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Chapter 7

JUDAISM IS

It was a bright morning. Everything and everyons was Ffresh and
I begen with & bit of personal history., Some years back my Father wrote
a book sbout the distinctions between the Jewish world outiook and that
of other philosophies and religions and titled his manuscript Whers

Judaiem Differs. An editor put the title into the past tense, Whers

Judaism Differed, and so it was published. The editor spperently was

motivated by a point of view shared at tha time by meny of liberal spirit
that the historic theclogical differences between the clessic Faiths
waere no longer significant. He believed that only the sthical teaschings
of the religions countad end that these were Fundamentelly similar; and,
since doctrinal distinctions bred distance and misunderstanding, it was
considered a progressive sct to deny their importeancas.

Dad’e editor misread the times. Since World Wer II a tidel wave
of religious passion has moved scross the globes. Who -ﬁuld.h-v- beliesved
college women in Iren would beseech the Ayotollsh Khomeini to put them
back into purdah? Across the Near East immams have preached jihad, holy
war, against Isrsel. Irelend, Lebarmon; Iren; and Indie give the lie to
those who still beliesve that the world has outgrown religious differesnces.
MNor have religious pesssions been limited to backwerd countries or ignorant
Folk. The Right=To=Life crusade is fueled by church doctrine snd led by
many who are well-sduceted. Nor has the house of Isrsel been esxempt.

Some of the settlemants on the West Bank serve sescurlty purposes. Others
are there because groups like the Gush Emunim, the self-styled "'f-l.'l"l:hFul'.
irsist that a Biblicel description of the boundaries of the Promised

Lend must determine the Foreign policy objectives of the current govern-

meant,

«Tha aditor was & product of s pesrticulsr time and situstion. It
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was an axpensive time. The Allies hsd won the war, Americs was pros-
cerous snd powerful. We seemed to be solving our problems and, smong
scademics st least, thers was 8 tendency to So8 religion as a set of
medieval doctrines Flomting somewhera out thera, interesting but archeic,
People like to remind esch other that Confucius, Jesus, and Hillel anach
had tsught the Golden Rule and could sss no good reason to get excited
about guaint customs or parochisl formulations. Many sssumed that the
old theologies would wither away and bes repleced by = sensitive up-to-
date humanism which would celebrate political fresdom and exalt the
potentieslities of each person.

Cultural anthropologists had loceted religion in esvery known
culture, in the process making it clear that ell cleims to a monopoly on
truth or to sole possession of the keys of the Kingdom were without
merit. Socislist theory identified religion with other-worldlinsss and

tha encoursgement of political passivity and, s such, with ths propa-

b g

gands spread by those who benefited From the injustices of the status .

quo., To use s Fevorite word of thes day, religlion was no longer reslevant.

Dad'e editor considered himself = ressonable man snd in his mind
it stood to reason that modern thought hed volided sll assertions of
theologicel distinction. Tha ministers and rabbis he knew scted, in
thelr everyday work, like socimsl workers snd counselors rather than
celebrants of m mystery. 1 think it was Jesn Paul Ssrtre who said,
“ehe best way to Fesl oneself no longer & Jaw is to reason." He might
equally well have seid tﬂl"ll"'.l-tl.-'l‘ or ‘Muslim’. Thers is = Christisn
message and a Jewish messsge. Esch hints st truth, but, ss I keep ir=-
sisting, God slone knows the truth, the whole truth snd nothing hutlthl

truth,

My Father's esditor, whom { later got to kmow, wes, in Ffasct, ®

communicant of sn Americsn civie religion which sssums® ths unquestioned

valus of democracy, social reform, and individusl fresdom, and bases
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lte vision in the FfFaith - I use thes word deliberataly - that what ia
eontradictory, erratic, or meliclious in human sction results From socle-
tally induced distortions of our imnate decency rather than sny inhereant
limitation of human nature. He shared with many other fine and gentle
pesople the disadvantage of being an sducated, mildly liberal, middle-
class white American males who, securs in his country's power and pros-

perity, Felt confident that his values were right and that ultimetely

they would be msccepted by the rest of the world, There were s8till witch

doctors and Fmith healers but they bslonged to the Third World snd the

other Americes snd would disappear as the benefits of learning and pros-

perity spread.

- TR I

- Do you disagres with his proposition that humaniem, selfish or
erratic behavior is the result of ths human spirit having been brutalized
by the cruelties snd dehumanizing institutions of the socisl order and |
that, &s our institutions sre reformed, = gentler and nicer bresed of :
paople will emergea?

The streets of an urben slum, poverty, broken homes certainly
deprive millions of useful supports, POt Tto speak of love and valuable
role models, The jungle requires survival skills snd brings out the
Feral in the human animel. But envircrment iesn't everything. A person
of courasge and principle can stend sgainst the tide: "In & plece where
there sre no men, strive to be & man,” The Torsh makes this point im
the Famous myth of Scdom and Gemorrash, tha wicked cities of the Flain.

When God decided to destroy thess towns for their evil ways, Abrasham
intercedes on beshalf of any good Folk who might live thers: "Will you
sweesp sway the innocent with the guilty?" Not sven twenty rightecus
citizens were to be Found, but the point had bsen made thet living in
Sodom need not reduce strong-minded people to the vulgarity of thelr

surroundings.

w = I read sn srticle recently that said that Sodom and Gomorrsh
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had been located by srcheclogists. Why do you call them myths?
Aesearchers have been sxcavating sites on the -nuth;.-t bank of
the Dead Sea where the cities of the Flain are presumed to have been
situated, They have tentatively lasbeled thess tels ms the Cities of the
Plain, but as yet no inmscription has bean Found identifying-any site.
But, even iFf we could positively locats thase cities, the Genesis story
would still be & myth, m story whose truth lies balow the surface. The
Torah is not interested in reporting historicel Fect, but in intro-
ducing the God-Abrsham dislogue into & Famous bit of history asbout the
sudden destruction of certasin towns. The dislogue, which is the heart of
the myth, tells us whet the religious leadsrs of Isresal wantad tD.HIhI

known sbout God, that He is just snd not vengeful, reasonable, not =

tyrant.

- Go back to your editor and his idess sbout religlons. Was ha
wrong?

The world-wide resurgence of religion certainly suggssts so.

- Where did he make his mistaka?

He looked at religion as & cluster of ideas, most of which he
faelt were p;--n. He Feiled to understand that religion fulfills a uni-
varsal need, to give meaning and purpose te 1ife, snd thet religions are
not judged in terms of logical consistesncy and up-to-dataness but in
terme of their emoticnal effectiveness. He also Fforgot that socisl up=-
heaval, not only intensifies religlous neesd, but turns psople towerds

their own. In times of anxiety, we want our families neesr us snd we pull

our religion closes,

Where Judsism Differsd was published in 1856 just before sthnic
snd blmck studiss burst on the scens. Blacks, it sesmed, wanted to be
bleck, rot whits. Spanish perents wanted their children tsught in thair
native tongus. Christisns wanted to be l\l“luﬂlt not saimply esthicel.

Disturbed by the blind impersonality of the msss society - T. S, Eliot's
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line caught its spirit: "here are decent godless pecple, thelr only

memory the asphalt road end ® thousand lost golf balls" = many subse-
quently turned away from the cosmopoliten ideal, 'np artificial divisions?,
which had characterized earlier progressive thought,and recognized the
importance of the speciasl and surprising messsges. Evarywhers thers was

a renewed interest in ‘'soul’, Some turned to the cults, but Ffar more to

the religious gospels which had provided their sncestors with identity,
moral certeinty, and collective pride, It was the sge of born-sgsin .

evangelism and Jesus Christ Superstar. It was a time for "Tradition,

Tradition". Religion was in,

- In one sense this return to religion seems sad, Religions do

creste divisions, I lest a good friend who suddenly got all hot about
his Christianity and couldn’t leave me alone. He insisted I had to be
saved.

Diversity stimulates both distance snd tension, but there's no
way out. We resist being boiled down into ® blend stew, My =sditor went
to school when scciclogists were describing Americen society as & melting
pot; but cultural pluralism won thea :II;_I'.

Gecrge Santayana is #F;Hit-d with the ocbservation that to try to
be religious without -upﬁu-qu & specific raligion ie like trying to
speak without controlling e specific langusge, HAeligion never exists in
the sbstract., Ceatholicism, Wﬂ. Shintoism, and the Torsh tredition
sre distinct religions snd netural expressions of particular religious
civilizetions. Religion is @ surprising end specisl messsge snd those who
fesl addressed by it. Religlons shere common sociml and psychologicel
Functions, but identity of function is eimply that and no more. Americe’s
civil religion and “‘“‘
and messianic hope, nﬂ
loyslty. -y “. -4 .
- If T sccept your eli-inolusive definition of r
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appreciste what you're saying. But limit yourselF to the conventional

religions. Aren't Judalem and Christisnity built sround simllar valuss?

Isn't the Bible shared? Oon't we speak of = Judeso-Christian tradi-

tion?

There are similarities but far more differsnces, What is Torah

to Judaism is Old Testament to Christianity. When you anter a church
yvou will Find an English Bible resting on s lectern. Inside you will

Find the Old Testament and the New. 1f you sttend services you will

hes~ two readings, one from each section. Thet chosen From the Old Testa-

ment will, in =11 likelihoed, be from the Psalms or the Prophets. AS

you krow, the ark in a synasgogus eontains only the Torah, the Five Books

of Moses, that part of Seripture from which the Fewest of the scheduled

church readings are selected. The church balieves that the Dld Testament

contains important, even inspired, materiasls, ® chronicle of the First
stage of sacred history, and prophecies about the Christ-Messliah; end
they believe that much of it has besn cancelled or superseded, particu-
larly the Torsh law, the part Jews declare to be ths hesrt of God's
special and surprising messsge.

- We share the Ten Commandments.

The concept more than Lts specifics. Jews read, "you shall not
murder"., Christisns translate, "you shall not kill"¥; thelir version Fits
more closely Jesus' ‘turn ths other chesk' sermon than the Torsh's clear
intent since the law permits wars of self-defense snd stipulstes cepital |
sunishment For certsin crimes, Behind this technical differsnce in
translation lies s critical differsnce in r-lin.lqn-_ attitudes, Peul,
and subsequently all of m-ﬂ-m.am-i the suthority of Tersh law
over their lives. The Ten Comman
us o —zrwm Mt. RAabb
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I think not. You shall not kill suggests both pacifism and
vegetarianism, interesting special messages, but not themes which have
besn central to the Torah tradition.

- We share the hope of peace on earth.

But we express it differently. The Christien vision is of =
world joined in Ffaith in the mystic body of Christ. The Jewish vision
emphasizes Zion, the land, established in justice, and the world re-
Joieing in justice and peace without necessarily being jnlnldlln one
religious communion.

- Aren't such differences rnnllr.limit-d to official pronocunce-
ments? People don’t cers.

Differences in a religion's shape inevitsbly have an effect on
individual sttitudes. Try a simple test. Ask a Few friends whethar or
not they agree with the sentence! Faith is & private ulltt-. I think you
will Find that most Christians will say f‘yes’ wnequivocably; and most
Jews will egree, but gquickly add something sbout the importance of com-
munity, There is @ much stronger sense of community in Jewish condition-
ing than in the Christian ethos] = sense of interdependence which has
been fostered throughout Jewish history snd leads Jews sverywhsrs to
support Israsel, welcome Soviet emigres, snd worry about their co-reli-
gionists in South Africa and the Argentine. Jewish communities in every
town of aize in the United States organize fund-reising drives for cering
institutions, religious education, snd the reliesf of Jews everywhere

being a Jew involves you with God
rabbis te bes

tions, Moses went |

-

called the Jewish pec
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- Yet, people of many religions cooperate in city affeirs.

On some issues, The Aoman G-thpllﬂ bishop of Eluv-ilnd and I have
worked closely on race-related matters, particulerly desegregation of
the public schools, but we are on opposite sides of the political Ffence
whern it comes to Federal ald to parcchial schools and the proposed
anti-abortion constitutional amendment., 1 support the Plarmnned Parenthood
Association, and 1 'am sure he does not. Inevitably, the specialness of
each religion’s message will lead to different asgendess and to different
attitudes towards specific sociasl problems. Elements of the Protestant
Church translate "remember the Sabbath day"™ as a command to snact Sunday
Hlue Lews and argue that the public school day should begin with prayer,
positions which the Jewish community opposes. Concern Ffor churches snd
communicants in the Arab world has led international church bodies, both
Catholic and Protestant, te be less than generous in their pronouncements
on lsrael and more than genercus in their understanding of terrorism.

Christianity praised celibscy. The Aunu-tini-n.ﬂhurnh transformed

Paul's putdown of marrisge s s condescension to the Flesh into officisel

doctrine. Judsism labeled marrisge kiddushim, = sanctification, talked

of love as a natural and healthy human sxpression, snd saw no reason to

be ashamed of physical Itﬂ;“tlﬂﬁ- "Three sights sre too wonderful Ffor
| me, Four which I know not: the way of sn sagle in the sir; the way of =
serpent upon a8 rockj; the way of a ship in the midst of the ses; and the
way of a man with & young woman." FAsbbis slways have marrisd. According
to fFolklore, God spends part of sach dey as s marrisgs broker and enjoys
His work, A thirtsenth-century sage-mystic, Nechmanides, wrots & book
which praised the sexual relstionships betwesn men and women as Fulfill-
ing God's creative purposs, not only because sex produced children but
because plessurs was given snd received. |

The Jewish tradition smerged in = Near Esstern cultursl snvironment

where the body and the soul werg Scospte
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Biblical word, nafash, denotes both soul end the physical hesart,
Christianity emerged a millenium later into a world deeply influenced by
Greek categories of thought whose tendency was to ssparate matter and
Form, body from soul. Form, the soul, was sesn B8 atarnel, pure; matter,
the Flesh, as perishable and impure. Formed by men who thought naturally
in this duaslistic way, early Christianity set high value on & religious
digscipline which would Ffree the soul From its prison within the body.

To that end it encoursged sscetic dieciplines such as Fasting and the
mortification of the Flesh. Merrisge could only be ssen &8s & concession
to the flesh,

- Aren't there differences among Jews sbout love and marrisge?

In the long record which is Jewish history you can locate men who
hathed in cold rivers and who Fasted to break free from the power of thelir
appetites. HNachmanides rejoiced in marrisge. Maimonides married becsuse
it was a Torash command, 'be Ffruitful end multiply', only to have children.
But the Torah's unitary understanding of the human being continued to esct
es a caution not to divide man into parts and declers some parte sesemly
and others unseemly., The community sppreciated the piety of those of
ascetic temperament but did rmot declere their way superior to those who
worshipped God with a whole heart and after a good meal.

- It's ml]l interesting, but wasn't your sditor saying: what wes,
was; but is no more. I know thet you're often out crusading with a number
of local ministers and priests,

On the issues we agrees on, but for all our sgresments we draw

From and go beck to & perticulsr polity, tradition snd community, and the
force of our roots and religion should not be underestimated, All of us,

of course, Feel the pressure of, end respond to the valus of, the civil
religion and the Americen culture, Priests, ministers and resbbis sre
sentient beings not programmed robots. ' |

Egavspiry o afilger g s
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- Given the existence of such smbivalence, wasn’t the editor right
in believing that the old differences are disappearing?

I don't think so. The Liberal religious groupings are a minority
within their communities and it's the Fundamentalist and traditional
groups that are showing the most growth. IF anything, the old differences
ore being reassertad. Pope John Paul is staunching libersl sttitudes
towards birth control and divorce in his church. Fundsmentalist
churches in America are working hard to reinstitute Blue Laws snd prayers
in public school and the rebbinate in Isresl has moved to reject as Jews
those converted by non-orthodox I:'i:bll. We live in an sge whan idesoclogy
is in Full cry snd where submission to church suthority is being demanded.

- You speak of a Toreah tradition. In effect, there esre Torsh tra-
ditions. My rabbi just had s knock down dresg out debate with an orthodox
scholar about women rabblis.

A river sometimes separstes asnd runs on two sides of an islend,
but the flow ultimately comes asgain together. We differ on a shopping
list of issues, but the sense of a shared part and destiny kesps these
differences from being completely decisive. Anti-semitism doesn’'t ask
a Jew's denomination. Secularist Jews sat kosher food at community
meetings. Non-orthodox in Israal certainly resent having to conform to
rabbinic laws of perscnal status] but all Isreseli Jews speak the same
language, study the same history and follow the same calendar. Arguments

are in the Femily. ' "

nuh-n:l: was in I

mmm‘inm#-m-

haspital which m ,,., r ming sutop Libersl Friends theras told ms

at waddings, that the) T ieti _sverything From sbortion to

divorca. How e

i v
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comprehend, some orthodox Jews have retreated into & defensive shell
constructed of the Forms of the past. Unfortunately, their shell has
hardened over time to the point where little of the enlivening spirit of
the Torsh manages to express itself. The more the world changes the
tighter they become. Don't judge Judesism by its relles.

- In my experience, there's noc more bitter argument than a family
Feud. What makes you think we'll stay together?

If separation occurs it will be tragic. It could happen. Family
life requires compromise snd patience and we have our ‘there is no other
way but mine' fringe, But in Cleveland all the congregations meet to
talk of shared concerns, and on the national level there's a Synagogue
Council of America. Most try.

= The rabbinic tradition defines homosexumslity =8 @ sin. I"'ve read
that the Aeform movement has orgenized a gesy synagogue. The tradition
requires ground burial but some congregational cemeteries include mauso-
leuns and niches for eshes. How can contradictory positions be equally
Jawish? o

Some groups emphasize the letter of the law, others its spirit;
and both groups can make a cese For their position. Teke the issues of
homosexuality, The rebbinic tradition smphasizes = specific Torsh rule
which condemne homosexual scts; the liberal tradition cites Torsh texts
which prohibit treating anyona s a misfit or outcast. Our personal
judgment will depend on whather we give greater waight to & formel rule
or & broad injunction, our general sttitude towerds change, snd whether
our conceptual model is the river or the tree. Nor is it = simple matter
of either/or, I'm troubled by the ides of m gay synsgogus. I belleve
in & religious community which is lul'lﬂ.p! of the whole community. I'm
afraid a single focused s

with = set nf-ﬂlﬁﬂﬁﬂ'ﬂnﬁﬂpg
modern Jewish .'H.!q. lmbbinic

T?'*IIH euts across
mﬂll"il.l
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@ direct threat to the mother's life. Liberal Judsism does not oppose
sbortion when the woman Feels emoticnally or physically threatened.

Both traditioms aFFirm the sanctity of 1-11'-. There are differences, and
they are basic; but, as long &s we think seriously sbout Torah values,
our conclusions are within the tradition, and in meny ways our plureslistic
community gains from our disagresments. Osbate sharpens awarenass and
the existence of vearious communities crestes options. The more Flexible
among us Force the formalists to coneider whether circumstances have
changed so much that people sre being hurt rether than helped by the
regimens which an older commeantary m.nn..'é.d. and the Fformalists Force
those of liberal spirit to exemine their positions more carefully to make
sure that those positions sre the result of serious reflection on the
Torah tradition end mot_simply &an srbitrary salection of s text or two
whose only purposa is to make the tradition more convenlent. I have
rmoticed this benefit particulerly during the sbortion debate. Liberals
no longer dismiss out of hand criticisms of sbortion ss a birth control
technique and formalists have bsgun to seek ways to adjust thelr resers
vations to the diasgnostic cespacities of modern medicine.

- A point of interest: Why did the rebbinic tradition Ii-it-
abortions so sharply?

The relevant halechic rules were First formuleted in Greco-Aoman
times when surgery was primitive, dangerous, snd sttempted only near the
time of delivery when the dangers to s woman's 1ifFe were spperent and =
simple operstion possible, In our time sbortion is » safe surgical pro-
cedure best carried out during the. First trimester of “n-;qr. The
rabbis Feced m different set of ciroumstesnces socioleogicelly =s well as
medicelly. Their world was underpopulsted snd fertility was = constant
problem, Our world is | I_'1.“.ﬁfb'fﬂilﬁﬁﬂﬁlﬂﬁiﬂllllllﬂﬂli not have
to be sncoursged "to be frultful sndwmult |
1ife: mﬂ m!l or the bs .
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malformed or unwanted baby.

- How much weight do you give to the old ways?

A hundred generations of moral -iniltiulty should rot be cava-
lierly dinmilu;d but neither l;uuld they be slavishly Followed, My rule
is to break with the past only when the colder forms ceuse palpable harm
or restrict human development by not taking into consideration tha cir-
cumstances of modern life. I dismiss out of hand eny rule which would
restrict sutepsies. The ares of women's rights is perhaps the one where
1 bresk most often with the eold ways, I do not consider the fact that
the pronouns in the Torsh text ars of masculine gender sufFficient reason
to deny to a woman the right te initieste divorce proceedings or Fn of fer
testimony in court or to be = rabbi.

- A young woman who had sat quietly sllowed that she found my
discussion interesting but what had this to do with her end her friends?
History is over. Paul, Augustine, and Nechmanides are long dead. My
Friends, Christiesn esnd Jewish, end I live in a liberated soclety, teke
our advice on sex end marriage from professional counssalors, snd neither
know nor care what our respective traditions teach. Iﬂqlldi my rabbi
tends to equivocetes, but when all is said end done he baliesves the new
moramlity is generally hsalthy and I doubt he could base his viesw on the
Torah,

You're right, Ffrom your perspective, I1've sald it bsfors. Most

young Jews and Christisns go to the same schools, read the same books,

play the seme sports, watch the ssms progrsms on television, think the

on humen development,

Probably the FﬂEQFiL&;J”";;;.H
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For snd will receive the same record albums. There's s good chance
Christopher dossn't know the Christological basse of his name or care and
that he ¥111 Fmll in love with Semuel’'s sister, not only because she is
attractive but becasuse they share common interessts and "epesk the same
language.” There may be theologicel and ritusl differences, but on the
humarn level where it counts, aren't most young Jews and Christians cut
of the same cloth?

1 can’t be truly human if I lack = compelling vision of life's
coherence, s religion, and the Torah tradition is such a vision and one
with s remarkably good track record. Where it had once been chic to dis-
parage the dietsry lews as outdated public health measuress and mock the

tallit snd tefFillim es peculiesr preyer uniforms, in recent ysars social

scientists have studied the psychological and societal Function of rituel
and reported on tha importance of ritusl for mental health. Ritual is in.

Bar snd Bat Mitzvahs, Selimot services, Afruf have reasppesred in old-line

————

liberal congregations where once decorum snd s sermon comprised the
liturgy., Guitar evangelism is not unknown in traditional synagogues.

The pendulum has swung so Far some of us are concerned that the religious

liFe may become a Form of idolatry For some who will neglect the parsllel

emphesis on lesrning and soclial justice. Fortunately, one of the grend
things sbout this sncient and rich tradition is thet it survives cultural
Fads beceuse it is so meny sided snd contains wisdom relevent to all

sides of 1ife’s contradictions. Ultimetely, the Forgottsn thames ars

picked up. _

We'ra humans sll, snd all of us have teken soms of our valuss
From the eivil religion, but never undersstimets the power of condition-
ing, esnvirorment and tradition. Even whers tha fires of belief burn low,
the spirit glows with & speciel cest. Ths philosopher Bertram Aussell,
making it clear in his Autobliography that he lost sll belief in Chris- |
tian dogtrine, coming scross this pe by him sbout ® visit to




Greacea:

1 Found myself in & little church belonging to the days

whan Gresce was part of the Byzantine Empire. To my

astonishment, I Ffelt mors at home in this little church

than I did in the Parthenon or in sny of the other

Gresk bulldings of Pagan times. I reslized then that

the Christian outloock had & Firmer hold upen me than .
1 had imegined. The hold was not upon my beliefs, but ;
uporn my Feelings. It seemead to me thet whare the

Greeks differed From the modern world it was chiefly

through the sbsence of & senss of sin, and 1 reaslized

with some astonishment that I, myself, am powerfully

afFFected by this sense in my feelings though not in

my beliefs.

Would a young Christisn respond to the idea of spending time
on B kibbutz? Would s young Jew think of spending twq yvears in church
service as the Mormons do?

- Nop, but both might join Vista or the Pesce Corps. I can see
the impect of the larger community but not the impect of the Torah tra-
dition.,

Torah may have little impect on some Jews; we've agreed a lsbel
is only & label. ﬁut we've also egresd that the impect of home is sig-
nificant even when we sre unconscious of it. Not sll the Jewish scti-
vists in the anti=war movements had gone to religious school, but some-
thing of the Jewish ethos had gotten through. I ramember an sarly
seventies demonstration in front of tha Administration Bullding of the
university where I teech. I was skirting the crowd on my way to lecture
whan 1 was sccosted by a student I knew and berated For holding my
clsss: 'You should be here, this is what Judsism is sll ﬂ:ﬁu‘h' She

was wrong. That particulsr noiss wes more sdolesscent Fege than prophetic

cutresge; but she was trylng to express her ipitlnntlvl recognition that
Amos and Issish would not hsve remesined silent in & similer situstion. :

- My generation seems to be going two ways at once. We are |
taking on many of our grandpersnts’ religious weys and discerding many
of their socisl Forms., 'Give me that old time raligion and the new mor-

ali ty:_*l sometimes feel that welre like & young child who cerries his
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security blanket whensver he leasves his room.

The term, new morality, can be qlmply a cover for the old immor-
alities, Careless sex is simply cersless and what is suphemisticelly
called sn open marrisge is not a marrisge. My question slways is whether
these chenges are attempts to adjust standards of loyslty, rlipﬂnl;hlllty,
snd honest Feeling to a new situation or arrangements of convanience.
Clearly, we must Find new ways to suppert family ties, bind close the
ties of love, sees to it that each child is a wanted child, and bring
dignity to old asge. The older family had an authoritarian base. In =
world where women have Finally emerged as persons, partnership marrisges
and concepts of shared parenting sre sppropriaste. With the disappesarance
of the sxtended Femily and the Fect that both husbend and wife may nead
or want to work, it may not be possible to care For sged parents in the
home. The older Forms are not the only ways to be "holy". Kiddushim
implies an unshakaeble concern for -"I'.'-I'II sanctity of human reletionships,
not a requirement that our homes and merriages duplicate those of our
parents. The new morality is not the first new morality in Jewish life.

in Sephardic communities
Polygamy was the accepted way in Biblical times and remained the custom /
urtil guite recently in the Muslim environment, and thair Flllginul
leaders had no trouble seeing Kiddushim, ssnctity, in such marrisges.
i1t’s not the Form but the spirit which consecrates,

- But Judalsm's stance on moral issues seems vegues and undefined,

Aeally not. Thers is a broad consensus in such arsas as the
senctity of Family, respect of persons, rece relations, the well-
cultiveted mind, compassion, ssnsitivity snd empathy, peace, man's care-
ful stewsrdship of God's gift of life and the good sarth,.

The Torah contesins the fixed and the dynsmic, both specific. com-
mandmant and general principle, and ®» surprising smount of differesnt
opinions. The book of Leviticus mandates a rich and complex sscrificisl

-
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code; Amos and Isaiah doubted the efficecy of the shrine and of sacrifi-

ces, The book of Auth clearly eccepts the normalcy, if not the Fitness,

|

of intermerrisge; Ezra ordered Jlrulllihléll who had teken non=Judesn
wives to put them away. We know that the rabbinic schools of Hillel
and Shammai debated several dozen issues over several decades and
that there are many difFfFering opinions among traditional scholars esven
today on such issues &s the drefting of women into the Isrseli srmy and
organ transplants. The Torah is one, yet everyone who confronts its
teachings bringe to it hise own circumstances, mind, and needs. We come
From many backgrounds and, inevitably, have diFferent understandings.
Mor is this only a modern sentiment, In several places thes Telmud says
simply, "both this opinion end the other [quite different) cpinion are
the words of the living God." |

= I'm still puzzled. Tnu'r-.d--urihinq e religious tradition which
includes strong differences of opinion. That's a hard concept.

I know, but 1life is Full of contradictions, so it hes sver besan.
So it will ever be. |

- Accepting what you say, what holds such = dispareate community
togathar?

Principles and pressure. We are m community o Falth beceause we
are a community of Fate, and & community of Fate because the Faith remains
compelling. We are a community becsuse we choose to be.

il Nadk sieda,
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Chapter B

BUT I DON'T BELIEVE IN GOD

- My problem is that the synagogue is = plece for believers and

I'm mot sure I believe in Ged., The Ssbbeth was spproaching. Services
weres scheduled. It was the First time & personal God had come up.
No one signs srticles of faith when they join & congregation,

Synagogue rolls snd services ars open to all who care sbout the Torah

tradition snd the Jewish pecople. BEefore we begin the Kol Nidre service

on Yom Kippur there is s ritual which goes back to the bad days -h-H
many Jews were forced to sccept baptism as the only alternative to ::I--th.
Some became martyrs, Others chose to dissimilate. As Yyou can imegine,
thoge who became Christians were not whole-hesrted and, on this holiest '
of days, many yearned to worship .{;1 the Femilier way; so & formulas was
introduced which said simply: permission exists even for spostates to
join in this service.

Caught up @s we all are in an sge of uncertainty, synagogues member=
ship reflects our heterogeneity and respects our doubts, but tries to
take us beyond them, After all, life is not a chance chemical explosion
or a hapless, hopeless passage from cradle to corypti purpose and promise
sre implicit in creation, God is the Guersntor that it sll has meaning |
and the Aedeemer who validates our hopes. Tha sxistence, the ocneness and
the personal concern of GBod For each person are centrel elements in the
Torah tradition’s speciaml snd surprising message.

The synagogue began s @ beit sm , ® locel center whers meeting,
of the Jerusalem Temple by

the sspects of & SanCtuSFY.
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ethrog, once limited to The Temple,; were transferrad to the synagogue
whose "holiness" was thereby enhanced. IT-t, the synegogue naver gave up
entirely its eriginal populer and informal charscter. In the Temple
Fencaes kept all but the priests st a distence from the inner courts. The
synagogue hes no Fences or Keep Out signs: "Let all who are thirsty come
and drink,"

- You're talking architecture and I'm talking sbout belief,

The synagogue openly espouses not only the God idea but a personal
God, Every worship service includes the Shema, a public affirmation of
God's existence, oneness and accessibility; and petitional prayers addressed
to the God who knows our thoughts before we utter them., Still, no one is
denied entrance if they have doubts or escorted out if they cannot affirm.

- Why would = mon-belisver come?

Some who are sgnostic esre nevertheless deeply involved with
sspects of Jewish culture or are deeply committed to the survival of the
Jewish people.

- But 1 Ffeel & hypoorite when I am in s synagogue.

A hypocrite puts on & False fece and pleays & role designed to
delude. When we enter no one stends to gein except ourseslves. Thers
are Mo points to be made. We come in sesrch, if we do not come in Faithj
mnd there is nothing hypocritical in admitting thet simple fect.

- How can any modern believe in = personal God?

1 do.

= But you're a rabbi,

I wasn't always.,

= How did it heppen?

Slowly and quietly. In school everything I studied suggested e
crestive unity within snd behind the universe. History was my Fleld and
every place I touched thes human m-'l-m I sensed the divine capacity
of the Human soul. Faith, I've Hld-l ts much 1ike love. Some

e ———— —
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relationships sre tempestuous and teke unexpected turns. Some wrestle
the long night with their doubts, remember the image of Jacob wrestling
with the angel; others simply, often unconsciously, let God in and that's
that, . | |
Each yesr I spend a good bit of time discussing the essentials of
+ha Torsh traditien with my Confirmation class. I explsin as much a&s can
be explained of our concept of God, prayer, and holiness. I tell thess
fourtesn Bnd Fifteen-ysar clds how the Jews were revoltead by the gross
sexumslity and the mn;hlﬂltr of Cansanite and Egyptien peganism; how in &
pulythuiﬁt}n environment some of our ancestors came to the inspired
vision of the one universal God; how msll images, ststues, and idols, in-
deasd =1l representations of God, ultimestely were purged; how the prophets

insisted on a religicn of works, not words; and how belief in the one God

encouraged the vision of hl.l'l'lll"llt-,fl- a concept which the Israeslites were

the First to hold. "Have we not all one Father? Has not one God created
us all?"

I discuss with them some of tha medieval philosophizing sbout God
snd His mttributes; what we can knew about God and what remaina Forever
unknown; and I describe the various ways in which modern thinkers discuss
the sxistence of God. However, once I have described, defined, and ex-
plained, much remains, For I am & rebbi, not an historian of religion,
snd this is a Confirmation class, not & w-. in comparative religion.

I am less concerned with what was once bslisvad s with what these students
believe; and so H!m$g;ﬂﬂJ;ﬁL11+h'j{j&?fﬁHJi&}diﬂﬁﬂﬁfﬁ!ﬁ!i-lﬂﬂhii'l'“"
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awkward, aven nnptnrtud. It's not emsy to leave behind with old toys esnd
a Favorite teddy bear the God of the nursery, pert guardiasn angel, part
doting grandfather. Most have at least begun the process. It's an sge

of doubt and challenge., One had told a lie and had not been cesught. One
had prayed to God during her grandmother's illness but the grandmother
died. An sthlete was able to tell me the exsct hour snd day on which he
began to doubt. I still remember that deate and time, seven p.m.,

November 12, 1977. He Hu; in Junior High School at the time. He had an
af termnoon paper route. He was alsco captaln of an intramural basketball
team. Late one school day, an importsnt game was unexpectedly rescheduled,
The weather was bad and the boy wes uneble to bribe or cajole sny Friend
te cerry the route for him. In his distress, he entered a phona booth,
closed the door and offered God a heartFalt prayer. "I must play this
game; let mone of my customers complain to the circulestion manager.

Please, God, just this once let me get away with not delivering my papers.”
At seven p.m. the telephone reng. It was the Circuletion Manager. Cus-

tomers had complained that they had not received their svening pasper.

Ouring pre-adolescence wa Ttrust] wa testj Fﬂd' if Ged Fails the test, we
re ject. .
One year I asked m cleass to set down their belliefs. I esked them

not to write what they thought 1 wanted to read. They didn't. I had
brought several of their papers to the Institute snd shered them now with

the group. 174 Wt e

"This grim world reslly sceres ms. Every once in = while I reslize
We cen't just be ‘:“ i#..lﬂ!! ourselves

the cruelty wnd lity ""w— when I begin te wonder.

to bite.

I think of God. This ideal s lesnon. It
B e |
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describe what has repleced it. Sometimes I can't really sccept God,
sacrilegious 44 j¢ may seem, but I might as well be honest about it -
probably because the sbstract concept ie over my head. When I look
sround and see the hatred and ugliness, I don’'t understand how God could
mllow it. The cln;unt I can come, from my experience, is conscience ass
that part of us which is crested in God’s imege.”

“I'm reslly not sure what I believe sbout Bod. I think that
there must be something -.nnm-thing larger, better than man, bthat is withe
in esch person helping to draw the line between what is right and what
i®s wrong. I cannot admit to mysalf that there is s Suprems Being whom we
cmll God. I would like to belisve this, I went to beliesve that when I
do something wrong it is mll predestined snd that there is nothing I can
do about it, but I cen't. However, there must be something bigger than
science guiding life, love, fear and all things. This I do believe. I
cannot simply state, ‘there lives s God’, beceuse I just don’t know. I
don't really feel qualified to give an honest opinion.™

"I have not yet developed any definite idess sbout God and I
probably won't for a long time. I feel there is somes reason snd some
kind of logic in life and why men live, but I sm not saying it is God
yet. To me God is @ concept which is simply sccepted by many = by
those who actuslly study it and then sccept it, I fesl it is sccepted
enly after sccepting certain things on Faith., I sm not ready tec say
that a divine something crested the sarth and controls everything in ict,
There is too much to make this unbslievabls = such as the fact that, iF
God doesn’'t like bloodshed, why war? If God wants pesce, why battle?
If God wants unity smong men, why segresgation? I Feel that mean ss a
society is mueh too complex to push of f on something man doesn't even
comprehand. 1 Furthermore think that with sdvancement will come s totally
new idea ms to what controls us - sn ideas which will be sble to be ex-

pressed in mathematical symbols. I slso beslisve that too meny people
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have looked For an easy out to the whole guestion of 1ife and death and
origin and end and have simply attsched the tag of IGed? te it mll.
Something much more complex, in my opinion, is the answer ,"

- Did you confirm these three?

Certainly., Their spirits are sllive, Aemember Tennysan: "There
is more Faith in honest doubt than in half your creeds."” Fer the child
Faith precedes doubt, For the sdolescent doubt precedes Faith,

I prize these papers because they reveal @ questing, = puzzling

out, snd a grasping for. They are the products of minds in search - in

search of meaning, in search of values - and that is, after all, the first

step towards a vital faith. IF Feith were simply = matter of affirming
some self-svident srgument, then doubt would be an sct of arrogance;
but, ms Immanuel Kant proved, the existence of Cod is not a demonstrable
proposition. Belief is a response te the mystery of creation and con-
sciousness. Religious certainty rerely comes without effort and soul-
searching, and only ths truly innccent naver raise Job's questions about
God's management of our lives.

—-?uu’vn had doubts then?

Have had, Have. In my experience most believers and sgnostics
are not far spert., The honest believer scknowledges thst he has moments
of doubt. The honest sgnostic acknowledges that thers ars moments when
he has bsen awed by nature and sensed s purpose to life. Both seek to
grasp the elusive mystery which liss bshind the surfece of things.

Over the holidays ® collegian ceme to visit. He had had = recent
spiritusl awakening and God meant m grest déal to him. He wanted to know

mors sbout the rabbinate as =& n-urmlm. 1 happened to have these

pmpers on my desk and I asked hl- to r--l several. He read with sttention

and with imncreasing FHIIIMI 'l'“ Iﬂl you lﬂl‘flﬂ 'H'.Inll young people?
s, Thb tiwlﬁ A S, e
Aead this."
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"Thae many morals and standerds of our religion greatly influasnce my
1ife. I believe in living a good morsl life as taught by my religion and
parents, but I think that religion, not God so much, seems to affect my
lifFe at present. To me God is an sbstract word to whom people pray and
sbout whom I am rot sure what I believe, since 1 haven't spent much time
thinking about it up to now. I plan to wait so that I cen better under-
stand myself before resching any conclusions about God."

What's the problem?

He doesn’t believe in God. How cean you confirm him?

1 asked my true believer to define a religious pesrson.

A religious person is one who beslieves in God.

Have you never hed doubts and questions?

Certainly, but I now have Falith.

Were you certain as an adolescent, always certain?

No,

Were you confirmed?

Yes.

Let your ears hear what your mouth has said. Confirmation is =
stage in one's Jeawish growth, not & public testimony to & fFull and un-
shakable Faeith. On Confirmation ODay the pledge speska of bslonging
mnd concern rather than essent to doctrine, "With all my heart, soul
mnd might, I will strive to Fulfill the holy purpcses of Judsism."

At verious times in our history groups snd individusls hava drawn
up what they considered to be the principls of the Jawish femith. Moses
Maimonides' Thirteen Articles r :Tﬂfj, th”ﬁii& EHHHH of these efforts.
Other groups and individuals Wﬁ Wu‘ demands doctrinel

affirmation. Moses M "'"'i,{l i- ‘taten f I m has no dogmas
s the best Im-d # these Formulstion #Wﬁ based
by - .' 'T“; "Eiiﬁilihiﬂh‘
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There are affirmations and these affirmetions have been sub ject to con-
stant reinterpretstion as time and envirorment change. When I Ffirst

read Maimonides' articles as abstract principles, I found myself saying:
1 disagree in whole or pert with Five of the thirteen; that the Torah
was given by God to Moses, that the Torah is immuteble, that God rewards
and punishes, that m Messish will come and that there is resurrection of
the dead, When I resd Meimonides' extended sxplanation of these articles
1 began to sees them in context, to sense the variety of interpretations
to which they have been sub jected, and to recognize the special twist
Maimonides gave to an idea like reward and punishment, and I no longer

Feel myself a nein-sager. The problem with sny dogma is that it ab=-

stracts and diminishes an ides and pulls it out of tha living, davelop-
ing traditiom im which, es you know, ]I set great stors. In matters of
Faith, the fFirst step is to Ffeel you belong within the community and |
only then do we ask you to open your hearts to the possibilities impliecit
in owr teachings.
- I remember a cartoon of a group of monks in the Scuthwest look-
ing out along the mesa towards a besutiful sunset and calling out:

"Author, suthor.” 1 have no trouble with God ss Creator. I can't I

believe that the wonder that is nature is the result of a chemical
sccident, I once memorized a sentence of Einstein’s: "The scientist's
religious Feeling takes the Fform of & repturcus amazZement at ths harmony
of natural lew which reveals sn intelligence of such superiority thet, '
compared with it, all the systematie thinking snd ascting of human beings |

is an utterly insignificent reflesction.” But I heve never understood
why tha Torsh tradition makes such = to-do sbout God's Oneness.
An -'-J.r w m Naw Im.l.-ﬂ Catechism written by =
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beare~, includes the couplet: "How odd thet God the Jews should choosa."
This Puriten might have been lﬁrprlind to learn that the rebbis had |
puzzled the same oddity. How wes it that smong all the mighty empires
of the world little Israel was chosen? One suggestion was that God did
rot wish His law of truth and peace to be imposead by conquest or by
coercion, so He chose the least and the smellest,

Twice each day Biblical men stopped their work and spoke the
simple watchword of our pecple, "Bed is, and God is One." Today the
Shema is recited during every service, it is the climectic and concluding
afFfirmation of Yom Kippur and the final affirmeticon spoken by the Jew
before he dies. Monotheiem, the bellief in the one God, or at least be-
lief in the unity of all that is, now seams almost an imeviteble idea,
since it is shared by the major falths of Western civilizetion snd ssems
to be confirmed by our science which insists that there ere overarching,
matursl lews which bind all that is togsthar.

Momotheism may seem natural to us. It was nmot to our ancestors.
From time to time I have twisted the old dﬁnglrll into a different
thema: How odd the Jews one God should choose. The world theay knew was
made up of distimct and separate parts. Tha moon moved scross the night
sky and was repleced in the morning by the sun which moved in s dif-
Ferent orbit. The wind rose end blew and no man knew from where it came.
Streams bubbled up From seemingly bottomless sources. Esch element in
neture was distinctive snd sppearad self-sctusting. Peolytheism sesmed
logical to the sncient Middle Esst since the sctivity of nature could be
explained only by asssuming an indwelling spirit or god In each slemant.

- Are you really saying that polytheism was more reasonable than
monothelsm?

The ancients did not u“:u:r m sticks or statues. They
saw thelr idols ms Flﬂrmﬂ -g W-H*IH A -ﬂ not tl‘lll.lr coherent
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world of powers which presumedly reside in nature. Open an acorn and

you will pot Find a diminutive cak tree. How else then sccount For the
tree's emergence but by the postulate of an indwelling Cod Who makes the
tres grow in just that way. The sun makes & deily eircult of the heavens,
disasppears and ruuﬁpuar- in the east each deawn. Exparisnce shows that
physical ob jects do not move themsalves. How else mccount For its movement
excent by some such myth ams that of Apollec end his chariot? We sense
cattern and order in naturs, but we also experience nature's unexpected
violsnee == the lightning bolt, the Floed, the overpowering heat of the
sUn == S0 it was only natural to sssume that the gods were not only
rumerous but unpredictable snd that sppropriste worship should envolve
not nﬁly reverernce but aslso sn sttempt to entice, to bribe, these powers
not to do harm and, if possible, to do what we ask of them,

Ancient men worshipped st veriocus shriness. Since the gods were
related to visible objects it wes enly natural to belleve that the god
sctumlly lived there. At the shrine particulsr rites were performed
by mppointed priests for the purpose of placating the god's anger or
qaining Favor. The Hebrews, too, had their shrines. It would bes cen-
turies before they would outgrow the edifice complex, if they ever really
did; but beginning in the eighth century B.C.E. prophets emerged who
taught the people thet "the whole earth i1s full of His glory" and that
shrine mctivity should not be tha major focus of the religlious 1life.

The fFocus of the religious life was to become ® holy community; and hall=-
ress, be it remembered, slways was defined in sctive ethical terms.

Those who were sble te conceive of God's oneness understood that religion
envolves scts of holy living which sre not shrins-centered.

The pagen had ne concept of humenity. Their myths declered ths
home Folk to be descendsnts of m union between a patron God snd a progeni-
tor and other folk to be I.I‘llﬂ".' mlh Hﬂi"“ spoka different lasngusges

e
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and exhibited different body types, and,since thera was no myth of a

common sncestor, by sll evidence nations were as different from each

other as the various of an animal specles. The concept of humanity
could emerge only smong & pecple long sccustomed to monatheism. IF God
is one and His reach is world-wide, sll peoples ars His creatures and a
myth such as that of Adam -nJEv- can be conceived which binds all God's
human creatures into 8 single Family.

Idolatry sepesrated man From man, city from city, nation from
rnation. If Aa, the great god of Egypt, created man, the Egyvptian was
created First and belonged to a master race. All other plnpin- lel1thl
creation, so the myths had it, of the concubines of the gods, consequently
8 lnnﬁur breed, Idolatry consecrated the ssparation of men into city-
states, netions snd races, and Failed to provide them a unifying vision
which would raise humanity’s needs above esach nrnup'u special nPneeds.
Amcism grows repidly in the ecil of ideoletry. So do the retiocnaliza-
tions which justify slavery and caste. When the emperor of Assyris
made known Marduk's law, he proclaimed a rule which protected the persons
and privileges of the nobility Ffer more than thoss of the peasant and
lowsr castes., The slave had no protection at all. IF a slave was
murdered by a free man no charge of murder was leveled and the matter
was concluded., His owner was paid the dead man's market value as resti-
tution., ldolatry precludes the notion of a single humanity. The one-
ness of God E-quirni it; one creator, one world; ona humesnity; one moral
law fFor all.

Idolatry dethrones God and snthrones some human passion or
interest in His place. Soms worship themselves. Some worship s guru,
The Communists' idel is the ideclogy thay call "scientiflic Marxism", and
those who srgus For the untremmeled fresdom of the merkstplace have an
fdol called cepitalisss Al ideclogies which clsim infellibility ere
idolatries. - & *lomy .
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The ancient saw himself ss a pawn snd plaything of the gods,
powerless sgaimst fFate. Concelving God mss one permitted men to consider
the possibility there was = single power besyond end that could, in fect,
g=in some control over their lives, since this single God rewards the
good and punishes the evil. The Hebrew felt that you get what you de-
serve, A major gn.lr of 1life beceme the bullding of a record which
deserved reward, The Torah tredition emphasizes the theme of moral
sccountability in every way possible. The litu;-nr of both Rosh Hashanah
and Yom Kippur is shaped on the myth of an annual assize during which
the individual's deeds are reviewed by the .EI.IPI"I'II'II Judge. The myth is
refracted throughout these services, never more polintedly or poignantly
than in a medieval prayer known as the Unetansh Tokef: "Let us declare
the utter holiness of this day for 1t is one of awe and dread. . -ﬂ‘;dlb"
You mre judge, sccuser and all-knowing witness, You write and ssal,
record and number, remember all things that have been forgotten, opan
the book of remembrances whersin each deed spssks of itself. nv-rl-;-_-d o
great shofar is sounded, the angels join in Feer and cry out: 'Behold
the day of judgment'." The idea that each of us is .hlirq constantly
judged is a dominant and recurrsnt theme in the Torah tradition., But
God is merciful es well as strict, He will .weigh our inteantions as well
es our deeds, and there is slways a sscond chance. "“RAspesntance, prayesr,
end righteousness can avert the severs dﬂ'l";i:"'

Israel's affirmation of God'e oneness brought sbout e revolution
imn human thought by introducing = welcome messure of balasnce to ethical
discussion. In the psgsn myths sach of ﬂﬁ"dﬁriil sndowad with specific
virtues or qualities. Thars was = aieee: e of war, snothsr
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on desth and immortality that they literally buried in the uncaring sand
wealth that might have li}Ft-d the burden of =b jectness from the mass of
their people and guarantesed the nation a prosperous future.

If you worshipped the great Fire god, Maloch, ;.inur- worship con-
sisted of having & son or deughter walk across burning coals and throw
thamselves on thea fil;*ll of the altar. IF you belonged to one of the
Fertility cults of Canaan you worshipped at & shrine where the earth's
Fertility was stimulasted by orgiastic rite at which worshippers impreg-
~ated the shrine's fFemsle attendants, a form of sympathetic magic designed
to Fertilize the ssrth. In the Torah tradition children sre carefully
rurtured, not sacrificed, and the earth's Fertility has little to do
with n-hr-inu mctivity. "IF you are willing end obedient, you shall eat

the good of the land; but if you refuse and rebel you shall be devoured

by the sword."™

wMere
- Surely thers{ron-orgiastic cults and kindly idolators?

Yes, and when Jews had separated themselves From the impress of
the all-pervading pegen culturss, when that battle had bean won, we
begin to Find some of the sages of the Talmud agreeing that there are
men of quality smong the pegens. But Judeism never let down its guard
against the dangers of misplaced worship.

The worship of the master race lsads Hr war, to the grinding down
of the poor snd the wesk under the iron boot; the only wers which the
worship of the one God encoursged ars the wars agesinst went, injustice,
and men's cruslty to his neighbor.

- Why is the Shems possessive of
— T
isn't ours, - il '
You've elided ti

Lord is owr dy E

B [,

to Israsl.
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- You're talking sbout thes covenant.

Yes, ond about isresel’'s specisl perception of God - God is &

word which every theistic religion Fills with its special perceptions.

{erael’s God was mot only one, beyond any single attribution, but bound

to a particular covenant, that is, perceived as both just and grecious.
Wwhen the Torah is taken out from the ark the service calls Ffor

a recitestion of God's attributes as those are phrased in the Torah: "The

Lord, the Lord God is merciful and grecious, long-suffering and abundant
in goodness and ever true, kesping mercy for thousands, forgiving ini=
quity, transgression and sin.," The Jewish God was mors than mysterious
cower. He was holy, the model of moral perFection. The consummate duty
of the Jew was to pattern himself after God as he had revealed HimselF
in Torah. God had clothed the nakedness of Adeam and Evej vislted Abraham
while he wes recovering from surgery; comforted lsaac after the desth
of his Fatherj reminded Moses of his dutyj so, "AFter the Lord your
God shall you walk."

- You're getting shesd of me. How did it happen that our Fathers
made the conceptual lesap From ldoleatry Tto monothel sm?

Some have tried to explain "the Lord is onae" as an insight born
of living on the edge of empty wildernsss, The Hebrews were shasp-
herding tribes whe lived in the opean land between tha Canssnite cities
and the desert and so nothing ltnuqrhltl-ln them and the sun, the storm,
and the sweep of the esrthj presumedly, deily axparience with the on-
rolling eycles of nature sensitized them to the One beshind all discrete
phenomena, .Th.ll argument is highly drsmatie, but doss not explein why,
of mll the bedouin tribas, only the Hebrews outgrew a polydemonistic
snd polythelistic culture and ceams to an understanding of a single creative
principle. . a .

W‘M“WHWM“ as an insight
born f living on the m ¢ edvilizastion. As desert Folk the Isrselites
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watched with detached amusement as clty-state conquered another to see

it turned around by = thﬁb'.t and how sach victory soclemnly reduced the de-
Feated gods to a subordinate plece in their pantheon only to have their
God in his turn similerly treated. According to this theory, the hap-
lesaness of the gods to errest their endless cycle led our Fathers to
seek unity behind the endless parade. This explanation agein Feils to
explain why only the Isreelites saw the Foolishness of all this,

A Few historians argus that monotheism was boarrowed From the
Egyptians, The Exodus story seems to plece the Isrselites in Egypt in
the Fourteenth centuwry during a times of great stress when a strong-
minded Pharoah Akhenaton set out to destroy the power of the priestly
elite by overthrowing all the ancient gods but one, the sclar disk,
Aton, whom he raised as god sbove all the other deities of Egypt. This
theory holds that Akhanaton's Hebrew slaves knew of these evente and
Moses, basing himself on Akhenaton'’s lead, procesded to dedicate his
people to a single God, ell=-powarful, all-embrecing, = One. Thers sre
many problems with this theoryj while we are fairly certain of Akhenaton's
political motives, no one is certain if Akhenaton's concerns weres also
theclogical; we are not sure of Moses' dates; and sny argument based on
cultural borrowing i=s st best tentatlive.

- How did monotheism smerge?

I believe the explanation lies close to the Bible's statement

that God revesled His Oneness to Moses. Frankly, we have no better ex-

planation, When Israsl was still young, = man, it mey have been Moses
the prophet, wa know m.tl.mtlr who, Found = commanding voice spesk-
irg to him and reached out with his mind into the derkness snd wrenched
From the derkness the vision of the one God. Science did not demand it,
indead, ressonsble men, 1ﬂﬂﬂnﬂ&ﬂﬂ"ﬂ!bhllirllﬂqiklf"ihl next thousend
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- You don't sctually believe that Moses went up Mount Sinali and
that God spoke to him thera?

Sinai is sn slement fn a dramestic myth which like asll truly sig-
nificant myths is truer than if it were literally true. Sometimes when
you puzzle over a problem a totally unexpected answer Flashes into your
mind, 1 believe that Moses, or asnother, puzzled over the incongruities
of idelatry and that in his mind a new understanding of the creative
and mysterious reality beshind the world of things and appesarances began
to take shape. I believe in radicsl surpriss which is what 1 believe
is meant by revelation.

- Do you mean that God described Himself to Moses?

Franz Rosenzwelg suggested some yesrs sgo that the Torah's
langusge describing Sinai, "end God came down and God spoke", was cere-
fully chosen, "God came down", he said, concludes the reaveletion; "God
spoke" begins Moses' interpretation. The miracle is thet God, meaning,
presented itselfj once it is present a human mind appropriestes the
idea and axpresses it ms best it can,

Monotheism reised God sbove nature. "In the beginning God
created.” Man was not subservient to the unpredictable forces of naturs
but covenantad to the Crestor God Who, sccording to Genesis, hed given
man power to subdue the snimsl kingdom and to uses nature to his benefit,
This shift in perspectlive increased man's self-sssurance and sense of
worth. It mlsc set the stage for scisnce. Pagan gods cannot be in-
vestigated; their sctions were sutonomous snd therefore unpredictable;
but, if nature is distinct From God, is not God but is ob ject, then our
minda can investigate its Furthest reacheas,

The pagan world worshipped its gods and feared them. Their gods,
like humens wers ceught up in privete plens snd conflicts = the Trojan

wer begen in an srgument over the winner of = Heavenly besuty contest -

e A
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and the sctivities and whims of tha gods often turnad out to be harmFful

to men and nations. You never knaw what a god would do, S0 your rela-

tionship to God was more that of courtier to tyrant than son to leving
Father. "And you shall love the Lord your God" was s new thought which
germinated among those who no longer agquated nature’s unpredictebility with
the sctivities of thﬂ'vlrinu; gods born of = new state of mind which had
begun to conceive arnd shape worship as thanks-speaking rather than =as &
Form of gift giving. Sacrifices remained central to worship es long as

The Temple stood; but in their hebitastions Jews became sccustomed to the
idea that tha Eucrifini God truly degires is "a humble and contrite

heart."

If all have one Father, God values egqually the various lsbors we
semch do. The Torah tradition was a scholarly tradition, yet no attempt
was made to disguise the fact that soms of the sages serned thelr living
as shoemakers, smiths, and craftsmen., Tha theory was thst "the study of
the Torah is sxcellent if it is combined with =& worldly cccupation For
this combined effort puts sin out of mind", but it was squally true that
labor without lesarning reduced man to the level of = pack animel. Compars
the snobbery which characterized certain tasks as noble and others B8
demeaning. The middle-class in America still has trouble with a ehild
who wants to become & Factory worker. The lended gentry held merchants
in disreputa. In ancient times nobles sntered s shrine by one door,
commonars by another. :

- Hold up. IF God is One whers do mll the sngels end spirits of

come of the hymns and the Folk tales coma from? 1've been reading

I. B. Singer and his storles are Full of such imeginings. Is Judalsm

really a monotheist tradition?
In terms of Mlﬂﬂ!; yes, In terms of popular fisth, no. The

Faith hee proclaimed consistently that Bod has dominion over all that

-

b
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is seen and unseen. Satan in the Job story is not an independent power
but an angel in God's court who has na independent power and must ask
God's permission to test Job, But over tha centuries many Feared Saten
and holy men cast spells sgainst the evil spirits. The theory was that
all the angels and spirits, what was called the "Family of Heaven", did
God's will, but official theoclogy was often compromised by credulity.

- Credulity is just a polite word for superstition.

Jews were often superstitious. Were, Are. Before you fesl too

superior remember that ours is the Age of Aquarius. The oneness of God
is s concept which is hard for the mind to grasp. How do you envision
what cannot be seen, touched, or described? Life is full of premoni-
tions which we do not Ffully understend and unaxpected experisnces; more-
ovar, bafore medicine discovered germs and viruses, how else was disesse
to be explained?

= But I'm not superstitious.

Then why are you wesring s Hai emblem around your neck?

- It's my identificetion as a Jew,

But don't you feel a bit unprotected without 1t?

- Enough. I've got snother question. Why did our ancestors taks
axes to Cenman'’s idole? Today collectors pay thousands of dollars for
those stetues., They're quite besutiful. Wersn't they being Flh;tiﬂlT
We don’t go around knocking other people’s religions, much less cutting

down their shriness.

Ancient Israsl had no Hntlnnlﬂ-ﬂhrrlrinul of Idolators snd Jews,

The Torah insists that theare L!_.!f T" m sccommodstion with idoletry,
] i.l"-— L L
"Obliterate the Foreign gods that ‘&,..F ‘midst." The high places

u-“ym*” va :ﬂf'L:‘:;f- Hllilult-hl Ut down
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The Torah tradition equated God snd good. Since .i.dnll'l.:-l'y supported in=-
decency, injustice, the separetion of reces, its worship must be swept
away and replesced by Torah worship. When Moses asks to see God he is
told, "You cannot ses My Face, but I will make My glory pass behind %
you." In what did Ged's glory consist? I am the Lord, ® God of mercy and

a God of rightecusness, justice, decency and maturity.

That'’s the rule and the theory. The Biblicel historisn describes
the centuries of tense struggle which Isresel’s religiocous leaders waged !I..n
order to separate out monotheism from baal worship. What they sttempted
and ultimately aschieved was no less than a complete revision of the most
cherished values of a long=lived and cohsrent culture.

- All that's history. Idolatry died with the pagen world. No one

makes ldols.

Don’t they? What are those plastic figures I see on cer dashboerds?
Innocent, you say? Perhaps, unless the driver is convinced that bescause
they are there he can Floor the -ﬂﬁllﬂ‘ltﬂr“plldll without danger.

- You’ll sdmit you're stretching a point.

1’1l sgree that the ideal makers sre out of business, but idolestry
still thrives.

The Torah defines as idolatry the worship of snything real
or imeginary other than God Himself. One such idol is named pride of
birth and snother pride of plece. There is the deity of the white skin
and the deity of coler. What of the patron god of the self-rightecus
nation? We are scandalized that soms “lﬂltl offered human sacrifices,
1 puttnynuth-t-:mw:rq“m-hu_-ﬂnrnrm-ﬂ
brightest to the god ill‘ ~ationa
greed?

Don’t we tend te
delty 'i“- G o
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trivial mccomplishments, encoureges us in our low moments and who is
caraful mot to reprimand us for enjoying leisure and security without
thought te the needs of others? Who of us has not beean t-pt;ditu love
excessively a parent, = csuse, a possesaion, & charismetic leader, a party,
the State? The Isrselites would have been surprissd to hear some of their
later desscendants srgue, 'It matters not what you balieve 88 long as you
do believe.' It very much matters what you believe. When I recite the

Shema 1 am reminded Forcefully that there is only one love which cannot

be excessive and that all other commitments must be conditional.




Chapter 9

THE GOD WHO LETS US CRY

Lote at night. It was the oldtimer's bunk snd turn. Coffes,

a Few berrs, and the Feeling that it was their chance, I began by
rambling on a bit sbout a recent trip to China.

Tha sstrorauts reported that the Great Wall was the only man-
micle ob ject they could identify from space. Jewish history, like the
freat Wall, is a monumental phenomencon. I Feal catisfied in = special
way that I am part of a truly significant enterprise which will out-
l1ive mea,

- There is no particular virtue iIn lunga;ity. 0ld mge is a
cmsne and Failing eyesight. The future belongs to tha young. Besides,
thore are a lot of old Folks still around: Egyptians, Greeks, the
~hinmesm. T know Folk who have lived into thelr nineties and whose
aceomnlishments anly charity would allow ma to describe as modest.
Apenite Brandna Moses types, the last years usually are uncreative, 8
tims For sitting around and being cared For.

Jewish history is mot only a long story but a mysteriously
significent one. There have never been a lot of Jews but there is
hardly sn era in which the Jewish presence has not been creative,

- With all dus respect, rebbl, sren't you deluding yoursalf?

As & Frashman, I took a survey ¢
day on the Iersslites -hdfﬂii‘m'm“.*- The prof telked about
its original 1W“m% |* ¢ tha Bible's importance to
western civili: ﬁ & ioo' Ghristianity’s leter inturest

' it -mur dewlsh
i ro civili _ ol .mwn
n \ TR

-se in world history. We spent a

in L. Aft

nuntrl
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wa telked shbout the political implications of maodern anti-semiticm,
He tolked For come time sbout snti-semitiem®s long history: exiles,
Foorend cmnugrﬁinnﬂ. thea ghﬂttﬂ, and the gas chambar. I draw no aean-

courogement From owr lengthy record as history's most avallable

&

victim,

I quoted Justice Brandeis: "The Jaw gave to the world its three
nrestest religions, reverence For law, and the highest congceptions of
marality,”" but ecven as T did I knew that the judge’s testimony did
rot really asncwer tha queastion. You mention anti-semitism. Why do
yaw think the Jew was such a fraeguent victim?

- Tha Christ=killer myth.

- The fact we wouldn't be baptized.

I look on the world's antipathy as a perverse tribute to thas
~nwer of the idess to which the Torah tradition witnesses. The privi-
lnoed ercoursged anti-cemitism because they knew that democracy and
juatice, thoemes which are deeply rooted in the Hebrew Bible; and the
iderologues of the left attacked those who represented that because
they krnew or sensed that the Torah tradition is concermned with the
individual and rajected their 1ﬁnatiunt claim that valid ends justify
any means and the subordination to the collective.

Kings claimed the right to rule as they sew Ffit, the Hebrew

tradition ra jectad all claims to sbsolute authority. Prlests and

popes believed thay controlled the keys to the kingdom, but Jews acted
@3 iF they knew that thes Archangel Gabrisl would let them in. Monks
gambled their lives, denjied basic physical naeds, believing God valued
A life of celibecy, while rebbis marrisd and went out into the world.

Thealonianse sxplaimed that the Bible Foretold Christ but the Jews,

who slone could read the originel text, insisted otherwise, The Taorah
and its living representative, the Jew, challenged simply by being sll
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~1alms to srbitracry authority and privilege.

. Oh coma on, they went after us becauss wa would net bow to
their nods, play in thelr geames,; or eat in thelr restaursnts,

Frajudice begins in the myths of the bigoted, not in tha acts of
tha colunnied, Anti-semitism is a pervesive cultural myth which has
ite roats inm the NMew Testament text and retains much of its vitality
hecaues of the continuing reverence and authority pscribed to those
decunments. The gospel writers, alded snd sbetted by Faul, set up the
Torah tredition sa the straw man agminst which they could score
polemical points. Judaism, stersotyped as a dry snd lifeless legalism,
“ravidned an effective contrast For their emphases on the movement aff
tha Holy Spirit. The chroniclers and spologetes of tha early church
whone writings comprise the New Testamant twisted the Facts to make the
Jaw rather than Pontius Pilate responsible For the Crucifixion, had
the Jew cry out For Jeous' death, and mocked his tradition s deadly to
thae spirit. It didn’t hurt thelr argument that many in their largely
Rraman asudience looked on Jews as anemies of legitimate authority whe
had revolted sgainst imperisl authority and whoe refused to submit
tee the orderliness of law.

Tha early Church went Further and developed what Jules lsasc
bhes called a theology of contempt whose basic thesis was that God
hd asntsnced the Jews to eternal wandering and ordered that the Temple
he destroyad @s punishment for their crimes. Would any God=fearing
rarson.go against God’s will? It was not hard te infer that Chrie-

tlans obayed God when they Fgl*u-ﬂ the Jew to wear a demeaning costume,

L ! Il ) e
denied ths Jew stending in In}.,,-tﬂ —t up the rules of .p.rﬂ-..id
I L _-r_!‘-'l _.: m‘ *. f‘h-"”" fant

which geverned Christla for Fifteen I*nnl:lr-d years.,

1-_ﬂ. By lr b iy e e b A
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Pross have to cearry it, while those who vwalcomed it asre so often

|_|1-I.._-Hq_-|j 1 UF‘UE.}.FTiﬂ'ﬂ othars."

. There ore prejudices and prejudices. I1'va always wondered

why onti-semitism continues to sppeal to so many &So powarfully. Why
didn't it wemken once the centuries as most mythe do?

Recausa thera we wers, 0Our presance kept alive ideas and
2z which challenged the selF-confident assunptions of the ma jor=-

vt ]
ity. Christianity claimed to be the truth, but the Jew was ocbstinate
sad would not see tthe truth?. For those to whom Christian teachingsa
saemed selfF-avident, Jewish non-agreement, evan after petient explana-
tiom, could only be explained as due to =2 spiritual blindness, a de-
Farmity Sod had plsced on all Jews until tha Second Coming.

1'a choosa as victims these who remind us of our limitations or
who by their existence challenge cherished beliefs, The Protestant
theologian, Kerl Barth, put it this way: "Oy being hostile to the
Jawish people the world simply proves that it is the world: blind and
dnaf and stuplid in the ways of God, as they are visibly before it in
the existence of this pecple.” A century ago the ministera of tha Crar
wara cuite candid about their policy of deliberately Forcing a massive
exodus of Jews from Russia. They identified Jews with subversive
{Hemms like democracy and Freedom which ware unwelcome in that abso-
lutist society. The bearers of these ideas wers to be gquarantined,
converted, or expelled. For much the same kind of reason the medieval

shurch, not only locked up the Hebrew Bible lest the Faithful read and

quaestion of Ficial doctrine, but Forbade those who could read the text,

the Jews, From discussing it with Christians lest they be led into
haresy. To probe into the causes of anti-semitism is to understand
samething of what the Jew has meant to niullf:uﬁiun-

- 1'"m pot sure I like ths Id-ﬁjnf ﬁiiﬂi-l whipping boy because

Y @mry-
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the waorld is |‘|-r'ntﬂ|:t.i'n.rl! of familliar idﬂﬂl'ﬂ and wnwarranted pr‘ivilugun,

It's not bBeen an unrelleved horror story. During the Biblical

Fiariod there was nothing particularly bitter about the Jewlsh experi-

and in many places thare have been extended perlods of quiet

=P
= =i i

wattlmnent. But the Fact remains that by buman standards the world is

not = Fair place and many Jews haven't had a fFalir share. Unfortunately,

tha ;why' can't be answared any moure then we can explain why are soma
baorn to luxury and some into the poverty of Bangladesh. The question

to which Faith suggests an answer is,shall we bless God or blame God

For making the world as it is,

- Bless Bod?

I wornder whather the record would show that the Jewlsh com=

munity had manifest as much sensitivity to sociml welfFsre issues and
imjustice iF ouwr history had been a happier cne. The Torah's teachings

srm caneitive and noble, but they are only words. 1 am convinced that

Jews owe thelr instinet For justice equally to Amos and espartheid and
that many of the Fine qualities which are expressed by the Jawish com=-
runity: compassion, empathy, @ pragmatic attitude towards success;

apan-handed generosity snd impatience with privilege are thea result of

hitter experlience.

- Fome of F it. My Father, an old socialist, keeps reminding me
that it was a Jew who ownad the sweat shop where he first worked.
Not all Jews are -Mtiﬂﬁﬂmli or committed to social |
justice; but a remarkable number mm are. The real Jew was in many
The ghetto was a disnal place whoss

- L




dignity testifies to the Functional value of a Torah-consecrated way

of 1ife.
|

- I don't deny that the Terah tradition has proved its valuas

as @ survival mechanism. That’s not the question. Tha real issue is

Sfod, Yhy did Jews have to Fece such & cruel existance? Why did God
lot Jows suFFar 2s they have? Your analysis of anti-semitism suggests
that Bod has nothing to do with historyi iF Ha huun't, then the Torah

tredition with its emphasis on Olvine Frnuid-nc-u fFalls mpart and

Auschwitz marks the snd of the line For any plous talk about a God who

Ccares.

Recently a man wrote me an angry letter mbout God. His brother
hod died during open heart surgery. Apparently the surgery had been
botched. He had been an active Jew all his life. How could God have
allowed this to happen?

I answered that God had not performed the operation or decided
¢ have it performed. The mistakes were medical ones. 1F wa praise
“od For fresdom, @ mind and will of our own, than we must be prepared
For actions and decisions which are harmful or undesired. The bless-
irg of Freedom is that it turns life into an exciting challenge. The
rice of freedom is that we may blunder or decide to be sslf-centered.
Tha blessing is medicml research. The price medicsl error.
tz?
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ba? Doesn’t the gift of selfF-conseciousness, tha quality which dis-
tirquishes tha human being From tha animal, require that history depend
in part on our activity and jJjudgment? IFf the Futurae lis determined
salf-consolousness is an il1lusion. Growth requires the possibility
that our actions may be terribly wroemng. For us to have some control

of our lives, Bod had to lat go of certaln controls over history. War
is & human schisvemant, not God’s.

- But why doesn't God stop war?

Because we're adults not angry children who need to be pulled
spart by a gym instructor. How will we learn if we don’t have to suf-
Fer the consequences of our actions?

- But we don't sesam to learn.

Is that God's problem or ours?

War- and apartheid are human sctivities which God could over-
ride only by denying us the privilege of Freedom, At creation God
gave us all wa needed, Before peooples cut down the jungle and over=
crapped the land, Bangladesh supported a thriving civilization. Most
Punan suffering is tha Fault of other humans,

- e ore tmlking sbout yellow badges, pogroms, Stalin, Hitler,
and Arab wars against Israel. Why continue a pilgrimaege which ob=-
vioualy angers or Frightens ;L: J

An anonymous pﬁﬁghl'l‘: .+ ﬂfﬁ the Judesn exiles in Baby-
ight want to think sbout. Those were
s of others. A
uestion Faced tho _ _ ' Jawl ,Hfﬁiﬁﬁj How

o poa - . ‘Btt*_

lon offered an imqil’

difficult years.
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b God's sufFfFering servants. They were to orocleim Sod's will by

nxnmnle and by word to nations comfortable with idolatry who didn't

vt to be disturbed. The sleeapasr waEnts only to squash the noisy

nosnuitn which buzzes around his head so that ha can go back to his
slumber, "so ITsrael wos despised, forsaken of man, a pecple of pain
From whom others hid their Faces."” Israel is the rmagging conscience

af the world. As long as Isrzel remalns, the world's sleep will be

FitFul.

- But why lay all this on the Jews?
I dan't know. Ramember: “"seek not to explain Cod's ways to
mam because those are bayond your understanding."

= That's a copout,

Only if you believe everything can ha explained. The Torah

rredition rests ultimately on Failth.

= But the world never smems to learn.

1'm rot sure of thet, Are the death camps the whole truth?
what shout Hitler’s bomb shattered bunker in Berlin end 1248 and the

rremtion of the State of Israel? Think again about the mysterious

significanca of Jewish history.

- But six million did not nj'-;t‘iu to contemplate the mysterious
, £ g

signifFicance of Jewish history.

-

I hm".‘ u'..-'?ﬂ--:iI"I ? '. rmind n I_;
stand and ﬂf-thi”;hjﬁ'la'ﬁ

.
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lieve in Him." T don't have
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- Dut thea prayer book speaks of God ms kind and merciful &nd
just.

And it mlso uses the phrase, "the Holy Cne, praised be He,"
ta renind us that God's kindness and mercy depend on a wisdom deeper
tlan any wae can imagine. %We are told not to assume that God's

wctions must conform to conventienal standsrds in order to be accepted

aa just or good. Bod knows our needs before wa are aver consclious of
then and His qoodness is implicit in creation rather than expressed
by His listening to our oreyesrs and granting us our desires.

Arather of the Torsh traditicon's Favorite names Ffor God was
nakom - place - God is the animating epirit of all that is, GSuch a

Sod crestes a world Full of possibility and it is up to man to meet

thae challenge.
- But why would a benevolent God place in us our evident capa-

city For mischief?

wa're back to the paradox that iF God were to restrict man's

Froedam and power He would be narrowing our responsibilities and

dimiricshing our control over our lives., IF our capacity for mischief

wiore diminished, so would our capacity For significant achievement.

The point is God did not make us inadequate to the moral challesnges

wa Foze,

- PBut six million were killed.

And many millions more. Jews were not the only victims. You

Ak Far reasons, fAeasons are words, These events ars elemental end

beyond resson's grasp. They nmu&: ﬁ wrinlrmi, m H‘qy can be

transsandead, m.um-xr resson must w to tﬁzﬁu ir we are not to
e
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doimg,. Faith allows us to carry on, . Early in tha sizxteenth

century Solomon ibn Verga told this story in a history describing tha
sercpcution and exile of the Jews of Spain and Portugal. I

A ship was stricken with plague and the captain made

For the resrest land Fall where he unceremoniously left
=ha pAssenger-s on a deserted blﬂﬂh] HEHH‘ dies there

af hurger. A Ffew, including a8 Jew, his wife and two
acms, tried to make it on Foot to some settlement.

Thay walked with great effort but it proved too much

For the woman who collapsed and died. The man carried
his two sonrns until he Feairted From exhaustion. Whan he
revived ha Found the boys desd beside him, In great
{iutress he rose to his Feet and said: Lord of the
urniversa, You are doing & lot to make ma abandon my Faith,
“row than, truly, that despite the dwellers 1n Heavan

[ am a Jew and a Jew 1 shall remain and nothing thest you
have brought upon me or will bring upon me shall avail,

That poar rman's stesdfFestrness is a paradigm of the man of Faith,

His words only repest the Psalmist’s pledge: "though He (God) slay

r;-.r:i_

yet will T believe in Him." Faith describes convictions held

desnite contradictory experiences. The Hebrew word for Faith is

amumah vhich comes From a root which means holding Firm,

a Holding Firm to what?

To a recognition of the possibilities of life. To the &i-—

covery af the holy dimensions of our existence.

- Is thera really something beyond and behind the world wa

struggle in?
Nur problem is that we sre less bourd up than earlier Jews

with the Faith and half suspicious :.;T va are corsoling ourselves

— =

with Fiction. 4 o wp
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Vs a Tessure of our potantial for affective change. You can't

Lave tha pne withowut thae other. Thae anclernts krew thie, Almost

gvary scenario about tha meseianic ege =ssumes that it will be pre-
crded by a time of unprecedented trouble. Tha most Famous of these
imsges |s a homely ons, Birth is preceded by birth pargs. The

Meosinnic Age, sccording to tredition, will be praceded by th= birth
parngs of the Messiah.
- Whaere does such Feith come From?
[t’=s a mattar of opening up the inner eye, of sasing what
is slwsys there but which we rarely notice, Being preoccupied as we
re with the routine demands of 1ife. I cquote a Few lines From
abrahan J., Heschel:
caith does rot soring out of rothing. It comes with the
holy dimensions of our « » = » Foith does
nat deatech man From thinking., It does not suspend
rensnon. It is eprosed, not to knowledge, but to in-
HAiFFersnt =loafness to tha assence of living. Falth means
kg hold srall things gre=t, to teke light matters
ceriously, to distinguish thu common and the passing From
tha nspect of the lesting. . Falth Is a dynamic,
nersonal esct, Flowing betreen the heart of man and the
love of God. . .Fesith [s the Insight that 1ife is not a

celFemaintaining private afFfelir, not a chacs of whims
and instincts, but an aspiration, a way, not a8 refugs,

-~ That's A little toa poetic For me; but 1 think I sse what
you're drivirg at. Let's not get detoured into & discussion of
Fuith, The quostion was: “hy have the Jews suFFered more than any
pther group?

Thay haven't, Some day read a hil-tnrr of thl .ﬁrlm-lnl or

the Nruzes, Jews hava had our shars & .‘_ﬂﬂ?l‘ M -I ;Eli:rl-ﬁt that we're

~unber ore on the most plFlIﬂHﬁ!ﬂ liitr
- Then why have Jlﬂlw4¢_ﬁ red 4::
Deutsronomy affers © .'HF
I'm talking about e
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cynteom o Jewish histery insisted thet Isrsel’s sufFferings - in

thair time this meant bad harvests and militery defest - were tha
reasult of the community’s Feilure to live up to the terms of the
cewnmant, This view providad, until ouwr dey, the myth through which
it Jew explained to himself his history.- Essentislly, it's = we-
Apt-whot-we-signed-on=Ffor thesis. At Sinal Jews agreed to the
covernsnt terms, Including a list of rawards For cbedience and punish-
marts For defFault. The prophets of Israel "heard" God "“"renders
judamant.  Jhen defeat came it was seen as a deserved punlishment,

"Tecnuse they sell the righteous fFor silver snd tha needy For a pair

mF shoes #nd trample the head of the poor in the dust of the earth."
- T Find it infFinitely sad that some .Jews went to their deaths

in Y2zi Furope, beating their breasts and confassing, ‘It is because

nf our sins’. |
S0 do I, The writers of apocalypse who followed the prophets

clawrnlayed Lthe idea that we get what wa desaerve and insisted that

“ud detormices the course of history Ffor His own purposes. I believe

that the reward of the geod deed is the deed itself, I don't believe

thut 1ife operates like a classroom, that hard and conscientious work |

quarantees good grades. 1've seen some healthy and prosperous
bastards, Job's challenge to his comforters who defended the reslity
of retribution was based solidly on -xpwimﬂ cannot u.ggw
ewey; yet, I must add that over time thers :Iqﬁ'i“ to be ﬂﬂﬁfﬁ

0f a belancing out. JTsrael is, and many mmw -ql#;ﬂ;

mat, Terssl’s record refreacts some Fine

=riritusl rewards which do not depend on w

7 =mall morasel and quiat th ! !iid{ﬁ !
strife,"

-i‘-‘i‘l
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O a human level they hed somathlng to say.

They mrgued that suffering is good For tha couwl,;, that through
starms we grow, Prosperity tends to make us oblivious to human need,
TriafF and pain can exposa aur latent capaeclty For empathy., I krnow =
ynung counle, born to wealth, who were devoted to nothing beyond
themnselves until thelir fFirst child developed a rare and dangerous
blood disesse. Forced out of theamsalves they grew into caring prople
snd have devoted much timas to the support of pediatric medicine.

Job was also told that suffering represents a trial which
a2l lows God to messure our character. Presumedly, iFfF we asre stead-
Fast wa will enjoy God's grace, if not in this world, then in the World
ta Come.

- That suggests that God may be a bit of a sadist.

Job inm his pain says ss much: "God crushes ma For a trifle
and imncreasses my wounds without cause,"

Hare is the recognition that suffering is not always an en=-
robling experience. The comforters did not understand that there sre
times when the suffering ia so intense that it coarsens the soul and
deadens the spirit. I will never Forget the concentration camp surwe
vivor who exolalned patiently why she had declided not to have children:
1 simoly can’t let myself feel that deeply any more.’

I look on suffering as part of the given in life. Much suf=-
Fering is evoidable, certainly more than we generally admit. God
did mot build Auschwitz and Malidenek. German engineers did, but
some is not. To live is to be bruised. The test is to master ocur
condition and mot be defeated by lt.

I Find it terribly sad whan somecns says that you get what
you deserve, It's one of those terribly dangerous half=truths For

it becomes the idea that the well-off and well-placed are anjoying

thair just desserts, -




It has mnother pernicious effect. It suggests to some that

e secidant or illness is somehow deserved. Hhen I visit somecne
recantly bareaved, I often hear: luhat did I do to deserve this?' as
iF the widow is somehow guilty For her husband’s death.

- Are you saying thst God is indifferent to the individual's
Fate?

Na ynu remenbar the end of the Book of Job? God does not
wrnloain himself to Job. Sod simply reveals His majesty to him. "Where
vara you when I rolled out the Heavens?" In a long pﬂém God reveals
the mystarious and vast cperation of creation, to which Job submits:
W] Lkrow that You can do anything. . « I had heard of You, the hearing

of tha e=ar, but now my eye sees You., Therefore, I abhor my words and

reapnt. - o

walter FauFman, in an interesting work called The Faith of a

Heretic, describes Job's response as tha result of Job's confronting
the “trogic power" of the world, "This is the ultimate truth of
ohilosophy. There is a power beyond us and the power makes no sense
pxceot that it is there, snd man must, as best he can and with what
composurs srd equanimity he can muster, simply sccept 1ife on its
rerms.™ T think Kaufman is mistaken in his snalysis of the meaning

of Job when he defines tragic power as the ultimate reality. The

God Whe revesls Himself to Job in the whirlwind reveals not cold and
imdifFfFerent power but urmlu'pmq-n. .ﬂnd seems to be saylng: creation

is not a chaotic :truntqrqphub a ga@#rdﬁg@gn!d1uniulrii; There is a
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eam ms A Frefrain after e2ch act of creation: "And God saw that it
wns aood," I often end a sarvice with a henudi:hinn taken directly
From tha Fsalms: "Religion, as we have seen, disccvers the order hid-
den in choos end tzkes as its orders the manifestation in everyday |
l1ife of the order which underlies life."

- Job was a single sufferer and the whole thirg was a test,
Let?s talk shout Focts and not a piece of Fiction. How can you have
Faith in purpose &nd order in the Fece of the Holocaust?

I have no answer. The Holocaust is overwhelming. How does
ore think sbout the maligmancy called Naziism or the adamant enforce-
want of restrictive immigration gquotas into Palestine, England and
the United Stetes by the Allies? On one level this sad record must
restrain ow enthusiasm fFor notions about man's basic and innate good-
mepass. Dut it mlso must be said that thers wers non-Jews of compassion
«rnd bravery who put their lives at stake to hides Jews and help them
eecape, Wa're back to the Familiar question: wes the Holocaust God's

| Fault or man'’s? IF life is te include possiblity, the possibility must

irclude evil oa well as heraoliem,

-~ Fichmenn snd his cellesgues organized the Final Solution; and

saod did not imterFere. Millions prayed for relief and none was sant.

O you ramembar the story I told a Few days asgo about Moses

visiting the Academy of Aklba and being sstonished =t many of the t-ﬂh-
irgs being guoted as the law of Moses? 1 didn't complete the story
73 the Talmud reports it. After ﬂﬁﬂﬁﬂ!ﬂ l“ilﬂ.l"ﬂ Moses that ihi'l‘.
Leiba was taaching nii-in fact Thm:?w lﬂﬂ'*ﬂp'ﬂnd: i

How .ll ic
that knowing such a W mul ,:, g , '  gave t '-ﬁl#‘ﬂ'l wh
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Sod then allowed Moses to see Akiba's 1ife and his death. He was
Burrsd alive by the Romans during the Bar Kochba Aebellion and his
skin sald in the marketplace. Moses was appalled: 'Is this the rewsrd
For auch learning and devotion?? lge silent, For such is My decraee.?
- I'm mppalled,
Some things must be accepted, 0Our sages defined atheism not
=5 the denial of the existence of God, tha ¥Walter Kaufman's of ths
world are preosred to use Bod's name For their mindless power, but as

the denial of God's justice: Le'it din ve’leit dayan, there is no

justice and there is Nno judge., Evidence of God's Providernce is, to
oy the least, inconclusive. How explaln Akiba's martyrdom ar the
Fatae of the Jewish people? It is preclsely hera that tha Jaw must
nake his leap into Falth.

- You can’t leave it there.

Akiba'’ae death inspired generations of men and women who had
ta put their lives on the line For what they believed.

~ That's not esnough,

I “now., No argument can satisfy the sufFFerer. Yhen my heart
wches, sweoet reason is not the medicine I need, At such times I want

to ba lietered to and not to be talked at, Any explanation offered me

ceams lrrelevant. I need lova I?E logie. Enﬂﬁ_ﬂ mot explain Himself

to Job, but spoke to him of T .fghﬂb_p_.ihiq a jesty of crestion and,
inferentially, of the Creator. "Wher I laid out the

Heavens?" Theres
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crpd to hesr thoss baaten to thelr knees cry out in anger anrnd

T

Anmy. 1 have heard complaints, cartainly, snd self-pity, %Shy me’;

but 1 have reraly koown anyone whose faith wos completely shattersd
by illness, ill luck or grief. Sonshow, when we are on our knees we
1ook up and sens=a a trenscending wisdom. Tha life force takes over and

rorm oFtan than rmot what I hear is & half-whispered, half-believing,

' mayba it's for the best,’

- I can't get the Akiba story ocut of my mind. It suggests
ttvat Rod has sn srbitrary streak and is really s cruel God.
thet it really suogests 1s that there are Facets to liFa we
canmot axplaln and must learn to 2accept. Consciousness is givan. Qur
andowments ars given., Oeath is & given and so ore illress and pain,
[ often think of what the psychistrist, Viktor Frankl, wrote
aut of his persoral experience 2s a daath camp innate:
Uhanavar one is confronted with an inescapable, unavoideble
situation, whenever one has to face a fate whith cannot be
changed, e. g. an ircurable disease, such as an incurable
cancer; just then one is given a last chance to actualize
the highest value, to Fulfil the deepest meaning, tha
meaning of suffaring. For what matters sbove all is

the sttituds we take towards suffering, the attitude in
which wa take our suffering upon ourselves.

- Are you saying: Make the best of a hapless bargain?

The rabbis weren't stoics, Thay were not resigned to a hap-
less world, They trusted that God would sccept repentance and and
tha Exile. Our worship slways imcludes prayer: "Hear us, 0 Lord,
and wa shall be hesled. Seve us and we shall be saved."

There is a pragmatic side to the Torsh tradition which says,
‘ilu-. do the right, don't ask too many g{ﬂhm.' The Hebrew letter
Eet is tha first letter ﬁf’ﬁiﬁ#ﬁmﬂin the Torsh. Hhy B rather

than l? i’.l.p'i.‘* t:h:.—cnm“. ﬂiﬂ -

ha Hebre lﬂm is Formed by
three strokes which enc. lo 1‘*- three __.'_",': ": s of a square, "3 k. Since

.

Yebraw is written fro ’ ns towsrds
- 1
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“1ie Flow of the text, Bet, thay sald, was chosen as a sign that
the Jow shauld read what Ffollows, tha Torah, coarafully ard not worry
tmo much shout what cannot be known: whet is sbove, whet below and
«hiat precaded creatlon.

-~ You know, you've really not answeced the problem of euffer-
img.

I krow, Tha Mishnah quotes: The resscn For the prosperity

afF tha wvillasge was For the troubles of the geood is not of our hand.
In exnlaining religion, as in evarythimg aealse, fhurl are limits.

hmt we haove instesd of Judsism is s mathod to transcend confusion
vhose purposs is to make us see possibility snd promise even in the
darvest hour. Before death, the dying spoke the Shema. After death
the mourners spesk the Kaddish. Neither prayer mentions death. Each

FFlrmed Bod. The Kaddish also spesks of the inevitsble coming of

., The psalmist spoke wisely when he wrote: "Seek
ind you shall Find," The statement has as much promise as wa see in

it, The God who lets us cry cells on us to affirm.




Chaptar 10

THE GENERATION GAP, GUILT AND GOD

Shubbat afternocon. That morning service, written and organized
by Imstitute members, had besan road snd ehjoyed. The mood was mellow.

. "] like it hers. There’'s opan space. There's sang and

toushing., T don’t like services at home. The pews arae uncomFfortable,

the service is a set plece, everyone's dressad up and wuptight."

How often at home do you prepare for a service over four
Jays? You walk in cold. You'vae been thinking of classes or Finances.
You sSit yoursalF down snd challenge the service ta maove Yyou,

_ But here thesre's a guitar, open shirts and a sense of com-
munity.

The Forms of Jawish worship conform to cultural style as much
ns to ancient commandments. I have worshipped in Casablanca and
Aaornbay and in the Sephardic comaregations of Jerusalem, and I dis-
cavered in eackh of these places chants, customs, and hymns unknown to
we. Yemsnite Jews sit cross-legged en praysr rugs, Moroccan Jews
~hant thea whole of the Song of Sengs beforae the Sabbath. When there

vere shripes, sacrifices, and priests, Jews had shrines, sacrifices,

-nd priests. In a culture whan nm"'lhlnprl and courtiers prostrated
themselves to Bxpress m_wlni%@[n-, like Muslima to this
day, mada -Lmllg!- m HIJM“_W clergy are eighteenth
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and work with their Ffathers., They'rs nore with thair pears, in a dif-
Forent stmosphars than thelr parents, and cansequently thelir atti-

rudes, sestheties, and play are distinct,

=

You don't want te sit in pews, pews are straight and con-
Finirg. You're not ready to sit quietly and listen to somabody
aloe, You want dialoguse, not a sarmon,. You want intensity, to do
it yoursalf, not the calm of an aorgan playing over you. You want
commitment, sctivity, proof of conviction, and participation in =a
arous which will Fesl closa and warm. HWHell and good. There alwasys
have bean a variety of woays to axpross che's Faith, Maimonides wor-
chipped a2t home with a Few disciples in gquiet dignity next to the
hustle of an sctive synasgogue whose noise he deplored. The probl em
is not guitar or organ, or open shirt or ties, but how to maka sure
the spirit is Full and catching and the snvironment represantative
of tha Torah spirit.

Because different responses are appropriste to different
seriods of our lives, the modern synegogue of ten seams to be a three-
ring clrcus. In one ring is the cantor, the prayer book, the reading
of tha Torsh, a thoughtful sermon, and the Formal rites of the tradi-
tlon: in snother thers is a guitar, & mimesographed service, wordless
dance, and @ Friendship circle; while in the third ring there is a
Femily service Full of simple songs, cut-down prayers, o story Sarmon,
wrigoling children and besming parents. The young claim to be put
of F by the Formality of adult worship. Adults are often ronplussed by
hand clapping sing-aslongs and the use of audio-visual equipment. Each
earvice reflects tha -qntiuﬁﬂlg-E!ﬂﬁﬂﬁiﬁglﬁ!@;_Indﬁphylinll needs of
its congregation. At Sl BT AT
= Who's right? '
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- Ten't the praye- beck called ® Siddur, and doesn’'t thes o |

Vebirew oesan order? There is a Formal order of service. How can you

sparave dieorder?

In worship hitlahavot, genuineness, tekes precedence over

Form., The medieval synegogue was a tumultuous and noisy place., Jaws
~toyed For hours and gossiped even ss they worshipped, They were
"omiliar with each other and with their Ged. The medieval Jew had
~othing m=lse to do end Mo other plece to go. Thers werea no movies,
o radio or talevision, probably ne other public space in his townj
co ha lengthened the ssrvice snd, not accustomed to privacy, denied
it a placea.

smancipmstion chamged all this. The emancipated Jew no longar
had the enforced 1319;FE born of underemployment which had allowed
hiew amcestors to linger in synesgogue most of the day. He had to work
1omg hours, so the service had to be cut. As part of a larger world,
e come to =ppreciate its aesthetics. Middle-class burghara sat
silently in pews, Tha Familiar swaying ceme to seem inappropriste.
Jews begean ta live in homes with private space. As decorum and

diseipline took ovar some of the old sense of 1nwn1m-n-nt was lost.

Thae balance shifted subtley and the congregation became increasingly
me what it had never been

an nudience, and worship tended to bec

L TS

befare and naver ought to be - & spect:
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= You talk of guitar music as a sign of tha youth cultura,

“rn belang to an orthodox synagogues whsre instrumental music on the
.

Tohbath is Forbidden,
Tha Taengle in Jerusalem fFestwured a8 cholr and orchestra of
Levites and, vou're right, whaen it was destroyed instrumentmasl music

w23 ruled out of the synagogue as a sign of mourning For the destroyed

Temzle, Ouring the Renalssarnce some communitiea in Italy allcwsd
Srgan music in the synsgogue except on tha Sabbath and holidays, The
orahibition waes a memorial one rather than an attempt to imposa =
ricid Form. 1 leock on the issus pragmatically. God, we ara told,
“hould be worshipped in the beeuty of holiness, and huuuty is in the
cym? of the beholder. Each congregetion must decide ﬂhnt setting in-
spires them, There is rmo right or wrong. Why is & cantor more ap=-
sropriste than @ choir? Yhy is ore musicel setting mora appropriste to
a proyar than another? Priests danced in the Jerusalem Temple. The
medieval synagogue had no pews, Kashbalists held all-night vigils. The
Hasidim often told of tha illiterate shopherd boy who plaved his
Flute in the synagogus on Rosh Hashanah becausa he didn't know the
Yebrew words, and that his was the voice welcomed into Heaven. It's
mat the medium but the message.

- But isn't the medium also the message?

The Torah chant is an old and formal one, Many hymns are set
ta Faniliar melodies and we r.q:_nmt Wvﬂ.r: to them. But to make
too much of tha Familiar is iuﬂ*r]a janger. Worship must offer
challenge Il-Illl as ﬁhl ,_;ﬁ;":;ﬁj:'” 5

- Some years
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tha Fresing of the imsgination through a spiritusl happanimng.

- I don't upderstand.

In worship Jews immerss themselves in the Torah tradition.
frnadirgs From Sibran and Thomas are not a Torah experiencs,

- You make worshlp parochial, ' Frayer is an elemantal and
univeraal Form of expression, Why do you insist that a service have a
tawiah atmosshera? Aren’t good thoughts enough? I once heard Harvey
~ax talk on worship, Cox is a minister on the Faculty of the Harvard
Jivirity School who baliesves that the church takes itself too seriously;
thest the religious moment must be a celebreation of possibility, a
Freeina of the imagination and a passionate encounter of the symbols
of the powers we do not control and only dimly camprehend. That made

aprnSse to me,

The purpose of worship is not an undifferentiated sense of the

cacred but a Jewish expression of the sacred.

Worship end prayer are not synonymous.

- I thought services ware For prayer.

Nat really., The Sabbath hour is a worship hour,

- What's the difFfFerence?

The dictionary deflines prayer in terms of petition and en=-
treaty. Most of us equate prayer with the sudden surge of emotion
which comes over us when we are pushed beyond our rescurces or uneble
to contain our joys. I prayed when my father was deathly ill. I
srayed when easch of my children was born, Those prayers were spokan
late at night in a hospital corridor and not in a synagogue. Aba
Lineoln ulifd**!h whm he :-qw himself on his knees because

-

he had ne ﬁhﬁi’ '1se to go. Prayer cennot be scheduled, To be sure,
theare have ' ' vice. ? came
troubled, ﬂ yy the
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Auiet, an swsreness of tha preasence of God unlocked my hesart, But
I can nunber thess momants,

There is a petition in the service, but a Jewish service is
rot A proyver meeting., Open the Eiddur and you will find praise,

doctrine, parsgraphs From thae literature, Tha EE}I".‘LI‘IE_E of the Fathers,

a collection of provarbs From the Mishnah, memorial prayers. During

Smbbhath worship Toreh is read. A sermon may be preached. Candles
%“re 1it, The Kaddish is recited. Thoss who say, ‘I do rot need to
come to the synagogue to pray?! are absolutely right. Frayer is ag-
mostic -=- people pray to God, to gods, to mother, to tha devil, to
the winds, Jewish worship is momotheistic. Prayer is spontanaous,
'orship uses a taxt and is conducted largely in a holy language.
“rayesr pleads. Worship challenges. Preyer is a private expression.
Jews worship congregationally. Worship requires a minyan, ten of tha
community., Worship is instructively Jewish, an attempt to marry the
religious vision to the soul. WYWorship exists to lift ua From ths
workaday world and to place us In the Torah world where we can breaths
For a Few moments the pure alr of the vision and live For an hour
withim the besuty of the tradition. Worship creates an emotional en-
vironment in which the basic teschings can come alive for us because |
thay have been turned into song and visualized in effective ritual.
dherever he Finds himself, WMM‘I find a service with
which he will be Flniitiﬁ Feel ro _-_J and Qﬁ home. Enl‘ul*-n-tinn
svercomes the inavita lonel i . which we Feel when life
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oren to such and such a page and read. They expect me to Feel
prayerful precisely between 8:15 and 9:30 on Friday night. 1

always Feel I'm being directed by some anonymous 'they'

Spontanelty is mnot the consummate values. Prayer is instinctive
e belng instinctive it can be Foolish, petty, misdirected, or self-
deluding. Men can and will pray as the spirit moves them. When we
worship and use the classic postry of the psalms or hymns sanctified
Ly centuries of Faith we recognize that worship has the extra dimeansion
of spiritual grace. Ye cannot all write Shakespearean poetry or
Aach's music but wa can still make it our own; we can open our hearts
to it and enrich and expand ourselves by sharing and eppropriasting it.

Tha central act of worship is the resding of Torah, but it is never

laft there, There is interpretation, an ocpening of our spirit to the
meaning of God's words, At worship we signify a willingness at least
to listen, really to listen, to the cammands which holiness imposes.
Hores is our past, our mythic language, our becoming, the mysteriocus
power of God's words still instructing wus as He did our Fathers at
Sinal.

In prayesr man spesks to God. In worship God, Torah, speaks to
nan.  The Shema is not a philosophic definition but a revelation - the
=nd and beginning of rﬁﬁ,,fm Torsh is not an ancient teaching,

. word to us, The Kaddish is not a prayer
For the dﬂnl!  the Faith that moot is part of _ﬂﬂ!&; wisdom and

aled, suffe --.'.:_'.}',:5'5 and
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than sitting in @ pew., He loses himself in words which came from
rearly every century of his people’s 1ifFe. The Siddur has Form, but

it's not a closed boak, The Forms took their basic shape in Mishnalc

times, but much has been added and, from time to time, mlements have
hean dropped, In the Siddur you will Find what thosa who swam in the
river in other ages Felt about thelr experience. Skddur allows us to
sing along with King David and Judah ha Levi. we remind ourselves of
the martyrs whose blood cemmands our loyalty and of the poets whose l
images inspire our thoughts. There is petition in the liturgy but
also the reminder that "we do not know whether what we ask for 1s for
our good", and if we look carefully we notice that requests are phrased
in the third person plural, ‘;u',‘nut 1'. What is asked For is the
FulFillment of hopes wa all share: health, a just social order, a
Feturn to Zion, the messianic age. "Brant us peace.”

Worship is artificial in the sense that all civilizetion is
artifFicial; that is, it is a creation of human design, It's unfor=

tunate that people tend to use thes label “creative sarvice" For a

carvice which tosses out centuries of literary genius for a few para-
graphs written in haste. I Find it nalve to believe that we cannot
relate creatively to snother's words. WYould you say that Rubenstein
or Heifetz are not crestive musicians becsuse they play scores written
by Chopin and Besthoven? The pianist creates new music even as ha
recreates another’s music. The engaged worshipper porticipates Fully
and genuinely in the words of the almist 2 post, The Twenty-

-h._' S

third Psalm belongs as much to m

to my

lifted T am let down.
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4 restless congregation and by an off-handed service. Nany who comae
tn the synagogue come to henor a friend or a Friend's child and not to
honar God., They arse in no mood to pay attention to the words or mood,
and they send out unmistakeble vibrations that they are not part of a
worshipping congregation,

Put, if 1've been to services which failed to 1iFt me out of
nysalf, 1've raremly been to a service which failed to bring me back
to my Jewish self. However the material was presented there was
alwoys the Familiar pmragrsphs, It was/is a way of touching base,.
Nuring the day I am a husband, a Ffather, a professional, an American
-jtizen; here I om simply a Jew.

I spent a semester in Emngland at Cambridge University. Each
college has a chapel and mast have Evensong. It’'s quiet and candle-
1it. The Gothic arches and the shadows blend beautifully with the
hymns. There's an unmistakable sense of sanctity.

- My synsgogue is small and when people are in it it's noisy.

I miss a church's majesty.

1've attended Evernsong at King’s College, Cambridge, and been
movaed, but I also noticed the values thet were expressed by the archi-
recturs, The fellows and students were in an inner space behind =
church screen. 1 was on the other side with the commonars. In the
syrmgogue there are no separations based on class or rank. The in-
Formallity nF’thu synagogue reflects Judaiem's commitment to democracy.

- "ruuf::d- worship sound important. 1°’ve slways thought of it
ns color,

it's the deed that counts. Where there is not motivation, the
kinds of ﬂ-wmwmm m&n w; When worship works,

ard it doesn’t slways, it provides the "1.: smotional alectricity which binds

11:55“';21; g,?:: ,;.:”fgp_;_.ﬁ_;ﬂﬁgL gﬂ&,
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Horship has other important values not the least of which is that
it ancwers the otherwise sticky questlion: What is Judsism, 0On an
intellectual level we've got the problem of chasnge and of a variaty
of fuﬁitiunﬁ; but in worship a certain number of thae major themes are
quietly sffirmed. Far more than any othar book, including the Biblae.
fhe Bible's in our library. The Talmud is in The Temple Library. Thes
Sicddur is in our hands and many of its words are imn owr hearts, The
craul of thae individual Jew and of our people is mirrored in its liturgy
and coremony; somehow, during worship soul speaks to soul, the taach-
irg takes the winos of song and imbeds itself deep within our psyche.

- “hy can't a synegogus service have majesty?

It ean, I, too, want a sarvice which catches me up in a sense
of thae divinity reaching out to me from behind tha surface of life,

From within the teachings of Torah and From deep within the history

af the Jewish people. There must be song and Feeling and the presence

of ¥edushah, holinesa. Song releases the spirit, Poetic languoge
touches the soul. The synegogue room shuts out the work-a-day world.
There is a sense of what we would like the world to be like: warm-hearted
Folk, ot cold-eyed people; chant, not cacaphonyj worthwhile thoughts, :
mot cruasl ones; a sense of closesness te God, A congregation united in
axmoracsion refFracts a holiness which suggests all that has made the

Torah civilization possible,

A community visualizes, symbolizes, its redemptive gospel in
rituml and worship, In all religious communities such momants provide
a4 Foretnste of Paradise or Heaven on earth and remind the communicant
of how he must live to qualify for the Kingdom. Appropriste music is
haard, A preacher I"GI'P »_ﬂam :

Yo to ba warthy.
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up and an their best behavior, as if they ware already angels, VYork
clothes are deliberately excluded. Here iiln Forataste of what life
cam ba whern we creates ths just society on esrth or enter the heavenly
Jorusalem: golden words, glorious themes, and a grand vision; a sym-
bolic confirmation of the Foct that the thumptiuu promise is renl,

To participate is to be caught up in thes moment and to be sncouraged.
fenerally we grow throwugh such an experience but we are not trans-
Formed into sesints. No one knows better than thosa who take a re-
linious tradition with utmost seriousness how far short we fall of our
orivate expectations and, at the ssme time, how important the religious
Forms mre in strengthesning our will and senmsitizing our spirit to a
whole range of obligastions and possibllities.

-~ I can buy worship as an cpportunity to live in a Jewish ethos
+nd as a celsbration of God and life's possibilities, but I can’t buy
the word B8in oF the idea of confession. It's too heavy. The world
gives me snough stress without my being made uncomfortable when I come
to the synagogue. Anyway, most sins ars society's Fault.

-The phrase, "we have done perversely'", has always stuck in my
craw. I'm not pervarse. Why does the Yom Kippur worship lay such
quilt-ridden terms on us? Built inhibits. There's already too much
Aauilt in the warld.

How would you orgenize Yom Kippur which is, after all, a time
For soul searching?

- Yom Kippur ought to be a grand celebration of the possibilities
of 1ife. The liturgy should speak of expsctation -mlhuplh Let bygones
be bygones. In any case, no one llﬂiiﬂ;‘—ﬁlh what we do because
8 our MH&W us
in & certain way. Thers ara no bad o " y bed living conditions

b

of our envirenment, our condi
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I think of Yom Kippur &8s a grand celebration of pessibility, and
it's the worship’s emphasis on sin and confession which makes it soj

but, beforse I draw this out, let me ask if you'va read B. F. Skinner.

- Yes, Ha's the sducstor and psychologist who believes that
we can bBecome only wheat our genetic endowment and our envirocnment allows
us to be. 1 agree with him.

In Skinner's view frustration and Failure prevent us From Ful-
Filling our potential. To eliminate Failure Skinner created a mechani-
eal mAvirunment, a learning machine, which would provide the child all
the inFormation Poeded to put ideas together so as to Form new ideas,
ind mliminate the Frustrations msssociated with learning by creating =

continuing sense of accomplishment. We don't need to gpend time on the

tpchrology of Skinner's device except to say it was designed to insure
rhat mistakes would not cccur and to ecknowledge instantly the correct-
nees of m student?s work so that the young person would learn without
Frustration; no guilt, no mental or emetional block. Presumedly, using
such @ computerized learning device, socciety could mot only do away with
~lassrooms, teschers and grade pressures but tension and Frustration.
ckeinner's box was based on a theory of some merit which insists that

the environment in which we live substantially affects how we live,

what wa can accomplish, the questions we ssk, and the answers we arrive
at. “a tend to think of ourselves as if we sre asutonomous beings when,
in fect, we are in rather significant ways what our parents and our
society have allowed us to becoma, Cenditioning determines much sbout
us. The Fsct that we speak English, for instance, means that some ideas
can be expressed ﬂlihf.ﬁﬂf q_ ps not at all. Our habits

=P
re American-bred and, therefore, we think of ourselves differently

[
-

than an Indian villager or a Japanese worker th _‘r#ﬂﬁhﬁlﬂ.— All
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ha begarn his presentation with a values judgment: that the impact of
Hestern clvilizetion on tha individual is destructive preclisely becausa
it Falsely suggests that we are Free, Encouraged to believe that we ur;
froe, we have come to expect that we can, by the exercise of will and
determination, modify his behavior. This idea, according to Skinner,

is wrong and can create paralyzing frustration. He particularly blemed
the Western religions Ffor emphasizing individual responsibility. He
mrgues that we do not Fail becsuse, in Fect, we ares nmot responsibles

Far what we doj ouwr envirorment is,

= I li%e the idea of no sin.

Many da. We live in a confusing age and are never quite sure
what is right socially or politically. We like the word crime. Crime
is what somebody elee does and gets punished For. S5in hits too elose
to home, Sin suggests that our life isn't whaet it should be and we
are responsible; but we're quite ready to srgue that the triviaslity
of our lives is not our Fault but the fault of our paraers or of being
raised at a particular time in a particular placs.

The Torah tradition admits to a part of Skinner's argument:
shvironment does play a role and so do a number of special factors
such as age and mental competence. But the whole ethos of the Torah
tradition eries out: "they (the commandments) are not too hard For you.:
Choose. You are responsible For your actions and your character."

God did not fashion u.;f;th;' lﬂﬂ@dﬁﬁ'fff ious creatures, capable
of thinking through ﬂii-p ﬁi * actions and ultimately
capable mﬂﬁ!ﬂ; ion f-.--.-.' %I'.*-l m and vitally wrong.
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Thers are extenusting Factors, but the crux of this debate is
mnot on whether there are npniiul Foctors but whether a competent adult
tes im Fact competent to shapa his or her life. I would agreas that
hildren raised in good homes with parasnts who care for them and cor-
rect them have a better chance of daveloping a coherent sense of salf
tham & stroet child who is raised carelessly, perhaps cruelly; but
ervirennent is not all. Some who are raisad in good homes become bums.
Seuma who are raised on the street become greast people. In life every-
thirg, ireluding freadom, has limits, but the grandeur of the Torsah
vradition is that it insists that we act in the area of moral judg-
nent ms if these boundaries did not exist, In terms of ethical standards
wa have been given by God the artist’'s gift of dominating the material
hefore us, and the more trained and skilled we become tha greater our
Fresdom of action. Animals are ruled by imstinct; behaviorists like
e i e eamphasize that side of our nature. God made the animals, each
sccording to its kind. AP animal remains what he was born. "Then
God salid, et us make man in our image and likeness". ™ The human
animal can become = human being.

- Well and good, but why add guilt to our other prablems?

why not live in a world of no-fault morality?

The Fact that I sin points directly to my potential. No-fault
would imply that I could not be other than I am, and that's simply not
so. Sin implies possibility.

The concept of ein mim me am ﬁn'*lﬂry responsible for

ﬁ‘

talents untapped, mﬁ&]&l ties unu and responsibilities unmet,
Tt's only when I cesse to .'.J:J,:-.f that I can change o W‘“iﬂl‘i the world
becomes a M snd hapless pl - me to consider the more

-
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alumys an encouraging thought,

- But sin is such a hgavy thought,

Mot all that heavy. When I leave the synagogue afFter the
closing service of Yom Kippur I mlways walk taller than I did tha

right bufore. Aa I confessed my sins I recognized I wasn't shackled to

tham,

- Aut you never get out From under.

Tha Torah's goal is not purity but growth,

- But what asbout guilt?

Jhat about it? As with all things in life, there's healthy
guilt, a prodding conscience; and morbid guilt, a grovellimg in ab-
jectness, The fact that some people can't handle responsibility is ro
reasan to deny the responsibility of those who can,

Tha important thing is the concerted moral effort. I couldn't
resist clesing the session with a miniature Yom Kippur sermon. In
many ways the absence of a strong sense of moral reosponsibility is
Lha classic sin of our age. Everybody is more comfortasble with com-
promise, Everybody wants to do his thing. Nobody wants to be =

whistle-blower. PFeople close thelr ears to cries of help and refuse to

L

testifFy to & -lﬂ'l_u!t \ wor .: '_‘.__w' - this sho 1-::;,;:‘, _' A tance I’.ﬂ" God's

stralghtforward and bracing demands: _ [ have set bsfore you this
B . Y . T | . il
a2y, life and death, the ng and the curse, choose life. Cease to
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N




Chapter 11

WHAT SHOULDO I DO7

It had been a rainy morning. The TV hed been on and a Few had
besn watching a soap opera which, as it turned out, provided the peg
for our conversation. The scresn had showed a Father returning homes
wFter @ visit to his dsughters in San Francisce and saying to a
Friend, "Either the whole world is crazy or I am."

Tha line's an old war horss.

- 1 krow, but the ceona’s real. My father often Feels that
way. His version is: "No one Ssems to know what's right anymore."

1'd hesrd those words before when an anxious and cbviously be-
vildered lody came to see me. Her saon had been berating her because
shae regularly contributed to the United Way and other charities that
sha considered worthwhile. He insisted that private welfares programs
weres bandaida that simply covered ovear Festering social ills; that ;
America needed radical political and scoromic surgery and that her
nifts delayed, perhaps Fatally, such reform,

Her deughter had been home For & visit that proved to be dif-
Fieult. She was living with another graduate student. They had =
worderful relationship, or so she 'I;;'i}['ii'-fhr motherj but they were not

w%r of their love.
“hst they had now wes genuine £ they married

would be someth 3., . . . b I,

shout to be marrisd. Marriage woule
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arnd tald her to pack their begs. They were going to takes a long
trip. He wos sick to death of tha hassle with clients, governmant
Forms, and union negotiationa, Someone else could take over the
business, Whatever they could get out of it, so be" it. He wanted
to =es the country while he could still enjoy the trip. Ferhaps they
would end up living in Celifornia, She paused. She seamed whipped.,
"] just don't know what's right any more."

- As long as nobody gets hurt, what's the difference?

Shered values are as impartant to a Family as love. We'll
revier have trus community without basic sgreement on goals and
standards,

- But that's regimentation.

There's & world of difference between voluntarily concensus,
what the eighteanth century called a social compact, and arbitrarily
imposed standards. Right is not only worth doing but worth knowing,

- My parents are Fairly sensible, yet, we have knock-down
drag-outs on just this kind of question. I believe in living each day.
They Fought my dropping out of school on the grounds that I ought to

professional

ant my/license First, I sald 1'd get it, but I didn't want to spend

my youth in school., 1 talked about today. They t-lﬁld about the

Future.

When 1 listen to the generation -tr'l.unlhﬂ_ to adjust to the

b == .~ 1
structural uhﬁﬁllﬂhiﬂl'l ﬁ!ﬂ! takan “'_}-_;H.Fl and the socisl .

who love IIﬁH— f" :;= --TZ =3 . - : ;

l-'.'.'ﬁ-nr

with the othar"s t

it by

J-‘-Hl:.

she move In

plaint abe




218

tha impoverished or unwantod were institutionalized, so she Felt
hetrasyed and sbandoned: "Oon't my children know the Ten Commandmants:

‘ henor youwr father and your mother?' How can thay do this to me?"

A few days later her children were in my of fica. Both of them worked,
snd they could not afford a Full-time housekeeper to look after a
matlier who sometimes became disoriented and wandered off., They had
investigated the loeal homes and had found @ First-rate Facility. "She
will be well carad fFor. Wa'll be there often, She will not be alone.
‘la have no other cholce." A day or two later I received a telephonsa
call From a grmnq:gaugh;ur at college. She was angry and upset with
har parents, "How could they put grandmother in a homa? Don't they
rrhow that institutions dehumanize, that grandmother will become a chart
and diminish as a person? How could they do this to such a wanderful
woman?"

e tmlkad sbout this specific cese for a while and agreed that
averyona tends te judge From a particular perspective. Asking compli-
rated pthical questions and clearly analyzing motives and consequences
is a painful and difficult processj I guess that's why many Firmd it
pasier simply to shout: 1'm right,” and to shout down anyons who
qureestions his sssertion.

- That's nonsanse., The little red Flags in our nnnfﬂlnnnu ara
put thera By cur culture. 1 have 8 Muglim Friend who fFeels guilty
whenever he takes a drink and sn Indian friend who suffers whenever

he aats meat.

The Torah's speclal W ﬁrprilhﬂ messsge ilncludes the idea that

wa @re to trust ﬂﬁﬂﬁliﬁﬁhﬁ__”:u}_

Mmny have a nnﬁwihliﬂﬁ *1- -Tr i
- But you've criticized erbitrary I thought you

believed in situst | el




Situstional ethies is Freewheaeling. It insists on the unique-

rros of every situstion and on the necessity of a thoughtFful examina-
tion of 211 pertinent Factors. What it lacks is any but the most

mechanistiece standard by which to judge consequances. Torah mthics

smphasi zes the uniqueness of each situation, the need for case-by-csse
analysis and the value of a pragmatic assessment of consequences; but
it also inmists that theres must be & certain thrust or direction to
amy sthicel declsion. The Hassidim say that whan a certain rebbe was
appointed his mesocliates asked him for & set of new rules For their
community. He gave them a copy of the Ten Commandments,

There are standards and stsndards., Thers are standards which
represent broad ideals and narrow standards 5
Gosls can he constant. How we shape our decisions to Favor these goals
will vary with the situstion, Over several years a Favorite sub ject
aund ou- dinner table has been Praesident Carter's human rights cam-
paign.  Should we withhold aid and, perhaps, even recognition, from
mny country which didn't guarantes Full and equal rights to all its
~itirors. [ suggested that, in many countries, particularly in AFrica
arnd Latin Americm, American style democracy was impractical. Three-
quarters of the population may be illiterate and most had little ex- '
—orienca with self-gevernment, There are also powerful Forces at
work swager to take advantage of turmoil to impesa their suthoritarisn
{denlogy. In those places, what is euphemistically called guided
democracy may ba tha most we lhﬂuld-lnp-nt- In;gpglr the Hum.nurlnhtl
~administration tended to do in.
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community more than the society can bear. Armpther which says, "Oon't
be righteous overmuch.” OFten it's better to get half of what you
homed For than to end without any return at all., OFten it’s neceesary
to conpromise goals in the name of survival. It is not the best of
all solutiorns to spend billions fFor militery hardware, and ocbviously
much of what we rnow spend is misspent; but given the jungle of inter-
ratiornal politics it would be suicidal te give no thought to the
defernse of our Freedoms and rights,

0o you recall the Torah report of the long and arduwous trek
to the Fromised Land? Only two, Joshua and Caleb, of the six hundred
thousand who left Fgypt enterad tha Promised Land. Why didn’t the
othera have thet privilege? Because God judged that they had been so
brutalized and emotionally stunted by slavery that they lacked the
recassary nqualities of selfF+governing citizens. Even God takes all
mecects of & situation in mind, [ read this myth as the truth that
1iFm is & difFFicult journey. From one oasis to the next the tribes
did not krmow whaere thay were headed. Oecisions must be made on the
bosis of incomplete information. Along the road many broke rank and
surnured against God. Our companions are what they are, not saints.
That is the truth of it. Each step of the way required its speclal
mlans snd institutions. Family standerds of & clan are one thing snd,
in an ags of nuclesr ﬂirﬂmlﬁlﬂ-ﬂ ”

The Torah represents God: . Life requires our sensi-

tive wnd Lntnuiginu -% 1-1£;:;'-|_ ' these 1 sale to the facts of a
particular situstion. In one act a husband may h h:l,- wife Jllr

not nlhﬂ




Full description. I don't krew in what sbsolute justice corslists
but [ can Figure out some of the ways justice applies to race re-
lations in my city.

Tha Torah shows me the direction in which my thinking must go.
The sbuse of wethack lasbor is evil. Why?T "You shall neither wrong
mor oopress 8 stranger for you were strangers in the land of Egypt."
I canmot sit quietly in my home when someone owutside calls For help.
‘Ihy? *You shall not stand idly by the blood of a neighbor." When I
was Foremanm of our local Grand Jury I head to be caraful of cultural
sttitudes which are cleass-determined., Why? "You shall do no un-
riohtecusness im judgment. You shall not respect tha person of the
poor or favor the person of the powarful.” I hear many things in the
course of my professional duties and, when people ssk about others, I
must remain silent. %hy? "You shall not go up and down as a tale
bearer among youwr peopla.”™

Ethics envolves an ideal side, Torah, snd a practical side,
my decision processes. At Sinal God provided man with the besic rule
of holimess around which civilizetion has Formed. Clear words weras
apoken about appropriate sctions, The Torah Is a collection of in-

structions which, taken together, contribute a rule of life, a way

which, so tha Torah mﬁulﬁﬂw, if Followed Faithfully leads to

L

4 the community and the society.
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ind Torah commentary, rnot simply the bsre text. The rabbis honored
wractrronistic statements by inattention or by reinterpretation. Capital
curishment was effectively abolished by Jjudicial process. Adultery

wons condemned, but adulterers wera not stoned. Rather, ways werae

Found to emphasize the sanctity of marriage.

- 'mgn't & bastard set aside almost like our Indian untouch-
al1] ngP

That'!s overstating it. Children ;urn oput of an adulterous
liaisan suffered certain status disabilities and wera limited as to
whom they could marry. Since we are conditiconed by our culture, our
structures will inavitably reflect soma of tha ethical perspectives
and limitstions of our moe, HAsbbiniec society was conscience of blood-
lires, snd the concept of inherited guilt was populsr in the general
cwulturea. In that world the son of a slave wes a slave. Upward no-
hility wns rars, Thay thought they were protecting marriage and
Family. We think thay went sbout it in the wrong way. Their way was
not immoral or insensitive For their time. It would be in ours.

- One of the sssigrments I was given in ConFirmation class was
to imagine situstions in which each of the ten commandments could and
should be broken. T would kill to protect my Family from s psychotic
killer, Had T besn a Jew in Nezi Europe I would have stolen whatever
I neoeded to survivae and escepes, Hm m-l‘.ttnn that a young spouse
of & Frunn-nt'lr institutionalized mate could not bear the thought
msged to have another relation-

of ﬁh!ﬁﬂﬂﬁiﬂﬂ a loved gﬂﬁéLJr:”
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- If Terah represents a set of goals and we agreae on thase
nomls, why do rabbis come down on cpposite sides of lssues like
autopsies and abortion?

Owr environment is not of a piece, and many of us are condi-
tioned by different aspects of this Fractured culture, Not only that,
but we ses different problems. Some see the problem of the sanctity
of 1ife, others that of the quality of life, and both Feel they are
pbeying God's command, "Choose 1ifa.™

We see what we asre prepared to aﬁ;. We make judgments based

on exparisnce and people of different genaerations and in different

canturies have different experiences and so make judgments aon the

besis of widely different assessments. If I were to institutionalize

a parent, I would not Feel guiltyj another might, and that sense of

quilt must Figure in his thinking. Before the age of "Future shock"

1ifa Flowed along Feirly predictably. Children grew up in a socisl
contaxt mot unlike that of their parents. Now each generation grows
uo in @ radically different world, what you saw your parants do and
ware conditioned to believe to bs right may no longer seem appropriste
to you and may seem downright backward to your children., I =still have
trouble with people ‘living together' instead of getting married,
Fthical decisions cannct be independent of context. Some time
sgo, visiting in the hospital, 1 found myself making the opposite de-

cision in two almest identical situstions. In both cases a patient had

a Fatel illness. 'I‘h- rpﬁmmm m man in his middle years.
As I ."t'ﬁ'!hhlh* pi}_“g;ﬂigiglfﬁﬂghpﬂﬁ I have been very siclk,
e e 2 pitaoe goire to.! REGaeddsC, A vee

o p povle not expect
ms, talking sbout
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why had 1 sooken sa ocpenly? This man hrad a wife and children, a busi-

ness, Ha had bean suddenly stricken. IFf he avoided the decisions

which reeded to be made they would not be made and with costly can-

sequences for the people who depended on him. He hed to confront his

situstion, however painful the thought.

In msnothaer room on the same Floor I visited an older woman, also
i11 with cancer and with a limited time to livae. She spoke to me hope-
Fully: "I've been very sick, but I'm beginning to Feel a bit better.

A11 this will scon be behind me and I'11 be wall." I was comForting

and solicitous, I mades nNo attempt to intruda reality. Mo one de-

randed an her. There were no decisions that she had to make except to

arganize her last days as she wished.
How should we go sbout making ethical decisions? Joseph Fletcher,

who taught ethics at verious Protestant seminaries, insisted that the

best way to check our judgments is to make & rigorous exsmination of

our motives, IFf I feel that I am doing what 1 am doing out of love,

' & ) ! ;nul it is genuine, that's enough. Unselfish motivation affirms

the goodness of an act. Fletcher defines the good &s acting out of love.

This definition may unmask the hypocrite, but 1 =sm troubled by it.

Thare ares all kinds of love. There's a selfless iuv- which is truly

aiving and there is @ selfless love which grows out of a pethological

~ead to ba a martyr. There is a mother love which sustains and there

is @ mother's lova which smothers. You cen love a person %o death.

There is a love of self which is becoming pride and a lova of salf which

is pure ar

least, that we want it ‘Grand Inquisitor sent men to the

l
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I begin with God snd with the Gible’s revelation of God's
goodness, 1 am undar obligation te serve God by cseaking to pattern my
1ife after Him.

- But whaet is goodness?

It is those acts commanded and commanded im Torah transposed in-
ta the context of my life,

- But the Torsh says "“an eye for an eye." Surely, you don't
sFFirm the nobility of revenge?

It'’s not & rule of revenge at all, but a rule that damages must
he raid For harm you cause anothear and that those damages must be
commonsurate to the hurt, "Lifs For 1ife, eys For eye, tooth For
tooth: &« "

- You wouldn't punch out another simply because he'd taken a
uwwing at you.

Mo, but I might call my lawysr. The Biblical rule uses primi-

tive torms; the Talmud made the point explicitly: "An eye Fnr'-n eye is
2 orinciple in casaes envolving monetary damage.”" It was important to
limit damages and to preclude blood Feuds, and a good thought is theat,
once domsges have been psid, the issue is niul-d._

Haw do you judge the applicaetion of th-“fn;lh?- spirit?

By a caloulus of consequence rather than a calculus of motiva-
tion, [ watched thea @h‘* day as a Fan ;H;.f plim[ﬂ with a physician to

da all he cow 'H,ﬁ elir | "%, ﬂﬂ*‘ﬁh" eighties, in a
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- Some peopla talk endlessly sbout values; but I don’t see that
their lives ara any better than mine.

The Torah offers its standards in thas language of specific com-
mandnants rather than of a classiFying dafinition. Philosophy definaes.
The Torah demands. "It has been told you, O man, what is good," The
primary consideration is the dead. Ethics has no existence outside
of mthieal activity. The Chinese wrote the noun ‘ethics' with an
{deogram which consists of the shape of a man and the symbol for the
Aumber two. This suggests, I am told, that ethics exist only in re-
lationship to othars, that a person provas his virtue not by the
oubtlety of his definition of the good but by the quality of the life
which he leads,

The search for a useful definition of the good was vigorously
~ursued In the academies of ancient Greece. Plato developed an elegsnt
Formulation which depended on stipulating fFour cardinal virtues. Yet,

when 1 Firet read The Dialogues I remember being puzzled that, having

daFimed the good to his satisfaction, Flate did not go out into the
sgora and preach te the Athenians sbout their imperislist ambitions,
ror stand up in tha Council of Athens and insist thet slavery was evil
snd that all slaves should be freed. He continued to live as before,
resching philosophy to the sons of the well-born.

As an u-dhr_nn.jt_.lﬂ-.::" A course on Moral Philosophy from a
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[ mistrust outbursts of moral passion by men of suspect char-
scter, Pesce, justice, Fraedom, love - all those compelling words must
be judged by the character of the person who is using them, the con-
rext im which they are sald, and the consequences of the proposals
being made., I have heard Hitler and Stalin speak of peace and Neville
Chanberlain promise pesce in our times, - 1 have watched mobs demon-
strate violently in the cause of pesce. I heard Four American presi-
dents speak of poace and escalate violence in Vietnam. I've always
Felt that Judmism was right to make an issue of attribution. Ewvery
statement must include an indication of the promulgator, to quote an
old Torah saw: "It's mot the words but the deeds that count."

Whern I hear youngsters pontificate about the wickedness of
roliticians, I Find myself repeating the rabbinic proverb: never judge
snothar til you've stood in his shoes, and wondering how will they act
whern their time of temptation comes, On the other hand, when I hear
judgmants spoken by men and women who have used power with some degres
of wisdom and restraint, I listen attentively.

Dietrich Bonhoeffer was born in Germany in 1908 and died in
1245 in @ Nazi prison. A child of privilege Bonhoeffer grew up close
to his church snd found his way into its ministry. Fossessed of a
well-Furnished and kesn mind, he became known es one of the leading
theologlans on the lﬂﬁw Union Theological Seminary

in New York L vi m . lty. He Fq-n but a year




ees

i tha midst of esch definite, yet unconcluded, unique and transiant

cituation of owr lives. In tha midst of our livipg relstionships with

nen, thimgs, institutions snd powers, in other words in the midst of
our historical experience.'" Goodness does not exist apart from the deed I
itznlfF. 1 have little sympathy for those- impulsive characters who i
.ot before they think and,when they Fail to sccomplish thelir ends, as
is often the casm, excuse themselves by sayimg: "1 only meant to bas
halpFfull®"
Believing as I do that Bornhoeffer is correct, that any attempt
to define the good apart Frem a concrete situation, the times, the
~ontext, the relationship, the culture, the range of options in which
that particulsr decision must be made will fail, I have always appre-
ciated the fasct that a unique genre of writing developed by the rabbis
to lnvestigate ethicel gquestiens. Jews generally avoided theorizing
in Favor of a careful asnalysis of individual cases. Occasionally =
madieval philosopher like Saadya wrots a chapter on ethics, generally
arosenting an snalysis which wes little more than @ Judaized version
of Aristotle’s middla wayi but, by and large, thaey preferrad the
checific to the sbstract. AfA interesting case would present itself
ar someana would pose a8 specific question involving moral issues. The
rabhl eo addressed would advise as best he could and explain his
views on thas basis of Torah sktandards. Those involved would accept
his advice or notj but, if the issues were interesting, this did not
and the matter. The rabbi m# :Hiﬁ }*ﬁim of ﬁﬂ"‘#ﬂhln to
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s well =8 his own judgment, In so doing, thes sages developuad a

literature called She'elot u'Teshuvot, Questions and Answers, responca

which related to specific issues and emphasized the importance of

thoughtful espplication,

A rough aralogy can ba ;ndn to our constitutional system. Each
csunrene GCourt justice interprats the Constitution according to his
light. Some are overwhelmed by change and feel the need to defend
the old weys lest all senses of Fitness and continuity be lost, A
Justice Douglas strides confFidently into the new world ever esger to
break rew ground., There have always been strict and broad Torah con=-
etructionists, those who argued rsbbis must not rewrite the covenant
i enforce the letter of the law and those who interpreted the letter

of the lew through its spirit: 'the law was given to man to live by

it, rot to die by it,;’ ‘the Sabbath was given to man, not man to the
Sabbath,? 'would that they might Forsake Me if it means keeping faith
with the Torah.'! Let me quote you a bit of Talmud about Fasting on

Yom ¥ippur. "IFf, on Yom Kippur, a pregnant woman smells some food

and craves for it greatly she should be given a little until she no
lorer Fesls weak or Faint. A sick person, too, is fed at the word of
the physiciana., IF no physicians are present one Feeds the sick person
whan he wants Lt = until he ssys ‘enough.’
The Talwmud contains other similar exsmples, Torsh law pro-

hibitad the High Priest frem wearing his sacred robes outside the
-he _LL.*__ w through Asia Miror,

2 his crown and his vestments
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dafrated Judeans, tha ssges voided a time-honored prohibition sgainst
writicg down the Oral Law, Thera was danger that those Few who knew

the law might be killed and that details of the law would disappear

with tham.

Versa 126 of Psalm 112 reads: "It is time For God to work,
beoause thay have rebelled sgainst the law." IF one takes this phrass
sut of context, as the rebbis sometimes did, another translation be- I
~omes possible. "When it is time to be active fFor God, than put aside

your law,"

- That would seem to justify setting the Torah rules entirely

aside.

Not really. hen a Governor proclaims martial law, he is
resoonding to an emergency situestion in which the usual routines
of the law are irneppropriste, Torah would be pointless if it wers not
af Factive,

- What sbout civil disabedianca?

Torah sccepts the laws of a state ss binding, unless asuthority

in tyrannical and sbedisnce would Force Jaows to violate the elementsal

rules of social organization or publicaelly flaunt what tha Torah stands

For,
- that SouE itia JHES shat dhalBiast tegel systen fes the lenst
law? a ' - y
)F law, but the sbsence of arbitrary and
un just 1 jom requires law. The rabble
! L
who ceme ou Eg re s1liou 4, @8 such, worthless to than-

selves unt] - o the terms of the covenant,

ot require
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brautiful Cathsheba to his decth so he could bring her into his harem,
God cent the prophet Nathan to condemn him. It is not law For law's
cake, but just law For the sake of justice.

- Is thera an intelligent way to make ¢thical judgments?

Think before you sct, Make sure you understand the issues.
Romembier what Torah is all about, study your options carefully, work
put as best you can tha pessible consequences of your decision, and
act in such a way 8s to increase rather than diminish the opportunities
af the living.

- That's hard. OFten thera's not ernough time.

Likae most skills, moral Judgment improves with practice and

thought,




Chapter 12

TAUE AND ENDUAING IS THY WORD - OR IS5 IT7

- My Father is an architect. As I grew up he bamst into my

hesd the rule that a building is only as stable as its foundations.
A structura that isn’t solidly based will shift and ultimately col-
lmpee, which brings me to my Moah’s Ark problem. How can I take
sariously a Scripture Full of feiry stories aven iFf they are dignified
by such an osugust term as myth? It was Saturday afternoon and wa had
hean talking about that morning’s Torah portion.

- 1 wes in a Bible class that you led last year. You mentioned

that the Moah story is an Israelite version of a classic Asian epic.

I was impressed by the way the Israelites turned the Familiar Flood
story lrto @ morality plece, IF I remember correctly, in the original
varsion the gods opened the Flood gates because the noise of the city .
Aisturbad their siesta and the hero was saved because he is & Favorite
of one of the goddesses; while in Genesis God decides to destroy man-
kind because of tha world’s wickedness and Noah is saved because he is
a good man. You helped me see the spocial messege in the Torah mythj
thet we were not playthings of the gods but servants of a dependable
racter, that the conceptual change which results for a perspective
which imsists that God need not ba Fulrld'lpgdp_tﬂ naw and liberating
religious perspectives, I mo .ium- look on the Noah story as a Fairy
story, but 1 was unsettled by ggﬂt n-qnql th-tlth! Noah
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two creoation myths and even two versions of tha Ten Commandnents,
The Torah contsins any number of inconsistapcles because the
anclents didn't edit material with the same rigor as wa do. IF thersa

sere two old and venerated cresation myths, they were simply placed side

by sida.

- But that fact doesn’t answer the question.

Your problem is a perceptual one, You have literally identi-
fied the Torah's text with God's Word in much tha sams way pantheists
cay mature is God when what they mean is that God is the creative
force behind or within all that is. The Terah is not the text God
dictoted to Moses For trenscription in its present Form. It is the
crpative Force within that text. To use & rabbinic metaphor, the re-=
ceived text is simply the outer garment of God's Word. We touch tha
mystery of revelation when we uncaver tha Taorah's deep wisdom.

Amang the interpretive rules or middot which the Talmudists
aspplied to the Torah was ona which stated that God deliberately
shrased the Torah using language ordinary people could understand., The
Tarash's idiom and imagery suggest but do not exhaust God's real mesning.
Intendad For everyone's understanding, the Torah expressed itself
through imagery and dramo r'-thlr' than subtle theory and elegant theology.
Fod dops not speak, at least not in any way in which we do, but how
alee could the idea that tha T;g"ﬁ;l ﬁntninq;l mg will be communicated?
In the ancient nnr's,tq'qr s of @ -?;;_- 14_:___| Jmt-d down ruth=-

s ; | to run eway. The Isrselites
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tha animals or the Aeed Sea, I understand metaphor, but two distinct

vrreiang of the mame story edited in such a way that the looses ands
still show,

Thers wore vorlious versions of the Hebrew myths, each venerated,
which were Finally brought together into our Torah. I confess I1've
never been troubled by the existence of several versions of a story
or law, probebly becsuses 1've never Fully identified the Torash text
vith Sod's sctusl words, If wa are not Fixated on the text as literally
Aad's Yord but asccept Torah as an anthology of the understandings which
ume to them whan and ms they met God, to use Martin Buber's term,
then such incersistencies ceszse to be troubling. God was met, let in,
by wvarious people at varlous times. A prism reflects various colors
dupending on the angle of the light source and the placement of the
viewer. Thoee who edited the Torah did not believe that it contained
a camplete and systematic truth. That'as a later pliety.

- Do you believe that the Torah is God-given?

Let me snSwver your guestion with some cere, so be patient. AN
seadomic collesgus enjoys reading the Bible as literature: "the sweep
is eple and tha style classie,” He equates the Oeuteronomic historian

with Homer as a master story teller, "but my God, to claim more is

.

cheurd.” Ha mocks the idea of the Torah as in any way divinely

{ranired, "The Torah contains sn outdated sclence, a record of a
six-day creation, and some patently unacceptable rules of conduct:
the stoning of adulterers and the burning ﬁl"l
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ircrediblae legend: the sun standing still so the Israelites could
~rnrnlete the destruction of enemies, dally rations of manra in the
wilderness with a double portion on Friday so no one would have to
violste the Sabbath, thae Angel of Death striking down all the Egyptian
firest-boarmn. Some of the sctivities of the patriarchs seem downright
immoral: Abraham seeks to pass of F Sarah as his sister, fearing the
Pharoah would covat her For his harem and that his life would be
endangered as the unwanted husband; Jescob rips off his brother's
birthright, But why go on? The problem is well-known. The Torah
iasn't true in the conventiomnal sense of that word.

- Yet, after you read From the Torah during & sarvice, you re-
~ite the line: "The Torah of tha Lord is perfect, reviving the soul."
“ron't you perpetuating a lie?

It is a line From the Pealms, Poetry. Ferfection suggests en-
Auring vitallity and that mireculous power to keep the waters Flowing,

AF which we've spokaen. The Torah in a worship setting represents all
thst is insightful and redemptive in Jewish experience. It presents
and represents all that revives the soul.

- IFf a cless in Enmp-rittultﬂiliginn in Japan were assigned |
the Torah, wouldn't they read it as we read Hu!iﬁ; as a Western
clrasic whose ideas and litfﬂiﬂ%hﬁ!n'ﬁvldliﬁﬁ’ interesting view of
cartain religious idess of & “ticular West Asian

read the Flood l‘ﬂ’#‘ e a leg: nd about the end of

0!
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tha merater answeresd: 'God is wheraver you let Him in.' The books of
Scripturea become Torah whunuun; Jews read them as Torah rather than
Bronze Age classics.

- Why suspend disbelief?

Because our history proves that theea scrolls are more than an
anthology of Febles and archaic laws. They have the vital spark of in-
solred meaning. They represent Judsism’s special and surprising word.
It is our myth, one proven out in a8 thousend ways, that what happened
at Simai, God's gift to Jsraal of Torah revelation, represents tg;
central and vivifying message of this tradition. To treat Scripture as
mro more than an anclent classic is to be unable to explain the vital
Forca which inspired/inspires millions,

- You're saying that what's rnot true is true.

I'm saying that facticity isn't the iest Form of th .
Eveary religion rests on "evidence" of this kind. Religion, after all,
pulls together ideas which cannot be proven. The Christian suspends
disbelief about the CrucifFixion. The Communist does the sama with
Marx's descriptiom of the so-called scientific laws of economic and
rolitical development. Hurnnvuﬂ; the Jew can 'prove’ that the Torah is
revealed., Its teachings and its promises have proven their velue. The
Jewish people is alive and crestive., Jewish lifFe is sound and hesling.
“hat more can be asked of God's Word? | )

Ever since Sinai Jews hava Fi - nd wm depths of meaning
in the texts A Ffavorite imags For Torah was the Biblical phrase: "a
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was able to Find surprising teachings in Moses' Torsh because he and
hie calleagues insisted that the spparent meaning of a8 text was only =
em=m1] oart of its import; each word, each letter, even the way & letter
wae Formed suggested other truths. These images must not be taken
literally, but they represent s perception of the Torah's life en-
hancing spirit which we can shara, Just as GBod's glory is refracted
through nature, but lies beyond and behind as well as within the
natural order, so God's words lie beyond end behind as well as with-
in, The imege that comes to mind i8 the blue sky we see every day.

The sky is of God, blue, yet not blue; For blue is what our optical

spoaratus permits us to see. An animal sees the sky differently and

o would a Martian.
- What asbout revelations?

The sky is part of spece, empty, yet Filled with snergy; dimen-
sioned, yet InfFinitely expanding. The Torah is a text, words, yet
Filled with energy, dimensioned, yet infinitely expanding. Philoso=-
phers as well as theologians scknowledge that there is & world of
appearances and a world that lies deesper, the "blue" eky Bnd the endless
ether, Mornothelem did nmot emerge out of intellectusl snalyeis]; as we
heve seen it ran counter to the science of the day; rather, someone,
Moses or srother, sensed the unity within; or put snothar and edual ly
valid way, God allowed His nature to be sensed end s mind had broken
free of the conditioning of pagan culture. Moses and his Followers

struggled to moke this m-pﬂi‘rh real. Science is to nature what

-
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baforae availehle, Theara is something naw under the sun and in our
couls, How eplse shall wae look on this new thing but as a gift From

Bod? Unfortunately, many expect there to be explanations Ffor every- |

thimg., Many ore conditioned by a mental set which rules out revela-

tion » priori. Ye assume that what we do mot know simply has not yet
bean researched. Our troubles with revelation result from the Fact
that we have accepted one of the Enlightenment’s assumptions that
everything could be explained as gospel truth, It's not. Tha eighteenth
century had not yet had to confront indeterminascy, the presence of
crobability and the absence of certainty in nature, and the power of
the irreaticnal im bhumen life., Since tha quantum theory was discoverad
sclence no longer argues that equel causes produce equal effects; but
many of us still are caught wup in & deterministic ceste of mind which
is really out of date. The truth is that there are things we will
noaver know. BGod did not owe us the skills necessary to explore His
rurroses, Science describes, it does not explain. Love, beauty,
justice, crestivity, revelation, canncot be examined in a lsboratory.
I would add that revelation pleys a role, pasrhaps the major role, in
scientific research. Research proceeds in two ways, by a piling up of
information and by revelation. A spark brings ideas together into a
possibility which surprises a researcher and which he sets out to prove.

- Tha rabbi In my town dismisses Biblical criticism as pointless.
The Torah is a mystery. God's words are sui-generis. The normal rules
of analyses do not epply. R

I respsctfully disagree. way thi#hh'- that the Five
Books of Hﬂl!lmqﬁh!

by God is untenable. 1 am earch has proven what
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time these ware drawn together asnd sdited and thﬂt,tquFgH the
middle of tha flrst millenim, the text wa now call Torah was published
il its present Form,

= Then we'ra back to the Torah as literature.

The Torah is both a composite manuscript and a consecrated
nystery, Light provides a useful analogy. Light is both a wave and a
cluster of active particles and it turns out that it is impossible For
an observer to view or measure tha twa properties of light simul-
Taneously, IF you look at the text and sees only the text you will not
“aa Torah, the divinity within. If you lock at the Torah and see only
ita divimne Force, you will not sees the seams, ths editings and the
cantradictions, My scsdemic Friend is wrong when he dismisses Torah
-8 mo mora than an snthology of Israelite myths, legends and laws. Your
rabbi Friend is wrong when he dismisses academic analysis. To Fully
crpreciste Torah one must be both scholar and Jew and recognize that
he cannot be both at the same time. I often wondor if the rabbis recog-

rized how apt their description of Torah as light, Torah Orah, was.

I read to them From Victor WelisskopF's “"The Frontiers and Limits
af Sclence," which is worth thinking abaut, "A Beethovan sonata is a
raturnl phenomenon which can be analyzed physicelly. However, even

if thesas procecses are completely urnderstood in scientific terms, this

S . = L S [ ]
ind of anmalysis does net touch what we consider relevant and essential
in a Beethoven sonata - the

music, In the same way one can unc
night sky In a sclen
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sart of a sscred ritual, I handle the one text saeriously, but un-
erargnoniously, I make notes., 1 srasa. I handle the other reverently
and =nesk a blessing beFore and after which offers heartFelt thanks to
finod For the gift of His Instruction. 1 never touch its text but read
with & pointer. AS S0 often in mattera Jewlish, contradiction is af-
Firmned snd the suggested approach is both/and.

Actumlly, I have threes Torahs: my annotsted text, the Torah in
the ark and my library, bundreds of wvolumes which are the records of
arnolmg snd unceesing Torah commentary by Jews. The primary religious
cask of the Jew has been to explore the Torah's meaning, and over the
centuries methods of incredible ingeruity have been employed in this
rmek with results which range Ffrom insight to absurdity. Commentary
ran be pious and pointless as well as reverent and signiflcant.

Those who read the Toreh as unqlnnt literature do so as archeo-
logists or students of myth and in order to know more about those

times mnd those people., Tha Jew when he is Jewing resads tha text :

within thes cortext of his times and his needs and he responds not only

tn the text but to the generations of commentary and interpretation.

Ha may not resd sny particular commentator, but he approaches tha text

with the commentator's asssumption that it has something of significance

to say about his gnlliﬁlndéljiiﬂiﬁﬂr The Jew listens to or reads the

Torash with the presumption of its relevance.
1d thet the piety that tha Five scrolls

It i.- m‘,l‘rﬂ .__ .. 18 -_-.". I __.:I'_'_'r -'_-'.":.. _' : -] p

of the Torsh wara th ..... ilt a single revelation "--'-'+'.;..f-_

cometime eround the time of Ezra, seven hundred years after Moses. Our-

darned by

radern Jews c
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sllow themsal
aiven to



urto Yoaca," In Feet, nowhere in Genesis is the claim mada that these
e Tod's words, Isaiah and Jeremiah questioned whether Ged hed ordered

that Jows observe the priestly rules govarning the sacrificial cultj

"o has asked this of you to trample my courts?" sungesting at tha
vary least that that part of the legal moterial of the Torah which |
demls with the sacrificial cult was not accepted by al1]1 as Torah in
their day. The purposea of declaring that the whola Torah was a
simgla revelation mediatad through Moses, which became a dogma of
rabbinie Judaism, was to guarantees that Judaiem's speciml and sur-
aricing messsge would rot be reshesped by esnyone adding new revela-
tiomn, Tt was a useful and perhaps necessary dogma in an era which bes
lipved in prophets, but 1, Frankly, cannot see that the mysterious
vitality inherent in Torah is enhanced when the text is seen as a
orce-and=only revelastion rether than as an inspired editing of a
runber of insplired traditiomns., Seen as the enlivening message of
Jewish religious 1ife and approached es a living document, the Torah
npenE jtself to us and;, as [ts name suggests, lnstructa,

- You praise Torah, but in Fact no ena today lives according
to ita teschimnge. Your Friend, tha Martian, could not reconstruct

tha Torsh's text From cbserving current mFr-uﬂﬂ. however

arthodox,  Jews ara monogamous. The patrisrchs were not. Jewish life

| i o L

Soturs on synegegues, an institution never mentioned in the Torah.

1'11 say it once more. The Torsh is @ text | 111 that pro-
sreds from jt.  IF the Martisn sew me paddling in the river, he could
‘ooriba that scane, but nat the whols ewesp of the Mississippi. Tha

Martien could desorib

dirsctly from the o

rather than 1itersl
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is refracted by Torah, It sent jinte history something altogether
raw, unexpected, divine, a trensvalustion of conventional atti-
tudes whose implicstions we heve not yet succeeded in discovering.

rhe Fallibility ofF the Torah would bother me only ifF I did mot also

sansa itse divinity.
Shakespesre's lina that there are more things on heaven and
wrrth than in all our philosophies turns out to be an accurate ana-
lysis ns well as great poetry. Science has sdvanced to the point
where it must speak of its own limitas. The concept of natural law
no lomger suggests absolute certainties. Physical laws must include
rihe principle of indeterminacy, blsck holes in the universe, and rays
that we have no way of accounting for., Man’s consciousness cannot
he fully credicted. There sre good and valid reasons to suspend dis-
belief and to recognize that mystery underlies what we normally call
reality, and that &t times some part of this deeper reality breaks
through ond we ses and understand what we had not recognized bafore.
The sncients described this process as a form of speech, "And the
Lord said unto Moses: we tend to prefer less sense related terms. .,
s describe the sense of everythinmg Falling into place which is ex-
rerienced when our questions sbout 1ife seem to be answered, when
clarity replaces confusion. We talk of En_ihht. Whatever term we
choosa we refer to rlﬂnﬂniﬁlﬂh of what has not before been known, a
message. For tha Jew the mirscle of sware-

~ess took ﬁlﬁﬁi'ﬁh .' i i e Iﬁl‘bﬂﬁﬁ'ﬂl been collected in, and
5 . f"..r:l':'._ .L.'.'L' ""r.'h"_""
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my talents and to put them to good usa, my soul or spirit, enmll it
what you will, is of Bod., Those wha crush divinity, eithsr by
busing another or by being indifferent to the spirit, commit a
horrible sin For they sraese possibility, God, from life. Just =s
there is something divine within evary human baing, so there is
something divine within the Torah. The Torah'’s text is not perfaect,
God-like, but there is within its wisdom a profundity and a com-
relling spirit which is of God.

- You didn't let me Finish, 1 admit the Torsh's Functional
valums, Jewish history is a history of significant nncumplinhi;unt.
The Torah tradition has helped shope healthy individuals and en-
roursged Family 1ife and the sense of human dignity and Jjustice.
Aut it =till scems to me as if you're saying that a brilliant Forgery
is neverthealess a great painting and should be hung baeside Rembrandt
and Da Vinci master works in a museum.

A forgery is a menufFsctured invention. The Torah began in =
geruine meeting between Moses and Bod, was enlarged by the record of
other meetings betwesen God and our ancestors snd grew snd changed
+6 the sorious and committed of every generation confronted the Torash
meSGags.

vost of us carry an image of revelaticon which we owe less to
carsful thought than to romantic literatura and the movies where a
bess voice comes out of the clouds as light rises in the background
and no one ia left in any doubt that lthis is God t-lllt.trlgi'f(l:nnil B.
Jerille improving on the description of thunder, lightning, and horn-
blowing whieh, sccording to Exodus, accompsnied the theophany on
Mount Sinai. The ﬂ'lﬂw * 1  loved to embellish the Sinal
StOry. It-'—l ‘_hhl #m’lﬁmﬂ. | m r-wt of revela-
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voice. "This is the vision of Isslah. . . which he saw." Early

im his caresr the proghet E1i jeh is told to return to Mount Sinai.

Ha does so and God spesks to him not in the whirlwind but in a voice
of grost stillnesa, On that occasion thers was no thunder or earths=
juake. No one else heard God speak to Abraham on Mount Moriah, to
voses at the Burning Bush, or to sny of the prophets. Revelation is
nererally treated as a vision which comes unexpectedly into the mind
af an individual or as ideas which, somewhat to his surprise, he hears
himcelF sayirmg: "The God put forth His hand and touched my mouth and
caid to ma (Jaremizh), fsee I have put My words in your mouth'’."

- You'ra asking me to consider revelation as an experience
which might ocour te any concerned and sensitive person opening him-
self up to life’s mystery and meaning. 1've mever heard God. IF
momnone wors to say to me: "God teld me," I would mark him down as
unbalanced and suggest medical help.

'@ live in a seculsr age which no lenger instinctively identi-
Fies the rush of insight as God's speechj hence, anyone who hears God
comms immediately under suspicion. Biblical man lived in an age which
believed in prophecy and identiFied the emergence of new ldeas with
God's speech. Clear your mind of the sterectype of the prophet as
one who spokes in an ecstatic trance or as a spiritual or medium. The

rrrophets whoss words wera Found ﬁﬁﬁﬁﬁﬁ'qf canonization were people

much like us. They were de i with the events of thelr

it and nationsl will., Speech

d“?] Pﬁ""‘l.'-iﬂuj.-"lf Iw -i'-.:-.E : ousE _.".;., d

did not mm _q  There is evary indication that they took
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gar o an artist’s sye becomes awsre of a subterranean stream of
menning which is always thers and which we roarely tap. I call such
a aquantum incresse in understanding revelation, God disclosing part
of what was hidden heretofora.

Two pmople meet. They treat each other as companions. They
decide to work together or simply to have some fun together and
then, perhaps unexpectedly, they touch a deeper reality in each other.
Comranionship becomes Friendship or love. The potential was always
thare, but it had not been exposed, a new reality has emerged and

aftan neither person really knows how it happened.

Mormally, we take the outdoors For granted. Theres is grass
v ba cut snd leaves to be raked. Then one day we walk out into the
Field snd suddenly we senss a beauty, a power, the indwelling glory
of mature. MNo one will see anything happen to us, There is no

thunder, but something important has occurred. Nature is no lonmger

cinmly a resource to be used but a divine gift which we Feel com-
relled to protect from those who have not sansed that "God is in
this plece and I knew it not."

“han Friendship becomes love, not lust but love, that, too,
is a revelmtion, When the burdened soul ;ﬁugh- the life force,

fod, and Finds strength Flnﬂlnﬂ 1ntu his soul 1!ﬂth-!_‘., too, is raevela-

tion, When the mind n'm'-ﬂiﬂili-!.,_:l[!1 | " t.h- mnndi ﬂﬂl‘- of our lives -nd
- S H
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- But what of thelr errors?

Pikliecal m=n knew that he could Ppot believe every prophet who
~ama ~own the road, The Bible dismisses many spirituasls with the

phrase, "the prophet is meshugah.” They sre as suspicious of the

“SP world sa many of us are; but they knew better than to dismiss
ot of hand everything that purported to come From areas of the
mimd which lie Far below thoce where conscious thought takes ole=ce.
Theres were "true" prophets and "fFalse" prophets. A "true" prophet

W

was one whose message made sense.,

Tha Torah is both a human and a divine boeok. Inspiration
hed to be coded in language and expressed in meaningful idiom. We
hear what we sre prepared to hear, The word had to be understood
by people of a particular culture and time. Beesthoven had to write
For the instruments then available and to use musical notations of
early nineteenth-gcentury Europe. IF he had been Indian or Chinese
his talent would have been as graest but his music would have taken
on » quite difFferent Form. Those who heard God could only Formulate
their rew understanding in terms of the events of their day and
nacoccarily expressed their insights using Familiar concepts and
metaphors,

The miracle of Sinel is hQifihjmpﬁgq!-pﬁkﬁf-'rlvllltinn is

rot a unique phenomenon i-hu#'tﬁi&, @ paople were prepsred to

mccept Voses' report of ﬂﬂi

The YWord was not lost 1:,_hjfyhfaql,

religious tﬂiﬂiuﬁihﬁ
lation, "the givin
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Again you reise the problem of literal truth. I do not know

«ho wos at Sinal. I don't think it's a terribly ilmportant lssue. I

sustect Biblical man didn't either. In ona chapter in Exodus Mosas

3 alomne on the mountalny in another Joshua is with him; and in a
third so are the seventy elders, The Torah was no more concerned
with such details than we need to be. What was important was that it
hacpened, there was a scnse of a new wunderstanding, new Words, a
covenant, and so compalling were these VWorda that the tribes bound
themselves to the Instruction. The Torah was given to Israel and,
boacause it carried the suthority of meaning, the people gave thom-
selves ovear te it, l

- You talk like a mystie.

Cvary cerious religionist is, but I hopa that mine Is not a
mysticism which glorifies the irrational. 1 believe in the divinity
of Torah because it mlone, of all the religlous works of antiquity,
has evidurced a compelling power, alive. Thz Bebylonian version of
the fFlood story was Far better krnown in its day than the Noah varsion,
but For more than twe thousand years, until asrcheolegists chanced
on the awncient library of Ugarit, m @all trace of this once
dominant lay buried in tha ground, . _r-.'r ing all thesa years the Noah
story was ruﬂ;fﬂﬂ-‘w m Fronted by the synagogue.

I believe in revelation. Tt mum.m-irg

coricus discussion that I suddenly recognized that ; I or another

hud “id y _-..-r".“.:'- L r.'.' r.' .':-:I I,.alu

. of text books,

COTMON Sense,
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Simal GCod had revealed to Noah the terms of a covenant designed to
regulate all human society. 1 have no trouble understanding that
Ffhristians snd Yuslims Feel they possess revealed words. Their
thinkars, too, knew the moments of sudden clarity, and For millions
these words have been and sre compelling.

- But we're right, right?

Evary First-rate work of art is distinct from all others im
Form and character and, of courss, in subject matter; yet, each piece
is high art, Lifa is Full of lideas which are ssemingly contra-
“Yictory, but nonetheless significant. Civilizetion, like a wall-
constructed symphony, contains many vital and imaginative special
mescages,

- Ara yvou saying the New Testament and the Koran ars, like
the Torah, revelation?

I am saylng that they and many other scriptures have bean

ceepted by believers as revelation: Lao Tzu's Meditations, Gautama's

Lotus Sutra, Marx's DOms Kapital, Mac’s Little Aed Book. Each con-

tained some new truth, eclse It could not have struck the responsive
chord it did. My problem begins when any religion claims that its
ness=sge expclains the mystery of life. Insight, yes; but no revela-
tian, including Torsh, says it all in the only way it can ba sald.

- How can I choosa betwean revelatlions?

Lot me quote you the Torah's own distinction between a trde
ind False prophat: "and should you ask yourselves, "how can we krow
rhest the oracle [of the False prophet) was not spoken by, the Lord?!
If the prophet speaks in the name of the Lord and tha oracle does not
come trus, that oracle wos not spoken by the Lord, the prophet has
Lttered it presunptucusly) do not stand in dread of him." Updated,

this means simply, judge the Word ﬂ;‘lﬂ!-tlﬂllfl Some rivers are
nloar and a delight to bathe 1Inj l‘.lt-"-h-"- are lﬂl‘lﬂhllh and Fetld. But
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1've sald this befors.

- But, why Judsism?

For over m hundred generations our people have cpened them-
smlves up to Torah and Found mesning and inspiration In it. Had it
loced this wellspring of continucus vit;lity, tha Torah would long
~inoe have beeome @ musty book on a shelf in & rare book library, but
it lives and inspires, I have no trouble deciding in Favar of

Torah. It's mine by birth. Its re=lism appeals to me as much as
its hopefulness., Most of all, I hove sensed God in the reading and
in its meanings.

- 1 havan’t

You won't Find God until you let the Torah spesk to you,
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Chapter 13

185 MAN THE MESSIAHT

- A sunnmy morning. That lazy hour before Sunday lunch when
convarsation turns naturally towsrde the philosophical. Someons
shoke a bit condescendingly. Another chided: ‘don’t put on airs,
he yourselfF.? Another began to musa about human nature, Strip
way all the overlay and what are we?

- “a're human beings, mortals,

- To describe us as mortal means simply thest we are going to
die, three score years and ten and sll that., The sixty-Four dollar
question remaina: Are we angel or animal? What are we like under-
resth? Some philosophies take the view we're animals and that the
averlay of civilizatlion checks thas sxcesses of the predator, 0Others
irsist that the cruelty we see in people is the result of social
pressures rather than an ipnete sadism and argues that we're ine
mately decent. I've mlways suspected that a culture’s sssessment
af human nature explains a great deal about its religious perspec-
tive, If man is seen as undependeble, the religion will consecrate
Authority to keep him iIn cheackj; un’i'ﬂﬁ othar hnﬁi, iF we are seen as
loving, generous, and sensitive by nsture, then ﬁ]ﬁ':'ﬂliﬂlum tra-
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resdimg. Yar has been sndemic.,. In evary soclety the privileged

have opressed the poor. Once in power, 1iberatorse become oppi-esscra
and Frefarmers Form a new privileged elass. Oisciples of Jesus proves
their loyalty to the Founder's ideas by going on crusades, and
diccinles of Ghandi show their sllegiance to non-resistance by
building an atomic srsensl, Agaln and again :ﬂmmuni;luﬂ and

| maders crave themselves shortsighted, fFoolish, cowardly, close-
minded, greesdy, prejudicad or worsa,

The imesgs of the nobla soul perverted by the institutions of
mocimty was seriously put Forward by m Few philosophers in the
mighteenth century, most notably Rousseau, and bacame a popular thesis
orly in our century. They argued that the child is an innocent and
thoy waxed sloquent sbout the noble savage whose spirit and soul hava
rot yst besn perverted by society. These argumants have not held

~sychology has quastioned the infant's innocence, Freud talks a

L2 §
yod bit shout inFant sexuslity and aggression; and anthropology

hns nuestioned the nobility of the savage soul. In Fact this new

hilosophy of man is less a result of research than a reaction to the

senza of problty which surged ﬂmﬂjg West as tha aga of explora-
Justrislization began to

tion, rapid scientific nﬂiﬁﬂn.-;.gﬂﬂfh;hf
change long Famil :'.' ; stterns of life. Now it was
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%
imstitutions, a more upright and great-hearted, in a word, better,

Those romantic paintings of Soviet workers with their smiling un-
hlemished Faces, clear eyes and strong bodies represent their re-
ligious vision,

The idea that man wes by nature good and by experiesnce warped
was vigorously srgusd by those who were impressed by the achisvemants
of tha Industrial Age and Felt that these augured well For the
developmant of the human spirit. Man, not thes Messiah, would changa
the world for the better; asnd, in changing the world; he would chamge
himself. They asrgued that the Futuwre depended on the mirecle of
human potentiality rather than the miracle of God's promise. Humanism
almost forced people to sccept the "man is by nature good" hypothe=
mis, There was no other basis Ffor God. The older religiona had
assumed a susernatural transformation, "In the Bnd of Days the lion
shall sit down with the lamb and a little child shell lead them."
Mow, wnlecss man built it himself, Utopia would never be built and,
since mo Utepia could last long with cold calculating citizens, thas
ho~e had to be that we could recover the lost innocence of our
childhood, |

Tha unceasing achievement n!llq;lu"n tinwm convinced many
that similarly dramatic changes Lg‘rr would W«F"m in us,
“ducation was the key and the university becans For many tho cath

ot whose altar




marmy hmd roted, that there was more violence in ® slum than a manor

house. 1A &n unregearerate snvironment, the iInstitutions of privi-
leqe, power and class, corrupt the child's spirit and limit the un-
Folding enotional and psycholegical potential. The child is bant
out of shape by class-bound, coercive imstitutions, dehumanized.
IF we would create an ooen, just and sympathetic socisl snvironment,
its childrer would develop naturally their inneate decencies. Frog-
ress came to mean institutional reforms, and people began to ex-
merimant with new institutiomal modelsj; New Hoermony, tha kibbutzim,
urban comnunes, designed to create healthy snd loving environ=-
ments im which a new and gentler breed could grow.

Almoet all of us have been affected by up-beat philosophies
which emphnsize heedy and hopeful stuff which satisfFles our ape's
read For hope. In Mo other age has so much been written and said

shout our undeveloped capacities. I can still remember the millions

who read Mormesn Vincent Peale’s The Power of Fositive Thinking.
Publishers tell me a well-written 'if you only put your mind to it
you can' book is an almost gusranteed best seller. Something called
the hunan potentisl movement has sprung Up. These groups argue

that wa go to school but are taught only part of what we need to
krow and dnlight teo deseribe largely unexplored aress of personality
perception symbolize For them
'*‘m-mm—ﬂu. lack by

and fFemling; sreas like extrasenso
man's untapped pﬂtlﬂﬁi&fﬁi
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arow into a human being, but never outgrow his physical nature.

fecant eociological studies confirm this, the thousand-year-old
insight., Studies of communitarian and utepisn commumities indicate
that shared prosperity end true community do lessen the need to

learn the combetitive srts, but that these utopian environments did

not radically transform humean nature. Ege continues to exist in
Farsdisa, Anti-socisl and aven criminal behavior do mot disappear.

The libido canmot be cut sway. The contradictions of our rature

cannot be Fully resclved. Cain, after all, grew up in Poradisa.

Those who were sensitive to the Jewish tradition were not
urprised whaen technological progress and greater prosperity did .
mot brimg us into Paradise or transform us into saints, But hops

diras hard, The optimists told esch other that the human being =till

was wunreformed because the reforms had not been radical srough. Man
was =till a beast because socisl conditions remasined heresy. Only |
whan the past had been completely buried and a truly communitarian
cocial order crested would the miracle of human transformastion take
@lsce. The more intransigent our nature ceme to sppear, the more
radical the changes the utopians demanded. By the time Communism and
Yaolem apocared the social optimists had convinced themselves of the
marality of forcing pecple by every un.rn.‘_l.ﬂg‘gﬂ_-.r- known to conform
to the=ir revolutionary programs so as to m; the le ‘ﬁl“lﬂ'—

-'_ -'1'!_

¥

Farmation. Millions wara g;11.¢~t. save
formidable efforts, there is lit

radical ly trun!FuFm-ﬂ-
- That was thq 1o

wasn’'t {t? Tha

Thay wanted tu.hr g down | 1 L:|"
soclety .lﬂulg* é -




256

vould be bulilt an the ashes aould have to bes better - presumedly
hecsuse thay would be the architects.

I think it was Cwearge Bernard Shaw who szaid that revolution
navar lightens the burden of tyranny, it merely shifts it From one
el~ulder to anotheri vide: the Soviet Unian.

The truth sbout human neture, like so many truths, lies some-
whers betwean the romantics and the cynics. We have sgo needs and
~puld rot survive without themj and we have an innate capecity for
empathy and love. A rough passage can harden the shell and a loving
axmearieance can help us Fras our Feslings and be more open, but we

sre, and will never ceass to be, both animal snd humans. Here, =8

in o many asreas, the Torah tradition hes been wisely inconsistent.
come texts describa the human as littles lowar than the angels and
sthars dismiss him as little higher than a brute. On Easter the
christinm community celebrates the possibility of man becoming God.
Tha Torah tradition categorically deanias that such a radical trans-
Farmetion is possible. Christianity began with a promise of radi-
~ml transformation: "Prepare for the Kingdom of God is at hand,"
Judaism began with God's decision that the Isreelites were ta take
the long round-sbout road to the Holy Land. No images; sudden and
radlical ehange snd the leng haul. The Torah tradition hoped Ffor
cod's intervention; but, until then, "yours not to complets the work,
but meither can you desist From it." The human remains human.

- You're not being particularly hopeful.

Vhy ralse False hopes,
Perfection is an ettrib

Evarn whan our intantions si ¥
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gn @ll-white biography. Thalr virtus }n that they struggle to bae-
come better than they ara. Nona of uﬂTL naragon of virtue and, try ==
we can, wa naver completely master our ego and libido. Judaism
crnaks openly of the limitations of human natura, but never despair-
imaly, of the possibility of spiritual and noral growth. The name
[sr=ms]l sigrals possibility. Jacob was given that name after he
wrestled the long night with an angel, his Fears, and stood Firm,

It means "he who struggled with powers divine."

The Torash tradition is realistic not pessimistic. The covenant
imsqe mesumes we can give a good sccounting of ourselves, As 1 sug-
nested sarlier, that Favorite Biblical term; sin, suggests the human
reach., The confessions of Yom Kippur suggest a rather high assese-
ment of human potentiasl, Far higher than most of us ever achieve,

Thia point is made by tha creastion story which is & carefully
crafted description of a six-stzge creation. After each of thes esrly
steges 2 refrain is sppended: '"God saw what He had dons and it was
qood." ‘When Adam was created the text omits this happy evaluation.
“Mmny interpret this to mean that the animal species sre and remain
whet Fod intended them to be, but man was left unfinished. We
becoma what we will ouwrselves to become., Physically, wa grow llike
woeds, imevitsbly; but in terms of character we grow by reflecting
on ouw~ experlences, by opening up owr tenderaer Fealings by Force of
will.

- You make life seem an unremitting challenge. 1 thought
Judaism balieved a time would coma when the struggle will be won,
'hat's the phrase, "the lion and the lamb shall lis down togethar.™

Such imsgery loocke te a tims called the End of Oays when God

will create anothar world and poople it with a broed who will possesas

"o rew hesrt and a mew spirit.™ Until that supermatursl event wa

hur=rs will continue to bn both_resolute and ForgetFulji spontanesous
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and caleulating; selfless and selfFish.

The covenant's emphasis on duty and obligation would be a
roimtless exercise iF we lacked the mbility to meet the Torah's high
standards, It is rmot intended to be that, The Torah tradition
mEures thet the stremngthening of character is possible, that moral
arowth is possible, that 'the human animal can matura into a human
beinn. %What it does not postulate 1s that we can jump out of our
skirs and becoms engels, We fece tests we cannot Ffully master with
Femlings we do not completely control. WNo human being will ever
ba able to vay: I am Free of sin and of sinful thoughts.? Tha Torah
tradition does rmot crown itse heroas with halos.

We are not trapped in our limitationa, but naither arsa we
aver Free of them. Matuwurlity, competenca, sensitivity, character,
are Mot sasy to schieve and never Fully ochieved. The challenge is
urremitting and the reward is the task itself, not its complation.
'"/oees is rot ollowed to enter the Fromised Land. He had to bas
satisFied with the knowledge that he had led the people to its
bordar.

- You're not very comforting. I hate it when an older person
nlays the dyspeptic cynici I want to beliesvae that the world is ;
mtting betterj I dof’t want my illusions shattered; but I also
recocnize that part of my anger is that 1 Find 1t herd to answar
these srgunentes,

I spoke of sccepting ouwr timitations and of recognizing that
thoers was no naod te despair. Thare is growth} but it requires
urremitting efFFort and self-discipline as waell as Falth. But tha
struagle nesd not be @ joyless one. There can ba joy in work well
dore, in help ofFered and accepted; In @ quiet meal or & walk out

of doors,;

Unforturately, “erld War II, the Holoceust, and Hiroshima




Foircad many to the urheppy concslusion that ths future was no longser
thm happy thought it had once been. GCur brave new world lives

in Fear of machirea of mass destruction of its own devising.:. The
hase of a man-made messianic sge susteined many good people during
the minctesrth arnd the early twantieth cantury, a perlod when the
rote of kroewledge, learning, invention and discovery was impressive,
vachines, techrnology snd medicine hed begun to transform the
world and to give apparent substance to old hopes, but belief in
prograss began to wesr thin during the pointless carnaga of the
First Yorld War, Then came Hitler and Mussolinil and Stalin, and
atomie reactors which could provide ernergy but also could destroy
tha human race, Confidence in progress gave way to dessp un-
cortsinty, the period in which we now live, when our machines
lighten our burdens and threaten our very existence, when assembly
lines provide a Flood of goods provided wa rape the good earth of
its ~atural resources to Foed man, when medicine has become lethal
ns waell s life-susteining, creating a population explosion which
rar destroy us all, and when mass socliety cosrsens every humsn
setivity., Bit by bit the messisnic age dissolved befFore our eyes.
Yimston Churchill sustained England’s spirits after World War II,
but chose as the motto for the last volume of his memoirs: "How
the great democracies triumphed, and so were sble to resume the

olliss which had so nearly cost them their Etigg.n The future becere
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mg tha French verb, "coupar", to cut. In medieval timss ths PO,

counen, described a protrected, exbeusting dusl in which nalither

-

knight eould gain the upper hand, a seemingly endless, debilitating
=truagle where neither protagonist had any real hope of victory. It
suits us mow, We are determined but resignedly so. & push on but
without much eagerness, and I Find this attitude the ultimate sur-
rendar, To be sure, stoic persistencs, Squaring our chins and roll-
1rg up our slecves, is a commendsble postura but Rot a virtua, The
test is not whether we do our duty, but whether we do it with hagspy
resnlution. The Torah tradition sppaks Frequently of "the joy of

duty,” simha shel mitzvah., Lifa's challenges are to be relished

rather than endured.

- Fasier said than dona.

= Yot really once wa sccept the idea that happiness is a
state of mind - the joy of Faeling the meaning of our existence.

The other day I browsed in & book store at a table of non-
Fiction bestsellers. The table was Full of books on how te cope: how
to core with your marrlage; how to cope with your divorca; how to
cope with youwr children; how to cope with your parants; how to
come with youth; how to cops with sge; how to cope with work; there
was sven a book an haw to cope with leisure. As I looked at this
vast arrsy of r.:upnlnnr, I Hﬂhw m#-nt ﬂf‘»
in our scciety. H,y.*y@! 1-1-
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ard the gersrations that have gone before have so enlarged our op-
peetunity that we take the "good life", or is it the "toe good life",
for granted; that we have come on & bad patch, and do not like the

i“ea of havimg to put ocur minds back on a survival agenda. FPut bluntly,

many of us ares EPnilud.
Sometime ageo 1 picked wp an Arngle-Jewish journal and noticed
“hHat its New Year's editorial bore tha he=dline, "5740, Can We CGopa?"
The writer proceeded to make @ list of problems which beset the
Jewieh rmeople and Israel, The First paragraph was about Soviet anti-
cpmitiem nnd a recent Folitburo declision to limit Jewish emigra-
tion, Subsequent parsgrephs dealt with the escalation of neo-Nazi
violence in the Argentine, tha dislocations which fFece the Jewish
commumnity in South AFrice, the world-wide economic afFects of the
Arab boycott, the high cost of Israsl's defenss and the stress that
‘uch exponditures nlace on the Israeli economy; the savagery of
irtarnatiornal terrorism directed sgalinst Israal, the growing shrill-
rpess of mttacks within the United Nations ageinst Israel; the sale
of Amarican supersonic jets and alr-to-ground missiles to Jordan and
Saudi Arsbia -- and on and on and on. In his last paragraph the
journalist turned his sttention to 5741 end asked his origiral ques-

tion: "Can We Cope? Ths snswar, Mﬂullﬂ was yes; he intends to

rublish next yaar,

snewer but: the' Rl m-m | rael_Hal, the pa

wa have lu*vivd-. #H J: : .
1 wonder if "r' ; as joyless #ﬂﬁm#'*'
bidding es his essay sugg
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had survived ss @ poorly pald schocl teacher. Hould graat-grandFather
hrave emphasized or been surprised by Soviet anti-semitism, or would
te have been surprised by and emphasized tha easy citizenship Jews
smjoy in the Free YWorld, their remarkable social snd economie
orogress, the Fact th?ﬁnmuricun Jews takes equality and Freedom For
aranted? 1 wondered whether his grest-grandfather would have under-
ceored the high cost of Israel's defense or the existence of s State
af Turaml. AFter nineteen hundred years of homelessness the Jawish
ceaple row are in their home and have proven their abllity to defend
that home through threa decades and Four wars., ¥Would he have listed
the sale of =ome arms by the United States to the GulfF states or
have remarked on three decades of military and political support by
the greoastest powear of the world for a Jewish State far away from its
bordera? g toke ms a masttar of course what our great-grandparents
hardly dared to dream of, and when the First cold winds Dlow wa
Forget how blessod we really ara.

“hat disturbs me is that you can cope, plod ahead with your
-yes down, only so long and then the joylessrness of it sll begins to
wesr you down. Some give up, pull away From community and responsi-
hilities, and seek work without challenge or stress. Others swing to
the aother a-treme and try to cultivats an indiffarance to possessions
and ta Feelimgs. IF they don't want tee much or care too deeply, then
they Feel they'll orotect themselves from frustration and hurt,

The Sreeks had a word fFor this sttitude, Ascesis described the

4eliberste cutting back of sppetites and hopes which ls adopted by
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The qusstion then is this: given our world as it is, the
rozoconable expectation that next yvear?'®s headlines will be os Fearsomae
in their own way as this year's, how will wa Find joy in the days

Mead? Dur ancestors dreamed the impossible dream but recognized
that until the Messish comes life will go on pretty much as we know

it, “hat hope then For us? Jews were not of a mind to wrlte off a
via dolorosa, & time of triasl and burdan, ags-a posasibilitys

- e e—

Sophocles summed up the despairing world view when he had a
chorus chant: "Not to be born is, past all prizing, best, but, when
a man has seen the light, this is next best by Far,; that with all
apeed he should go to the place From whence ha came."” Contrast tha
Pealmist's enthusissm: "Happy are wa. How happy our lot. How pleasant
our situation." The eruption of religious insight among a small con-
Fadaeration of semi-romads who lived in the distant provinces of lest
isia and not in the well-known imperial and cultural centers;, is ona
of the great mysteries of history. Israsl's transvaluation of con-
ventional religious ideas was revolutionary in svery respect, Amang
the new ideas which Israel's orophets put Forward was a messianlie
vision of the hope of a good life here on earth. The good aarth,
“od's creation, was designed to support a decent soclial order. /Jews
ware esncouraged to Find in themselves and in their world the real
rossibilities which are hore. Life is brief and brulsing, but thers
are bopes that do come true and the view is often breathtaking. Ju-
drism despaired malther of man mnor of life. IF there is any particular
Jewish idea of redemption, it is that the challenge is bracing and

ot bayond us, There is the joy of service, simha shel mitzvahi the

Jjoy of love, "the rejoicing of bride and groom"™; the joy of being a
parson of quelity, "happy is the man who has not Followed the way of
the sinner"; the joy of the Sabbath. There was a requiremant that

the Jew say a blessing For easch meal, each purchase, esch day, esch

drimk, on seelng a beautiful view or a beautiful woman, literally mrumber

f
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hia blessimas, Heppy occasions were not to be plled on top of aach
nthor, but ceparated and separately savored. Among the Hﬂi‘.dim it was

m mitzrvah to banish sadhnesa Ffor it caused a "narrowing of the spirit,”

waking it difficult For enyone to love Sod and to sepnse tha possi-

bility in our experlences,

- On Aosh Hashoneh wa wich esch other a shanah tovah, a good

year, e do not ask God For joyless months spent dregoing curselves
From oroblem to problem; we are thinking of something Far better,
The 1iturgy reads: " Due Father, our King, grant to us a year of
hapoiness," ranew our days, Fill them with joy. Joy is a mood, an
opanness to certain Feelings which can be ours only when we accept
1ife For what it is, a short passage betwean the dependency of in-
Fancy and the dependency of age. Joy begins when we can Face the
truth that 1ife is change, flux, growth,and that it does not have
~onclusions, that what it has are moments, experiencas, the now, and
that thecse are, after all, enough,

- That's working kind aof hard at being happy.

Happirezs is worth working at. It takes & good blt of judg-
mant =and effort to ploce yourselF where life can be satisfyimg. Only
a considered philosophy and & good bit of discipline can allow us to

keen our appetites in bounds and so be satisfied wlth what we have.

Tiven the f{navitoblae and highlj" visible diFfFerances Iin Pﬂ'ﬂ-pl-ﬂ, homes

armd 1ife styles, =uch restraint takes a good bit of doing.
- You've been talking up hope. Give me some reason to hopse.
Tsreel, Despite Auschwitz and Arab srmies datearmined te
drive the Yishuv into the ses, Jews created a modern state on a
deepoiled and neglected land, Jerael is For us what the Fhoenlx was
For tha Gresks, a symbol of the fFfeaith that civilizetion can rise

From the ashes,
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- “hat if, %Sod Forbid, Israal should go under, what else do
you hava to offar?

Nur Torah's messianic vislon.

- T dan't balievea ir all that business about plough shares and

oruning hooks.
Maither do I, except &s compelling poetry. I'll answer you,
but let me go at it my way.

Aene Jubose writes a regular column in The American Scholar

grtitled "Despairing Optimist.”" I love tha title becausa I identify
with it, It suggests that to stay human we need to keep on working
For a bBetter world despite the suspicion that we may be bullding on
quicksand., 1 approsch the gquestion of Israel-Arab peace in this
sairit., 1 have no resson to believe that a treaty between Israel and
Tayopt will bring peace to the Middle East. Even if tourists are able
to cross the common border and some bilateral trade agresements arae
worked out, a treaty will rPot ossure peace. Treaties arae simply
pisces of paper routinely scrapped when they asre no longer of benefit
ta one of the parties, Cruel political realities and passions would
remain, Govermments can change. Prejudices can be stirred. Army -
divieions would still be massed on both sides of the border. Yet, a
trosty would be a useful step.

Thore is ro reason for black despmir and there is no reason
for jubilstion. We are no longsr in what business men call a "can
0" rosture where an employes assures his boss that he cen .l'llt any
challenge that is set. We can try. !e must try, but there ere no
cusrantees. Many problems cennot now be resolved, and most solu-

tions create + Socisl science now talks of

f
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tha ica eap, Usa puclear fuel instead of oil and caoal and you risk

redicoctive contamimnation. Continue to uﬁu oil and the world will
run out of onergy.

- Doesn’t it bother you that there will never be & Ttime when
averyona will sit securely and none shall. make him afFraid?

Mot really. It would bother me more if there were no tasks to

ccomplish.

The ariginal hope was of a time of peace without end when the
oods would bring paradise to earth or man to paradise. In its Jewish
Form the hope was of a Messiah, a scion of ths House of Oavid who,
whearn armed with Sod's miracles, would Free Jerusalem From Foreign
domination and bring calm to the world. For centuries we prayed For
the coming of a Vessiah whose power would be supernatural, maglicalj
somehaw, by his coming, pesce, Freedom, and justice would come into
our world, The messisnic dream was an understandsble hope in an age
where there was little change, "There fs . fothing naw under the sun."
and mo realization that man ocould, in fact, afFfsct history. Men then
lacked the knowledge or the power to change the world. A better world
required God, therefore tha intensity of the hope invested in the
Messiah, but tha Messiah never came.

All our messianliec images go back to this world where God is
in charge of change. As science and industry began to lncrease man's
sense of his power to transform his situation, a secularized version
of ths messish-hope emerged. Man was in charge of changas, and history
wis ceen as a long progress from the cave to civilization. The going

| has been rough st times and exhausting, but movement had been upward,
and soma day humanity would reach th!% d Find there & grassy

mesdow, levsl and smooth, M“#"ﬁtm W Wf*

It didn’t Wﬁﬁ@a Tha mors ws climbed, the Further the

[




ce67

tan receded. o began to reslize there is no top. There is only
the climb., The messismic age is a compelling idea, but an idea wa
mustn't take too literally.

- What’s left?

Outy and possibility., Ye cannot transform the world but we
can imncrease the yvield of grein per acre, Find new sources of power,
lengthen the life span, Thers ars new things under the sun. We
cannnt destroy the animal in us but we cen refine our spirits,
discipline our emotioms, and develop our minds. With love, practics
snd wiscom we can, snd do, grow., If we cannot be part of thea con-
zlusion, we can be part of the expedition. As mountain climbers
kmow, the view From the base camp is exciting.

Let me tell you a tale by Israel’s premier Folklorist,

S. Y. Agron. A Farmer herded gosts. An old buck developed the habit
of wandering off. Whenever he returned his coat was glossy and he
looted younger, Thea goat's wanderings Fascinated the Fermer and one
day he told his son to trail the animal. The boy Ffollowed ths goat
peross the valley, up 8 mountain slope, deep into a cave; and through
A narrow slit in the cave's wall and into Paradise. While thas goat
wUDYyLEIC?
groazed in these idealic surrocundings the boy looked sbout. He was
dazzled and resclved to return homa and bring back his father. Why
Farm when Paradise is within a day's walk? He returned to the slit in
tha rock but the Fissure was constructed in such a way that he could
rot wriggle through. So he wrote a notes describing his Find and in-
structing his Father to Follow the gost. He tied it to the animal’s
horn, confident that as before the animal would return to the Flock.
It nid, but when ths Farmer saw the goat returning alona he cursed it

ms a devil and killed it with a single blow, and only then noticed the

rote tied to its horn. ¢ sip 11 v ek




FParadisae is not For tha likes of us. Can you guarantea your-
salf against illressa or sudden accident or tha uncertain pelitics of
the world? Can you guarantes Family relationships sgsinst stress
and saparatien? There is naver a point in our lives whan wa can cay:
"I have it made and I can keap it this wi}."

Vhat is true of us individuslly is true of us collectivaly.
Thore will never be a period of peace without end. There will never
e an 2ge without social and political problema. QOur children and
thair childran will know unexpectaed tragedy and Face tha contradio-
tions of their Patwes. We sre mortal, there will be death. We are
Ffregile, thore will be illness, We are inconstant, there will be
treachery, disappointment, and violence. Some will have less, others
more, Some will want, others will take. The world will never be
andlessly calm and secure., Adam and Eve wera locked out of Eden.

- But the popular ideoleogies of our age, particulsrly Marxism,

are Full of hope. They insist that there are iron laws to history and

that the dictatorship of the proletariat is inevitable as is the
Falling away of the coercive nature of government., Isn't that a
wecular version of the good old messianic age bit?

Sure it is, Jdeology can blind its disciples to the enorms, es=-
necially whare everyone wants to believe. Marxiam’a liipliﬂlihdid
messisnism is its wmajor appeal, sustained largely by shifFting the
Force of hope From human esctivity to the dislogues of history. Tha
problem is that after the Czar you end up with Stalin.

= I'm not sure 1 agree with you and I know I don't want to.:
Araen’'t you contributing to the mood ﬂimwwwm
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messianic age, what do you belliasve

I believe that it is possil




in 8 world without conclusion. In the sct of living itself, there
is joy, particularly if you commit yourself to high idesls and grand
values, There is joy, is there not, in the work we do when that
work is worth the doing; in love and:-in Friendship when those we
love are open to us; when we give oursalvas over ta experisnces
which ere significant to us; which touch our soul and inspire our
deopest Feelings? Moses lobored For B liFetime knowing he would not
enter the Fromised Land, God had told him bluntly: "You will not
complete the work, . " Wherever we are, whatever be our condition
in life, it is possible, is it not, to spend our energies usefully
and to know that we will know a certain satlsfaction from our lsbors;
esrd to glve oneselfF over to Friendship and love, knowing that though
thers will be quarrels and anger there will be moments of intimacy
and hapoiness, 1 believe in the messisnic journey. It is to be, on
the way, part of the pllgrimage of mankind among thaose who seek human
betterment, Like the children of Israel in the wildernasse, I believe
none of us will ever reach the Promised Lend, but I ll:nn:;l::lr- is
joy in being with those who ere trying end who care.

The Exodus generetion never resched the Promised Lend. We
won't either. A messisnic ege, that is s trouble-free time when

human nature sheds its passions and contradictions and when msll the
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the messianic jourmey moving like ocur fathars toward a Fromlised Land.

ar, injustice and privilege are the results of human

a=tivity and so can be avoided by human sctivity. You and I can

belinve in the growth and possibility of the human spirit because wa

cran=a the cossibility within ourcelves.

Some yoors sgo I met a man who had worked for Fifteen years on

A ressarch project in physics. He had not been able to solve the
mroblem. We tolked., 1 remember saying to him: "You must be terribly
di saprointed." 1 have naver Forgotten his answer. "Yes, at times,
but mot as much as I thought T would ba. You know, every lead that I
sursusd will save someone slse From turning into & dead end. I've

h=l1pead, I will rot win the HMobel Prize, but I have helped. Most

~ornings T anjoyed going to the laberatory. There was an excitesment

toa what I waes doimg. 1 knew it was worth the doing." You do not have

to succeed to know the joy of moments whan we know that the pattern
of sur liFe is good, that we sra smong those who are bullding civiliza-

tion, that we love and are loved. The Torah tradition lifts up the

joy of being on a worthuhile way.




Chaster 14

THE FROMISE UF LAND

The morning paper was full of amother General Assembly debate

aver Jerucalem and the West Bank which, &s so often, was not a
dabate but a carefully organized diatribe; and thes First question
had to do with Zianisam,

- My non=-Jewish roommates say religion should have nothing
to oo with real estate., Thay wonder why .Jews are so emotionally
tied to rasl srstete.

It's & matter of perspective. 1If a religion despairs of
this 1ife and focuses on the joys of the next 1life, its promiss
will mrot include a Familiar Promised Land., Gautama teasught his
Followars not to put down roots, Ffor only the rootless will schieve
Mirvanm, Christ insisted: "Wy Kingdom is not of this world." But
iF your hope includes establishing a sound socliety hers and now,
that community has to be located someplsce and place becomes &
natter of consequernce in that religion's culturs. For Israsl to
Become s kingdom of prissts and a holy nation thers must be a
country whera schools could be litihllihld!:ﬂﬁhiﬂqHUIi'dlﬂIﬁitld,
Farms tilled, cities establisbhed in justice.

The myths center on place. God comman

tha land "that T will show you." Moses
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srom-anded -= but Jews never let go of the earthly promise and,
Aroni te serious and repeated bufFFetings, rmever despalred of this
world, Ta others the world might be a vale of tears or a place of
unceasing trial. Jews neither denied the tears nor thes trial, but
theirs was always the confidence that God would redeem and that
redemption would take place in an earthly Jerusalem as well as in
Paradise. "?ion shall be redeemed in justice."

- dhy doesn't Christianity have a similar fFocus on land in
ite teaschings?

Flassic Christianity is the crestion of mean who bealieved
“thiat the world was coming to an end. The Kingdom of God was at hand
and Bod's new world would be a different kind of place. But Chris-
tianity has a social gospel. The ministers I know are always worlking
“or affirmative action and welfare reform.

The lorger the Second Coming was delayed the more civic con-
cerns, what happens here and now, cama to the fore. In Christien
thinking Christianity became worldly but its emphases remained
utopian. . y b i

Christianity’s hope was to missionarize the world; and whers,
urnder Constantine, Christianity beceme an imperial religion, the
whole world rather thsn & small part of it bacama its place.

- Talk about the Jewish plece.

= 1| | e
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of 7ion was often described in enthusisstic terms, "a plessant lend;"
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Larnd and thresa more centuries of struggle For thelir descendanta to
subdue @nd overcome the Canaanites and the Fhilistines. The land is
a hard and unyielding place; home, but rnot feir, land: cultivable,
but rot magically Fertile.

Tha national home was Innﬁud upon as private property, God's:
"The land ie Mine" ([Lev. 25:23). God chose Israsl to liva there, to
Farm It and seacure jta cities, The tribes paid God rent in ths Form
af tithes, God's Word, the Torah, provided His tensnts careful and
detailed instructions as to the rules of cultivation, conservation,
arnd community organirstion. The land was to lie fFallow esch seaventh
year, Trees were mrot to be cut down For the battering rams and
scaling ladders required to besiege an enemy town. No Flield was to
be plarnted with mixed seeds. Each city was to orgsnize a system of
courts and provide welfere support to its poor:. The Torah required
that boundary stones were to be reised and respected; but thasa
“stablished only conditional title. God had allotted the land among
the Twelve Tribes and each Jubilee Year, every fFiftieth year, the
land was teo revert to its original sssigres. Those who sought to
enlarge their holdings violated the spirit of God's homestesd pro-
aram, "Yoe wunto them who add Field to Field." Monopolists ware
punished not only For the common sin of greed but for the covenant

=in of disobedience.

For the Israelites the crossing of tha Jordan was not entry

o
e = -

into Peradise, but the beginning of centuries of hard work as they
“ttencted to canquar the Promised Land, protect it from ananies,
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ion is to be bullt in justice, Theodor Herzl's utopian novel,
Th%_ilﬁrﬂﬁf_kﬂﬂﬂ- describes a model society, clpssless and frae,
based om a culture of tha highuat'nrdur.

The Fromised Land did not belong teo Isrsel by natural right,
Jews had not been the original settlers. - The land was theirs because
Sod wished it sa. God had promised tha land to Abraham and his
descendants. He might some day decide to take it From them. Indeed,
larael has twice been driven off the land, First by the Babylonians
and centuries later by the Qomans, and Jews understand defeat and
#xile @5 & result of the nation’s being faithless to the covenant,

Sovereignty is never unconditional and the primary condition is

hrased, covenant Falthfulness.

It Followed that, For those fFortunate enough to settle in it,
sovereignty and security were signs of God's ties with the Fathers,
His FaithFulness to His pledged word, and His specisl concern For
tham, God had rodeemad His people from Egypt. In Censan Ha had
establjished them in the land which He had promised would be their

national identity;
hone arnd their/land gave meaning to thelr corporate existence. The
cuttled, rot nomeds, build civilization. The Hebrews wers among the
landless of the world and the overlooked, The Israelites were of
the land and are wall known, Land is not nﬁly the most precious of
rossessions but, psychologically, the most necessary. Anthropologists

haove been writing a grest deal about what one calls the Territorial

Imparative. (S S N T A ar

- T understand the mystigue of the Promised Land. 1've been
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wiss A Tlonist and s=]ld almost careslassly, T never thought of you as
a recist.’?

He had picked up a scrap of tha big lia which tha Arab and
Coviet blocs repeat endlessly and avan dress up 2s official cocpinion
through their sutomstic majorities at thé United Nations. Yhen, in
1977, the General Assembly of the United MNations passed a resolution
condemning 2ionism “"as a Form of racism Héd of recial discrimina-
tion," the vote was condemned as outrageous by the United States

govermment; and outrageous it was, a tribute to votes bought by oil

ind promises of oll] to old-Fashioned anti-semitiem] to knee- jerking
arti-Americanism; and to ignoranca. Aespeaat an idea often enough and
it oalna currency.
I - How do you define Zionism?

Tionism is a liberation movamant Focused on tha reaneawal of
the Fromised Land as a natiomnal home For the Jewish paople.

- Libaeration movemant is a twantieth century tarm, I thought

7iomism went baeck to Jewlsh bgginmnings.

God's initial summons to a Jeaw, to Abraham, reguired him to
leave Ur of the Chaldees for a new land; Abraham was told simplyj
"o to the land that I will show you, and be a blessing." Once Abra-
ham had settled in that land, Canaan, End.mudn a covenant with him,
In return For his pledge of obedience God promised Abraham that this
land "will be yours, and your ased Foraver."

Later, ot the Burning Bush, God placed two ocbligations upon
Yoses, to bring the children of Israsl out of Egypt and to lead the
tribes to the Promised Land. When the tribes of Isrsel affirmed

Sod's Word st Sinal, they asccepted the bonds of a covenant relestion-

ship Irextricably bound up with the land. God spoke; the pesople ss-

sented, fGSod warned; 'IFf you seccept thess commands you are bound to

tham; iF you cbey them it will be well with you, you will live in

4+—4~




smmurity on your land; IFf you are discbedient I will clo=e up the
hoavane, there will not ba rainy T will drive you off the land.' Land

an pscential ecstegory in the covenant's statemant of rewards and

murl ehmants and thus a8 meazsura aof Teraal's closences to or aliena-

tion From God.

Biblical prophecy is best explained as an interoretation of
Jowich hi&ﬁary which rlaborates 2 single ineight: that the fate of
the ration is rmot determined by ordinary considerations of political

power, but by the quality of natlional obediernce to the covenant

reaulations, "IF you sgree and give heed, you will eat the good
thincs of the earth; but if you refuses and discbey, you will be de-
voured by the sword," The prophets interpreted the successive dis-
astors which befell Israsl and Judeh as God's doing, results of the
mation’s sins. Once exiled For their sins, this people, =accustomed

to covenant thinking, expected to return iFf and when they showed them-
re]l ves Fropentant and worthy.

Tha word repentance, teshuvah, comes From a root, shuv, which

implies both contrition and the act of returning to ona'’s plsce;

E=hius

, temshuveh suggests deep religious concerns and that contrition

mrd moral discipline will be rewarded by return to the homeland.
“xile was alwmys agaslut,. both physical displacemant and a stats of
alisnation From God, To travel to tha Holy Land is aliysh, s going
up: and to leave the land is yeridsh;, = going down, Jaws Felt closer
to God in tha land than any place else,

- That's Irﬂﬂtiﬂﬂll.l Th-t'-ithl power of myth.

Jewish messianism is rooted in the concept of Freedom and

spcurity on our land, We reject the imege of 1iFfe &s an endless trial,

s hapless burden, with all blessings reserved for some life to comae,

"rPext yesr in Jerusalem,”
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Anrged nisty, but bocause it has slways axpressed our understanding
nf roedemptioen. Redemption is possible in the here and now as well as

im tha World to Come,

In the Eiblical view né history, =t the appropriaste time, God
would do it all, return Israel to its land:. The prophets’s Zionism
~onsisted of a preaching mission summoning Jews to repentance and
righteousness, God would reward a repentant Israel with a return.
Treditional messianism remained, as it began, pious and politically
pacssive. During every century since the destruction of the Templs
in the First century, the pious went up to Jerussalem to offer praysrs
in the holy city ssking God to hasten Israel’s return to Zion, for

redemption, The medieval Avelel Zion, or Mourners For Zion, believed

thnt by offering devotion near the Temple Mount and baring their
miGery they would move God to speed the coming of the Mesasish. MNone
came with tamgible hopes snd plans For renawing the land,

Children of a people innured to pollitical impotence; whosa
Faith, Biblical feith, insisted thet God was in Full control of his=-
tory, it did rot occcur to them that they might hasten Zion's redemp-
tion by buying srnd cultivating land and organizing a goverrmant.

Modern Tlormism, child of an activist ags, abandoned pasasivity and

srayer, went on the land and created the physical basis of the na-
tion's rebirth, 1'11 rot reheorss the y but its keep was
an ancient messianiem wedded to modern energies eager to be up and
doimg, The soclal gospel of contemporary Christianity represants a
=imilar theologicesl transformation. HMHodern politicasl Zionism and
the soscial action movemesnt sccept men =s God's sgent,

Juring that 1977 General Assembly debata, an Arab diplomat,
‘bd-mllah al-Sayegh, infFormed the world body that Arabs have no

quarrel with Judaism, Arabs, he sald, epplaud Judalsm, but Zionism

-
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is ot an pecentisl eleament in the Jewish tradition, indeed, 1t is
3 hastardization of that tradition, His proof? The existence of op-
position to Zionism among Jews. Al=Sayegh claimed that the Zionism

3 Aoecicm resolution simply repeated what "Jewish intellectuals" had
=aid. Al=Sayegh spoke with a forked tongue, but he wes right to

this extend: during the ninetesenth century significant numbers of
arthodox Jews were oppoced to practical Zionism For reasonas of piety.
They were still cesught up in the medieval hope thet God would bring
the Vessiah and recreate the Jewish State on His own, in His time.
Such mious Folk looked on practical programs of renewal oF Falestine
= @i ther blasphemous or pointless, It was blasphemy to Fforce an

arnd to the Fxile since such activity suggested that Israal no longar
trusted God § and, since such blasphemy was a sin, whatever thas pio-
roprs scocompl ished would only delay the long-awalited redemption. Thay
krew the devastating consequence of earlier "Zionist" sctivities] more
than orce a charismatic had proclaimed himselfF Messiah and had rajsed
reople’s hopes only to dash them whan his words proved empty. It

wes an argument over means, not ends; and, as the possibility of
eutablishing a national home by political means emerged as a reallstic

rnssibility, the vast majority of traditional Jews joined the Zionist

movement, MNor did this change require any sbandonment of Fundamental

idens, A theolongical rationale was provided For them by men like

Yoehudah Alkalai and Zvi Hirsch Kalischer, orthodox rabbis from Eastern

Furcpe, who argued that Jews have never expected God's forgiveness
without any evidence of a change of heart on our parts. Repentance,

roshuvah, must precede Forgiveress, The initistive must bes ours, Let

our neople show initistive and go to the Holy Land. Let them establish
Faurms and Found cities end bulld schools:, God will see that we are

cajer to please Him and He may turn towards us and complete ocur beginning. :




=78

~ Theras was also non-orthodox opposition.

imtil the second World War two political analyses were currant
mory smancipated Jews. The once-excluded were now citizenas, Instead
af being locked into a ghetto they wera free to move about. Many
af tha newly enfrasnchised Jews of the West halF believed that the
messianic times were at hand., Isasc Mayer Wise, the raform rabbi

of sald at various times: "In the ninateenth century civi-

)
lization begarn;" "In a motter of a Few years universal pascs will
reign;™ "The old barriers betwean people are coming down." 1 do not
nick out Ismac Mayer Wise to pillory or parody himj his voice picked
up what was being said by hundreds of Jews who then found themselves
in a world Full of dmzzling Freedoms and possibilitlies, sensed the
vastrness of the chapter which had come on Jewish life, and could not
believe that the liberal reforms of their brave new world would not
FulfFill their promise. In their eyes it was a time For men of
rrogressive sttitudes to cooperate, not separate. They could not
imsgine Jews leaving the golden streets of New York or Chicago For
the barren wastes of a backwater pravince of the Tuqﬂyiﬂh empire.
They believed in the melting pot. They believed in a universal
brotherhood of men of good will. All nationalisms were an anachron-
istic, Why asrect fences? Why teke Jews out of that community? They
had just escaped From a state of their own, thes ghstto. Why create a
new Jawish state?

Zionlsm graw among those Jews whose piety was not so passive
mnd whose politiesl judgment was not so sanguine. The bourgeois Jew
of the West read his history as a dramas of progress, begimning with
the French Aevolution and the promise of liberty, equality, and fra-

ternity, and developling into the promise of America. The Zionist

resd thes mnimeteenth century ms a False dawn, a time of promises made

arnd oromises broken. Tha priﬁﬂlpllliiilaﬁf Carmany had emancipated




the Jew under Napoleonic prassurs and quickly locked them wup Bgaln
nFtar the Congress of Vienna. 1IN the universities new and exclting
. Jemc wore taught, including, in some places, new theorlies of anti-
-smitiocm basad upon pesaudo-scientific theories of rece. Folitical
anti-semitiom grew throughout the nineteanth century until by the
contury's end Vienna, perhaps the most cultured city of the sge, w=s
qoverned by a council dominated by a group which chose as ite mome Thoe
Amti-Eamitic Porty, and which had only ons plank in its pleatform, "to
deorive the Jews of control of the city.” Rightist parties throughout
curope popularized the theme that Jewish attitudes wers subversivae to
the Fundamental values of nationalism, They claimed that Jewish
writers and artists introduced cosmopolitan ideas which would subvert
the native purity and ldealism of Germany or Austris or Poland or
France., Zionists saw not less hate but mores, that the Jew was not only
t hascure but helpless, The European Jew was in a Catch-E28 eitustion:
IF he advanced politically and socially, he incited anvy, and the an-
vious usaed anti-semitism to eliminate nnmEE;titiun; ifF he Failed to
Veetarnlire and remained an cutcast, he was viliFied @s mlien, & Fossil,
an anachronlsm.

>ionism is & program For sction in an unredecmed world. A
suronean Jew, tha son of & srivileged Austrian Jew, Theodor Herzl,
hpcama a convert to ths Ilonist annlysis. Sent to Faris, the cradle

of liberty, by an Austro-Hungarlian neawspaper, Herzl had his moment of

truth, tho Dreyfus Trisl. The Jnﬂ,ﬂr.yrul, an army captain, was con-
victed of trasson on trumped-up charges manufesctured by a powerful

militsry cligue, eager to Find s scspegoat For their cown ilncom-

cntaes which had been revealed For all to see in Francae's defeat
by Prussia in tha 1LE70 war, It was not the army's Fault but the
Jaw's. Herzl was csught up in this blatant miscarriage of justice

snd by tha sight of tans of thousands of Frernchnen, marching down the




wearing black arm bands, cursing the Jaows as the
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reh anoamy and amti-Christ, and shouting "g bas les Julfs, down
with the Jews.'" Than and there Herzl realized that anti-samitism

was not an old poison whose venom was losing its sting, but a viru-

1amt mnd active disease For which thare was no known remedy. Ha

ta Feal that Jewish life would be crippled as long as it de-

came

-mrded on Europa’s diseased rolitical environment. Jaws hed to have

, home of their own because Europs would never pravide them securlity.

Herrl wurged Jews to mct: "A pmople can be helfed only by its own

mnd if it cannot help itselFf it is beyond succor," The

mFFforts,

Herzl did not fForecea Main

action required was to build = state.

wmmnf o Sachau; but he and his Fellow 7ionists attacked the neivete

—

F thosa Jews who belisved that it was tha doawn of & messianic time.
Tha politicel realism of the Zionists carried over into their
evaluation of thes Eurcpean-Jeawish community. Eurcopa's diseased and

racist politicel envirorment had taken its toll of tha Jaw, Thay

saw many Yestern Jows so uncertain of their roots and place that
mll they wanted was to put Jewishness fehind., They saw ths ravages
of acsimilation and self hate whan they looked at the impoverished

and unemanclipated moeses of Esstern Europs,

Whan thas Tionists looked at the Jews of the ghettos and of
Frwtern Cfurope they, too, did not like what they saw, but they re-
Fueed to put these Jews out of mind., Zionism expresses Fraternity
“nd mutual responsibility. They saw in the Pale of Settlement what
corsitive observers have recently taught us to sea in the ghettos of
Aruprican cities: men and women brutallized by a cruel and impoverished
crvirorment and by experiences which have rendered them rearly in-
cacoble of Fulfilling their potential as human beings. Tha Zionists

did mot try to hide the unfortunste charscteristics of the huddled

5 i




282

messes. Yes, many Jews were far too shrawd] and many of them weore
idle, mever having been eble to earn & living many of them eringed
when a8 muzlk walked by; and there was much in thelr home and clviec
1ife which was not pretty. The Zionists saw the Jaw as he was and
the Jew as he might be. Zioniem was a progrem for the rehabllita-
tion and spiritual renewal For the Jew: Hebrew instead of Yiddish;

ckille with tha hoe &nd spade as well Bs the penj new role models,
the Maccebees and the Biblical soldiers snd Farmers to complement
thaot of a s=cholar bent over his books. Until the second World War
most of the money ralsed by the Zionist movement was spent in Europe,
not in Pelestine. It was spent to purchate fFrms where young Jews
could lesrn the skills of a modern soclety, to establish community
centers where young Jews could express the Jewish spirit in & modern
context. Zionism saw the potentisl of the Jew to be a human being
and was convinoced that as a human being the Jaw would not only be
happier but a better citizen of the world. Jewlsh life had to be
strengthened in Israel and out: "Zionism is @ return to the Jewish
Fold emven before it bescomes a return to the Jewish land." But, until
the Jew had &8 place he could call his own, = natlonnl home where he
would mlways be welcome, where his spirit could unfold naturelly,

his sslrit would remsin constrained end his political situatlion pre-
cerlous, Zionism represents @ program for the rehabilitastlon of the
individuaml Jew, the Jewish psople, and of Judaism.

Every progran espaused by thoughtful men of the sge for the
renewal of their own mimgmﬁmmw ‘ens or another
Zionist For thmml# e ‘:1 Tolstoy told his
Aussimns to go b | : 1at
corruption of the eity eut o
e=id to the Jew Ty _ s .: ,#!:““
of f the _-:_T;_":‘."”.i' '
eoul,
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of tha ghetto will be leached out of our bodies by our daily labors
urder tha =um, Youw will Find your bock straightening, your mind
mlearing." Zionism sunggested programs to end all class divisions.
Fem 7vi, Borochav and others wrote of true community, of an end to

crivilega, of the socialism of the kibbutz, of sharing labor and bene-

Fits.
Though secular learning haed replaced medieval scholesticism
and suparstition in much of Europe, Judaism wes still deeply enmeshed

in ¥aballah and the Eupuratitinuu wab of mediaval life. A Zlonist

witriter like Ahsd Ha-Am looked upon the rebullding of the national
home =6 an opportunity to create modern cultural and scademic insti-
tutions which would reshane and unlock the spiritual energies of an
historically creativa people. For many Zionists like him, one of
"ionium's major goals was to build "a grest cultural institution in
Falestipa, attracting to itself a large number of gifted Jewish
scholars working in a Jewlish atmosphere, Free from repression and not
unduly sub ject to extransous influences, becoming & source of new

inepiretion to the Jewish people as a whole and bringing about a true

rovival of Judsissm snd Jewish culture"™ - a Hebrew University.

- I'm puzzled., Ha've talked a good bit this week asbout the
sbility of the Tarah tradition to provide the idess and hopes around
whizh Jews could shapo @& ﬂnllﬂhiﬁﬁﬁihﬂ ifilFl;IthH was human and

"

hiranm, Yhat happened to this capac

e
i

to the braakdown of m y :‘ sh y

city in recent centuries which led
s been describing?

o

The - B ‘s crastes are ramarkebly
resilient, but net infinitely se. The historic hr‘ ities of Spain
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ghetto was of Ficially crested in Itely and when tha Roman Church,

re~ling From the Frotestant heresy,; turned on the Jew as source of
that haresy, a8fter all the heretics were reading the Hebron Bible,
ind enfurled 2ll the old spartheid leglslation.

That any dignity survived these melancholy and brutal cen-
turies is a tribute to the enliving power of : but short of
the promise of netional redemption being realized, it was simply ona
of those times when more was being asked of a religlious entity than
iy religion can provide.

- I thought that Zionism was created to solve a refugee
roblem. You're seying that Zionism was creasted to renew the Jewish
peonle, to reForm all of the institutions of a pecpla determined to
remain a people, and to enlarge the possibilities of the Jewish spirict.
That's hardly the mark of a recist program.

So Al-Sayegh was right to this extenT: in the VWest;, particu-
larly amormna Jews who had prospered, Zionism was mistrusted and mis-
undorstond, He was wrang when he implied that thara is today any
ma jor division of Feelling among Jews over Zionism. Beglnning when
Great Sritain closed the doors to Palestine in the 1930's and ending
when the Allied armies opened the gates of the death camps in 1845, a
sariss of incredibly bitter lessons transformed nearly all Jews into
"fonists, Heorzl's snalysis made in tha Iﬂﬂ'; proved out tragically
in the 1930%'s and 40's, Jews emerged From World War II baving lesarned
two lessons. First, mot to trust tha nﬂndﬂmuf. the West., Great
Aritain had closed the doors to Palestine pre
desoerataly nesded to Find s heven. The United
ite doors during the decade wh 2+ Hitler's reof

refuge, Sescond,; that Il'l'ﬂr.l__

reorle into efficlant

-
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HMannah Arendt's phrese describing the activity of Eichmann, "“"tha
bamality of evil." These two lessons, hard-learned by many Jews,
turn=d all who cared sbout Judaism into Zionists committed to tha
reneval of the Jewish creative spirit, to the intensiFfication of Jewish
1ife, to Jawish lesrning and programa of ‘identity, and to the sur=-
vival of Jowish poople.

- 1 lived For several months in Israel and Zionism is For me,
=11 that you hava salid and sinpla pride, 1 marvalad at the reclama-
tion of wested earth by lrrigation and sweat and this attanpt to creats
2 cooperative and non-competitive soclety. I saw a8 medieval beckwatar
tronaFormed into a vibrant modern stete. It woas more than natiomal
pride, It was also a8 sense that lIsrael was a symbol of what is pos-
gible in owr world. IF -:lur;- paopla, tha castouts aof Europa, could taks
an unwanted ploce and turn it green and bulld on it a graceful eivi-
lization, then what was not possible FfFor the world given will and
detarmination?

- Isn't Zionism also the West Bank settlements, an occupying
army, and a massive defense budget?

There have been four invasions of the State, endless terrorism,
and a stated Arab policy to blot Israsl of fF the map. Israel's life
hae rot been easy, and energies and resource have had to bas diverted
to deense; yet Few other netions have so trensformed their envirorment.
Israel’s social services are studied by other nations as useful and

successful models, The achievement nﬂimmﬂim.

Fedl 1 =i G o .

FRf =i Y19 =




Shaptar 15

IT'S GODD TO BE A JEW

Bags ware packed. Jt was our last day. Dessert had been

erved and the convarsationm had become arecdotal. Our umnannounced

thame: nice thimgs that have happened to ma because 1 am a Jaw.

The Institute director remembered a eador In Marakesh during Forld

var I1. It had been 3 touch of home on the Far reachese of Jewlsh

1i m, A rumber of Moroccan Jews had joined in the soldiers’ celes-

hration, A physician of the town had ssked him to a secord sadear

't his epartsent. The ritual had been Familiar, yet different,
wmnecially the m~elodles. He head bren told the history of a thousand-
yvoear ald Jewish community he hed rot known of bafores.

- Someacna refarted that esch Jewish student at her university

#aa adonted by a locael Ffamily who provided them home-cooked meals, =
bed away From the dormitory, snd someons to talk to, Being Jewlsh

orovides all the sdventages of an extended Family.

e~ 1 wos in college the Food was less than adequate.

- 1t couldn®™t be as bad as ouwrs.

But bealng Jewish haloed.

- Hﬂ'rr.l'?

I had inFormed the Food service that | didn't eat perk or
ahmll Fish, Shall Fish was too expensive esvan to appear on the menu,
but pork appearsd regulacrly as the basic ingredisnt of sausage or
luncheon meat; snd whenever it did I wee served @ slice of the
chicken or beef which otherwiee was reserved fFor kitchen workers snd
other privileged staff,

few other traditions provide as much communlty support, A

stranger at synagogue will be invited home to a Ssbbath dinner. There




is on old naxim that all Jews are relsted and you can’t ba a Jaw

For long without recognizing the specisl sense of responsibility

For co-religionists everywhere, Host Families have a story esbout
unexpectedly discovering relatives. My Favorite is a war story. In
rineteen Fifty-threa, during the Koreen conflict 1 wes assigned as

a choplain to the staff of the Commandar of our Naval Forces in the
“ar Fast, One day a yourng Flier came to me to make arrangemneants fFor
hieg marriage. He had been assigned a regular courier run which in-
cluded Horng Komg where he hed met and Fallen in love with a local
airl, For various ofFFicial reacong which had to do with her citi-
rarship, they had to be married on our base. We set a noor-hour date
some wnoks distant snd I asked s young couple in my congregation if
they would arrange a luncheon so the occasion would be warm and pars=
wornal. At that lunch, as everyone talked, the bride and the haost

di scovered they were second cousins. Nalther had known of the
othaer's existence. 4YWhen the pogroms reached their grandparents’
villrae in Russiam, his Family had Fled West while hers had crossad
Siberia te Manchuria, settled in Harbin and moved on to Hong Kong
wharn Japan attacked.

A madieval Jewish community was a miniaturea welfare state,
reolete with groups which provided dowries for poor girls, travel
orney For the stranded, medicine For the sick, tultion For those ra-
quiring scholarship aid, as well as direct Financis]l assistance for
the coor, Thea Maediterranean communities malntained an office on
the i=land of Ahodes For the purposs of rensoming Jews captured by
the pirate bands snd brought there to h. gILq on tha slave market.
Jurirg the 1930's my mm m ~ Fri mg many affi-

1“ -*'

devits ss they could, g _r, "' lernan and Czech Jews
[ - ,
;F cases.

-

«ho ware allowed i




- My hest Friend's Ffather was a child Iin pre-war Austria,

His

rarents somebhow got hold of a Detroit phone book and wrote to
pveryore with their same last mreame. A man who was mno relation sant |
tham boeack without guestion the necessary papers which included an
afFFidavit gueranteaing his parents smployment.

In a world Full of refugjees Jews do not allow othor Jews to
remain refugees iFfF we can help it. Today our communities arse exert-
irng great aefFFort te bring Jaws out of Russia, Iran, and North AfFrica
mand to help them establish new lives; and the ald extends to all
those services nacessary For self-sufficlency.

-~ Talk veerad in =nother direction. Wa've been talking about
warmth and m sense of Family. I want to talk sbout my private Feel=
ira. I1'va krown a Few heppy times as a Jew. ['ve gotten out
of a sedsr or a Saobbath service, but 1 rnever quite Ffeel that I'm
doimg it right., 1 go to classes and work on thes Sabbath. I don't

bey all, or even most; of the rules, and ] often Feel a twinge of
quilt sbout what I don’t do, and that what I do is a token snd not
the real thing.

You're mot slone. Many Jews feel soma guilt in this re-
gard, mot that they are sbout to change their habite, but the tradi-

' real thing.®

tional way is still saen s tha
Jurirng the First YWorld Yar a young philosopher, Franz
Toeenzweln, mede, and later described, a spiritual pllgrimege which
took him Ffrom a culturally assimileated German-Jawish home and a mood
rhich Found him contemplating conversion to Christianity inte an

mctive and reflective Jewish 1ifFe., When he came in out of the cold

‘neanzaeig observed some of the mitzvot but not all of them. Asked

17 he would adopt ell the traditional ways he snswered, when and as

they feel comcelling to me. For RAosenzweig the traditional mitzvot




Foivaired the norm and becoming Jewish was, among other things, =
irawing serse of ease with traditional practices.

I read to the group a peragraph by a contemporary, a8 liberal
rabbi, whose mapprosch is much like Rocenzwelg's. "If pressad for
nxplesrnations as to why I observe this or that conmandment, 1 can
~come un with a variety of ressons. Usually ethical or intellec-
tual content is the smallest part of my explanation. I prefer tha
hint of the Haéidin Jaw who reminded me that if a person waars

tinht shoes he can get a headache - that Is to say, the ‘somatopsy-

chie'! arprosch to mitzvot, the idea that If you eat kosher you think

and Feel “osbtoer," Or =ometimes I think of the whole business as =a

i e e

neame - the kind of game described in Hermann Hessa's Maglster Ludi,

which canm, through being played, bring ons into contact with the
deanest strata of thought and lifs, Most often and basicslly, how-

ever, I think of the mitzvot ms the visible extensions of the Jewish

collective soul. They are the means by which a Jew can connect
himeelf with this soul and through this soul with the wellsprings
of 1ife, ultimete reality, God, or whatever you went to call lt.

Ard the wrara mitzvot, the more connections, And tha more connec-

+inrs, the grester the infFusion of life julces. And the more life
juices, the more sensitivity, paln, joy, consclousmess. In other
words, “"the more Torah, the mors life." 5o I pleck sclectically from
thoes comma~dments which cesm to be, as the Kabbalists ﬂnuldnﬂ .1'1_'.;.
the porticular “"diet for nourishing ﬂ-urnuﬂ of my soul." ‘
- That suggests thet conservetive

baby food, casily digestad ld@hii'“ﬁﬁﬂ

L™
yeot ready Far tha Fraoal Eh-lm'l' 2

- My wifo and I lead hﬂlrft -14 snd necessity has taught us

e

that It wasn't how much
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Auality of tha time shared. An hour of undivided sttention is
vaorth a distracted day. I've naver felt that more is necessarily

bettear, The equation the more mitzvot, thas mora connectiona, the

wnre Jawish coreciousness, ls too simple,
That!s part of my ansaweals, Sut th‘ﬂ: mlj.n-r' part of my answar
tnurhes the dynsmic quality of religion that I have tried to state

throughout. Akiba practiced diffarant mitzvot From Amos. Yet both

were aood and pious Jews, But almost a thousand years had passed.
vuch had happened. Much is heppening. [ reaspact the rabbinic

of Judaism, but in many ways it is ro longer mine.
Juet as the rabbis took little more than historic interest in the
-scrificial cult, so I take little more than historic interest in, say,
vl prohibition of irstrumental muslie during synagogue worship or the
anfForced separation of men and women. MY soul is desd to tha appeal
F such practices snd it's alive to some prectices which are quite

racant: woman cantors and F'Ebhiﬂ.l :ﬂﬂfil‘ﬁﬂtiﬂn| cﬂﬁﬂﬁﬂrﬂtiﬂﬂ’ and

Yom ha-astzmaut are cases in point,

Forms ars made to be modifFied. Some years sgo a young child
im my congregation stood for the Kaddish. The kaddish prayer pralses
~od nnd mn old tradition decress that it is recited by near male
~eletives whan thay mourn their dead. I knew tha family well and I
a4 rot hoserd of any death, so after services I asked. It turned
put that she had said Kaddish For her pat dog. Somes Ffew weeks later
! wrote an srticle in my cengregational bulletin describing this
woisade and saying that I was much taken with tha honesty of har
Fealinges, Why shouldn’'t ths Elddi!ﬂ be said for any living thing
chat ore loved? An ultra traditioral newspaper in Chicago picked
Ln my column and played to tha praejudizes of ite resders with this

headline: "Seform Aabbl Orders Kaddish Said for Dogs." 1 was struck
ot anly by the insensitivity oFf the pisce but by the assumption that
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= 3 rabbi 1 order, snother slement From the past to yhich my soul is

The develo-ment of Sabbath law was tended ta center on the
Ao's: no work, na cooking, me traveling, the rules which protected
this rest dayj but, in a society whers the human being is no longer

~ack animml snd where there are rigidly limited work hours, "In it

you shall do no manner of work™ has lost some of its bite and I pre-
Far +to consider the Sabbsth as a day set apart For all that refreshes
y soul, a cay to be with the Family, to worehip, rest, and relax,
It's @ ti~e to read a good book without interruption and to moet with
~~iends without talk turning to work-related problems. All that
srharcens 1ife is apsoropriste to Sabbath. 1 see God's will in » Sab-
hath which includes worship, institutes such as this ons, aven pleasures
of sportas, and even work = if our work 1s & spiritusl and intellectual
delight.

then he wos osked whan he would become a fully observant Jew,
a5 HAeFined by orthodoxy, Rosenzwe=ig answered in effect: whan I can. I
vould answec: I am an ohsarvant Jaw.

- Oo you Feel guilty becauss you don't keep koshar?

MNa.

- 1a it because theore are tough Pure Food and Drug Laws and

you Find Jews no longer nead kashrut's hyglenic protection?

Mo. The dietary laws wers originslly rules to separsote .Jews
Fram idalatry, The ancients often ate the totam which representad
their oods, in much the same wey ®s Christians during Communion take
the Flesh snd blood of the Christ, the wafer and the wine, into them-

selves, The ides, idolestrous to Jaws, was to becoms one with the

deity. The wild boar wes tha token of Moab and the crayfish of the

Phornicions. The ussfulness of soma of these rules, as protection
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minet diseased meat wnd spollage, was an unexpected side effact.

I do not keep a traditioneslly kosher home because I was rnot
reised in such a home, My ritual is a way of fulfilling the com=
wmndment: honor yowr parents, a reminder of a complex food coda which

prce governed 'swish l1ife and a Etatﬂm-nﬁ of my devalopmantal wview

oFf the Torah traditiomn, 1 eat mo pork, HWe have no shaell Fish Iin

the house, The separation of milk and mesat and the other dietary

laws grew up over time == nelther David nor Tealiash kept kosher in thea
Full rabbinic way -- and can bea diminished over time.

- But that's inconsistant.

“merson described a foolish consistency as the hobgoblin of
little minds, A more authoritarian world parmitted and enforced a
consistency we no longer accept =28 a desideratum.

- IFf Judaism is rmnot defined by common practice, what holds us
tonether?

Nure is not the First sge where there are significant dif-

Faronces in practica. Sadducees ate with any other Jewas. A Pharlises
wouuld mat only at the table of another Fharisee. It's not an either
o thodoxy or no practice Sltuatioen., There is a Jewish way. All

Jews observe the same set of holidays. Whether you play tannis after
=arvices or study y Bvary synogogue has Eabbath services.
Amarng the orthodox only men say the khddilh, among the nan-
orthodox everyona in the immediate Familyi the point is that our
memarial customs are structurally tha same. A number of factors be-

#ides wractice holds Jews together. First, and Foremost, a shared

Misztory and destiny. No one asked those who wers marched into Auschwitz

whether thoy were reform, conservative, or orthodox. Jews of all

pereusasions are citizens of Jerasl ﬂ!ﬂv'ﬁh_ﬁ'll"lh‘.l’l. to the agencies of

our dizas-ors communities. We sre bound together by a shared
" L g o 1
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Tha Sabbath comes 2t the same tima aach week For the

calendar.

imus and the secular citizen of Israesl. All Jews accept the came

the High Holidays and FPesah. There is a strong and regu-

imtes For

tar rulse to Jewish 1ifFe and even those who take the holy days as

holidays rescond in some degree to tha scecial nature of the occa-

cion. 1 once saw a fascinating cellection of Haggadahs prupirud and

L

imeographed by various kibbutzim. Many made no mention of the God

\iho saves and were simply collections of materisls on Fresdom and

liberation, but they were intended fFor Seder night and included the

matzah and the Four cups. The thrust of the river's current is

nowarful .

myth binds us as one, It's the myth of election. There is a

fuUrpoSe tn owr survival. The thelist BEYS: WO witness TO God's will.

says: we remind the world of decency and moral duty.

The scocwularlist
imed those of us who HFE.ﬂﬂlf halF-convinced by the mfth say: we share
dectiny and way of 1ife which, perhaps mors than any other, en-
ourages the growth of character and moral sensitivity.
In my city there is a confarence which includes the president

ol rabbi of ssch synesgogue. Our shered concerns range Ffrom support

For religious educetion and services to tha inastitutionalized and the

~qed to tha integration of Aussian Jewish immigrants, state laws

sundey closing, and prayer in the public schools. Our judg-

(o e [

smets sre rot alvays identical on en issue like Federal aid to paro-

~himl schools; but the sense of community is strong and thers is soc

uch mopre which binds than separates us,

- It's our last session. ODon't hide behind history and
stpory., Tell us what the Torsh tradition hss meant to you. I'm
ckirg for what Christians call testimony.

1 'm afraid you'll Find my testimony a bit disappeinting.

Testimony in most compalling when it records a traumatic spiritusl
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e jira like Augustine'’s Confessions or = poignant journal, Anne

“rank’s Disry; my life has been relatively calm.

I grew up in a heppy and learned Jewish home. Being Jewish

3lways has seemed right and natural. I1've lived with a good bit of
balarce which 1 have always ascribed To the Torah's blend of realism
snd idealism: prudernce and principle. :

In my home there were bocks everywhersa: in my Father's study,
A the living room, on the landing of the stalirs, even in the bH!F—
memt. The old leather of the bindings attracted me long bBefors I
cauld resd tha contents. The ehild lesrned that he had roots that
want deep. These wera my father's books. He was a wise man and so 1
was certemin the tradition was wise; much later, thirty ysars of
seriouz adult scholarship have confirmad ma in that view.

Until T was ten or so Judaism meant those books; Hebraw
| pamnnes so 1 could read those books; the hollidays and serious dis-
~ucsions around the table about the rise of Naziism and the need Far
alpatine as a Jewish home. Hitler'e photo was Frequently in the
ranors. My grandparsnts lived in Jerusalem and sent me notes Ffrom
ther-s. Seder meant thirty or fForty guests, much moving of furniture

ond @ dollar if 1 Found the afikomen. Books, land and matzoh. A

hild relates to corcrete symbols. Theology came later. I remain
convinced that a mesningful Jewish ldentity begins with speciflic
~ituals and/or speciflie involvement in the survival sganda of the
Jowish community, The Jew who wants that part of his life to coms
slive nesd rot resolve all doubts about the existence and nature of
God, few Jews havej but he must eliminate the distance between
hireelF and the distinctive Festures of Jewish 1ife. Both outsiders

-nd irsiders have doubts, often the same doubta., Jews will some-

ti“es call a Fellow Jew sn spikoros, = m’?ﬂ'ﬁ"_ﬂﬁ'ﬂﬂﬁ back to the
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“reak ohilosopher, Epicurus; and has come To mean & curmudgeon who

=05 mat go along with the locsl suthorities, An gplkoros is a Jaw

nd, ceanerslly, one deaply involvad in Jewish life, albeit in his own
wmy, Doubts do not sn indifferent Jow meke; distance doas, Jewish
identity beoins in some binding sctivity.

Mush later, when I was an undergraduate, s roommate and 1
«ent at God over a long night. We were angry. This was 1245, the
mapars were Full of pictures of piled-up corpses at the death camos,

nd there were good ressons For our Peelinga. Ny roommate was the
First persen 1 heard use the phrase, God is denad, He »as Gngry at
Sod, 1 was ms sngry at the cold-hearted world, but I didn"t blame
~od. fGerms~s had built Auschwitz, not He. In sxasperation at my

tismoe, ke burst out: "you still belisva becauss your Father is
erill mlive." Cerhaps ha wes right; Faith emeorges out of our per-
conal exneriences and is ths sanse thet there is security and love in
the world.

God is God, but God is my confidence in the possibilities of
l1ife, In an age of recurrent tragedy God is to me thes promise of
—ivilizstien. I'm not aslone, the last of the well intenticned. I'm
"ot one of the tramps waliting hopelessly For Godot, Not surprisingly
sne of my Favorite lines From tha Fsalms roads: "Yeeping may tarry
fur the nioht, but joy comaes with the dawn."

I hava naover questioned my Jewish ldentity. Mine was a happy
nmd respacted homr, Anti-semitism was thl.ﬁﬂﬂ-JlH" problem not

ire. 1've beaen called naves and told thet certain doors would be
~losed to mej but I asrly recognized I could only Be myself. It
crene nntural thet ceople should be marrlied under a huppah or sit
“hivsh during mourning; but 1 can teke rituasls in meny Forms. What
I could not tmkn, at least when 1 “!!i!ﬂﬂﬂﬂlﬁqu*# the vense that

lawish survival might not be of r
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not irretiorally anary with the historisn Arpold Taynbea when, with
e myonis of an imperimslistie Christianity, ha declored the .Jewieh
taocle "a fossilized relic.”

At college I took a Famous course, History I, which was =
urvey of Yestern civilizeation., 1 think 1 mantioned that Jawish
1iFe wos berely menticoned except For one session which discussed
tle HGiblical tradition as » background For Christianity. For tha
Firet time I wondered whether our wisdom was reslly important. Thers
veare @11 those miles of books in the University Library and my
Focher's study, For the First time,began to seem small and insig-
nifFicant ] took that history course in 1244 and I have recognized

that thoes lectures were biased by the narrowness of the classic

HAGPE historical tradition which was then on ita last IEEE- I doubt
that nyone would teach such B cowurss tﬂdﬂyi H."'UH‘ caoma to the ﬂnd of
the era of Ghristian pesrochialiem; still, I heve,; ever since, been

sitive to the question of numbera. It's so essy to lsbel that
vhich is emall as parochial, but it is equally inans to insist that
mod things necessarily come in small packeages. In the resal world
quality and quantity are both significant,
[eranl is Pot simply snother small pecple. Tha greatest

Number One
mowsr i Furope declered us to be Enmwlﬂﬂ set out to wipe us

scm of the sarth. Hy father used to say, to know a man look

-

aFF the |
e his erecies rather than his fFriends., 1IF we were tha arch eneamy

ra the Mazie, the Foreling of privilege and all ideclogies of state
cower, then, truly, the Torsh tradition must contain some powerful

e witsl truths, The Holocaust is @ human tragedy but it is slsc »
‘ribute to the reach and the suthority of the Torah, Six million J;HI

wora killed not For who they wera but For what thay rapressnted)

=nd what they represented was a way of life -_"'!1;'}3' Ffll:-!ﬂm dignity
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e eouml justice: which would not meke its peaca wilth tyranny of
~y kind or with the Big Lie; which had no patience with the pre-

tersions of the privileged or their claims to special treatment, but

insisted on a vision of & world united in understanding and mutual
rrepect; 2nd which pleced its Faith in the will of God Who demands
that wa live by m law of righteousness which has auite specific
implications.

At shout this time I took a course in Marxism snd coame across
rhr term 'cosmonalitan’ used as a pejorative label to decscriba someona
who is unfocused, vague, romantic, unrelated to econamic realities,

I mppropristed tha term to describe that imagirery Fellowship of
re-ple of good will who nresumadly had put aside all the old divi-
cipms snd who would be the force which would bring the vision of One
‘arrld into being. Hany of my college friends Felt that their lives
would be less ethnic and Jawishly irpectad then their parents' had
beern. I »oB heacded For the Rabbinate and had no such desire or i1lu-
cions; but they and I have lived through the decades of Soul, Aoots,
lock is HunutiFulfﬂiFiddlur, and their lives have for the most part
heerm me Jowishly snvolved as mine. The melting pot did not croduce
the bland ctew, it was supposed to, Today we take cultural plurali=sm
Far aranted end define a rich socisty as ons whose people have o
variety of skills, backgrounds, and ideas and are rot interchange-
shle integers.

Tha demth camps were opened by the Allied ermies while I was
in college and I saw pictures of the piles of -mnngit-d corpases and
hoaord the tales of horrar., 1 Felt I owsad these people a deep debt.
They dipd beocause thay symbolized the trl;ltiun in which I had been

ratend, Cn gredustion in 1947 I went to work For an sgency whosa

mur-ase was to sscure skilled militsry personnel for the defense of
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the Yishuv, Five Arab natione wers threstening to drive them into
‘he sea. | am ecually committed to this people and its principles.

Again and egain, as 1 trace my coming alive as a Jew, I Find
I ao back to comcrete moments and speciflc people. Anyone who teachess
Felinious School knows that sweat ressomn and a pressntation of the
Righ-minded definition af the Jewish way is mot in itselF compelling.
It is what the student expects, It is also bland. Experiaonce binds.
The binding moment can be in a sanctulry during the hour of worship
whan the Familiar chants resch ilnto my saul. It is belonging to @&
~ommunity which sseks truly to support every mamber and whare emotions
nead not be hidden. It is a visit to Jorusalem's YWestern w5111aa thea
avaning sun refracts two thousand years of piety from the rose-colored
cromm. 1t is @ smallsartment in Tel Aviv as & cousin tells of his
sxner-iences in Eurcps and of the moshav whare ha is mow 2 member. It
‘g the visit to an asrcheclogical dig as they map out = gete which the
~hilistines defended sgainst Navid's atteck. It is being part of a
voluntary Americen Jewish community with its networks of social wel-
Fara sgeancies snd its synagogues. It is most of all the Fabric of
my Femily: 1ife, the songs we sing - badly =i the Flesh we eat, the
holidays +e observe end thes concarns we share. And when the house is
mujimt it is my library, my Father's and mine, the idess which reach
baclk in time and spegk still to my times. It is my worship and my
fod and the sanse of encouragement that sometimes plows through those
lines,

['ve been swimming in our river For a long time, It's a

sxperience. All I cen reslly say is, Come on in, ths water's

Fime.

fhe loudspeasker cresckled, The buses were ready. They were kind
encugh to say they'd anjoyed our talkj 1 know 1 had.

e |






