiliti••• The 

synagogue rarely took on th• ci~cu■ a■pect or• revivali ■t tent meeting. 

Deep in our culture lie■ a profound di ■tru■t or feeling cut loo•• ¥ram 

its moorings in a defining tradition. Jud■i11111 take■ a patient approach: 

schooling, as well as experience; a fixed liturgy•• wall•• prayer• 

spoken as the spirit move■ u■. The que■tion i ■ not whether you will 

Feel happier ea a religiou■ Jew but whether your involvement with th• 

Torah tradition will help you lead a more cohw-ent and ethically ■■n■i­

tive liFe. 

Whether native-born or convert, on■ develop■ • Jewillh id■nti~y 

in much the same way: through• proce■■ th■t combine■ f'■■ling, knawl■cfa■ 

and Familiarity. To th■ qu■■tion, wh■r■ 1 ■ Bod, ■ •■a• ■n■-■red1 "Wh■rev■r 

men let■ him in." When I'm ■■k■d, how c■n I COlft■ ■llv■ •• ■ Jew, how 

can I have a lively faith, I ■n■w■r1 "Light Ch■f:,uc■h light■ ■nd Sllbb■th 

candle■, ■ing H■tikv■h ■nd J■ru■-1- th■ Balden, Jain ln the ayragogu■ 

wor■hip, work in the J■wiah a0111■unlty. Blve lt ■ ·at,anae. Open ya&r-■lf' 

up to it." Don't ■it in ■■rvlc■■ dnrlr,g 1:he ■u■la ~ ward■ to·get 

to you; ■nvolv■ yaa.r■-lf' ln th■ 

- I tried. I w■nt ■nd no 

Try • ,. 
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- I thought thoae moment■ hi~ you . ~ike _a bolt out or . the blue. 

They sometimes do or aeem to. But, . m~r•. orten, I ■uapect, we 

simply Find that the familiar ha■ become part .or u■, 

- · I've had a bolt ~ut or the blue experier,ce. It happened tq me 
, 

I 

at the Well. It was dark. There wa■ Ju■t enough ■un lePt to bring out 

the golden glow in Jeruaalem' ■ atone. A rew old Jew■ were praying. I 

don't know what happened, but auddenly I felt that the whole or Jewi ■h 

history was alive For me. 

Moses had a similar experience when he unexpectedly came aero■■ 

the Burning Bush and heard the commanding voice that tranaf'ormed hi ■ 

liFe. But unlike some other religion■ Judai ■m nevar made thi ■ kind or 

transForming experience a requirement or belonging. We don't accept a 

convert simply because he te■tiPie■ that he ha■ ■e■n the Jewi ■h light; 

the right religion doe■n't ■uddenly hi~ you over the head; ror conver■ion 

to be a Full experience the convert mu■t Peel at home and comrortabl■ 

with the pattern• and attitude■ or hi• new community; ■nd what'• true 

For the convert ia equally true Par the home barn. 

- I thought Bar Mitzv■h ••• the acc■■ian when you bec■m■ • J••• 

A Jew i• e Jew Prom birth ■nd rem■in■ . ■ Jew unl••• he be00111•• ■n 

apostate. Ber Mitzvah ■nd B■t Mitzv■h ■re rite■ or p■■-■a•• Ev~y 

society ha 110me te■t or perrarm■nc• which ■igniPi•• th• end or child­

hood and admi ■■ian into th■ adult ca■ unity ■nd ta adult re■pan■ibiliti••• 

Young Indian br■v•• war■ ■ent out ta -.rvive in th• rare■t. Engli■h 

aquirea knelt b■Par■ th■ ~ward they wa~ld wl~ld ■■ knight■ and had ta 

prove th ir ■kill with it •. Saaiety_rev 1• • goo~ d~l about lt■ prl-

oriti ■ in it■ choice. ar ■ .. rlt• 

.,, 1 the mind trained J ..... M 

char110t■rized the r-llDD1 

• 

J .. 1■ ■■Iced t:a 

iah hllv■ 
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- I'm ■till no~ convinced by you~ ba■ic the■i• about the dir­

Ficulty oF conversion. People do convert. 

I remember one convert: liberal, well-re■d, ■ur-e that her nominal 

Christian upbringing wa■ no imped~ment to a rull partner■hip in th■ 

Jewish liFe oF her Future huab■nd. She told me heror~ ~-- conv■r■ion: 

"I never went to Sunday School. ~y ramily aren't Church rolk■• I .'v• 

always believed in God but never in the Chrl•t myth. So I have no 

theological problems at all with becoming Jewl ■h." Some year■ lat■r . ■h• 

came and asked me to deconvert her . . I told her that no •uch ceremony 

exists. Besides, it wouldn't be my place to organize one. But we 

kept talking, in part becau■e ■he wa■ ■o deter~ined that I undar■tand 

her Feelings: "I don't want to become a Chrl ■tian. • I don't believe in 

the Cross. But I Find I can't give up Ea■ter and Chri ■tma■ and ■omehaw 

I Feel disloyal to my parent■." Th■ c■ll or the cradle ralth 1• a 

compelling, oFten an unyieiding, ■unman■• 

Conditioning ■Freet■ u• in many way■• Thw-e ■re Jew■ who have · 

given up Formal ■FFili■tion but who tak■ an active int.-e■t in I.-ael 

or- who simply can't let go or the Jewlah "prabl-". An old Stallnlat, 

Isaac Deutscher, called hi• ■utobiosaraphy The Nan-Jewlah Jew. A■ a 

young man he had renounced the ■yn■gagua and aanvw-ted to C0111111uni-, but 

obviouely he ■till thought or hi■■elr a■ a Jew and r-aln■d rieraely 
' 

pr-oud oF being heir ta• tradition ar prophetic o~■ge a1: lnJu■tiae. I 

have a philo■ophw- rriend who' ■ a aonf'l,.,.ed ■th■l■t and• •lrele■■ re-

liglou■ ■xplor I he gae■ aheerrull~ 

Shinto ■hr1ne■ but he ha■n•t b .. n 1---~ 

Mitzvah. H■ ■-y■ he dD■ 

pened to take hi■ 

roundly lnvalved 1 

It' ■ h d to let • 

• lice 

■rvla .. ln India, t:■■Pl■■ and 

• 

'■ pt"O.a 
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' 
- And they won't let you go. I'"' alway■ arg~~-ng with my roommate 

who insists that public figure■ like Wi~li•~ S~mon and Ca■per Weinberg 

are Jews. I tell he~ th~y converted year■ ago, but ■he come■ right 

back to their Jewiehne••• 

One reason the leopard can't change hi• ■pot■ 1• that a leopard 

is expected~ to have spat■• In 1492 the ·long Chri ■tian cru■■de to re- · 

conquer Spain From the Moore finally ■ucceeded; and that ••me year 

Ferdinand and I ■ebella, a■ ruler■ cf a united and Catholic Spain, gave 

their Jews the cruel choice cf bapti ■m or death. Tho■• Jew■ who allowed 

themselves to be sprinkled with holy water found they weren't accepted 

as Christians; they were called New Chri ■tian■ and treated a■ out■ider■, 

e practice that la■ted for at lea■t three c■nturi ■■ during which th■ 

Faith oF these familie■ waa regularly and rigorou■ly reviewed by the 

Inquisition. In Nazi Germany the children of ■ Luth.-an father and hi■ 

pious wiFe were cl■■■ified •• Jew■ . if two of their gr■ndp■r■nt■ had been 

Jews. A Jewish boy and a Chri ■ti ■n boy might be cla■am■t■■ in Berlin 

all through the 1920 1 ■ but Germany' ■ political myth■ would have •••n to 

it that in the 1930'• one would become ■ victim ■nd ~h• ather, willingly · 

or paeaively, a ■upporter of hi ■ murderer■ • In the Soviet Union tod■y 

descendant■ of J■wieh hero■■ of th• revolution r-■in Jew■ by n■tion■lity, 

whatever the fervor of their ■llagi■nae ta the Co■■uni■t . ~■rty, ■nd 

increasingly,•• the Soviet■ woo the Arab warld, Jew■ ■r■ ■■de ta ...,,r.,. 

from educ■tian■l ■nd Jab r■■triction■ 1 J■wlah •vo1·1■■nt • ln "ua•l•'• 

univer- iti • h■■ been ••v~•lY re■t=rict■d, and a.,.■■r■ ln dlplo■■ay, the 

officer r■nlc• or th■ .,...Y, ■nd in _ ■dvanaed pt,~111•• .-a ala■■d to t:h-. 

- But ■11 th■t• ■ ·aut 1•'• dlPP.--,t. 

- Wh■t aaout 1• 

quenc•• h •I but lt 

Lile it 

• 
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role in the religiou■ myth■ or Mu■lim• ■"d Chri ■tien■, and the prejudice■ 
• 

bred by these mytha are projected on . to 1:911 _ Jew■ ,. including tho•• who 

no longer consider themaelvea Jewi ■h. To orthodox Chri ■tien■ Jew■ ■re 

the once-chosen people who proved dear ■nd blind ~o the new Truth and ■o . . , . 
were abandoned by God; many add to thi• "proor". of' Jewiah ■hort-■ightedne••• 

The myth that the Roman governor gave the · Jew■ the choice or f'reeing • 

murderer and oF Freeing Jesu■, end .the Jew■ cha•• to f'ree B■rebb■•• The 

Chl...lrch, built on these legends, what Jule• Simon he• celled "A teaching 

oF contempt" whose basic theai ■ w■a that God had not only abandoned the 

Jews but sentenced them to wander cee■el•••ly •• outca■t• ■nd pariah■ . 

~illions were taught that to treat ~he Jew•• equal or well born would 

be an act oF rebellion against God. Over time thi• myth generated ■om■ 

imaginative, always negative, image■ : the wandering Jaw, the Chri ■t­

killer, a people set a■ide by God f'or puniahment; Shylock, the omnipre■■nt 

subversive, the Jew•• Communi ■t or Capitali ■t, the ••cret cabinet or 

the Elders of' Zion. Even in thi ■ "enlightened" age, anti-•■-iti- remain■ 

a major element in the r■ci ■t attitude• or the Neat. 

Islam ha■ it■ own anti-Jewi ■h myth■ which, unf'artunately, today . 
are in Full cry, f'ed by• powerrul reaction ta we■ternizatian, Mu■lim 

imper~aliam and f'ru■tratian that Arab ■r-■le■ have nat been ■bl■ ta 

destroy the State of' Iarael. Moha■■ed at rir■t had great hope■ th■t the 

Jew■ of' Arabi■ would ■ecep~ h'• le■d■r■hip. When they didn't, h■ t&.rn■d 

the ■word of' I ■l ■m ■g■ln■t th- ■nd ord■red that .Jew■ b■ raat■d out ar 

Arabia. A numb.- ar hi■ ■nti-.J■wiah rul in■tian■ w■re •••rln■d in th• 

~oran. I ■lam •••• th■ .J■w■ •• pa■■■■■ing ■ batah■d var.ion aP revel■tian, 

de■cend■nt■ or th■ f'ir■t p■apl■ ta r■ruee ■ad'• •••••a•• In Muell• 

countri ■■, though not ln Ar 1■ whr■ t:a 1:111■ &t■t, . . Jew• are not ■llaw■d 

to • ttl ■, th■ .1 .. exln 

to •• dlati uillhl,w a u1 
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hie diFFerence end that hi• pre■e,:1ce w■• ~ . priv~·lege, not • right. 

The persistence or auch mythic identiriceti~n can hardly be 

exaggerated. In a recent poll ninety percent or the r••pondent• ldentl­

Fied Karl Marx as a Jew. The identirication di•~ h~rd. When the OxPord 

dictionary was revised a Few years ago the ed~tor• reru■ed to remove 

From the entry, 1Jew•, a definition that .read, 'one who cheat■ by ■harp 

business practices•. 

- Whf? . 
On the grounds that thi• uaage w■■ common. 

- What can we do about anti-■emiti ■m? 

UnFortunately, very little. Prejudice■ ■re not ■men■ble to re■aon. 

Worse, those who are persecuted ere ort■n halr-convinc■d by their per­

secutors that they are at Fault. 

I got the question I expected: 

- Well, aren't we? Nobody like■ people who reel ■uperlar. Haven't 

we claimed to be a Cho■en People? 

The problem i• not ■ theological th■■l• but th■ ■i•pl■ r■ct that 

human beings seem to have ■ law tal■r■nc• ror dlrr■r■nc••• I ■uppa■■ 

this attitude goea back- ta eam■ primitive ■urviv■l ■■ch■ni-. Ani■al■ 

protect their own ag■ln■t ■trang■r■ • Tho■• who Ju■tiry their pr■Juclia■■ 

by claiming that Jew■ are arrogant about• ■p■cial r■l■tionllhip with God 

are often preci ■ly tho■• who al■i• that Chri■ti■n■ ■r■ the New Iar■■l, 

apecially beloved ar Gad, ■nd th■t only they will b■ -ved. 

- Y •• but thi ■ Cha■en ,-■apl■ lde■ lnvit■■ ■tt■olcl lt ■aund■ ■a 

arrogant. 

concept _ ! ■ not ■~ ■1 a • • 1 

lr oonv.-elon, 

and the canv 



• 55 

tradition emphasized that Ruth, ■ conv~t, .••~- de•~•d_worthr or being 

the great-gran~mother or King David ■nd, by inrerence, · • direct ■nce■tor 

oF the Messiah. 

The Torah tradition never claim•. that Jew■ are biologically 

superior. Abraham waa a semi-nomad ~r no par:ti.cular nol:>ility. Tho■■ 

whom Moses led out oF Egypt are described a■ an •••P■ur, an undi■tin­

guished notley. The Bible i• innocent or th■ ■art or myth common among 

9ncient peoples, that they or their king• were de■cend■nt■ of the god■• 

~hen he brought a harvest ofFering to The Temple, th■ - Iar■elite derined 

his ancestry simply: "A wand11ring Aramean wa■ my rather." 

IF some Jews have Felt them■elv■• genetically ■up■rior, they could 

not Find support in the tradition, and ■uch r■r• di ■pl■y■ or ch■uvini­

simply testiFy to the Fact that Jew■, too, ■re hunan; th• more the out­

side world derided the Jew the more pride became• nece■-■ry ■urviv■l 

mechanism. IF there was pride or community, it w■■ b■■•d not on gene■ 

but on the quality of Jewi ■h lire. E■■tern ELrope■n Jew■ were•• im­

poverished ea the illiterate pea■■nt■ who ■ubjected th•• ta· daily 

humiliation, but they were literate ■nd even the local nobility depended · 

on Jews to treat their illne■■e■, m■n■ge their e■t■t■■ and keep th■ir 

books. In ■uch an environment it 1• not ■urpri■ing that Jew■ orten 

Felt contempt for · their neighbor■ ■net th~t Boy, or~ginally • Hebrew word, 

which denotes without any pejorative corw,otation a nation or• people, 

became a put down t~m. But -..ch reeling■ w.-e na~ • IF)port■d by th■ 

religioua tradition. The Torah tradition ~•var. al■i■■d that th■ rol­

lowera of other r■iigian■ were d-nect or ■nao&.raged Jew■ ta t:r■at non-
• 

Jew• with contempt. 

- Wh t ■bout th■ Ar■b in I.-ael? 

cl••• citizen■? 

Ye■ ■nd no • . Jh■ ■lt"'tlo~ 4■ no•. 1 

creat ~ by ■■cLrity probl •• blllt 

• • I e 

• • larga ... 
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Arab-owned and ru~ newapaper■, and Arab profe■■or• . ~nd ■tudent■ at th■ 

Hebrew University. Incidentally, Jew■ do no~ enjoy, ■nd have never 

enjoyed, comparable right• in any Arab ■tat•· • Iar■el'• police force 

protect mosques and Muslim holy place■ from ■ny attack by fanatic■, and 

many Jewish Israelis are among thoee who are puahing for the maximum 

relaxation oF these emergency measures•• con■on■nt with national ■ecLrity. 

The signiFicant point is that Ier■el's re■trictiona are temporary me■■Lre■ 

and are not justiFied by anyone on• r■ligiou■ ba■i ■ . I_..aeli ■ ~•nerally 

accept the Biblical injunction, "Zion mu■t be e■t■bli ■hed in Jti■tice" 

and they know that God's Justice i• not re■erved only to them. 

- Jews do Feel different. I know I do. 

I do, too. I once wrote A Hi ■tory of Jud■i ■m, and ■omeon■ ■■k■d 

why I had bothered. Part oF my ■newer touched the intrin■ic f■acin■tion 

oF our history. We are• long-lived p■opl■ who have been around almo■t 

es long as the Chinese and longer than anybody ■l•• in the We■tern world. 

We've not only been around, we've been highly vi ■ibl ■• It'• been ■■id, 

"Jews are like everyone el ■e, only more ■a." It'• th■ "more ea" that 

makes us interesting. Even people who· don't like u■ ■dlllit our ■ignifi­

cance. Indeed, acholar■ who ••-:-ch for th■ root■ of prejudice ■g■in■t 

us sometimes argue that anti-■■tniti- i ■ rooted in Je■lau■y of J■wi ■h 

energies and abifitie■• 

- I don't want to f■■l diff■r■nt. 
I 

Di ■t■nc■ breed■ mi ■und■r■t■nd-

It ■lea make■ civiliz■tian pa■■ibl■• Th■ value at'• pl1.r■li ■tic 

society i that. no ••t of value■ c■n ever harden an th■ aoal ■ty. S011eana 

i• alway ch■llenglng what 0th.-■••--• ,-ab■ abviau■ ■nd which, ln fact, 

i• not obviou■ ■t ■11 but ■imply r 111 .... A■ ~• Prenah ■■ya Ylv■ l■ 

difference; difference kept ■ aa111-..n1~~ rr-o■ d■v■lQPlr,g ~1r■c:I blood • 

........ na v1.-a,■ ln dlPf'■r■nae■ 
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For the sake oF being diFferent. Group■ 11~• Har■ Kri ■hn■ leave me cold. 

They seem to make a virtue of be~ng Far out. 

Significance by all mean■• The ■pecial and ■u,:-pri ■ing me■aage 

oF a cult may be special and ■urpri ■ing and unhelprul. Think oF tho■e 
o I 

millenalian cults who are certain the .world will end on• particular day. 

- Or those Jew■ who think that Jewi ■h aigniric■nce re■t■ in the 

marks oF diFference - side curl■ and the dietary law■ • 

Don't judge too quickly. Moat traditional Jewa know that the■e 

disciplines are signs oF obedience to• covenant who■e value■ ■Freet 

everything they do. The beginning or the Jew'• di ■tinction i ■ to be 

located not in biology but in the acceptance or the Commandment■ and the 

Covenant. At Sinai Iarael did not accept God. Gad doe■ not need 

acceptance; rather, God offered Ierael • covenant, ■nd I ■r■el accepted 

its terms. I like Abraham Heachel'• phr■■■: "Gad gave Hi ■ ward ta 

Israel, and Israel gave it■ word oF honor to God." Sin■i involved ■ 

transForming commitment. Whether we accept the tr■ditian■l de■cription 

oF a popular acclamation then ■nd there or the whole Tor■h, · or under■t■nd 

the Torah as a compilation or Divine In■tructian given ■t v■riau■ ti••• 

and places over many centurie■, wheth.- the Jew■ were cha■■n by Gad f'ar 

His own reason■,•• tr■ditian■l theology h■■ it, or whether they cha■• 

to serve God, a■ human! ■t■ ■■y, no one deni •• that Jew■ ,· 1--■■l , c■11e to 

feel chosen and obligated to ■ .. n■e of' ■i■■ian ■nd ■ apeci■l role ■nd 

that thee rolk ■■tout an ■ diatinctiv■ ra■d which they ■nd their g■n■r■-

tion■ have f'ollowed ever ■inc■• Sinai 1 ■ Jewiah ■harthand f'ar th■ IIO■■nt 

or choice ■nd being cha■■n, when th■ Cav.,,.nt ••• pracl■i•~ ■nc:1 ■f'f'ira■d, 

when Iar el took ta it■■lf' it■ "■peci■l and -.rpr-~■lr,g ward." Sinai 

symbolize■ the critic■l 

the Fertile Cr■ec■nt and 
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and to civilization. 

I rejoice in this sense of ■ignific■nce. • I wouldn't like to feel 

that I am part oF a community of human flQt■am being ~o••ed about on• 

restless ocean, to use some modern jargo~. The . ~ho■en People concept 

draws together this special sense of duty and r■i••• • peopl■'• con­

sciousness oF its potential. 

- I belong to a Reconstructioni ■t congregation. Our prayar book 

no longer includes the ph~ase, "We pr■i ■e You O Lord our God who cho■e 

us From among ell people••" Our rabbi aay■ it arn■ck■ or national arro-

gance. 

I'm not particularly troubled by ■uch traditional phr■■e• bec■u■■ 

they say to me simply, 'be grateful ·that you belong to• people who 

sensed a special duty and ■et out to do it.• My childr■n u■ed to .. y to 

me: why can't we do this or that, our friend■' p■r■nt■ allow them to; •Y 

answer was always, each family mu■t ■et it• own ■t■nd■rd■. The rabbi ■ 

oFten warned: don't Follow the mob wh■n they ar■ up to no good. I'v■ 

discovered through experience that• family or a community who•• m■mb■r■ 

Feel a special obligation to their family name, what th■ ~ranch call" 

noblesse oblige, often have an . extraordinary impact on their tim■■• For 

seven generation■ ■choler de■cendant■ or Mai■onid■■ were n■-■d ~ob■ 

the religiou■ head■ or Egypt' ■ J■wi ■h com■uniti••• I don't mean that 

ell Jews have been good, •■intly, or n■c■■■--ily con■ciou■ or any high 

obligation; far rrom it. I ju■t rinl ■h■d r■■dil"llil . ■ book entitled, 

The Ai•• ■nd Fall of th■ American Jewi■h Gana■t.-. Nor do I ■ugge■t 

that ell Jew• h■ve been creative or wi••• We've had our raol■ and 01.r 
• 

f natic■• I do mean that a■• people we have lnt.-n■llzed ■ .. n■e or 

hi ■toric p&.rpo■■ and con■■qu■ntly apun out ■ r .-k.1y healthy ■nd 

ennobling p■tt.-n ar h ■n r■l■tlanllhlp■ and th■~ ■ny ln ev.-y gen.,-■-

tion h■ve relt ■naaa.r■g■ct and ■IWIDbled b)f 11h1 ■ ..ai .... ~ of' apeal■lna■■• 

-
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Sociologist■ ot=ten· iu■e ■ 1:heoretical concept they call anomie. 

The word comes From the same root a■ enonymou■ ~n~ ~••cribe■ the Fact 

that a stranger will act lea■ circumspectly than . ■ per■on who might be 

recognized. People act diFt=erently in a mob than. at ■ Family outing. 
• I 

The Ku Klux Klan is a menacing preeence becau■e tho■e who hide behind 

masks can commit violence without being recognized a■ the town banker 

or garage man. To be known ie to t=eel compelled to live up to our public 

roles. As a Chosen People, Jew■ could never let down becau■e God wa■ 

always watching them and beceu■e the choice w■■ not an off-handed one but 

a serious commitment to a demanding ■et of commandment■• Had Jew■ not 

accepted the Torah, God'• choice would have gon■ to ■ome oth■r nation. 

·Prophets like Amos end Hosea rai ■■d the po■■ibility that, if th■ peopl■ 

continued to deFault on their dutie■, God would divorce them and choa■■ 

another. 

Li~• a capable student who•• capacity 1• recognized, mar■ ••• 

demanded oF the Jew and top grade■ were h■rd■r to come by. They he.-d 

God saying: '1 didn't rai ■e you up to b■ ordin.-y•. B■ing cho■■n ■■an■ 
. 

that Israel is subjected to more, not l•••• rigorou■ ■t■nct.-d■ than 

other peoples. Covenant thinking c■nt■r■ on extra duti ■■ rather than 

special Favor■. The praph■t Ama■ laid it outs "You ■pecially have I 

known among the peopl■• af th■ e.-th, th.-■for■ will I vi■it upon you 

all your iniquiti•••" 

- That•• pretty h.-d to take. Wh■n y p.,..ant■ apok■ that way to . 
me, I alway■ felt uncomfortable. I wanted to -Y, 1why ■un I be 

di Ff erent?1 
. 

·It' ■ d■111anding, llb■alutely. A~dy •~ 

enjay hi• backyard and a bar a--·•~ 

de tiny who■■ d■ end■ pull hi 

Ther '••choice w■ ■11 
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on the one hand and what I call an LCD, Lea■t Cammon Denominator, lire 
' ' 

on the other. 

I tried ta give them a bit afl' hiatc;,ry _ .~bout concept ar covenant 

(berit) to help clear up the idea afl' election. TM~ covenant idea ••em• 
-. 

to have been taken aver. from a - rorm afl' Feudal relatianllhip common in the 

ancient Middle East. When• ~ing conquered another city-atate, a covenant 

treaty was written which set out the term■ of" the new ma■ter-v■•••l re­

lationship. This document announced the victor'• ~ower, ■tipulated the 

duties and taxes he would expect aF hi• new va■■al, prami ■•d hi• protec­

tion so long as these stipulation■ were f■ithfl'ully abided and ■tipulated 

various punishments which would occur ■hauld either party reneg•~ The 

victor set the terms, but the covenant w■• not in effl'ect until th•· ·va■-■l 

accepted them. 

According to the Torah, God'• rir■t covenant with I.,..a•l wa• 

announced to Abraham; it wa■ a ■impl■ dacunent or realty, prami••• and 

protection. The later Sinai covenant contained all the rul••• The .Tarah 

goes on at length about it■ pracl■matian. It■ term• were announced an 

the mountain oF revelation by the King ar King■ and there acclaimed 
. 

by Israel, Hi• servant■, ror their day and rar all time. So important 

were the covenanted camm■ndnient■'and the r■ct ar thi ■ new r■l■tion■hip 
article• 

•. 

that the/ were ■e■l ■d in blood. Th■ rite or circunci ■ion, th• taking or 

a drop of blood Fram ev■ry ••l• lnr■nt ••• deol.-ed tab■ ■n ■at or 

enrollment in thi• cav■n■nt r■l■tlan■hlp._ So■■ b■li■v■ th■t an■ or th■ 

moat important ceremoni ■• in ■nci ■nt Iar~•l •~• a _cav~n■nt r■n■w■l 

ritual at . which th■ t■r■• or tt:t• rul~ ~--• r■■d a~t ■nd th■. trlb■l 

chi ef"■ acclaim■d thi ■ runct ■nt■l aha-ta-. Till .. -..1 ■ day th■ publla 
• 

,, 

reading or the Taf'."ah ln th■ ■yn Sl"SIU■ , .whlQh . . 1• .r,t.- all ■l■ply th■ 

covenant docun■nt, ·l• tlllc■n •• • 

o,. the b it. 

llo rllllf'r1Nln1an or th■ aaaept■na■ 

•------
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The covenant wa■ a living rel~~ion•h~p, not ■imply a text. It 

deFined what God expected or Israel and li ■ted the ~•ward■ oF loyalty: 

the holy land, rain in its ■eaeon, progeny, security for the nation ■nd . . 

the penalties For disobedience: exile, c;lrought, the ba~r•n· womb and , . . .; 
deFeet. Here, it says, i• the command you can rulrill. Here i• the way 

that permits spiritual and moral growth. Here i ■ th■ way which will 

please God and bring redemption. You live in ■n orderly not• c■pricioue 

world. 

Covenant thinking color■ all Jewieh thought. It i• Iara■l'• 

charter, and it is also Iarael'• promi ■e oF ■alv■tion. I.-■el perrorm■• 

God protects. ''IF you are willing and obedient, you ■hall enjoy .the 

good things oF the earth." Jud■iem conceive• or the covenant a■ regu­

lated by a God who i• long-■uFFering and patient and who under■t■nd■ 

that it is not easy For the people to meet it■ term■. Y■t, election 

~rings with it the danger oF diami ■■■l. The covenant r■lation■hip could 

be ended iF Iar-ael were to cont■mptuou■ly turn it■ back on th■•• oblig■-
. 

tions. "IF you reFu■e and rebel, you •h■ll b■ devoured by the ■word." 

Israel remain• a Cho■en People only _ ■• long•• it r■-■in• • choo■ing 

people. 

- But why I.-ael? 

At Fir■t no on■ ■■k■d why. A ahi.ld dae■ not ■■le why he l• barn 

into a particular ramily. W■ accept wh■t we Pind. Later it••• ■ug­

gested that 1.-ael h■d been cha■en preci.■ly bec:■u•~ ahe w■• ~he l ■■■t 

diatingui t:,•d oF n■tian■ s -lr Bad caulcf t■k• the l~••t. likely, Deuter­

onomy ■aye, and r■i•e them an high, what.could H■ not ■cca pliah? 

- It would•••• tab■• lat e■■ier ta ■t■y undi ■tingui■hed. I 

try to ■tey out or my ba■■'• ••Y• 

No r■llgiou■ vi ■ion l• worthwhile lP lt dae.,•t 11P~ u■ out or 

l ■zine • ■nd compraml■-. Jun ■,tar W.-ld w.- II Jallhua Loth Ll■blllan 

-
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wrote e perceptive little book, Peace or Mind, which · pre■ented the 

celming end comForting benefits or religion ~nd quickly became• be■t­

seller. I've sensed the reeling or well-being that come• when I'm ■ure 

I'm doing what's right; but I've alee Found Judal ■m more than a bit un-
-

settling;even when I'm conrident about what I'm doing, _ there ·f• that 
not 

sense that I could be doing more. The covenant la/simply a list oF do'• 

and don'ts but a reminder or a range or duties which cannot be ■tipu­

lated and can never be Fully met. The tradition call• th••• llrneh 

v'liFnim meshurat ha-din, above and beyond what i ■ ■peclFied. The extra 

time spent with someone who i ■ frightened or di ■turbed, volunteering 

For some service when no one else will ■tep rorward, te■ting a vaccine 

on yourselF ~hen there ia no other way to prove it■ eFFicacy. 

- All oF this sounds a■ ir God cared about nobody but I ■reel. 

Not at all. God care■ how all nation■ ■ct. There wa■ • covenant 

For Israel and one For all mankind; indeed, th• covenant with Noah, 

which is the univeraal covenant, preceded I ■r■el'•• It• rule• were 

general, the prohibition or idolatry, blasphemy, murder, adultery, rob­

bery and cannibalism and the mandate to e■t■bli ■h cour~• or ju■tice; but 

the sense oF duty and the .prom!•• or reward were no l••• real. Th■ 

. 
Jewish tradition ■ey■ that God i• th• God or ■11 man, that we ■r■ all 

descendants or common procreation■, th■t Heaven 1• open ~o ■ny ■nd ■11 
. 

who deserve it, that God'• in■truction■ ■re tQ be ■h.-ed, ■nd that Hi• 

0romiae at the End of Dey■ 1 ■ For •l~ peopl••~ 

Furthermore, the J■wl ■h community i ■ ■n .~P•~ community. Anybody 

can. join. Our tr■ditlor:, i ■ not r■ci ■t like :th■t ~r ~h• A~h•ni■n■ who, 

For all their philo■ophy, ~•var outgrew th■. ,■■ling th■t ■11 non­

~then■iana were barbarian■, l••••r breed■ , ■nd who routinely· denied citi­

zen hip right■ to ell ■lien■. 

- I thought you ■■id th■t conver■ion w■■ next ta impa■■ibl■• 

-



. . 
63 

I suggested that convereion wa■ • . lor,g, h■rd ro■d. The convert 

hes to translate an intellectual or emotional dec~•ion ~nto • pattern 

or lire which cen come to seem .natural only with time and practice. 

A year ego a lady came to talk. I h■d give~ _her in■truction twenty 

years beror-e. "You know," ·•he ••id, ''I'v• never doubted it wa■ the right 

decision, but only in the last month■ · hav■ I r■ally looked on the ■yna­

gogue es my religious home." 

- Why ere Jews accused of being cl■nni ■h? 

I suspect For no better rea■on than that o&.r accu■er■ ■re unable 

to understand why we should want to continue•• Jew■ . Sub■titut■ "clo■e 

ties" For- "clannish" and you r-ai ■e up one of' Judai ■m'• mo■t ■ttr■ctive 

Features. Close families support e■ch other in time of' cri ■i ■• I f'ind 

it only netur-al that I must do ■11 I can f'or J■w■ in the Soviet Union 

or Latin Amer-ice. I was puzzled when Chri ■ti■n■ t&.rn■d • cold ■houlder 

to the suFfer-ing of fellow Chri ■tian■ in L■b■non and th■ Sudan. In ■ 

cr-uel wor-ld, I don't want to feel b■r■f't and ■lon■• 

Protest came from another dir■ct!on. 

- I can appreciate the importance or• ■en■e or election, but 

the rules bother- me. I want to b■ rre■ , not controlled by rule■ • I 

don't went my cr-eetivity ■tif'led or my ■pirit broken. 

God sign• Him■elf': ''I am th■ Lord, your Bod, Who brought you out . 

of the land of' Egypt, out of' th■ hou■■ or bondage.•• f're■dom 1• th• ori­

ginal vir-tue. Among the I ■r■elite■ • ca.rlou■ ritual ctr■-■tlzed · th■ 

imperative of fr-eedom; there•••• l■w th■t on th■ ■■bb■tlc■l year Hebrew 

laves wer-e to be freed: A ■l■ve who prer■rr•d the ■h~by ■ec&.rlty or 

r- maining omebody •l••'• re■pon■ibllity to th■ ch■ll ■ng■ or rre■do■ had 

hi ear- lobe pier-ced •• • ■ign th■t hl■ he.-lng ■u■t. b■ .d■r■ctlv■ ■inc■ 

he eomehow hadn't heard Bod procl■l• the l■w ar rel■•■-• Th• H■br .. ■ had 

been lave■ ■nd m mory or th• brutality they h■d ■ndlred kept rr■ahl 

-
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eech Passove,... th~ Seder ee,-.vic~ .h•• u■ ~11. ■ay: "We were ■lave■ ta 
. 

• • 

Pheroah in Egypt." Knowing what it mean• t~ b~ beaten and deg,-.aded Jew■ 

have a special obligation . to help re■tare othe,...• ta their freedom and ta 

t,-.eat othe,-.s with dignity. 

Heine, I think it wee, who . •■id, ~Freedom ■peak■ with a Hebrew 

accent.'' The Jewish spirit doee not re■t e■■ily within any coercive 

sys.tems. Czarist Russia held the Jew at arm'• length bac■u■e our •• 

presence suggested the 1·11egitimacy ar autocracy. Hitler'• pathological 

hate oF the Jew was Fueled in part bec■u■e our very exi ■tence augge■ted 

all those values which oppo■e aubmieeion to any ruehrer. 

- But the,-.e is so much law. 
. 

F,-.eedom without law la anarchy. The ■x-■lav■• were• conFu■■d 

rabble until they accepted the covenant. L■w permit■ rr■■dom. Th■ 

Israelites did not become saint■ overnight; but,•• they learned to live 

under the law, they began to act with ■ome degrea of r■■pan■ibility. 

Love can th,-.ive only when two people are c■r■rul of thair r■■pon■ibiliti•• 

to each other. Art emerge■ only when th■ ■rti ■t ha• ma■t.-ed hi ■ 

mate,-.ials. A,-.thur Rubin■tein. practiced ror m■ny hot.re every d■y of hi• 

lire; did his practice atifle hi• ability to ■hape th■ mu■ic to hi• 

genius? How can anyone make up their mind, intelliaently, until they've 

resee,-.ched an i ■aue? Spontaneity giva■ grace to 01.r action■ only after 

discipline and preparation have r■rined 01.r talent■ and ■haped our ch■r­

acte,-.; othe,-.wiae, ■pont■n■ity 1• pointl••• ■elf-indulgence. Thar••• a 
. . 

world oF diFt=erenc■ between "being creativ■" and "letting it all hand 

out." 

- Right. A friend of mine who••• block■d halfway through a 

novel told me he tried drug■ to help hi riniah it. H■ told • that what 

he produced under the influence wa■ t:raah. H■ riniah■d th■ nav■l only 

when he cleared hi• head and ■w■at■d it out: at the t~P•■rlt.,... 

- Law i ■ coercive. -
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.. 
I remember reading a book on the Fir■t Amendment which made the 

ooint that precisely because a eystem oF Free expre■aion 1• designed to 

encourage a measure oF conFlict within a ■ociety, it need■ whet the 

author called "thp legitimizing and harmonizing inFluence oF the legal 
. 

orocess to keep it in successFul balance." Lew guarenteea Freedom. There 

are rules and rules. A Fascist state hes rule■• So doea a Free ■ociety. 

And they're not the same. 

- But the American Constitution ie • social contract, the Torah i ■ 

an arbitrary rule. God announced the law end Iarael accepted, no que■-

tions, no amendments. 

True. Constitutional democracy was not yet an idea who■•· time had 

come. But remember, Sinai is not• ■ymbol For all law, but For God'• 

law. The Torah Tradition assumes that God'• law i• equitable and ju■t 

and rejects arbitrary and cepricioua law. According to Deuteronomy, a 

king was required to write• SeFer Torah by hi• own hand and have it 

read to him Frequently as• reminder that power wa■ hi ■ only a■ long a■ 

his acts conFormed to it• atricture■• Th.,..• 1• no r■cord aF a king an­

nouncing on his own authority Fundamental law. Sen■itivity to the op­

pressed is imprinted in nearly ■very chapter ar Tarah law. W• mu■t not 

deny justice to the powerle■■, favor in court th• well-plac■d or mock 

those oF strange dre■a or manner. Op■n th■ legal ■■ctian■ of Tarah; you 

will Find yourselF reeding rul•• r■quiring r■paym■nt far praparty dan■g■ , 

just weights end ju■t mea■ur•■ and du■ prac■■■ in aaurt prac■dur■• 

- But the Torah includ■• rule■ I don't ■gr■■ with. l"ar in■t■na■, 

I don't believe in capital puni--■nt. 

Neither did many rabbi■• Tarah 1 ■ ~• .,.ltt■n text. Thw-■ ••• 

al ■a nor 1 tradition whloh dr■w lnta T ah oth.- r-ul■■ ■nc:1 dtlv■lap■d 

rule 1 lJ■ct. In ■a■t a■■-• I a■l' ■ und ■tanc:11~ ar what -■oh Tar 

■entencing ln c plt■l o■-• ••• 11D 11 1'511• 
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that it became almost impoa■ible to condemn~ criminal to ~••th, and 

that seems to have been a deliberate ~eci~ion by th~ . ••s••• 

- I picked a bad example for my pur.po•••• Let me try another. 

. . 

I don't believe that only the hu■band ehould have the right to initiete 

a divorce. 

Neither do I. And neither did many of the traditional rabbi ■• 

Their problem was that they were bound to a text which u■ed m■l• pro­

nouns end so seemed to require thia interpretation. How do I know wh■t 

the rabbis Felt? Over the agea rabbinic court■ exerted ell kind■ or 

pressure to Force husbands who were holding their wive■ to an impoe■ibl ■ 

relationship to proceed with the neceaaary divorce. · I ■hould add what 

we oFten Forget, that the Torah per~it■ the die■olutio~ _ of unhealthy re­

lationships, some traditions do not, and that it didn't require the 

partners to make ugly public ag■in■t each other. 

- You're evading the i ■■ue. There are rule■ of per■onal ■t■tu■ 

which you don't agree with. 

True, but in mo■t caae■ I can ■ee their virtua; in a particular 

environment and Frame the epir)t or the l■w ie mare important th■n the 

letter. The Femou■ phra■e I ■ra■l apok■ at Sinai, "W• will ·ob■y and•• 

will listen," some under■tend a■ abject ■ubmi■■ion. Ta•• it ■ugge■t■ 

acknowledgment of• covenant ar r■apon■ibility who■• Pull implication 

. 
would emerge over time. 

- I've looked at th■ Tarah ■nd I round ea■■ thing■ I ■greed with 

and many I did not. I'm not int■re■t■d in b~ning witch••• I once 

picked up a Talmud and ■kimm■d ■ page ar two. It ■■■m■d ta d■■l with 

the minutia of ritual and with ■ whale lat ar nan-r■liglau■ ■■tt■r■ •• 

tort and contract■• How c■n you ■k■ IIUCh hlgh-blawn cl■i•• Par auch 

pede■tri■n ■tuff? 

You'r■ right. To r■■d • t:rwl■tlon or anthology 1 ■ to 

-
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read material that is alternately archaic and reJevant, ■tirring and 

boring. I skim over all. tho•• 'beget■' ~t. the begin~ing 0P Gene■i ■• 

The elaborate discusaign_ aF the preciee time ta .. recit~ the Shem■ in the 

opening chapter of the Talmu~ tell• me mare than I care ta know an the 

subject. Both anthologies ■re ancient document■ full or rule• we ~ave 

outgrown or find unacceptable, but they repre■ent many a tran■Parming 

theme, which succeeding generations worked out with much benePit. It i ■ 

this reading and the interpretation of the Tarah which wa■ ■nd i ■ the 

central act of devotion .in the ■ynagogue; and the reading and interpreta­

tion of Talmud was and·is the central act aF devotion in the ye■hivah. 

Torah and Talmud are books and they are al110 beginning■• I ■poke ar the 

living tradition not . just the printed text. 

- What about those unfortunate witche■? 

We no longer burn witches; indeed, it i ■ daubtPul ir I.-ael evar 

did burn a witch. There i ■ no record of a Salem-type trial. Th• witch'• 

role is pert of the Torah'• attack an magic, necromancy, whi ■pering 

charms over wounds, and like ■uper■titian■, ■n attack which wa■ unique 

For its age and still present■ a challenge ta our Age or Aqu■riu■ • 
. 

As American citizen■, our live■ are governed by Angla-American 

common law rather than by rabbinic law, but the principle■ or the T■l■udic 

system are well worth inve■tigatian and ■ugge■t judicial practice■ which 

might be adopted with benerit. One good .example: report■ on torture•• 

a means of criminal inve•~igat~on ■re r.-e _in J••~~~ ~ecord■ ■nd police 

brutality i• elmo■t unheard or. Th•. r~■■on J• ■imple • . Under:' 'ral■udic 

law voluntary ■elf-incrimination 1• not . -.ccept•~ •• evi~•nc■ • Why tor­

ture a prieoner if your c••• ••• not •~v■nc■d.~y hi• .. ~onre■■ian? 

Commercial regulation~ a• cadiried in ~h• .. Tar■h ■n.c:t T■l•~ rarl■at 

much le•• ■aphi tic■ted market■• I have no ax •nd •• not likely ta rind 

myaelF in court bec■u■e my ox wandered into •Y naighbar• ■ back yard and 

-
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did damage; but the idea that damag•• •nd ~ammer~e ■re .rellgiou■ con­

cerns and that the same atand1!9rd• apply _fl'OI"." . _ pu■~ne■■ and fl'or fl'■mily 1 ■ 

a concept oF prime importance. The Tor~h tradition. d~e• not accept the 

idea that you can be not quite hone■t in commerce or politic■, bec■u■e 

' -
it's a jungle out there or because it"• ell right ·-to take advantage of" 

those you don't know. "There ia to be one law fl'or the ■trenger ■nd the 

home born." "In all your waya acknowledge Him." 

Pagans sanctiFied the moment■ ■pent ■t the ■hrine. Jew■ were 

encouraged to sanctiFy every moment or their live■• The ■tructure · ofl' 

his community, the way he conducted busine■■, the w■y fl'ood ••• prepared 

and eaten, the relationship oF husband ■nd wifl'e, all were divinely man­

dated and spiritually signiFicant. There••• a ble■■ing fl'or every occa­

sion, and this multiplication oF piou■ expre■■ion■ w■■ not looked on•• 

a way ~o gain merit but aa a constant reminder that• ■t■ndard of" holine■• 

should be involved in all that we do. Marriage••• not ■imply ■ ■exu■l 

alliance or an arrangement oF property, but kidduehim, • -■nctifl'ic■tian 

of two lives. Farming wee not 110wing ■nd h■rve■ting but c■reFul ■tew■rd­

ship oF God's creation. Bu•ine■■ w■■ not making out but th■ honorable 

management oF production and di ■tribution conducted according ta Tarah 

standards, «Juat weight■, ju■t me■■ure■.' 

There ia • rule in Deuteronomy that, once th■ trib■■ entar the 

Promised Land, citie■ oF reFug■ ■re to be de■ign■ted wh.-e aomeane who 

has committed an unpremeditated murder could fl'lee ■net e110■pe revenge. 

Some historian• doubt th■t auch citie■ actually were e■t■bliaheds but . 

the idea suggest ■ central element in the Tarah'• c~nc.,.n Par Ju■tic■• 

In those day■, _ when ■ m■n ••• ■Lrdere~, kin-■n organized ■ pa••• ■nd 

■ought r _evenge. There w.w•• ■ cart■in prl■itive .Ju~tioe ,.n ■11 thl ■, but 

its execution••• crud■• Nat ■11 a.rd.-■ .-e ■likes . ■cMII■ .,.. pr edit■ted, 

110me are accidental, while ath.-■ are oa■■itted 1t1g■tlr,g. 

-
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circumstances. Given the Fact that there w■• no ■uch entity a■ ■n 

organized police . Force or• rederal judiciary in ancient I ■reel, 

probably the only way avaiiable to di•~ingui ■h degree• of culpability · 

was to create senctuarie• to w~ich • man could Fl•• u~t~l ■ome court or 
-sheik took over From the po■ae. Whether auch Qitie• actually exi ■ted i ■ ~ 

not as important as the Fact that rule existed. ~t Focu■ed legal thought 

on due process, change oF venue, and• rair trial, worthy concern■ indeed, 

and ones which were Fully and thoughtrully developed in rabbinic thought. 

It is important to see th••• text■ aa ■ignificant beginning■ 

rather than ·the sum oF Jewish development. The Torah m■nd■te■ a ehrine­

based sacriFicial cult. Few oF u■ would want to t■ke part in ■uch 

ceremonies. Certainly, M■imonidea didn't. In hi ■ F■mou■ philo■ophie■ 

work, The Guide to the Perplexed, he c■reFully explained that God h■d 

authorized sacriFices becau■e this form of wor■hip w■■ cu■tom.-y through­

out the ancient Near East and: "Man by hi ■ nature i ■ not c■p■bl• or 

abandoning suddenly all to which hew■• accu■tomed." A geginning not ■ 

conclusion. 
• 

Leviticus is Full oF ■hrine regulation■ , but Amo■ and I ■■i■h 

insisted that religion dealt with more th■n th• ■hrin■ : "Who h•• ■■Iced 

this oF you to trample my court■? Bring no 11■n v■ln oblation■ •• •" 

The Torah command■ holiday ob■arv■nc■, but it 1 ■ •••■ntl■l Juctal- th■t 

our responsibilitiea to other■ t■k■ pr■c■d■nc■ over 01.r r■■pon■lb111-

ties to any liturgy or ceremony. On th■ D■y or Aton-■nt •• ■u■t f'lr■t 

make our peace with tho•• whom w■ h■v■ wronged b■ror■ •• can aanf'ld■ntly 

ask God For rorgiven•••• "The Sabbath••• ■■de f'or ■■n not._, f'ar th■ 

Sabbath." Me~ieval lore included th■ ■tary or~ f' au■ r-■bbl who, dlrlng 

a plague year, deliberately ■t■ road ln th• . . ■yn■gogutt on Y 

encourage hi coner■sa■~ios, ta rollaw .,._.1. ~ lc•IIP .. 

Origin lly, there were ■ny l..-i--11•• 11hrl111a•, 

' -
... --~~· 
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like the sanctuary at Arad, h~v• been excavated in recent year■ • Then. • 

all worship was centered in the ■hrine King Sal~man b~ilt in Jeru■alem. 

That's the Form oF worship the Torah preacr~b••• b~t. a■ Jewiah life 

spread across the Middle Eaat Jew■ e■tabli ■hed mee~ing hou■e• in all 

their settlements where they conducted public bu■in••• - ~nd recited the 

songs and liturgy oF the central shrine. With the de■truction of the 

Temple, these meeting places were tran■~ormed into ■ynagague-■■nctu■rie■ 

and a new religious institution emerged. Neither meeting hou■e nor ■yn■-

gogue is ever mentioned in Scripture; yet, the need wa■ there and when 

there is need what a text does not ■pacifically prohibit became■ per­

mitted. The Temple had been hierarchal, but in th■ ■ynagogue anyone 

could lead worship. The Temple'• architecture had been important bacau■■ 

its dimensions were said to repre■ent the proportion■ af the caamo■; 

the synaaogue was simply a room. The Temple had to be in Jeru■al ■m on 

Mt. Zion; synagogues could be any place. The Temple'• wor■hip centered 

on sacriFices; in the synagogue Torah reading ■nd the p■alm■ were central 

to the worship and so the Jew wa■ con■tantly reminded af hi• tradition' ■ 

c~ntrel ~eachJnge. 

- Do you mean that the Torah wa■ nat read in the Temple? 

We're not aure. Ezr■ and 0th--• are reported ta have reed por-

tions oF Torah to aa emblie• convened in J.,..u■alem' ■ market place. Th--• 

are some reports oF • proto- ynagague on the Temple Mount, but the prie■t• ■ 

oFFice seems to have centered an the ■-cr~ficial cult and accompanying 

psalms rather than public Tor■h reporting. 

Incidentally, ■peaking of tran■f■rring id•••• th• Torah wa■ th• 

first Scripture ta be treated•• an open book r■th.- than•• the monopoly 

oF priest■, and the ■yn■gogu~ wa■ the fir■t democratic ■-nctu■ry wher:-• 

anyone might teach o~ preach, where nobody did ya~ religion far you. 

The bell rang. We had covered• lat of territory. Th.-e ••• • 

-
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• . 
natUf"'e walk that aFternoon and we'd · h■v• only ■ rew minute■ together 

beFore ·dinner, and I took ■ rinal minute to pull tog~ther what I had 

said. There is a senae in which b~ing born ■ ~~w, _or • Chri ■tian or • 

Buddhist, Forever colors our live■. µltim■tely, th~ beat rea■on to 
r 
I 

I 

"become" a Jew is that you have the ~hence _to •~d th~t there i• a good bit 

oF . evidence as to the value oF such an identity. P■yc~ologi ■t■ deacribe 

acceptance oF what you a~e •• one key to mental health. Another way i ■ 

to maximize your "given". Since we cannot ■hed our aoul, we would be 

Foolish to squander the opportunity to appropriate For our■elvea a noble 

and engaging inheritance - to give up being oF the cho■en. 

-
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Chapter 4 

WHY KEEP AT IT? 

It had been a lovely day in the wood■• We had an hour before 

dinner. It was a relaxed time. 

- M~ neighborhood was heavily Jewiah and I reached high 110hool 

beFore I realized that not everybody was one oF ue. I ■till remember 

how surprised I was when it began to penetrate my thick ■kill that there 

are only sixteen million Jews among the Four billion people on earth. 

In the laboratory there's auch a thing aa a critical ma••• A chemical 

can be in such minute quantities that it can no longer cataly■e • reac­

tion. Aren't we Jews at or . below that point? And, if' we can't make 

' 
the kind oF contribution that would make us ■igniricant to civilization, 

why keep at it? 

I worry about number&. We haven't alway■ been• tiny minority. 

Berore the bloody and Futile revolt■ again■t Aome in the fir■t ■nd 

second centuries - you know about Ma■■da - Jew■ probably m■d■ up ten 

percent oF the population oF the Ea■tern Aom■n world. In m■di ■v■l 

Europe we constituted perhap■ two percent of th■ population, but• much 

higher proportion of the urban communiti ■• where th■ fut&.r■ ••• ■bout 

to unrold. It's only in recent g•~ar•iiQn■ ih■t we h■v■ fallen out of 

step with the population explo■ion. At. th■ ~~n of th■ ~entw-y we w■re 

twelve million in an e■tim■t■d world population or one ■nd ■ h■lr . . . .. 

billion. Today w■ ■r■ ~ift■■n o~ ■ixteen m~llion in ■ population or 

Fo\.l" and a half billion. An■ly■t■ arrer ■ev.-■l re■llon■ for the.recent 

down turn, the mo■t obviou■ ■nd tr■saia of which . ~• ~h• Holoa■u■t. But 
, 

there' al ■o the fact that Zero Pop~l•tion Growth ■pp■■l■d pr■ai-■ly 

to middle-cl••• city people lik■ u■• 

One of' our b■tt.- th■olagl■n■ , 11 l'aolc■nh■l, ha■ written ■ 

-
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good deel about wha~_he ha■ call•~~ new c~~m•~dme~t: . Do not allow Hitler 

a posthumous victory, The Nazi• mea~t ta annihilate the Jewi ■h people 

and almost succeeded. Our response mu■t be to p~e•erve and enliven our 

people and that response, according ta Fackenheim 1 mandate■ 1) ■upport 

oF the State oF Israel and 2) children. 

- I don't know any one committed to a career rather than children .. 

who will change her plans just to ■p~te Hitler. 

There was silence For a while. We had come to one o~ tho■e com­

mitment issues which are too per■onal 1 really, to be talked ■bout. 

Finally, someone asked why ao Few Jew■ realize how ~ew o~ u■ there ■re. 

Probably because Jew■ are in the new• ■o much. We are member■ 

oF an upwardly mobile, extremely vi ■ible, achievement-oriented group, 

and almost every day one or another Jewi ■h arti ■t, mu■ioi■n, entreprenea.r, 

physician, proFessor or one oF our not quite ko■her character■ make 

news. The seven o'clock evening new■ nearly alway■ include■ a report an 

the Arab-Israel conFlict. A■ election■ approach candidate■ ror major 

oFFice seek Jews out end ■peak to Jewillh i ■■u••• We're concentrated in 

key urben ereaa and take advantage ar th• political proc•••• Then, too, 

we look For Jews who make or have made important arti ■tic, ■cientiric, 

political or even ■port contribution■. There'• ■ . certain comrort in th■ 

Feeling thet Jew• are inrl~enti ■l in m■ny circl••• W■ need to believ■ 

that quality, not quantity, count■ ■nd th■ ■chi ■v■m■nt■ or the 

Kissinger&, Shapiro■ ■nd Brawn■ ■re ■urpri ■ingly ■■ti ■rying. 

- Why did Jew■ ■dv■nce rrom impov.,..l ■h■d i•■lgr■nt to th■ Am.,..1-

cen middle cl ■■ .r■■ter than mo■t o~h■r •lnorltl■■?. 

- Anti- ■emiti- h■■ it■ ■dv■nt■a~•• .. _ 01~-lln■ bu■ln■■■•• didn't 

hire Jew■ and the m~lnlin■ ~■nk■ ar .aarPor■tlan■ r.-■ly ■llaw■d u■ lnta 

the executive ■uit■, aa the children or th• 1 lgrant■ a-bled th■lr 

erFort and brain■ in hlgh-rialc aa•lv1•1••• ■nd when th■ world ah■r,g■d 

there we war■ • - . . 
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Actually it wee tMe ToreM tradition .~h•t t~ned u■ in the ~ight 

direction. The immigrant Family may not h•v~ _ under■tood what C.C.N.Y. 

taught, but the young were pu■hed to _regi ■ter, learning wa■ valued; and, 

when the knowledge explosion came, many Jew■ po■■e■■ed de■perately needed 

-
skills. A major element in Judaiam'• apeciel and ■urprl ■ing me■■age wa■ 

that literacy was e prerequisite For the religiou■ lire. Study wa■ 

an act oF devotion: ''and you shall teach them [~he commandment■) to 

your children." By the second century oF thi ■ ere a compul ■ory education 

policy had been developed, at leaat For male■, which wa■ maintained over 

the subsequent centuries. In medieval Europe literacy wa■ almo■t uni­

versal among Jews at a time when to prove hew■■• prie■t • Chri ■tian 

had only to show he could read. "We ere the only E....-opean people," ■ay■ 

Hannah Arent, "who have survived From antiquity pretty much intact. That 

means we kept our identity, and it me■n• we ■re the only people who h■ve 

never known analphebeti ■m. We were alway■ literate bec■u■e you cannot be 

a Jew without being literate. The women were le•• literate th■n the men 

but even they were much more literate than their counterpart■ el ■ewhere. 

Not only the elite knew how to read but every Jew h■d ta read - the 

whole people, in all it■ cl■•••• and on all level• ar girtedne•• and 

intelligence." 

- I'm not ati ■ried with your expl■n■tian or our -P■l ■e ■en■e ar 

numbers. I agree Jew■ are highly vi ■lble ■nd that we're pragr■-■ed ta 

look For Jew, but doe■n't it al■a have aamethi"lil ta do with th• ■yth ar 

the Jew?4fi"here'• • Pellow an• night ~•lk ■haw who ldentirle■ anyone 

with a Europe■n-■aundir,g name••• J■w. H■ cl■l■■ ha ■dMlre■ Jaw■ but 

I've alway IIU■p■ct■d hi ■ Matlv••· He c■n't .... . to get arr th■ ■IPJect. 

The Jew loam■ large in the uncanaclau■ of' the ••■trn world. The 

Chri ■tien ChLrch w■■ rounded within 1:he aa-1~ aynagogua ■nd h■■ nev.­

gotten over it■ n■■d to dinlt11ul 
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Mother tradition. Throughout it■ hi ■tory mo■t ~heoiogical deviation■ • 

have been damned es ·Judeizing here■ie■• Th~ J~w : w■■ the ■traw man ■et 

up by the New Testament to make it■ .Polemical point■• Jew■ ■re f'requently 

described as "blind fools" and "lying hypocrite■" . anc;t their inf'luence 1• 

seen as continuing and dangerous.- Thi• in holy writ. No matter how f'ew 

we were, as the '.'enemy" we were dangerous to the t_='aith and the f'■ithf'ul; 

and, as the enemy we became in their conditioning, their uncon■cioue, • 

powerful force~ 

- All that's medieval and behind u■• 

Unfortunately, prejudice can re■hape it■elf' in in■idiou■ way■ ; and, 

contrary to expectation■, ■nti-■emitiam ha• continued to thrive in 

modern non-Christian movement■• Many Jew■ identif'ied ■nti-■emiti ■m with 

a Christian nerus end f'elt that th■ ■pread of' ■ecul■ri ■m would end thi• 

age old scourge. It didn't work out that way. Some Chri ■tian communitie■ 

proved capable of tr■n■cending the old myth■ and Communi ■m ta ■ large 

degree Fell • Secular myth■ ■imply replaced or 

complemented the older religiau■ one■ : Jew■ were now called• mongrel 

race, genetically inf'erior, a di•••••d lat, : ■pre■ding ■ubv■r■iv• id■■• 

end disunity wherever they went. When Cz.- Alexander II••• ••••••in■t■d 

in 1880, the Aus■ian g~vernm■nt ••tout ~a ■limin■t• th■ J■wi ■h commu­

nity. Jews w_..e not among th■ ••••••in■, but th■Y. were guilty or being 

carrier• of the "viru■" of' democratic change. Many ■till••• Jew■ •• 

the mastermind■ of' a paw■rrul can■pir•~Y ag■i~•t whatever in■titutian■ 
. . 

they hold aacred: th■ Churc~1 white aupr■n1■cy1 the warkif'llil cl■■■; th■ 

Third World; We■t■rn v■lu■■• 

Whenever priv~lag■ ••• phall■ng■d by _ ■a■■ group d-■nding their 

rightf'ul opportunity, th■. ch■-pian■ a, pr.ivil■g■. looked ror ■ Jewiah can-

•piracy. Whenever n■tian■li- ■rg■d the Jew. ••■. branded ■■ ■ 

coemopolitan, "rund-■nt■lly lna■pabl• af' und■r■tanding th• B■r■■n 

-
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soul;" the words are by a German ·•c'!ldemic, _Heinri~t:, Paulus. Whenever 

Marxism raised the banner of revolution ege~nst entrenched in■titutional 

power, the Jew was branded a■ a _bourgeoi• creature who•• ingrained com­

mercial instinct inevitably turn• hi~ _into ■n eco~omic p■r■■ite and who■• 

religious ideas ere designed to vitiate the ewarene■■ o~ ~he Jewi ■h 

poor oF the necessity of revolutionary rem~diea. It wa■ in the mo■t 

academically advanced state in Europe that, within my liretime, Jew■ 

were branded like cattle and herded like cattle ta ■laughter hou■••• 
. 

Modernity has not abandoned the myth of the Jew a■ the perennial aut■ider, 

the alien in the midst, the poieoner of the well ■, the ever-available 

scapegoat. The unconsciou■ labeling goe■ on. 

- I had a roommate tell me how many Jew■ ■at in the Senate and 

House of Representatives. I aeked him ir he knew how many B■pti■t■ or 

Catholics sit in the Congress. He wondered why anyone would w■nt ta 

·know. Incidentally, he included in hi ■ li ■t quite• r■w non-Jew■. 

- But anti-semitic myth■ aren't a goad r■a■an ror u■ ta ■t■y 

Jewish. It was the same young man who had ■pak■n ■t 01.r opening ••••ion 

oF his need for Jewiah identiricatian ta provide him• pa■itiv■, tran■-

Forming experience. 

Agreed, but they help ta remind Jew■ ■bout the ■ub■t■nc• or the 
• 

Torah's apecial and ■Lrpri ■ing •••■■a•• ~r■nz Aa■■nzw■ig arten ■■id 

that the mi ■ion or the J■wi ■h people••• tar-ind th■ world arid••• 

and value■ it would rather rarg■t, by in■i ■ting th■t the Bible be read•• 

it i and riot art■r it h•• been r■■h■ped into ■nathar lcind ar c;tocuaent t;y 

the addition ar • New T■■t■111■nt ar •~ ,ar.ign in~.,-pr■t■t1an■• It' ■ 

arpri ■ing haw un■ettling the Tarah a■n b■• • • 

• 
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Paul had made it ea■y ror the privileg~d. tQ legitimatiz~ their role■ when 

l • 

he prescribed a high wall oF ■epa~etion _between ■pir~tual intere■t■ and 

government; "Render unto Caesar the th!ng• that belong to Cae■ar and to 

God the things that belong to God,•~ but the Jew~•h under■tanding of the 

Bible gives the lie to all the churc~-atate arrangement• that ■enctiry 1 

class and clerical privilege. .The Church hierarchy wanted th■ "proor 

passages" which presumedly Foretold the coming of Chri ■t but didn't want 

the masses rallying around an Amoa or Iaaiah'a condemnation of ell who 

abused power. During the Middle Age• the imperial church tried literally 

to lock up the Hebrew Bible lest Chriatian■ read end "miaunder■tand" but 

the Jew kept these texts alive and when, at the beginning or the ■ixte■nth 

century, Christians finally reed the Old Te■tament, they diecover■d 

ideas of community, justice, and righteou■ne•• in tune with their new 

democratic expectations. Social revolution■rie■ of th■ eighteenth and 

nineteenth centuries often cited the Torah'• command "to proclaim rr■■-

dom throughout the land" and the prophetic vi ■ion or ■n earthly J■ru-■l■-, 

established in justice and pro■perity, and ch■lleng■d an thi• b■•i• 

Christianity's superneturali ■m, it■ prami•• or H■■v■n, it■ in■i ■t■nc■ 

on deferred gratification• to tho■e who patiently accepted the trial ar 

poverty and pea■entry. It i• human nature ta bl■111 ■ ar rew.-d th■ 

messenger For the new• h• bring■• In th• ■truggl■ .rar pal1tia■l r■rara 

those who defended the old order bl-■d the J•• rar .~h• B1bl■'• un■■t­

tling end unwanted id••• and pruct■ntJy _ ■ought ta qu.-■nt1na or ■11■1nat■ 

the Jew le■t he ■pr■■d ■p1r1tuai 1nr~~1a~. 

• more th n h■ •••• Thi■ 1 ■ .tru• •v•r, or -.. .oao1111loN1l f'ln•rlng 

lnterpr■t■tian■ or aa.r .ral■ ln h~a11!a...v • . 1--.1, 1• • telnet ot' 

prejudice]. Th■ Fr■noh ••-~1•~~ 
•• "like ■n ■atlv■t1ng l■■v■n lnJ--'• 

•. 
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teach the wc;,rld "to be discor:,:tente~ an~ . . re•t~••• a■ long •• the world . 
hes not God." In hie view, t~e Jew repreaent■ in• ~Qr~d which i• in­

creasingly statist the challenge ofl' individual . . d~••~nt . fro~ the tyranny 

oF consensus, Freedom oF co~science,_ and . ■ co~mi~~e~t. to practical 

rerorm rather than ideology. Such a view i• r1attering and there i ■ ■ome 

truth in it, but we must recognize that it remain■• ■ymbolic role. 

- Has the Jew been a progresaive force in modern hi ■tory? 

The democratic impulse was kept alive among Jew■ by their daily 

existence. As a political outcast the Jew naturally identiried hi• 

political interest with the rebel ■, revolutionari••• and rerormer• who 

sought a larger justice. The powerle•• ar■ ■p_..ed the corruptiQn■ or 

power end easily empathize with ·all who ■her■ their marginality. 

- But has the Jew made a ■ignirlcant political contribution to 

the emergence of a just aociety? 

Many have. Jews were heavily ■nvolved in th■ early ■tage or Euro­

pean Socialism. One of my ance■tor■ wa■ among th■ many who were on the 
. 

aide during the liberal revelation or 1;848 and who cam■ to America 

to build here the world . or hi ■ dr■■m■ • 

But the maritan■ of the world war■ thinking l••• to individual• 

like LaSalle• and Reva Luxemberg and more or th■ ■ymbollic role or th■ 

Jew in western liber.al conaciou■n•••• 

Jews and non-J■w• react to ■om■ or the•••• myth■• Bo~ treated 

,nythically and inv■■t■d with power■ which h• do■■ nat pa■-■••• f'or ■■ny 

Jews and non-Jew■ th■ ■Lrvival or the Bt■t• or 1-■•l h■• ca111■ ta ■yabo~ 

lize the ■truggl ■ or d■mocracy to m■lntal~ _ it .. 1r in ■ world or ■■di■v~l 

prejudice and oily power and th■ right ar th■ rew ta ~•lr awn d■■tlny. 

t'ei ther the Holoc■u■t nor Arab w.-■ hllv■ ..-alcefl th~• peapl■.• ■ incredible 

will to ■urvive ~n dignity - whiah l■ 

the human ■pirlt. 

•• proof' a,.._ potential ar 
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- Isn't thie true? f • 

Myths need not b~ F■l ■e. In• world full oF re~ugee■ there er■ 

Few Jewish reFugees and, if Jew■ can help it, .none ■tay refugees For long. 

When a Russian Jew arrive• in Iar•el he .i• g~~en • job and a key to a 

flat beFore he leaves the airport.. When he •rrive■ in Cleveland he i• 

oFFered a job, job training and an apartment. 

- My parents Find Jew• and Jewiah inFluenc■ where non■ exi ■t■• I 

often hear 'bhem discuss the Jewiah vote and "Jewi ■h power." . 

I oFten wish that there w■■ eignific■nt Jewi ■h power. When Euro-

pean Jews were the boat people of the 1930'• nothing American Jew■ did 

or said led our government to aub■t■ntielly enlarge it■ re■trictive 

quotes on immigration. Would our gav■r"'!'■nt ■ell sophi•~ic■ted weapon■ 

to the Rejectioniet Front State■ , Jorda~, Iraq and Syria, if Jewi■h power 

were all many Jews and non-Jew• believe it to be? 

- IF it's•• Fel•• •• you ••Y, whare did thi• 'power' concept 

come From? 

In part From the ob■erv■ble Fact that Jew■ appear on Nobel Prize 
' 

lists in number• far beyond wh■t, given oa.r number■, might have been 

expected. In part Fram th• kind of con■pir■cy th■ori•• •••v• be■n · t■lk­

ing a~out. It'• a■aumed that, if ■ Jew h■■ office, he'll u•~ it to 

secur·e Jewish end■. Jew■ rarely ■■le i ■ ■ Ki ■■ing■r or ■ Linawitz good or 
-

bad For the c■u•e• they hold de..-. It' ■ IIO■■haw enough ta know th■t one 

of ours made it. 

There'• ■lea• bit or th■ologic■l conditioning ■t wor~ h■r■• 

We've already t■lk■d ■bout the Bibl~c•l ~atrin■ or election, the belief' 

that God cha• Iar-■■l ror • purpo■■• D■ep down in th• unaoneclou■ or . . 

many Jew■ 1• t~• id•• that wh■t •• do, ln IICHle •Y•~--la~• ••Y, ■--v•■ 

God' purpo•••• It' ■ 1 _ port■nt and obv1ou■l~ Bad •appart■ • 

- You've la■t ••• 

Unroll ■ Torah aarall u ~• ■1w411J~ -
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Familiar line whlch i• Judai ■m'• p,:-ofl'e■eion of' f"aith - "He■r, . O I..-■el, 

the Lord our God. The Lord i ■ ~ne;" ar:,~ yo_u'.11 ~ven if' you cannot 

read Hebrew, that the last letters of' ~Me f'irat and last word■ are 

written double-sized. These letters, ■yin - daled ~ . . f'orm the Hebrew 

noun ed which means witness. The ancient •~ribal t~•~Jtion exalt■ the 

idea that when we recite the Shema we witnea■ to our faith in God and 

the Torah. A German philosopher of the last generation, Hermann Cohen, 

put the witness idea this way: Jews oFFer God their pre■ence in the 

world, a presence which proclaim• God'• aovereignty ■nd ca■t■ au■picion 

on all merely human, political, and ideological certaintie■• 

- That's myth talk. 

-Much of" what we do is governed by myth. 

The mission theme was Firat articulated during the Babylonian 

Exile by a prophet, Deutero-Iaaiah, who heard God ■■y th■t ■ time would 

soon be at hand when the exiles would return to Jude■ ■nd, having ack­

nowledged God's power and authority, would live th.-■•• a compelling 

. 
example to the rest of' the world,"• light unto th■ n■tion■." H■ ■poke 

oF a Judea reborn, organized according ta Tor■h l■w, providing ■n illu­

minating and compelling example to the world•• well•• ~■cu-ity ta it■ 

citizens: "For out of" Zion at,■11 go fl'arth th■ l■w ■nd th■ word of" th■ 

Lord From Jerusalem." Modern politic■! Zioni .. 1■ ■n outgrowth J?fl' thi■ 

vision. The motto of the fl'ir■t pion•~• w■■ th■ .Bi~lic■l phr■••• "Zion 

hall be built in ju■tic■," ■nd Th■oclor.■ .H■rzl ~rot■■ ~tapi■n novel 

about the Jewi h national ham■ in .which he d■■arib~d ■ prc;,gr■■■lv■ 

social democracy who e inatitution■ would be ■ ■ad■l ta cauntrl■• 

throu,ghout the world. 

I should dd th■t . D■ut■ro-I ■■i■h' ■ ~i ■lan. ••• uniqu■ fl'ar it■ ti■•• 

The apread of' religion by th■ ■ward, . aa-an ln pagan r■llglan■, glv■■ 

way her to the th■m■ afl' canv■r■lan • ~h di■ o palling f'ara■ af' . . 
xample. J■w lack• tr■dltlaa .whlah Junlf'le■ 1:he oanvar■lan of' the 

,. •. • I 
F 
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world by conquest. 
. 

The Jews returned to Zion and For halr. ■ .millenium maintained their 

state until Rome destroyed the Temple in 70. C.E • .. Conaequent on that 

defeat, Oeutero-~saiah's miaaion imag~ we• pu~ into _mothball• to ■wait 
I 

the coming of the Messiah; but .~t• emphaai ■ o~ ~ gent~• univer■■l mi•■ion 

continued to .color all Jewish thought. Jew& never liv~d only For the 

sake of Jews. During the_ long centuriea of diaperaian, which Jew■ call 

simply galut, the spiritual interest■ or our my■tic■ Focu■ed on the 

idea that Jewish prayer is essential to the world'• deliverance. An 

accident, so the myth holds, took place at Creation and part or God'• 

being became trapped in the cosmo■, caught up in material ■hell ■• Only 

the prayers oF Israel, particularly the prayer■ of the holy ■nd learned, 

can break open those shells, rel•••• the impri ■oned light, allow Bod'• 

being to become whole, and so regain th■ power which will ■llow Him to 

establish the Messianic era. A wounded world could not be healed without 

the faithful devotion or Jewa. 

- That's incredible. 

All myths ■re incredible to tho•• who don't believe them; but 

recognize this myth For what it wa■ , an attempt to explain ■nd give ■e■n­

ing to Jewish experience. Tr~n•l■ted into p■ychologic■l t.-m■, it 

establishes the ennobling idea that Jew~ ■re. not ■nath.- -■11 and im­

potent people, Flot■am to■■ed ■bout by the .cruel ■e■■ , ~ut ■ people 

whose activities were e■■enti ■l ta hi■tory. Without 01.r devotion the 

Me aianic Age would n•~•r come. A ■■n■■ or mi ■■ion dr••~ ■ group together 

and gives direction and ■ ■en■• or thru■t to their liv••• . 
In the nineteenth century t~• mi■■ion id••••• r■llh■ped to con­

form to the new apirit or ■ctiv~-.. It••• tr■n.ror■■d into ■ ■or■lly 

bracing aermon which decl■r■d that lt . i ■ th■ duty or th■ J■w, •• heir or 

the prophet■, to ■erv■ energ■tic■lly th■ c■u■■ or aoal■l ■net ■cano■lc 

-
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justice. • The original idea had be•n r,■tio~ Po~u•~d and baaed on th■ 

power oF example. The new theme wa■ focu•~~ qn the individual Jew a■ 

reFormer end Fashioner oF the brave new wo~ld. 

The argument went ~hi• way. Tha _gen~u~ of. ~h• Jewi ■h people 

was/is a religious genius. Israel w■• the rirat peapl~ in hi ■tary ta 

sense the inadequacy aF paganism and ·to tr■n■rorm ■hrine . religian into 

ethical monotheism, the First to perceive the onenea■ or God and ta 

conceive oF _religioue duty ae governing liFe out■ide ••well•• in■ide 

a sanctuary. Since the world ha• not yet Fully accepted th••• elemental 

truths, Jews continue to have the obligation to teach them by reaeon, 

example and action: "You are My witnea■ee, ••Y• the Lord." 

Medieval man had been conditioned to accept patiently the ble■■ing■ 

oF the World to Come. The nineteenth century wa■ an age or technologic■l 

progress, sweeping social change, incre■■ing proaperity and a rather in.-,a­

cent conFidence in man's ability to tran■form hunan ■oci ■ty Par th■ 

better. The modern was impatient with the idea or d■P■rr■d reward■ • 

The World to Come was here and now or at le■■t given th■ right political 

eFFort would soon be. It waa no longer enough ■imply to b■ God'• wit­

nesses, to hope others would fallow th■ J■wi ■h ■x■mpl■• Th• J■w mu■t 

take an active leader■hip role. Th■ ■i ■■ion id■■ bee-• ■ a■ll ta ■n 

• active citizenahip. The Jew or Fr■nkrart or .Landan proved hi■ loyalty 

to Judaism aa he wo~ked to re■hap■ hi ■ community' ■ pa11tia■l ■nc:1 

economic atructur••• To cit■ . . vari~u• ■nalagl ■■ wh1C?h •--• f'■var■c:1 ■t 

the time 1 the Jew wa■ to b■ th■ l••~~n ir, ~• dough.,, 1:h■ .,,~• 1n ~• 

organiam, the cataly■t which would pr■c1p1tat■. hl.ll_,■ aaql■l ah■ng■ , an■ 

or God' ■hack troop■ in . th■ ■truggl■ f'or aoal■l Juatlaa. 

- Th■t' ■ rhetoric. . . . 

Th■ ca mitll■nt or. J■w■ . 

a matter or ward■• Socl■l 

• 
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became a hallmark oF Jewieh life in the l~te nineteenth centu,:-y. Th■ 

recurrent experie~ce oF persecution had made t~e Jew intensely ■en■i~ 

tive to injustice. Many oF your . grandparent■ •~d great grandparent■ 

were boat people who know what it wa■ to be atatele■■ and Forced to flee 

their homes. As early as 1888 -an A"'erican rabbi, _hi"'•e~f • ■ocial re­

Former, observing the political contour■ oF Jewi ■h liFe,deecrib■d 

''socialism as unquestionabl>' the product of the Jewi ■h ■pirit." Tho■• 

Folk were conscious oF a changing world where one' ■ action■ counted ·and 

or a tradition where justice wee the line. Jewillh fund-rai ■ing effort■ 

on behalF or rerugees and need ~re legendary. Social work became a 

signiricantly Jewish proFesaion. Jew■ _ were highly vi ■ible in the civil 

rights ·movement and the peace movement.· The percentage of Jew■ who vote 

in the United States is the highe■t among all religiou■ group■ and ■till 

today middle-class Jews oFten vote ag■in■t their immediate pocketbook 

interests. 

- Didn't they recognize that• minority, and • ·minority of out­

siders at that, couldn't tr■nat='orm the world? 

Remamber, Jew• were accu■tom■d to think of' them■elve■ a■ con■e­

quential and were 110 conceived by non-Jew■• The aonvention■l wi ■clom had 

it that civilization, then def'in■d •• the aultur■ of' th■ W■■t, grew f'rom 

two sources: the religion of I.-■■l ■net the philoaophy of' Gr■■ae • . Pri11■0y 

in learning we■ given to Ari■tatl ■, pri■■cy Jn ~or•l p■■■ion ••• ■aaribed 

to Amo. Jew h~d giv~n to th■ world th• concept of'. th■ an■ Bad, · th■ 

Ten Commandment■, th■ hap■ af' 1 ort■llty and th■ aonaept af' hun■nity: 

"Have we not all an■ l"■th■r? H•• nat on■ God ar■■ted .u■. ■11?" Tt,■ ■-a•• 

Yam Kippur. "Thi■ 1■ th■ ra■~ 

wick dn •• and 

fr I ta br■■IC 

• 
loalc the f'■tt.-■ af' 

•• t:h■ DPP,-■■■-d ga 

w11:h ~• hungry 

• 
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and to take the wretched i~to yo~r bome; when yoµ ■e• the n•k~d to clothe 

him, and not to ignore your own kin." Jewa had provided the prophet■ 

whose uncompromising sermons on justice were of'ten cited by contemporary 

rerormers. Jews played . a lea~ing role in ahaping mpdern culture, 
' ) 

Mahler, Freud, _Einstein; and in the reForm or the old ~rder, La■a■le, 

Marx, Brandeis. This was the age when Jews spoke prou~ly and wrote 

voluminously about Jewish contrib~tion to civilization. So many Jew■ 

were among the pioneers oF nuclear physics that, until they recog~ized 

its importance, the Nazis mocked it a■ Judenphy■ik. I've orten taken 

some delight in the thought that the Allie• won the Second World War be­

cause Nazi purges on non-Aryans necea■it■ting the Finding or Aryan re-. . 

placements For the dismissed Jewiah acienti ■t■ delayed the German mi ■■ile 

and atomic projects For critical month■• 

- But many oF those important mind■ were Jew■ in name only. Marx 

hated his ancestry. I remember being ■hocked by the bitterne■• or hi ■ 

pamphlet, A World Without Jew■• 

Nothing in Marx'• writing■ ■how■ that thi ■ man, who■■ ■cul wa■ 

outraged at the inatitution■ which created a.rban povarty, ever ■aw or 

cared about the Jewillh poor who ■hared hi■ ■qu■lar ■nd poverty in Landan. 

Why Marx was prejudiced ag■in■t hi■ ■nce■tor■ I l■■v■ to biographer■, with 

·the suggestion that the world' ■ tendency to di-i■■ unw■nt■d id••••• 

Jewish, and ■a beneath notice, cr■■t•• ■11 kind■ or co■plex f'ru■tr■tion■ 

in Jews who want to be h■■rd. 1!9ut 1 •a ■lao •aaa•■t, ■lna■ th■ i■print 

of' our ■nvironm nt 1 ■ indelible, 1:h■t M■rx• ■ int■llectu■l ■nd ■aci■l 

concern■, ■nd the booki ■h ••Y .h• want llbo..it ar■-tl~ .hi■ r■valution, ln 

acme me■-.re r■f'r■ct th■ aultl.r■l J .. llltl. ~ld hl■ . r■thr ■b■ndaned. 

- I '111 ■ti 11 bath■r■d by th• 

ther would b na on■ ta llgh• 

tru th■t twenty Plv■ a ~1 

..... w.- '• • o~? It ■y be 

n 

.. 
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human equality. Today, thank G_od, . m~ny ~ha~h~fl'ul . ■ri_d concerned 

groups encourage their Follower■ tq reach b~yan~·•elfl'-■erv~ng p~litic■l -
philosophies and social prejudi~e•• Lack at Mather There■■ in the . . . . . 

slums or India and the volunteers ofl' the Peace Corp■ and Vi ■ta. And 
. . . . . . . 

nobody did more For justice th•~ Mar~in .~u~h~ _King.-, Many or the ma■t 

interesting experiment~ in social ~emocracy- have b~~~ undertaken in the 

Scandinavian countries. I wouldn't 1ike ta aee . ■ . world without Jew■, we 

add something to the scene, but surely• world without Jew■ wouldn't be 

damned. 

I recently had a sabbatical and wa■ able to ■pend a goad bit ofl' 

time in Asia. Asia include• halF the world'• population and, aut■ide afl' 

Israel, a handful or Jews. The idea afl' Jew■ being the c■t■ly■t afl' A■i■n 

civilization is on the surFace abaurd. It i ■ one thing ta claim that 

Jews have been remarkably uaeFul to the world. It i ■ quite ■nether 

thing to claim that Jews and Jud■iam aomehaw are indi ■pen■■ble, th■t 

without us social progress grind■ to ■ halt. 

There's a prayer in the lit&.rgy which my denamin■tian tr■n■l■t••• 

"Grant us peace, Thy moat preciau■ girt, 0 Eternal So~c• ofl' Pe■ce, ■nd 

let Israel be the messenger■ ar peace unto the people■ ofl' the e.-th •• " 

Is any oF its aenae really lo■t ifl' the ••••■ng■r or p■■c■ i ■ ch■ng■d to 

a messenger? Iar■el'• mi ■■ion n■■d not Pf:'■ pt ■ny ath■r group' ■ aoci■l -
concerns. There•• plenty or work ror ■11 • . And it b■■r■ rep■■ting th■t 

Jews did play• rol■ in ■ny E&.rap■-n and A■■rlo-, 11bar■l ■nd r■valu­

tionary program■ in nUMb■r■ dlapr-apartlanat■ ta th■lr p_.o■ntaa• ar th■ 

population! 

- o.K. I ■aoapt 1:h• ld •• 
lrl that 

they in pir d lang-llv 1 ..... 

are 00 man prop ty. • 

The Karn l 

-

• 
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individual as much aa Talmudic law. I ■n't th~ work or• ■eparate Jewl■h 

community over and done? 

Torah civilization ha■ never ceaaed creating new and atimulating 

Forms, nor ha:e other tradition■ cee■ed borrowing or id■••• The mo■qu■ 

and most Protestant Churches Flattered the •ynagogue by patterning them­

selves on its open and democratic structure. Rabbinic Judaiam required 

universal literacy. Study waa a religiou■ de~otion equal in importance 

to worship and create~, in the second century, the We■t'• rir■t com­

munity-wide educational structure - the ance■tor or our mandatory educa­

tional system. During the Middle Age■ Jewi ■h communitie■ became miniature 

welFare states, complete with inatitution■ which provided Fund■ to bury 

the indigent dead, ransom captivea, provide dowrie■ ror poor girl• ■nd 

daily support For poor Familia■, and many• nineteenth-century rerormer­

blueprinted his welFare state arter the in■titutional pattern■ h■ ■aw in 

the ghetto. In my city, Clev~land, a■ in many American citi ■■, the con­

cept oF a combined Community Ch■■t w■■ developed by civic l ■■der■ who 

were impressed by the way local Jew■ organized to take car■ or their own. 

Just es many oF the Prote■tant leader■ or th■ ~nlight■nna■nt con■ult■d 

Hebrew teacher• to better und■r■t■nd th■ Bible, ■o many ■oci■l r■rorm.-■ 

oF our day draw on the language and l•aa•• ar th■ praph■t■ ■nd an th■ 

remarkable experiment■ in community organization repr■■■nt■d by th■ 

Kibbutzim and Mo■havot. To thl■ day th■ Kibbutz!■ r■pr■■-nt th■ only 

communitarian exp■rim■nt■ by rr■■ p■apl■■ which have prav■d to have 

staying power and many ar their r■r•• hav■ pr.av■d ■-ln■l. In ■a■t 

scientiric ■nd ■rti■tic rl■ld■ yau rind Jew■ breaking n■w ground. 

Th■ probl- with th■ l■■lan th.-■ 1■ not it■ pa.rport■d ■xclu­

ivity, but th■ vagu~••• or it■ .,,. •• ~ the narrown••• ar it■ vi■• 

or rellglou■ llr■• W t ap■alc.-, th• Jew, ■■-n by Ju■tlc■ or 

right au■n■■■? Glorlou■ ward■, bl.la Junia■ ■■■Mone 1:hlng ta th■ ■-lr-
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politically radical son. Term■ require co~t■xt. Eighty Y••r• ago 

Theodore Herzl recognized that in the vocabulary oP many the mi ■■ion theme 

was little more than 1be good, do good,' commonplace. 
. 

"W• mu■t not con-

Fuse this application oP the word [mi■■ion) with that giv■n to it in 

speaking oF those poor monka who ■et Porth ror the wild plaqe■ 0¥ the 

world to carry the Christian gospel to cannibali ■tic tri~e~ •. The Jewi ■h 

"mission" is something sated, comfortable and well-to-do ••• The 

missionaries are excellently situated." Not all were, but Herzl's point 

was well taken. 

Many took the mission theme to mean that they ■erved God eig­

niFicantly only as they worked to eradicate raciam or to eliminate 

poverty. The customs and the tradition■ oP the religiou■ liFe, home 

observance, synagogue worship, and traditional learning, all that give■ 

beauty and warmth to Jewiah liFe and provide■ a ■en■e oP order in a con­

Fused world, came to be seen•• incon■equential. UnPortun■tely the 

Messianic Age did not arrive. IP the world had become an ever peacePul 

and prosperous place, thi• might not h■ve mattered; but the mindle•• 

tragedy oF the first World War expo■ed the gloriou■ world envi■-ged by 

nineteenth century utopian■ a■ a mirage. The brave new world wa■ ■till 

the same old jungle except that modern men wielded weapon■ f'ar more 

dangerous than darts and ■pear■ • There 1 ■ th■t little red box ■nd ■11 

those Dr. Strangelove■• Machine■ ■nd progre■■ ■re no long.- ■ynony■ou■• 

• Dachau and Hiro■him■ drove the f'inal n■ll■ lnta the aaf'f'ln of' th• ra111an-1a 

viaion that announced the rrlv■l at' th• aa• of' unlv.--1 value■ , inevit­

able progre •• and the bf:-oth■rhood at' en af' goad •1111 and Jew■ ■g■ln 

need the warmth oP ■ r■llglou■ llf'e. 

- La■t Roat, H■ahanah the ■r■on 

exprea ed can■ldr le wl 

He aid Jew • ■b■ndanl 
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I'm not so sure. Only reForming piptie• which c■n provide an 

environment in which the Jew can grow, not only in knowledge but in . 

understanding, not only in independence or •p~rit but in eacial ~eaponei­

bility, not only in awarene•• but in holines■• Our •age■ orten said: 

"Sanctify yourself beFore you try ta eanctiFy other■." Yau will not 

find Jewish literature gloriFying the Dan Quixote'• or th■ world ■et out 

to overthrow evil with a broken ~•nee, a garrulou■ Friend, and a sway­

backed horse. 

To be sure, in some circle■, the miaaion theme led Jewa to abandon 

the synagogue, but in most communitiee people recognized that there wa■ 

no inherent conflict between social activism and a diacipline•• ~eligiou■ 

life. Social action and a love oF ceremony are not mutually exclu■iv■• 

The wise way is alway■ both/and. I oFten think oF the philaeapher, 

Abraham Joshua Heschel, who wa■ a piou■ Jew, really ■ my■tic, and one oF 

the leading spirits in the Civic Right■ movement in the 1960' ■• In the 

Torah, ceremonial and ethical command■ are intermingled, "love your neigh­

bor as yourself" and "remember the Sabbath D■y" and wh■t i ■ don■ in th■ 

text can be done in liFe. 

- Let's get back to the original que■tion. Why ■hauld Jew■ con­

tinue as Jews? Surely there 1• no purpo■■ in ■urviving without ■ purpo••• 

The value oF Jewi ■h ■urvival c■n b■ di■cu■■■d in ■t l ■a■t two 

non-mythic ways. One ■eek■ to di ■cov■r the actual, rath■r th■n th■ mythic, 

consequences For the world oF our continued exi ■t■nc■ •• Jew■ ; ■nd th■ 

other explores the con■equence■ Far Jew■ ar being ah■p■d by th■ J■wiah 

tradition. I've alluded ta th■ Fir■t paint; thi■ l■tt■r i• ror m■ th■ 

critical one. 

I hold that I_.■■l'• primary r■apon■ibility h■■ b■■n ■nd i ■ to 

cultivate dignity and Ju■tic■ within I ■r~■l. Tho■■ who a■rw,at _ t■k■ th-­

selves in hand are not ■quipped tab■ th■ ■■viar■ or th■ world. Th■ r.,,. 

-
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mystery, the actual way in which Iarael'• ■urviv■l i• aignificant, I leave 

to God. Our sages used to say, "The miracle ia not always recognized by 

the one who is its agent,'' which I take to mean that o...r exiatence •• a 

! 

people has importance, but that God la not about to tell ua precisely in 

what way. 

I hold that the value of Jewish aurvival is beat eatabliahed in 

terms of the growth, sensitivity, and maturity which a Torah-related 

experience makes available to those who take thia road. There ia, or 

can be, a formative tension between traditional idea■ , familiar insti­

tutions, and the "I", and the new "I" that emerge• From this Jewiah en­

volvement can be more sensitive and mat...re than the old "I". How do I 

know? I've Felt the change in myaelP and I've ■een it in other■• 

The story was often told of a young rabbi who ■et out confidently 

to save the world. Repeated diaappointment■ taught him.that the ta■k 

was beyond his capacity, so he reduced hi• expectation■• He would 

kindle the fires of Faith in hi• congregation. Deapite hie be■t effort■ 

many members remained unreapon■ive. Again, he low..-ed hi ■ ■ight■• He 

would raise his family in piety, but children h■v• mind■ of their own, 

end his were no exception. At the end of ■ long ■nd indu■triou■ life 

the rabbi realized that the one ■ccompli■twn■nt he could gu■r■nt•• w■■ 

the cultivation of hi• own 110ul. The hope th■t o&.r effort■ .-econ■•­

quential encourage■ u■, but th.-e 1• no way to prove that thi■ 1 ■ eo. 

We do what mu t be done bec■u■■ we .-e conaciou■ or d~ty ■net we pr■y with 

f 
thepaalmi t: Eat■bli ■h, O Lord, th■ work or our h■nd■• Verily the work 

l 
of ou-- hand ■■tablillh Thou it." 

- But why p..-ticul.-ly • 'Jewiah' expo-.r■? Th.-■'• othar■ • 

Th• Torah tradition r■rr■at■ aruin value■a • ••~ ar lire which 

in it■ ■nd ph■■iz■■ th■t the aoul oP ahlld 1• pr-eaiaue ■nc:I that 

our P PD•• i■ ta • ve ad, na • • 
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Our classic texts are biographical and hunane . r■ther than ■cientiric 

and technical. Our clasa achievement• ■re a aen■itive home, a truth­

seeking school, and a synagogue searching For God. Our religion i ■ • 

sanctiFied way oF life, a culture which ■eta a~ it■ goal the diaciplined 

adult, Fully informed, spiritually independent, socially comp~••ion■te, 

and morally bound to the commandments -of God. Such a cult.....-e, if it is 

seriously pursued, justiFies its existence. 

Particularly when we keep in mind that the world has not been 

particularly successFul in developing environment• in which children 

can grow up into balanced, wholesome and senaitJve adults. The educa­

tion oF the whole man is regularly neglected for the education oF the 

technician, the soldier, the FaithFul comrade, the patriot. The home 

tends to be reduced to an economic unit, and many parent■ oFr-handedly 

relegate to others many oF the reap~naibilitie■ ~f training and guidance. 

Much in our environment encouragea ua to compete,_to mi ■t■ke po■■e■■ion 

For happiness, to accept the inevitability or war, to P••• by ■ninja.red 

person lest we be sued. 

Given my druthera, I'll take up the Jewillh experience. 

- Rabbi, you're eloquent, but ■re you ■ccur■te? I've been ta 

Israel. Some of the moat pioua have ■ terrible reputation. They obey 

every minor religious rule, but not t~e m■Jor ■thic■l on••• IP they•r• 

an example oF Judaism'• power to tr■n■f'arm the h1.a1■n apirit, I w■nt nan■ 

oF it. 

I read recently ■n article by th• rar111er chlefW rabbi ar South 

Africa, an orthodox achol■r or unque■tion■d ob..-v■na■, about th■ ultra 

pietists who have made• retillh or ritual and ■re aca dlatant rra■ th■ r■-1 

world that they do not Peel bound by th■ nar■■l dutl•• or ■ny deoant 

citizen. He l , lr ■nythlng, ........ dl-mt• ... -. )'OU ar■ - 'l;hle ■lndl ... 

emphe i on ritu l net conc&rr-... 111! • laa ,__,_,. lvli:)f u 9'1a, .. owelcle 

-
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their world. You wouldn't Judge America by ~ur minority ar better dead 

than red jingoists. Don't judge Judaism by tha■e who throw ■tone• ■t 

passing cars on the Sabbath, and remember the emotional ca■t or the Halo-
\ 

caust and the Arab ware and that a relaxed attitude tower~ ritual i ■ not 

a guarantee oF righteousness. 

- Who should I judge Judaiam by? 

It would be easy to give you quite ■ li ■t oF the great and the 

. 
well known, but I'd ra,her you judge our tradition by the Lamed Vaunie■ • 

According to Folklore, there are alway• thirty-six a■intly, ■nanymau• 

people raising Familia■, encouraging the anxiau■, lightening the burden 

oF others. 

You're back ta 'outside talk'. 

My basic argument is that the beet ■newer ta fwhy keep ■tit' i• 

that there's no better religioua vi ■ian ■round which ta wrap your ■aul, 

and one bit oF evidence For my pa■itian i• thi• rem..-k■ble record or 

creativity end decency. It auggeet■, ■t the l■■■t, t~•t ~ belong 1• ta 

join a stimulating ·cultLre. My argunent remain• that, ■inc■ you mu■t, in 

any case, open your soul ta eame r■ligiau■ vi■ian why not take up th■ 

Jewish option? It'• one ar proven worth. 

-
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Chapter 5 

THE TAEE AND THE AIVEA 

We had a good night's sleep and bre•kFaat. It wa■ time to let out 

the .questions which had Festered overnight. 

- I'm conrused. I hear talk about Jewi■h identity, Jewiah value■, 

a Jewish way or lire, and conFlicting image■ come into my mind: a kid 

playing baseball with a y~rmulke on hia head; aliyah·• in a .congregation 

where almost nobody wears a yarmulke; a petition signed by a number of 

rabbis supporting a woman•• right to have ■n abortion on demand; and ■ 

rabbi giving the keynote speech ■t • Aight-to-LiFe convention. At my 

bar mitzvah, my grandFather told me, "Alway■ be• good Jew." Now I'm 

not clear what he meant. Are there difFerent way■ to be• good Jew? 

Yes. 
t ... T)...cs,v ~\..A ,l'--l ,..., ·~...,_.· r-~n~ ~ ~ 
~ 9ra"aF••"ur• were••• ao~ara•i•"• aloeec to nJd-wllfXFt 

Many had First-hand experience with• Judaia,n that derived it■ r■ligiou■ 

end cultural values From the di ■tant pa■t, con■ecr■ted and organized, 
.. 

coher~nt communi~~~ and let t~•~ !ace th' future with ■ conrid■nt hope. 
• -:_,.,;:.....,_.;;----------------._..,.~=~• ,,.:;_;.;;;_;..;., __ ...;;~ ...... --.,;;;,..--._,;.~~....;;.~...:::.~:.....=-.:.....:..:. 
----

-------r 
The rabbinic understanding oF the Tor■h traditio~ h■d provided dignity 

For centuri••• and tho•• r■i ■ed within ·1t h■d no dlrriculty derlnlng th .. 

hgic .raliai~r}:cBv: ..... gr■ndr■tb-- probably hDp■d ~DU woU1d b■ 

proud oF your heritage, practice Jud■i- in th■ way he knew, end b■ 

. . 
active in Jewi ■h ctiviti••• 

In the old world ■orn■ Jew■ war■ piaua, other■ lndlt'f'■r■ntl ■a■■ 

learned and other■ ■impleJ ■arn■ r■rv■nt and ■a• ■kaptiaal1 but ■a■t ev )11 

on■ took it rar granted that thar■ wa■ ■ d■Pln■bla J■wl■h ••~ ar llf'■• 

~.., C-'v&J. tr ~...., LA-., ~ 
If you had a que■tian ■bout J■wl■h pr■atia■ ~~u aauld loalc up _ th■ ■n■w.,.. 

,.. uru.. . . 
ln one ar the • nu■l■ lllc■ Jo■■ph. IC• a• ■ 8hulh■n Ar-uah (17 c) • Th.-■ 

war■ dlrr■rena■■ , to b■ ar■ , an 
. . 

lnar palnt■ and v..l■nt cu■toa■, 

--
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but For most purposes the text waa inclusive and definitive. Today . 
traditional observance still engages many, but other■ who are non-

. . . 
traditional in their observance would unaFfectedly deacribe themselve■ 

as "good Jews." America is a pluralistic society and 110 1 ■ the Jewiah 

community. Orthodox end Conserva~1ve congregation■ celebrate moat m•Jor 

holidays For two days; ReForm observes only one. _day. . . Some Jew■ keep . . 

kosher but rarely attend worship. Other• attend service■ regularly but 
,,..~ ~" 1. ~ T..-,1..,..,~,.. . ~~ ~ un,.., '-'Jr., ;t. 

make no attempt . to keep the d1etary law■ • There 1• a ~ewiah State 
. A 

pioneered by Jews, some oF whom would not enter• synagogue oF any kind. 
42- t NJ~ p~,,. \~,· 

~ither We r&~d out all non-~rthodox appro~che■ aa misguided and heretical 

or we accept the Fact that our community i ■ no longer oF • single mind . . 
. and that there are signiFic~nt reaaona why v■riou■ group■ have r■■haped 

and are reshaping their understanding or the Torah tradition. · - . 
. 

I respect those who believe in and continue to ■bid■ by th■ norm■ . . 

oF what historians call the rabbinic tradition, but I do not · look ■t th■ 

Torah tradition in the same way they do. The rabbinic tradition clai■■ 

that God. intruded in history at a particular time and ■llow■d Mo■•• to 

mediate His word. That depo■it of tradition, th■ Torah, th■y b■ll■v■ ta 

b·e God's complete and Final ■et of direction■ For mankind, th■ only ■et 

oF Divine Instruction■ we have. I Find thl■ ■t■tlc ld•~ ln■d■qu■t■ ta 

our time and, in Fact, in■d•~u•t• •• ■ d■acr~ption ar th■ r■liglau■ 

development oF the Jewi■h people. There w■r■ proph■t■ art■r Mo•••• Th■ 

Talmudic age■ were ■choler■ ■nd -,me or th■ w■r■ ■laa ■y■tlc■ wha "■■•" 

anewer■ or ''heard" a bat lcal 1 ■ vqic■, t■ll th■- haw ta d■cld■ p.-1:laul.-

-problem■• In ■igniFic■nt w■y■ r■bbinla ~•1- 1■ ■n outgrowth f'ro■ ■nd . 
tren■form■tlan ar Biblia■l Jud■!-. Th■ Torah tr■dltlon h■■ ■lwa)f■ b■■n 

and ■till l■ ■n ■valving r■llglau■ alvlllz■tlon, ■n out:gr-awt:h or the 
. 

. rounding ln■lght■ ■nc:1 of' ■n u,a■■■lng ■,cplar■tlon ■nd redllPlnl•lan or 
th-. 

- D■Plne Tor-■h. ..... . . 

.. 



I 94■ 

·-
. . • . 

. . , 
.. ': :• • i I t• • I 

rn its most speciFic designation Torah . describe■ the ■croll• or 

the Five Books oF Moses,. Genesis through o~uteronomy, which . we keep in 

the ark. This Torah is read each Sabbath in the synagogue in• year~long 

cycle, repeated every year. Outsiders are sometime■ puzzled that Jew■ 

pay so much attention to an antique text; but the ritu~l i• not purely 

Formal. Torah commentary continually draw■ new meaning out or the 

text, and that's the process through which the Torah tradition ha■ 

evolved. Torah comprises all that came to be considered•• revealed, 

the written as well as the oral law, and all aeriou■ commentary on that 

revelation. Many use Torah to signiFy all Jewish learning. Our 

people's special and surprising word ·i• ■tated and examined in Torah. 

The word, Torah, derive■ from a Hebrew root which meant to ■hoot 

an arrow. It came to mean to instruct, hence, Torah 1• God'• In■truction • 

• 

Torah provides a- structure For a living community a■ well•• it■ inrorm•n2 

.... 

ideas. The Familiar Torah text ■tipulate■ not only matter■ or theology -

monotheism, covenant responsibility - but practical rule■ - how much 
. 

damages are due iF a Farmer•• ox gore■ hi ■ neighbor•• c■ttl•• It pro-

vides a Fabric oF meaning•• well••• .rabric or communal norm■ ■nc:1 • 

set oF commandments•• well ·•• ethical con■idar■tion■ which. d•rin■ th• 

way oF liFe to the community. 

• 

. . 

. , 
• 

• 
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- IF there is one Torah, how can th•~• tie v■riou■ Judaiam■? 

·vou're thinking oF Torah a■ a scroll. The 'idea that the Torah con-

tains the revelation oF the covenant· to Mo•••. i ■ the f9unding and con­

trolling myth, but this myth cannot be t■k•~ a■ . a ractual description 

oF what actually happened. Crl-tical acholarahi-p ha■ proven that the 

Mosaic law is indeed a mosaic and that the Torah la.an editad_~nthology 

oF various Israelite traditions. Stop thinking of Torah ae a scroll. 

Think oF Torah as a chain oF commentary and trad~tion beginning in the 

scroll and being shaped and added to i~ each age, including a&.r own • 
• 

Think oF Torah as a living tradition, and remember th■t everything that 

is alive is in the procesa ·oF change. It waa inevitable that th■ practice 

and theology oF Bibli~al times grew and changed into ~he rabbinic tradi­

tion and continues to grow and change even in 01.r d■y. ·it 1• inevitable 

that in times oF change there are tho•• who perceive the need ■nd tho■• 

who hold on to the familiar. Some or u■ like to ■tride arr into the 

uncharted and some are more comFortabl• when they are in ramiliar ■&.r­

roundinge. 

Judaism ia a dynamic religion which h•• developed out or the 

original moment oF meeting and out or the r■rlection■ ■nd religiou■ ■x-
. . 

periencea of all tho•• to whom th■t original •••ting h■■ r■-■in■d ■ig-

niFicant. DLr Jud■iam 1• not that or Ma•••• Toa much h■■ happened. 

Looking at all active religion•• living ■y■t--■, I ~rt■n ■n■loglz■ their 

tranaform■tlon to th■ hun■n being. Th■ i ■a• ar ■n adult•• ■i■ply ■ 
. 

larger ver■ion or th■· chlld · h• ••• •Y ••■- ca■man■-n■la■l, but, in ract, 

it' ■ ·r 1 •• The child h■■ i ■unitl■■ ■b■■nt ln th■ adult and th■ adult 

h ■ • muacul■ta.re ■nd n■rvau■ ■y■t quit■ dlrr--■nt Proa the child'•• 

'During pub ty ■nd dal■ac■nae, runaa■ental ph~•la■l and ■■atlan■l aha~•• 

t k■ pl •• The r d-helr■d, blu•-~ 1 _,. grow■ 1nm t:h• brawn-h■lrad, 

brawn-yd,• tlve 

• 
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- I've always thought or Judaiam •• an entity.or r'ixed ahape and 

doctrine, and I've always Felt awkward that I couidn't accept it whole. 

You're not elone. Most oF the imagery .or the_pr■y_. book end th■ j_ 

holidays suggests an original end constant tradition. Preacher■ like ta 

talk oF eternal-· verities. --When the Torah la returned ta the Ark, many 

. . 

congrega~ions recite line~ From the Psalm• which •LGge■t an immutable 

Torah: "The law oF the Lord ia perFect, revivir:,g_t~e ■oul / the teaching 

oF the Lord is sure, making wise the simple/ ••• the word oF the Lord 

is pure, enduring Forever." 

~ome years ago I _ we■ asked ta· write the article an ~~Hereay and 

Heretics" For the Encyclopedia Judaica. Same heretic■ w-e cynic■, but 

. 

most are believers whose position dae■ nat commend . it■elr ta the 

majority, so I wrote: "The heretic may be bitt.- ar cynical ar der'iant, 

but he is not an apostate end oFten believe■ that he repre■ent■ true . 

Judaism." The edited proofl' contained thi■ revl ■ed languages "Th■ ti■retic 

r.: 

may be distinguished From the epoatete in that, although he hald■ b■-

lieFe which are contrary ta accepted doctrine■, he doe■ not renounce hi■ 

religion entirely." My .- editar wa■ not wllllna ta race the pa■■lblllty 

that the rabbinic Formulation ar Juc:1■1- wa■ not ■n ■b■alut■ ■t■nd■rd 

against which ell prar■■■ian■ ar Tar■h MU■t b■ ·••-.red . 

. 
The more treditia~l-■lnd■d lo~~ ■t J■wlllh hl~y ■nd ■-• ■ 

Fixed ayatem handed dawn th■ g■n■r■tlan■ by ■n ok■n ch■ln ar teacher■ 

But I ee change. Ovar th■ a■nta.rl•• 1:h.-e h■v■ been ■11 klnc:1■ ar 
, 

change in th■ p■apl■'• und■rlitandl'II or Torllh and ........ MY■ ■tr1 1K1l■d 

· over ach r lnt pr■t■tlan. Twelve hunclr-■cl )"..-■ 

ta be c■ll■d K ■lt■■, IIDOep•■cl 

wl 

autt!llllll.-1- or •• .-11:1:an 

..au.&1:aNI--■ ■--•~• 1 ... Tu-

lt 1 ■ th■ T■l udl■t■ 

1 

• 
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• change. Polygamy 
I look at the Jewish past end ■ee canetant wa■ 

I . 
an accepted Form af family _structure in Bibli~•l time■; monogamy 1 ■ 

required today. The Temple was served by hereditary prieat■ 1 in the ■yna-

gogue priests had and have no significant au~harity. The prieate en~­

ouraged, and moat Biblical Jewa enjoyed, worehip rull or pageantry and 

entered on sacrifices, but Biblical prophet■ - lika Hosea and Isaiah con­

emned such ritual as misplaced duty: "Who ha■ asked or you ~o trample 

y courts?" The Pharisees affirmed the 'resurrection of the body and the 

Sadducees denied this teaching. In the Middle Age■ there were rabbi ■ who 

round all kinds of esoteric and kabbalistic idea■ in the Torah text and 

others who · denied that these ideas were there at all. In the eighteenth 
' ~ 

~ entury the Haeidic movement shaped itself ■round the chariama or· 

J 
'miracle-working saint■, a practice which w•~ ■h•rply denounced by mainline 

leaders who considered theae wander-working rebbe■ •• charlatan■ and ■t 

times ex-communicated their follower■• 

I . Modern liberal movement■ are not the rir■t to read Tarah ■nd com■ 

. to new understanding■ of it■ meaning■• It' ■ been ■ ce■■ele•• proce••• 

Biblical law permit■ ■lav~y but limited bond■g■ ta ■i.x y■■r■·• A■bbinia 

, teachers mede it clear that owning ■l■v■■ ••• ■or■lly un■cc■ptab~•• · 
• . 

Cities and trade h■d expanded • . Fr■■ l■bor had_ ■m~•d~ A f'r■■ l■bor 

economy wa■ now attainable ■nd th■ Tor~ w■■ r■■d, aor■ctly ~ b■li■v■, •• 

' a protest ag■i-net _;11 .rar~■ at'· bondage, ■nc:1 th■ p■r■i■■ion implicit in 

the old law w■■ quietly diaa■rd■d. 

Slavery 1 ■ no longar • politia■l probl-, but: waa■n•• right■ ■r■ • 

, Tr■ditlon 1 Jud■i- ■■p ■t■d ■n ■nd WOii., ln t=he ~ftllllloSlue, t'orb■de ■ 

wom n ta PP■ 
• • • 

•• ■ wltn■■■ ln alvll aa■••• and ■■natlt'led ■-x dlf'f'■r■n-
• 

ti■t■d role■ -- ■ wo ■n at' valor 1• laolc■ well · t:o di■•~• or har 
• 

hou■llhold, 1 1 quatl,.a 

Tor •1 

• , I 

• 
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prophetess Huldah. Some historian■ argue that the~r•ther rigid pattern 
. 

oF separation by sex, symbolized by the women'• balcony in an orthodox 

" 
synagogue, represents an understanding of To~~h ~egre••~vely effected 

. 
by the harem mentality of the oriental world.· Certainly there 1 ■ no rule 

in the Torah that a woman must be treated aa an inferior-or limited to . . 

housewiFely roles; indeed, by a different exege■i ■ , the equallty ·or 

persons could have been derived from one element or the creatlon ·atory: 

"male and Female created He them." 

- Why wasn't it? 

' 
Each generation not only read■ out or Torah what i• there to be 

/ discovered, but reads into Torah it■ need■ and culti.ral preconception■• 
J The oriental and medieval world• were place■ of rigid differentiation or 

I 
i 

I 
t 
' . 
I 

sexual roles. Think of the veil that many Arab women ■till wear when-
r 

ever they appear in public. 

- What you say seems ■elf-evident. Why didn't the rabbi■ wha 

shaped the Talmud recognize that they had changed the ■h■p• ar Tarah? 

Since one of religion•• major runction■ . i• to can■ecrate v■lue■ , 

the drive to declare certain principle■ ■nd practice■ rixed rar ■11 

: times is a powerful one. 
. 

The myth ar ~h• Ten Camm■nchent■ being chl■eled 

· onto stone tablets i ■ • highly vi ■u■l ••taphar ar thl■ runctian. A 
. 

. religion isn't compelling or camm■nding when it'• ■lw■y■ -■Yi"II, •p.-h■p■ 1 

or "we'll have ta e■" - ar "you ■u■t ■le■ up ya...- awn ■ind." Nh■t th■ 

. 
rabbis did wa ta hid■ ch■ng■ by ln■lnlng t:h■t th■ new ■at.-1■1 h■d 

a lways been th..-■• T y 

.original r vel tian. 

Torah which h d no 

Moe ti-rough th 

on the ba■l■ ar th 

h d t le n 

A blnl 

• 
ld th■t th • b■en wa p■rt■ t:o th■ 

ltt 

p■■■■d on Pra11 

1-. w■■ 

C 
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unFolding process through which even more ref'ined meaning■ ■re die­

covered, but they ·denied that thi ■ proc••• of" commentary ever altered· the • 

Fundamental structure of Judaiam. The ta■k of" each generation wa■ to 

apply the principles implicit in the covenant to whatever new ■ituation■ 
• • I • 

arose and to spin out ~-seamlea■ web of" 9ommandment■ and concept■, all 

solidly based on the original revelation. The.rabbinic ■age■ were f"ond 

oF saying: "turn it -(the Torah] over end turn it over again For every-
• • • ,r 

thing is in it." Nothing was man-made and, theref'ora, f"■llible1 th■ way 

was God's, inFallible. Their comment■ and deci ■ion■ were . ■imply elabora­

tions oF what was either explicit or implicit in the text. An examples 

the Torah nowhere mentions that a miny■n, ten adult mal••• i ■ required 

For public worship. Critical ech~l■r■hip would probably trace th• miny■n 

to the customary number required f"or · ~ quorun in We■t A■i■ u■ing ten 

Fingers so even illiterate■ could . tally• quorum. Th■ -■ge■ . in■i ■ted 

that God had specifically decreed th■ miny■n, ■nd they round ■ Torah text 

/ to prove the point: "how long llh■ll I b■.- thi■ ■vll aangreg■tlan?" In 

/ this text God denounce■ the ■pie■ who h■d warned the tribe■• not ta ■tt■ck 

Canaan despite God 1 a command to do 110. There ware ten ■uch ■pi■■ , rra■ 

.. 
which it Followed that God meant that• congregation _,auld can■i■t ar 

e t least ten. . . 

- Why weren't women caunt■c:1? 

The Bible name■ the ■pi■■ ■nd th■y w■r■ ■11 men. Thar■ w■r■ no 

Mata Heria among them. Th■ r■■l r■■aan, or ca~••• 1 ■ th■t w0111■n w.-e 

not allowed to be part or th■ Judicial prac■■■• 
, . 

Such commentary allowed you kn■w• tab■ Tar■h without ■ny ■■n■■ . . 

that you were tampering with T~r■h. Ir th.-■ w■a no ■p■alrlc t•x~, th■ 

, letter of' the law wa■ ■llaw■d ta alv• ••Y ~ it■ lr,f'ar■l,.a ■plrlt, but 

without ever denying th■ l■w lt■-lr. ·It required ■ gaad bit ar ingenuity. 

For example: the Torah require■ that •11 debt■ be c■na■ll■d ■aah ■■bb■tla■l 

.. 
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year, a rule which a~temptad to protect poor Farmer■ f'rom . f'alling hop■-

lessly into debt if' they ~uFFerad aeverai bad ha~vaata. Unf'ortunately 

1...1rban society emerged and, aa money rep.laced bar~er a■ the ba■i ■ of' trade, 
' ' . . . . . 

this rule became increasingly counter-productive. Ye■tarday' ■ ref'arm■ 
\ • I 

are oFten today's political headache■• A■ the remission year, the seventh 

year, approached, interest rates would rise of'tan past the point where • 

Farmers could aFFord to borrow money f'or eaad ~r merchant■ purchase good■ 

For trade. Mora harm was dona by this rule then help af'f'orded, 110 i _n 

the First century it was circumvented by cereFully craf'tad legal device■ 

\ :::t:::t:ot:a::u:0 :: 
:::t::F0 :o:::e:::.•n::o:: :: ::::t::m::e:~-

/ legal Fictions ware ceraf'ul to make it appear that the To~ah law we■ being 

I 

I 

upheld For, aFter ell, it waa the ■an•• of' Torah being a con■t■nt and 

sanctlFied which gave the Torah tradition it■ authority. Th■ ■impl■ 

truth is that, like it or not, in■titution■ which do not chang■ p■tr_if'y 

' 
and die, end id~as which are not rethought and re■haped becom■ !~relevant. 

- Your procaaa emphaai■ 1 ■ ■ dif'f'icult on■ to beco■•· comf'ort■bl■ 

with. 

I know, and For that rea■on I'v• begun to mov■ ■w■y f'rom u■ing 

the Familiar label, Jud■i ■m. It ■ugg■at■ ■ f'ix■d ■■t of' id■■■ ■net 
. . 

practice■ con■tant ov■r time. In■t■■d, I'v• begLrl tau■• th■ t■r■ Tor■h 

tradition which more accurately ■ugg■■t■ th■ proc■■■ of' ongoina commen­

tary on th■ original them■■ • 

- Pl••••• b~ck to ■qu■r■ an■• Haw a-, I J•w if' yau · a■n•t tell•• 

what i■ involved? 
• 

- Another voia■ s Yau•v• a■ll■d ua ·• aa■■unlty - ar r■t■• That I 
• . 

und■r■t■nd. Given yaa.r ■ppra■ahi · lf' ••'r-• ~lllD ■ aa unity at' P■l~, what 

do•• at,■re b■yand ■nt1-■■■1t1- and 1.-.. 17 
.... 

I n■v■r lcnaw how to.,,. • .,_ ■ baglna1 what da■■ 
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Judaism believe about. • • I can answer: thi ·■ 1• the way thing■ were 

. 
organized •in Biblical times and.th! ■ ia the appr~ach taken in rabbinic 

times, and this ls what I think. Ta talk.Jn term■ ar pr~cea■, develop-. 

ment, growth, and the ·unfolding oF a religious tradition, the only way 

I can deal with religious question■ i ■ to rule out a once and Final 

deFinition. 

When Karo prepared his encyclopedic manual, the political and 

cultural circumstances oF Jewish , 11Fe were everyw~ere medieval, 110 1 

IN'1.~ 
although there were saintly Jews and•• ■~e one■, learned men and il-

literates, Jewish liFe everywhere ~~,~►j_.l ta essentially ■imil.­

cultLral and economic condition■ and the Tarah tradition had eve,:-ywher■ 

essentially the same ahape, l!IYdD t .... 1811 tba1 a na, ■ di•IE■P>u0■ aft, ln 

rnndi ,ueJ .li\CPPD manpan.., •• ··a:• 1 al IPkna.61 ■ 1 ,,,.•¥eflla1C•a1 ad P'U ll!U,.. . made■t 
t~Ano ~ 

F.gC,ID o& ~D•55y.1swe• ■■sa ••~ co •• 11N.gll• etw ,_.,,..p.-. Na longer. Sa■■ 

• "-•.Q. .,_~ n~l-- ~~Jf\t.•~ _ ·_ _ · 
~ewe live b~1fsJe•l91ys &111■ 1:.,_.. .. .,. 1:.11191 Pi'ltift7''lt• 1:hatu -.:llanspu••~mu-

Each year I diacu■■ with 

my Confirmation claa■ the concept ar religion. 
. . 

One■ they und■r■t■nd r■-

ligion Functionally, a■ we've talked ■bout it, I ■■k th-• qu■■tian which 

would have been meaningle■■ in a ghetto community: li■t th■ religion■ 

which have afFected ya&.r liv••• By th■n th■y - r■■llz■ th■t A■w-ica• ■ 

civil religion ha■ played ■nd continue■ ta play ■ ■aJ~r role with th-

and that their controlling ■en■■ ar purpa■■ 1■ d■riv■d ■t l■a■t a■ ■uch 
. . 

From the ■ocial ■clence■ and llb■ral ■rt■•• rra■ Torah ■nd · Talaud. Plwt 
. 

a.PC Lilli ta;, Q. ..... und■r■t■ndlng of' Tor■h nec■■■arlly ha• b■■n tr■n.rar■■d .. 
by th■ intellectual 01.rr■nt■ which ..,_P• u■• C■n you be -.rprl■ed that 

Aabbl Sllvw- look■ at th■ Torah quite dlPPar■ntly rrDII R■bbl Kara? 

I a rabbi. ·1 aoa■ltted 1:0 t:h• Tor■h raclltlon ~ I aar•• 
with ■ny tradltlan■l r■bblnla po■ltlana on ■ad, pr■a•la■, encl valu■■I 

y■t, when I read th■ wrlou■ pw-par- 1:0 de..,.lb■ 

• • 



. . ... - i 
~ ... . ' . . 

• ' . . . 
• . . 102 

r J ' .. , •· - 4 . - ( 

; 

-
Judaism, I' oFten Find myself' vigorou■ly ■haking my head. I would 

,; 

balance some ideas diFFerently and they preaent aa Torah other idea■ that 

I don't accept. I• thi• .hereay? Not at all. I'm not• maverick. 

When I was ordained I wea not required to af'f'irm ■ particular catechi11111 

- -
nor have I at any €ime been told to eubmit- my writing■ to ■ auperior' ■ 

censorship. The p~omiae thilt I .. waa aaked -to make on that bea■tly hot 

June day was that I would conFront Torah with love and re■pect, with the 

respect oF one who was at home within ita apirit and the love or one 

who Felt close to the whole Torah Family. 

f l "'~ ~-"°' -P-"' ,..,. f • t -
rn kero 1 a day writer■ of'ten u■ed the image or• tree•• ■ meta-

phor to describe the or-genie development or Jewi ■h lif'e. Th■ ■eedling 

had been planted at Sinai; over the centurie■ the trunk h■d thickened 

as each generation added it■ under■t■nding■ or the Tor■h'• r■vel■tlon, 

oF the basic aFFirmation■ ·or God'• exi ■tenc■ ■nd onen•••• _ E■ch ■ge the 

tree's branches lengthened and thickened•• commentary ■dd■d det■il to 

such tenets as Free will, providence, reward ■nd puni ■hm■nt ■nc:1 the 

messianic promise. Each ■pr~ng the tree came into le■r ■nd ahed it■ 

. . 
leaves each Fell•• communitie■ developed cu■tom■ ■ppropri■t• to their 

circumstances and then, under new circUlll■t■nc■■, changed or abandoned 
. . 

them. Custom■ changed.but not th■ -ba■ia t■■ahlng■• 

The image i • en· ■ttr■ctl v■ on■ ror tho■- who draw ■naou-_■a-■nt 

From the idea of' eternal verltl■■ ror, ■aaordlr,g ta t:h■ l•aa• ■■lcr■, 

the tree had retained lt■ original ahape. B111: I quenlon t:hl■ ■■t:aphar 1 ■ 

. 
ueeFulne • •• • d■acrlptlan or whet: ■at:ually oaour,-■cl. l■agln■ No■■■ · 

reaurrected ■-orig u■ and on ■ vl■lt: u t:h■ aon t:radlt:lonal ll)'"■gagu■ 
• • 

in the ■r •• A■lc you-■■lP what: hl■ would be u whll• he would 

ee ■net h ■r or the r■llglon • velop■d 

than thlrt n 
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IF I took Moses to the Ark and opened the ■crall which bear■ hi• name, 
. 

he could not read it. The Tar·ah ■cript, though antique, use■ an alpha-

bet which was developed ■everal centurie• artei- hi ■ death. Nor would h• 
' . 

recognize the scroll it■elr aince the Tarah did not achieve it■ pre■ent 

Form until after the Babylonian Exile. l,;,,_j~-C- f? • kJo 

In my thinking I have replaced the tree mciae th the river model. 

I look on the To~ah tradition a■, indeed, I look an ■11 the m■Jar re-
. . 

llgious traditions, ea II mighty river, aay the Mlaai■■ippi. Th• Mi ■■l­

ssippi begins as a small ■tream reeding a clear-water . Mlnne■ota l■k• and 

Flows several thousand mile■ ta the Gulr ar Mexico. Th• Tarah begin■ 
j 

in an event, the Exodu■, and in a revel■tian at Sinai, wha■e ■ub■t■nc■ 

we cannot Fully recover, and rlaw■ down three thau■■nd year■ ta aa.r day. 

I doubt that many of' the molecule■ ar water which emerge ■t th■ river•• 

source actually reach the Gulr. Som■ ■r■ lirt■d arr by evaporation. 

Farmers pipe water for irrig■tlan. Citie■ draw w■tar ta ■uppart their 

pooulation. Other water■ mix into the ■tr••• -- A■in r■ll• ■net tribu-
. 

taries mingle with the original ■tr•■-• Much or what ■xi ■ted in Ma■••'• 

day is no longer, but the mighty ■tr•- rlow■ on. 

The Mi ■■i ■■lppi i ■ ■ingl■ riv.,.. but•• it rlow■ lt change■ it■ 

aspect. Sometime■ it run■ a■l■ly ror ■11■■, ■t oth.- tl••• it race■ 

.through rocky rapid■• In J■wlah lire 1:h.-■ h■v■ b■■n ~l•t and un■v■nt­

Ful centuri■• ■nd ti••• ·or dr-■tla ah■na•• I a■n laa■t• the Ml••l•■lppl 

on the ••P and I a■n b■th■ in lt■ •••--• bin I a■rwmt d~ lt■ ah■ng■rul 
• 

nature. Th• M.l ■■i ■■ippl rlow■ ln ■ ■lngl■ - dlr■atlon, .-■wn an by th■ 

f'■ll ar th■ l■nd and th■ ■pin or 1:t1■ 

need■ or J .. 1 

or th■ p■■t, 

Th 

• 

11r■, 

. 
--~•R• by ■ad' ■ hand. Th■ J■wlah 

on 8".al'lllfllllng tl••·· t:h• ah■r,glrw 

_.,. •• out 
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idioms oF Jewish lire. Speciric holiday■ · ■nd the Sabbath are mandated 

by the Torah, but we celebrate them diFFerently than the ancient Iar■■l­

ites did end we interpret Torah language to other purpo■e■• The peat h■• 

Force. The current Flow■ in one direction, but it 1 ■ a Torah which 
-. 

speaks to our needs end interest■ to which· we respond. I remember being 

shocked when I took my First univer■ity course in~Bible and a noted 

scholar described the Iereelite religion to u■• I had thought oF Bibli­

cal Judaism as much like my ~wn. It wa■ not. My Torah 1• the product of' 

three thousand years or aenaitlve living and commentary, not the early 

First millenium text which my teacher outlined Far me. 

We ere not the First generation tab■ aware that we no longer 

understand the Torah•• our ance■tar■ did. · Th• ■ecand-century ■age, 
. 

Akibe, insisted that not only every ■entenca and phr••• had me■nlng, · but 
I 

every letter, end even the white ■pace ■round the letter■• A mldra■h 

oF the time describe■ Mo•••' hearing or Akiba'• F■m■, ~i•itlng one of' 

his lectures, end being utterly puzzled by interpretation■ aF Torah 

which were completely Foreign ta hi■• Modern lnterpratatlan■ are not 
. . 

the First to mark• radical break with rabbinic und■r■t■nding■ which had 

been accepted For centuri••• W■ 'v• ■lr■■dy r .... ■rk■d on th■ r■at th■t 
. . 

the Torah ■tipul■t•• c■pit■l punlal•.an~ rar ■ variety or cri••• but 

rabbinic law dlacouragad it. Th■ r■bbi■ did nat ■top t■■ahi~ th■ old 
-

law; but thy ref'lnad the concept or clue pr-oa■■■ 11D ■■ = ■h■rply li■it 
a per■an•• axpo■ur■ to th■ d■■th p,..-.•l•YI and 1:h■y w■r■ 11D ■uaa■■■rul in 

their org■nlz■tlan or 1:h■ Judial■l 

■ r■bblnla caw-t whlah a■rr.lad 

murder-au■ aow-t. 

Ju■1: •• 

lnterpr■t■tlone, 

cl■lan■ ha 

• 

.,...,. l• a • to b■ -■id th■• 

• 
w vrloua lclnd• of' 

• • 
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as much on his underetanding or the apirit or the law•• on it■ letter -

so Jewish liFe has been inconsistently conai ■tent. Kabbaliata have read 
. 

into the Torah incredible description• or God'• nature. Me■■i■ni•t• round 
.. 

in Torah the exact date oF the rinal judgment. Philo■opher• discovered 

the Aristotelian categoriee. 

Gershom Sholem has deFined the quintea■ential Jew~ah activity 

as Talmud Torah, as the process or commentary on the original revelation, 

as the search For unexpected wisdom and we continue th• ■■arch becau~• 

it continues to be productive. A Jewieh ■ervice, unlike ••Ya Quaker 

meeting, is not an expectant silence, •~ the wor■hipper• await inapir•-

tion, but Talmud Torah, reading, commentary, an exploration or• multi-. 

Faceted tradition. Some religiou■ tradition• cH•ng~ over t~me a■ th■ 

- . . . . 

inspired bring new word■• Once the Torah wa■ publi ■h■d, it wa■ riot ta 

be amended; so Judai ■m has emph■aized progre■■ive and in■pired comment~y 

rather than progressive· revelation. 

- But today's change■ era r■di~•l on••• I keep think!~ ar haw 

my grendFather would have reacted ta• woman r■bbi ar . ■ b■r■-h■ad■d 

.. 

congregation. 

We have the capacity ■nd th■ n■■d ta build d■m■ ■nd change th■ 

course oF river■• There ■r■ three ti••• •• m•ny pilopl ■ an ■■rth •• • 

• 

there were at the turn .or the century. · W■ h■v■ · ta u■■ . ■ rlvar•• w■t■r 

end power more et=rectively ■n~ do ■a b■c■u■■ aLr t■chnalagy ■l·law■ u■ 

to. We'r■ in the prac■•• af' · ch■"lili"lil th■ whale Qant■!Ct: af' hull■n 111'■• 

Most peopl ■ are na long.- cla■• to th■ l■nc:1.. Urb■n 11f'■, arawdlf"lil, 

computer chip■, longevity, 1n■t■nt■n■au■ aa unlo■tlan, 1:h• knawl■dg■ 
. 

expla lan h■v■ cr■■t■d new ■ti ull, new ah■11•'11•• and• n■- ■nvlra,,.■nt, 

and 0'6- thealagi ■■ ■u■t t■k■ ■ v■rl■t~ or new prabl-■ lnu oanald■r■tllfn. : 

Bl • Dr. Eln■t■ln. W■ a no lorer 11hlnlc aonaaptu■ll~ wl.,_,. 

• 

.. 
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Forces us to question ell claim• to immutability. Until quite recently_ 
I 

philosophers were conFident that auch concept■•• juatice, fl'reedom, and 

duty ·could be truly and Finally defl'ined; and, once·defl'ined, ■uch fl'ormu- · 

lations could be applied to all aituation■• Today the dimen■ion of· 

time, the perspective oF the observer, mu■t alway• be.con■idered and 
. 

dialectical thought has replaced fl'ixed system■. We move in a world 
. .. ... . 

governed by the concepts oF development and dialectical proce•~• 

Unless we are prepared to cavalierly override all the norm■ of 

critical discourse and content ourselvea with the ~rgument that re­

ligion alone, among human activities, ia imperviou■ to the flow or. life, 

the only way we can intelligently discuss religiou■ Faith i• ta diecu■■ 

it as a process. We have seen that rabbinic Judeiam in■i ■t■ that, 

though the revelation 1• Full and known,. fl'ar the Tarah exi ■t■, yet man•• 

comprehension oF revelation 1 ■ never complete. The e■■ent~al an~:l'un­

ceasing Jewish activity i• commentary, the exploration of Torah which 

allows the explorer to plumb new depth■• It wa■ a conviction of th■ 

rabbis that, were Jew• to study the Torah until the M■■■iah 00111e■ , they 

. 
would not understand it ell, 110 one of th• ta■lc■ th■ folklore •••ign■d 

Elijah when he announce■ the coming of that worthy 1• ta r■■alv■ th■ 

moot points that have _e110aped aa.r ingenuity ■ncl 1 ■.,...nlng. 

- But whet about revelation? Did Bad glv■ Ma■■■ 'th• Tarah?-

When a craFtaman throw■■ pat ■net th■n_b■k■■ it ln ■ kiln~ the 

·. 

clay 1• tr■n~ormed f~om an id■■ lnta ■n obJ■at which ■xl■t• lnd■p■nd■ntly . 
. 

of' the potter. Some camp..-■ th■ Torah ta aaah ■ pat.· Th■)'-■- 1:a 1:hlnlc 

that God dict■ted th■ Tarah ■croll ■nd that lt now ■xl ■t■ ap.-t t'raa God. 

That•• not •Y under■t■nding. Bad aar.,at b■ ■■pw-■t■d rra■ Hl■ word • 
• 

Torah 1• not ■n abJ■at lnd■p■nc:lent ar Gad _,. t=h■ ward ar God OOMlnuall~ 

emerging ■net d■p nd.,t an Hl. ocl and •• od1 ■ T_..ah 
• 

a-■ ■lw■y■ 1n ■ dl■l tla r■l■tl ... .-.i• • 

• 

I 
I 
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When I'm asked if I believe in revelation my answer 1 ■ yea end 

. 
my belief rests on the mysterious power or the Torah text to remain 

. 
inFormative end challenging. And I'm not arreid to cell that absolutely 

unique capacity, no other ancient text he• it, divine. 

- I think oF religion ea teaching -truth. Ir the Torah tradition 

isn't true, . wasn•t revealed, why bother with it? 

The question ia not 1• the Bible true, but in whet aen■e i• it 

true. There was no six-day Creation. Noah's erk did not lend on Mount 

Ararat. The Torah'• deecription or the architecture or the Tent or 
,. . 

Meeting does not disclose cosmic ■ecret■• No Torah text contain• in 

secret code the date when the Mea■iah will arrive. The Torah i• not 

an all-inclusive encyclopedia. You will not rind E = MC2 anywhere ~n 

its texts. · What you will find i• wiadom, hope, and the power to ■timu­

late endless religiou■ creativity. 

The Jew says easily: 1Thi• i ■ the Torah which Mo••• received rrom 

God on Mount Sinai.' The Chri ■tian arrirm• that God ■ent down Hi■ only 

son to take on Himself the world'• ■in• and that the record and meaning 

oF Christ's miaaion i ■ recorded in the go■pel■ ■nd in Paul'• letter.■ • 

The Muslim insist■ that th■ angel Gabriel ·brought Moh~med the Book or 

Revelation end that ~he Koran repr■■■nt■ ■ true copy o~ Gad'• book in 

God 1 a own language. 

- What ■bout th■ • truth al■i? 

I und■r■t■nd why yau•re uncaaPortable when I augg■■t that our 

• -
special ■nd ■urprl■lna ward • na• 11he•1rut:h, th■ whale t:rut:h, ■nd 

. . 

no~hlng but th■. truth. One or or •~ religion 1■ th■t it 

qonflr■■ • value ayn • w on 1:h■• aonPlra■tlan ■nd 
· . 

want ta reel •• • .,, undargrac:luat■ 

---v■y co...- wlll go 

-
through ■ 

. . 
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granted that the Torah wee not given ta ~a•e• in · it■ pre■ent rarm or that 
4 

the Gospel documents .were written and edited long after the event■ they 

purport to describe; in brier, that the truth 1 ■ not what ~hey were 

taught in Sunday School. 
- -

Actually, truth i ■ not ell it'• generally made out t~ be. Th■---

. 
Gospel~~ John pr'"'omisea, "Yau shall know the truth and th■ truth ahall 

make you Fr'"'ee," and the thought i• often quoted; but, if you analyze th■ 

idea, it clear'"'ly exaggerates truth'• value. I know _the medical danger■ 

involved in smoking and that I won't fall fr'"'am an obaervation deck, but 

knowing isn't enough ta Free me from an addiction or a phobia. 

Tr'"'uth comes From a vocabulary or _fixed term■ which are now denied 

to us. Modern philosophy ■uggeat■ that th■ only :truth■ ar wha■e accuracy 

we ar'"'e cer'"'tein are those which -apply ta ■y■tem■ which are our awn ·crea­

tions, like mathematic■• When . we de■l with natur■ ■nd human n■~a.r•, 

which ar'"'e God's creation■, we can de■crib■ prac•••• 'haw•, but w■ c■n't 

explain purpose, 'why'. Our truth■ ■r■ at be■t partial explanation■• W■ 

will never"' be able to exhau■t ■11 ■■p■ct■ ' af' r■ality. I find th■ Tarah 
. . 

tradition. sen■itive, ■ugg■■tiv■ , wi••• It off'■r■ •• important hint■ ■bout 

the mystery we c■ll r■■lity 1 but lt do■■ not r■v■■l ta•• th■ whale truth • 

- Doeen•t lt bath.- you th■t you're not aur■? ·I. like to have 
. . 

everything cle.-ly l~ld out • 
. 

Not r■■lly. Almo■t ■vary d■al■lon •• ••k• ■nvalv■■ • Judg■■nt 

call and l ■ ln th■t ■■n■■ • r-lalc. ftllllc add■ ■xalt-■nt to llf'■• In a■ny 

way■ not knowing th■ whale trut:h 1■ b■tt..- f'or u■• At l■■n, Bod ■u■t 

hav■ thought.ao ■inc■ H■ built denl■l ■eahanl-■ into oar p■yah■•• 
• 

Peopl■ who b■ll■v■ t:hll)f po■--■- 1rVl:h ln■vltabl~ ■wlb■ th■ 

bell r■ of' oth • to aong---­ l lNN--•1 • lnallll• lgnorwe, or 1:h■ 

warlc of' S■tan. Wh dlvl■lon 
• 

in vlt■bly aa■■ ln 

th■ a • 
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- How can you take thi• poeitian? Doe■n't the ■ynagogue ■ervic■ 

include a prayer which begin■: "True and enduring i• the word which you 

have spoken through your prophet •• "? 

Worship seeks to set II conFirmatary mood. We need ta Peel the 
) • -

validity oF Torahic idea• beFore we' 11 -■•1: on them,. 19ut Jewieh though~ w■■ 
• 

ever consclous oF another text in Deuteronomy which I've already quoted 

to you: "My thoughts are not your thought•, ••Y• the Lard." Any f'ormu:-

lation by us oF Torah is at best tentative. • 

To suggest, aa I have, that the Scripture i ■ not literally true i ■ 

not to argue that its themes are F■l ■e ar have been deceitPully prapa■ed. 

I marvel at the Torah's continuing ability ta ref'ract idea■ at' tran■-

Forming power, ideas which entered ■ people'• con■ciau■ne■■ ■t ■ particular 
. 

time and aFFected, and continue ta ■Pf'ect, the live■ at' million■• 

Sophisticates oF II generation ago tended ta di-i•• t■lk ar rev■l■tian ■• 

the invention oF prie■t• or the delu■ian■ ar P■n■tic■, but aLr gen■r■tian 

has rediscovered the source■ aF perception ■nd in■ight which lie behind 

and beyond reason. We acknowledge ■ourc■■ ar under■t■ndinljf which ■re 

lodged in the imagination ■nd in the uncan■ciou■ r■t~■r th■n in th• 
. 

rational intellect. An irti■t p■int■ with hl• l■agin■tion, hl■ ■oul, •• .. 
much•• with hi• mind. W■ h■v■ l■■rnt that tho■• 'truth■', wh■t ·1•v• 

. 
been celling the "■peci■l ■nd -.rprl■lng ward■",a■n tr■n■Par■ ■ ■oalety 

and that they emerge f'ro th■ deep well of' lnaplr■tion r■th■r than f'rDII 

the limited r■ng■ at' logla■l thought. 

- But how da we lcnow lf' ■ ·r■llglan•■ ..-prl■lng ■■■a■ge 1■ true? 

----•• How do ~ lcnow lf' ■ -■■t.--Th re you a ■ln 1 
• 

work 1• true? y • • 
cultlv■tlon of' • • -■J plea■• Th■ ••• e ten 

ppll • 1:o rel 

yaw-■ 1• f'■ 
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. 
instinctive agreement. In■tinctively we knew th• Torah to be• m■■ter-

piece, end we conFirm ou-- assumption by tracking it■ record over time. 

·I like to use ward■ like perception, insight, heightened con­

sciousness which are not ao imperiou■ in their implication■•• truth and 

verity end allow me ta appreciate the ~pirit end th• mind of' tho■• who 

do not share my belieF■• Perception end in■ight are not nece■earily 

limited to one religion any more than Shake■peer■'• or Beethoven•• 

genius exhausted the posaibilitiea of great literature or grand mu■ic. 

I prize my Torah experience■ and have been ennobled by them, but, ■inc■ 

I don't claim that they exhau■t all truth, I can ■ee other religion■ 

es oFFering an inspiring viaion. 

- IF the Torah i ■ 110 f'ull or .oi~· ~hing■ and no longer b■li ■v■d 

things, why not scrap the old text ■nd ■tart f'r■■h? 

1 

We can't redo what ha■ be■n. Th■r■ i ■ no r■■aon to. Tarah 1 ■ ■ 

continuum not a conclu■ion. Moreovar, no one can ••lf-0on110iou■ly write 

a scripture. However noble th• thought■, it would ■nd up being ■ book of' 

Fine theme■, but not Torah. Boak■ of Scriptura hav■ aam■thing divln■, ■ 

. 
special compelling power about th-, the power that tran■far■■ ■ ■oci■ty. I 

. . . . 

T~e rabbi• ■aid Torah Or■h, the T.ar■h 1• an unc■■■ina aaurc■ ar light 

which h•• the remarkable ■nd ■y■terlou■ liblllty ta continue to ■had 

enlightenment. 

- Yau h■v■ l~c•t■d dlvlnlty within th■ vital rare■ or th■ tr■di- I 

tlan. Th■ Torah -■y■ "and Sad 9't0k■"• Th.-e' ■ ■ dlffarena■ • 

Th■ lnv■■tlg■tion■ ar Pr-eud, ...... , Ell■de and• hallt af' other■ 
. 

have helped ut1 ... th■'& our f'■t:har• •--• wr-enll·r,g "1 t;t, t:he 11■1 tatian■ 
• • 

ar lang~• wh 'they -ld 1r-aanaalau■l~• "Thu■••~• 8ad.• Haw · 

•1 • ■xpr~■- tllelr- o.-t:el~ ..,_. ~ h■ct na1: known 

bef'or ~ How 
. 

lah ole.,..IICI up oan-
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dismiss Scripture as an antiquated coll•ction or myth■ and legend■• It . 

was Martin Buber who taught me to see Torah•• the record oF • aerie■ ar 

meetings between Israel end God during which our Father■ opened them-

selves Fully to the mystery oF the divine and apprehended eomething aF · 
, • J 

that mystery. Though they described the experience with word■, "and . -.-.­

God spoke", fthis la the vision oF. •• ', whet they experienced could no-,: 

really be expressed. How oFten have you worried over• deci ■ion and 

thought you had put it out oF your mind only to Find that the piece■ came 
; 

together when your conscious mind we■ bu■y with another problem. The 

prophets were not babblers who, in aome drugged haze, ■aid anything . 

that came into their minds, but aober and reepan■ible citizen■•~~ 
. 

, 

puzzled long ~nd hard over the condition■ oF their live■ and diacovered 

sometimes to their own amazement that the piece■ c■me together in ■n . 

unexpected vision. Revelation 1• not ■n invention oF cr■Fty prie■t■ 

d~signed to discourage the laity From ■■Icing too m■ny ·que■tion■, but ■ 

word which describes• people'• ■urpri•• ■t ■om■ unexpected ■nd powerFul 

insights into the hunan condition. 

- My rabbi ha■ ■ · Few theme■ which he call ■ Bibllc■l1 th■ on■ne■■ 
.. 

• 
oF God, human dignity, ■oci■l Ju■tic■, ■nd h■ w■■v■■ hi■ preaching ■roU"ld 

them. It= the Torah reduce■ • it■■lP ta -,ah g■ner.■l tar■■, it' ■ •or■ than 

somewhat vague and hardly dl■tinctlv■• Ar■ you -ylng 1:h■t th■ Tarah 

iteelF i not true but th■t it■ inf'or■lr,g aplrlt 1 ■ true? 

I b■li'■v■ th.-■ 1■ ■n lnf'or■lr,g ap1r1t ln th■ Tar_,, but I'■ 
. 

. s peaking oF ■ F ■or■ aophl•tlo■t■d lnt.,..pretlv■ praa••• tha~ ■b■traot-

-
ing • few hlgt,-aounding .t.- • and d■al.-lr,g t:h- 1:o be t:h• whale or God'• -
word. Torah co■ ■nt.-~ 1 pll•• ■ Ntapao• ·r,.. 1:he ten lt■elf' ■nd o.-ef'ul 

ex■mln■tlon aF ■11 lt■ laplla■•l81111•• 

Iii .. 11 Vlf1il ... d 

oF God. 

.... 
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Midresh testiFie• to the encompe■■ing queli~y or the Torah tredi-
• I 

tion since, by its very being, it teatirie■ to the my■teriou■ vitality or 

the text. IF the Torah 1 ■ God'• word,· . every word end thought must be 
I 

spiritually signiFicant. Since each age emphasized dirrerent meaning■ 
I 

and virtues, the search, the proceaa or midra■h, - 1 ■ cee■ele■■ , active 

as long es there are believer■• 

- I'm no authority, but doesn't the midraah 1 there ere collection■ 

oF this material, aren't there, contain conFlicting interpretation■? 

Midrash was published by• procea■ or accumulation and little at­

tempt was made at systematic editing. The Torah tr.edition ha• no 

problem with interpretive inconsi ■tency. Variety or interpretation rein­

Forces the idea that the Torah 1 ■ inrinitely ■ugge■tiv■, in that . ■en■• 

special, surprising, mysteriou■, divine. The■~ incon■i ■tencie■ ■imply 

reveal that each or u■ look■ on Torah with hi ■ own. eye■ ■nd mind; we 

are inconsistent, not God. 

Besides, what· i ■ the virtue or conai ■tency? The r■bbi ■ • ■ntici­

pated Emerson'• "A Foolillh con~i•tency 1 ■ the hobgoblin or little ■ind■" 

when they wrote, 1bot~ thi ■ ■t■tement ■nd another or dlrr■r■nt i■port 

can be seen•• the word■ or the living God.' Llr■ 1■ rull ~r contra-
. 

diction■, con■equently - the n■■tn••• or a ■oral or phila■ophic ■y■t■- do■■ 
• 

not prove it■ truth. 

- Back to ■qu.-■ on■ ■g■in. IP Tarah 1■ aon~lnuou■1y · 1n th■ 

proce■■ or beco■ing, haw c■n I ■v.,. lcnaw wh■t lt t■■ah■a? 

By ■tucty, thaugh1:Pu1 raf'l■atlon ■nd ■nvalv ■nt ln th■ aa■■...,lty. 

Ir you • ■ lng r • 
I c■n•t glv■ loh ■111 ■1 ... ~111 ..-■■■ant:. When tlw Torah 

■lt■ r plo...-a. 

I 

A r11Dh1 Zaahrl■• -

baalc 
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Orthodox tradition. Zacharie■ Frankal advocated ■law, deliberate change. 

Samuel Hirsh championed radical reform. Each· ■aid acme intere■ting 

things about the nature or the Tarah tradition, ~utan aut■ider reading 
. . 

these three books would have wandered ir they were de■cribing the ■ame 
. : ) 

religion. Each saw what he was prepared.ta see, and none ■ucceeded in 

deFining any objective criteria which would enable another re■e■rcher · L 

to arrive at his conclusiona. 

Their contemporary and countryman, Henrich Graetz, the ma■t 

Famous nineteenth century historian or ·the Jewiah people, reviewed their 

works in e programmatic essay, "An Intraductior, ta Hi ■tary", in which 

he clearly demonstrated that each had read into the Tarah tradition 

exactly what he was prepared ta rind there. Samuel Hir■h, the great 

liberal, described Judaiam a■ open-minded, nan-dogmatic, thi ■-warldly, 

committed ta civic reform. Sam■an Raphael Hir■ch, whp■e major accomp­

lishment was to provide• phila■ophic b■■i ■ Par a modern orthodoxy, 

described Judaism•• en all-embracing and erw,obling rule which delineated 

God's will end so allowed man ta lead a goad and reapan■ible 11Pa. 

Frenkel tried to balance th••• appo■lng view■ by ■ugge■ting the role or 

the community in e■tabll ■hlng the •••nlng ar Tarah. Graetz de■cribed 

the three work■ a■ lmpre■■ioniatla ■tudie■ , e■■enti■lly the work or 
. 

connoiaaeur■ with good eye■ but •mJ■ative_ ta■te■ • Their dtt■ariptlon■ 

were in ightrul, contrediatary, and peraonal. Haw aauld lt be ath.,._ 

. . 
wi e? When yau ••1 ln 1:he rl~ ~ ■-•only ya&.r ■tretch or w■t-- · ■nd 

the ne.- b■nlc. 

Let • 1 

1 pre■■lan 

■net 

or 

• 
• Prhap• you hav■ h■.-d peapl■ aay 

• 

and ..ah 1:hl,.a■ 

od .. "r■vlvr 

1l•Plre­

-.-1d .. 

I 

d 

Iii 
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a corridor into the World to Come•. . The .. modern ■ynagogue ha■ left 
·' 

hell-Fire behind, but not f»h• · .. word■ that prai ■e God a• reviver of' the 

dead. IF anybody says to me: thl■ l ■ Judaiam, thi• i ■ Torah-true, 
• 

everything else la False, I must aak: who■e Jud■iam ■re you talking ■bout? 

-
The Judaism oF Akiba? The Judalam-- or Mo■e■? The Judai■m of the-~••l 

Shem Tov? The Judaism of Daniel Silver? It'• preci ■ely the developmental 

aspect oF the living tradition, and anything ■live 1 ■ conetantly ■nd 

necessarily in Flux, which limit• any lnterpretator•• ability ta expr:-e■■ 

the range, depth, and sensitivity, not to ■peak of the contradiction■ of' 

the Torah experience. I love the Biblical phraee, "• fountain of living 

waters." It · suggests the infinite depth■, the ever-pre■ent but changing 

present, and the enlivening aepect of' Torah to tho•• who will p■u■e to 

look end drink. 

Another related example. Many modern Jew■ like to think of' th• 

Torah tradition as appreciative of our phy■ic■l ••well•• ■piritual 

natures and as applauding love and ■ex•• natural. Th■ Torah, they cl■im, 

end correctly ao, doe■ not m■nd■t• celibacy or regimen■ of' denial or 

monasticism, and they contrast: thl■ pa■itlan f'■vor■bly to religion■ which 

encourage ascetic devotion■• Nana ar d,~ Tar■h'• comm■ndlnent■ apeclflc-. . . 
ally require any far or ■IIC■tlal- ar aa~tlPlc■tlon. Thay .-e quick ta . . . 

point out th t renecl •• IClclduahl•, a ■-nctlPla■tlon1 ■nd 
• 

the rabbi n Intl aay a■ an■ or llr~•• bl■■■■d 

jay■• But 

wer ly ■en, cllct not cut 

th ir h 1 

Br co-

,, a 

and 
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possible. Throughout the-Middle Age■ the Kabbali ■t• encouraged Fasting 

and mystical exercises. Some oF the Haaidic rebbe■ and Muser leader■ or 

Eastern Europe Followed·• regimen or vigil• and regular Feat■ • Any number 

oF medieval manuals -were published describing• way oF · denial which lead■ 

to holiness. Asceticism was not· the Torab_ tradition'• major theme but, 

clea~ly, it was not . an inconsequential or heretical one. 

As a living tradition rather th•~ a deFined doctrine, Jewa needed 

their leaders to be scholars rather than-ecclesiastic■• Many tradition■ 
I 

tend to Find leaders among charismatic• and it i ■ not unu■ual ror the 

barely literate to be seized by the Holy Spirit and to be accorded 

preaching authority. Some Talmudic rabbi■ and Haeidic rebbe■ were Faith 

healers and charismatic Figu--ea; but,among Jew■ , chariem■ without learn­

ing was suspect. The rabbi'• traditional role · w•■ ·to edju■t Torah to 

community need and to develop their community' ■ unde~■tanding or what the 

Torah required end taught. Their authority derived ultimately rrom their 

control oF Torah, not From the zeal or their piety. Piety w~• ■■■lned 1 
. 

but charisma without learning wa■ euapect. Oriental Jew■ ceil■d their 

leader Hecham, wiee on•~ ·When E&.rapean Jew■ called ·their l ■ader r■bbi 1 

they meant one qualiFied ta teach Torah. 

- A. complaint: Yau t■lk •• ir chang■ inevitably lead■ to pragr•••• 

I'd hardly call the rabbinic attitucl■ toward■ women· ■n imprav-■nt av.- · 

the Biblical approach. How do w■ know that today'• ch■nQ•• are ror th■ . 
better? 

We don't. Progr••• 1■ ■ hap■, nat ■ r■■llty. Haw ■■ny of' u■ 

could claim th■t our ■en.,.1 and ■■t.-1■11n g■n--■tla~ bring■ aar■ . . 
ethical• n■itlvlty ta ■la-r-■1• ~•lnlonahlp■ than.,.. ■■rllar g■n.-■-

. . 
tlon? I doubt. t:h■t our- .aw!:•■nt or old aa• 1■ aotlv■ted b~ th■ r■ap■ot 

ed • . Dna of' t:h■ ooap■lllr,g 

. 
l•, ~ou plok up ■ttltucle• 

nd • ..••• aonv■ntlon■l 

. 

.• 
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THINK BOLDLY - BUT THINK 

It had been a sunny outdoors afternoon and conversation began· 

with a comment From an aide. 
) -

- My old sabbath school principal called me the other day and 

asked me to be a substitute teacher. I agreed and wa■ ■urprised by the 

changes. We had Hebrew and History classes, they still do; but now there 

are sessions in Hebrew lettering and Jewish cooking. One group spent 

pert oF .the morning carpentering a wooden er-k. 

Religious schools now empha■ize Jewillh experience■ , Hebrew camp■ , 

Is~aeli dance festivals, and ehul-ina; a■ well•• cour■e work, on the 

sensible grounds that the only way to appreciate the Pull range or what 

it means to be a Jew is to "jew": to celebrate Sukkot, to corre■pond with 

a Soviet reFusnik, or to spend time on• kibbutz or moahav. 

A generation ago moat Jew■ lived in • Jewieh environment, 'J•wing' 

came naturally and the religiou■ ■chool ■imply explained th■ Jewillh world 

that the child was living in ■nd gave him the tool■ to take rull advan­

tage oF its activiti••• Today'• child grow■ up in• rragmented environ­

ment. Hia home 1• • middle-cl••• place, ■n Amaric■n place, ■ televi ■ion 

place, public ■chool place,•• well•• ■ Jewi■h pl■ce. Hi• p_.ent■ ••Y 

be deeply committed but their ca itlll■nt ••Yb■ entirely civic and th■ 

child may not recognize that board ■■IIID--llhip ln ■ aoai■l agency 1 ■ • 

form or 'Jewlng.• Hi■ world 1• the public eohool ■nd Little L■■gu■ •• 

well • S■bb■th School. 

or H■vd 

many young 

id ■ whi 

r • ri 

h 

1••• the rellglaua ■ahaal provide■■ Sulck■h 

■ncl oolor. A• ■ r■a,lt, 

• ••■ --~or dl■■■badled 
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There is an old eaw that faith i ■ caught, not taught. In m■t•er■ 

spiritual the heart rules the head. One powerful experience that touch•• 

the heart is worth countless explanation■. 

- I know what you mean. Di ■tant cou■in■ came from I ■r■el to 

visit. Until then I'd never seen concentration camp number■ tatooed on 

anyone's wrist. She still had her■• I'd read about the Holoc■u■t, but 

it wasn't real to me, iF you know what I mean. Now it i ■, ■nd I know 

why Jews must survive. 

- I went to a smell college in• emall town. There were few of 

us and my roommate tried to convert me. 'I'd never been challenged before. 

OeFending myselF, I discovered I really c■red. 

Commitment is essential to religiou■ involvement. Compr■hen■ion 

is not. I teach in the Department of Religion of a local univer■ity and, 

as you would expect, my courae■ focu■ on Judai ■m. Mini■t■r■ and nun■ 

have been among my be■t atudent■• Their previou■ training heightened 

their ability to assimilate theological idea■ and to put them into per­

spective. I hope they have gained ■ome appreciation or the Torah tradi­

tion, but I'm aure that nothing they learned changed their ba■ic l~yal­

ties nor did I intend it to. 

I took out a copy of Th■ Jewi■h Catalogue I happened ta have in • 

my brieFcase. 

A Few year■ ■go a group or rolk rro■ the h■Ylr■h ■ov-■nt pub­

liahed thi ■ volume which they de11arlb•d ■■ "• da lt yo&.r■elr kit, :. d•­

signed to open option■ ror peraon■l J•wlllh ar•■tlvity ■nc:1 . aant_par_..y 

utilization or the rit•• ■nd rlt:u■l• or Jewlllh llr••" ~orglv• th- th•. 

Jargon. What they arr •d ■nd wt,■~ people eagerly ■aaep~•d - th• book'• 

■al w • Minor publlllhlr,g phanaa_,on • .. ■ ■tap-by-nap guld• to 

writing your own k , b 1"11 , ldl,w • lcl aup. Hare 

••••way to do J wl 1 ~.,,. ....... ve ..,_ dDne ror you1 ■nd 

th • gu d 

..... ._ ............ 
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First step in developing religioue awarene••• 

The success oF The Jewieh Catalogue was• faecineting phenomenon 

For many reasons, not the leeat oF which wee that it •••med to •ignal 

the end of an ere during which the Toreh' ■ · pre■umed rea■on■blene•• and 
, 

the social value oF ita commandments were held to be major ■elling 

points. Rabbis oF • generation beFore mine prai ■ed the dietary law■ a■ 

e primitive but eFfective mean• oF controlling Food-transmitted di••••••• 

They described the Sabbath day•• the world'• First labor law. Yam 

Kippur's annual spiritual examination wee equated with the annual 

physical. They argued that the mitzvot were utilit■ri■n and that, there­

fore, it was a reasonable deci ■ion to be .involved with Jewi ■h practice. 

- IF the commandment& are purely practical and functional, why 

should anyone keep them up when there ■re up-to-date technique■ which 

would achieve better results? Why do you need the Sabbath in a 110ciety 

where the Five-day week i ■ commonplace? 

The answer i• that you don't and that the commandment■ ■r■ not 

purely utilitarian rule■• The diet.-y law■ m■y have helped Jew• avoid 

certain intestinal problem■, but 11Urely ■odrn rood inapection program■ .. 
are broader in ■cope ■nd mar■ ■rfective. 

The Food commandment■ were not d■■lgned •• pu-e rood or drug 

laws, b ,~••part of ■nci ■nt la-■■1'• a palgn ■g■in■t idal■try. Jew■ 

were not to eat th■ ani ■1 ■ whlah --v■d .. 1:he tot • or the god■ of 

Iereel'• neighbor■ le■t it•• 

ritual. Any hygienic value••• 

we■ not ■imply• labor law, but 

the worehipper with od'• o 

p rt of a broad 

- I ■ th1■ 

•Prate ■nd 

•• r ~ey •--• envolved ln • p■g■n 

-------,cpeated •lde ef'f'eat. The Sabbath 

, . align 

...... 1.1 

•• 
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In part. The Sabbath remain■ th■ Sabbath~• religioµ■ obligation, 

even For those who live in a society which operate■ with a forty-hour 

week. It deFines "jewing." In the Middle Age■ acme philosopher■ divided 

the Biblical commandment• between tho•• of obviou■ ■oci■l function -

leaving the gleanings For the poor - and tho•• ■oci■l benefit■ could not 

be explained - the prohibition of= wearing ■ garment woven of v■riou■ 

threads; but all thinkers agreed that any explanation of our law■ did 

not exhaust their intent. LiFe need■ form and holiday■ end ritual ■ pro-

vide structure. 

- Are you saying that it doean't matter what the rule■ ■re? 

Not et all. The philo■opher■ found aocial utility in moat .of 

the laws. I'm arguing that the law exi ■t■ becau■e of it■ ■ocial benefit 

end because one oF the ways religion order■ our live■ i• by providing 

guiding Forms. 

- Are you saying that inexplicable rule• ■re better than the 

reasonable ones? I won't do what doe■n't make ••n••• 

But you do. We all do. Birthday■, memorial ■, courte■le■, the 

way we set a table, the d■y •• cho■e for Thankagiving. Every p..-aon, 

Family culture and religiou■ tradition mu■t have it■ own identity, form, 

a name, a peci ■l feel. There•• ■ value to th• national ■nth- before ■ 

bell game and to the conventional co&.rte■l•• though there 1 ■ na r-■110n • 

song of a greeting mu■t h■v• the ror■ it ha■• I'• ■i■ply rep■■tlng what 

Proverb■ ■ugge■ted long ■gos "The h■-r~ 

ignorant. 

I returned to the riv 

river: from 

lev 1. trr-0111 

Th• outlin or 

• n of th 

• 

. ,. 

,. .. aon■ ar whiah 1:h• ■ind J. ■ 

••• i er rroa water 

• or J""i■h hl ■tory • 

--- a ... •• plok up ■ny 

ar ell 

) 
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or hear. 

From the bank you can see a f'ew mlle■ each way. Detail■ ■re 

clearly deFined, but what ie around the bend i ■ hidden. You're ■till 

an observer though the river, or pert or it, ia cloee at hand. You 

--
can sense its presence and hear it■ Flow, but not Feel the water agein■t 

your skin. 

The swimmer sees only a Few yard■ in each direction but he i ■ 

alive to the river. He Feela the current pull him ■long and Find■ the 

water reFreshing against his body. The Jewieh Catalogue i ■ a primer 

For those who want to learn to swim. It' ■ a 'how to• book that leave■ 

abstractions on the shore. 

- On the one to ten scale I'm a two or three Jew. ·I went to re­

ligious school end I go to aervice■ on Yom Kippur. I came here to be 

with Friends as much as For the talk. I've round the ~i ■cu■■ion intare■t­

ing but, no oFFense meant, -it w■■ only talk until we held hand■ l ■■t 

"ight around the camp Fire and ■■ng Hebrew rolk ■ong■• I f'■lt th■n I'd 

like to bee six or seven Jew. 

Religious commitment i ■ like lov■• If' you war■ ta m■k• • li ■t of' 

requirements For an ideal mate and happ■n to f'ind ■omeon■ who f'it■ th■ 

description, you wouldn't nec■■■■rily f'■ll in lav■ with th■t pa-■gan • 
. 

Feelings cannot be f'orced. Lav■ ...-pri■•• u■• Sam■tim■■ ••'r• intro-

duced to ■omeone and we know right arr th■t we won't work ••11 tag■th■r. 

We eey that the ch■mi ■try ••• wrong. It' ■ not ■ ch-lc■l prabl-, or 

cour■e, but that ot.r emotion■ rol low their awn • logia •. 

- I'm a holiday rr■■k. I like being with th■ r ily •• ■ Sader 
• 

teble: the f'ood, th■ aong■ , hiding t=h■ Arlie an. I 11•• ■ lclolc whan I 

rattle of'f' "who know■ thirt t 1 le •• WIii baalc or talclng ·• 

breath; 110 I can ■ppraal■t• • u•v• b■ 1 In 1'1• blndlng 

quality of' th■ rlt■■• • 
holid if' they• 
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group camps end experienced Friend■hip ■ervice■ which were Full oP 

Feeling. I've heard many say, 'I'd like to be clo■er to Judaiem•; but 

emotions are Fugitive. When they got home, it wa■ back to the old di ■tance. 

I Find it's the ideas that bring me back. Seder night, the Hagg■dah alway■ 
I 
I 

starts me thinking about spiritual a■ well a■ phy■ical bondage and about 

the di fFerence between ''Freedom From" and "Freedom For" and I ■wait tho■e 

thoughts with some eagerness. 

- I'm a .two. I Find the holiday■ modestly moving. I'd like to 

have a transforming experience, but I can't imagine Pinding God along 

with the Afikomen. 

- I can. We had a Ruaai■n emigr■ ,■mily ror Seder la■t year. 

I didn't understand th·e father•• broken Engli ■h, but I ■aw the t■--• in 

his eyes when he read, 'last year we wer■ ■l ■v■■, thi ■ year we are Pr•••• 

For him the Exodus had taken place and in hi ■ voice I ■en■ed the God Who 

redeems. 

- I have problems with your en,ph■•i• on Feeling, im■gin■tion ■nd 

ritual. I guess it'• becau■e my rabbi told u■ that Jud■ian · 1 ■ the only 

religion that doesn't require you to believe anything unr■■aon■ble. 

I wonder. Generally th• Torah doe■ not gloriPy unrea■on. God, 

Himself, I eiah repeated, approached I.-ael with an .appeal to laglc, 

''Come now, let u · rea■on tog■thar," but you'd ■gr■■ , I'• -.re, ■nd I 

thi nk your rabbi would, tao, that ralth take■ u■ beyond the ■yldenc■ 

a nd common ••n •• 

- Why did h■ -y lt then? 

H•'• ■ W■■t nar and unlv.-elt~ tr■ln■d• and th•• ault:Lr• beg■n 

• love ■PP■lr with r1111 n •• 10,. 

Volt■ir ■nd hi■ rrla..~, 

n 



123 

The beneFits were clear to ■ee, political rreedom and wide■pr■■d 

prosperity, and many well-educated We■terner■ came to believe that ree■on 

and research would solve mankind's problem■ and u■her in a Golden Age. 

For them reason became the Pocus or a new religion, the univer■ity it■ 

sanctuary and the research scientist the high prie■t - who •~rv~d ■t the 

altar. But reason proved a willFul god. Many or t~e long-term con■e­

quences oF the Age oF Reason now seem to u■ Pairly grim: population 

explosion, environmental pollution, the routinization oP work, the de­

personalization oF liFe in urbanized mas■ 110ciety, the living death or 

protracted senility. There wee ■ price to p■y Por every bit or progre••• 

• 
Mines leave scars in the earth. Factorie■ belch ■make ■nd dirty th■ 

sky. Science created new Form■ oP energy which Fuel new and deadlier 

Forms oF destruction. We broke down older pattern■ and could not 

agree on new ones. In the name or rea■an we ••k■d a lot or que■tion■ 

.only to Find that there were no an■wer■ to many. We know ■a much that 

wen longer know what la right, where to go, -or how to get there. The 

Future is no longer what it u■ed to be. 

Today we think or rea■on, not••• god, but a■ th• ■orcer.-•• 

apprentice. The Jewi ■h ver■ion or that medieval legend u■•• •• it■ 

protagonist a brilliant ■ci ■nti ■t-T■lmudi■t, Lo••• or Prague,• rrienc:I 

oF Johannes Kepler, who, ■o it 1■ .. 1d, dlacovared th• K■bb■li ■tic 

Formulas by which ■ cl■y ■tatue, ■ aol .. , could be brought to lira. When 

the Prague ghetto w■• preyed on by roughnaak■, Loewe u■-d hi■ knowledge 

to create• golem to protect the aged ■nd the wo■en. H• ah■ped the 

clay. He whi ■pered the lna■nt■tion■• He placed ■ ■-■l be.-lr,g th• 

magical name or God on the ■t■tue•• f'orahead 1 ■nd the aolp a-■ to lire. 

The tough■ ■oon got ■ t■■te of' 1:helr- own edlalne, but 1n tl • the aol­

ran amok ■nd Loew■ hlld 1:o _, ....... .. 11loal -.ai.-M whlah r-■tur-ned hi■ 

■utojaton to alay. 

A ■■an •• 
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destroy the mystique which ehrouded men oF reaaon and their hall• of 

ivy. Think Tank specialiste who compute how many millions will die 

during an initial atomic attack commend Fear rather than re■pect. There 

is deep mistrust oF the trained mind separate From a sensitive heart • 
. 
' Some of the most popular movement■ of our g~neration represent attempt■ 

to get in touch wi·_th Feelings and sensibilitie■, to develop apiritual 

resources and strengthen our moral aensitivitiea. The aoul and our 
. 

imaginative and emotional powers are looked on aa untapped reeource■• 

There's talk that our imaginative and ethical capacitie■ were neglected 

during our long love aFFair with rea■on. Thi ■ change oF outlook under­

lies the new· interest in the hun■n potential movement and the renewal 

of interest in religious practice. 

- Rituals can't solve our problem■. 

Agreed, but they liFt our apirit■, put u■ in touch with an encourag­

ing history end relete u■ to eome hope-■u■taining myaterie■ • Martin Buber 

wrote that wisdom is not in logic which i ■ a game but in meeting which i ■ 

growth. As I "jew" I join in practice■ which ■tretch back over centurie■, 

feel part of a past which give■ promi ■e of• future ■nd meet ■ living 

and lively tradition and am enliven•~ by it. 

- Experience haa become ■ big thing in our country: ■aul, con■ciou■-

ness raising, the' greening of ~meric■• My friend■ u■e word■ like ■pon­

taneity, being genuine, and Cgetting in touch with tham■elv•••• They put 

me down when I say: 11 h■ve to think ■bout it.• They c■ll •• a coward 

for not plunging in. Are you on■ or tho•• who'v• lo■t raith in r■aaon? 

Not at all. A■ ■n old w■t■r ■■r■ty in■tructor I know how.important 

it is to make ■ure you ■r■ ■wimming under control and in a ■af■ ■tr■tch. 

The Torah tradition r■rely glorifi•• unr■■■an. Th■ commentator, Abr■h­

ibn Ezra wrote: "Aeaaon 1• the mediating ■ng■l between God and man.'' 
. Maimonides taught th■t God'• deci ■ion, a■ reported in Gene■i ■ , "Let u■ m■ke 

-
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man in our likeness;• reFerred to the endowment oF reason. The animal 

. 
reacts instinctively and responds in the way hie nervous system is 

programmed; the human being reFlects and considers. Thinking is the 

process that deFines our humanity. 

I've argued that prudence, patience and principle in about equal 

measure are the only ways to enhance the quality oF liFe in• free 

society and I see no reason to retract thet argument now. The Torah 

tradition's goal is the sanctiFication of= liFe. Israeli• to be"• 

kingdom of' priests and a holy nation." Prophetic outrage at injuatice, 

Amos thundering against the spoiled and callous Folk oF hie day, haa 

always played a role in Israel's program oF 110ci11l regeneration;_but 110 

have the less dramatic responaibilitie• oF training up a child in the 

way he should go, creating social welt=are inatitution• oF all typea, 

and the disciplining of= one•• own luata and greed: "Sanctif'y yo..,....■elF 

and then seek to sanctiFy others." There•• wi•dom in the old ■■ying: 

don't rush the Messiah. Don't let your p■■eione pu■h you out of control. 

- There are Jewish Fanatic■• You've apaken of tho•• who ■tone 

the cars that pass near Meah Shearim on the Sabbath. 

To be hunan ia to be prone to exc•••• The que■tion i ■ not 

whether we have a Few Fanatic■ but whethar Jud■illlll encoLr■ge■ or ■et■ 

up safeguards again■t unbridled ze■i. The Torah, I aubmit 1 i ■ cau­

tionary. "Do not be righteou• ov~much!' . ~ M■n 1 ■ not God. The tradi­

tion has built-in check• and balance■• Rabble were accorded only th■t · 

authority which the community relt their arudltion and chw-acter­

deserved and no one ■poke ex c■thedr■ , ror God. Authority l■y with• 

scholarly con an■u■ ■nd not with the oplnlan af' ■ ■lngle an. God 

alone enjoyed unconte■ted authority, ■11 01:hr authority••• d■rlv■tiv■ • 

Th nineteenth a■nt:ury aha-■ aide• 

11 both/and peraan. Jew■ f'ound t:h Nlv•• f' 

. 
ovr•v■lued re■aon. 1 1 • 

t:h• f'lrn tl•• ln t:he 
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capitals oF European culture, going to concert• and lecture■, and en­

joying the experience. Culture wee associated with cool and judiciou• be­

havior. Hitlehavut, intensity, was associated with the unwa■hed Haaidic 

hillbillies oF Eastern Europe and wa■ eeen a■ a sign of backwardne••• 

The emancipated Jew joined a society which believed that the trained 

mind could solve all problems. It waa an innocen~, happy thought ■nd 

proFoundly wrong. 

Their conFidence in laboratory and library wa■ mi ■placed. Aeaaon 

provided prosperity and longevity and acme unexpected byproduct■: the 

population explosion, pollution, the drearine•• of the a■■embly line, 

the rape oF the world's energy reaerve■ and natural re■ourcee. 

Our generation hes lost faith in technology a■ the Me■■iah, Jew■ 

along with everyone el ■e; but rea■an alao failed u■ in• mar■ immediate 

and personal way. Aeaaan wa• the rea■on we believed ~mancip■tian would 

work. Once the wall• of the ghetto came dawn, our - neighbor■ would ■e■ 

that we didn't have horn■ and had the ■am• need• ■nd hope■•• they did. 

Experience and Facts would bring ■bout the demi•• aP ■nti-■emiti1111. It 

didn't happen that way. For ■am■ th■t Pal~~ w■■ ■h■tt.-ed by the Drey­

Fus trial or the Auasian pogrom■ or when Jewi ■h r■valution.-ie■ were 

denounced to the Tsar•• police by their Co■■uni ■t comr■d••• So■• held 

the dre m until Kri talnacht and Stalin' ■ purge■ . ~or other■ th• 

turning point came when the Britiah i■■ued the White Pap.- or 1939 which 

closed Paleatin••• door■ to Jew■ or when dur~ng the war th■ Alll•• con­

vened the Evi ■n ■nc:1 B.- ud■ Aerugee Conrarena■■, not to --v• -'■w■ , but 

to till the prote■t■ or tho■• who d•■nded t:hat Hltl..-'• vlatl■■ b■ 

saved. For th• l ■■t dleh-d r■■llt~ Mt ln •• aoaqu■■ rang wlth orl•• ar 

jihad, holy w■r, Arab ar 1 ■■ •--- ■ln -.~ ag■ln ln• battle ag■ln■t 

I ■el ■nd the United N■tlon■ tr_,_,,.-.. G 1 ••• 1, lnta ■ ~. L. D. prapag_,. 

me ting. Spe■lc anly one ..... , AM•,_ .......................... R1?Ja1111111. A prva■lve 
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sense oF alienation and oF the tragic bind■ our experience _into a ■ingle 

mental set. The times are cold. Name■ like Coventry, Hiroshima, 

Czechoslovakia, Vietnam speak volume■ to almoat everyone_. Jew■ are not 

the only ones who need not only the bracing command to ■eek ju■tice and 

the strengthening oF a congregation that sings together againet the 

darkness. 

I sometimes characterize the pervaeive cultural change■ which 
. 

we've been talking about by calling the earlier attitude Maimonidean and 

ours Ha-levian. Moses Maimonides wa■ a towering intellect, maater of 

all the rabbinic discipline& and a Firm believer in the redemptive power 

or reason. Judah ha Levi was a poet of aen■itive heart and pa••~onate 
. 

feelings, a philosopher who wa■ willing, indeed eager, to ackr,owledge 

reason's limits. 

Maimonides trusted only the mind. The heart wa■ impul ■ive; only 

the mind was constant and clear. He wa■ proud that the Torah could be 

explained in acceptable philoaophical terms. The mitzvot were God' ■ will, 

but happily, they enhanced mental health and pereonal hygiene. M■imoni"d■■ 

was an elitist who held that an ■bl• m■n could ma■ter life through the 

~etermined use oF hia intellect. The nai .. of th• ■ynagogue next door 

orten distracted him ■nd he looked on the acc■■ion■l p.-ading of the 

Torah around the hall•• vulg.- behavior appropriate ror ~•••••••but 

not the enlightened few. Hi ■ prayer••• the a■l■ outr■■ahing or the mind 

rather than the uncontrollable e,cpr■■■ian or need by ■ troubled heart. 

Maimonid•• wrote pro■■, tr1111■nt wly .. ■ whlah ■-• th■ r■■der 

with their analytic pr■a1■1on ■nd lagl al 

cated ■n wer■ to ■ophi ■tla■ted 

simple need■ ■nd conf'e .. 1a~• 

at the governor•• aa 

he did ■a by quit r 
• 

~ ... en. He pr-avl~ed ■aphlnl-

11••1• tl • rar th• 

J•lat, lntr■■t■ 

•• 
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simply cannot imagine Maimonides in an unbuttoned ■hirt, ■itting cro■•­

legged at a campFire, holding henda wit~ ~riend■ while they ■ing . an 

endless series oF Hebrew Folk sons•• The Maimonidean epirit, like the 

spirit oF American Jews until a generation ago, wa■ critical, wide-
} 

ranging in its interest, elitist, digniPied, uneasy with emotion, ple•••d 

that the Torah tradition was reasonable, high-minded, and wi ■e. 

Judah ha-Levi trusted his heart. He had etudied philosophy long 

enough to know the bitterness with which philoeopher■ diaagreed 1 ■o he 

was not abashed when he stepped beyond the limit■ or logic. He looked 

on the mind as a useFul inatrunent but he knew that commitment begin■ in 

the heart. His philosophy instinctively ■haped it■elr into dram■ • 

He Levi trusted people and spoke easily to all he m·et. The incon■i ■ten­

cies oF talk were dearer to him than the orderlin••• or theory. He ••ng 

openly oF his Feelings and paraded around the ■ynagogue without ■ny 

selF-consciousness. 
I 

Maimonides married to have children. Ha Levi ••ng or love, wine, 

end nature and sometime■ or the delight■ or the rle■h. He rejoiced in 

Friendship and in the bu■tle or lire. He could be ch..-gad with ·occ■■ion■l 

excess, but never with indir~erence. M■imonide■ ■poke gravely ■nd ■d-

~sed Jews to Face their problem■ with patience ■nd prudence. H■ Levi 

was ext, vagantly committed to the my■t.-y qr I ■r■el'• cho■■nne■■ ■nd 

wept Fo the Messiah. When he could no longer w■it patiently ror th■ 

Messiah'• arrival, he lert Spain Por Zion wh.-e, according ta legend, 

he was cut down by Arab cavalry•• he preyed berore th■ g■t■■ or J■ru-

elem. He Levi' . piri~ ••• Pull or reeling, p■■■ionat■ and co■pa■■ion■t■ , 

democratic, poetic, re■pon■ive to the grand red■-ptiv■ th-■■, int■n■■ly 

Zion! tend, above all, imm.,.■ed in and conc.-n■d with th■ rat■ or 

I eel. 

Maimonid • Ju■tiri■d Judal- by ■hawing that lt■ te■ahing■ 

corr the phi lo■ophlc - concept■ aahal.-■ then ■acepted a■ 
• 
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reasonable. Ha Levi struggled to show Judaiam •• ■ dietinctive r~•lity 

and he judged its teachings by their impact on each living Jew rather 

than on their logical consis~ency~ My point ia that the tim~• have made 

Halevians oF most Jews. A recent survey of Jewiah attitude• atated •• 

its major Finding the measurement of a deeply Pelt need for community. 

Jews want the synagogue to be a place where the loneline■■ of modern 

life can be overcome and its anxietiea meatered. 

- Then it has to become a lea• formal place. 

It already has. Young Jew■ have ehul-in■• Parent■ arrange 

Sabbath dinners to learn the song• which they can aing with their children 

·around their own table. The prayer book of liberal Jew• who once mini­

mized the value oF ritual now refers to cuatom■ •• mitzvot, ■acred ■ct■• 

You're here at this Institute. I'll give you another m■■aure of the 

mood shiFt. The popularity of Fiddler on the Roof. The ■htetl ••• poor, 

Full oF misery and cruelty, a bleak place, not the Paradi■• Lo■t of the 

stage play; but its intimacy and color offer~ ah■rp contr■at to th• di•­

mal .urban sprawl in which we lead o&.r fragmented live■ , ·_, to many th• 

shtet seems eminently attractive and, incidentally, ■ttr■ctiv■ to many 

non-Jews. Fid~ler played to packed hou■e■ all ■round the world. Com­

munity is• common need. 

- I wa taught in religiau■ achaal that Judal- could be dePlned 

ea ethical monoth■i ■m: th■ ■fPirm■tlan or th■ an■n■■■ ar Gad ■nd or th■ 

centrality of ethic 1 living. · Yau .. 

element■• 

The Torah tr■dltlan 1• • 

more, and th t 

iddur, th hupp 

th■ H tikv■h, .h ..... 

- ■1, 1 

ta be clo,rngrlldlng th■ .. core 

■t:h, lcraah and 

• and 

• 
•1191 
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and related to the tradition's special and ■urpri ■ing message. 

Religions are born, preserved and perpetuated by communitie■• 

Judaism is a way of liFe, not a denatured aet or ideas. To abstract the 

teachings from the living community always and nacea■arily diminiehea -the 

area and scope of the cluster oF ideas~ rite•, hope■, in■titutiona and 
( 

myths which are part of that religion'• pattern. Tho•• who tend ~o to■• 

pristine labels around often end up with label• and little el••• Con­

ditioning or habit keeps them going a■ Jew■ For a while, but aoon it'• 

the media and the values oF their cl••• which shape■ their ■pirit rather 

than the teachings of the Torah. Unfortunately, they are not very precise. 

The medieval tradition wee developed by• people ■et ■part and, 

of necessity, it turned in on itaelr and became encruated with countle•• 

customs and folkways, not to apeak or any number oF ■uperetitione. The 

modern tendency to reduce Judaiam to• ■imple derinition, ethical mono­

theism or prophetic Judaiam, waa intended to bring e■■enti■l• back into 

focus, but it cut too deeply and made all cuatom and ceremony ■eem irrele-
. 

vent. The defining oF Torah by ■uch conceptual tag■ r■i ■ed many problem■• 

What specific code oF ethic■ w■• implied? You ■ay Ju■tice and right­

eousness. Words like ju■tlce ■nd right■ou■ne■■ ■re big, bold and vague. 

They're golden word■, but,•• Mycen■■ diec~v■red, gold i ■ indige■tible. 

Human problem■ are m■ny-■id■d ■net ■iMple progr■m■ ■i■pl'y will not ■olv■ 

complex problem. Told to build rre■w■y■, engineer■ dld1 and their mil•• 

of aaphalt and concrete ■plit com■unlti•• ■ncl de■troyed ■uch or th■ 

sense or neighborlin••• which had ■■de 01.r cit!■■ livable. Every ethical 

deci ■ion mu■t be to 110■• dagree contextual. TIISI ■ like righteou■ ■nd 

juatlce enco1.rag■d the well-lntentlaned ta ruah ln berore they rully 
, 

under■tood wh■t i ■ ■t ■take. Coa■ltaent _ultl ■tely i■ nece■■ary, but., 

l• Judgment. There••• value ln t:he a■■e-by-c■•• ethod ar ■naly■l• u■ed 

by th rabbi ■ ln their reapan■■ ••they•• lned • probl■- rrom ■11 ■id•• 

-
• 

• 
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and tried to apply to each aspect of the situation principle• From the 

body oF Torah jurisprudence. We may today diaagree with their conclu-

sions, but they had considered a situation in it■ complexity and our 

diFFerences testiFy more to changes in the derinition oF the problem than 

to any weakness in their moral perception. 

I'll make a conFession. I oFten rind the ■ynagogue too eaintly 

a place. Saint talk is nice talk, but unreeliatic. Many tell me that 

their Favorite prayer is "Grant Us Peace", but how doe■ it■ hope relate 

to our argument with various governments over Palestinian right■? • The 

golden words - peace, justice and ~ighteou■ne•• - are compelling only 1, 

they are related to a speciFic context. I have heard Hitler apeak or 

peace. I have heard Stalin speak or peace, and Naa■er- and Kruechev and 

Richard Nixon. When I hear a preeident speak or the need ror peace in 

the Middle East I'm always aFraid he mean■ peace and unhampered ■cce•• ta 

oil and profitable - markets. 

- You remind me oF • philosophy caur■e I took l■■t term. The 

teacher introduced us to exietenti■li ■m. Ir I under■tood him, ■xi ■ten­

tialism denies the ability or ■b■tr■ct re■■on to comprehend lire. Meaning 

comes from involvement. You learn by living. An ■xi ■tenti■li ■t would 

say, as you've been ■■yings jump in th■ river ■nd ■nJay the ■wim. Th■ 

goal ia not to et■nd ■laar and •••le ward■ which ■e■ffl ta explain but 

really do not explain, but to accept th■ lamedl■cy aP liP• and th■ i•por­

tance of action. 

That•• certainly part ar wh■t l'v• been .. ylng. At ■a e point w■ 

have to commit aur■■lve■ ta valua■ ■nd a■u■-■ •• a■nnat aa■pletely an■lyz■ • 

- I• that whet peopl• -■n wtwn v,~ t■llc or ■ leap or Paith? 

Sam or th 

■k■ nd laalc on 

• 

• 
lnhlbltion■• Thay 

• Mal onlde■n to be 
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frightened by any philosophy which asaumee commitment to be in and of 

itself a good. I want to feel that the river I'm ~diving into won't ■weep 

me away. Ther-e are an awFul lot oF people committed to 11-Fe-deetroying 

messages and suicidal movements. Synagogue• get bombed by committed 

people. We'r-e back to arguing with Kierkegaard's un■tinting praise for 

Abraham's mind-boggling loyalty. An uncritic•l gloriric■tion oF Faith 

can lead us to serve devilish masters. I need o·nly ••Y one word: 

' 

Nurenber-g, and you'll know what I mean. A car need■ both accelerator end 

brakes; and we need an open heart and a critical mind. Commitment and 

judgment must go hand in hand. 

Religion uncoupled from reason, like love uncoupled from reason, 

is an invitation to disaster. An optimi ■tic faith can help u■ ma■ter ■ome 

of our fears and even speed recovery From illn•••• but to argue,•• 

Mary Baker Eddy did, that illnea■ i• • ■tat■ of mind which can be cu-■d 

by a positive mental attitude i• non■en••• and wor■e than nan■en■e if we 

fail to have the broken bone set or to undergo the indicated ■u-gery. 

Feith can work miracles except when it work■ mi ■ery. Not ao long ago I 

visited a twenty-three year old in th• p■ychi■tric ward _or• local 

hospital. While in college ■he had ■et h.,.. he.-t on• medical care.-. 

Only an average student, llhe had been r■ J■ct■d wh■r■v.- ah■ h■d applied. 

We encouraged her to ■et other goal ■ for h.-■■lf, but ah■ ••• 0.-t■in 

• 

she would be accepted. How could ah■ b■ -.r•? She had attended ■ 

two-week human potential ■■miner wh.-e ■h• h■d b•■n ■■a.red that if you 

set your mind to• ta■k nothing c■n black yoLr ••Y• She dld • ye.,. or 

graduate biology, r■■ubmitt■d h■r appl1a■t1an■, ••• ag■ln ref'u■■d, ■nd 

suFFered a nervou br■■kdo~n. 

Wlthdraw■l ■nd ■aaetlc1 

tion; but Jud 1an did nat daalare 

of celibacy to b■ 

hllve pl-eel ■ role ln 1:h■ Torah w-■c:11-

• .. ICl,W VOW■ 

lv■cl n •• 
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married, had children, worked at an ordinary occupation, and were di ■-

tinguished by their knowledge of Torah rather than by an arduous 

discipline of denial. ·we had ascetic& who wore hair shirt• and bathed 

in the cold rivers, and mystics who fasted and meditated, hoping for ■ 

mysti~ vision of God; but For the most part these did not command rever­

ence unles~ they were also men of Torah - trained mind• who bu■ied 

themselves a good part of the day with affair• of the community. The 

prophetic message was judged by its contenta, not by the fact that it 

had been brought by a holy man who ■poke•• if po■aeaaed. An ecatatic 

who babbled was a babbler, not a prophet. 

When you look at the broad outline■ of Jewi ■h thought you di ■-

cover that it tends to reject either/or deci ■ion■ in favor of a both/and 

attitude: both the cultivation of the mind end the cultivation of the 

soul. "Take hold of this thought but do not leave go of it■ oppo■ite." 

Not total abstinence but drink in moderation and ■ing the Kidduah. 

Piety is important but family reaponaibilitie■ mu■t be di ■ch■rged: "If 

' 
you have a sapling in yo&.r hand and ac>meon• c~ll ■ out: La, th• Ma■■iah 

p•ol'le. 

comes, plant the sapling fir■t and then go to ·meat him.'" Som■t 1 ••• 

every decision ea between black and white; they .-e eith.-/or p&.rit■nic■l 

types. Others aee a wide rang• or pa■■ibiliti•• and aon■■qu■nc••• •any 

shades of gray. We're both/and people, or at l•••t 01.r tradition en­

courages u• to be, both co munity -,cl ■utana111y1 both wiada111 ■nd lM■glna­

tive commitment; both mind ■nd apl~lt. M■tarlal1- ■nd greed .-econ­

demned as sins, but pov ty 1• na proor or vlrtu■ Ju■t •• w■■lth 1 ■ no 

proof of greed. Th Je ■yed ev.-y day, "Grant u■ p■■c■ ," but 

pacifism we not n 

. 
1na1pl• ■nc:1 ■■lP-d■P■n-- wa■ p_,.-1tted 

on the Sabbath. y ... ~. ror Gad needn't l■■d u■ ta d1ada1n 

capacity. Mn 1• n 1th d anla nor ■ng■lia by n■tlr• but baa,, 

-
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man's actions are thereFore rarely wholly aaintly or wholly devili ■h. 

There can be Fools for Christ but the strangeness oF the phrase, rool• • 

for Torah, speeks volumes. 

- You make everything sound so middle aged. What about ■imply 

being genuine and spontaneous? 

Spontaneity is much prized, in part because it augge■t• that 

life isn't as complex as it really is; but recently I watched a young 

aide in our Nursery School rush to help a child who had Fallen on hi• 

back· from a jungle gym. She picked him up to aoothe him, but her im­

pulsive act might have aggravated hi• injury. Wi ■dom ha■■ role ~o play 
. .. 

in human affairs. When the Meaaiah come■■ little child may lead u■, but 

until then the Torah tradition prererred to entru■t authority to the 

experienced and the wise. Simplicity w■• not con■idered ■ ·virtue. There 

- is an old saying among Jews that "the ignorant man cannot be a -■int." 

When the Judeans rebelled •~•inat Rom■n mi.,..ule they were ■oundly de­

feated and harshly puniahed. Hundr■d• or thou■-nd• wer■ kill■d. Citi■• 

were plundered. Jude■'• population w■• p■up■riz■d. Th■ few who aam■haw 

had been spared the wor■t ware moved ta give ■11 they had ta the ham■l••• 

and starving • . Unexpectedly, the -■Iii•• ■ugg■■t•d th■y p~ ■ limit an 

their genera ity. Th• limit••• high, but it••• ■ 11 it nan■thel•••• 

There wa no virtu■ in giving_, uah th■t you ■dded ya-.r awn r-ily ta 

the haple • caravan. 

Ther m■y be ■ 0.-t■ln nobility in ..-nlng th• 01:h.- cheek ta ■n 

attecker; but• ahlld ln ■ Pit ar rage ar • paranoid wit:h hi■ blood , , hl■ ••11--belr,g •• ••11 •• ror Ch• 
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protection oF others. The Torah puts it bluntly: "Ir a neighbor i ■ 

. 

attacked you may not stand idly by." Non-re■i ■tence i• a noble theory, 

but it doesn't ~it all occasions. No ethical theory doe■ • 

~ I had not thought about it quite thi ■ way 'til now, but you've 
' I , 

touched one oF my problems with Judaism. I want• vi ■ion and my rabbi 

gives me wisdom. I want to dream the impossible dream and he tell• me 

to make sure I'm not embarked on mission impoeaible. Can't there be an 

intellectual as well es en emotional overload? 

A good case can be made that the Jewi ■h community ha■ tended to 

overvalue learning and undervalue reeling. Certainly, the Ha■idim were 

convinced that this was so. I can still re~ember the ■urpri ■• or _many 

when I announced a course on Jewieh my■tic■l technique■: ■11-night 

Torah study; Fasting From dawn to du■k; midnight vigil• and the like. 

Many were shocked: 'I didn't know Jew■ ever did ■uch thing■.• They war■ 

surprised to learn that throughout mo■t or the Middla Age■ more K■bb■l■h 

was studied than Talmud, that the ■piritu■l center or Jewi ■h liP• in the 

sixteenth and seventeenth centurie• wa■ the ■■cred city or S■Ped where 

mystics-in-training cluatered ■round learned 9P.irit ma■ter■ who taught 

them esoteric technique■ and an e■otaric wi■doffl. 

Your rabbi didn't tell you not ta go. Abr■h- provide■ • u■■Pul 

illustration. Abraham wa■ told: Gal Le■v• your l■nc:I, your birthplace 

and your father•• hou■e ■nd go ta th• l■nd that I will ■haw ya~. Gad 

offers him neither detailed pl■n■ nor ■peciric direction. The i■port■nt 

thing ia to ■et out; but, ■ven •• Abr■h . 

given• warning: "B• a bl ■■■ing", b■ c.-arul that what you do will add 

to the ■LIii total or h■ppin■■■, • typically Jewlah pr-eaariptian, the 

vi ■ion plendid with ■ d■ah or praatla■l ■dvlae. 

- That• ■ c■lcul■tlan. 

Perh■P•• C■laul■tlon D .. 1n del•~ Ar1■tat1■'• and Atra-

h■m'•• In di u■■ing ■ a■ Arl • • oP oppael-.■ , 



138 • 

a rather mechanical calculating oF consequence■• Ari ■totle'a moderation 

is that of the cool and detached academic. If I followed hi ■ mathematic• 

I would constantly be trying to keep my actions moderate and temperate 

and never take bold steps. Abraham'• moderation 1 ■ preceded by• com-
} 
I 

mitment to holiness. It ia a calculua of po■aibility which ■eek■ not 

the smooth road to nowhere but the path which will lead to an unfolding 

oF the spirit. The goal is growth, not balance. I o·Ften think oF Ho■••'• 

phrase, "Press on to know God." 

- Your way takes . too long. Our eociety need• radical ■urgery. 

Prudence and wisdom are rationalization■ for inaction and provide excu■e• 

for those who aren't willing to do what' ■ required. 

Sometimes, but it'• equally true that peopl ■ : oF firm and certain 

conviction have caused incalculable ■ngui ■h and blood■hed. When your 

convictions stand in the way oF what I believe, if my ago i• large and my 

convictions certain, I try to convert you. IP I cannot convince you I 

call you en obsct..renti ■t and do what I can even if it require■ coercion 

to change your mind. During the CultLral Revolution million■ of Chin••• 

were sent to re-education commune■• The Au■■i■n■ handle di ■■ident■ in 

what they euphemi ■tic■lly call ■ent■l' ho■pital■ • 

The Torah tradition ha■ been called ■n obdLr■t• 111ar■lity or com■on 

sense. That'• not the whole or it, or cour■•• Th• ■t■ndard 1• holin•••• 

but the reality 1• th■t ■-int■; lllca aaholar■ , require ya.-■ or achooling. 

The Torah m■nd■te■ the ■thic■l A, 

me■ ...... ' tithe■ ror- th• poor, 

dance for more ••n•l~lve level■ 

your■elf; not to 

to drink ir ha l■ 

of conduct 

t■nd d h 

l 

, C'■ - Ju■t weight■ ■net hone■t 

u one•• parent■ - ••well•• gu1-

aonaua•1 u love yaar n■lghbar •• 
• 

lr he 1 ■ hungry, w■t.­

••ftaae 1:he b■■lo ■t■ndard■ 
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school and do something For the world," I would ■uggeet that trained 

minds end hands can do more for the world than wild energie• guided only 

by enthusiasm. 

Conversation with your rabbi is likely to raiee i ■■ue■ to which 

you had not as yet given thought. You want to get married. It'• an-­

intermarriage. The issue seems cut and dried; you're in love and label ■ 

aren't important. You've even decided to rai ■e the children as Jew■• 

Have you thought about what your non-Jewish pa~tner will be giving up? 

Will their sense oF having subordinated their conditioning to your■ be a 

constant irritant in your marriage? What will happen to the children 

when they're shuttled between believing grandparent■? I relt I had done 

my rabbinic duty when a young man who came to talk with me ■bout hi ■ 

career plans said as he left: 'you're like my law prore■■or who rorced u■ 

to Follow up every possibility in briering • c■■e.• There ■re religiou■ 

traditions where the incomprehensibility or their Scripture, the my■tery, 

is the key to that text's holine••• The Jewi ■h view w■■ that holine■■ 

inheres in meaning. Torah reading w■■ never ■imply a ritual. Th• rule 

was that the reading w■■ to be tran■lated into ■v■ryd■y ape■ah ■nd ■ 
. . 

paraphrase waa to be orrered ror tho■• who could not gr■■p the text•• 

meaning. Torah tudy w■■ • univ■r■■l obllg■tlon. L■.-nlna 1• pr■i ■■d, 

not Feared. 

- It' kind or blz■rr■, but thl■ guy I grew up with h•• ■ guru. 

H,e quote• hi m t ■11th■ tl •• vl■lt■ hl, and give■ hl a■t af' 

whet he earn • H y■ th■t t'ar the t'lrn • • h• oan lov■ ■v■rybocty. 

He' , got ,, w nd l'v• got 

Your f'ri tlan■ t' 

we've b en t llcl • 

time in ■n • 
• 

good br tlan, 
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made me Feel we shared a secret. We had truth■ denied everyone el••• He 

didn't say much, but liFe quieted down. The group waa warm and Full or 

good feelings. He· uncomplicated my liFe." Why did you leave? "I die­

covered that I was being used. I wanted to visit my parent• and was 

told Cno'. I found I was loved only when I obeyed, and that's not love 

b . 1 . J) ut manipu ation. 

Many find the world too complicated For them. Year• ago, when you 

went home, the world remained outside. Now the home no longer provides 

the child a coherent environment. His parenta say one thing, his peers 

another. His teachers have their own ideaa. The world comes in via the 

television, the telephone and the radio. Fo~ced to cope with an unceas­

ing barrage of experiences, opportunities, and advice, our emotional make­

up often reacts like an overloaded electrical circuit and ■imply llhute 

off. That's when a guru or.cult leader become•• Godsend. He tell• 

us: 'don't worry about another breakdown, I'll do your thinking ror you.• 

- I have a Friend who was at loose end■ until he Joined Hab■d. 

He says it happened quite suddenly during ■ Sabbath Service. Now heh■• 

answers. I don't know what answer■ h•'• Pound, but he'• confident. 

He sounds lucky. 

- He's paid a price. He refu••• to e■t ■t home; hi ■ p.,..ent■•. 

kitchen is not suFFiciently kosher. Hi ■ girl h•• left him; ■he wanted 

companionship end not to be badgered to live exactly a■ he decided to 

live. 

- Why doesn't Judaiam give me thi• ■en■e of thing■ coming together? 

It can. The holiday■ and S■bb■th can bring ■tructur■ into ■ 

schedule. Exposure to the richne■• of Torah le.-ning can provide both 

gen rel ethical guideline• and unexpected in■ight■ into th■ human con­

dition. Franz Ro■en■weig defined r■vel■tion a■ th• totally unexpected 

idea that comes into your mind•• you r■■d or talk ■■riau■ly. I've felt 

-
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I 

\ that sense oF recognizing unexpected truths and I know that my religious 

lire has allowed me to live with a sense oF order. 

- I've always Felt the lack of someone whom I could focu■ on and 
' relate to. l 
I 

- I've always been close to my rabbi. He li ■tena and is helpful. 

Anyone who is part of a rellgioue ayatem, and a rabbi certainly 

is, inevitably has some oF its magic or power accrued to him. 

The traditional rabbi was e learned man but he was alao a holy 

man whose wisdom was acknowledged to go beyond understanding, knowing, the 

tradition's specific rules. In Talmudic times, and later among the 

Hasidim, it was believed his prayers could intercede with God on behalf . . 

or Israel or keep the Angel of Death away From• sick bed. Problem■ 

were brought to the tzaddik and he gave in■pired couneel; indeed, he 

knew his disciples• problems before they ■poke them. Hi ■ wi ■dom worked 

because his circle had Faith in it; that i ■, it worked for the already 

committed or for those who were willing to ■u■pend di ■belief. I am ■ 

sophisticated professional in a highly complex and 1.-gely ■ecul■r en-.. 
vironment who has no deaire to play God, but I have p.,..formed miracle■ , 

not because I em en adept or even int.,..e■tec:1 in f■ith healing, but ■imply 

because people come to me expecting• miracle ■nd ■a eti■•• their faith . 
made a 'miracle' happen. A gu-u 1• • hla■n being. He ah.-e■ in th■ 

Fallibility which i the hallmark or th■ hul■n r■c■• ■net, like all or u■, 

he is a product of• p.-tlcul tJ. •• oultw-■ ■nc:1 al■••• H■ p.-tlcu-

larly muet face the corruptive lnrluena■■ whlah ■rreat ■nyana who h■• 

power over other. H■■ldl 

power and bec■u■ ■ ■dvl--~■ 

on ea truth wh■t •••• ln r 
Judai ■m work d h d ta 

• 
r■ll■c:1, nat.beo.,.. th■ r be■ wr■ ch■rl•-

ar t:h D ■ ta m,Jay 

vlro _,. pa--■d 

• r plaoe. 

f'raM. 
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- Why did you assume that my Friend waa young? 
. 

Religious convers.ions occur to people in their late teens end 

early twenties. 

- Why? 

These are the most convulsive years. There are so many opportuni­

ties, so many questions, and so Few guidelinea. The child has lived 

among peers and mostly in a school environment. He doe■n't know what to 

expect when he enters the adult world. There are so many decisions to 

make, so many things he doesn't understand. It's a time of sexual 

awakening and the exploration of new emotion. Our need For certainty, 

For a conFirming system of values, increase■ sharply during a dangerou■ 

·and uncertain passage. Simply put, theee are the years when we ■re mo■t 

susceptible. 

- I've a born-again Friend who insist■ that ■he i ■ • changed ■nd 

better person since she has accepted Chri ■t. I have enjoy■d moment■•• 

a Jew, end I know that being Jewieh hes conditioned many or my attitude■; 

but I cannot imagine myaelF ■eying, •■verything i• cl ■.-, I r■el ■■v■cL'. 

Now that I think oF it, I've n■v■r h■■rd ■ rabbi ap■■k or being ■■v■d. 
W■ 'r■ not immune to conru■ion. 

Whet about the H■b■d r■llaw?/ Ow- tradition da■■n't try ta ■timu-

late the conversion experience th■ w■y 0.-t■in 0h1.r0h■■ c:ta1 but ■d0l■110■nc■ 

is as difficult For u •• rar ■ny oth■r■• 

1 Being aved' i ■ • ■peciPic■lly Chri■ti■n t.-m. We talked two 

days ago about binding ■xp■ri ■nc■■ ■ncl p■yahalagla■lly th■y'r• ■uch th■ 

same a the• n■■ or b■lng -v■cl 

wakening, canPlr 1 

prototypical x pl 

Freuded hi broth 

Esau•• anger, h 

of pur■uit 

■in. Mo ■nt■ ar ■plrltual 

Jaaab. J■aob d■-

........ P■C.na■Dly rearing 

........... -,, ■t'r■ld 
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alternative but to camp in the open. He dream■ • In hi ■ dream he•••• 

God and hears God say to him: "Do not be afraid. I am with you." When 

he awakens the Bible has him say: "Surely God i ■ in thi ■ place and I 

knew it not." This sense oF awakening, oP becoming aware oP realitie■ 

we had not till then perceived ie the ea■ence oP ■ binding-conver■ion 

experience. It's a moment when our imagination take■ over ■nd, to our 

surprise, we see, or think we see, beneath ■nd behind the reality which 

normally is present to our senses. In paychological term■ the pre■■a.re■ 

caused by indecision and conFusion encourage u■ to tap ■piritual re­

sources which till then . have lain dormant. IP w■ do ■o ■ucce■■Pully 

there is a surge of power which make■ u■ feel what we had not P•~t bePore, 

and since we now have new powers or aenaitivitie■ we feel more alive 

than we had. 

- I'd welcome such an experience. It would put my doubt■ to 

rest. Why hasn't Judaism created ritual ■ to help u■ to unlock th••• 

feelings? 

To a degree the Torah tradition h■•• When ■ Jew r■■t• th■ twenty­

four hours oF Yom Kippur, involve■ him .. 1r in th■ ■■rvic■, i■agin■■ hi•­

self standing before ■ Heavenly 001.rt, think• d■■pl~ ■bout hi■ llr■ ■nd 

God's will, become■ ■w■re or hi• ■in■ ■nd hi■ pow.- 1:a ch■,.a■ 1:h■ dl~■ation 

of his liFe, he often• n■■• un■xp■at■d pow.- -.rging through hi. I 

know I have. 

a spiritually lgnlrlc t 

experience. Som ca 

bound to Pan tlc■l 

H idl 

apiritu 1 

up ln .... 
-
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us appreciate the hu~anity, the joyouane••• the enthuai■atic piety, the 

immediacy oF experience, which Hasidism aummoned. But there was another 
J 

side to that movement. Enthusiasm For the spirit end the immediecy of 

experience were at times so overwhelming•• to black counsels of 

prudence, some masters told their Flock not to consult ■ doctor; the 

tzaddik's prayer and an amulet blessed by him would be the mean■ of 

healing. Those who wanted ta emigrate to America were edvi ■ed not to go. 

How could you attend the rebbe's court and benefit Fram hi ■ cheriama 

from so far away? 

- We read William James' Varietiea oF Religious Experience in ■ 

psychology course. It's about mystical and conversion experience■ and 

none of the quotations were From Jew■ • 

James used what he knew. Prate■tant Chriatianity came into being 

in opposition to papal au~hority not in an in■titution but in the indi­

vidual. Anyone who had sense~ the Holy Spirit could pr■■ch in it■ n■m■• 

Given this way of approaching matter■ ■piritu■l, it••• ■lmo■t inevitable 

that conversion, the experience of the Holy Spirit, ■hould become ■n 

important element in ita theology and church practice. Ritual■ w■r■ 

devised and churchgoer■ were conditioned to anticipate th■ inru■h or 

the Holy Spirit which re olwe■ conru■ian■ ■nd doubt■ and align■ that per­

son with the will of God. 

- Ia thi ■ what i• m■■nt tab• bcrn ag■ln? 

Yes. 

- Why fight it? 

Bec■u or th a cl 

Sunday Blu L w ta 

munity. Th vl~---­

to rein in 

ha■ v■na•ll 

1!1119811111lbl1:lon and 

e .aoa-
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not do.· We may not murder property owner■ who ■tend in the way of' a 

revolution simply bec~use they are in the way. ~e may not steal an-

other's good name even iF he opposes what we consider progre••• We may 

not slander a political opponent even though we know he i ■ unFit ,or 

office. 

The Jew is conditioned by a tradition which locate■ authority 

in the Torah and in learning. The Torah tradition welcome■ the enliv­

ening experience and many oF our worship ~omenta, the chant, the mueic, 

the song, the swaying, the spirit, are conducive to an awakening but 

authority does . not Flow to the 'born again', and there 1 ■ no reaaon to 

artiFicially stimulate them. 

- I've been conFused and pre■■ured. Why haven't I had auch an 

experience'? 

I don't know. Each oF ua ha■ a diFFerent emotional makeup. 

- I thought I Found truth and that my liFe had changed. I won't 

go into the whole story; but I had a religiou■ high and felt that my 

liFe had Fallen into place, and then it ■11 Fell ■p.-t ■g■in·. I Felt God 

let me down. 

Those religions and cult■ which emph■■ize • tran■Forming religiou■ . . . 

experience tend to promi ■e that ■uch ■n ■wakening will r■aolv■ all doubt■ 
. . 

end end all confusion■• OFten it do■■n•t work out that way. 0-.r obJ■ctlv■ 

situation doe n't change ■nd w■ •r■ brought back dawn ta ■-th. 

- My mood ch■ng■ with th■ 11lnut■• Do■■ a blndlr,a ■xp.-lenc■ 

have any la ting impact? 

It c■n. Wh■n w■ ■xp■rl■nc■ the y■t■ry whlah 11■■ within ■ re-

liglou• m■ ■ge it b■ca11■■ ■-cr■d to u■• Th■ Tar trildltlon ■- • aold 

and objective ta ■n aut■ld■r, but•----• 

The Tor■h tr■ditlan recagnlz■■ th■t r 
aa f'artlllbl■ u ■n lntl ■t■• 

help 

we face•• we try ta all b ■■ , 
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' 
sensitivity: our appe~ites, paaaion■, ambition■, greed, envy, but •l•o 

I 

that faith has limits. I have• d~ep Faith in God but I have not re-

solved all the contradictiona of my nature nor have I any hope ever to . 
do so. 

Christianity took o~~ road, Ju■tification by Faith, the promi ■e 

of a sacramental salvation, an emphaai ■ . on motivation rather than com­

munity structure and careFul discipline. The Torah tradition took• 

less dramatic road and worked to create institution• which would en­

courage ethical growth and create the baaia of a humane ■ocial order. 

Christianity emphasize• the awakening e~perience, Judaism the power oP 

conditioning. Our sages were educator■ who knew the value of practice 

end habiti "Oo what should be done becau■e it'• demanded of you; . in 

time you'll do the right because yoo'll understand it'• the right thing 

to do." What Judaism does not recognize i• • eingle entity, the hypo■-

tasis which Christians called Original Sin, which can be overcome•~ 

St. George slew the dragon. Original Sin wa■ defined•• thralldom to 

the devil, being entangled by the libido, being en■l ■ved to lu■t ■nd 

ambition, end it waa taught that by faith in the Chriet•• vic■riou■ 

sacrifice oF himselF man could bre■k free of th••• ■hackle• ■nc:1 ■■ve hi• 

soul From damnation. 

The Torah tradition recognized in aur m■kaup■ ■■ch or th■ ■l ■m■n~• 

oF Original Sin, but it denied th■t th••• ob■t110l•• could be campl ■tely 

removed by en ■ct of Peith. W■ c■n IIUbli■■t■ a...- p■■■ion■ but not cut 

them out. 

as ignorant ■uper■tltl 

bel ■h ■nd th■ d■nal 

Our ratian■ll ■t■ 

• on 1;1,■ world or th• IC■b­

--~vlo■ ln Che-• ••Y · 

" l(_,..ualcy hill■• 

ec11■va1 
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theologian. Fortunately, in our day •choler■ like Gershon Scholem h■v• 

taught us to appreciate the centrality of Kabbali ■tic attitude■ in the 

rabbinic ethos and have . allowed ua to recognize, not only how the 

imaginative Faculty plays a critical role in ■11 experience, bu; h■v• 

decoded For us the special feelings which the ■ymbolic language or the 

mystic encodes. 

- I'm confused. First you ■aid plunge in; then you •••med to ••Y 

stay on the bank. 

You're right. You must do both. 

-




