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Chapter 7 

JUDAISM IS 

• 

' .. 

It 
1
was a bright morning. Every~hing and everyone wae Fresh and 

I began withe bit oF personal history. Some year■ back my Father wrote 

a book about the dietinctiona between the Jewish world outiook and that 

of other philosophies and religions and titled hi• manuscript Where 

Judaism OifFers. An editor put the title into the peat tense, Where 

Judaism Differed, and ■o it wee published. The editor apparently we• 

motivated by a point oF view ■hared at the time by many oF liberal epirit 

that the historic theological diFFerencee between th~ claa■ic faith■ 

were no longer signiricant. He believed that only the ethical teaching■ 

of the religions counted and that theae were Fundamentally similar; and, 

since doctrinal distinction■ bred dietance and mi ■under■tanding, it w■■ 

considered a progre■■ive act to deny their importance. 

Dad'• editor mi.read the time■• Since World War II• tidal wave· 

of religioua pa■aion h■• moved ■era■• the globe. Who woul~ have believed 

college women in Iran would b■■■ech the Ayotoll■h Khomeini to put them 

back into pur-~ah? Aero■• the Near E■■t imm■•• h■ve preached jih■d, holy 

war, egain■t I.,...■el. Ireland, Lebanon, Ir■n, ■nd India give the lie to 

tho■e who ■till believe that the world h■■ outgrown r■ligiou■ diFF■r■nc••• 

Nor have religiou■ p■■■ion■ been limited to backward countri•• or ignorant 

folk. The Right-To-Life c~u•■d■ i ■ fueled by church doctrine ■rid led by 

many who ere w■ll-■ctuc■ted. Nor h■• the hou■• of Iar■■l been •x•mpt. 

So~• of the ■ettl ■m■nt■ on the We■t Bank ■■rv■ ■■curity p~po■••• Other■ 

are there bec■u■■ group■ like th• Gu■h EmuniM, th• · ••lf-■tyl■d 'r■ithful', 

in■i ■t that• Biblical deacription of the bound■r·i•• of th• Promi ■ed 

L■nd . mu■t determine the foreign policy objactlv•• or th• current govern-

ment. 

Th• editor•••• product-or ■ particular ti•• ■nd ■ltu■tlan. It 
148 
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was an expensive ti~e. The Allie• had won the war •• America we■ pro■-

perous and powerrul. We seemed to be ■olving our problem• end, among 

academics at least, there wee a tendency to ■ea religion••• eet or 

medieval doctrines floating aomewh.,,-e out there, intere■ting but arCh■ic. 

People like to remind each other that Confuciu■, Je■u■, and Hillel e■ch 

h3d taught the Golden Rule end could ■ee no good rea■on to get excited 

about quaint customs or parochial rormulatione. Many a■■umed th■t the 

old theologies would wither away and be replaced by• ■en■itive up-to­

date humanism which would cel~brate political freedom ■nd exalt the 

potentialities or each pereon. 

Cultural anthropologist■ had located religion in every known 

culture, in the procesa making it clear that ■11 claim• to• monopoly on 

truth or to sole posee■■ion of the key■ of th• Kingdom ~er■ without 

merit. Socieli~;t theory identified religion with other-worldlin••• ■nd 

the encouragement or political pa■■ivity ■nd, •• -..ch, with the prop■-

gande spreed by those who benefited from . the inju■tic•• of th■ ■t■tu■ 

quo. To use a revorite word of the day, religion w■• no longer r■l ■v■nt. 

Dad's editor con■idered him■■lf • r■■■on■bl ■ m■n ■nd in hi ■ mind 

. 
it stood to reason that modern thought h■d voided ■11 ■■■■rtion■ of 

theological distinction. Th■ mini■ter■ ■nd rabbi■ h■ knew ■a~ed, in 

their. everyday work, like ■oci■l worker■ ■nd coun■■lor■ r■th.- th■n · 

celebrants of• my■tery. I think it w■■ J■■n P■ul &.-tr■ ~ho ■■id, 

"the beat way to feel on■■■lf no longer• Jew i ■ ta r■■■on." H■ ■ight 

equally well have ■■id 'chri.tl■n' or 'Mu■ll•'• Th■r■ i ■ ■ Chri■ti■n , . 

message and a Jewiah m■■■■g■ • E■ct:, hint■ ■t truth, but,•• I k■■P in­

eisting, God ■lone know■ th■ truth, th■ whale truth ■net nothing but th■ 

truth. 

My f■thar'• editor, who I l ■t■r got to lcnaw, .. w••• ln raat, • 

communicant of ■n Am.-ic■n civic r■llglan which••-•• th■ unqu■■tlan■d . . 

val• of demacr■cy, ■001•1 r■'qr, and lndlvldu•l rr■■dam, ■nd b•••• 

I 
I 
I 
I. 
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its vision in the Faith - I u■e · the ward deliberately - that what i ■ 

contradictory, erratic, or maliciou■ in human action re■ult■ Fram ■acie­

tally induced distortions aF our innate decency rather than •n~ inherent 

limitation oF human . ~ature. He shared wi~h ~•ny ot~er ri~• ~nd gentle 

people the disadvantage o~ being en educated, mil_d~y liberal, middle­

class white American male who, aecure in hi• country•• power and pro■-

perity, felt conFident that hie value• were right and that ultimately 

they would be accepted by thereat oF the world. There were ■till witch 

doctors and Faith healers but they belonged to the Third World and the 

other America and would disappear•• the beneFit■ oF learning and pros­

perity spread. 

- Do you disagree -with hi ■ propo■ition that humeniam, ■elPi ■h or 

erratic behavior is the re■ult or the human. ■pirit having been brutalized 

by the cruelties and dehumanizing in■titution■ aF the ■oci■l order ■nd 

that, as oLr institutions are reFarm■d, • gentler ■nd nicer breed oF 

people will emerge? 

The street■ oF ■n urban ■lLlffl, poverty, broken ham■■ certainly 

deprive millions aF u ePul ■upport■, not to ape■k or love and valuable 

role models. The jungle require■ ....-viv■l ■kill ■ ■nd bring■ out the 

Feral in the hunan ■nina■l. But ■nvirorwent i ■n•t everything. A per■an 

oF courage ■nd principle c■n ■tand again■t th■ tides "In ■ pl■c■ where 

there are no men, ■trive to be ■ ■■n•" Th■ Torah ••k•• thi ■ paint in 

the Famou■ myth or Sadolll ■nc:t G orrah, -,. wicked oiti•• ar _th• Plain. 

When Gad decided ta d■■troy th••• town■ rar their evil way■, Abr■h­

interced • on b■h■lr or ■ny goad ralk who ight live th■r■ 1 "Will you 

weep •••Y th■ innoc~t with~• guilty?" Nat even twenty right■au■ 

citiz n■ w • ta be ra , but 1:h■ poln .. had been ad• tha-. living in 

rounding■• 

- I r d • doll and aa arr■h 
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had been located by archeologiata. Why do you call them myth■? 

Researchers have been excavating site■ a~ the aoutheaat bank of 

the Oead Sea where the cities oF the Plain ere presumed ta have been 

situated. They have tentatively labeled theee tel• aa ~h• Citie■ aF the 

Plain, but as yet no inscription has been Found iden~iFying --eny site. 

But, even if we could positively locate these cities, the ~ene■i• ■tary 

would still be a myth, a story whose truth lie& below the aurFace. The 

Torah is not interested in reporting Miatarical Fact, but in intro-

ducing the God-Abraham dialogue into a Famous bit aF hi ■tory about the 

sudden destruction of certain towns. The dialogue, which i ■ the heart oF 

the myth, tells us what the religiou■ leader■ oF Iarael wanted to make 

known about God, that He ia ju■t and not vengeful, rea■onable, not ■ 

tyrant. • 

- Go back to your editor and hi• idea■ about religion■. W■■ he 

wrong? 

The world-wide resurgence oF religion certainly -.agg■■t■ 110. 

- Where did he make hi ■ mi ■t■ke? 

He looked at religion•• ■ clu■ter of id•••• ma■t of which he 

Felt were passe. He F■il ■d ta under■t■nd that religion rulPill• ■ · uni­

versal need, be give meaning ■nd pw,-po■e • llP■, and th■t religion■ are 

not judged in term of logical con■i ■tency ■nd up-ta-d■t■n••• but in 

terms of their emotional eff■ctiv■n•••• He ■lllD Pargat th■t ■oci■l up­

heav■l, not only inten■ifi•• r■l1giau■ need, but t&.rn■ paople toward■ 

their awn. In ti■•• af anxiety, we w■nt our- r 111•• na.- u■ ■nd •• pull 

our r ligian cla■-. 

_W_h_,,w-.... ■iiiiiia,,llli.Juda...,..iiiaiiijj1......_..,...D ... 1 ... r ... r_.-..,..ec:1_ ••• ~ 11 ■had 1 ~ 1 8 Juet bef'ar■ ■-.Ua 
J 

and black ■tud1■ blrn on ,h■ IID■n■• Blaolc■, it .. eel, wanted 1:a be 

black, not whit■• elr 

n tiv• ta u. C lnl • 

Di■tur-b d by 

~- ,ah~ ln 1:hel~ 

■1 ly ■thla■l. . 

• T. • Ellat•• 
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line caught its spirit: '~here are ·decent godle•• people, their only 

memory the asphalt road and a thousand l~•t gol~ ball•"-. many aubse- • 

quently turned away From the cosmopolitan ideal, t~~ artifici~l divi ■iona•, 

which had characterized earlier progresaive thoug~t,and re~ognized the 

importance or the special an~ surprising mi■aagea. Everywhere there wae 

a renewed interest in 'soul'. Some turned to the cult■, but far more to 

the religious gospels which had provi~ed their ancestor■ with identity, 

moral certainty, and ,collective pride, 

evangelism and Jesus Christ Superstar. 

Tradition". Religion was in. 

It w■■ the age or born-again 

It wa■ a time for "Tradition, 
• 

- In one sense this.return to religion ■eem■ ■ad. Religions do 

create divisions. I lost a good friend who auddenly got ■11 hot about 

his Christianity and couldn't leave me ■lone. He inai ■ted I had to be 

saved. 

Diversity stimulates both di ■tance and ten■ion, but there• ■ no 

way out. We resist being boiled down into ■ bland ■tew. My editor went 

to school when sociologi ■t• were descr.ibing American aocie~y •••melting 

pot; but cultural plur■li ■m won th■ d■y. 

George Santayana i ■ credited with th■ ob■ervatlon that to try to 

be religiou■ without e■pou■ing a ■p■ci~ic religion 1 ■ like trying to 

speak without controlling a ■peciria language. Religion nev.- exi■t■ in . 

the abstract. Catholici-, Sh anl , Shlntoi-, ■nd th■ Torllh tradition 
. 

are di tinct religion■ ■ncl nat-.r■l ■xpr-■■■ion■ or tlaul■r r■ligiou■ 

civilization■• Religion 1 ■ ■ arpr-1■1"1 ■nd ap■cl■l ••••• ■nd tho■■ who 

feel ■ddre■■■d by lt. 

rune ti on■, 

civil r ligion 

nd in 

loyalty. 

1 

■llglon■ 

• 

aa-an wl■l ■nd p■yahologia■l 

ly 

ln ~•aching 

p,■oDl•'• 

• I D 
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appreciate what you're saying. But limit your■elP ~o the conventional 

religions. Aren't Judaism and Chrietianity built around •~miler value■? 

Isn't the Bible shared? Don't we ■peak of• Judeo-Chrietien tr■di-

tion? 
-There ere similarities but fer more difference■ • Whet i ■ Torah 

to Judaism is Old Testament to Christianity. When you enter• church 

. 
you will find an English Bible re•~ing ·on• lectern. In■ide you will 

find the Old Testament and the New. If you attend ■ervice■ you will 

hear two readings, one from each aection. That cho■en from the Old Te■t■-

ment will, in all likelihood, be From the Paalm• or the Prophete. A• 

you know, the erk in a synagogue contains only the Torah, the Five Book• 

of Moses, that part of Scripture From which the fewe■t of the 110heduled 

church readings are selected. The church believe■ that the Old Te■t■ment 

contains important, even inspired, material■,• chronicle of the fi~•t 

stage of sacred history, and prophecie• about th■ Chri■t-Me■■iah; encl 

they believe that much oF it ha■ been cancelled or ■uper■eded, particu­

larly the Torah law, the part Jew■ declare to be the heart or God'• 

special and surprising me■eage. 

- We share the Ten Commandment■• 

The concept more than it• ■paciPia■ • .Jew■ r■■d, "you ■h■ll not 
. 

murder". Chri tian tr■n■l■t■, "you ■h■ll not kill"I their v-■ion Pit■ 

more clo■ely Jeau■ ' 't1.rn th■ othar ah■■k' ..- on th■n th■ Tor■h' ■ ale.­

intent lnc■ the l■w p ■it■ war■ at' ■-lP-deP■n■- ■nd ■tipul■t■■ aaplt■l 

puni ■hment ror c t■ln ari ••• Behind thl■ technla■l d1Pf'r•t:m• 1n 

tran■l ■tion 11•• • arltla■l dlPf'.-... R• ln ~•llglou• ••tltude•• Paul, 

and ub■equently _ ■ll or C lnl l ~, 

over- th ir llv••• 

• 
• ■acr 

- Ar 
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I think not. You shall not kill euggeet■ both pacifism end 

vegetarie~ism, interesting special ~essegea, but not themes which have 

been central to the Torah tradition. 

- We share the hope oF peace Qn earth. 

But we express it diFFerently. The Christi~n vision is oF a 

world joined in Faith in the mystic body oF Chris~. The Jewish vision 

emphasizes Zion, the land, established in justice, a~d the world re­

joicing in justice and peace without necessarily being joined in one 

religious communion. 

- Aren't such diFFerences really limited to orficial pronounce-

ments? People don't care. 

DiFFerences in a religion•• shape inevitably have an eFFect on 

individual attitudes. Try a simple test. Ask a Few Friends whether or 

not they agree with the sentence: Faith i• a private matter. I think you 

will Find that most Christians will say 'yes' unequivocably; and moat 

Jews will agree, but quickly add something about the importance oF com­

munity. There is a much stronger ■en■e of community in Jewi ■h condition­

ing than in the Christian ethoa; a ■en■■ or interdependence which ha■ . 
been Fostered throughout Jewillh hi ■tory and lead■ Jew■ ■verywher■ ta 

support Israel, welcome Soviet emigr■■, and worry about their co-reli­

gionists in South Africa and the Argentine. J■wiah communiti■■ in ev.-y 

town oF eize in th■ United State■ organize runct-rai■ing drive■ ror c.-ing 

institution, religiou■ education, and th■ relier or J••• av.-ywh■re 
under the rubric, 1we ■re an■•. Suah eappor• 1 ■ ln■tlnativ■ -ona Jew■ 
who have been taught by the D n■ ••well ■■ by h.-■h ■xp.,-l■nc■ that · • 

being a Jew involv wlt:h Jewl■h people. We ■xp■at 

rabbi tab ti ■ 11,■ or ■■eluded d■va­

tion■• Mo■ ■ • ... a1ple. The r-9bb1■ 

c 11 d th J 
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- Yet, people qF many religions cooperate in city ■FFair■• 

On some issues. The Roman Catholic bishop oF Cleveland and I have 

worked clos~ly on race-related matters, particularly de•~~egation oF 

the public .schools, but we ere on opposite ■idea oF the political Fence 

when it comes to Federal aid to parochial achool ■ and the propo■ed 

anti-abortion constitutional amendment. I . ■upport the Planned Parenthood 

Association, and I 'am sure he does not. Inev£tebly, _ the ■peci■lne■■ oF 

each religion's message will lead to diFFe~ent agenda■ and to difFerent 
' 

attitudes towards speciFic social problem■. Element■ or the Proteatant 

Church translate "remember the Sabbath day"•• a command to enact Sunday 

Slue Laws and argue that the public ■chool day should begin with prayer, 

positions which the Jewish community oppoae■ • Concern For church•• ■nd 

communicants in the Arab world ha■ led international church bodie■ , both 

Catholic and Protestant, to be lea■ than generoua in their pronouncement■ 

on Israel and more than generous in their under■tanding or terrori ■m. 

Christianity praised celibacy. Th■ Augu■tini■n Church tr■n■Form■d 

Paul's putdown oF marriage•• a cond■ac■n■ion to th■ Pl ■ah into orPicial 

doctrine. Judaism labeled marriage kidduahim, ■ ■■nctiPi~•tion, t■lk■d 

oF love as a natural and healthy human ■xpr■■■ion, ■nd ••• no r■■■on ta 

be ashamed oF phyaic■l ■ttr■ction. "Thr■• ■ight■ ■r■ too wond■rPul Par 

me, Four which I know .not: th• w■y or ■n ■■gl■ ln th■ ■ir; th■ w■y ar • 

serpent upon ■ rock; th■ w■y oP ■ ■hip in th■ id■t oP th■ -■■ I ■nd the 

way of a man with a young wo■■n." fl■bbl■ ■lw■y■ h■v■ ■rri■d. According 

to Folklore, God ■pend■ p■rt ar ■■ah day•• ■ ■rri■g■ bralcr ■nd ■nJoy■ 

Hie work. A thirt■■nth-c■nt...-y aage- y■tla, N■a ■nlcta■, wrat■ ■ baalc 

which pr 1 ■ d th■ 

ing God' er tlv■ 

b c■u • pl■ 

Th J 1 

wh th body 

• 1 r■l■tl 

• t: on 

lp■ bet:w 

~b 

. 

_, ■ncl WOllerl ■■ Pu1P111- . 

x prodlm9CI ahlldr■n but 

vlrorw-,t 
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Biblical word, neFesh, denotes both . aoul and the phy■ic~l heart. 

Christianity emerged a millenium later into a world de~ply inFluenced by 
, 

Greek categories oF ~hought _whose tendency wae to aep■rate matter end 

form, body from . soul. Form, the soul, we• aee~ •• eterna~, pure; matter, 

the flesh, as perishable and impure. Formed by men who thought naturally 

in this dualistic way, early Christianity eet high value on• religiou■ 

discipline which would Free the soul From it■ prison within the body. 

To that end it encouraged ~acetic discipline• such•• Feating and the 

mortification of the ¥lesh. · Marriage could only be aeen •• a conceaaion 

to the flesh. 

- Aren't there diFFerencea among Jew■ about love and marriage? 

In the long record which i• Jewiah history you can locate men who 

bathed in cold rivers and who Fasted to break free From the power oF their 

appetites. Nachmanidea rejoiced in marriage. M■imonidea married bec■u■e 

it was a Torah command, 1be frui~ful and multiply', only ta have children. 

But the Torah's unitary underat■nding aF_ the human b~ing continued to ■ct 

as a caution not to divide man into part■ ■nd declare ■om■ part■ ■■111nly 

and others unseemly. The community appraci■ted the pi■ty ar tho■• oF 
·. 

ascetic temperament but did not deal.-■ th■ir way -.,parlor to tho■• who 

. 
worshipped God with a whol■ heart ■nd llf'ter ■ goad m■■l. 

- It'• all intere■ting, but w■an•t your ■d~tar .. ying: wh■t w■■ , 

waa; but la no more. I know th■t yau•r■ af't■n out cru-■ding with ■ nunaber 

oF local mini ■ter and prie■t■ • 

On the i ■IIUe■ w■ ■gr■• an, but f'~ ■11 01.r agreement■ w■ dr■w 

From and go back ta ■ p tlcul.- polity, tradition and co unity, and d,e 
• 

Force oF our root■ and r■ligion. ■houl~ npt be undare■ti at■d~ . All ar u■, 

of' cour •• f ■l th■ pre■-.r• or, •nd r-•apo~ ta the valu■ of', the clvll 

religion nd th■ A-----io■n ault&re • . flr.tlen■, lnin.-■ and rabbi■ ■re 

••ntl nt b 1 • not 
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- Given the . existence oF such ambivalen~e, w■an•t the editor right 

in believing that. the old diFFerencea are disappearing? 

I don't think so. The Liberal religiaua grouping• are a minority 

within their communities and it's the F~ndamentaliat ~nd .traditional 

groups that are show~ng the most growth. IF anything, the old diFFerencea 

are being reasserted. Pope John Paul la ataunc~ing liberal attitude■ 
. 

towards birth control and divorce in his church. Fundamentaliat 

churches in America are working hard to reinstitute Biue Laws and pr~yera 

in public school and the rabbinate in Israel has moved to reject•• Jew■ 

those converted by non-orthodox rabbi ■• We live in an age when ideology 

is in Full cry and where submission to ~hurch authority ia being demanded. 

- You speak oF a Torah tradition. In eFFect, there are Torah tra­

ditions. My rabbi just had a knock down drag out debate with an orthodox 

scholar about women rabbis. 

A river sometimes separate■ and run■ on two ■ide■ of an i ■land, 

but the Flow ultimately comea again together. We diFFer on• ahopping 

list oF issues, but the sense oF • ■hared part ■nd de■tiny keep■ th••• 

diFFerences From being completely deci ■ive. Anti-■■mitiam doe■n•t ■■le 

a Jew's denomination. Seculari ■t Jew■ ■■t kollher Food ■t community 

meetings. Non-orthodox in Iar■■l certainly r■■■nt having ta 00ntror11 ta 

rabbinic l•w• oF peraon■l ■t■tu■ 1 but ■11 I.-■■11 Jaw■ ■pe■k ~h• ■am■ 

language, atudy the 

are in the Family. 

hospital which w 

that the ortha 

t wadding■, 

divorc. Ha 

me hi■tory and rollaw th■•••• c■l ■ndar. Argun■nt■ 

( l "9 aght■r] . 

• pl k■t■ ln rrant or ■ J■ru-■1 

• 

abortion t:a 
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comprehend, some orthodox Jew• have ~etre■ted in~o • defenaive shell 

constructed of the forms of the paat. Unfortunately, their shell ha■ 

hardened over time to the point where little of the enlivening spirit o~ 

the Torah manages to express itself. The more the worl~ change■ the 

tighter they become. Don't judge Judaism by its relics. 

- In my experience, there'• n~ more bitter argument than a family 

feud. What makes you think we'll stay together? 

If separation occurs it will be tragic. It could happen. Family 

liFe requires compromise and patience and we have our 'there ia no other 

way but mine' Fringe. But in Cleveland all the congregation• meet to 

talk of shared concerns, and QM the national level there'•• Synagogue 

Council oF America. Mos~ try. 

- The rabbinic tradition defines homo■exuality a■ a ain. I've read 

that the Reform movement has organized• gay ■yn■gogue. The tradition · 

requires ground burial but some congregational cemeteria■ include m■u■a­

leums and niches for ashes. How can contradictory po■itian■ be equally 

Jewish? r 

Some groups emphaaiza th■ letter or .the law, 0th.,..■ it■ ■pirit1 

and both groups can make• case for their pa■ition. Tak■ th■ i■■u■ or 
. 

homosexuality. The rabbinic tradition -ph■■iz■■ a ap■c1r1c Tarah rule 

which condemns homosexual act; the liberal tradition cite■ Tor■h text■ 

which prohibit treating anyone••• mi ■f'it ar outc■■t. 01.r p■r'■onal 

judgment will depend on whether we give ~r•■t.- weight to• rorm■l rule 

or a broad injunction, o&.r g■nar■l ■ttitud• toward■ ah■ng•, ■nd whath.-

our conceptual mod 1 1 ■ th riv or di• tr••• Nor 1• it• •1 pl■ ■■tt_. 

of either/or. I' tra led b)I t:h■ lde■ ar • a•~ ■yn■gague. I b■ll■v• 

• e religiou unity lah l• • ret' at' VIII whole ao lty. I' in co •• 
afraid • ingl a t'~ rlght■au■n••• 

with t of' " • " a~• aero■• 

mod rn wi h 1 • 1• 
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a direct threat to the mother's liFe. Liberal Judaiem does not oppose 

abortion when the woman Feels emotionally or physically threatened. 

Both traditions aFFirm the sanctity oF liFe. There are difference■, and 

they are basic; but, as long aa we think aeriou■ly about Torah value■, 

our conclusions are within the tradition, and in many ways our pluralistic 

community gains From our disagreement■• Debate sharpen■ awaranes■ and 

the existence oF various communities creates option■• The more Flexible 

among us Force the Formalists to consider whether circum■tancea have 

changed so much that people are being hurt rather than helped by the 
. 

regimens which an older commentary suggested, and the formalieta force 

those oF liberal spirit to examine their po■ition■ more carefully to make 

sure that those positions are the reeult of aeriou■ reflection on the 

Torah tradition and nat-■imply an arbitrary ■election of ■ text or two 

whose only purpose is to make the tradition more convenient. I have 

noticed this beneFit particularly during the abortion debate. Liberal ■ 

no longer dismiss out of hand criticiem■ of abortion•• a birth control 

technique and formaliata have begun ta ■eek way■ ta ■dju■t their ra■er­

vations to the diagnoetic c■p■citie■ of mad.-n medicine. 

- A point of intare■t: Why did th■ rabbinic tradition limit 

abortions so sharply? 
. 

The relevant h■l■chic rule■•--• fir■t foraul■t■d in Greco-Aam■n 

tlmes when aurgary ••• primitive, d■ngrou■, ■nd ■tt-pted only n■- th■ 

time · oF delivery when th■ d■ngW"■ to ■ wa a, 1 ■ lire•--• ■pp.-■nt and ■ 

simple operation pa ibl■• In Dir ti• a11artlon 1■ ■ -r■ -.,,,aio■l pro-
, 

cedure bet c rid out ckrlr.a 1:he r rat 1 ■n■r or pregnancy. Th■ 
• ,, N1U111na,a .. aao1alagla■11y ••wall•• 

medic lly. Their 

problem. 0 

tab 

11 f' I 

nca 

r.-•lllty ••• ■ aonat■nt 

a11eal•• ••• not h■v• 

• lah 

• 
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malrormed or unwanted baby. 

- How much weight do you give to the old ways? 

A hundred generations oF moral sensitivity should not be cava-
• 

lierly dismissed but neither should they be slavishly Followed. My rule 

is to break with the past only when the older Form• cause palpable harm 

or restrict human development by not taking into consideration the cir­

cumstances or modern li.Fe. I dismiss out of' hand any rule which would 

restrict autopsies. The area or women's rights ia perhapa the one where 

I break most orten with the old ways. I do not consider the Fact that 

the pronouns in the Torah text are oF masculine gender suf'Ficient reaaon 

to deny to a woman the right to initiate divorce proceeding• or to oFfer 

t~stimony in court or to be a rabbi. 

- A young woman who had sat quietly allowed that ahe Found my 

discussion interesting but what had thi• to do with her and her Friend■? 

History is over. Paul, Augustine, and Nachmanide& are long dead. My 

Friends, Christian and Jewish, and I li·ve in a liberated eociety, take 

our advice · on sex and marriage From profe■■ion■l coun■elor■, end n•ither 

know ·nor care what our reapective tradition■ t•ach. Ind••d, my rabbi 

tends to equivocate, but when all i ■ ■■id ■nd don• h■ beli■v■■ th• new 

morality is generally healthy and I doubt h■ could b■■• hi ■ view an the 

Tor-ah. 

You're right, from your par■pactive. I'v• -ld it b■rare. Ma■t 

young Jew ■nd Chri ti■n■ go ta th■■-■ aahaal■ , read 'WI••-• boalc■, 

ply the ame ■part■, watch th■ ■-•• pragr- • an t■l■v1■1an, thlnlc th■ 
. 

••mew y bout pr-• ital ■-x and pa11•1 •• encl r■■d the•••• ■xp.-t■ 

on hum n dev la 

Prob bly th anl 

1• fully ab--~u--

g t h 

nt. M • A 
,, 

a)' ~-n Nachlllanld■a. 

lid, arrlag■ whloh 

1 ■y 

ealced 
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for end will receive the same record album■• There'• ■ good chance 

Christopher doesn't know the Christological base of hi ■ name or c~re and 

that he will fall in love with Samuel'• ai ■ter, not only because she i ■ 

attractive but because they share common intere■t■ and " ■peak the ••m• 

language." There may be theological and ritual difference■ , but on the 

human level where it counts, aren~t moat young Jew■ and Chriatian■ cut 

of the same cloth? 

I can't be truly human if I lack a compelling vi ■ion of life'• 

coherence, a religion, and the Torah tradition i ■ such ■ vi ■ion and one 

with a remarkably good track record. Wher■ it had one■ been chic to dia­

parage the dietary laws as outdated public h■■lth m■a■ure■ ■nd mock the 

tallit end tefillim as peculiar prayer uniform■, in r■cent y■ar■ ■ocial 

scientists have studied the psychological and ■oci ■t■l function or ritual 

and reported on the importance of ritu■l for mental health. Aitu■l i ■ in. 

Bar and Bet Mitzvahs, Selittmt ■ervice■ , Afruf . h■v■ r■app■ar■d in old-line 

liberal congregations where once decorun and · ■ ■ermon compri ■ed th■ 

liturgy. Guitar evangelism i ■ not unknown in traditional ■yn■gogu••• 

The pendulum ha• swung ao fer ■om■ of u■ ■re concerned that the religiau■ 

life may become a form of idolatry for aam■ who will neglect th■ p.-all■l 

emphasis on learning and ■ocial Ju■tic■• ~ortunat■ly, on■ or th■ grand 

things about thi ancient and rich tradition i ■ th■t it aurviv■■ cultural 

fads beeau e it i ■ 110 m■ny ■ided and aont■in■ wi ■do• r■l ■v■nt to all 

,side• of life' contradiction■• Ulti ■t■ly, th■ rargatt■n th-■■ ■r■ 

picked up. 

W 'r ■n■ ■11, ■nd ■11 or u■ hav■ t■k■n ., •• or our Y■lu■■ 

from th civil r■liglan, but n■v I.Wldar■atl ■t■ th■ paw.- ar aandltlan-

ing, enviro nt ■nd tr ltlan. Kv .-. ~• Plr■• ar b■ll■r burn low, 

the pirlt la• aaaa o■n. 1 a■oon.- ..-..- ftu■■-1~, 

making it cl---- ■ --...~ • .._ btll ■r ln Ctrl ■-

ti ■n d "trln, • vlalt to 
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I found myselF in• little church belonging to the day■ 
when Greece was pert of the Byzantine . Empire. To my 
astonishment, I felt more et home in thi ■ little church 
than I did in the Parthenon or in any of the other 
Greek buildings oF Pagan time■ • I realized then that 
the Christian outlook had• Firmer hold upon me than 
I had imagined. The hold we■ not upon my belier■, but 
upon my feelings. It seemed to me that where the 
Greeks diFfered From the modern world it waa chieFly 
through the absence of• aenee of ■in, and I realized 
with some astonishment that I, myaelF, am powerfully 
affected by this sense in my feelings though not in 
my beliefs. 

Would a young Christian respon~ to the idea of &pending time 

on a kibbutz? Would a young Jew think of spending two year■ in church 

service as the Mormons do? 

- No, but both might join Vi•ta or the Peace Corp■. I can ■ee 

the impact of the larger community but not the impact· of the Torah tr■-
I 

dition. 

Torah may have little impact on ■ome Jew■; we've agreed ■ label 

is only a label. But we've also agreed that the impact of home i• ■ig­

nificant even when we are uncon■ciou■ of it. Not ■11 the Jewi ■h acti­

vists in the anti-war movement■ had gone ta religiau■ ■chaal, but ■ame­

thing of the Jewish etho• had gotten through. I remember ■nearly 

seventies demonstration in front of th■ Admini ■tr■tian Building of th■ 

university where I teach. I wa■ ■lcirtlng th■ crowd on my w■y to lecture 

when I wea ■cco■ted by• ■tud■nt I knew ■nd b■r■t■d ror holding my 

class: f You hould be her■, thi ■ 1 ■ wh■t Jud■l- l■ ■11 ■bout.• Sh■ 

was wrong. Thet particular noi ■• ••• or■ ■dol■ac■nt rag■ th■n prophetic 

outrage; but he wa trying to ■xpr■■• h.- ln■tlnatlv■ r■cosanltlon th■t 

Amo, end I ai ■h would not h■v■ r ■ln■d ■ll■nt in ■ ■i 11.- ■ltu■tion. 

- My g ner■tlon •• • to be going two w•~• ■t once. We ■re 

taki1ng an many or o gr■ndp■r■nt■• r■llglou■ ••~• ■nd dl■a■rding ■ny 

of their acl•l ror •• 'Blv■ •-,_told tl • r■llglan and th■ new or-

ellty! I 8DM■ti••· r •1 ~-t w 'r• llk■ ■ ~a, ....... ~ . hlld • a■rrl■• hi• 
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security blanket whenever he leavea hi• room. 

The term, new morality, can be simply• cover ~or the old immor­

alities. Careless sex is simply carelea■ and what i ■ euphemistically 

called an open marriage is not a marriage. My que•~ion alwaya i ■ fhether 
I 

• I 

these changes are attempts to adjust standard■ or loyalty, responsibility, 

and honest feeling to a new situation or arrangement& o~ conveni~nce. 

Clearly, we must find new ways to support Family ties, bind close the 

ties of love, see to it that each child is a wanted child, and bring 

dignity to old age. The older Family had an authoritarian base. In a 

• 

world where women have finally emerged as persons, partner■hip marriages 

and concepts of shared parenting are appropriate. With ~he disappearance 

of the extended family and the Fact_ that both husband and wiFe may need 

or want to work, it may not be possible to care For aged parents in the 

home. The older forms are not the only way■ to be "holy". l<iddu■him 

implies an unshakable concern For the sanctity oF human relation■hip■ , 

not a requirement that our homes and marriage■ duplicate tho•• or our 

parents. The new morality is not the rirat new morality fn Jewi ■h lire. 
in Sephardic communitie■ 

Polygamy was the accepted way in Biblical time■ and remained the cu■tom / 

until quite recently in the Mualim environment, and th■ir religiou■ 

leaders had no trouble ■eeing l<iddu■him, ■■nctity, in ■uch marriage■ • 

It's not the Form but the ■pirit which con■■crat■•• , 

- But Judaiam'• ■tanc■ on moral 1 ■■ue■ ••em• vague ■nd und■rin■d. 

Really not. There i ■ • broad con■■nau■ in -.,ch ■re■■ •• th■ 

anctlty of ramily, r ■pact or pw-aon■ , race ~•l■tlon■, th• well­

cultlva~ed mind, comp■■■lon, ■■n■itivlty ■nd ■mp■thy, p■■c■, m■n' ■ care­

ful teward■hlp or God' ■ glPt or 11,■ and th■ goad earth. 

The Tor h aantaln■ the rix■cl and th■ dy ..... •la, bath ap■aiPic.aa -

mendment ■nd gen ■1 1 lpl■, • prl ■lng -aunt or dirP.-ent 

opinion■• Th book or evl 1 • ■ r ao lex ■■arlrlal■l 
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code; Amos and Isaiah doubted the eFFicacy of' the ■hrine and or eacriri­

ces. The book oF Ruth clearly accepts the normalcy, if not the Fitne■a, 

oF intermarriage; Ezra ordered Jerusalemitea who had taken non-Judean 

wives to put them away. We know that the rabbinic school ■. of Hillel 

and Shammai debated several dozen · isauea over several decades and 

that there are many diFFering opinion• among traditional acholara even 

today on such issues as the draFting oF women into the Iaraeli army and 

organ transplants. The Torah is one, yet everyone who conFront■ it• 

teachings brings to it his own circumstance■, mind, and need■• We come 

From many backgrounds and, inevitably, have diFFerent underatandinga. 

Nor is this only a modern sentiment. In aeveral places the Talmud eay■ 

simply, "both ~his opinion and the other (quite dif'Ferent) opinion ■re 

the words oF the living God." 
. 

- I'm still puzzled. You're deacribing a religiou■ tradition which 

includes-strong diFFerences oF opinion. That'• ■ hard concept. 

I know, but liFe is Full oF contr■diction■, - ■o it ha■ ever been. 

So it will ever be. 

- Accepting what you ■ay, wh■t hold• ■uch ■ di■p■r■te community 

together? 

Principle• and pre■ Lr■• We.-. ■ c0111■unity a r■ith b■c■u■■ we 

are a community of' Fate, and• community or r■t■ bec■u■■ th■ r■ith r■ffl■in■ 

compelling. We ■re ■ com unity b■cau■■ •• choo■■ to b■• 
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Chapter- B 

BUT I DON'T BELIEVE IN GOD 

- My problem is that the synagogue is a place For- believer-a and 
-

I'm not sure I believe in God • . The Sabbath was appr-oaching. ·-· Ser-vices 

were scheduled. It was the Fir-at time a per-sonal God had c~~• up. 

No one signs articles of faith when they join a congr-egation. 

Synagogue rolls and services ar-e open tp all who car-a about the Tor-ah 

tradition and the Jewish people. BeFore we begin the Kol Nic:lre ■er-vice 

on Yem Kippur- ther-e is a ritual which goes back to the bad days when 

many Jews w~re Forced to accept baptism as the only alter-native to death. 

Some became martyr-a. Other-a choae to diasimilate. Aa you can imagine, 

those who became Christian■ wer-e not whole-hearted and, on thi ■ holiest 

oF days, many yearned to worehip in the familiar- w■y; 110 • for-mula wa■ 

introduced which said simply: permi ■■ion exiet■ even For- ■po■tatea to 

join in this service. 

Caught up as we ell ar-e in en age of uncer-t■inty, ■yn■gogue member­

ship reFlects our heterogeneity ■nd re■pect■ o&.r doubt■, but trie■ to 

take us beyond them. After all, lif■ i• not ■ ch■nc■ ch■mic■l ■xplo■ion 

or a hapleaa, hopele • P•••■a• from cr■dl■ to crypt; purpo■■ ■nd promi ■■ 

are implicit in creation. God i ■ th■ Guarantor th■t it ■11 h•• m■■ning 

and the Aedeemar who v■lid■t■■ our hap■■• Th■ ■xl■t■nc■, th■ on■n••• ■nd 

the per■on 1 concern of' God f'ar ■■ch p■raan ■r■ c■ntr■l ■l ■n1■nt■ in th■ 

Tor-■h tradition• ap■cl■l ■net _,.pr-laing ••e■a•• 

Th yn 

of the J u 1 

the ■■p t■ at' 

r1t • llk 

pl •• I-&••• anl~ af'-&r '&h■ de■t:rua-&lan 

• 
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ethrog _, once limited to The Temple, were transferred to the synagogue 

whose "holiness" was thereby enhanced. Yet, the synagogue never gave up 

entirely its origtnal popular and informal· character. In the Temple · 

Fences kept ell but ~he priests at a distance from the inner courts. The 

synagogue has no fences or Keep Out signs: "Let all who. are thirsty come 

and drink." 

- You're talking architecture and I'm talking about belief. 

' 

The synagogue openly espouses not only the God idea but a personal 

God. Every worship service includes the Shema, a public affirmation of 

God's existence, oneness and accessibility; and petitional prayers addressed 

to the God who knows our thoughts before we utter them. Still, no one is 

denied entrance if they have doubts or escorted out if they cannot affirm. 

- Why would a non-believer come? 

Some who are agnostic are nevertheless deeply involved with 
J 

aspects of Jewish culture or are deeply committed to the survival of the 

Jewish people. 

- But I feel a hypocrite when I am in a synagogue. 

A hypocrite puts on a falee face and play■■ role deaigned to 

delude. When we enter no one ■tand■ to gain except our■elve■ • There 

are no points to be made. We com■ in ■e.-ch, 1, w■ do not come in r■ith; 

and there is nothing hypocritical in admitting th■t ■imple Fact. 

- How can any modern b■li■v• in ■ p■r■on■l God? 

I do. 

- But you'r• ■ r■bbi. 

I w■ n•t ■lw■y■• 

- How did it happen? 

Slowly ■nd quietly. In aohaol evry1:hing I ■tudied a,gg■■t■d ■ 

creative unity within and behind 1:tl• ...,1v.-■•• Hl■tory ••• ■y ri■ld ■nd 

every pl ■c■ I touched the 

or th um■n ■aul. ■l • • • l• lllce love. Sa■• 
• 
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relationships are tempestuous and take unexpected turns. Some wrestle 

the long night with their doubts, remember the image oF Jacob wrestling 

with the angel; others simply, often unconsciously, let God in and that's 

that. 

Each year I spend a good bit of time discussing the essentials of 

-the Torah tradition with my ConFirmetion class. I explai~ as much as can 

be explained oF our concep~ oF God, prayer, and holiness. I tell these 

Fourteen and FiFteen-year olds how the Jews were revolted by the gross 

sexuality and the morbidity of Canaanite and Egyptian paganiam; how in a 

polytheistic environment some oF our ancestor• came to the inspired 

vision oF the one universal God; how ell images, statues, and idols, in­

deed all representations oF God, ult'imately were purged; how the prophets 

insisted on a religion oF works, not word■; and how belieF in the one God 

• 

encouraged the vision oF humanity, a concept which the Israelites were 

the First to hold. "Have we not all one Father? Ha■ not one God created 

us all?" 
. 

I discuss with them some of the medieval philosophizing about God 

and His attributes; what we can know ■bout God and what r11111■in■ forever 

unknown; and I describe the variou■ way■ in which modern thinkar■ di110u■■ 

the existence oF God. However, one■ I have d■■crib■d, dePined, end ex­

plained, much remain, for I an ■ rabbi, not ■n hi ■torl■n or religion, 

and thi i ■ a ConPirm tion cl■••• no~• co..r .. in ao par■tiv■ religion. 

I am le• concern d with wh■t ••• once believec:I •• with what th••• ■tudent■ 
believe; and ao w■ 

ea grand or 

but th ir own, 

• n■ 

r 
OY t:heir philoaaphi ■■, not 

llo, Mal nld■■, or Spinoza, 

lnnlng ta ah■lc■ 
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awkward, even co~torted. It's not easy to leave behind with old toys end 

a favorite teddy b~ar the God oF the nursery, pert guardian angel, pert 

doting grandfather. Most have at least begun the process. It'a en age 

of doubt and challenge. One had told a lie and had not been caught. One 

had preyed to God during her grandmother'• illness but the grandmother 

died. An athlete was able to tell me the exact hour and day on which he 

began to doubt. I still remember that date and time, seven p.m., 

November 12, 1977. He was in Junior High School at the time. He had an 

afternoon paper route. He was also captain oF an intramural basketball 

team. Late one school day, an important game was unexpectedly rescheduled. 

The weather was bad and the boy was unable to bribe or cajol~ any Friend 

to carry the route For him. In hi■ di ■tre■■, he entered• phone booth, 

closed the door and oFFered God a heartFelt prayer. "I muat play thia 

game; let none oF my customer• complain to the circulation manager. 

Please, God, just thi• once let me get away with not delivering my paper■." 

At seven p.m. the telephone rang. It wa■ the Circulation Manager. Cu■-

tomers had complained that they had not received their evening paper. 

During pre-adolescence we tru■t; we te■tl ■nd, iP Bod Pail ■ the te•t, we 

reject. 

One year I a ked ■ cl■■■ to ■et down their belier■ • I ■■kad th■m 

not to write what thy thought I wanted to read. They didn't. I had 

brought aeveral or their paper■ to the lnetitute and ■h.-ed th- now with 

the group. 

"Thi grim world r .. 1 y 

the cruelty ■nd in■en1■~D 
• 

We c n•t ju■t be 

to bit■• Th 

I thl 

glv 

m n n 

or 

v y onae in a while I realize 

J bagin ta wander. 

h•~ 1• when 

• 

,. 
•01ct 

lly 
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describe what has replaced it. Sometime■ I can't really accept God, 

sacrilegious as it may seem, but I ~ight a■ well be hQnest about it -

probably because the abstract concept is over my heed . . • When I look 

around and see the hatred and ugl~neae, I don.'t under~tand how God could 
-allow it. The closest I can come,-· From my expe~ience, i ■ conscience ea 

that part of' us ·which is created in God's image." 

"I'm really _not sure what I believe _about God. I think that 

there must be something - something larger, better than man, bhat is with­

in each person helping _to draw the line· between what is right and what 

is wrong. I cannot admit to ~yself' that there is a Supreme Being whom we 

call God. I would like to believe thia, I •ant to believe that when I 

do something wrong it is all predestined and that there ia nothing I ·c·an 

do about it, but I can't. However, there mu■t be aometh~ng bigger than 

scienc_e guiding lif'e, love, f'ear and all thing ■. Thi ■ I do believe. I 

cannot simply state, 'there live■ a God', because I ju■t·don•t know. I 

don't really Feel qualif'ied to give an honeat opinion." 

"I have not yet developed any derinite idea■ about God ■nd I 

probably won't For a long time. I reel there i ■ 110m• re■110n and ■ome 

kind of' logic in lif'e and why men liv•, but I ■m not ■■ying it i ■ Gad 

yet. To me God is a concept which i ■ ■imply ■cc•pted by m■ny - by 

those who actually study it and th•n accept it. I reel it 1• ■ccept•d 

only af'ter accepting certain thing■ on r■ith. I ■111 not re■dy ta ■■y 

that a divine 110mething cre■t•d th■ ■--th ■nd control ■ everything in it. 

There is too much ta m■k■ thi ■ unbelievable - ■uch •• the r■ct th■t, ir 

God doean't like bload■had, ~hy w.-? Ir Bad w■nt■ pa■c■ , why b■ttl■? 

Ir God want■ unity ang an, why ■■grag■tlan? I Peal th■t ■n •• ■ 

society i• much toa c plax ta puah arr an --■thing . ■n da■■n•t ■v■n 

compr hend. I rw-th.,..•ar■ thlnlc that with advana ant will aa • ■ tat■lly 

new id •• ta ht an al■ u■ - l will be abl■ ta be ■x-

eve 
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have looked for an easy out to the whole question of .liFe and death and 

' I 

origin and end and have simply attached the _tag of 'God' to it all. 

Something much more complex, in my opinion, ia the answer." 

- Did you.confirm these three? 

Certainly. Their spirits are alive. Remember Tennyson: "There 

I 

is more faith in hon~st doubt than in half your creeda." For ~he child 

Faith precedes doubt. For the adolescent doubt precede■ faith. 

I prize these papers because they reveal a questing, a puzzling 

out, and a grasping for. They are the product■ of mind■ in aearch - in 

search of meaning, in sear~h of values - and that is, after all, the firat 

step towards a vital faith. If faith were ■imply a matter of affirming 

some self-evident argument, then doubt would be an ■ct of arrogance; 

but, as Immanuel Kant proved, the exi ■tence of God i ■ not ■ demon■trable 

proposition. Belief is a respon■e to the myetery of creation and con-
. . 

sciousness. Religious certainty rarely come• without effort and ■oul­

searching, and only the truly innocent never r■iae Job'• que■tion■ ■bout 

God's management of our live■. 

- You've had doubt■ then? 

Have had. Have. In my experience mo■t believer■ ■nd agno■tic■ 

are not far apart. The hone■t believer ■ck~wl■dg■■ that h■ h■• moment■ · 

of doubt. The hone t agno■tic ■cknowl■dg■■ that there ■r■ moment■ when 

he has been awed by n■tur■ ■nd ■■n■■d a purpa■■ to lire. Both •••k to 

grasp the elu iv■ my■t■ry which 11•• behind th■ ■-.rr■c■ or thing■• 

Over t~e holiday■• collagian c-■ to vi ■it. ~• had had ■ rao■nt 

spiritual awakening ■net God ■■nt ■ gr••~ dNl ta hi • H■ w■nt■d to know 

more about th• r bbln■t■ •• ■ prare .. lan. I happened ta have th••• 
papers on my d■■k ■nd I ■ ed hl 

and with incr■a■lng 

Aead thi •" 

r■ . 11■v.-■l. H■ r■■d with ■tt■ntlon 

1 ~••• young p■apl■? 
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"The many morals and standar-da ofl' our- r-eligion gr-eatly inFluence my 

liFe. I believe in living a good mor-al liFe as taught ~y my r-eligiQn and 

parents, but I think that r-eligion, not God so much, seems to aFFect my 

liFe at present. To me God is an abstract wor-d to whom people pray and 

about whom I am not sure _what I believe, since I haven't spent .much time 

thinking about it up to now. I plan to wait so that I.can better- under-­

stand myselF beFore reaching any conclusions about God." 

What~s the pr-oblem? 

He doesn't believe in God. How can you conFir-m him? . 

I asked my true believer- to deFine a r-eligiou■ per-son. 

A religious person is one who believe■ in God. 

Have you never had doubt& and qu•■tiona? 

Certainly, but I now have Faith. 

Were you certain as an adolescent, alway■ certain? 

No. 

Were you conFir-med? 

Yes. 

Let your eeu·--s hear- what your mouth h•• ■■id. ConFirm■tion i ■ • 

stage in one's Jewish growth, not• pl.ilblic te■timony to• Full and un­

shakable Faith. On Confirmation Day the pledge ape■k■ or belonging 

end concer-n rather than• ■ent to doctrine, "Wit~ all my heart, ■oul 

end might, I will ■trive to Fulrill the holy purpo■■• or Jud■ian." 

At variou time■ in oLr hi■tory group■ and lndlvlclu■l ■ h■v■ drawn 
. 

up what they con■id r■d to b■ th■ Prinolpl■ of' th■ J■-lah t'■lth. Mo••• 

Maimonide■' Thlrt■■n Article• repre■-nt th■ ban known of' th■■• ■t't'ort■ • 
• 

Other gr-cup~ ■ncl lndlvldu■l■ h■v■ _,,_ .... led 1:t,at Juda! 

aFFir-mation. Mo■• 

i• the beat known 

on de d r-■th 

• 
d end■ doctrinal 

h■■ no dog•• 

•• adltlon b■--d 

n lcldl■ gr-ound. 
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There are affirmations and these affirmatlona have been aubje~t ta con­

stant reinterpretation aa ~ime and environment change. When I first 

reed Maimonides' articles as abstract principles, I found myaelf saying: 

I disagree in whole or part with Five cf the thirteen; that the Torah 

was given by God to Moses, that the Torah i• immutable, that Gad rewards 

and' punishes, that a Messiah will come and that there is resurrection cf 

the dead. When I read Maimonides' extended explanation cf these articles 

I began to see them in context, to sense the variety of interpretatiana 

to which they have been subjected, and ta recognize the special twiat 

Maimonides gave to an idea like reward and puniahment, and I no longer 

feel myself a nein-sager. The problem with any dogma i• that _it ab­

stracts and diminishes an idea and pulls it out of the . living, develop-
• 

ing tradition in which, as you know, I ■et great ■tore. In matter■ of 

faith, the first step is to feel you belong within the community and 

only then do we ask you to open your heart■ to the po■■ibilitie■ implicit 

in our teachings. 

- I remember a cartoon of a group of monk■ in the Southwe■t look­

ing out along the mesa toward■• beautiful ■un■et and calling outs 

"Author, author." I have no trouble with God a■ Creator. I can't 

believe that the wonder that i ■ natt.re i ■ the reault af • chemical 

accident. 1 · once memorized a ■ent■nc■ of' Ein■t■ln' ■a "The ■ci■nti ■t' ■ 

religiou■ feeling take■ th■ form · of a r■pturau■ ■z■111■nt ■t the hilr■ony 

of natural law which reveal ■ ■n intellig■na■ ar ■uch aap.-iarity that, 

compared with it,· ■11 the ■y■t ■tia tt:,inlcing ■nd eating ar hua■n being■ 

is an utterly ln■ignif'ic■nt r■f'l tlan." llut I have never und.-■taad 

why the Tor h tr dltlon ■k■■ 

An• ly 1 ht ■nth a■n 

God h would h v 

• u-cla ■bout; Bad'• Dn■n•••• 

r,gland C■t■ahl written by• 

■ h ■ 
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bearer, includes the couplet: "How odd that God the Jews l!hould choose." 

. • ! 

This Puritan might have . been surprised to learn that the rabbis had ) 
I 

puzzled the same oddity. How was it that among all the mighty empires 

oF the world little Israel was chosen? One euggeetion was that God did 

not wish His law oF truth and peace to be impose~ by conquest or by 

coercion, so He chose the least and _the smalleat. 

Twice each day Biblical men stopped their work and spoke the 

simple watchword oF our people, "God is, and God is One." Today the 

Shema is recited during every service, it ia the climactic and concluding 

aFFirmation oF Yam Kippur and the Final affirmation ■poken by the Jew 

beFore he dies. Monotheism, the belief in the one God, or at least be­

lier in the unity of all that is, now ■eem• almost an inevitable idea, 

since it is shared by the major f~ith■ of We■tern civilization and seems 

to be conFirmed by our science which insist■ that there are overarching, 

natural laws which bind all that ie together. 

Monotheism may seem natural to ua. It wa■ not to OU"" ancestors .. 

From time to time I have twi ■ted the old doggerel into• different 

theme: How odd the Jews one God ■hould choo••• The world they knew we■ 

made up oF distinct and ■epar■te part■• Th■ moan moved ■era■■ th■ night 

sky and was replaced in the morning by th■ ■un which moved in• diP­

Ferent orbit. The wind ra • ■nd blew ■nd no m■n knew Pram wh.-e it came. 

Streams bubbled up from ■■emingly bottaml■■■ aourc■■• Each element in 

nature wa di tinctive ■nd ■ppe.-ad ■-lf'-aatu■tlng. Palyth■i- ■■■med 

logical to th ancient Middle l■■t ■!nae the activity of' nature could~• 

explained only by •••uning ■n lndwelllng aplrlt or gad ln ■■ch el■-ent. 

- Are you really ■■ylng that palythel 

monothei ? 

••• are re■aan■ble than 

Th■ ■ncl n ■ d d a1111~•~lp ■tlak■ ar ■t■tu■■• .They 

aw their i 1 •• not tatall~ caharent 
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world oF powers which presumedly reside . in nature. Open an acQrn and 

you will not Find a diminutive oak tree. How else then account For the 

tree's emergence but by the postulate of an indwelling God Who makes the 

tree grow in just th~t way. The sun make& a daily circuit of the heaven■, 

-
disappears and reappears in the east eaQh dawn. Experience ■hows that 

physical objects do not move themselves. How else account for its movement 

exceot by some such myth as that of Apollo and hie chariot? We sense 

pattern and order in nature, b~t we also experience nature'• unexpected 

violence -- the lightning bolt, the flood, the overpowering heat of the 

sun -- so it was only natural to assume that the gods were not only 

numerous but unpredictable and that appropriate wor■hip ■hould envolve 

not only reverence but also an attempt to entice, to bribe, these power■ 

not to do harm end, iF possible, to do what we ask of them. 

Ancient men worshipped at variou• ■hrine■. Since the god■ were 

related to visible objects it was only natural to believe that the god 

actually lived there. At the shrine particular rite• were performed 

by appointed priests for the purpose of placating the god'• anger or 

gaining Favor. The Hebrews, tao, had their ahrine■ • It would be cen­

turies beFore they would outgrow the edifice complex, if they ever really 

did; but beginning in the eighth century B.C.E. praphat■ emerged who 

taught the people that "the whale e..-th i ■ t'ull at' Hi ■ glory" ■nd th■t 

s hrine activity ■hould not be th■ ••Jar t'ocu■ of' th■ r■ligiou■ lit'■• 

The Focus of the r■ligiau■ lit'■••• to become• holy community1 ■nd holi­

ness, be it remembered, ■lw■y■ ••• d■t'in■d in ■ctiv■ ■thic■l tar••• 

Thoe who were bl ■ to conceive of' God'• onene•~ undw-■too~ th■t religion 

envolve ■ct at' holy livina which .-e nat . ~1ne-aentw-■d. 

Th p■g■n h■d no concept or -------■nlty. Their yth■ d■cl■r■d th■ 

home folk tab de .be een ■ patron God and• prageni­

tor nd oth rollc k■ d1rr■rent l■ngu■g■■ 

• 
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and exhibited diFFerent body types, and,aince there wa• no myth oF a 

common ancestor, by ell evidence nations were as diFFerent From each· 

other as the various oF an animal species. The concept_ QF humanity 

could emerge only among a people long accustomed to monotheism. IF God 

is one and His reach is world-wide, all people■ are His creatures and a 

I 
myth such as that oF Adam an9Eve can be conceived which binds all God's 

I 

human creatures into a single Family. 

Idolatry separated man From man, city From city, nation From 

nation. IF Ra, the great god oF Egypt, created man, the Egyptian was 

created First and belonged to a master race. All other peoples were the 

creation, so the myths had it, oF the concubines oF the gods, consequently 

a lesser breed. Idolatry consecrated the separation oF men into city­

states, nations and races, and Failed to provide them a unlFying vision 

which would raise humanity's needs above each group'• special needs. 

Racism grows rapidly in the soil oF i~olatry. So do the rationaliza-

tions which justiFy slavery and caste. When the emperor or Assyria 

made known Marduk's law, he proclaimed• rule which protected the peraona 

and privileges oF the nobility Far mare than tho■■ ar the peasant and 

lower castes. The slave had na protection ■tall. Ir a ■lave w■■ 

murdered by a Free manna charge ar murdar wa■ leveled and the matter 

was concluded. Hie owner wa■ paid the dead man' ■ market value a■ re■ti­

tution. Idolatry preclude■ the notion or a ■i"lill• humanity. Th■ an■-

. 
ness oF God require■ it; an■ creator, on■ world; on■ hLMnanity; an■ mar■l 

law For all. 

Idola~ry d throne■ Gad ■nd ■nthran■■ ■a■• human pa■■ion or 

interest in Hi pl c■• 

The Commun! t • idol 1 ■ 

tho•• who.- u■ Par the 

idol c 11 d a p 

idol • • 

11a■e war■hlp th ■■lv••• Sa• war■hip ■ au,:-u. 

• ld■olag~ th•~ a■ll "aal■ntlrla M.-xi-", and 
. 

•1 rr .. ao■ or Ch• .,.lcei;plac■ hav■ ■n 
• 

A nP■lllb111ty ■re 
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The a~cient saw hiMself as a pawn and plaything of the god■, 

powerless against fate. Conceiving God as one permitted men to consider 

the possibility there was a single power beyond and that could, in Fa~t, 

gain some control over their lives, sine• thi ■ ■ingle God reward■ the 

good and punishes the evil. The Hebrew Felt that you get what you de-
-

serve. A major _goal of life became the building oF a record which 

deserved reward. The Torah traditio~ emphasizes the theme oF moral 

accountability in every way possible. The liturgy of both Rosh Hashanah 

and Yom Kippur is shaped on the myth of an annual asaize.during which 

the individual's deeds are reviewed by the Supreme Judge. The myth i• 

reFracted throughout these services, never more pointedly or poignantly 

than in a medieval prayer known a■ the Unetaneh Tokef: "Let us declare 

the utter holiness of this day for it i ■ · one of awe and dread ••. truly . . 
You are judge, accuser and all-knowing witn•••• You write and ■eel, 

record and number, remember all thing■ that have been Forgotten, open 

the book of remembrances wherein each deed ape■k• of it■elf. Overhead a 

great shofar is sounded, the angel• join in fear and cry out: 'Behold 

the day of judgment••'' The idea th■t ■■ch ~, u■ 1• being can■t■ntly 

judged is a dominant and recurrent th"• in the Tar■h ~•ditian. But 

God is merciful a■ well•• ■trict. H■ will ·•■igh our intention■•• well 

as our deeds, and there i ■ ■lw■y■ • aecand chance. "fl■p■nt■nce, prayer, 

and righteouanea c n ■v■rt th■ ■■V-■'■ deer•••" 

larael'• ■ffirm■tian ar Gad'• onen••• brought about ■ revolution 

i 1n human thought by introducing ■ w■lco • ■■...-a or b■l■na■ to ethical 

discus ion. In th p ■n yth• • h or ••• ■nclaw■d with ■peciric . 
virtue or qu litl •• Th • • ••• 
of wisdom. Th • • • d cl or 1:h■ Klngdolll 

of' th D d. 1ve■ 

ound hl■ t 

t■k n ~ ,cc 
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on death and immortality t~at they literally buried in the ~nearing sand 
I 
1 

wealth that might have liFted the burden oF abjectness From the mass oF 

their people and guaranteed the nation a prosperous Future. 

IF you worshipped the great Fire god, Maloch, ~our worship con­

sisted oF having a son or daughter walk across burning coal& and throw 

. . 
themselves on the Fires oF the altar. IF you belonged to one of the 

Fertility cults oF Canaan you worshipped at a shrine where the earth's 

Fertility was stimulated by orgi~stic rite at which worshippers impreg­

nated the shrine's Female attendants, a Form oF sympathetic magic designed 

to fertilize the earth. In the Torah tradition children are careFully 

nurtured, not sacriFiced, and the earth's Fertility ha& little to do 

with shrine activity. "IF you are willing and obedient, you &hall eat 

the good oF the land; but iF you reFuse and rebel you shall be devoured 

by the sword." 
wpre 

- Surely thereAnon-orgiaatic cults and kindly idolater■? 

Yes, and when Jews had separated themselvea From the impr••• oF 

the all-pervading pagan cultures, when that ba~tle had bean won, we 

begin to Find some oF the sages of the Talmud agreeing that there ■re 

men oF quality among the pagan■• But Jud■i- never let dawn it■ guard 

against the danger• of mi placed warahip. 

The worship oF the ma tar race laad■ ta w■r, ta th■ grinding dawn 

oF the poor and the weak under the iran boat; th■ anly war■ which the 

worship oF the on God ■naour■gecl .-. th■ war■ ag■ln■t w■nt, lnJu■tic■, 

and man'• cruelty to hi■ neighbor. 

- Why i ■ the • po lve r Gad? The Lard, our Gad", Gad 

ian't our■• 

You•v lld 

Lord i OLr God, od 1 ■ t:he creator, the 

ground of' ad and Gad 

to I 1. 



178 

- You're talking about the covenant. 

Yes, and about Israel •s specia_l perception of God - God is a 

word which every theistic religion fills with its special perception&. 

Israel's God was not only one, beyond any aingle attribution, but bound 

to a particular covenant, that is, perceived as both . just and gracious. 

When the Torah is taken out from the ark the service calla for 

a recitation oF God's attributes as those are phrased in the Torah: "The 

Lord, the Lord God is merciful and gracious, long-suffering and abundant 

in goodness and ever true, keeping mercy for thousands, Forgiving ini­

quity, transgression and sin." The Jewieh God was more than mysterious 

power. He was holy, the model oF moral perfection. The conaummate duty 

oF the Jew was to pattern himself after God a■ he had revealed Himself' 

in Torah. God had clothed the nakedne•• of Adam and Eve; vi ■ited Abraham 

while he was recovering from aurgery; comforted Ieaac after the death 

oF his Father; reminded Moses of' hi• duty; ■a, "After the Lord your 

God shall you walk." 

- You're getting ahead of me. How did it happen that our father• 

made the conceptual leap from idolatry to monothei ■m? 

Some have tried to explain "th• Lordi■ on■"•• ■n in■ight born 

oF living on the edge of empty wildrn•••• The Hebrew■ were ■h••P-

. 
herding tribes who lived in th• open l ■nd between the Canaanite citi•• 

and the de ert and ■a nothing ■tood between tha111 and th■ aun, the ■torm, 
, 

end the sweep of the earthl pr■--■dly, dally ■xp.-i■nc• with th■ on­

rolling cycle of n■t&.r■ ■■n■ltlz■d th■• ta th• On■ behind all di■cr■t• 

phenomena. Thi ■rgun■nt 1• highly er ■tia, but do•• not explain why, 

of' all th b■douin 

and polyth l ■t a au 

principl • 

born llv 

lb••• only· dl• H_..~aw• out:ar•• ■ palyd ani■tio 

• • ■n 

•• in■lght 

le di■ 1.-■ellt■■ 
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watched with detached amusement a■ city- ■tate conquered another to see 

io turned around by a tt,Qryst and how each victory solemnly ryeduced the de­

Feated gods ·to a subordinate place in their pantheon only to have their 

God in his turn similarly treated. According to thia theory, the hap­

lessness oF the gods ta arrest the!~ endless cycle led our rather& ta 
') 

seek unity behind the endless parade. Thia explanation again rails to 

explain why only the Israelite& saw the Fooliahnesa aF all thia. 

A Few historians argue that monotheiam was borrowed rrom the 

Egyptians. The Exodus story seems to place the Israelite■ in Egypt in 

the Fourteenth century during ·a time or great atreaa when a atrong­

minded Pharoah Akhenaton set out to destroy the power or the priestly 

elite by overthrowing all the ancient god■ but one, the ■olar diak, 

Aton, whom he raised as god above all the other deitie■ aF Egypt. Thia 

theory holds that Akhenaton'• Hebrew ■lave• knew or these event■ and 

Moses, basing himselF on Akhenaton'• lead, proceeded ta dedicate hi• 

people to a single God, all-powerFul, all-embracing, a One. There are 

many problems with this theory; while we ■re Fairly certain or Akhen■ton•• 

political motives, no one i ■ certain ir Akhenatan' ■ concern■•--• al ■a 

theological; we are not ■ur■ or Ma■■■' d■t■■; ■nd ■ny ■rgum■nt b■■■d on 

cultural borrowing i ■ at be■~ t■nt■tiv■• 

- How did monathei ■m emerge? 

I believe the expl■n■tian 11•• ala■■ ta th■ Bible' ■ ■t■t■m■nt 
I 

that God reveal d Hi ■ On■n••• ta Ma .. ■• ~r■nlcly, •• h■v■ no b■tt■r ex­

planation. When I.-■el ••• atill ~• ■ ■n, lt ■y h■v■ b■■n Ma■■■ 

the prophet,•• lcnow nat exactly wha, t'auncl ■ aa _,ding vale■ ■p■■lc-

ing to hlm ■nd r■ had out wlt:h hl■ 1 lnt:a th■ d■rlcn■•• ■nd wr■nah■d 

From the d kn•• ac:I. 

indeed, r af' 1:he next thau■-nd 

y 
' 
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- You don't actually believe that Moses went up ·Mount Sinai and 

that God spoke to him there? 
. 

Sinai is an element in a dramatic myth which like all truly sig-

niFicant myths is truer than iF it were literally true. Sometimes when 

you puzzle over a problem a totally unexpected answer Flashea into your 

mind. I believe that Moses, or another, puzzled over the incongr~itiea 

oF idolatry and that in his mind a new understanding oF the creative 

and mysterious reality behind the world oF things and appearances began 

to take shape. I believe in radical surprise which is what I believe 

is meant by revelation. 

- Oo you mean that God described HimselF to Moses? 

Franz Rosenzweig suggested some year■ ago that the Torah'• 

language describing Sinai, "and God came down and God ■poke", wa■ c111re­

Fully chosen. "God came down", he said, conclude■ the revelation; "God 

spoke" begins Moses' interpretation. The miracle i ■ that God, meaning, 

presented itselF; once it is preaent a human mind appropriate■ the 

idea and expresses it as best it can. 

Monotheism raised God above nature. "In the beginning God 

created." Man was not aubeervient to the unpredictable Poree■ or n■tLre 

but covenanted to the Creator God Who, according to Gene■! ■ , h■d given 

man power to subdue the animal kingdom and to u■e nature to hi ■ benePit. 

This shiFt in per■pectlve incre■■•d man•• ■elr-a■■ur■nc• and ■en■• or 

worth. It al ■o ■et the ■t■ge Par acience. Pagan god■ cannot be in­

vestigated; their action■ were ■utonomou■ and tharerore unpredict■bl■ I 

but, if nature i di tinct Prom God, i ■ not Gad but 1 ■ object, then our 

minds can inve tig t it■ r1.rth■■t r■■ah■•• 

The pagan world warllhlpped it■ gad■ ■ncl re.-ed th■-. Their god■, 

like human■ war■ c-..wht in private pl■n■ and canf'llct■ - th■ Trajan 

war beg n in ■n 

-
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and the activities and whims ·of the god■ often turned out to . be harmful 

to men and nations. You never knew what a god would do, eo your rela­

tionship to God was more that of courtier to tyrant then son to loving 

father. "And you shall love the Lord your God" we• e new thought which 

, 

germinated among those who no longer 9queted nature's unpredictability with 

• 
the activities of the various gods born of e . new state of mind which hed 

begun to conceive and shape worship es thenks-apeeking rather than es a 

Form of gift giving. SacriFices remained central to worship a& long as 

The Temple stood; but in their habitation• Jew• became accustomed to the 

1 
• 

idea that the sacriFice §od truly desire■ ia "a humble and contrite 

heart." 

IF all have one Father, God value• equally the varioua labor-a we 

each do. The Torah tradition wa■ • scholarly tradition, yet no attempt 
. 

was made to disguise the Fact th■t eome of the aagea earned their living 

_as shoemakers, smiths, and craftsmen. Th■ theory we■ th■t "the etudy of 

the Torah is excellent iF it is combined with• worldly occupation for 

this combined eFFort puts sin out of mind", but it wa■ aqually true that 

labor without learning reduced man ta th■ level of a p■ck animal. Camp■r■ 

the snobbery which characterized certain ta■k• a■ noble and other■ a■ 

demeaning. The middla-cla■■ in Am.-ic■ ■till h■■ traubl■ with ■ child 

who wants to become a factory worker. Th■ landed gentry held m.-chant■ 

in disrepute. In ancient tim•• noble■ entered• ■hrin■ by on■ door, 

' 

commoners by another. 

- Hold up. If Gad 1 ■ On■ wh.-e cla ■11 the angel■ ■nd ■pirit■ of 

some of the hymn■ and th■ folk t■l•• ca•• rra■? I'v• b■■ri r■■dlng 

I. B. Singer and hi ■tar1 ■■ 

really a monothei ■t tr■dltlan? 

■ full or -,ah 1■ag1nlng■• I ■ Jud■l 

In term of theology, y■•• Jn e ...... or popul.- rl■th, no. Th■ 

faith he pracl lm • Cla■lnlon av ■11 th■t 
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is seen and unseen. Satan in the Job story ia not en independent power 

but an angel in God's court who has no independent power end must ask 

God's permission to test Job. But over the centuries many feared Satan 

and holy men cast spells against the evil spirits. The theory we~ that 

all the angels and spirits, what was called the "Family of Heaven", did 

God's will, but oFFicial theology was often compromised by credulity. 

- Credulity is just a polite word for sup .. erstition. 

Jews were orten superstitious. Were, Are. Before you feel too 

superior remember that ours is the Age of Aquarius. The oneness of God 

is a concept which is herd for the mind to grasp. How do you envision 

what cannot be seen, touched, or described? Life is full of premoni­

tions which we do not fully understand and .unexpected experiences; more­

over, beFore medicine discovered germs and viruses, how else was diaea■e 

to be explained? 

- But I'm not superstitious. 

Then why ar.e you wearing a Hai emblem around your neck? 

- It's my identification••• Jew. 

But don1 t you feel a bit unprotected without it? 

- Enough. I've got another qu■■tion. Why did our ance■tor■ take 

axes to Canaan'• idol? Today collector■ p■y thou■■nd■ or dollar■ ror 
. . 

tho ,se statues. They're quit■ b■■utirul. W■r■n•t th■y b■ing r■n■tic■? 

We don't go ound knocking other p■apl■'• r■ligian■ , ■uch l••• cutting 

down their hrin • • 

Anci nt I-----1 h■d no National Cantr■r■nc■ ar Idol■tor■ ■nd J■w■ • 
• 

The Tor h ln i ■t■ th t th e ••• to be na aaoa ad■tlan with ldal■try. 

"Obliterate th■ rarel n od■ 

must b torn do 

nd th 

nothl 

aod 

• ln ~Dir id■t." The high pl■c■■ 
. 

Na,-ecl grove■ u■t be cut dawn 

ade and paw■r. 
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.. 
The Torah tradition equated God and good. Since idolatry supported in-

decency, injustice, the separation oF races, its worship must be swept 

away and replaced by Torah worship. When Moses ask■ to see God he i ■ 

told, "You cannot see My Face, but I will make My glory pass behind 

you." In what did God's glory consist? .I am the Lord, a God of mercy and 

a God of' righteousness, justice, decency and maturity. 

That's the rule and the theory. The Biblical historian describe■ 

the centuries of' tense struggle which Israel's religious leader■ waged in 

order to separate out monotheism From baal worship. What they attempted 

and ultimately achieved was no less than a complete revision of the most 

cherished values of' a long-lived and coherent culture. 

- All that's history. Idolatry died with the pagan world. No one 

makes idols. 

Don't they? What are those plaatic figur-e■ I ■ee on car daahboarda? 

Innocent, you say? Perhaps, unless the driver i• convinced that bec■u■e 

they are there he can Floor the accelerator pedal without danger. 

- You'll admit you're atretching a point. 

I'll agree that the idol maker■ are out of bu■ine■■, but idolatry 

still thrives. 
. 

The Torah define■ a■ idolatry th■ warahip of anything real 

or imaginary other than God Him■■lf. On■ auch idol 1 ■ named pride of 

birth and another pride of place. Th.-■ 1 ■ th■ deity of th■ whit■ ■kin 

and the deity of color. What ar the patron gad ar th■ ■■lr-right■au■ 

1nation? We are ac nd lizecl that ea■• ... ~lent■ arrarecl hunl■n ■■criric••• 

I put to you th t ■ah • ar ••a,,.,. ■ holaa■u■t ar 01.r b■■t and . 
lbrighte■t ta th ad a tlo 1 an, l■ lt die gad ar n■tianal 

greed? 

Dan•t indulgent 
. 

deity who a y 
, 
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trivial accomplishments, encourages us in our low moments and who is 

careFul not to reprimand us For enjoying leisure and security without 

thought to the needs oF others? Who oF us has not bean tempted to love 

excessively a parent, a cause, a possession, a charismatic leader, a party, 

the State? The Israelites would have been surprised to hear some oF their 

later descendants argue, 1it matter■ not ~hat you believe as long as you 

do believe.• It very much matters what you believe. When I recite the 

Shema I am reminded ForceFully that there is only one love which cannot 

be excessive and that all other commitments must be conditional. 



Ch r.: pter 9 

THE GOO 1i 1HO LETS US CAY 

L Gt e a t night. It was the oldtimer's bunk and turn. Coffee, 

a Few beers , a nd the Feeling that it was their chance. 

rambl ing on a bit abo ut a recent trip to China. 

I began by 

The ~st t onauts reported that the Great Wall was the only man-

~ade ob j ec t they could identify from space. Jewish history, like the 

~rea t 1a ll, is a monumental phenomenon. I feel satisfied in a special 

\va y th t I am part of a truly significant enterprise which will out-

live , e. 

There is no particular virtue in longevity. Old age is a 

cane 3nd failing eyesight. The future belongs to the young. Beside s, 

there a re a lot of old folks still around: Egyptians, Greeks, the 

~h · .., 1 ne :-5~ . I kno w folk who have lived into their nineties and whose 

accom Jli s rants only charity would allow me to describe as modest. 

Oesoite r-randma t'ioses types, the last years usually are uncreative, a 

time or s itting around and being cared for. 

Jewish history is not only a long story but a mysteriously 

significant one. There have never been a lot of Jews but there is 

rdl y a n era in which the Jewish pre e nce has not been creative. 

- ith all due respect, rabbi, aren't you deluding yourself? 

s a Freshman, I took a survey course in world hietory. We spent a 

d y O 'n the Isr lites a nd the Hebrew Bible. The prof talked about 

ori inal ides but made it cl--~ th t the Bible' importance to 

later inter t 
stern civiliz tlon wa du 1--- ly ta Chrl ti nity' 

Fter th t 1 ct n 1th th J wi p ople nor ny J wish 

contri tion 0 C V z until th 1 t le wh n 
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we tal~ed ~bout the political implications oF modern anti-semitism ~ 

H t lk e d for some time about anti-semitism 's long history: exiles , 

Fo rced conversions , the ghetto, and the gas chamber. I draw no en-

cour0gcment From our lengthy record as history's most available 

victim. 

I quoted .Justice Grandeis: . "The .Jew gave to the world its three 

g reatest religions, r everenc e For law, and the highest conceptions of 

mot-al i ty ," 1-iut c v8n as I did I kr1ew that the judge's testi many did 

not r ea lly answer the question . You mention anti-semitism. Why do 

y~u think the .Jew was such a frequent victim? 

- The Christ-killer myth. 

- The fact we wouldn't be baptized. 

I look on the . orld ' s antipathy as a perverse tribute to the 

ower or the ideas to which the Torah tradition witnesses. The privi-

1 --~d encour~ged ant i- sem itism because they knew that democracy and 

j1J - tice , t h crne s which re d _ep ly rooted in the Hebrew Bible; and the 

i e □-u~s of the left attacked those who represented that because 

t,ey knew or sensed that the Torah tradition is concerned with the 

i iv" u l r r,d r j cted their impatient claim that valid ends justify 

any mens and the ubordination to the collective. 

Kin cl. im d the ri~ht to rule as they saw fit, the Hebrew 

tr=d "ti n rej ct d all claims to absolute authority. Priests and 

p 

T 

believ d they controlled the keys to the kingdom, but Jews acted 

if they knew that the Archangel Gabriel would let them in. Monks 

b d t ir lives, denied basic physical needs, believing• God valued 

life of celibacy, while rabbis m ried and went out into the world. 

xplained that the Bibl foretold Chri t but the Jews, 

n could red the origin 1 text, in 1 t d otherwise. The Torah 

d its iving r present V. th J d imply by being a11 · 
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c , ims to ,=>1-b i t. r 21-- y a uthority a nd privilege. 

- Oh com e on, they we nt a fter us bec a u s e we would not b o w to 

the ir gods , pl a y in their g a mes, or eat in their re s t , u1-- a nts. 

Pre j ud i c e b egins in the my~hs of the bigoted, not in the acts of 

the ca l u,,,n i e d. Anti- semitism is a pervasive cultural myth which has 

e w Te s tament text and retains much of its vitality 
its roots in t he 

I-Le ;. , s e o f ti e co11tinuing r e verence and authority ascribed ta those 

rocurnents . The go=~e l wri t ers, aided and abetted by Paul, set up the 

Torah trad i t ion a s t h~ s tr a w man against which they could score 

ol~mica l po int s. juda ism, s tereoty ped as a dry a nd lifeless legali s m, 

rr.Jvided a n ef f e ctive contrast for their e mp h ase s on the movement of 

th ... }'ol y ...,pi rit. The chroniclers and a pologetes of the e arly church 

who=e •Jr-it-ings compri s e the 'ew Testament twisted the facts to ma ke the 

Jev r - ther th n Pontius Pil a te responsible far the Crucifixian,had 

th w cr y out f o r j esus' d e ath, and mocked his tradition as deadly to 

th .=t i r it . I t didn't hurt their rgument that many in their l a rgely 

om n audienc e looked an Jews as enemies of legitimate authority who 

I ad r e volt d aga i nst imperial authority and who refused to submit 

·o t _ or r in ss of l a w. 

Thee rly Church went further and developed what Jules Isaac 

C 1 d 
ag y of contempt whose basic thesis was that God 

nc d the ~ew s to eternal wandering and ordered that the Ter, le 

b _troy d s p uni s hment for their crimes. Would any God-fearing 

r n. o ga i nst God's will? It waa not hard to infer that Chris-

n ob yed God when they forced the Jew ta wear a demeaning c ostume, 

d ni d th Jew s t a nding in 1 w, nd et up th• rul of apartheid 

~t "ch ovorned Chri s ti n-Jewi r■l tlan far fifteen hundred ye rs. 

Th r ek orthodox t h olag n, C 1 B dy v, id it 11: 

" rh th dd t h 
0 ho r J cted the 
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Cross h a ve to carry it, while those who welcomed it are so often· 

en:;2ged in cr~ucifying others." 

- There are prejudices and prejudices. I've alwGys wonder ~d 

wh y a nti- s emitism continues to appeal to so many so powerfully. \ .'hy 

d idn't it we aken once the centuries as most myths do? 

Becau s e th e re we were. Our presence kept alive ideas and 

v~ l ues which challenged the self-confident assumptions of the major­

ity. Christianity claimed to be the truth, but the Jew was obstinate 

n d wo uld not see <the truth'. For those to whom Christian teachings 

seeme d self-evident, Jewish non-agreement, even after patient explana­

t ion, c ould only be explained as due to a spiritual blindness, a de­

f orm ity God h a d placed on all Jews until the Second Coming. 

'!e cho o s e as victims those who remind us of our limitations or 

who by their existence challenge cherished beliefs. The Protestant 

theo l or i a n, Karl Barth, put it this way: ''By being hostile to the 

J #w i s h peop le the world simply proves that it is the world: blind nd 

d # f a nd s tupid in the ways of God, as they are visibly before it in 

t he e xi s t e nce of this people." A century ago the ministers of the Czar 

re quite c ndid bout their policy of deliberately Forcing a massive 

exodus of Jews from Au sia. They identified Jews with subversive 

i f s like democracy and fre dam ,hich were unwelcome in that abso-

l ut i s t society. The bearers of these ideas were to be quarantined, 

conve rted, or expelled. For much the same kind of reason the medieval 

chur c h,not only locked up the Hebrew Bible lest the faithful read and 

question official doctrine, but forbade those who could read the text, 

t h Jews, from discussing it with Christiana 1st they be led into 

h re s y. To probe into the causes of anti-semitism is to understand 

m thing of what the Jew has m ant ta civilization. 

- I'm not sur I lik■ th id of bing whipping boy because 

-
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the world is protect ive of f a miliar ideas and unwarranted privileges. 

It's no t been an unrelieved horror story. During the Biblical 

pr .. riod there was nothing particularly bitter about the jewish experi-

e c .. , ~n d in m· ny places there have been extended periods of quiet 

rett leme nt . Ou t the F a ct remains that by human standards the world is 

no t a fair place and many jews haven't had a Fair share. UnFortunately, 

. 
t h_ ' why' c a n't be answered a ny mure than we can e xplain why are some 

bor n to luxury a nd som e into the poverty oF Bangl adesh. The questfon 

to which faith suggests an answer is..,shall we bless God or blame God 

r o r rn • k i ng the wo r 1 d as i t i s . 

- f3less Go d? 

I won e r whether the record would show that the Jewish com-

rnun ity h d m· nif est as much sensitivity to social welfare issues and 

injt, s t.ice iF our hi story h a d been a happier one. 

re sen~itive ·nd noble , but they a re only words. 

The Torah's teachings 

I am convinced that 

ws owe t ir ir,st inct For ju~tice equally to Amos and apartheid and 

th t m ny of the Fine qual ities which are expressed by the Jewish com­

mun ity: cornp ;jsion , empathy, a pragmatic attitude towards success; 

op n-t, n ded gen re ity and im~ - tience with privilege are the result of 

bitter exper· nee. 

0 off it. My father, an old socialist, keeps reminding me 

t h tit ~ s a Jew who owned the sweat shop where he first worked • 

., 

at 11 Jews a re sensitive or ch !table or committed to social 

C ; ut rm rk bla number w nd • The real Jew was in many 

' ys quite rm rkable f llow. Th gh tto wa ■ diamal place whose 

high w lls rar ly 1 tin th unli ht, but ithin thi cramped are■ 

con truct d community, rull of cul-

ur 1 nd lf r n t tut on h ch 

th oc 1 nd p ye a • Th t th Jewi 

f 11·1y rt n d m 1ft or 
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dignity test ifies to the functional value of a Torah-consecrated way 

oF liFe. 

- I don't deny that the Tarah tradition has proved its value 

a s a sur vival mechanism. That's not the question. The real issue is 

Sod . 1hy did ~ews have to face such a cr~el existence? Why did God 

let ~ews suf f e r as they have? Your analysis of anti-semitism suggests 

thr,t ~ad h ;3s noth ing to do with history; if He hasn't, then the Torah 

tr ~ditio n with its emphasis on Divine Providence falls apart and 

u s chwitz marks the end of the line far any pious talk about a God who 

cares . 

Recently a man wrote me an angry letter about God. His brother 

h ~ died during open heart surgery. Apparently the surgery had been 

botched . He had been an active Jew all his life. How could God have 

ll8wed this to happen? 

I answered that God had not performed the operation or decided 

·o h a ve it performed. The mistakes were medical ones. If we praise 

r ad for freedom, a mind and will of our own, then we must be prepared 

f o r ct · ons and decisions which are harmful or undesired. The bless-

i n of freedom is that it turns life into an exciting challenge. The 

rice of freedom is that we may blunder or decide to be selF-centered. 

Th b in is medical research. The price medical error. 

- '•!hat h s this to do with Auschwitz? 

Auschwitz is the other side o, civilization. German engineer• 

built u chwitz , not God. They lao did some remarkable atomic research. 

You c n't have the one without th po ibility of t~e 0th r. 

- jhat kind oF God would er t ch world? 

,. hat kind oF God au auld you nt ta llv prisoner 

of your instincts? 

If spec hip 
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be? Doesn't the gift of self-consciousness , the quality which dis­

tingui s hes the human being from the animal , require that history depend 

in part on our activity and j udgment? If the future is deterrnined 

se lf-co11sc iousness is an illusion . Growth requires the possibil i t y 

tha t our ac tions ma y be terribl y wrong . For us to ha v e some contro l 

oF our lives, God had to let go of certain controls aver history. War 

is a human achievement , not God ' s . 

- Gut why doesn ' t God stop war? 

Gecause we ' re adults not angry children who need ta be pulled 

,3part by a gym instructor . How wil l we learn if we don ' t have to suf -

fer the consequences of our actions? 

- But we don ' t seem to learn . 

Is tha t God's problem or ours? 

~ar and apartheid are hum n activities which God could over-

ride only by denying us the privilege of freedom . At creation God 

~□ ve us all we needed. Before peoples cut dow~ the jungle and over-

crJpped the land, Bangladesh supported a thriving civilization . 

huma n s uffering is the fault of other humans. 

Most 

- ~·!e a re talking about yellow badges, pogrom~, Stalin, Hitler, 

a nd Arab wars against Israel. Why continue a pilgrimage which ob-

viously an_ers or frightens many? 
.. 

An ar,anymous prophet who lived among the Judean exiles in Baby-

lon offered an image which you might want to think about. Those were 

difficult y ears. Th Temple h db n destroy d. Jerusalem had been 

ra ed. As exiles the Jude n w aubJ ct to the order of' others. A . 
new question Fae d tho ho tho t bout th Jewi religion. How 

could a slave p opl y n xii d p opl whom this 

proph t de crib d a contr but to the 

unFolding o h ory r rol to 
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b . ~ad 's s uffering serva nts. They were to ~roclaim God's will by 

~ x □m rJle and b y word to nations comfortable with idol a try who didn't 

\"-' int to be di stut bed. The sleeper wants only to s,quash the noisy 

rnn_q uito whic h buzzes a round his h ead so tha t he can go back to his 

,, lumber , " so I srae l was despised, For saken of man, a people oF pain 

rrom whom other·s hid their f ~ces." Israel is the nagging conscience 

of t he wor ld. 

fi t ful . 

As long as I srae l r em8 ins, the world's sleep will be 

- But why l a y all this on the Jews? 

I don 't know. Remember: "seek not to explain God's ways to 

rr -3n b -:. c a use those a re beyond your understanding." 

- That's a copout. 

Onl y iF y o u believe everything can be explained. 

tr ~dition rests ulti mate ly on faith. 

Ths Torah 

- But the world never seem s to learn. 

I'm not sure of that. Are the death~ mps the whole truth? 

~hat about Hitler's bomb shattered bunker in Berlin and 1948 and the 

creetion oF the State of Israel? Think again ebout the mysterious 

s i g nific . nce of Jewish history. 

- But six million did not survive to contemplate the mysterious 

s i _ nificance of Jewish history. 

I know , and I cry and remind mysel~ of what I do not under-

t nd and of the psalmist's f iths" 

• eve in Him." I don 't hav 

oF our problem com 

it kindly, childi 

brave battl 

r ndF th r. V 

a y imag 

from 

o h h lay me, ye~ will I be­

know thi much, that much 

of God which ia, to put 

h tr dition ha fought 

lclndly H v nly 

y t? BC u 
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- Ou t the prayer book speaks of God as kind and merciful and 

j I JS t • 

nd it also uses the p hrase, "the Holy Sne, praises be He," 

t,o ,~ 8m ind us that God's kindness and mercy depend on a wisdom deeper 

th,_n any we can imagine. 1,:e are told not· to a•3~,ume that God's 

I 

,. ct i ons r1 ust conForm to conventional standards in order ta be accepted 

a s j ust or ooo d. 
, .,.J 

God ~nows our needs before we a re ever conscious of 

them and His 3oodness is imolicit in creation r a ther than expressed 

b y His li s tening to o ur orayers and granting us our desires. 

nother of the Torah tradition's Favorite names for God was 

m ~om - p l ac e - God is the animating spirit of all that is. Such a 

~od crpate s a world full of possibility and it is up to man to meet 

the::? cha ll eng e. 

- But why would a benevolent God place in us our evident capa-

c ity for mischief? 

·~e ' re back to the paradox that if God were to restrict man's 

Freedom nd po~er He would be narrowing our responsibilities and 

d " ni~i -hin our contro l over our lives. IF our capacity for mischief 

·_re dimini·-hed, -□ would our capacity for significant achievement. 

The ~in t is r,od did not make us inadequate to the moral challenges 

e. 

ut ix million were killed. 

nd many millions more. Jews were not the only victima. You 

I<: f r ,r sons. Reasons are words. These events are elemental end 

b y nd re son's grasp . They cannot be explained, but they can be . 

·r .... nded. Ultimately reason must give way to faith if we are not _, 

lyz d by doubt . If liFe were re onable, peopl would never 

V ..,r Flt d religion • A m mber r 11 ion' function 1 to confirm 

nd firm an ultimate purpo - ta OY h t ht W■ do 1 worth th 

---------------- --

to 
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l C1 i r-,g • Faith allows us to carry on, • Earl y in the Eixteenth 

century Sol o~on ibn Verga told this story in a history describing the 

o r? I .... s Pc u t: i on a nd ex i 1 e a F the .Jews of Sp a i n and Port ug a 1 • 

~ s hip was stricken with plague and the captain made 
For the nearest land Fall where he unceremoniously leFt 

the p ass engers on a deserted beach-. Many di es there 
oF hunger . A Few, including a .Jew, his wire and two 
s ons, tried ta make it on foot to some settlement. 
~hey walked with great efrort but it proved too much 

For the woman who collapsed and died. The man carried 

his two sons unti 1 he Fainted from exhaustion . 1 
. .'hen he 

revived he found the boys dead beside him. In great 
~istress he rose to his feet and said : Lars of the 
universe, You are doing a lot to make me abandon my Faith. 

:.~now then, truly, that despite the dwel 1 ers in HeGven 

I am a .Jew and a .Jew I shall remain and nothing that you 

~ave brought upon me or will bring upon me shAll avail . 

Th a t p oor man ' s steadFa~tness is a paradigm or the man of Faith. 

His words only repeat the Psalmist's pledge: "though He (God) slay 

rn e, yet will I believe in Him." Faith describes convictions held 

deso ite contradictory experiences . The Hebrew word For Faith is 

8 munnh ~hich c o mes from a ro~t which means holding firm. 

~ Holding Firm to what? 

To a recognition of the possibilities of life. 

co v e ry of the holy dimensions of our existence. 

To the dis-

- Is there really something beyond · and behind the world we 

strug gl~ in? 

Jur p roblem is that we are less bound up than earlier Jews 

with th~ f ith nd half suspicious that we are consoling ourselves 

with Fiction. 

- Are we? 

I think not. Recent history cannot b read as unrelieved 

r .... edy. Sweeping politic 1 and cl 1 ch ng • taking place. 

m c-.s _,s re coming 11" nd th ir nd ---lity nd potential la 

The 

b 0 i n r vea ed. An un ttl d tr tion and po-

t n ial violenc; but 



~o ,3 rn 8su1-e oF our ;:,otential f'or eff'ective ch2nge. You ccn't 

,r:;ve t:he Dr 1e ;,• i thout the other• The 2ncients knew this. Almost 

e ver y ~senario 2bout the messianic age assumes that it will be pre-

ceded by 2 time oF unprecedented trouble. The most f2mous of these 

i, agt- s is a homel y one. Birth is preceded by birth pangs. The 

f 4Lss i ~nic Age , according to tradition, will be preceded by th~ birth 

Pe ng s oF the . , essi ah . 

- Where does such faith come from? 

It's a matter of opening up the inner eye, of seeing what 

is r.: ,-.==3ys the,--e but which we rarely notice, being preoccuf") ied as we 

E=J re v-1 i th the routine demands of 1 if e. I ~uote a few lines from 

Faith dces r-ot s~ring out of nothing. It comes with the 

holy di ;-.·~n s ions of' our . . . . c-ai th does 

not ce1·,,ch '":1G n f'rom thinking . It does not suspend 

r eason. It is o~~osed , not ta knowledge, but to in­

diff'erent ~ noFn_ss to the eEsence of living. Faith means 

to ho 1 ~3 "i' a 11 th i r~ :J s 8 r E ~ t , to t ~ k e l i g ht rr. at t er s 

~-t:riousl y, to c i ~-,tin ui sh the common and the 8assing from 

he rspi_ ct of' the l r.~.:ting ... F2ith is a dynamic , 

per anal act, Flowing bet~een the heart of man and the 

love of God ... Faith is the insight that life is not a 

s .lF-maintaining private af'fair , not a chaos of whims 

and in~t ircts, but an aspiration, a way, not a refuge. 

- Th t's a little too oetic for me; but I think I see what 

y u're driving t. Let's not get detoured into a discussion oF 

The UC i n w s: ''hy have the .Jews suffered more than any 

t r g rouo? 

They haven't. Some day read a hi&tory of the Armeneans or 

ruz s. e ··s have h d our share and more, but I doubt that we' re 

umb r one on the most persecuted list. 

- Then why have _ews suffered a much they h ve? 

u· ronomy offers one xpl n tion: you get wh t you deserve. 

J ' ing bout cov nant th ology, th d God r rd 

oy ty nd punish s di oy ty. hi r ding 



s y st .m to Jew i s h hi story insisted that Israel's sufferings - in 

Jh -_ i r t i me th is mecn t bad h 2rvests a rd mi 1 i tary defeat - were the 

r esult of the community's Failure to live up to the terms of the 

co VF-Jna nt . This vi ew provided, until our day, the myth through which 

t h r~ .J e ·N e xpl a i nP.d to himself his history.- Essentially, it's a we-

□ e t-what-we-signed-on-For thesis. At Sinai Jews agreed to the 

co v eno11 t terms , including a list of rewards for obedience and pL:Jnish-

ments Fo r d e faul t. The prophet s of Israel "heard" God "render 

j udgme nt". ·,,!hen defea t c nm e it was seen as a deserved punishment, 

ffn 
.JPC8 U S 8 they se ll the righteous for silver and the needy for a pair 

rJ f s h oe s and trample the he a d of the poor in the dust of the earth." 

- I find it infinitely sad that same Jews went to their deaths 

in '27i Europe , beat ing their breasts and confessing, 'It is because 

o F our s i n s ' . 

So do I .. The writers of apocalypse who followed the prophets 

c'. o \Nro l ~y r-, d the idea that we get what we deserve and insisted that 

So d ~t e rmines the course of history for His own purposes. I believe 

Jh~ t t he rew a rd of the good deed is the deed itselF. I don't believe 

·,a t lif o e t . tes like a classroom, that hard and conscientious work 

u ,_ rantees good grades . I've seen some healthy and prosperou■ 

Job ' s challenge to his comfort~rs who deFended the reality 

of r t ri u t ion ~a s ba s ed solidl y on experience and cannot be blinked 

y t, I must add that over time there doe■ em to be aomething 

o f' a . l ,_ nc i ng out . Israel is, and many a more paw rrul mpire 1 ■ 

• I ~r ~l ' s r _cord refracts some Fine human qu■liti • There e 

p iri ual rewards which do not d pend on wealth or curitya "Better 

r3 sm 1 orsel and quiet therewith th n hou • rull ar, ■ti nd 

c; rif ." 

- •ow you'r beginning ta 
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On a human level they had something to ~ay. 

They argued that suFFering is good for the Eoul, that through 

~; torrn s we grow. Prosperity tends to make us oblivious to human need. 

rrieF a nd pain can expose our latent capacity for empathy. I know a 

young couole, born to wealth, who were devotP.d to nothing beyond 

themselves until their first child developed a rare and dangerous 

blood dise2se. Forced out of themselves they grew into caring people 

and h a ve devoted much time ta the support of p~diatric medicine. 

Job was also told that suffering represents a trial which 

a llows God to mea sure our character. Presumedly, if we are stead-

fast we will enjoy God's grace, if not in this world, then in the ~orld 

t o Corne. 

- That s uggests that God may be a bit· of a sadist. 

Job in his pain says as much: "God crushes me for a trifle 

r3n d inc r ease s my wounds without cause." 

Here is the recognition that suffering is not always an en-

robl ing e xperience. The comforters did not understand that there are 

times when the suffering is so intense that it coarsens the soul and 

e dens the spirit. I will never forget the concentration camp sur•· 

vivor who explained patiently why she had decided not to have children: 

1I simo ly can't let myself feel that deeply any more.• 

I look on suffering as part of the given in life. Much suf-

fering is avoidable, certainly more than we generally admit. God 

did not build Auschwitz and Maidenek. German engineers did, but 

some is not. To live is to be bruised. The test is to master our 

condition and not be deFeated by it. 

I find it terribly sad when someone says that you get what 

y u deserve. It's one of those terribly dangerous half-truths for 

it becomes the idea thet the well-oFF and well-placed are enjoying 

th ir just dessert9. 
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It h a s a nother pernicious effect. It suggests to some that 

2 n 2ccident or illness is somehow deserved. t·.'hen I visit someone 

r Pcontly b e reaved , I often hear: (what did I do to deserve this?' as 

iF t he wi d ow is somehow guilty for her husband's death .. 

- Are you ~aying that God is indifferent to the individual's 

f a te? 

Oo you r em e mber the end of the Book of Job? God does not 

God simpl y reveals His majesty to him. ''Where 

were you when I rolled out the Heavens?" In a long -po ·m God reveals 

the my sterious and vast operation of creation, to which Job submits : 

"I k n ow that You can do anything . . . I had heard of You, the hearing 

o f t he e ar, but now my eye sees You. Therefore, I abhor my words and 

r eo e nt. • • " 
~alter Vaufman , in an interesting work called The Faith oF a 

• eret ic, de~cribes Job ' s response as ~her ult of Job's confronting 

t he "trag ic p ower" of the world . "This is the ultimate truth oF 

p hilo s o p hy. There is a power beyond us and the power mekes no sense 

exce. t that it is there, and man must, as best he can and with what 

comoosure a nd equanimity he can muster, simply accept life on ita 

t u e rms. I think Kauf'rnan is mistaken in his analysis of the meaning 

o F ob w n he derines tragic power as the ultimate reality. The 

God Who reveals Himself to Job in the whirlwind reveals not cold and 

indiFferent power but creative power. God seems to be saying: creation 

·snot a chaotic structure b~t a wall-designed univ rse. There is a 

mysterious and wonderful order. If Job c nnot Fathom th■ totality 

oF that purpose he comes to sense it. 

From the point of view of th Tor h tr dition K ufman la her -

tic. H does not deny God but h d n ht th 1 ere tive 

urpose. ,F ith b gin no th t p po • G neai one 
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u se s a s a refrain after each act of creation: "And God saw that it 

,_ • ., ~3 s '"2 o n d . ' ' I often end a service with a bened iction taken directly 
• 

fro'n the Psalms : " Re ligion, as we have seen, discovers the order hid­

rlG n in chnos a nd t a kes as its orders the manifestation in everyday 

lif'G of the order which underlies life." 

- ~Job was a single suff'erer and the whale thir:g was a test. 

et ' s tal k about f ?cts and not a piece of fiction. How can you h2ve 

Faith in pur pose and order in the face of the Holocaust? 

I have no answer. The Holocaust is overwhelming. How does 

one think about the malignancy called Naziism or the adamant enforce­

nen t of restrictive immigration quotas into Palestine, England and 

the UnitP d St2tes by the Allies? On one level this sad record must 

r_ ~tr, in our enthu s i asm f'or nations about man's basic and innate good-

Ii s s. But it also must be sai d that there were non-Jews of compassion 

nd br · very who put their lives at stake to hide Jews and help them 

..... c ,e . We 're back to the familiar question: was the Holocaust God's 

f ult or m n ' s? If life ~s to include possiblity, the possibility must 

ir,clude vil as w 11 as heroism. 

- · h - :lC nn r nd his colleagues organized the Final Solution; and 

God d "d not interfere . Millions prayed for relief and none was sent. 

Do you re mber the story I told a few days ago about Moses 

. 
l. n · he Aca emy of kiba and being astonished at many oF the teach-

ins bing quoted as the law of Moses? I didn't complete the story 

8~ ·he Talmud r e ports it. After God had reassured Moses that what 

k"ba s t ching was in fact Torah, Mo ea say■ to God: c·How is it . 
h t knowing such genius would ari •• you gave th■ Tor h through 

? ' To which God answ red, <ee 11 nt, ch l My d ere■.• 

• 
• 
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Go d th,= n al l owe d Moses to see Akiba's lif'e and his death. He was 

burn8d Alive by the flomans during the Bar Kochba nebellion and his 

s ~in so ld in the marketplace. ~oses was appalled: •Is this the rew a rd 

fu r s uch l earning and devotion?' ( Be si 1 ent, f'or such is My decree.' 

I 'm , ppp l led. 

Som e things must be accepted. Our sages defined atheism not 

;.--- s the en ial of the existence of God, the Walter Kaufman's of the 

world are prepared to use God's name for their mindless power, but as 

the denia l of God 's just ice: Le'it din ve'leit dayan, there is no 

justice a nd there is no judg e. 

_...,, y the east, inconclusive. 

Evidence of God's Provid~nce is, to 

How explain Akiba's martyrdom or the 

Frlte of the ~ewish peoole? It is orecisely here that the Jew must 

ma~e his l eap into faith. 

- Yau can 't leave it there. 

kiba 's death inspired generations of men and women who had 

o put the ir lives on the line for what they believed. 

- Th t's not enough. 

I know . 'o argument can satisfy the sufferer. '· hen my heart 

<-.C h 

' 
-\e t r e so n is not the medicine I need. At such times I want 

,o be Ii tened to and not to be talked at. 

ems irr 1 vant . I need love not logic. 

Any explanation offered ma 

God did not explain Himself 

J b , but poke to him of the incomparable majesty of creation and, 

inferentially, of the Creator. "Wher were you when I laid out th• 

t v ns?" There are question h ch rind their n war only when we 

ow ourselves to Feel th depth or pa..rpoa b hind th everyd y con-

Fu • ns. Logic i u 1 tau ~-- gr thl kind or m ning 

n uitiv ly. 

I h ve b 

ir mount otr t 



~ ' ':"'ecte d to he,3r those beaten ta their knees ct-y out in an.]er and 

, I.:., y • I have he,3rd com plaints, c ertai nl y, and self-pity, 'shy me'; 

ut I h a ve r a rely known anyone whose faith was cot11pl etely shatter--ed 

b y illnes s, ill luck or grief. Sor.,ehow, when we are on our knees we 

look uo and sense a transcending wi s dom. The life force takes over and 

more often than not what I hear is a half-whispered, half-believing, 

: rn ;.. -yb_ it's For the best.' 

- I can't get the Akiba story out of in y mind. It suggests 

th~ t ~od h as a n arbitrary streak and is really a cruel God. 

\ 'hat it r ea lly s ugg ests is that there □re facets ta life we 

c ·_ nnot i=x □ lai n and must learn to accept. Consc iousness is given. Our 

:n ownents a re g iv e n. eath is a given end so are illress and pain. 

I often th ink of what the psychiatrist, Viktor Frankl, wrote 

out of his per sona l experience as a de th camp inmate: 

~: henever one is confronted with an inescapable, unavoidable 

s i t uation, whene v e r one h~ s to f ce a fate whib cannot be 

changed, e.g. a n i ~cur ble disease, s uch as an incurable 

cancer ; just then one is Liven a last chance to actualize 

the highest value, to fulfil the deepest meaning, the 

meanin of suffering. For what matters above all is 

the ttitude we take towards sufFering, the attitude in 

which we take our suffering upon ourselves. 

re you saying: ~aka the best oF a hapless bargain? 

Th r bbis weren't stoics. They were not resigned to a hap-

PSS o rld. They tru~ted th t God would accept repentance and end 

Our worohip always includes prayer: "Hear us, 0 Lord, th _x ile. 

nd we shall be healed. Save ua end we shall be saved." 

Th re is a pr gmatic side to the Torah tradition which says, 

1live, do the right, don't ask too many question.• The Hebrew letter 

tis th First letter of the fir t word in the Torah. hy 8 rather 

formed by th n A? Simpl , the s es said. 

thr e strokes which enclos thr 

u br w is written from ri ht a 

Th Hebrew lett r 1 

d a "~" . .,.., . Since 

id op n a rd 
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.. .: } c3 f 1 w o f' the text. Get, they said, was chosen as a sign that 

1t,_. L W s h uld r eA d what follows, the Torah, carefully ard not worry 

tno ~uc h Hb □ ut wha t cannot be known: what is ~bove, what below and 

wh a t p rPc_ded creation. 

- You kno w, you've really not answered the problem oF surfer-

. 
l '7l7 • ...... 

I kr,ow . The Mi s_I1 nah quotes: The reason For the prosperity 

or- t he vill a e was For the troubles of the good is not of our hand. 

In _x~lBining religion, as in everything else, there are limits. 

• .'ha t we h,3ve i r, stc~d of .Judaism is a method to transcend conf'usion 

• 1ho~e J urpo s e is to make us see possibility and promise even in the 

r< b t h ur . BeFore death, the dying spoke the Shema. After death 

he mour~ners speak the Kaddish. Neither prayer mentior.s death. Each 

The Kaddish also speaks of the inevitable coming of 

• The psalmist spoke wisely when he wrote: "Seek 

r d y u s h 11 Find . " The statement has as much promise as we see in 

it . The ~ad who lets us cry calls on us to affirm. 



Chapter 10 

THE GENERATION GAP, GUILT AND GOO 

Sh a bbat afternoon . That morning service, written and organized 

b y r~ s titute members , had been re~d and ehjoyed. The mood was mellow. 

- "I 1 i ke it here. There's open space. There's song and 

to u c hinq. I don't like services at home. The pews are uncomfortable, 

t he service is a set piece , everyone's dressed up and uptight." 

How oFten at home do you prepare for a ser vice ovBr four 

drys? You walk in cold. You've been thinking of classes or finances. 

You s it yourselF down and challenge the service to move you. 

- Rut here there's a guitar, open shirts and a sense of com-

rn u n ity. 

The Forms of Jewish worship conform to cultural style as much 

, s to a ncient commandments. I have worshipped in Casablanca and 

ombay a nd in the Sephardic congregations of Jerusalem, and I dis­

co v e red in eac~ of these places chants, customs, and hymns unknown to 

, e. Yemenite Jews sit cross-legged on prayer rugs. Moroccan Jews 

ch nt the vhole of the Song of Songs before the Sabbath. When there 

~ere shrines, sacrifices, and priests, Jews had shrines, sacrifices, 

~nd priests. In a culture when worshippers and courtiers prostrated 

·hems lves to express humble submission, Jews, like Muslims to this 

day, made similar obeisance. 

c ntury forms. The guitar i 

Pew• and• gowned clergy are eighteenth 

late twentieth century. 

People have different n ed. In Form timea · th divisions 
• 

•ere geographic. Tody thy t nd to b g n ational. A youth culture 

·s a modern phenom non. Bay u d ta a to ark <"thirteen. Separate 

y uth group serv c t t y tad y' boy don't live 



o3n d wo,-k with thair fathers. They're more with their peers, in a dif-

Fe1-en t atmosphere than their parents, and consequently their atti-

tu es , aesthetics, and play are distinct. 

Yo u don't want ta sit in pews, pews are straight and can-

-
fining . You're not ready to sit quietly and listen to somebody 

e l s e. You want dialogue, not a sermon. You want intensity, to do 

it y ourse lf, not the cnlm of an organ playing over you. You want 

cornmitmer-i t, a ctivity, proof of conviction, and participation in a 

nrouo 'N hich wi 11 f ee l clo s e a nd warm. 
. ' 

h'el l and goad. There always 

ha ve been a vor i ety of ways to express one's faith. ~iaimonides war-

sh ipped at home with a few disciples in quiet dignity next to the 

hu•-tle of a n nc tive s ynag ogue whose noise he deplored. The problem 

· snot ~uit r or organ, or open shirt or ties, but how to make sure 

the spirit is full and catching and the environment representative 

of th Tor a h spirit. 

Because diff'erent re=p□nses are appropriate to different 

oeriods of our lives, the modern synagogue often seems to be a three-

ring circus . In one ring is the cantor, the prayer book, the reading 

of tt e Tor h, a thoughtful sermon, and the formal rites of the tradi­

ion ; in nether there is a .guitar, a mimeographed service, wordless 

nc 
' 

nd a friendship circle; while in the third ring there is a 

f ily service full of simple songs, cut-down prayers, a story sermon, 

r· oling children and beaming parenta. The young claim to be put 

off by the formality of adult worship. Adults are often nonplussed by 

~ nd cl pping sing-alongs and the use of audio-visual equipment. Each 

s rvice reFlects the emotional, psychological, and physical needs of 

co _r g t·on. 

- .·:ho's right? 

•'hy must ny o th thr h b ro ? The quastion 

i n't on oF Form but o mo p r t incere? 
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- Isn't the prayer book called a Siddur , and doesn ' t the 

1 'r :: br--ew m e n order~? There is a formal order of service . How can yo u 

approve disorder? 

f'orm . 

In worship hitlahavot , genuineness , t2kes precedence over 

The medieval synegogue was a tumultuous and no i s y place . 

~taye d for hours and gossiped even as they worshipped. They were 

Jews 

-A~iliar with each other and with thei r God . The medieval Jew had 

, □ thing else to do and no other place to go . There were no mo v ies , 

r, o radio or television , probabl y no other public space in his town ; 

'-□ he lengthened the service and , not accustomed to privacy, denied 

it a olace . 

~m~nc i pation changed all this . The emancipated Jew no longer 

I - d the enforced leisure born of underemployment which had allowed 

his ancestors to linger in synagogue most oF the day. He had to work 

. ong hours, s o the service had to be cut . As part oF a larger world, 

he cam e ~o ~pprec iate its aesthetics . ~iddle-class burghars sat 

silent ly in pews . The familiar swaying came to seem inappropriate. 

ews be n to live in homes with private space. As decorum and 

i~cir lire t ok over some oF the old sense oF involvement was lost. 

Th alance shifted subtley and the congregation became increasingly 

n aud ience, nd vorship tended to become what it had never bean 

l f re and n ver ou ht to be - a spectator sport. 

- We 're emancipated Jew. 

In our times needs and ttltude have ch ng d again. 

. rigued by the imagin tion mor than th• mind. Soul he replaced 
.l n 

corum . Th guitar r pl C d th "· Cangr tion .... experiment-

n with anc • .hatav th at' n w tyl ■ .,.vice 
' 

y hav 
' 

t 1 at, th V ip immediacy 

. critic 1 • lS 
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- Yo u talk of guitar music as a sign of the youth culture. 

'·Je be . ong to a n orthodox synagogue where instrur.iental music on the 

• 
~~bbath is forbidden. 

The T emp le in ~erusalem featured~ choir and orchestra of 

Levit~s and, you're ri~ht, when it was destroyed instrumental music 

-.:-s ruled out of the synago ___ ue as a sign of mourning for the destroyed 

Ternp lP-. During the Renaissance some communities in Italy allowed 

or'ga n musi c in the synagogue except on the Sabbath and holidays. The 

prol,ib ition was a memorial one rather than an attempt to impose a 

ri'.";id form. I look on the issue pragmatically. Gad, we are told, 

::hould be worshippe d in the be2uty of holiness, and beauty is in the 

eye of the beholder. r-ach congregation must decide what setting in-

so ir s them . . There is no right or wrong. Why is a cantor more ap-

r.:iropri te than a choir? ~:J hy is one musical setting more appropriate to 

a . ,----ynr than another? Priests danced in the Jerusalem Temple. The 

r c i V' 1 s ynagogue had no pews. K bbalists held all-night vigils. 

,asidi m often told of the illiterate shepherd boy who played his 

flue in the synagogue on Rosh Hashanah because he didn't know the 

brew vo~ s , and that his was the voice welcomed into Heaven. 

n t the m, dium but the message. 

ut isn't the medium also the message? 

It's 

The Tor h chant is an old and formal one. Many hymns are set 

The 

t f mil. r melodies end we respond instinctively to them. But to make 

-O □ . ch of th f miliar is itself danger. Uorship must ofFer 

ch e swell as the encouragement or the lasting. 

- ~ame years ego our youth roup ,put together ■ creative 

rv·ce out oF ob Oyl n nd K hil Gibr n. It w moving but our rabbi 

d fit. • hy c n't m k or th we want? 

The worship hour 1 d J 1 xp ri nc, not just 

- - ----- ·- -- -------- - -- --- .. -----------
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t,e Fr ~e ing of the i~a3ination through a spiritual happenina. 

- I don't understand. 
It 

In worship ~ews immerse themselves in the Torah tradition. 

8e~dings fr om Gibran and Thomas ure not a Torah experience. 

- You mc~e worship parochial. Prayer is an elemental and 

univ e rsal form of expression. ~hy do you insist that a service have a 

, :e\·Ji s h 3trnosphere? Aren't good thoughts enough? I once heard Harvey 

~o x tal k on worship. Cox is a minister on the Faculty of the Harvard 

Divinity School who believes that the church takes itself too seriously; 

that the religious moment must be a celebration of possibility, a 

fr ee ing of the imagination and a passionate encounter of the symbols 

of the powers we do not control and only dimly comprehend. That made 

sense to me. 

The purpose of worship is not an undifferentiated sense of the 

~ cred but a ~ewish expression of the sacred. 

~orship_and prayer are not synonymous. 

- I thought services were for prayer. 

,tot re lly. The Sabbath hour is a worship hour. 

- ~ hat's the difference? 

tr aty . 

The dictionary defines prayer in terms oF petition and en­

Most of us equate prayer with the sudden surge of- emotion 

h·ch comes over us when we are pushed beyond our resources or unable 

o contain our joys. I prayed when my father was deathly ill. I 

r yed when each of my children was born. Those prayers were spoken 

e t night in a hospital corridor and not in a synagogue. Abe 

Lincoln used to say that he often found himselr on hi knees because 

heh d no place else to go. Pry c nnot b 

there hav been times wh n I h v pry d d 

troubled. Th mu le c m 

hedul d. 

rvice. 

To be sure, 

I came 

a om unity, the 
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r:iu i. Pt , , n a \'JGrcnes s of the presence of God unlocked my heart. But 

I cr~n numb 1::: r these moments. 

There is a petition in the service, but a .Jewish service is 

not G pray e r meet ing. Open the · Siddur and you will find praise, 

doctr ine, par,:ig raphs from the literature, - The Sayings of the Fathers, 

a collect i o n of proverbs from the Mishnah, memorial prayers. During 

S bbath \\1 o rshi p Tor a h is r ead. A sermon may be preached. Candles 

r 1• ·-re 1 t . The K□ ddish is recited. 'Id Those who say, o not need to 

com e to the s ynagog ue to pray' a re absolutely right. Prayer is ag-

nost ic - - peop le pray to God, t o gods, to mother, to the devil, to 

the winds . .Jewish worship is monotheistic. Prayer is spontaneous . 

' 'orship u ses a text a nd is conducted largely in a · holy language. 

Fr2yer pleads . t 'or ship challenges. Prayer is a private expression. 

Jews 1orsh ip congregationa lly. Worship requires a minyan, ten of the 

community. Wo r s hip is instructively Jewish, an attempt to marry the 

r liqious vision to the soul. 1•'orship e xists to lift us from the 

workaday world a nd to place us in the Torah world where we can breathe 

for a f _w moments the pure air of the vision and live for an hour 

:ithin the be uty of the tradition. Worship creates an emotional en-

vironment in which the basic teachings can come alive For us because 

they h ve b en turn d into song and visualized in eFfective ritual. 

r v r he finds himselF, the Jew can find a service with 

·h ich he will be Familiar, feel root d nd at home. Congregation 

a v reams the inevitabi sense o lonelin which w feel when lif• 

I 

I 

s us away from th Fm 11 

piritual order o th J 

- ut form r 

mask d tor d 

m being tr 

m o 

0 • 

• 

Pop 

• 

or p llow u to live in the 

• 

n nd during war hip 

I at n think 

to 
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o~e n t o s uch and such a page and read. They expect me to feel 

i: r~ ;3 y er ful prec i se ly between 8: 15 and 9: 30 on Friday night. I 

a lw~ys feel I'm being directed by some anonymous 'they'. 

Spontaneity is not the consummate value. Prayer is instinctive 

ar1 d being instinctive it can be foolish, petty, misdirected, or self-

rJelud ing. Men can and will pray as the spirit moves them. When we 

worship and use the classic poetry of the psalms or hymns sanctified 

b y centuries of faith we recognize that worship has the extra dimension 

of ~p iritual grace. ~e cannot all write Shakespearean poetry or 

nach's music but we can still make it our own; we can open our hearts 

to it and e nrich and expand ourselves by sharing and appropriating it. 

The central act of worship is the reading of Torah, but it is never 

left there . There is interpretation, an opening of our spirit to the 

meaning of God's words. At worship we signify a willingness at least 

ta listen , really to listen, to the commands which holiness imposes. 

H re is o ur past, our mythic language, our becoming, the mysterious 

ewer of God 's words still instructing us as He did our fathers at 

Sinai . 

In pr yer man speaks to God. In worship God, Torah, speaks to 

ma n. The Shema is not a philosophic definition but a revelation - the 

end nd be inning of faith. The Torah is not an ancient teaching, 

but the presentation of God's word to us. The Kaddish is not a prayer 

fo r the dead, but the Faith th t de th la part of God'• wisdom and 

n fFirmation of the immortal ty or earlier generation who strug-

' sufFered nd sarv d. H th■ mystery nd magic oF worship, 

the sense oF continuity, t OCllUN'l n or comm net, th■ bond 

ht tie us to other -~- r•e•IINI• ....-.- •- d p ari nd emotional 

needs we do. 

Tradition 

daven, 
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tha n sitt ing in a pew. He loses himself in words which came from 

n : ar ly every century of his people's life. The Siddur has form, but 

it's not a closed book. The forms took their basic shape in Mishnaic 

times, but much has been added and, from time to time, elements have 

been dropped. In the Siddur you will find what those who swam in the 

river in other ages felt about their experience. S&ddur allows us ta 

sing along with King David and .Judah ha Levi. We remind ourselves of 

the martyrs whose blood commands our loyalty and of the poets whose 

irna~es inspire our thoughts. There is petition in the liturgy but 

also the reminder that "we do not know whether what we ask far is for 

our good", and if we look carefully we notice that requests are phrased 

in the third person plural, I ' • What is asked for is the 

fulfillment of ho es we all share: health, a just social order, a 

return to Zion, the messianic age. "Grant us peace." 

lorship is artificial in the sense that all civilization is 

rtificial; that is, it is a creation of human design. It's unfor-

tunate that people tend to use the label "creative service" for a 

s ervice which tasse~ out centuries oF liter ry genius for a few para-

tr phs written in haste. I find it naive to believe that we cannot 

relate creatively to another's words. Would you say that Rubenstein 

or Heif tz re not ere tive musicians because they play scores written 

by Chooin and Beethoven? The pianist creates new music even as he 

r ere tes another's music. The engaged worshipper participates Fully 

nd genuinel y in the words oF the psalmist or the poet. 

third Psalm belongs as much to me a to King Oavid. 

The Twenty-

- You're bei unch 

to my synagogue It nd ta 

lift d I am let don. 

I, toa, h v 

l tic lly rem ntic. When I come 

nd th mood 1 ta and in te d of being 

b n put off by 
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r r.½ tll~Ss 1.::ongrcgation and by an off-handed service. f,~any who come 

io Lhe ~ynLgogue come ta honor a friend or a friend's child and nut ta 

honor Go d. Th e y are in no mood to pay attention ta the words or mood, 

n nd they send out unmi s takable vibrations that they are not part of a 

wor s hipping congregation. 

But, if I've been to services which failed to lift me out of 

,, y s elf , I've rarely been to a service which failed to bring me back 

~o my ~ewish se lf. However the material was presented there was 

alw a ys the familiar paragraphs. It was/is a way of touching base. 

Quring the day I am a husband, a father, a professional, an American 

iti z en ; here I a m simply a jew. 

I ~pent a semester in England at Cambridge University. Each 

c oll ege has a chape l nd most have Evensong. It's quiet and candle-

lit . The Gothic arches and the shadows blend beautifully with the 

hymns . There's a n unmistakable sense of sanctity. 

~'Y '3ynag ogue is •-ma ll and when people are in it it's noisy. 

I mi s s a church ' s ma j esty. 

I ' ve attended ~ v ensong at King's College, Cambridge, and been 

rn ov _d , but I !so noticed the values that w~re expressed by the archi-

t _cture . The fellows and students were in an inner space behind a 

c hurch screen . I was on the other side with the commoners. 

y n g ogue there are no separations based on class or rank. 

In the 

The in-

f o r m lity of the syn gogue reflects Judaism's commitment to democracy. 

've 
- You/m de worship sound important. I've always thought of it 

c lor. 

It's the deed that counts. Where there i 

kinds of deed we'r t lking about don't occur. 

not motivation, the 

When worahip works, 

d it o sn't alw y, it provid th emotion 1 electricity which binds 

Torah to n indiv du 1' • y Thi I mu t do • 

- --- -~~~----- ---~----
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t!orsh ip h a s other important values not the least of which is that 

it G r swers the otherwise sticky question: ~:hat is Judaism·. On an 

i nte ll e ctual l e vel we've got the problem of change and of a variety 

o F positions; but in worship a certain number of the major themes are 

quiet ly afFirmed. Far more than any other book, including the Bible. 

The Bib le's in our library. The Talmud is in The Temple Library. The 

Si_, ur is in our h a nds and many of its words are in our hearts. The 

so ul oF the individual Jew and of our people is mirrored in its liturgy 

and ceremony; somehow, during worship soul speaks to soul, the teach­

ing t~kes the wings of song and imbeds itself deep within our psyche. 

- '·J hy c a n't a synagogue. service have majesty? 

It can. I, too, want a service which catches me up in a sense 

oF the di vinity r eaching out to me from behind the surface of life, 

from within the teachings of Torah and from deep within the history 

of the Jewish people. 

oF l<rdushah, hol i ness . 

There must be song and feeling and the presence 

Song releases the spirit! Poetic langu ~ge 

touches the soul. The synagogue room shuts out the work-a-day world. 

There is a sense of what we would like the world to be like: warm-hearted 

Folk , not cold-eyed people; chant, not cacaphony; worthwhile thoughts, 

not crue l ones; a sense of closeness to God. A congregation united in 

press ion refracts a holiness which suggests all that has made the 

r h ci vili zation possible. 

A community visualizes, symbolizes, its redemptive gospel in 

t " tu 1 and worsh ip. Jn all religious communitiea such moments provide 

Foret, ste of Paradise or Heaven on earth and remind the communicant . . 
of how he must live to qualify For the Kingdom. 

ard . A preacher read From God' word and di 

Appropriate music is 

u e what we must 

do to be vorthy . Thera are r mind or hl h dutle d fundamental 

ob iaations, th way w c n h lp bu ld the Kl do • • dressed 
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up ~nd on their best behavior, as if they were already angels. \·/ark 

cltJthcs ure dr~l.iberately excluded. Here is a foretaste .of what life 

can be whe n we create the just society on earth or enter the heavenly 

~erusa lem: golden words, glorious themes, and a grand vision; a sym-

. 
bolic confirmation of the fact that the redemptive promise is real. 

To p,3rticipate is to be caught up in the moment and to be encouraged. 

G e11:-3r8 l ly we grow through such an experience but we are not trans-

formed into saints. r'o one '<nows better than those who take a re-

lir3ious tradition with utmost seriou·sness how far short we fall of our 

private expectations and, at the same time, how important the religious 

forms are in strengthening our will and sensitizing our spirit to a 

whole range of obligations and possibilities. 

- I can buy worship as an opportunity to live in a Jewish ethos 

and as a celebration of God and life's possibilities, but I can't buy 

the word sin or the idea of confession. It's too heavy. The world 

gives me enoug h stress without my being made uncomfortable when I come 

to the synagogue . Anyway, most sins are society's fault. 

-The phrase , "we have done perversely", has always stuck in my 

craw . I'm not perverse . ~hy does the Yem Kippur worship lay such 

-.J 
wilt-ridden terms on us? Guilt inhibits. There's already too much 

uilt in the world. 

ow would you organize Yom Kippur which is, after all, a time 

for soul se rching? 

- Yam Kippur ought to be a grand celebration or the possibilities 

of life. The liturgy· should speak of expectation and hope. Let bygones 

be bygones. In any case, no one la guilty. • do what w do because 

of our environment, our conditioning, b cue 01.r famili rais d ua 

in a certain ay. There re nab d chil , only b d living condition■ 

nd careless p rent. 
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I th i n k of Yam Kippur as a grand cel ebration oF possibility, and 

it ' s the warship's emphasis on sin and confe s sion which rn u ~es it so; 

but , bef o r e I dr a w this out, let me ask iF you've read B. F. Skinner. 

- Yes . He's the educator and p s ychologist who believes that 

we can becom e only what our genetic endo~ment a nd our environment allows 

us to be . I ag r e e with him. 

I n Sk i nner's view frustration and failure prevent us from ful-

filling our potential. To eliminate failure Skinner created a mechani-

cAl env i ronment, a l earning ma chine, which would provide the child all 

the informat i o n nee d e d to p ut ideas together s o as to form new ideas, 

and elim i nat e the fru s trations associated with l earning by creating a 

continuing sense of a ccomplishment. We don't need to spend time on the 

echnolog y o f Sk i n ner's device except to say it was designed to insure 

that mistakes would n o t occur a nd to acknowledge instantly the correct­

n ss o f a student' s work s o that the young person would learn without 

Frustration ; no guilt, n o menta l or emotional block. Presumedly, using 

uch a computer i?.ed learning device, society could not only do away with 

classrooms , te chers and g r a de pressures but tension and frustration. 

Skinner ' s bo x w s ba~ed on a theory of some merit which insists that 

the environment in which we live substantially affec~s how we live, 

•ht w can cc mp li s h, t he questions we ask, and the answers we arrive 

• '·'e tend ta th ink oF our s elve s as if we a re autonomous beings when, 

inf ct , we re in r a ther significant ways what 01.r parents and oLr 

~ociety have !lowed u s to b e come. Conditioning determine■ much about 

us . The f ct th t we speak English, For ins tance, means that some ideaa 

can be expressed easily a nd other perh p not at all. Dur habit■ 

re Amcrican-br d nd, the r e f ore, 

th n n Indian villag r or Jpn 

th t ' s not particul rly n • 

think of 01.rs elvea diff,erently 

ark think of himaelf. All 

popul ity 1 ~ f ct that 

-
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he be a n his presentation with a value judgment: that the impact of 

~estern ci vili za tion on the individual is destructive precisely because 

it Fal se ly suggest s that we are Free. Encouraged to believe that ' we are 

Free , we have come to expect that we can, by the exercise of will and 

c etcrminatio n, modify his behavior. This idea, according to Skinner, 

is wrong and can create paralyzing frustration. He particularly blamed 

the '·'estern religions for emphasizing individual responsibility. He 

Grgt~es that we do not fail because, in fact, we are not responsible 

For what we do; our environment is. 

I like the idea of no sin. 

t any do. We live in a confusing age and are never quite sure 

what is right socia lly or politically. We like the word crime. Crime 

is what somebody else does and gets punished for. Sin hits too close 

to home . Sin suggests that our lire isn't what it should be and we 

are responsible ; but we're quite ready to argue that the triviality 

of our lives is not our fault but the fault of our parerf'Ss or of being 

raised at a particular time in a particular place. 

The Torah tradit ion admits to a part of Skinner's argument: 

e nvironment does play a role and so do a number of special factors 

suc h as age and mental competence. But the whole ethos of the Torah 

tt- dition cries out: "they (the commandments) are not too hard for you. · 

Choose . You are responsible for yo&.r actions and your character." 

God did not fashion us a robot but• conaciou creatures, capable 

of thinking through the con••auence or our action■ and ultimately 

c p ble of acting on our d110i ion. Skinner i simply and ~!tally wrong. 

We do have meaaur o reeaa■ nc:I the inn re110urc to use our 

freedom wisely. 

- But 

b a paint r my 

t cop r • color-blind. I couldn't 
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There a re extenuating factors, but the crux oF this debate is 

no t o n whether there are special factors but whether a competent adult 

is in fact competent to shape his or her li f e. I would agree that 

c hildren r a i sed in good homes with parents who care for them and cor­

rect them have a better chance of developing a coherent sense oF self 

tha n a street child who is raised carelessly, perhaps cruelly; but 

e nvironment is not all. Some who are raised in good homes become bums. 

Some who a re rai sed on the street become groat people. In life every-

thing , including fr eedom, has limits, but the grandeur oF the Torah 

tradition is that it insists that we act in the area of moral judg-

ment a s if these boundaries did not exist. In terms of ethical standards 

we have been given by God the artist's gift of dominating the material 

before us, and the more trained and skilled we become the greater our 

freedo m of act ion. Animals are ruled by instinct; behaviorists like 

Skinner emphasize that s ide oF our nature. God made the animals, each 

a ccording to its kind. An animal remains what he was born. "Then 

God sa id, ~et us make man in our image and likeness'.• The human 

anima l can become a human being. 

- ~ell and good, but why add guilt to our other problems? 

~hy not live in a world of no-fault morality? 

The f ct that I sin points directly to my potential. No-fault 

~ould imply that I could not be other than I am, and that's simply not 

so . Sin implies possibility. 

The concept of sin reminds me that I am morally responsible For 

t lents untapped, sensiti vities unused, nd responsibilities unmet. 

It's only when I caaee to Feel th t I c n ch ng■ or grow that the world 

b comes a gray and hapl 

I c n do and mu t do nd 

and that "will" out 

better selfl', 

p • to con ider the more 

"c " nd th t "mu t" 

I 
I 
I 
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a l wn ys bn ncouraging thought. 

- 8ut si n is such a h~avy thought. 

, ot al 1 that heavy. When I leave the synagogue after the 

closing service of Yorn Kippur 1· always walk taller than I did the 

night before. 

them . 

As I confessed my sins I recognized I wasn't shackled to 

- Ru t you never get out from under. 

The Torah's goal is not purity but growth. 

- But wha t about guilt? 

',·!hnt ? bout it? As with all things in life, there's healthy 

guilt , a prodding conscience; and morbid guilt, a grovelling in ab-

j e ctne ss . The fact that some people can't handle responsibility is no 

r eason to rleny the re sponsibility of those who can. 

The important thing is the concerted moral effort. I couldn't 

r e sist closing the session with a miniature Yam Kippur sermon. In 

m, ny wuys the a b~~-nce of a strong sense of moral responsibility is 

the classic sin of our ag e. Everybody is more comfortable with com-

romise . Everybody wants to do his thing. Nobody wants to be a 

histle-blower. People close their ear to cries of help and refuse to 

testify to a crime. Contra t this shoddy reluctance with God'• 

s tr ightforward and bracing d mends: "Se I I have set betrore you this 

a y, life and death, the b --•~ng and the , choose lire. Cease to 

do evil. L--~n ta do 1 



Chapter 11 

WHAT SHOULD I DO? 

It h a d b e en a rainy morning. The TV had been on and a few had 

b ee n watching a s o a p opera which, as it turned out, provided the peg 

fo r o ur co nv e r sation. The screen had showed a father returning home 

a fte r a vi s it t o his d a ught ers in San Francisco and saying to a 

friend , " Either the whole world is crazy or I am." 

The line's an old war horse. 

- I kno w, but the s cene's real. My father often feels that 

\ ,, ·=1 y 
• l • 

Hi s ve r s ion is: "No one seems to know what's right anymore." 

I 'd h eard t hose words before when an anxious and obviously be-

"Ji ldered l ady cam e to s ee me. 
Her son had been berating her because 

s he regularly contributed to the United Way and other charities that 

he consider e d worthwhile. He insisted that private welfare programs 

vare ban aids t h a t s i mply covered over festering . social ills; that 

rnerica needed r a dical political and economic surgery and that her 

gifts delay e d, perha ps fatally, such reform. 

Her daug h ter h a d been home for a visit that proved to be dif-

ficult . She was living with another graduate student. They had a 

~o~ rfu l relat i onship, or so she told her mother; but they were not 

'lout to be m r r ied . Marri ag e would sully the purity of their love. 

•, h t they had now was genuine; wh t h y would have\f they married 
I 
• 

u d be somethi ng 1 • 

After sixt n or h broth nd ister-in-law 

ere getting a d C T 
b tar rrl nd and intended to 

·re·. ain so , but h 
a th n dad fre h 

t rt and , inc 
on the better. 

Th 
d co• ham 
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a, d told her to pack their bags. They were going to take a long 

tr ·p. He was sick to death of the hassle with clients, government 

For~ms, and uni on negotiations. Someone else could take over the 

business . 1//hatever they could get out of it, so be ,·. it. He wanted 

t o se e the country while he could still enjoy the trip. Perhaps they 

would end up living in California. She paused. She seemed whipped. 

"I j ust don't know what's right any more." 

- As long as nobody gets hurt, what's the difference? 

Shared values are as important to a family as love. We'll 

ne v e r have true community without basic agreement on goals and 

standards. 

- But that's regimentation. 

There's a world of difference between voluntarily concensus, 

what the eighteenth century called a social compact, and arbitrarily 

:mposed standards. Right is not only worth doing but worth knowing. 

- ~y parents are fairly sensible, yet, we have knock-down 

drag -outs on just this kind of question. I believe in living each day. 

They fought my dropping out of school on the grounds that I ought to 

proFessional 
qe t my/license first. I said I'd get it, but I didn't want to spend 

my youth in school. I talked about today. They talked about the 

future . 

'dhen I listen to the generation struggling to adjust to the 

structural changes which have taken pl e inf mily life and the social 

o rder, I find myselF 

·ho love each other, 

with the oth r' b 

A few month 

pl int bout h r 

she move into 

exte ded m 

t 

n eudienc ta 

ch o 

t 

h b 

• re 1 nger between people 

V h 1 cting wi ely and 

ta th bitt r cam-
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the i~povcrished or unwanted were institutionalized, so she Felt 

be t.r~ ,:: y ed and ubandoned: "Don't my chi 1 dr en know the Ten Cornrn ,3 ndments: 

l honor your Father a~d your mother?' How can they do this to me?" 

A F e w days later her children were in my office. Both of them worked, 

2nd they could not afford a full-time housekeeper to look after a 

mother who sometimes became disoriented and wandered off. They had 

investigated the local homes and had found a first-rate facility. "She 

will be well cared for. We'll be there often. She will not be alone. 

' ·Je have no other choice." 

cal l from a grand/daughter 
\,_/ . 

A day or two later I received a telephone 

at college. She was angry and upset with 

her parents . "How could they put grandmother in a home? Don't they 

know that institutions dehumanize, that grandmother will become a chart 

and diminish as a person? How could they do this ta such a wonderful 

wom·1n? " 

We talked about this specific case far a while and agreed that 

everyone tends to judge fror:, a particular perspective. Asking compli-

cated ethica l questions and clearly analyzing motives and consequences 

is a painful and difficult process; I guess that's why many Find it 

e s ier simpl y ta shout: 'I'm right,' and to shout dawn anyone who 

u stions his assertion. 

- That's nonsense. 

ut th re by our culture. 

The little red Flags in our conscience are 

I have a Muslim Friend who feels guilty 

\·•henever he takes a drink and an Indian friend who suffers whenever 

h ,e eats meat. 

The Torah's special and surprising message includes the idea that 

ve are to trust God's commandments, what' ■ written, not our conscience. 

, ny have a conv nient con ience. 

- But you've criticiz d 

believed in situation th c. 

bitr ry tandard. I thought you 
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Situa tional ethics is freewheeling. It insists on the unique-

n e s s of every situation and on the necessity of a thoughtful examina-

ti o n of all pertinent factors. What it lacks is any but the most 

lilr~c h nistic standard by which to judge consequences. Torah ethics 

-
emph as i7es the uniqueness of each situation, the need for case-by-case 

a n a ly s is and the value of a pragmatic assessment of consequences; but 

it , l s o ins ists that there must be a certain thrust or direction to 

~ny e t hical decision . The Hassidim say that when a certain rebbe was 

8rpointe d his Gssociates asked him for a set of new rules for their 

comm unity. He g a ve them a copy of the Ten Commandments. 

Tl e re a re standards and standards. There are standards which 

r e~r esent broa d ideals and narrow standards • 

J □ a ls can be constant. How we shape our decisions to favor these goals 

will va ry with the situation. Over several years a favorite subject 

- i-·ound o ur- dinner table has been President Carter's human rights cam­

Sh o uld we withhold aid and, perhap~ even recognition, from 

,ny co u n try which didn't guarantee full and equal rights to all its 

I s u gested that, in many countries, particularly in Africa 

.nd L - t in . 1 e rica, :1~rican style democracy was impracti~al. Three-

l r ter s of the population rnay be illiterate and most had little ex-

, , r i .-n e with s cl f-government. There are also powerful for~es at 

·Jork -· ger to take advanta e of turmoil to impose their authoritarian 
, 

ideology. In those places, what ia euphemistically called guided 

emocr cy ma y be the most we should expect. To apply the human righta 

m n te indiscriminately, aa the Cart.,... admini tr tian tended ta do in. 

p cs like Angel nd 10 , did not m k■ for freer and more 

j u t !if in th 0 

-
'o • 11Daut v lu • 

Th r lmpo an the 
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commun ity more than the society can bear. Another which sr.3ys, "Oon't 

be riqhtPous overmuch." Often it's better to get hslf of what you 

ho~ed For than to end without any return at all. Often it's necessary 

to comoromise goals in the name of survival. It is not the best of 

r.3 11 so lutions to spend billions far military hardware, and obviously 

much or what we now spend is misspent; but given the jungle of inter­

nat ional politics it would be suicidal to give no thought to the 

deFense of our freedoms and rights. 

Do you recall the Torah report of the long and arduous trek 

to the Promised Land? Only two, Joshua and Caleb, of the six hundred 

thousand who left Egypt entered the Promised Land. Why didn't the 

others have that privilege? Because God judged that they had been so 

brutali7ed a nd emotionally stunted by slavery that they lacked the 

necessary qualities of self~governing citizens. Even God takes all 

sp cts of a situation in mind. I read this myth as the truth that 

liFe is a difficult journey. From one oasis to the next the tribes 

id not know where they were headed. Decisions must be made on the 

basis of incomplete information. Along the road many broke rank and 

. urmured aga inst God. Our companions are what they are, not saints . 

That is the truth of it. Each step of the way required its special 

plans and institutions. Family standards of a clan are one thing and, 

in n e of nuclear arrangemant, ■nother. 

The Torah represent God1 judgment. Life requires our senai-

ive and intelligent application or the• ide 1 to the Facts of a 

p rticul r situ tlon. In on t hu and my honor hi wiFe by • 

r sp cting her ex-di r n t d ral•I 0 t inly today sh might 

not ~ant th t kind 0 • 

I th nlc o OU n 

and Fr do 1 t 
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I don't know in what absolute justice consists 

but I c ~n figure out some of the ways justice applies to race re­

l a tions in MY city. 

The Torah shows me the direction in which my thinking must go. 

The ~buse of wetback labor is evil. h'hy?- "You shal 1 neither wrong 

nor oppress a stranger for you were strangers in the land of Egypt." 

I cnnnot sit quietly in my home when someone outside calls for help. 

'Jhy? "You shal 1 not stand idly by the blood of a neighbor." ~/hen I 

was foreman of our local Grand Jury I had to be careful of cultural 

~ttitudes which are class-determined. ~·lhy? "You shal 1 do no un-

riohteousness in judgment. You shall not respect the person of the 

poor or favor the person of the powerful." I hear many things in the 

course of my professional duties and,when people ask about others, I 

must remain silent. 1/Jhy? "You shall not. go up and down as a tale 

b earer among your people." 

Ethics envolves an ideal side, Torah, and a practical side, 

my decision processes. At Sinai God provided man with the basic rule 

of holiness around which civilization has Formed. Clear words were 

~poken about appropriate actions. The Torah ia a collection oF in-

structions which, taken together, contribute a rule of liFe, a way 

which, so the Torah tradition aFfirma, if followed faithfully leads to 

the well-being of the individu 1, the community and the society. 

- You've talked about Torah rul you do not accept - burning 

witches, stoning dultar r, x-dlff r nti ted role. How c n • 

catch as catch c n coll ction provide t ndard? 

I 'v• 1 t lied 0 m~ t lou c p■clty of Torah to re­

Fr ct it lo tr dltion or int rpreta­

tion thro ov d in tructlan ap-

opr • rlvr, Torah 
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an d Torah commentary, not simply the bare text. The rabbis honored 

,_ nachr--on istic statements by inattention or by reinterpretation. Capital 

punishment was eFFectively abolished by judicial process. Adultery 

was condemned, but adulterers were not stoned. 

found to emphasize the sanctity oF m~rri~ge. 

Rather, ways were 

- t· asn't a bastard set aside almost like our Indian untouch-

That's overstating it. Children born out oF an adulterous 

liaison suFfered certain status disabilities and were limited as to 

1vhom they coul d marry. Since we are conditioned by our culture, our 

structures will inevitably reflect some of the ethical perspectives 

8nd limitations oF our age. Rabbinic society was conscience of blood-

li nes , and the concept of inherited guilt was popular in the general 

cul tt.Jre . In that world the son of a slave was a slave. Upward no-

bi.lity was rare. They thought they were protecting marriage and 

fanily . We think they went about it in the wrong way. Their way was 

not immoral or insensitive for their time. It would be in ours. 

- One oF the assign~ents I was given in Confirmation class was 

to i ma ine ~ituations in which each oF the ten commandments could and 

should be broken. I would kill to protect my Family from a psychotic 

k. 1 , r. Had I been a Jew in Nazi Europe I would have stolen whatever 

In d d to urvive and escape. I remember writing that a young spouse 

or a permanently institution lz d m ta who could not be r the thought 

of b ndoni 

ship. 

loved one ed to h■v• another relation-

It' th rul I but the rule 

• remain appro " u th t blet of 

the 1 

r , nd 

th rul • 
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- If Torah represents a set of goals and we agree on these 

goa ls, why do rabbis come down on opposite sides of iss ues like 

a utopsies and abortion? 

Our environment is not of a piece, and many of us are condi-

tioned by different aspects of this Fractured culture. Not only that, 

but we see different problems. Some see the problem of the sanctity 

of life, others that of the quality of life, and both feel they are 

ob e y i ng G o d ' s com rn and , "Choose 1 i f e • '' 

We see what we are prepared to see. We make judgments based 

on experience and people of different generations and in different 

centuries have different experiences and so make judgments on the 

basis of widely different assessments. If I were to institutionalize 

a parent, I would not feel guilty; another might, and that sense of 

g uilt must figure in his thinking. Before the age of' "Future shock" 

life flowed along fairly predictably. Children grew up in a social 

context not unlike that of their parents. Now each generation grows 

uo in a radically different world, what you saw your parents do and 

were conditioned to believe to be right may no longer seem appropriate 

to you and may seem downright backward to your children. I still have 

trouble with people 'living together• instead of getting married. 

Ethical decisions cannot be independent of context. Some time 

,o, visiting in the hospital, I found myself making the opposite de-

cision in two almost identical aitu■tiona. 
In both cases a patient had 

a fatal illnesa. Th• fir t p tient w • man in hi• middle years. 

As I enter d he look d up nd a id: "A bbl, I have been very siclc, 

but I fie 1 b tt 

beFor th 

to liv 

he 1th 

b or. 

no nd I know th t I m going to b■ well." A week 

n y pr---nc th th could not expect 

h w , t lking about 

r o h my mind 

• t llced • 
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\•.'h y had I sooken so openly? This man hc=:td a wire and children, a busi-

ness . He h a d been suddenly stricken. IF he avoided the deci=ions 

wh ich needed ta be made they would not be made and with costly con-

s equences for the people who depended on him. 

situat ion, however painFul the thought. · -

He had to confront his 

In another room on the same floor I visited an older woman, also 

ill with cancer and with a limited time to live. She spoke ta me hope­

Fully: "I've been very sick, but I'm beginning ta feel a bit better. 

All this will soon be behind me and I'll be well." I was comforting 

and so licitous. I made no attempt to int~ude reality. No one de-

pe;,ded on her. There were no decisions that she had to make except to 

organize her last days as she wished. 

How should we go about making ethical decisions? Joseph Fletcher, 

who taugh t ethics at various Protestant seminaries, insisted that the 

best way to check our judgments is to make a rigorous examination of 

our motives . IF I feel that I am doing what I am doing out of love, 

if I feel it is genuin~ 1 that's enough. Unselfish motivation affirms 

the goodness of an act. Fletcher defines the good as acting out of love. 

This definition may unmask the hypocrite, but I am troubled by it. 

There are all kinds of love. There's a selfless love which is truly 

Jiving and there is a selfless love which grows out of a pathological 

~eed to beam rtyr. There is a mother love which sustains and there 

is a mother's love which smother. You can love a person to death. 

There is a love oF self which i 

is pure arroganc. Love cover 

least, th t w 

rack out o h 

His motiv 

- o. 

think bout 

nt it to cav 

ov 

becoming pride and• love of salf which 

nything and everything, anything, at 

• Th Gr nd Inqul ltor • nt men to the 

1 ul end felt good about it. 

l • 

• ho you t •• 
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I beg in with God a nd with the Bible's revelation oF God's 

~3oo dne s s . I a m under obligation to serve God by seeking to pattern my 

lif'e af'ter Yim. 

- But what is goodness? 

It is those acts commanded and commended in Torah transposed in­

to the c ont e xt of my life. 

- But the Tor a h says "an eye for an eye." Surely, you don't 

~Ffirm the nobility oF revenge? 

It' s no t a rule of revenge at all, but a rule that damages must 

be p aid Fo r h a rm you c a u s e another and that those damages must be 

cornme n s ur c te t o the hurt. "LiFe For life, eye for eye, tooth for 

tooth . • • " 
Yo u wouldn't punch out another simply because he'd ·taken a 

. ~wing a t y o u. 
... 

'o , but I mi g ht call my lawyer. The Biblical rule uses primi-

tive t e rms ; the Ta l mud ma de the point explicitly: "An eye for an eye is 

rincip le in cases envolving monetary damage." It was important to 

limit r , ges ·nd to preclude blood feuds, and a good thought is that, 

0 C a v e b _e n p s id, the issue is closed. 

Ho w d o you judge the application o~ the Torah's spirit? 

By a c lculus of cons equence rather than a calculus of motiva-

t . n ,. I tch d t he othe r d a y a s family pleaded with a physician to 

11 he could to sav their moth • She we in her eightie, in• 

com • n d hr bra in ittl activity. They spoke out 

of CV 
' 

but 0 0 cond 111n th ir mother to pro-

r cted p tl nt who might 

b h 1 • Lov block 

• th t 
JU m 

• 
JU • 
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- Some peop le talk endlessly about values; but I don't see that 

thei r lives are any better than mine. 

The Torah offers its standards in the language of specific com-

mandrnents r ather than of a classifying definition. Philosophy defines. 

The Torah demands. "It has been told you, 0 man, what is good." The 

primar y consideration is the deed. Ethics has no existence outside 

of ethica l act ivity. The Chinese wrote the noun 1ethics' with an 

ideogram which co nsists of the shape of a man and the symbol for the 

number two. This suggests, I am told, that ethics exist only in re-

lationship to others, that a person proves his virtue not by the 

s ubtlety of his definition of the good but by the quality of the life 

wh"ch he leads. 

The search for a useful definition of the good was vigorously 

~ur s ued in the academies of ancient Greece. Plato developed an elegant 

Forr,ul tion which depended on stipulating four cardinal virtues. Yet, 

\hen I first read The Dialogues I remember being puzzled that, having 

def ined the good to his satisfaction, Plato did not go out into the 

gora a nd preach to the Athenians about their imperialist ambitions, 

~or st nd up in the Council of Athens and insist that slavery was evil 

and that all slaves should be freed. He continued to live as before, 

. -chin philosophy to the son of the well-born. 

As an undergraduate I took course on Moral Philosophy from a 

fine teacher, A lph B rton P rry. H lectured twic ach week and an 

chance to talk 
- sistant conduct d 

over what w h d tu 

de 1 about p 

undergr 

though, 

w w r n 

rid y n 
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i c ter. 

I mistrust outbursts of moral passion by men of suspect char­

Peace, justice, freedom, love - all those compelling words must 

be judged by the character of the person who is using them, the con­

text in which they are said, and the consequences of the proposals 

being made. I have heard Hitler and Stalin speak of peace and Neville 

Ch am berlain promise peace in our times. I have watched mobs demon-

s trate violently in the cause of peace. I heard four American presi-

dents speak of peace and escalate violence in Vietnam. I've always 

Felt that Judaism was right to make an issue of attribution. 

s t t e ment must include an indication of the promulgator, to quote an 

old Torah saw: "It's not the words but the deeds that count." 

j hen I hear youngsters pontificate about the wickedness of 

politicians, I find myself repeating the rabbinic proverb: never judge 

a nother til you've stood in his shoes, and wondering how will they act 

hen their time of temptation comes. On the other hand, when I hear 

judgments spoken by men and women who have used power with some degree 

of wisdom and restraint, I listen attentively. 

Dietrich Bonhoeffer was born in Germany in 1906 and died in 

1 ~45 in a 'azi prison. A child oF privilege Bonhoeffer grew up close 

to his church and found his way into its ministry. Possessed oF a 

well-furnished and keen mind, he became known as one of the leading 

h ologi ns on the continent. In 1938 the Union Theological Seminary 

in ew York invited him ta join it f oulty. He came, but a year 

l ter with w mmin nt Banho far r tu--ned top rl h work in Germany 

wher he d h z o o 1 who orb de him to preach or teach . 
• 

Within --,~~-- --~-- ••• • Knowl h faced de th 

which he completed 

h qu tlon of 

be 
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in the midst of each definite, yet unconcluded, unique and transient 

s ituation of our lives. In the midst of our living relationships with 

me n, things, institutions and powers, in other words in the midst of 

our historical experience." Goodness does not exist apart from the deed 

itself. I have little sympathy for those·impulsive characters who 

a ct before they think and,when they fail to accomplish their ends, as 

is often the case, excuse themselves by saying: 

helpful!" 

"I only meant to be 

Believing as I do that Bonhoeffer is correct, that any attempt 

to def ine the good apart from a concrete situation, the times, the 

c ontext , the relationship, the culture, the range of options in which 

that particul a r decision must be made will fail, I have always appre­

ciated the f a ct that a unique genre of writing developed by the rabbis 

to investigate ethical questions. Jews generally avoided theorizing 

in f~vor of a careful a nalysis of individual cases. Occasionally a 

medieva l philosopher like Sa dya wrote a chapter on ethics, generally 

resenting an ana lysis which was little more than a Judaized version 

o f Aristotle ' s middle way; but, by and large, they preFerred the 

=P cific ta the abstr ct. An interesting case would present itselF 

or som one would pose a specific question involving moral issues. The 

r bbi ~a r ssed would advise as best he could and explain his 

v· e ·•s on the ac: is of Torah a-tan ards. Those involved would accept 

h
0 s dvice or not; but, if the issues ware interesting, thi did not 

end them tter. The rabbi would draw up digest or the problem to 

·hich h might or not append comment ■nd end thi ■ preci and his de-

cision to other authoriti or comm nt. 

to come don with pr c Ju 
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rounds. E ch 
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,.s t'Je l 1 2 s his ovJn judgment. In so doing, the sages develo~ed a 

] iterature called She'elot u'Teshuvot, Questio_ns ~n~ _':'r,sw~ ,:.~, responsa 

which related to speciFic issues and emphasized the importance of 

thoughtFul application. 

• A rough analogy can be made to our constitutional system. Each 

Supreme Court justice interprets the Constitution according to his 

1 i g ht. Some a re overwhelmed by change and feel the need to defend 

the old ways lest all sense of fitness and continuity be lost. A 

uotice Douglas strides confidently into the new world ever eager to 

bre~~ ne w ground. There have always been strict and broad Torah con-

str ,ctionists , those who argued rabbis must not rewrite the covenant 

nd enrorce the lette r □F the law and those who interpreted the letter 

F th 1 th h ·ts p·r·t 'the law was g1°ven to man to l1°ve bv o e a w roug i s ii : ~ 

it, not to die by it,• 
I 

'the Sabbath was given to man, not man to the 

b ·h,' ' woul d that they might Forsake fv1e if it means keeping faith 

i t h the Torah.' Let me quote you a bit of Talmud about fasting on 

Yam Kippur . "If, on Yom Kippur, a pregnant woman smells some food 

nd cro ves for it greatly she should be given a little until she no 

on e r f ls weak or faint. A sick person, too, is fed at the word of. 

he physicians. If no physicians are present one feeds the sick person 

nts "t - until he says 'enough.' 

The T lmud contain other similar examples. Torah law pro-

hibit d the High Prle t ram wearing hi cred robes outaide the 

T# Pe Compound i but, h n Al x nder th Br t wept through Asia Minor, 

h r i ning High Pri t, 
. 

-..~, put on 1 crown nd hi vestment■ 

d tr veld , nd th city' homage. 

u horlty and, 

n H drian, 

ntly 



defc ,"3tr d .Judeans, the sag~s voided a time-honored prohibition aoainst 

\'J r i t.i ng clown the Oral Law. There was danger that those few who knew 

t he _Pw ~ight be killed and that details of the law would disappear 

with them. 

Verse 126 of' f'salm 119 reads: "It is time for God to work, 

because they have rebelled against the law." If one takes this phrase 

ut of context, as the rabbis sometimes did, another translation be-

c;omes possi ble. "'·:hen it is time to be acti va f'or God, then put aside 

y r::>ur l a w." 

- That would seem to justify s etting the Torah rule entirely 
, 

as i rle . 

. at really . ',!hen a Governor proclaims martial law, he is 

t~esponding to an emergency situation in which the usual routines 

of ths l a w a re inappropriate. Torah would be pointless if it were not 

eff' ct ive. 

- ~hat about civil disobedience? 

Tora h accepts the laws of a state as binding, unless authority 

is tyr nnical and obedience would force Jews to violate the elemental 

rul s of' ocial organization or publically flaunt what the Torah stands 

or . 

- ··:h t bout the idea that th beat legal system has the 1 st 

w? 

Freedom i not b nc or 1 w, but the abs no or arbitrary and 

unju t law. 

Nho cam out 

V 9 ~Mt 

Torah do 

p iv 

t nd 

Th Tor t th t r dam r quire 1 w. The rabble 

au, • IH,l~h, worthless to the~-

h t m or the covenant. 

not require 

Torah 



b eautiFul Oa th s heba to his de2th so he could bring her into his hGrem, 

Go d s~ nt t he prophet ~!athan to condemn him. 

~a k e , but just law for the sake oF justice. 

It is not law fur law's 

- Is there an intelligent way to make~hical judgments? 

Think before you act. Make sure y6u understand the issues. 

Remember what Torah is all about, study your options careFully, work 

o ut as b est you can the ~ o s sible consequences oF your decision, and 

-c t in suc h a way as to increase rather than diminish the opportunities 

o f t he living. 

- Th a t's h a rd. Often there's not enough time. 

L ik e most skills, moral judgment improves with practice and 

thought. 



Chapter 12 

TRUE AND E ' □URifG IS THY WOAD - DA 15 IT? 

- My f ather is an architect. As I grew up he beat into my 

head the rule that a building is only as -stable as its foundations. 

A structure that isn't solidly based will shift and ultimately col-

l apse , whic h brings me to my Noah's Ark problem. How can I take 

~eriousl y a Scripture full of fairy stories even if they are dignified 

by suc h 8n au3 u s t term as myth? It was Saturday afternoon and we had 

been talking abo ut that morning's Torah portion. 

- I was in a Gible class that you led last year. You mentioned 

thrt the oh story is an Israelite version of a classic Asian epic. 

I w~~s impressed by the way the Israelites turned the familiar flood 

story into a mora lity piece. If I remember correctly, in the original 

version the gods opened the flood gates because the noise oF the city 

d · sturbed th ir siesta and the hero was saved because he is a favorite 

of one of the goddesses ; while in Genesis God decides to destroy man­

kind b cauce of t he world's wickedness and Noah is saved because he is 

cod m n. You helped me see the special message in the Torah myth; 

-ht e were not playthings of the gods but servants of a dependable 

r, that the conceptual change which results for a perspective 

·1h"ch • 1n i ts th t God need not be feared leads to new and liberating 

r~l· ious per pectives . I no longer look an the Noah story aa a Fairy 

tory, but I s unsettled by your casu 1 t t ment that the Noah 

ch • rs_repr Gent an amalgam ar two di tinct traditiona. If I remember 

corr ctly , in one var ion th 

s v ns . How can I tak 

contain neon 

incon at nt tr d 

- r m 

t nt 1 

an 

V n 

nim 1 come two by two, in the other by 

tr dition ba ed an Tor h which 

tory 1 m t 1? C rt inly, n 

V "· 
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two creat ion myths and even two versions of the Ten Com:nandf.lents. 

The Tor a h contains any number of inconsistencies because the 

ancients didn't edit material with the same rigor as we do. If there 

~ere two old a nd venerated cre2tion myths, they were simply placed side 

by side . 

- But that f2ct doesn't answer the question. 

Your problem is a perceptual one. You have literally identi-

ried the Torah's text with God's tJord in much the same .way pantheists 

say nature is God when what they mean is that God is the creative 

force behind or within all that is. The Torah is not the text God 

dictated to ~'oses for transcription in its present form. It is the 

,._. 
crea ~1. ve force within that text. To use a rabbinic metaphor, the re-

.eived text is simply the outer garment of God's Word. We touch the 

mystery of revelation when we uncover the Torah's deep wisdom. 

mong the int e rpretive rules or middot which the Talmudists 

pp ied to the Torah was one which stated that God deliberately 

ohrased the Torah using language ordinary people could understand. The 

Tor h's idiom and imagery suggest but do not exhaust God's real meaning. 

Intended for everyone t ·s understanding I the Torah expressed itself 

through imagery and drama rather than subtle theory and elegant theology. 

ad does not speak , at least not in any way in which we do, but how 

e could the idea thae the Torah contained God'• will be communicated? 

In the ancient world group• of escaped slavea were hunted down ruth-

ssly lest other slave b ncour ad to run way. The Israelites 

de good th ir eac p. Obvlou ly God had made thi remarkable event 

ossible. Th p t or th t kn lit lly 1 a dramatic miracle 

story. B h th m r c •n1•mptiv r ognition of God 1 

ewer to v 

- Yo 
k nd 
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the ;Jnima ls o r the R8ed Sea, I understand metaphor, but two distinct 

vercions of the same story edited in such a way that the loose ends 

still s how. 

There were v□r ious versions of the Hebrew myths, each venerated, 

v1hic h \.'!ere finally brought together into our Tarah. I confess I've 

never been troubled by the existence of several versions of a story 

or 1 w, probably because I've never fully identified the Torah text 

,'·' i t h Sod ' s a ctual words. If we a re not fixated on the text as literally 

Jod ' s ~or d but accept Torah as a n antho logy of the understandings which 

cari1 e to t h em when and as they met God, to use Martin Buber's term, 

the n such inconsistencies cease to be troubling. God was met, let in, 

b y v ~r ious p _o, le at various times. A prism reflects various colors 

ci_pending on the a ngle of the light source and the placement of the 

vi ewer. Tho se who e dited the Torah did not believe that it contained 

a comp l .te and s y stem tic truth. That's a later piety. 

- Do you believe that tha Torah is God-given? 

ac 

Let me a nswer your question with some care, so be patient. An 

... mic colleague enjoys reading the Bible as literature: "the sweep 

. 
is ep ·c and the style classic." He equates the Oeuteronomic historian 

i th Homer a s a m ster story teller, "but my God, to claim more is 

H nae ' s the idea of the Torah as in any way dfvinely 

"The Torah contains an outdated science, record of a 

six-day creation, and some patently unaccept bl rules of conduct: 

the toning of adulterer-a nd the burning of' witch•••" 

Th Tor h cont in• exagg r tion: a comp ny of' six hundred 

housand ex-al ve could not h v 

for Forty ye r, in th b r n 

urvlv d for orty day, much lea 

or the in 1. The Torah con-

tins om thic C d h rd nlng th 

heart of Pharo h h 1 of' V 

in ord r 



incr e d i b l e l egend: the s un standing still so the Israelites could 

cnrnrJ l ete the destruction of enemies, daily rations of manna in the 

wildGrnes s with a double portion on Friday so no one would have to 

violate the S a bb a th, the Angel of Death striking down all the Egyptian 

fir s t-born. Some of the activities of the patriarchs seem downright 

immora l: Abr a h a m seeks to pass off Sarah as his sister, fearing the 

Ph aroah wo uld c ovet her for his h a rem and that his life would be 

er,dangere d a s t he unw a nted hu s b a nd; Jacob rips off his brother's 

birthright. But why go on? The p roblem is well-known. The Torah 

isn ' t true in t he conventional sense of that word. 

- Ye t, a ft e r you read from the Torah duri~g a service, you re­

r:: ite the l i ne : "The Torah of the Lord is perfect, reviving the soul." 

\ren ' t you perpetuating a lie? 

It is a li n e fr o m the Psalms, Poetry. Perfection suggests en-

uring vitality and tha t mir a culous power to keep the waters Flowing, 

of which we ' ve spoken. The Torah in a worship setting represents all 

ht is insightful a nd r e d e mptive in Jewish experience. 

and represents a ll tha t revives the soul. 

It presents 

- If a class in Compa rative Religion in Japan were assigned 

t he Torah , woul dn't they read it as we read Homer, as a Western 

cl, ssic hose ides a nd lite rary Forms provide an interesting view oF 

ccr in r ligious ideas oF a particular West As ian people? They would 

r d he Flood story a a l egend bout the end or th■ Ice Age which 

ks to explai n the orig in or th r nbow and to m■k■ certain mythic 

m nts about l if , not d v ly mpowered t xt which continues 

to i~spire an imp ~-ft~ Yw• Q101111M~ Y• Mightn't they wonder how 

ener tions or --• --- n•••~ Matt ~-~ h torie? 

Of co 

nd 
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the master answered: 'God is wherever you let Him in.' The books of 

Scripture become Torah whenever Jews read them as Torah rather than 

Bronze Age classics. 

- Why suspend disbelief? 

Because our history proves that these scrolls are more than an 

antho logy of fables and archaic laws. They have the vital spark of in-

sp ired meaning. They represent Judaism's special and surprising word. 

It is our myth, one proven out in a thousand ways, that what happened 
.. 

~ t Sinai, God's gift to Israel of Torah revelation, represents the 

centra l and vivifying message of this tradition. To treat Scripture as 

no more than an ancient classic is to be unable to explain the vital 

force which inspired/inspires millions. 

- You're saying that what's not true is true. 

I'm saying that facticity isn't the iest form of th • 

Every religion rests on "evidence" of this kind. Religion, after all, 

pulls ta ether ideas which cannot be proven. The Ch~istian suspends 

disbelief about the Crucifixion. The Communist does the same with 

~arx's description of the so-called scientific laws of economic and 

political development. Moreover, the Jew can 'prove' that the Torah is 

reveled . Its teachings and its promises have proven their value. The 

Je~ ish people is alive and creative. Jewish life is sound and healing . 

. • h t more can be asked of God's Word? 

Ever since Sinai Jaw have found unexpected depths of' meaning 

in the text-. A favorite im •for-Tor- h wa th Biblical phrase: "a 

fount in of' living 
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rabbis som t m 
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was able to find surprising teachings in Moses' Torah because he and 

his colleagues insisted that the apparent meaning of a text was only a 

sm2ll oart oF its import; each word, each letter, even the way a letter 

was formed suggested other truths. These images must not be taken 

literally, but they represent a perception of the Torah's life en-

hancing spirit which we can share. Just as God's glory is reFracted 

through nature, but lies beyond and behind as well as within the 

natural orde r, so God's words lie beyond and behind as well as with­

in. The image that comes to mind is the blue sky we see every day. 

The sky is oF God, blue, yet not blue; for blue is what our optical 

apparatus permits us to see. An animal sees the sky differently and 

so would a ~artian . 
- What about revelations? 
The sky is part of space, empty, yet filled with energy; dimen-

sioned , yet infinitely expanding. The Torah is a text, words, yet 

filled with energy, dimensioned, yet infinitely expanding. Philoso-

hers as well as theologians acknowledge that there is a world of 

appearances and a world that lies deeper, the "blue" sky and the endless 

ether. onothe i sm did not emerge out of intellectual analysis; as we 

have seen it ran counter to the science of the day; rather, someone, 

Moss or another, sensed the unity within; or put another and equally 
. 

val·d way, God allowed His nature to be sensed and a mind had broken 

Fr of the conditioning of pagan culture. Moses and his followers 

ruggled to muke this perception real. Science is to nature what 

comm ntary is to Scripture. Science seeks to see what the senses do 

s • Comment ry seeks to-find what e first reading does not sug-

s , an what is mot impr ssive 1 

1 _ to find. 

- That • 

I don't b 

n o h kno n, 

poe ry. 

th t there is always something 

o th hictd n 

y n v r 
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beFore a v s il a ble. There is something new under the sun and in our 

sou.ls . liow else s hall we look on this new thing but as a gift from 

God? UnFortunate ly, many expect there to be explanations for every­

th ing . . ~any are conditioned by a mental set which rules out revela­

tion a prior i. We assume that what we do not know simply has not yet 

been rese8rched. Our troubles with revelation result from the fact 

that we have, ccepted one of the Enlightenment's assumptions that 

everything cou ld be e x p laine d as gospel truth. It's not. The eighteenth 

Jentury had not y et h a d to confront indeterminacy, the presence of 

probobility dnd the absence of certainty in nature, and the power of 

the irrationa l in human life. Since the quantum theory was discovered 

sc ience no longer argue s that equal causes produce equal effects; but 

many or us st ill are caught up in a deterministic caste of mind which 

is r ea lly out of date . The truth is that there are things we will 

ne v .:r know . God did not owe us the skills necessary to explore His 

... ur po«=c s . Sc i ence describes, it does not explain. Love, beauty, 

just ice, creativity, rev e lation, cannot be examined in a laboratory. 

I would add that revelation plays a role, perhaps the major role, in 

c j ntific re e rch . Research proceeds in two ways, by a piling up of 

infer tion a nd by revelation. A spark bring• idea& together into a 

sib "lity which urprises a researcher and which he sets out to prove. 

- Tf e rabbi in my town dismisses Biblical criticism as pointless. 

Th Tor his a mystery . 

of, n lyses do not epply. 

God's word are aui-generi ■• The normal rules 

Ir ~pectfully disagr 
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time these were drawn together and edited and that, towards the 

micid le oF the Fir s t millenia, the text we now call Torah wa s published 

in its present form. 

- Then we're back to the Torah as literature. 

The Torah is both a composite manuscript and a consecrated 

11 y stery. Light provides a useful analogy. Light is both a wave and a 

cluster of act ive particles and it turns out that it is impossible for 

a n observer to view or measure the two properties oF light simul-

aneaus ly. If you look at the text and see only the text you will not 

~ee Torah , the divinity within. If you look at the Torah and see only 

its di vine force, you will not see the seams, the editings and the 

c::ontr c= dictions . My academic Friend is wrong when he dismisses Torah 

s no more than an anthology of Israelite myths, legends and laws. Your 

rabbi friend is wrong when he dismisses academic analysis. To fully 

r~pr ciate Torah one must be both scholar and Jew and recognize that 

he c nnot be both at the same time. I often wonder if the rabbis recog-

nized how apt their description of Torah as light, Torah □rah, was. 

I red to them from Victor h'eisskopf's "The Frontiers and Limits 

of' Sci nee, " which is worth thinking about. 11 A Beethoven sonata is a 

n tur 1 phenomenon which can ba analyzed ph~•ically. However, even 
. 

if th se processes are completely understood in scientiFic terms, this 

·nd of n~lysis does not touch what we consider relevant end essential 

in a Beethoven sonat - th mmedi te and direct expre aion oF the 

mus ·c. In the am •Yon c n und r t■nd un et or the tars in the 

m thing about experienc-ni ht lc:y in 

ir,g th se ph no 
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part oF ~ sAcred ritual. I handle the one text seriously, but un-

ceren1 oni ous l y. I make notes. I erase. I handle the other reverently 

-~ nd s~eak a blessing before and after which offers heartfelt thanks to 

God For the giFt of His Instruction. I never touch its text but read 

with a oointer. As so often in matters jewish, contradiction is af-

Firmed and the suggested approach is both/and. 

Actually, I have three Torahs: my annotated text, the Torah in 

the ark and my library, hundreds of volumes which are the records of 

o ng oing and unce2sing Torah commentary by jews. The primary religious 

task of the Jew has been to explore tha Torah's meaning, and over the 

centuries rn_thods of incredible ingenuity have been employed in this 

tas~ with results which range from insight to absurdity. Commentary 

ca n be pious a nd po intless as well as reverent and significant. 

Those ~ho read the Torah as ancient literature do so as archeo-

logists or students of myth and in order to know more about those 

times and those people. The Jew when he is Jawing reads the text 

within the context of his tirnes and his needs and he responds not only 

o the text but to the generations of commentary and interpretation. 

He may not read any particular commentator, but he approaches the text 

with the comm ntator's assumption that it has something oF signiFicance 

to s y bout his goals and activity. The Jew listens to or reads the 

Tor h vith the presumption of its relev nc. 

It is now generally h ld th t th pity that the fiv• croll• 

of the Tor h er th• re ult o 1 r v l tion b c me orthodox 

om t • m .. round th m . d Y . r rt o&e . Bur-

d n d by uch er t h' co■po ition, m■ 

odern J w C no n V 

llow th ms 
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u11to " osc s ." In f 8c t, nowhere in Genesis is the claim made that these 

I saiah and Jeremiah questioned whether God had ordered 

tha t J ws observe the priestly rules governing the sacrificial cult; 

" '•!h o has asked this of you to tr a mple my courts?" suggesting at the 

v e ry least that tha~ part of the legal ma~erial of the Torah which 

~ea ls with the sacrificial cult was not accepted by all as Torah in 

thc:oi r day. The pur~ose of declaring that the whole Torah was a 

sir gle revelat ion mediated through ~;oses, which became a dogma of 

r ~bbinic Ju 3a ism, was to guarantee that Judaism's special and sur­

uri' ing rne s ge would not be reshaped by anyone adding new revela-

tion . It was a useful and perhaps necessary dogma in an era which be% 

i~v~d in ~ro p hets, but I, frankly, cannot see that the mysterious 

Vi 1·ty inhe rent in Torah is enhanced when the text is seen as a 

one~- nd-on ly reve ,_tio n rather than as an inspired editing of a 

umber of insp ired tr · ditions . Seen as the enlivening message oF 

.J _w · s h r li . ious life and ppro ached as a living document, the Torah 

ooens i se lf to us and, ~sits name suggests, instructs. 

- You prise Torah, but in fact no one today lives according 

0 t - e ch · r • Your friend, the Martian, could not reconstruct 

th Tor h's text From observing current Jewish practice, however 

or ho o . J s are monogamous. The petri rcha were not. Jewish life 

on y gues , an institution nev mentioned in the Torah. 
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is refrGcted by Tor a h. It sent into history something altogether 

new , unexoected , divine, a transvaluation oF conventional atti­

tudes whose implications we have not yet succeeded in discovering. 

The fallibilit y oF the Torah would bother me only if I did not also 

sense its di vinity. 

Shakespeare 's line that there are more things on heaven and 

Parth tha n in all our p hilosophies turns out to be an accurate ana-

lysis GS well as great poetry. Science has advanced to the point 

where it must speak of its own limits. 

no longer s uggests abso lute certainties. 

The concept oF natural law 

Physical laws must include 

·he rinciple of indeterminacy, black holes in the universe, and rays 

that we have no way of accounting For. Man's consciousness cannot 

be Fully predicted . There are good and valid reasons to suspend dis-

1J lief nd to recognize that mystery underlies what we normally call 

reality, and th tat times some part of this deeper reality breaks 

t hroug h and we see nd understand what we had not recognized before. 

The nc i ents described this process as a form of speech, "And the 

Lord sai d unto 'loses : we tend to prefer less sense related terms .. 

escribe the sense of everything falling into place which is ex­

- rienced when our questions about li~e seem to be answered, when 

c rity replaces confusion. We talk of insight. \t'hatever term we 

C COS ·e refer to recognition of what h not before been known, a 

o ci 1 and surprising message. For th■ Jew the miracle of eware-

ss took plac on Sin i and its substanc■ h 

r Fr ct d by, th Tor h. 

been collected in, and 

- You almost ape k o Torah living ntity. 

Precis ly. I dr w n n 1 y b or hand ul. My fea-

ur s r not God-lik n h responds 

to the world wlth c 

which r jct Plln 
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my talents and to put them to good use, my soul or spirit, call it 

whRt you will, is of God. Those who crush divinity, either by 

0busing another or by being indifferent to the spirit, commit a 

horrible s in for they erase possibility, God, from life . .Just as 

there is sornething divine within every human being, so there is 

something divine within the Torah. The Tarah's text is not perfect, 

God-like , b ut there is within its wisdom a profundity and a com­

pe lling spiri t which is of God. 

- Yo u didn't let me finish. 

value . Jewish history is a history 

I admit the Torah's functional 

oF signiFicant accomplish(ment, 

The Torah tradition has helped s h ap e healthy individuals and en­

couraged f am ily life and the s ense of human dignity and justice. 

But it still seems ta me as if you're saying that a brilliant forgery 

is nev ertheless a grea t pa inting and should be hung beside Rembrandt 

nd Oa Vinci master works in a museum. 

A forger y is a ma nufactured invention. The Torah began in a 

genuine meeting between r-:ases and God, was enlarged by the record of 

other meetings between God and our ancestors and grew and changed 

a s the ~erious and committed of every generation confronted the Torah 

mes ge . 

,:est of us carry an image of revelation which we owe less to 

c r ful thou ht th n to romantic literature and the movies where a 

bass voice comes out of the clouds as light rises 

and no one is leFt in any doubt th t lthi ia God 

in the background 

talking;•/ Cecil a. 

De, ille improving on the description or thunder, lightning, and horn-

blowing which, ccording to E>eodu • ccomp nied the th ophany on 

Mount Sin i. Thee ly t 11 lov d to mbelli th Sinai 

cry. It's th C ntr 1 no~ th only r port of' rev 1 -
tion, and th 0th r d t m • Th 1 n-

gu ge u do t n th than • 
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. 
VO JC e • "This is the vision of Isaiah . • • vi.1hi ch he saw." Early 

in his career t he p ro p het Elijah is told to return to ~~aunt Sina i. 

I ,e does s o a nd God s pea ks to him not in the whirlwind but in a voice 

of grea t s tillness. On that occ a sion th e re was no thunder or earth-

~o one el s e h eard God speak to Abr a ham on Mount Moriah, to 

~oses a t t he Burning Bush, or to any of the prophets. Revelation is 

general ly treat e d a s a vision ~hich comes unexpectedly into the mind 

of an indi v idua l or a s ideas which, somewhat to his s urprise, he hears 

himsel f . sayi ng : "The God put forth His hand and touched my mouth and 

s2 id to me ( .Jerem i a h), <s ee I have put My words in your mouth'." 

- Yo u' re asking me to consider revelation as an experience 

which might occur t o a ny concerned and sensitive person opening him-

self up to l i fe ' s my s tery a nd meaning. I've never heard God. If 

someone were to say t o me: "God told me," I would mark him down as 

unbal8nced and -uggest medical help. 

·.· 'e li v e in a secul a r a ge which no longer instinctively identi­

fies the ru - h o f i ns i g ht a s God's s peech; hence, anyone who hears God 

comes immedi te ly u n d e r s u s picion. Biblical man lived in an age which 

believed in prophec y n d ide ntified the e mergence oF new ideas with 

God ' s speech. Cle r y o ur mind oF the stereotype of the prophet as 

one who spoke in an e c s t a tic trance or aa II spiritual or medium. The 

p ro ht Yho e words were f o und worthy of canonization were people 

much like us . They were d eeply cone ned with th event• of their 

d y , particularly I sra 1 1 

did not suddenly pour out. 

r ligiou 

Th r i 

the time to phr c r ully th 

It eem t m V 

t p-by-at p 

o ct dly h n 

ev 

pirit and national will. Speech 

v ry indication that they took 

1 ht nd thought. 

••~n not only through 

but 1 unex-

pot• 
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e, r n r a n a rtist's eye becomes aware of a subterranean stream of 

1n ~, ning wh ich is always there and which we rarely tap. I call such 

a qua ntum increase in understanding revelation, God disclosing part 

oF wha t was hidden heretofore. 

Two people meet . They treat each other as companions. They 

dP-cide t o work together or simply to have some fun together and 

then, perhaps unexpectedly, they touch a deeper reality in each other. 

Com~anionship becomes friendship or love. The potential was always 

the1-e , but it had not been exposed, a new reality has emerged and 

often neither person really knows how it happened. 

'orma lly, we take the outdoors for granted. There is grass 

~o be cut - nd leaves to be raked. Then one day we walk out into the 

field a nd suddenly we sense a beauty, a power, the indwelling glory 

of n_ture. 'o one will see anything happen to us. There is no 

t t under, but something important has occurred. Nature is no longer 

s i r ly resource to be u sed but a divine gift which we feel com-

elled to protect f'rom those who have not sensed that "God is in 

this pl.:3ce and I knew it not." 

'1hen friendship becomes love, not lust but love, that, too, 

s r eve l a tion. ' Jhen the burdened soul touches the life force, 

nd finds strength flowing into his soul, that, too, is revela­

'•'hen the mind wrestles with the conditions of our lives and 

suddenly the pieces fall together and replace conventional wisdoms, 

th t, too, is revelation. 

:han a sage wa ask d, h i God, h n&w red, God i ■ 
• 

•h rever men will 1 t H n. n nci ■nt I lit■ proph t, 

e nd storyt 

pre iv d. 

think r, hod 

n thl h pp ned mathlng new 

• cont mpor y 

lon • " 
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- But wh a t of their errors? 

8ib l ica l ma n kn e w tha t he could not believe every prophet who 

came ~ow n t he ro8d. The Bible di s misses ma ny spirituals with the 

phr.Jse , " th e p rophet is me s hug ah." They a re as suspicious of the 

~SP world as ma ny of us are; but they kne~ better than to dismiss 

out o f hand e v e rything that purported to come from areas of the 

mind whic h lie f a r b e low tho s e where cons cipus thought takes c lace. 

There wGre " t rue" pro p hets a nd "false" prophets. A "true" prophet 

was one whos e messag e made sense. 

The Tor a h is both a human and a divine book. Inspiration 

h d to be coded in l a nguage and expressed in meaningful idiom. We 

hear wha t we a re p r epared to hear. The word had to be understood 

by people o f a particul a r culture and time. Beethoven had to write 

For the instrume n t s then a vail a ble and to use musical notations of 

earl y nineteenth-century Europe. If he h a d been Indian or Chinese 

his talent wou ld h a ve been as grea t but his music would have taken 

on a qu i te diff e rent form. Those who heard God could only formulate 

their new under standing in terms of the events of their day and 

necess ril y e x p r essed their insights using familiar concepts and 

metaphors . 

The mi r cl e o f S inai is not that God s poke - revelation is 

not a uni ue phenomenon - but that whola p e ople were prepared to 

--ccept t'oses ' report of the meeting and that a religion emerged. 

The' ord w snot l ost but bee m th ounding maasage of a dynamic 

r licious tradition. 
~ . The tr dition 1 y u&e two t rm■ for rave-

lation , " tha gi v ing of' Tor h" nd 

Sinai symbolizes od ' 

- Do your 

thought th c r 

ypt . 

ly 

procl 

h cc pt nc of Torah." 

ppropri ■tlon. 

th e? I 
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Again y o u raise the problem of literal truth. I do not know 

who \\';~s a t Sinai. I don't think it's a terribly important issue. I 

•-us;.Jec t Biblic□ l man didn't either. In one chapter in Exodus r·.~oses 

is a lone on the mountain; in another jbshua is with him; and in a 

third so are the seventy elders. The Torah was no more concerned 

·. •i th such details than we need to be. What was important was that it 

ha pp~ ned , there was a sense of a new understanding, new \Jords, a 

covenant, and s o compelling were these tJords that the tribes bound 

themse lves to the Instruction. The Torah was given to Israel and, 

because it carried the authority of meaning, the people gave them-
• 

s elves over to it. 

- You talk like a mystic. 

r:ver y serious religionist is, but I hope that mine is not a 

~ysticisrn ~hich glorifies the irrational. I believe in the divinity 

of Tor h because it alone, of all the religious works of antiquity, 

h a s e videnc_d a compelling power, alive. Tha Babylonian version of 

the flood story was Far better known in its day than the Noah version, 

but for more than two thousand years, until archeologists chanced 

on the ncient library of Ugarit, almost all trace of this once 

o in nt ,y buried in the ground. During all . these years the Noah 

tory, s read regularly and seriou ly confronted by the synagogue. 

I b lieve in revelation. Th hava been tlm during 

r- rious discussion th t I suddenly r ognized th t wh t I or another 

h d w id present d nun xpect d truth, not the truth of taxt books, 

co, on sens, or xp r nc, but t t nd irr ducibla truth. 

b lieve I th till. 

I b .. 1 nt. We 

h V nth 1 moments 

hev occ r long bef'or-e 
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Sina i od h a d revea led to Noah the terms of a covenant designed to 

regulate a ll human soc iety. I have no trouble understanding that 

Christians and :'uslims Feel they possess revealed words. Their 

thinkers , too, knew the moments of sudden clarity, and far millions 

these words have b ee n and are compelling; 

- But we're right, right? 

Ever y First-rate work of art is distinct from all others in 

Form and character and, of course, in subject matter; yet, each piece 

is high ar t. Life is Full of ideas which are seemingly contra-

~ictory, but nonetheless significant. Civilization, like a well-

Lonstructed s y mpho ny, contains many vital and imaginative special 

rn ssag es . 

- Are you saying the New Testament and the Koran are, like 

the Tora h, revelation? 

I am saying that they and many other scriptures have bean 

cc pted by believers as reveiation: Lao Tzu's geditations, Gautama's 

Lotus utra , Marx's Das Kapital, Mao's Little Red Book. Each con-

ained some new truth, else it could not have struck the responsive 

chord it did . My rablem begins when any religion claims that its 

message ex lains the mystery of liFe. Insight, yes; but no revela-

Jian, i eluding Tor h, says i~ all in the only way it can be said. 

- How c n I choose between revelations? 

Let me quote you the Torah's own distinction between a true 

nd False prophet: "nd should you ask yourselves, 'how can we know 

th t he or cle (of the false prophet) was not spoken by.the Lord?' 

IF the prophet speaks in the n a me of the Lord and the oracle does not 

om tr , that or cle was not spoken by the Lord, the prophet haa 

tt r d it resu ptuously; do· not stand in dre d of' him." Updated, 

• 
th" s m ns simpl y, judge the 'lord pregmatically. Some river re 

C r n • ht to b h 1~1 oth • r br cki hand f'etld. But 
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- Out, why ~udaism? 
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For over a hundred generations our people have opened them-

sG lv es up to Torah and found meaning and inspiration in it. Had it 

l 2 c '<e d this wellspring of' continuous vitality, the Torah would long 

since h a ve b e come a musty book on a shelF in a rare book library, but 

it l ive s a nd inspires. I have no trouble deciding in favor oF 

To r a h. It's mine by birth. Its realism appeals to me as much as 

its hopeful ness. i.'ost of' al 1, I huve s ensed God in the reading and 

i n i ts meaning s . 

- I h a ven't 

You won't find God until you let the Torah speak to you. 



Chapter 13 

IS MAN THE ~ESSIAH? 

- A s unny morning. That lazy hour before Sunday lunch when 

conversation turns naturally towards the ~hilosophical. Someone 

spo~e a bit condes cendingly. Another chided: 'don't put on airs, 

be your se lf. ' Another began to muse about human nature. Strip 

~way al l the overlay a nd wh a t are we? 

- ''e 're hum a n beings, mortals. 

- To dGscribe us as mortal rneans simply that we are going to 

die , three score y ears and ten and all that. The sixty-Four dollar 

question r ema ins: Are we angel or animal? What are we like under­

ne th? Some phi lo sophies take the view we're animals and that the 

overl3y of ci vili zat ion checks the excesses oF the predator. Others 

insist that the cruelty we see in people is the result oF social 

pre~sures r ath r than a n i nnat e sadism ~ nd argue that we're in-

natE:Jl y decent . I've a lways s uspected that a culture's assessment 

of human nature exp lains a great deal about its religious perspec­

tiv . If man is seen as undependc ble, the religion will consecrate 

uthor-ity to keep him in check; on the other hand, if we are seen as 

o ving, generous , and sensitive by nature, then the religious tra-

di ion v· 11 er.,phas· ze fr-eedom rather than discipline and encourage a 

restructuring of the socia l ord r ta elimin ta those in ti-

tu~ ·ons and social restriction hlch tunt th hum n pirlt. 

Your suspicion i 11 Found 

,lost phi losophiea nd r 11glon 

d scr "bed as 

nd be ere t 

not h rd to se 

er at 0 

, but it' not n even b 1 nee. 

th 1 

nd u d -
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re n ding . '!31- has b P- en -::ndemic . In every society the privileged 

hGve o p -:, r--u sse d the poor . Once in power, liberators become opp, ... esr::.ors 

and r efo r mErs Form a new privileged class . Disciples of Jesus prove 

the ir o yalty to the founder ' s ideas b y going on crusades , and 

di~cir les of 8 handi show their allegiance to non-resistance b y 

bui lding an atom ic arsenal . Again and again communities and 

l eac ers ~rove themse lves shortsighted , foolish , cowardl y, close-

minded , greedy, prejudiced or worse . 

The im ag e or- the noble s oul perverted by the institutions of 

~oc iety W8S seriously put forward by a few philosophers in the 

e · g.,tecnth century, most notably Rousseau , and became a popular thesis 

orl y in our c ntury. They a rgued that the child is an- innocent and 

th-:. y wa x c~d elu uGnt a bout the noble savage whose spirit and soul have 

at y=t been , e rverted by society . These arguments have not held 

u:i ; s ycho og y has qu_stioned the infant ' s innocence, Freud talks a 

.o d I it -bout inf nt sexuality and aggression; and anthropology 

h s qu st i oned the nobility oF the savage soul. In fact this new 

phi lo ophy of man is less a result of research than a reaction to the 

s ns of p r ob i t y which s urged through the West as the age oF explora­

tion , rapid scientific advances and th industri ■liz tion began to 

C n p tt r-ns of 11, • Now it was 

t u that peo 1 woul foul up progr a they had 

v r y ·h • n els • A new ag uld n • and b tt breed. 

In our tim t mot ion t • b le 

( C n y n rt 0 d r lly very 

. tim 1m n 0 
, ct 

f 
. sh ml n 

0 i ti 1 n 

no·, fFl ct 

. • b 1 Vl 
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institutions, a more upright and great-hearted, in a word, better. 

Those romantic paintings or Soviet workers with their smiling un-

blemished Faces, clear eyes and strong bodies represent their re­

ligious vision. 

The idea that man w2 s by nature good and by experience warped 

,~a s vigorously argued by those who were impressed by the achievements 

or the Industrial Age a nd Felt that these augured well for the 

development oF the human spirit. r-~ an, not the Messiah, would change 

the world For the better; and 
' 

in changing the world, he would change 

himselF . They argued that the future depended on the miracle of 

human potentiality rather than the miracle of God's promise. Humanism 

almost Forced people to accept the "man is by nature good" hypothe-

sis . There was no other basis for God. The older religions had 

assumed a su. ernatural transformat.ion, "In the 6nd of Days the lion 

shal l sit down with the lamb and a little child shall lead them.'' 

'ow, un ess man built it himself, Utopia would never be built and, 

since no Utopia could last long with cold calculating citizens, the 

ho Je had to be that we could recover the lost innocence of our 

childhood. 

The unceasing achievement of modern technology convinced many 

that similarly dramatic changes had or would take place in us. 

- uc tion '.as the key and the university became for many the cathedr-al 

t whose altar they worshipped. Th knowledge explo ion would teach 
.. 

us how to become more op n-mind d, al -headed nd empathetic. But 

UC tors were not bl to prov 
• 

nd cter went 

h nd in hand. !Jo y u b nt ram my Ethic 

cl ss? So, th auld t ch 

us ho to erg n z d 

shape g ntl ,.. 
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man y h~d r□ ~Pd , that there wa s more violence in a slum than a manor 

house . In a n unregenerate environment, the institutions of privi-

lege , power a nd class, corrupt the child's spirit and limit the un-

Fold ing emo tional and psychological potential. The child is bent 

-
out oF shGpe by class-bound, coercive institutions, dehu~anized. 

IF we wo uld create an ooen, just and sympathetic social environment, 

its childre~ would develop naturally their innate decencies. Prag-

ress came to mean institutional reForrns, and people began to ex­

periment with new institutional models; ~ew Harmony, the kibbutzim, 

urban communes, designed ta create healthy and laving enviran­

. ents in whic h a new and gentler breed could grow. 

Almost all oF us have been affected by up-beat philosophies 

which emphas i 7 e h eedy and hopeful stuff which satisfies our age's 

need far hof]e. In no other age has so much been written and said 

about our undeveloped c apacities. I can still remember the millions 

who rad . 'orna n Vincent Peale's The Power oF ositive Thinking. 

ublishers tell me a well-written 1iF you only put your mind to it 

you c n' book is an almost guaranteed best seller. Something called 

the hurnan potential movement has sprung up. These groups argue 

that we go ta school but are taught only part of what we need to 

now nd delight to describe largely unexplored area of per&anality 

nd f eli • 
' ~res like extrasensory perception symbolize Far them 

m n ' s untapped potential. Thay prapa •tam ka up Far thi ■ lack by 

ore nizing classes in sensitivity or emotional awarene • 

- You've shiFted ground. 

nd you've raised th 1 u o h 

A Fevorit r bb n c m 

of o r energi , an 

b n t lking bout human natur 

ca pr-1 
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gro w into a human bein8, but never outgrow his physical nature. 

9ecent sociolog ical studies confirm this, the thousand-year-old 

insi g ht. Studies oF communitarian end utopian communities indicate 

that share d prosperity and true community do lessen the need to 

l earn the comoetitive arts, but that these utopian environments did 

not r~dically transform human nature. Ego continues to exist in 

C d . , ara 1se . Anti-social and even criminal behavior do not disappear. 

ThB libido canno t be cut 3way. The contradictions oF our nature 

cannot be Fully re so lved. Cain, after all, grew up in Paradise. 

Those who were sensitive to the Jewish tradition were not 

s urpri.ed whe n technological progress and greater prosperity did 

not bring us into Paradise or transform us into saints. But hope 

rli shard . The optimists told each other that the human being still 

1 :as unreForm .d because the reForms had not been radical enough. Man 

•vs sti ll a beast because social conditions remained heresy. Only 

when the oa=t h a d been completely buried and a truly communitarian 

social order created would the miracle of human transformation take 

pl ce . The more intransigent our nature came to appear, the more 

r die 1 the chan~es the utopians demanded. By the time Communism and 

✓ oism a r the social optimists had convinced them elve■ of the 

m r ity of forcing people by every coercive measure known to conForm 

t 

Form 

ir r v ut·on ry programs so as to efF ct the desired tran -

ion . illions were killed to ave m nklnd end, de pit• tho• 

Formid_ble efforts, thar i littl evidence hum n n tur-e c n be 

r C ly transFormed . 

- Th t w s the issu in th C pu r ar th 1 t lxtl 

sn ' t ·t? l . The r n' n V tn 

T y .. n d to bring do . 
. ety !most c:oc as p 

' 
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wou d b e built on the ashes ~ould have to be better - pre~umedly 

bec a u s e they would be the architects. 

I think it was George Bernard Shaw who said that revolution 

ne ver lightens the burden of tyranny, it merely shifts it from one 

s h o ulder to another; vide: the Soviet Union. 

The truth about human nature, like so many truths, lies some-

where betwe en the romantics and tha cynics. We have ego needs and 

Gou ld not s urvive without them; and we have an innate capacity for 

empathy a nd love. A rough passage can harden the shell and a loving 

e x nerience can help us free our feelings and be more open, but we 

are , and will never cease ta be, both animal and humans. Here, as 

in ~o many areas, the Torah tradition has been wisely inconsistent. 

ornc texts describe the human as little lower than the angels and 

others dismiss him as little higher than a brute. On Easter the 

Christian community celebrates the possibility of man becoming God. 

The Torah tradition categorically deni~s that such a radical trans-

form tion is possible. Christianity began with a promise of radi-

ca l transformation: ''Prepare for the Kingdom of' God is at hand." 

udaism beg n with God's decision that the Israelites were to take 

the lon round-about road to the Holy Land. No images; sudden and 

r d 0 c 1 change and the long haul. The Torah tradition hoped f'or 

God ' s intervention; but, until then, "yours not to complete the work, 

but neither can you desist from it." The hum n remain• hum n. 

- You're not being perticul ly hopeful. 

'hy raise F 1 se hope . "Hop d f red m k tha h rt sick." 
• 

erfection is an ettrlbut 
rib d only to God. 

- v when our intention aad, 
c n n ver 

e the limitation or cu 
or m n' 

h rt are evil from hi yo 
iv n 



an al l-white biography. Th~ir virtue is that they struggle to bc­
,s 

come better than they are. None of us ' a paragon of virtue and,try as 

~e c a n, we n e ver completely master our ego and libido. judaism 

~peaks openly oF the limitations of human nature, but never despair-

ingly, of the possibility of spiritual and moral growth. The name 

Israel signals possibility. Jacob was given that name after he 

wrestled the long night with an angel, his fears, and stood firm. 

It r;isa ns "he who struggled with powers divine." 

The Torah tradition is realistic not pessimistic. The covenant 

im age assumes we can give a good ~ccounting of ourselves. As I sug­

gested earl i e r, th2t favorite Biblical term, sin, suggests the human 

reach . The conf'essions of Yam Kippur suggest a rather high assess-

ment of human potential, far higher than most of us ever achieve. 

This po int is msde by the creation story which is a carefully 

er fted description of a six-stage creation. After each oF the early 

-~t g s refrain is appenr-ed: "God s aw whr::it He had done and it was 

good ." ''hen Adam was created the text omits this h~ppy evaluation. 

•~ any interpret this to mean that the animal species are and remain 

wh t •ad intended them to be, but man was left unfinished. le 

become what we will ourselves to become. Physically, we grow like 

weds, inevitably; but in terms of character we grow by reflecting 

on our exper·ences , by ope~ing up our tenderer feelings by force of 

will . 

- You make life seem an unremitting challenge. I thought 

ud ism believed a time vould come when the struggle. will b won. 

' 'hat ' s the phrase , "the lion and the lamb shall lie down together." 

" 

Such imagery looks to a time called the End of Oays when God 

·ill ere te nether world nd 8□p le it with a brad who will possess 

nd a new spirit." Until that supernatural event we n,w h rt 

u ill co inu -ob. both_re olut and F rgetful; pontaneou 
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and calcu l a ting ; selfless and selfish. 

The covenant's emphasis on duty and obligation would be a 

roint l ess exercise if we lacked the ability to meet the Torah's high 

standards. It is not intended to be that. The Torah tradition 

assumes that the strengthening of character is possible, that moral 

growth is possible, that 'the human anim~l can mature into a human 

being . \,/hat it does riot postulate is that we can jump out of our 

sk ins and become angels. We face tests we cannot fully master with 

Feelings we do not comp letely control. No human being will ever 

be ab 1 e to say : 'I am Free of si n and of s i nf u 1 thoughts . ' 

tradition does not crown its heroes with halos. 

The Torah 

~le a re not trapped in our limitations, but neither are we 

e v'=r Free of them. Maturity, competence, sensitivity, character, 

are not easy to a chieve and never fully achieved. The challenge is 

unremitting and the reward is the task itself, not its completion. 

, ~o~es is no t al low e d to enter the Promised Land. He had to be 

s tisfied with the knowledge that he had led the people to its 

border . 

- You're not v e ry comforting. I hate it when an older person 

olays the dyspepti c cynic; I want to believe that the world i• 

ettin .... better ; I don 't want my illusions shattered; but I also 

, .. _c ·- n • .r_e th t fJart of my • ng er is that I find it hard to answer 

these rgurnents . 

' 

I spoke of accepting our limitation• and of recognizing that 

ther was no need to despair. Th '?re i growth; but it require 

unremitting effort and selF-di ciplin • well , 1th. But the 

e need not be joyle on • Th r C n b Joy in work w 11 

• h _l p offered and ace pt d; in qui t 1 walk out on_, 1n m or 

0 d ors. 

Unfortu t ly, •. orld • oc u t, nd Hlro lm 



f',:i1-ced man y to the unha ppy conclusion that the future was no longer 

the h ppy thou3ht it had once been. Cur brave new world lives 

in f'ear of' mac hines oF mass destruction oF its own devising. The 

ho~e of a man-made messianic age sustained many good people during 

the nineteenth and the early twentieth century, a period when the 

r at e of' knowledge, learning, invention and discovery was impressive. 

~~?chines , techn-:,logy and medicine had begun to transform the 

wnrld and to give apparent substance to old hopes, but belief in 

progress began to wear thin during the pointless carnage of the 

r= i rst \'o r 1 d i\1ar. Then came Hitler and ~ussolini and Stalin, and 

eto rn ic reBctors which could provide energy but also could destroy 

the human r ce. Confidence in progress gave way to deep un-

c rtainty, the period in which we now live, when our machines 

ighten our burdens and threaten our very existence, when assembly 

lines orovide a Fl o od of goods provided we rape the good earth of 

i s ural r esources to faed man, when medicine has become lethal 

as well as liFe-sustaining, creating a population explosion which 

can destro y us all, and when mass society coarsens every human 

c·ivity . Bit by bit the messianic aga dissolved before our eyes. 

'inston Churchill sustained England's spirits after World War II, 

but chose s the motto For the last volume otr his memoirs: "How 

the gr t d.mocr cies triumphed, and so were able to resume the 

allies which had so nearly cot them their life." The future became 

1 4. ~ ny no longer•• hi tory a dr m or pr-ogres but a • 

r of the absurd. Tod rib o ling w hev resur-

r cted from the voe bul y or ror attn t m • r y v rb - ta cope. 

It us d ob wh n I d r u doing," h would 

y , "f i n e" or " 'm coping." 

This word cop root 



......,s ti F r nc h v e rb "coup ,-._r", to cut. r, 7 8 e .- :: , In medieval tim~s the noun, 

c ou; ,i::. n , desc rib e d a p rotr2cted, exhsustin3 duel in which neither 

kni g h t co uld ga in the upper hand, a seemingly e ndless, debilitating 

s tru~o l e where n either protagonist hsd any real hope of victory. It 

s uits us n o w. 11.'e are determined but resignedly so. L'e push on but 

witho u t mu c h eagerness, and I find this attitude the ultimate sur-

r ende r. To b e sure, stoic persistence, squaring our chins and roll-

ing up our s l e e v es , is a commenda ble posture but not a virtue. The 

t es t i s no t wh eth e r we d o our duty, but whether we do it with ha p py 

r esolut i o n. Th e To r a h tr r. dition s peaks frequ e ntly of "the joy of 

duty," s i mha s h e ! mit z v a h. 

rather tha n endur e d. 

Life's challenges are to be relished 

Eas i e r sa id tha n done. 

- . !a t r e ally onc e we a ccep t the idea that happiness is a 

st t e of mind - t he joy of f e eling the meaning of our existence. 

The other da y I b r o wsed in a book s tore at a table of non-

fi c tion bestse ll e rs. The table wa s full of books on how to cope: how 

to c o p e with y o ur marri ag e; how to cope with your divorce; how to 

c o p e 1ith y our children; how to cope with your parents; how to 

c o e ith y o u t h; h o w to cope with age; how to cope with work; there 

"s even a book o n h o w t o c ope with leisure. Aa I looked at this 

v - t rray of co ology, I wonder e d t the e xte nt of di s coura gement 

in our society. ~as life s o emotion 1 y cir ining? Obviously not. 
Yet many of us are deep ly fru tr t d nd cl-- ~ly feel unfulFilled -
th t, by the way, 

blurbs on the book 

"h re is the k y 

'·'hy are w so fru 

ing resp ct? 

II t h or I 

1 

c don mat of th promotional 

lmpo t m, but 

t 11 time. 

cit-
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an d th8 ge e r a tions that have gone before have so enlarged our op­

po,- tuni ty that we take the "good 1 if e", or is it the "too good 1 i Fe", 

For granted ; that we have come on a bad patch, and do not like the 

• rl 1 .- ea or having to put our minds back on a survival agenda. Put bluntly, 

man y of us are spoiled. 

Sometime ago I picked up an Anglo-Jewish journal and noticed 

"'·ha t its t'ew Year's editorial bore the headline, "574□, Can We eope?" 

The writer p roceeded to make a list of problems which beset the 

~□ wish ~eople and Israel. The first paragraph was about Soviet anti-

~-m iti s m a nd a recent Politburo decision to limit Jewish emigra-

tion . Subsequent par ag raphs dealt with the escalation of neo-~azi 

violence in the Argentine, the dislocations which face the Jewish 

commun i~y in South Africa, the world-wide economic effects of the 

Arab boyc tt , the high cost of Israel's defense and the stress that 

r uch expenditures place an the Israeli economy; the savagery of 

int .rr,c tional terror i sm directed against Israel, the growing shrill­

ess a~ attacks within the United ations against Israel, the sale 

of meric n s upersonic jets and air-to-ground missiles ta Jordan and 

Saud i Arabia -- and an and on and on. In his last paragraph the 

journalist turned his attention ta 5741 and asked his original ques­

tion: "Can Je Cope?" The answer, obviously, was yea; he intends to 

nub ish n xt year. Yes, but how? The ditar really had no other 

w h ve survived , th r For• 

I war,der if the pr 

biddin as his ea y ugg t • 

.... u d h v s id if t h d b n 

chool educ t d on on 

immigrant from z 

will 

1 

••l livea; 

viv . 

Joyl nd th fut&.re • for­

lf' wondering wh tit 

o ,art bl , public-

nd th t n 

he 
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hnd sur viv e d a s a ~oorly paid school teacher. Would great-grandfather 

h 2 ve 8mphasized or been surprised by Soviet anti-sernitism, or would 

he have been surprised by and emphasized the easy citizenship Jews 

r~ njoy in the Free ':. orld, their remarkable social and economic 

pro1J ress , 

granted? 

the Fact th2tfO.merican .Jews "take-equality 

I wondered whether his great-grandfather 

and freedom for 

would have under-

s cored the high cost of Israel's defense or the existence of a State 

of Israel . After nineteen hundred years of homelessness the Jewish 

peop le no w are in their home and have proven their ability to defend 

that home through three decades and four wars. ~ould he have listed 

the sa le of som e arms by the United States to the Gulf states or 

have t-emarked on three dec2des of military and political support by 

the greatest po Ner of the world for a Jewish State far away from its 

borders? ~ e take as a matter of course what our great-grandparents 

h a rdly dared to dream of, and when the First cold winds blow we 

forget how blessed ·1 e r ea lly are. 

·:hat disturbs me is that you can cope, plod ahead with your . 

e yes dow n, only so long and then the joylessness oF it all begins to 

w@ar you down . Some give up, pull away From community end responsi-

bilities , 'nd seek work without challenge or stress. Others swing to 

·he o·her e.'treme and try to cultivate an indiFfl'er-ence to possessions 

• n t feelin s. If they don't want too much or car-e too deeply, then 

they el they'll protect themselve rrom Fru tr■tion nd hurt. 

The -reeks had a word For thi 

d liberate cutting back ofl' app tite 

attitude. Ase aia described the 

nd hope whict, i adopted by 

thos~ who want to eacap• the di appalntm nt of' caring nd lo ing. 

____ - says I am not going to lla 

c~u e I will only b • Fru tr t d 

won't let mys 1 

give ov r- hot 

av 

1, tow nt de per tely be-

n 11 I nt. 

I n't nt to 

I 



The qu2stion then is this: given our world as it is, the 

reasonable expectation that next year's headlines will be as fearsome 

in their own way as this year's, how will we find jay in the days 

Rhe3d? Our ancestors dreamed the impossible dream but recognized 

tha t until the Hessiah comes life will go on pretty much as we know 

it. '-.'hat hope then for us? Jews were not oF a mind to write ofF a 
via dolorosa, a time of trial and burden~ ~s~a possib¼lit'y-1 

Sophocles summed up the despairing world view when he had a 

chorus chant: "Not to be born is, past all prizing, best, but, when 

a man h2s seen the light, this is next best by far, that with all 

speed he sho uld go ta the place from whence he came." r.ontrast the 

Psalmist 's enthusiasm: "Happy are we. How happy our lot. How pleasant 

our situat ion." The eruption of religious insight among a small con-

Fed8ration of semi-nomads who lived in the distant provinces of West 

si~ and not in the well-known imperial and cultural centers, • .1 s one 

of the great mysteries of history. Israel's transvaluation of con-

ventional religious ideas was revolutionary in every respect. Among 

the new ideas which Israel's prophets put forward was a messianic 

vision of the hope of a good life here on earth. The good earth, 

~ad ' s creation , was designed to support a decent social order. Jews 

were encouraged to find in themselves and in their world the real 

possibilities which are here. LiFe is brief and bruising, . but there 

~re hopes that do come true and the view is often breathtaking. Ju-

daism despaired neither of man nor of life. If there is any particular 

ewish idea of r edemption, it is that tha challenge is bracing and 

not b yond us. Th e re is the joy of service, imha shel mitzvah; the 

joy of love, "the rejoicing of bride and groom"; the joy of being a 

person of qu lity, "happy is the man who has not followed the way oF 

h~ sinner"; the joy of the Sabbath. There was a requirement that 

the Jew say a blessing for each meal, each purchase, each day, each 

drink , on .. 
. 
l. n a be utiful view or a beautiful wom n, literally numb,.. 

I 



hi s b 1 cs s i ng s . Hap py o ccas ions were not to be piled on top of each 

othLr , bu t scrar ate d a nd separ a tely s avored. Among the Ha Jidim it wa s 

a rnitz va h to b a ni s h sadness for it c a used a "narrowing of the spirit," 

Ma ki~g i t di f ficult for a nyone to love ~od and to s ense the possi-

bility in o ur e xperiences. 

y ear . 

- On Rosh Hashonah we wi s h each other a sha nah tavaht a good 

'·.'e d o no t ask God for joyless months spent dr" agging ourselves 

from p roblem to p r ob l e m; we are thinking of som ething far better. 

The liturg y rPads : "Our := ather, our King, grant to us a year of 

hap;-)incss ," rGnc w o ur days, fill them with joy. Joy is a mood, an 

openness t o certa in f e elings which can be ours only when we accept 

life For wha t it is, a short passage between the dependency of in-

fanc y end the dependency of a ge. Joy begins when we c a n face the 

truth that l i f e i s chang e, flux, growthJand that it does not have 

conc lusions , that wh a t it h a s a re moments, experiences, the now, and 

that these are , after a ll, enough. 

- That ' s wo r k ing kind of h a rd at being happy. 

Happiness i s •North ~or k i ng a t. It takes a good bit of judg-

rnen t nd effort to p l ~ce y o ur self wh e re ~ife c a n be satisfying. Only 

considered philosophy a nd a good bit of discipline can allow us to 

e our ppetites in bo und s a nd so be satisfied with what we have. 

~·v n the incvit~b e n d hi g hly vi s ible differences in peo p le, h om es 

n life styles , such r estr a int takes a good bit of doing. 

- You ' ve been ta l k ing u p hope. Give me some reason to hope. 

=r r .. l . Despite Auschwitz a nd Ar a b a rmies d e termined to 

rive the Yishuv into t he se2 , J e ws created a modern state on a 

e~po iled and ne~ l cted l a nd. I s r a el is for us what the Fhoenix waa 

- r e r ek , symbo l o r t h e f _ith that civili z ation c a n rise 

from the ah s . 
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- i•.'hat if, Sod Forbid, Israel should go under, what else do 

yrJu I 1ave to off'er? 

Our Torah's messianic vision. 

- I don't believe in all that business about plough shares and 

oruning hooks. 

~either do I, except as compelling poetry. I'll answer you, 

hut let me go a t it my way. 

Aene Dubose writes a regular column in The American Scholar 

entitled "Despairing Optimist." I love the title because I identify 

with it. It su9gests that to stay human we need to keep on working 

For a better v1orld despite the suspicion that we may be building on 

quicksand . I approach the question of Israel-Arab peace in ' this 

spirit . I have no reason to believe that a treaty between Israel and 

:gyot will bring peace ta the Middle East. Even if tourists are able 

to cross the common border and some bilateral trade agreements are 

worked out , a treaty will not assure peace. Treaties are simply 

ieces oF paper routinely scrapped when they are no longer of benefit 

to one of the parties. Cruel political realities and passions would 

r '?m in. overnments can change. Prejudices can be stirred. _Army 

divisions would still be massed on both sides of the border. 

tre ty would be a useful step. 

Yet, a 

Tl ere is no reason for black despair and there i no reason 

For jubilation. We are no longer in what bu inee men call ■ "can 

do" os ure where an employee ure hi bo • that he can meet any 

ch cnge that is set. . e c n try. ' . mu t try, but there are no 
• 

.... u rante s. Many problem cannot now be r lv d, and mot aolu-

1 nc nowt lk or 

v y polltlc 1 and 

ions er at un nticip t d probl 

"tr offs" and describ 

ch le 1 progr m und 

th co 

le 

•• oal■l 
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t he ice cap. Us e nuclear fuel instead of oil and coal and you risk 

r e dio ac tive cont a mination. Continue to use oil and the world will 

run o ut oF e n e rgy. 

- Doesn't it bother you that there will never be a time when 

e v e ryone will sit securely and none shall- make him afraid? 

. !at really. It would bother me more if there were no tasks to 

c1ccomp li s h. 

The original hope was of a time of peace without end when the 

go ds would bring paradise to earth or man to paradise. In its .Jewish 

-□rm the ho p e was of a Messiah, a scion of the House of David who, 

•Jhe n a r me d with God's miracles, would free .Jerusalem from foreign 

domi nat i o n a nd bring calm to the world. For centuries we prayed for 

the com ing of a ~essiah whose power would be supernatural, magical; 

someho w, by his coming, peace, freedom, and justice would come into 

o ur world. The messianic dream was an understandable hope in an age 

wher e th e r e wa s little change, "'l"'here is.".hothing new··-:uhder the ·sun." 

and no r ea lization that rnan could, in fact., ·affect history. Men then 

1 eked the knowledge· or the power to change the world. A better world 

require d God, therefore the intensity of the hope invested in the 

~ ssi ah, but the Messiah never came. 

All our messianic images go back to this world where God is 

in char g e of ch nge. As science and industry began to increase man's 

-
sen s ,e of his power to trar,sform his situ_ation, a secularized version 

o f the messiah-hope emerged. Man wa in charge of change, and history 

G_en as a long progres from the cave to civilization. The going 

has b een rough at time nd exhau ting, but movement had been upward, 

m 

n d s ome day humanity would re ch th■ top nd find th re ■ gras y 

o w, level and mooth, pr di 

It didn't h pp nth t Y• 

, th m 

Th m 

1 nlc • 

climb d, th further the 
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too recGded. ':!e began to realize there is no top. There is only 

the climb. The messianic age is a compelling idea, but an idea we 

mustn't take too literally. 

- \·/hat's 1 eft? 

Duty and possibility. \·'e cannot transf arm the war 1 d but we 

can increase the yield of grain per acre, find new sources of power, 

]Gngthen the life span. There are new things under the sun. 

cannot destroy the animal in us but we can refine our spirits, 

discipline our emotions, and develop our minds. With love, practice 

and wisdom we can, Gnd do, grow. If we cannot be part of the con-

clusion , we can be part of the expedition. As mountain climbers 

1<now, the view From the base camp is exciting. 

Let me tell you a tale by Israel's premier folklorist, 

S. Y. Agnon. A farmer herded goats. An old buck developed the habit 

of wanderin□ off. Whenever he returned his coat was glossy and he 

loo ~e d younger. The goat's wanderings fascinated the fermer and one 

day he told his son to trail tha animal. The boy followed the goat 

across the vnlley, up a mountain slope, deep into a cave, and through 

n rrow slit in the cave's w 11 and into Paradise. While the goat 
i. I 'f /_!- I C. 1 

razed in these 
0

idealic•surroundings the boy looked about. He was 

zled and resolved to return home and bring back his father. Why 

f rm h_n Pr dise is within a day's walk? Ha returned to the slit in 

the rock but the fissure was constructed in auch ■ way that he could 

r ot wr· gle through. So ha wrote not describing hi Find and in-

o·ructing his father to follow the got. He ti ditto the animal' 

horn, confident that as before the nim 1 would return to th■ flock. 

t d id, but when th Farm r 

ns a devil and kill d it with 

note tied to it horn. 

w th got r turning lon h curs d it 

1 1 blow, nd only th n noticed the 
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P(r~dise is not for the likes of us. Can you guarante~ your-

sel f aga inst illness or s udden accident or the uncertain politics of 

the world? Can you guarantee family relationships against stress 

and separation? There is never a point in our lives when we can say: 

"I have it made and I can keep it this way." 

~/ hat is true of us individually is true of us collectively. 

There will never be a period of pea ce without end. 

be a n 8g e without social and political problems. 

There will never 

Our children and 

t heir children will know unexpected tragedy and face the contredic-

tions of their natures. We are mortal, there will be death. We are 

Fragile , there will be illness. We are inconstant, there will be 

trL -chery, disappointment, and violence. Some will have less, others 

The world will never be more . Some will w nt, others will take. 

endlessl y calm and secure. Adam and Eve were locked out of Eden. 

- But the popul r ideologies of our age, particularly Marxism, 

re full of hope . They insist that there are iron laws to history and 

that the dictatorship of the proletariat is inevitable as is the 

f, llin._ away of the coercive nature of government. Isn't that a 

~ cul r v rsion of the good old messianic age .bit? 

Sure it is. Ideology can blind ita disciples to the enorms, es-

ec ly where everyone wants to believe. Marxism's aimplepJm.inded 

m ~si ni m sits major appeal, sustained largely by shiFting the 

force of hope from human activity to the dialogue or hi tary. The 

bl mis that after the Czar you end up with Stalin. 

- I'm not sure I agree with you nd I know I don't w nt ta.· 

r n't you contributing to the mood or Jayl n ■, ta th taici 

you cr·t·cize? If you don't b 11 v ln p n 1 i or in ■ 

m • nic D I wh t do you b llev 

I believ that it 1 po a u ly 
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in a wor ld witho u t conclusion. In the act oF living itself, there 

is . 
J OY, 

values . 

parti c ul a rly if you commit yourselF to high ideals and grand 

There is joy, is there not, in the work we do when that 

work is worth th e doing ; in love and·in Friendship when those we 

love are o pen to us; when we give ourselves over to experiences 

which are s i g nificant to us, which touch our soul and inspire our 

deepest f ee lings? Moses labored for a liFetime knowing he would not 

enter the Pr omised Land. 

complete the wor k . • • " 

God had told him bluntly: "You will not 

Wherever we are, whatever be our condition 

in life , i t i s possibl e , is it not, to spend our energies usefully 

and to know t hat we will kno w a certain satisfaction From our labors; 

and to gi v e o n eself ove r to friendship and love, knowing that though 

there will be q uarrels a nd a ng er there will be moments of intimacy 

anc! ha oiness . I b e li e ve in the messianic journey. It is to be, on 

the way, part of th pilg ri mag e of mankind a mong those who seek human 

b~ttermcnt . Like t h e chil dr e n 

none of us will ever r each the 

of Israel in the wilderness, I believe 
that 

Promised Land, but I know/there is 

joy in being with those who ere trying and who care. 

The Exodu g n rat i on n e v e r reached the Promised Lend. We 

won't eith r . A mes i nic age , tha t is• trouble-Free time when 

hum n nature sheds its pas ions and contradictions end when ell the 

trou lin political end econom i c inequitie e re res olved is en u r -

· Th re will b plenty of problems . ble , though compell i ng , ctr r z am . 

for your children but t h r C n b e • , 1 if we et out on a 

. • journey • Ther or-k o r m n C 
ng, ch llenge• worthy of 

u nd th r C n be d 1 C O om n 
' 

Wh never we do w Y• 

m hi for noth th m aoci e l 

4rt • that Ltn l 
om n t 
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.,~he mGss i. Rni c j ourney rn ovi ng 1 i ke our f'athers toward a rromi sed Land. 

··:ar, injus tice and privilege are the results of hurnan 

-c tivity a nd so can be avoided by human activity. You and I can 

beliGve in t he growth and possibility of the human spirit because we 

~ense the ~ossibility within ourselves. 

Some y ears ag o I met a man who had worked for firteen years on 

a reseArch p roject in physics. He had not been a ble to salve the 

p roblem . I rem ember saying to him: "You must be terribly 

di sapr:,ointed ." I have never forgotten his answer. "Yes, at times, 

but not as much as I thought I would be. You know, every lead that I 

pur s ued will save so eone else from turning into a dec1d end. I've 

hel p ed . I will not win the :'obel Prize, but I have hel ped. 

mornings I enjoyed going to the laboratory. There was an excitement 

to what I~ s doing . I knew it was worth the doing." You do not have 

to succeed to know the joy of rnoments when we know that the pattern 

of our life is good , that we a re among those who are building civiliza-

tion, that we love and are loved. 

joy of being on a worthwhile way. 

The Torah tradition lifts up the 
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The rnorn ing paper was full of another General Assembly debate 

over leruc.:al e m and the t4/es t Bank which, as so often, was not a 

debate but a carefully organized diatribe; and the first question 

h8d to do with 7-ionism. 

- '-~y non - .Jewish roo mma tes say religion should have nothing 

to do with real estate . They wander why Jews are so emotionally 

tied to real estate. 

It ' s a matter of perspective. If a religion despairs of 

this lire and focuses on the joys of the next life, its promise 

will not inclu a familiar Promised Land. Gautama taught his 

ollo"~rs not ta ut do wn roots, far only the rootless will achieve 

.. , . , 1rvana. Christ insisted: " .,'y Kingdom is not of this world." But 

if y ur h pe include~ est blishing a sound society here and now, 

th t community has to be located someplace and place becomes a 

, tter of cons quence in that religion's culture. For Israel to 

b come kin dom of pri~sts and a holy nation there must be a 

country where schools could be established, synagogue■ dedicated, 

f .r • l d, cities establi hed in justice. 

t myths center on place. God commanded Abraham to go to 

nd "th t I ill show you." Mo• w 

1 V S 0 Promised Land. 

r • in tom'< yin 
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d to Ir l' ho 
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open-ended -- but Jews never let go of the earthly promise and, 

ciesni te ser ious and repeated buffetings, never despaired of this 

world . To others the world might be a vale of tears or a place of 

unceasing trial. Jews neither denied the tears nor the trial, but 

the irs was always the confidence that God would redeem and that 

redemptio n would take place in an earthly Jerusalem as well as in 

"7-ion shall be redeemed in justice." 

- Why doesn't Christianity have a similar focus on land in 

its teachings? 

Classi c Christianity is the creation of men ~ho believed 

~hat the world was coming to an end. The Kingdom of God was at hand 

a nd God ' s new world would be a different kind of place. But Chris-

tianity h · s a socia l gospel. The ministers I know are always working 

for aff irmative actio n and welfare reform. 

The longer the Second Coming was delayed the more ·civic con-

erns , what happens here and now, came to the fore. In Christian 

thinking Christianity became worldly but its emphases remained 

utopi n. 

hristianity's hope was to missionarize the world; and where, 

under Constantine , Christianity became an imperial religion, the 

whole world rather than a small part of it b came its place. 

- T lk a bout the Jewish place. 

The Zionist hope w 
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Land and thr e e more centuries of struggle For their descendants to 

s ubdue and overcome the Canaanites and the Philistines . The land is 

a hard and unyielding place; home, but not fair, land: cultivable, 

but not magicall y fertile . 

The nationa l home was looked upon as private property, God 's: 

" T he 1 and 1· ~ •1✓, .1· n e" ( L 2 -- 2 3 ) _ ev . ~: , . God chose Israel to live there, to 

The tribes paid God rent in the form r·rm it and secure its cities . 

oF tithes . God 's !·lord, the Torah, provided His tenants careful and 

deta iled instructions as to the rules of cultivation, conservation, 

and cornmun i ty organi :;-ati on . The land was to lie fallow each seventh 

ye r. Trees ere not to be cut down For the battering rams and 

sca ling ladders required to besiege an enemy town. No field was to 

be p lanted with mixed seeds . Each city was to organize a system of 

courts and provide welfare support to its poor . The Torah required 

that boundary stones were to be raised and respected; but these 

.s ab lished only conditional title. God had allotted the land among 

the Twelve Tribes and each Jubilee Year, every fiftieth year, the 

land w s to revert to its original assignee. Those who sought to 

nl re heir holdings violated the spirit of God's homestead pro­

gr m, " Joe unto them who add field to field." Monopolists were 

punish d not only for the common sin oF greed but for the covenant 

in of di~ b dience . 

For the Israelites the croa ing or the Jord n was not entry 

into Paradise , but the beg nning or c nturie or hard work as they 

tt ted to conqu th Promi d -~~, protect it from enemi 
' 

enhance its citi • nd C 1 lity. Thar i nothing in 

the founding myt h h 0 Z an. . Th nd ng 111yth 

mul t th er 0 For th• Zion­

1st of' 0 rrort, 

and phy C 
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7ion i s to be built in justice. Theodor Herzl's utopian novel, 

The nld- 'ew Land, describes a model society, classless and free, 

ba s ed o n a culture oF the highest order. 

The rro~ised Land did not belonQ to Israel by natural right . 

. Jev-:s h d no t been the original settlers. - The land was theirs because 

God wished it so. God had promised the land to Abraham and his 

d escendants . He might some day decide to take it from them. Indeed, 

I s r a el has twice been driven off the land, first by the Babylonians 

a nd centuries l a ter by the 9omans, and Jews understand defeat and 

exile as a re ult oF the nation's being faithless to the covenant. 

Soverejgnty is never unconditional and the primary condition is 

h e s~d , coven nt faithfulness. 

It followed that,For those for-tunate enough to settle in it, 

sovereignty and security were signs oF God's ties with the Fathers, 

His faithfulness to His pledged word, and His special concern For 

them . God had redeemed His people from Egypt. In Canaan He had 

e s t blished them in the land which He had promised would be their 
nationa l identity; 

home and thei r/land gave meaning to their corporate existence. The 

-ettl e , not nam e s, build civilization. 

a ndl ss of the world and the overlooked. 

The Hebrews ware among the 

The Israelites were of 

th 1 nd and are well known. Land ia not only the most precious of 

r:>o es ions but , p ychologically, the most necessary. Anthropologists 

h ve b en writing a great deal about wh tone call th• Territorial 

r tive . 

- I underst nd the my tiqu a th Praml ed L nd. I'v• been 

o the •• all and work d on utz. I pprecl ta that r turn 

to the land h m n 1 '• turf nd 

er nee; wh t I do t to under-

t nd. I ho ound I 
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was a 7 ioni s t and said almost carelessly, 1I never thought oF you 2s 

a r ,:1 c i st . ' 

He had picked up a scrap of the big lie which the Arab and 

So vi e t blocs rep eat endlessly and even dress up as official opinion 

thro ugh their automatic majorities at the United 1ations. 

1977, the General Assembly of the United t·'ations passed a resolution 

cond2mning 2ionism "as a form of racism and of racial discrimina­

tion ," the vote was condemned as outrageous by the United States 

government; and outrageous it was, a tribute to votes bought by oil 

nd prom ises of oil; to old-fashioned anti-semitism; to knee-jerking 

anti- mer ica nism; and to ignorance. Repeat an idea often enough and 
it ins c urrency. 

- How do you define Zionism? 

Zionism is a liberation movement focused an the renewal of 

the Promised Land as a national home for the Jewish people. 

- Liberation movement is a twentieth century term. 

7· l nism went bac k to 1ewish be;ginnings. 

I thought 

God 's initial summons to a Jew, to Abraham, required him to 

leave Ur of the Chaldees far a new land; Abraham was told simply; 

",a to the land that I will shaw you, and be a blessing." Once Abra­

ham h d settled in that land, Canaan, God made a covenant with him. 

In r>turn for his p ledge of obedience God promised Abraham that this 

n ''will be yours, a nd your seed forever." 

Later, at the Burning Bush, God placed two obligation• upon 

• os s, t bring the children of Iarael out of Egypt and to lead the 

ribs to the Promised Land. When tha tribe• oF Israel affirmed 
I 

od ' s •'ord a t Sinai I they accepted the bond of covenant relation-

hip i~extric bly bound up with the land. God poke; the people es­

t d . ad warned ; 'If you accept the• command you are bound to 

them; if you obey them it will b w 11 with you, you will live in 
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s uri t y on your lan d; iF you are disobedient I will close up t~e 

h e~ v cns , t here will not be rain; I will drive you ofF the land.' 

is a n essential category in the covenant's statement oF rewards and 

p unj s h ment s a nd thus a measure oF Israel's closeness to or aliena-

tio n f rom God. 

Biblical prophecy is best explained as an interpretation of 

.. Je wish hi s-t.ory which elaborates a single insight: that the fate of 

the natio n is not determined by ordinary considerations of political 

power, but by th e quality of national obedience to the covenant 

,-- e n u l at i on s . "If you a gree and give heed, you will eat the good 
.._, 

t hin_ s of t h e earth; but if you refuse and disobey, you will be de-

vo ured by t h e sword." The prophets interpreted the successive dis-

as t e rs wh i c h b efell I s r a el and Judah as God's doing, results of the 

n a tion ' s sins . Once exiled for their sins, this people, accustomed 

to covenant th in< i ng, e x pected to return if and when they showed them­

~elve s rep entant and wor t hy. 

The word r epentance, teshuvah, comes from a root, s huv, which 

i mp li e s both con t rition and the act of returning ta one's pl a ce; 

h us , t s hu,a h u g gests d e ep religious concerns and that contrition 

nd mora l disc i p line will be rewarded by return to the homeland. 

w s alway s lut, • bath physical displacement and a state of 

ien on from ,_od. To travel to the Holy Land is aliyah, a going 

u p : nd to leave the l a nd i• yeridah, a going down. Jews felt closer 

to ad in the l a nd than any place else. 

- Th t ' s i r r ,ation 1. That' the power oF myth. 

Jewish mess i a nism i rooted in th• cone pt of' freedom and 

curity o n our l e nd. er Jct th lm g of' llf e a n endl ss tri a l, 

ah oless burden, with 11 bl 1 r .-v d f'or om life to c ome. 

On Passo v r w n d th S d in Jaru lem." 

J s nctify t h l conn c o o ov t, not i p ly out of 
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do~ged r1iety, but because it has alw~ys expressed our understandirg 

oF redemption. Redemption is possible in the here and now as well as 

in the World to Come. 

In the Biblical view oF history, at the appropriate time, God 

\\'ould do it all, r eturn Israel to its land. The prophets's Zionism 

consisted of a preaching mission summoning Jews to repentance and 

ri::.Jhteousness . God would reward a repentant Israel with a return. 

Traditional messi2nism r ema ined, as it began, pious and politically 

passive . During every century since the destruction of the Temple 

in the first century, the pious went up to ~erusalem to offer prayers 

in the hnly city asking God to hasten Israel's return to Zion, for 

redemotion . 
' 

The medieval Avelei ?ion, or Mourners for Zion, believed 

th~t by offering devot ion n ear the Temple ~cunt and baring their 

mis:ry they would move God to speed the coming oF the Messiah. 

came with tangible hopes a nd plans for renewing the land. 

'one 

Children of a people innured to political impotence, whose 

faith , Biblical Faith, insisted that God was in full control of his­

tory , it d.d not occur to them that they might hasten Zion's redemp-
. 

t ·on by buyin and cultivating land and organizing a government. 

~odern . ior ism, child of an activist sge, abandoned passivity and 

r~yer, went on the land and er ated the physical basis oF the na-

t·on 's rebirth . I'll not r_hearse the , but its keep was 

an ancient mes ianism wedded to modern energies eager to be up and 

a n . The social gospel of contemporary Christianity represent a 

_ i i . r th ol ical transformation. Modern political Zionism and 

. h soc i l action movement accept man ea God' agent. 

uring that 1 . 77 General Assembly debate, an Arab diplom t, 

- ll h 1-Say _h , inFormed tha world body th t Arabs h ve no 
. 

qu rr 1 with Judaism. Arab, h s ld, ppl ud Jud 1 , but Zloni 
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1s not a n essential element in the Jewish tradition, indeed, it is 

ah· st~rdiz □ ~ion □r that tradition. His proof? The existence of op-

positio n to Zionism among Jews. Al-Sayegh claimed that the Zionism 

as Racism resolution simply repeated what "Jewish intellectuals" had 

Al-Sa yegh spoke with a forked tongue, but he was right to 

this extend: during the nineteenth century significant numbers of 

orthodo x J e ws were o pposed to practical Zionism for reasons of piety. 

The y were still c a ught up in the medieval hope that God would bring 

the .~essiah 2nd recreate the Jewish State on His own, in His time. 

Such pious Folk looked on practical programs of renewal Qf Palestine 

as ither blasphemous or pointless. It was blasphemy to force an 

end to the Exile since such activity suggested that Israel no longer 

trusted ,od; and, since such blasphemy was a sin, whatever the pio­

neers ccomplished would only delay the long-awaited redemption. They 

knew the devasta ting consequence of earlier "Zionist" activities; more 

than ur"'ce charism tic had proclaimed himself Messiah and had raised 

p ople ' s hopes only to dash them when his words proved empty. It 

w~s a n rgument over means, not ends; and, as the possibility of 

- t blishing a national home by political means emerged as a realistic 

possib ility, the vast majority of traditional Jews joined the Zionist 

, av m nt . . 'or did this change require any abandonment of fundamental 

i _ s . A theolog ical rationale was provided for them by men like 

Y hu h Alkalai and Zvi Hirsch Kalischer, orthodox rabbi• from Eastern 

~uro e , who a rgued that Jews have never expected God'• forgivenes 

out ny evidence of a change of heart on our parts. Ae~entance, 

huvah , must precede forgivenesa. The initiative must be aura. Let 

our ople show initiative and go to the Holy Land. Let them est bliah 

f rm 0 nd found cities and build school • God will aee that we are 

r to please Him and He may turn toward■ u nd complete our b ginning. 

-



279 

- Th e re was also non-orthodox opposition. 

Until the second World War two political analyses were current 

amo ng emanc ipated Jews. The once-excluded were now citizens. Instead 

oF being locked into a ghetto they were free to move about. Many 

of the newly enfranchised Jews of the We~t half believed that the 

messiani c times were at hand. Isaac Mayer Wise, the reform rabbi 

of 
' 

said at various times: "In the nineteenth century civi-

lization began;" "In a matter of a few years universal peace will 

reign ;" "The old b a rriers between people are coming down." I do not 

pick out Isaac May e r Wise to pillory or parody him; his voice picked 

up what was being said by hundreds of Jews who then found themselves 

in a world full of d~zzling freedoms and possibilities, sensed the 

vastness of the chapter which had come on Jewish life, and could not 

believe that the liberal reforms of their brave new world would not 

Fulfill their promise. In their eyes it was a time for men oF 

progressive attitudes to cooperate, not separate. They could not 

imagine Jews leaving the golden streets oF New York or Chicago for 

the barren wastes of a backwater province of the Tur,ish empire . ., 

They believed in the melting pot. They believed in a universal 

brotherhood of men of good will. All nationalisms were an anachron-

i tic. ·' hy erect fences? Why take Jews out oF that community? They 

h d just esc ped from a state of their own, the ghetto. 

new Jewish state? 

~:hy create a 

Zionism grew among those Jewa whose piety waa not BO passive 

r.: n ~hose political judgmen~ was not BO sanguine. 

oF the ·lest read his history a a drama of progre 

~he French Revolution and the promiae of liberty, 

The bourgeois Jew 

1 beginning with 

quality, and Fr-a-

t rnity, and developing into the promis of Am rica. The Zionist 

rad the nineteenth century a f 1 

nd romis s brok n. Th princ p 

d wn, 
• 
af' 

tim of promises m de 

rm ny h d m ncip t d 
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the Jew under 1apoleonic pressure and quickly locked them up again 

8fter the ~ongress of Vienna. In the universities new and exciting 

ideas were taught, including, in some places, new theories of anti-

sem itism based upon pseudo-scientific theories of race. Political 

8nt i-semitism grew throughout the nineteenth century until by t~e 

century's end Vienna, perhaps the most cultured city of the age, wes 

,-o vcrned by a counci 1 dominated by a group which chose as its name The 

Anti-Semiti c Party, and which had only one plank in its platform, "to 

eor i ve the JevJs of control of the city." Righti =,t parties throughout 

Europe popularized the theme thBt Jewish attitudes were subversive to 

the fundaments l va lues of nationalism. They claimed that Jewish 

writers and rtists introduced cosmopolitan ideas which would subvert 

the native pur ity nd idealism of Germany or Austria or Poland or 

Fr nee . Zionists saw not les s hate but more, that the Jew was not only 

ins _cure but help css. The European Jew was in a Catch-22 situation: 

If he vanced p litically and soc ially, he incited envy, and the en-

vious used anti-semitism to eliminate com&tition; if he f a iled to 

'•' !:,ternize nd remained an outcast, he was vilified as alien, a fossil, 

n a n chronism . 

ionism is a program for action in an unredeemed world. A 

_ ro n w, th so n of a , rivileged Austrian Jew, Theodor Herzl, 

b c me a convert to the -ioni s t analysis. Sant to F ris, the cradle 

of liberty, by an Austro-Hungarian newspaper, Herzl had his moment of 

tr th, the reyfus Trial. The Jew_,Orayfu, an rmy captain, w • con-

v·ct d of rear.non trumped-up ch rgea manufactured by pow rful 

il·t ry clique, eager to find a scapegoat for th ir own incom-

c which h d been rev al d For 11 to • in Fr nc ' d feat 

by pru in th 1 70 w r. It w not th my' f' ult but the 

J ':' s. Herz l was cau ht up in thi bl t nt mi ri or ju tic 

n by hn si ht of n o hou nd or Fr nchm n, m rchi don th 
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C h 2 ~ •• ;-' S r:. y S 8 I? S , • 

· d h • "a bar- les .Ju1."f's," "do\un 

arc h enem y a nd anti-Christ , an s outing - • 

with the .Je,Ns." Then and there Herzl realized that anti-semitism 

,·as not an old poison whose venom was losing its sting, but a viru­

l e nt a nd a ctive disease for which there was no known remedy. He 

c ~rne to f'eel that Jewish life would be crippled as long as it de-

oended on Europe's diseased political environment. 
Jews had to have 

8 
home of their own because Europe would never provide them security. 

Herzl urged Jews to act: "A people can be helped only by its awn 

efforts, and if' it cannot help itself it is beyond succor." The 

nctio n required was to build a state. 
Herzl did not foresee Mein 

Kanof or ~achau ; but he and his fellow Zionists attacked the naivete 

of' those Jews who believed that it was the dawn of a messianic time. 

The po litical r ea lism of the Zionists carried over into their 

ev luatian of' the European-Jewish community. Europe's diseased and 

r it political environment h a d taken its toll of the Jew. They 

saw m n y '·'estern .Jews so uncertain of their roots and place that 

al l they wanted was to put Jewishness~ehind. They saw the ravages 

of assimi l a tion and self hate when they looked at the impoverished 

an un mancip ted masses of Eastern Europe. 

When the . ionists looked at the - Jews oF the ghettos and of · 

t rn .urope they, too, did not like what they saw, but they re-

fu~ d to p ut these Jews out of mind. Zionism expresses fraternity 

nd mutu l responsibility. Thay saw in the Pale of Settlement what 

- n itive observers have recently t ught ua to see in the ghettos of . 

, ric n cities: man and women brut lized by cruel end impoverished 

. .. nv ran ent and by exp rienc which h v r ndered th m nearly in-

C ble of fulfilling th ir potent! l hum n b inge. Tha ~ioni ta 

did not try to hid th un ortun■t ch t ri tic of the huddl d 



292 

masses. Yes, many Jews were far too shrewd; and many of them were 

idle, never having been able ' to earn a living; many of them cringed 

when a muzik walked by; and there was much in their home and civic 

life which was not pretty. The Zionists saw the Jew as he was and 

the Jew as he might be. Zionism was a program for the rehabilit8-

tion and spiritual renewal for the Jew: Hebrew instead of Yiddish; 

skills with the hoe and spade as well as the pen; new role models, 

the ~accabees and the Biblical soldiers and farmers to complement 

that of a scholar bent over his books. Until the second World War 

most of the money raised by the Zionist movement was spent in Europe, 

not in Palestine. It was spent to purchase farms where young Jews 

could learn the skills of a modern society, to establish community 

c~nters where young Jews could express the Jewish spirit in a modern 

context. Zionism saw the potential of the Je~ to be a human being 

and was convinced that as a human being the Jew would not only be 

hap ier but a better citizen of the world. Jewish life hod to be 

strengthened in Israel and out: "Zionism is a return to the Jewish 

~old even before it becomes a return to the Jewish lend." But, until 

th Jew had a lace he could cell his own, a national home where he 

wou d always be welcome, where his spirit could unFold naturally, 

hi spirit would remain constrained and his political situation pre­

carious. Zionism represents a program for the rehabilitation of the 

ind·vidual Jew, the Jewish people, and of Jud ism. 

Every program espoused by thoughtful m n a, th age for the 

ren wal of their own nationality pou d by one or nether 

7 ·onist for the renew 1 o th J 1 ton. Tol toy told his 

sc"ens t gob ck to th --- nd h n t l or, weat th 

corru tion of th c ty a l k A. D. Gordon 

"d to th J 

off th 1 n 

J • 

r drlv n 

J 1 h 

on 
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of the gh8tto will be leached out of our bodies by our daily labors 

under the s un. You will Find your bGck straightening, your mind 

1 • " c e2r1ng . 7ionism suggested programs to end all class divisions. 

en ~vi, Borochov and others wrote of true community, of an end to 

:""'rivilege, of the socialism of the kibbutz, of sharing labor and bene­

fits . 

Though secular learning h a d replaced medieval scholasticism 

a nd superstition in much of ~urope, Judaism wes still deeply enmeshed 

in 1(-=Jballah and the superstitious •Jeb of medieval life. A Zionist 

~riter like ,had Ha-Am looked upon the rebuilding of the national 

home s an opportunity to create modern cultural and academic insti-

tutions ~hich ~ou ld reshape and unlock the spiritual energies oF an · 

hi storic, lly creati ve people. For many Zionists like him, one of 

: ioni ~m' s major go~ ls was to build "a great cultural institution in 

a les tinc , ttracting to itse lf a large number oF giFted Jewish 

~chol rs L'orking in a lewish atmosphere, free From repression and not 

un uly subj ct to extraneous influences, becoming a source _oF new 

inspiration to the Jewish people as a whole and bringing about a true 

r c viv 1 of Judaism and Jewish culture" - a Hebrew University. 

- I'm puzzled. e•ve talked a good bit thi week about the 

a b· "ty of the Torah tradition to provide the idea and hopes around 

w could ~hape a community nd liFe which was human and 

hu ane. ''hat happen d to thi c p ity in recent c ntU""'ie which led 

to the breakdown oF community hlch you h v been d•ecribing? 

The human b ing nd th ci tl h era t ar remarkably 

r i ient, but not n n t y tar C unltl of Sp in 

nd r-ort 1 ,. n h c ntury. 

t r f!uro n acre 

oF the m d-
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ghetto ,·,,as of F i c i c.:il ly cres ted in Italy and when the Roman Church, 

renling From the Protestant h e resy, turned on the Jew as source of 

th t h_resy , after all the heretics were reading the Hebron Bible, 

and enfur led all the old apartheid legislation. 

That any dignity survived these melancholy and brutal cen-

tur i es is a tribute to the enliving power of ; but short of 

the promise of national redemption being realized, it was simply one 

of those times when more was being asked of a religious entity than 

any rGligion can provide. 

- I thought that Zionism was created to solve a refugee 
. 

prob l e m. You're s r ying that Zionism was created to renew the Jewish 

people , to r eform all of the institutions oF a people determined to 

remain p_op le, a nd to enlarge the possibilities oF the Jewish spirit . 

That ' s h rdly the mark of a racist program . 

So Al-Sayegh was · right to this exten't: in -t:he \''est, particu­

ar y amo n Jevs who h d prospered , Zionism was mistrusted and mis­

under toad . He was wrong when he implied that there is today any 

major division of f P-eling among Jews over Zionism. Beginning when 

Gre t rit in clo ed the doors to Palestine in the 1930 1 s and ending 

vhen the Allied rmies opened the gates of the death camps in 1945 1 a 

s ries of incredibly bitter lesson tran formed nearly all Jews into 

· ·on ts . H rzl 1 s ana lysis made in the 1890 1 proved out tragically 

in th 1°30 9 s and 40's. Jew m rged from orld War II having learned 

tvo e sons . F irat, not to tru t the good will of' the Wet. Great 

. n h d closed the door to p 1 atin cl ly wh J mot n w 
• 

d so rt ly needed to find h V n. Th u t te h d not op ned 

·t door during th d C d h n H tl • n d d pl 0 of' 

refu • cond , that anti- t y 

1 n o efficl nt butch 
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Hannah A1-e ndt 's phr 2 se de scribing the activity of Eichmann, "the 

banr-1 lity oF evil." These two lessons, hard-learned by many Jews, 

t u rn~d a ll who c a red a bout Judaism into Zionists committed to the 

r enewa l of the J e wish cre~tive spirit, to the intensification of Jewish 

life , t o J e wi s h l e8rning and programs of ~dentity, and to the sur-

vi va l o f J e wi s h people. 

- I live d for s everal months in Israel and Zionism is for me, 

~ 1 1 tha t y o u h a ve sa id a nd simple pride. I marveled at the reclama-

tion oF wasted e a rth by irrig ation and sweat and this attempt to create 

a cooper a tive and non-com p etitive s ociety. I saw a medieval backwater 

transforme d into a vibrant modern sta te. It was more than national 

ride . I t was al s o a s ense that Israel was a symbol of what is pas-

s ible i n o ur world. If our p eople, the castouts of Europe, could take 

an unwanted p l ~c e a nd turn it green and build on it a graceful civi­

li z ation, then what wa s not possible for the world given will and 

determ i nation? 

- Isn't Zionism also the We~t Bank settlements, an occupying 

army, a nd a mas sive defense budget? 

The re h a ve been four invasions of the State, endless terrorism, 

and a stat e d Ar a b policy to blot Israel off the map. Israel's life 

h snot b een easy, a nd energies and resource have had to be diverted 

to de~ense ; y e t f e w o t her n a tions ha ve so transformed their environment. 

Isra l ' s soci a l services are studied by other n tion • useful and 

successful models. The achievement remain compelling. 



Ch(=ipter 15 

IT'S GDOJ TO BE A Jr.W 

Bags were packed. It was our last day. Dessert had been 

s~rved and the conversation had became anPcdatal. Our unannounced 

theme : nice things that have happened to me because I am a Jew. 

The Institute director remembered a sed~r in Varakesh during ~:orld 

•. , r I I. It had been a touch of home on the far reaches oF Jewish 

A number of ~Aoroccan .Jews had joined in the soldiers' cele-

f ration . ~ physician of the town had asked him to a second seder 

r t his 2partme nt. The ritual had been Familiar, yet different, 

eso c ially the ~elodies . He had been told the history oF a thousand-

y r ol Jewish c mmunity he had not known of before. 

0 1neone reoorted that each Jewish student at her university 

~ s o t d by a local family who provided them home-cooked meals, a 

f ~om the dormitory, and someone to talk to. Being Jewish 

' rovi es 11 the advantages of an extended family. 

:! h l'"'I I Wr s in college the food was less than adequate. 

- It couldn 't be s bad as ours. 

ut being Jewish helped. 

- Ho'-? 

I h inform~d the food service that I didn't eat pork or 

1 fish. Shell fish as too expensive even to appear on the menu, 

u pork p ar 0 d regularly aa the ba ic ingredient of sausage or 

u ch on t; and whenever it did I we served slice o~ the 

chick nor beeF which oth rwiae we re rved for kitchen worker and 

oh r ;rivi eg d t ff. 

-e other tr ditlon prov1d much community upport. A 

ranger t syn gogu will b inv t d hom to S bb th dinner. There 
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is Fl n old ma xim that all Jews are related and you can't b~ a Jew 

fnr long without recognizing the special sense of responsibility 

For c □ - r 8 ligionists everywhere. Most families have a story 2bout 
• 

unexpectedly discovering relatives. ~y favorite is a war story. 

ninPteen fiFty-three, during the Korean conflict I was assigned as 

In 

a chap lain to the staFf of the Commander oF our Naval Forces in the 

1='ar East . One day a young flier came to me to make arrangements for 

hi=· m ar1- i age . He had been assigned a regular courier run which in-

eluded Hong Kong where he h ~d met and fallen in love with a local 

girl . For various official reasons which had to do with her citi-

Z8r.sh ip, thP.y had to be married on our base. ~e set a noor-hour date 

some ~ePkS distant and I asked a young couple in my congregation if 

th~y ~ould rrange a luncheon so the occasion would be warm and per-

son 1. At that lunch, as everyone talked, the bride and the host 

discovered they were second cousins. Neither had known of the 

at, r ' s xist _nce. ', 'hen the pogroms reached their grandparents' 

vi l la....,e in Ruse- i a, his family had f 1 ed '•Jest while hers had crossed 

Siberi to ~anchuria, settled in Harbin and moved on to Hong Kong 

when Jpn ttacked. 

A medieval Jewish community was a miniature welfare state, 

r pl ·e with groups which provided dowrie■ For poor girls, travel 

on y for the stranded, medicine for the sick, tuition For those re-

quirin 

th oor . 

cholarship aid, as well a direct fin ncial a& iatance for 

The 'editerranean communitie■ m■int ined ■n office on 

t ' i 1 nd of Rhodes for the purpo • of r n oming J w captured by 

th pirate bands and brought ther ta be ld an th 1 ve market. 

'Jurin th 1930 9 my c nt nd th 1r rr1 nd• ■lgn d 11 ny affi-

.- vi s t ey could, r " th m n nd Cz ch Jew 

ho were allowed into C • 
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- l,1 y best Friend's father was a child in pre-war Austria. 

His rar e nts somehow got hold of a Oetroit phone book and wrote to 

e v ,-r yone with their same last name. A man who was no relation sent 

them bnc k without question the necessary papers which included an 

aff idavit guaranteeing his parents employment. 

In a world full of refugees Jews do not allow other Jews to 

remAin reFugees if we can help it. Today our communities are exert-

i nq great effort to bring .Jews out of Russi a, Iran, and t 1orth Africa 

and to h e lp them establish new lives; and the aid extends to all 

thos services necessary for self-sufficiency. 

- Tal~ veered in 2 nother direction. ~e•ve been talking about 

warmth and a sense of' family. I want to talk ebout my private feel-

in . . I 've known a f e w happy times as a Jew. I've gotten 

of' a sed~r or a S2bbath s ervice, but I never quite feel that I'm 

doing it right . I go to classes and work on the Sabbath. I don't 

o bey al l, e r even mosti of the rules, and I often feel a twinge of 

guilt cbout what I don't do, and that what I do is a token and not 

her al thing . 

You 're not a lone. Many Jews feel some guilt in this re-

out 

g rd , not that they are about to change their habits, but the tradi­

ion 1 a y is still seen as the 1 real thing.• 

urin the First ••;orld ','ar a young philosopher, Franz 

osenz~eig , made, and later d escribed, a spiritual pilgrimage which 

oo~ him from a culturally assimilated German-Jewieh home and a mood 

·h·ch Found him contempl_ating conv rsion to ..Jhristianity into an 

C iv nd reflective Jewish life. When he cam~ in out of the cold 

,o en ·g observed some of the mitzvot but not all of them. Asked 

•ch ould dep t all the traditional way■ he answered, when and ea 

th y fe , 1 compelling to me. For Rosenzweig the traditional mitz~ot 
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1-ern~ined the nor m and becoming .Jewish was, among other things, a 

.rnwing serse of ease with tr Pditional practices. 

I read to the group a paragraph by a contemporary, a liberal 

rebbi , whose approRc h is much like ~osenzweig's. "If pressed for 

pxplanations as to why I ob serve this or that commandment, I can 

~ome un with a va ri e ty oF r easons. Us ually ethical or intellec-

tual content is the sma lle s t part of my exolanation. I preFer the 

s 
hint oF the Has~dic .Jew who reminced me that if a person wears 

tight shoes he can get a headache - that is to say, the 1somatopsy-

h
. ) 

C l.C a_proach to mitzvat, the idea that if you eat kosher you think 

and fe 1 kosher ." Or somet imes I think of the whole business as a 

game - the kind of game described in Hermann Hesse's Magister Ludi, 

which can, throug h being p l a yed, bring one into contact with the 

de~pest strata of thought and life. ~est often and basically, how-

v r, I think of the mitzvo t as the visible extensions of the Jewish 

collective soul. They re the means by which a Jew can connect 

himselF with this sou l and through this soul with the wellsprings 

of lif, ultimate reality, God, or whatever you want to call it. 

nd the mo e mitzvot , the more connections. And the more connec-

~ions, the greater the inrusion of life juices. And the more life 

ju·c s , the more s_nsiti vity, pain, joy, consciousness. In other 

ors, "the more Tor h 1 the more liFe." So I pick eclectically from 

those commandments which Eeem to be, a the Kabbali t would put it, 

t e rt·ru r "diet for nourishing the root of' my soul." 

- Th t ug ests that conservative nd r orm Jud 1 r like 

b by f'ood, a ily digested edible or tho ho to h not 

y r ady For he ~a 1 thing. 

~y wi ·e and I lead buy llv • 

h it wasn't how much tlm w 
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. uality oF the time s hared. An hour of undivided attention is 

worth a distracted day. I've never FPlt that more is necessarily 

better. The equation the more mitzvot, the more connections, the 

more Jewish corsciousness, is too simple. 

That's part oF my answer. But the major part of my answer 

touches the dynamic quality or religion that I have tried to state 

throug hout. Akiba practiced difFerent mitzvot from Amos. Yet both 

were good and pious Jews. But almost a thousand years had passed. 

~uc h had happened. Much is happening. I respect the rabbinic 

or Judaism, but in many ways it is no longer mine. 

Just as the rabbis took little more than historic interest in the 

S8criFicial cult, so I take little more than historic interest in, say, 

t he prohib ition of instrumental music during synagogue worship or the 

enForced separat ion or men and women. My soul is dead to the appeal 

of ~uch pr ctices and it's alive to some practices which are quite 

r cent: women cantors and rabbis, ConFirmation, Consecration, and 

Yam ha-atzmaut a re cases in point. 

Forms are made to be modified. Some years ago a young child 

n my cur regation stood For the kaddish. The Waddish prayer praises 

~o - n an old tradition decrees that it is recited by near male 

r ·ves when they mourn their dead. I knew the Family wall and I 

. not h .- rd or 8 ny death, so after services I asked. It turned 

o ut th t ~he had said kaddish for her pet dog. Some Few weeks later 

t n artic le in my congregational bulletin de cribing thi 

_c o nd y·ng that I was much taken with the honesty oF h~r 

f in e . Jhy shouldn't the kaddish be aid ,or ny living thing 

th on ov d? An ultr traditional n w p per in Chicago picked 

u my column nd played to the prejudic of it rad r with thi 

he d in~: "Aefor-m Rabbi Order K S id f'or D •" I w truck 

ot o y by the in~ensitivity -f th pl c but by the umption th t 
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Gs a rabbi I o rder, another element from the past to which my soul is 

cleB d. 

The devel □ ?ment of Sabbath law was tended to center on the 

no ' s : no work, no cooking, no traveling, the rules which protected 

this rest day; but, in a society where the human being is no longer 

~ p~c'< animal and where there are rigidly limited \,•ark hours, "In it 

you ~hall do no man ner of' work" has lost some of its bite and I pre-

fer to consider the Sabbath as a day set apart for all that refreshes 

~ y s oul, a cay to be with the Family, to worship, rest, and relax • 

• 
It's a ti ~1e to read a good book without interruption and to meet with 

friends without talk turning to work-related problems. All that 

cnha~c0 s life is ap~ropriate to Sabbath. I see God's will in a Sab-

ba .. ·h wh"ch includes worship, institutes such as this one, even pleasure 

o f sports, and even work - if our work is a spiritual and intellectual 

de light. 

·~hen he was asked when he would become a fully observant Jew, 

s defined by orthodoxy, Aosenzw~ig answerPd in effect: when I can. I 

wou ld answer: I am an observant Jew. 

- Do you feel guilty because you don't keep kosher? 

r lo. 

- Is it because there are tough Pura Food and Orug Laws a~d 

y u find j ws no longer need kashrut's hygienic protection? 

'o. The dietary laws were originally rules to separate ew 

Fro i latry. The ancients oFten ate the totem which represent d 

ir ads , in much the same way as Christians during Communion take 

he flesh and blood oF the Christ, the wafer and the wine, into them-

• The idea, idolatrous to Jew■ , was to become on with the 

d ity . The wild boar was the tok n of ob and the crayfi o the 

Phoenicions . The usafulne of' om of' the rule, prot ctlan 

-
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aga ins t di s ea s ed meat ~ nd spoilage, was an unexpected side effect. 

I do not keep a traditionally kosher home because I was not 

raised . 
in s uch a home . ~y ritual is a way of fulfilling the com-

mandment: honor your parents, a reminder of a complex food code which 

once g ov e rne d Jewish life and a statement of my developmental view 

of t he Torah tradition. I eat no pork. We have no shell fish in 

the h o u s e. The s epa ration of 1ni lk and m~at and the other dietary 

laws g r e w up over time -- neither David nor Isaiah kept kosher in the 

fu ll r abbinic wa y -- and can be diminished over time. 

- But tha t's inconsistent. 

Emer s on d e scribed a foolish consistency as the hobgoblin of 

little mine s. A more authoritarian world permitted and enforced a 

consi s t e ncy we no longer accept as a desideratum. 

- If Juda ism is not defined by common practice, what holds us 

together? 

l urs i s not the fir s t age where there are significant diF-

ferences in p ractice. Sadducees ate with any other Jews. A Pharisee 

,01 ld e t o nly at the t a ble of another Pharisee. It's not an either 

orthodoxy o r n o practice Situation. Thera is a Jewish way. All 

Jews observe the same set of holidays. Whether you play tennis aFter 

s_rv ce o r study 

on the o r t h o dox only 

, every synagogue haa Sabbath services. 

men say the kaddish, among the non-

orthodo x veryone in the immediate Family; the point 1 ■ that our 

m oria c ustoms are structurally the aam. A number oF Factora be-

·d s r ct i c e h o lds Jews together. Fir t, and Foremost, a shared 

i_tory a n d destiny. o on• k d tho• who were march d into Auachwitz 

th. r t hey were reform, con•. v tiv, or orthodox. J w of 11 

pr u sion ~re citizen of I 1 nd contr but to th 11Q nci oF 

our di as~ora communiti • " bo th by h d 

• 



c2lendar. The Sabbath comes 2t the same time each week for the 

pio u s end the secular citizen of Israel. 

dat8s For the High Holidays and Pesah. 

All Jews accept the same 

There is a strong and regu-

lar nulse to Jewish liFe and even those who take the holy days as 

holidays resoond in some degree to the soecial nature of the ceca-

r:- ion . I once saw a Fascinating collection of Haggadahs prepared and 

mimeographed by various kibbutzim. Many made no mention of the God 

Who sa ves and were simply collections of materials on freedom and 

lib-ration, but they were intended For Seder night and included the 

matzah and the Four cups. The thrust of the river's current is 

oower Ful. 
' I 

A my t h binds us as one. It's the myth of election. There is a 

purpose to o ur s urvival. The theist says: we witness to God's will. 

The secularist s2ys: we remind the world of decency and moral duty. 

nd those of us who a re only half-convinced by the myth say: we share 

st iny and w y of life which, perhaps more than any other, en-

cour ges the growth of character and moral sensitivity. 

In my city there is a conference which includes the president 

rid r • of ach s yn~gogue. Our shared concerns range from support 

For religious educat ion and services to the institutionalized and the 

_d to ·he int grati on of Russian Jewish immigrants, state lawa 

ut Sund y cla~ing, nd prayer in the public schools. Our judg-

m nts re no t al~ays identical on an issue like Federal aid to pare-

chi l ~cools ; but the sense of community i atrong and there is so 

-r.uc h mar Nhic h binds than separates ua. 

- It's our last session. Don't hid• behind hi tory and 

T 

TPll us what the Torah tr dition h 

kin fr wh t Chri tians call testimony. 

J 'm afraid you'll find my te timony 

• O y 1 most c mp lllng w~ nit record 

me nt to you. I'm 

bit di ppointing. 

tr un■tic piritu 1 



hejira like Augustine's ConFessions or a poignant journal, Anne 

~r ~nk's □ i ery; my liFe has been relatively calm. 

I grew up in a happy and learned Jewish home. Being Jewish 

always has seemed right and natural. I've lived with a good bit of 

balance whic h I have always ascribed to the Torah's blend of realism 

a nd idealism ; prudence and principle. • 

In my home there were books everywhere: in my father's study, 

in the li ving room, on the landing of the stairs, even in the base-

m_nt. The old leather of the bindings attracted me long before I 

~ou ld rer1d t he contents . The child learned that he had roots that 

w_nt deep . These were my Father's boo~s. He was a wise man and so I 

w s ccrtein the tradition was wise; much later, thirty years of 

s e rious adult scholarship have confirmed me in that view. 

Until I was ten or so Judaism meant those books; Hebrew 

lessons so I could read those books; the holidays and serious dis­

cussions a round the table about the rise of Naziism and the need for 

0 lestine as a Jewish home. Hitler'= photo was frequently in the 

p De rs. My g r andparents lived in Jerusalem and sent me not~s from 

• er . Seder meant thirty or forty guests, much moving of furniture 

e nd a dollar if I found the afikomen. Books, land and matzoh. A 

child re lates o concrete symbols. Theology came later. I remain 

c onvinc d th ta meaningful Jewish identity begins with specific 

ri~u ls nd/or specific involvement in the survival agenda of the 

,, • h community. The JeN who wants that part of hia life to come 

, liy n d no resolve all doubts about the exi tance and nature oF 

ad, Few Jews have ; but he ust eliminate the di tence between 

lf nd the distinctive Feature of J wi h lir. 

- n insiders have doubts , often th m doubt. J w 

i s call a F llow Jew n epikoro 1 C 0 

Both out ider 

ill om -

b clc to th 



~rEek ohilosop! er, Epicurus, and has come ta ~ean a curmudgeon who 

d~cs n ot go along with the local authorities. An ~pikoros is a Jew 

2nd , cenerally, one deeply involved in Jewish life, albeit in his awn 

·•·a y . ' . Doubts do not an indifferent Jew make; distance does. Jewish 

idPntity begins in some binding 9ctivity: 

Much later, when I was an undergraduate, a roommate and I 

went at God over a long night. t•!e wt:: re angry. This was 1945, the 

pap~rs were full of p ictures of piled-up corpsee at the death cam ps, 

~nd there were goo d reasons for our feelings. ~-:y roommate was the 

rirst perso n I h ~ard use the phrase, God is dead. He •.• as angry at 

God . I was as a ngry at the cold-hearted world, but I didn't blame 

Serma shad built Au~chwitz, not He. In ex~speration at my 

t'ence , h_ burbt out: "you still believe because your father is 

ctill 1 i VP.• " ~erh ap s he was right; faith emerges out of our per-

sonal ex ,eri _nces and is the sense th? t there is security and love in 

the world . 

God is God, but God is my confidence in the possibilities of 

life . In n age of recurrent tragedy God is to me the promise of 

. ion. I 'm not alone , the last of the well intentioned. I'm 

not on o~ the tr2mps waiting hopelessly For Godot. 'ot surt:ri singly 

on of my Favorite lin s from the Psalms reads: "~·Jeep ing mey tarry 

For th ,nir.Jht, but joy ccrncs • •i th the dawn." 

I h ve never questioned my Jewish identity. Mine was a ha PY 

~nd rPsp cted ham. nti-semitism "BB the nan-J w' problem not 

n • I 'v b n called na;,1es and told that cert in door- would be 

OS d to me ; but I early recognized I could only b my• 1r. It 

cm_ n tur 1 tat pee le should b m r-1 d und huppah or it 

• , ournir g; but I urn C n t k ritu 1 1n m ny rorm • Ith t 

CCU d not t k - I et le t h n I • th . n th t 

urvlvel might not 0 " ta th or-ld. I 



o at irr a1~ i ona lly a ngry with the historian Arnold Toynbee when, with 

th:: myop ia of' an imperialistic Christianity, he r:feclared the ..Jrwish 

peor:"le "a Fossilized relic." 

At college I t ook a famous course, History I, which was a 

s urvey of \.'estern civilization. I think I mentioned that Jewish 

lif'e was barely mentioned except for one session which discussed 

the Bibl ical tradition as 2 b a ckground for Christianity. For the 

First time I wardered whether our wisdom was really important. 

\·•-re al l those mil es of boo~s in the University Library and my 

There 

' 

f' ;-i ther ' s study, for the first ti1r.e, began to seem small and insig-

niPicant . I too k that history course in 1944 and I have recognized 

th =t tho s e lectures we re biased by the narrowness of the clessic 

':!ASP h • st:or i ca l tradition which was then on its last 1 egs. I doubt 

·hat a nynne would teach such a course today; we've come to the end of 

tie era of Chri s tian par ochinlism; still, I have, ever since, been 

s ~ns itive ·o thP questio n of numbers. It's so easy to label that 

which i s ..:.ma 11 s parochia l, but it is equally inane to insist that 

o od things nec_ss rily c o me in small packages. In the real world 

J lity and qu ntity a re both signiFicant. 

Israel is not simply another small people. The greatest 

~
b Ona. . - - decl red us to be Enemy and set out to wipe u• Q\'J r 1n : urope 

o ff th~ f , C ~ of the e rth. My father used to say, to know a man look 

2 t his ener ,ies rather than his friends. IF we were the arch enemy 

'zis, the forcing oF privilege and all ideologie o~ tate 

o r, ten , tru ly, 

e n vit 1 t rut s . 

he Torah tradition must contain som powerFul 

The ~Jolocaust is a human tragedy but it i ■ el o 

r t o te rGach n the euthority o~ th or h. Six million Jew 

'J .re k • ,_ n t for who they were but For wh t th y r pr nt dJ 

- nd ~hat they r presented was aw y or llf hlch rlrm d h n dignity 

-
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a nd equa l ju s tice: 1.•.1 hich would not m2ke its peace with tyranny oF 

e n y kind or with the Big Lie; which had no patience with the pre­

tens ions of the privjleged or their claims to speci~l ~reatment, but 

in,, i sted on a vision oF a world united in understanding and mutual 

r :spect ; and which placed its Faith in the will oF God Who demands 

th:-=it \'Je live by a la\·~ of righteousness ,·,hich has quite speci Fie 

implications . 

. At about this ti "Ti e I took a course in Marxism and came across 

the term l c o smo~olitan' used as a pejorative label to deFcribe someone 

who is unfocuser , vag ue, romantic, unrelated to economic realities. 

I 8 propri ated the term to describe that imaginary fellowship of 

r:e ._ ple of ood will who presumedly had put aside all the old divi­

s- ions nd who wntJld be the force which would bring the vision of One 

~orld into being. ~any of my college friends felt that their lives 

would b l~ss ethnic and Je~·ishly impected than their parents' had 

been . I wa s hea~e d for the Rabbinate and had no such desire or illu­

~ ions; but they and I have lived through the decades oF Soul, Roots, 

ac k is e utiFulf~
6Fiddler, and their lives have For the most part 

be _n as ewi.;:,hl y envolved as mine. The melting pot did not produce 

~h b nd s tew, it was supposed to. Today we take cultural plureliem 

fr o r ·nt~d e nd define a rich society as one whose people have a 

v r ty of s kills, backgrounds, and ideas and are not interchange-

. 
1. n eg rs. 

Th~ d ath cm s ere opened by the Allied armie while I wa 

in col ge nd I sc.w pictures of the pile of emaciated corpses and 

h rd the t les of horror. I Felt I owed these people• deep debt. 

They i d 

s d . 

u~e they symbolized the tradition in which I had been 

n r - duation in 1947 I went to work for ~ agency whose 

ur-os w s o secure skilled military peraonn 1 for the d■fense of 

-
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the Yi s huv. Five .~rab nations were threatening to drive them into 

• 

the sea. I am equally committed to this people and its principles. 

Again and again, as I trace my coming alive as a Jew, I find 

I go back to concrete rnomGnts and specific people. Anyone who teaches 

Re igious School knows that sweet reason- and a presentation of the 

high-minded definition of the Jewish way is not in itself compelling. 

It is what the student expects. It is also bland. Experience binds. 

The _binding moment can be in a sanctuary during the ~our of worship 

when the f a miliar chants reach into my soul. It is belonging to a 

community which seeks truly to support every member and where emotions 

need not be hidden. It is a visit to Jerusalem's Weetern wall as the 

evening sun refracts two thousand years of piety From the rose-colored 

stone . It is a smallapartment in Tel Aviv as a cousin tells of his 

experiences in Europe and of the moshav where he is now a member. It 

is he visit to an archeological dig as they map out a gate which the 

hilistines defended against David's attack. It is being part of a 

voluntary American Je•. 1 ish community with its networks of social wel-

fare gencies a nd its synagogues. It is most of all the fabric of 

my famil y: life, the songs we sing - badly-; the flesh we eat, the 

ho 1 i days .. ., e observe and the concerns we share. And when the house i• 

u·et it is my library, my father's and mine, the ideas which reach 

b c~ in time and spe~k still to my times. It is my worship and my 

od and the sense of encouragement that sometimes plows through those 

lin s . 

I've b een swimming in our river For a long time. It's a 

experience. All I can really say i•, Come on in, the water'• 

f·ne . 

The loudspeaker crackled. The buses were ready. Thay v,ere kl r,d 

en ugh to say they'd enjoyed our talk; I know I had • 

... 




