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Chapter 7 

JUOAISM IS 

It was a bright morning. Every~hing and everyone waa Fresh and 

I began with a bit oF personal history. Some year■ back my Father wrote 

a book about the distinctions between the Jewish world outiook and that 

of other philosophies and religions and titled his manuscript Where 

Judaism Oiffers. An editor put the title into the past tense, Where 

Judaism Oiffered, and so it waa published. The editor apparently was 

motivated by a point of view shared at the time by many of liberal spirit 

that the historic theological diFferencee between the classic Faiths 

were no longer significant. He believed that only the ethical teaching• 

of the religions counted and that these were Fundamentally similar; and, 

since doctrinal distinction• bred distance and miaunderetanding, it wa■ 

considered a progressive act to deny their importance. 

Cad's editor mi..-ead the time■• Since World War II a tidal wave· 

of religious passion ha moved aero• the globe. Who would ~ave believed 

college women in Iran would be■eech the Ayotollah Khomeini to put them 

back into purdah? Acroea the Near East immaM■ have preached jihad, holy 

w r, against Ier■el. Ireland, Lebanon, Iran, ■nd India give the lie to 

those who still believe that the world ha■ outgrown religiou■ dirrerence■• 

Nor have religiou pa ion■ been limited to backward countrie■ or ignorant 

folk. The Right-To-Lire c~u ■de i• rueled by church doctrine and led by 

many who are well-educated. Nor ha■ the hou■e or I ■r■el been exempt. 

Some of the ettlement■ on the We■t Bank ■erve ecurity purpo■e■• Other■ 

e there becau e group■ like the Gu h Emunim, the · ■elr-■tyled 'raithrul', 

in lat that• Biblical description or the bound■ri•• or the Promi ■■d 

Land mu t determine the roreign policy objective■ or the current govern-

ment. 

The editor wa■ a product-or ■ particular time ■nd itu■tian. It 
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was an expensive time. The Allies had won the war. America waa proa­

perous and powerful. We seemed to be solving our problem• end, among 

academics at least, there wee a tendency to see religion ea• eet of 

medieval doctrines Floating somewhere out there, interesting but arCh■ic. 

People like to remind each other that Confucius, Jeau■, and Hillel each 

h3d taught the Golden Rule and could see no good reaaon to get excited 

about quaint customs or parochial formulations. Many a■aumed that the 

old theologies would wither away and be replaced by• sensitive up-to­

date humanism which would cel~brete political freedom and exalt the 

potentialities of each person. 

Cultural anthropologist■ had located religion in every known 

culture, in the process making it clear that ■11 claim■ to a monopoly on 

truth or to sole possession of the key■ of the Kingdom ~ere without 

merit. Sociali~t theory identified r ligion with other-worldline•• and 

the encouragement of political pa■ ivity and,•• euch, with th• propa­

ganda spread by those who benefited from the inju■tic• of the ■t■tu 

quo. To use a favorite word of the day, religion wa■ no longer relevant. 

Oad's editor considered him■elf • reaaon■ble man ■nd in hi• mind 

. 
it stood to reason that modern thought had voided ■11 ■■■ertion■ of 

theological distinction. The mini ■ter■ and rabbi ■ he knew ■a~ed, in 

th ir. everyday work, like oci ■l worker■ ■nd coun■elor■ r■th.,.. th■n · 

ce ebrents of a my tery. I think it w■ Je■n P■ul Sartre ~ho ■id, 

"the best wey to fl'eel one elf no longer• Jew 1• to re■■on." H• might 

qually well have aid 'chri . ti■n' or 'Mu■lim'. There i ■ • Chri ■ti■n , 

me sege nd a Jewi h me ■■g•• Each hint■ ■t truth, but,•• I keep in-

1 ting, God alone know the truth, th• whole truth ■nd nothing but the 

truth. 

My father' editor, whom I l ■ter got to know, .w••• in f'■ot, • 

communic nt of an American civic r■ligion which••-•• th■ unqu■■tlon■d 

v 1 • of democracy, oci■l rel'orm, ■nd individual f'reedom, ■nd b■■e• 
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its vision in the Faith - I uae ·the word deliberately - that what i• 

contradictory, erratic, or melicioue in human action result■ From aocie­

tally induced distortions oF our innate decency rather than •n~ inherent 

limitation oF human nature. He shared wi~h many ot~er rine ~nd gentle 

people the disadvantage of being en educated, mi~dly liberal, middle­

class white American male who, secure in hi ■ country•• power and proa­

perity, Felt conFident that his values were right and that ultimately 

they would be accepted by the rest oF the world. There were still witch 

doctors and Faith healers but they belonged to the Third World and the 

other America and would disappear as the beneFits oF learning and pros­

perity spread. 

- Oo you disagree -with hi ■ proposition that hum■ni ■m, ■elFiah or 

erratic behavior is the result oF the hum■n. pirit having been brutalized 

by the cruelties and dehumanizing inatitution■ oF the aocial order and 

that, as our institutions are reFormed, 

people will emerge? 

gentler and nicer breed oF 

The streets oF an urban ■lun, poverty, broken home certainly 

deprive millions oF useFul aupport■, not to peak or love and valuable 

role models. The jungle require ■urviv■l ■kill• and bring■ out the 

feral in the human animal. But environment i•n•t everything. A per on 

oF courage nd principle can tand again■t the tides "In ■ place where 

th re are no men, trive to be a M■n.~• Th■ Torah m■k■• thi ■ point in 

th Famous myth of Sodom ■nd G ■marrah 1 th■ wicked citi■■ ar _ th■ Plain. 

Wh n God d cided to de troy th■■■ town■ rar their ■vll w■y■, Abr■h■• 

nt re de on b h lf or ■ny good rolk who might live ther■: ''Will you 

w ep aw y the innoc nt with the guilty?" Nat ■van tw■nty r1ght■ou■ 

cit z n w 

odom n d 

round • 

to b round, but the paint h■d been ■de that living ln 

t r.www■ ■trang- lnded p pl■ to the vulg.,..lty or th■lr 

- I r d n 
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had been located by archeologists. Why do you call them myths? 

Researchers have been excavating sites on the southeast bank oF 

the Oead Sea where the cities of the Plain are presumed to have been 

situated. They have tentatively labeled these tels as the Cities of the 

Plain, but as yet no inscription has been found iden~ifying - eny site. 

But, even if we could positively locate these cities, the ~enesis atory 

would still be a myth, a story whose truth lies below the surface. The 

Torah is not interested in reporting Mistorical Fact, but in intro-

ducing the God-Abraham dialogue into a famous bit of history about the 

sudden destruction of certain towns. The dialogue, which is the heart of 

the myth, tells us what the religious leaders of Israel wanted to make 

known about God, that He is just and not vengeful, reasonable, not a 

tyrant. 

- Go back to your editor and hi ■ ideas about religion■• Waa he 

wrong? 

The world-wide resurgence of religion certainly euggeats 110. 

- Where did he make his mistake? 

He looked at religion as a cluster of idea, mo■t oF which h• 

f "lt were passe. He Failed to understand that religion fulfill• • ·uni­

versal need, ~ogive meaning and pw,-po■■ ~a lire, and that religion■...-. 

not judged in terms of logical con■i ■t■ncy and up-to-dat■n••• but in 

t rms of their emotional eff■ctiven•••• He ■1110 forgot that 110cial up­

heav 1, not only inten■ifie■ religiou■ n■■d, but turn■ people toward■ 

t heir own. In time of anxiety, w■ w■nt our f■mili•• ne.- u■ ■nd •• pull 

our religion clo •• 

.;..;W_h_e_r_e ....... J_u_diiii..ii.ii__, ...... D_i_f_f_■r ____ •_d ••• publillh■d in 1956 Ju■t . b■f'ar■ ethnic 

nd bl ck tudi b ■tan th■ 110ene. Black■ , it ■■-ed, wanted ta be 

bl ck, not whit. Sp ni■h p ■nt■ wanted their children taught in their . 

n tiv tongue. Chri ti■n w■nt■d a, be ev■ngalla■l, not ■1■ply ethical. 

01 t bl nd 1 p ■an■llt~ or t:h• ... ■aaiety - T. s. Eliat• ■ 

--------
.> 
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line caught its spirit: "here are ·decent godless people, their only 

memory the asphalt road and a thousand lost golf' balls" - many subse­

quently turned away f'rom the cosmopolitan ideal, 1n~ artif'ici~l divisions•, 

which had characterized earlier progressive thoug~t,and recognized the 

importance or the special an~ surprising messages. Everywhere there was 

a renewed interest in 'soul'. Some turned to the cults, but f'ar more to 

the religious gospels which had provi~ed their ancestors with identity, 

moral certainty, and collective pride~ 

evangelism and Jesus Christ Superstar. 

Tradition". Religion was in. 

It was the age of' born-again 

It was a time f'or "Tradition, . 

- In one sense this.return to religion seems sad. Religions do 

create divisions. I lost a good f'riend who suddenly got all hot about 

his Christianity and couldn't leave me alone. He insisted I had to be 

saved. 

Diversity stimulates both distance and tension, but there's no 

way out. We resist being boiled down into a bland stew. My editor went 

to school when sociologists were describing American aociety •• ■ melting 

pot; but cultural pluralism won the day. 

George Santayana is credited with the ob■erv■tian that to try ta 

b religious without e pou■ing • ■peciric religion i ■ lik• trying ta 

p ak without controlling• peciFic language. A■ligian naver exi ■t■ in 

th abstract. C■tholiciam, Shamanlan, Shlntai-, ■nd th• Tarah tradition 

re distinct religion nd n tur■l axpra■■ian■ ar p■rtlaul■r religiau■ 

civiliz tion. Religion 1 ■ ■ aurpri■lng ■nd ■p■cl■l •••■■a• ■nd tho■• who 

f el ddr d by lt. A liglan■ ah■ra co on 11001■1 ■nd p■ycholagla■l 

Function, but id ntlty or runatlon 1■ ■1 ply th■t and rm or■• A■.,.ia■•• 

civil r ligian nd • di atria■lly appo■ad in teaching 

nd m 1 nla p ' aaiaa••• rar p■ap1■ 1 ■ 

lay lty. 

- I ellglon, I c■n 
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appreciate what you're saying. But limit youraelr to the conventional 

religions. Aren't Judaism and Christianity built around similar value■? 

Isn't the Bible shared? Don't we speak of a Judea-Christian tradi-

tion? 

There are similarities but fer more differences. What ia Torah 

to Judaism is Old Testament to Christianity. When you enter a church 

. 
you will find an English Bible res~ing ·on a lectern. Inside you will 

find the Old Testament and the New. If you attend services you will 

hear two readings, one from each section. That chosen from the Old Testa­

ment will, in all likelihood, be from the Psalms or the Prophets. Aa 

you know, the ark in a synagogue contains only the Torah, the Five Books 

of Moses, that part of Scripture from which the fewest of the acheduled 

church readings are selected. The church believe• that the Old Testament 

contains important, even inspired, material•,• chronicle of the fi~at 

stage of sacred history, and prophecies about the Chri ■t-Me■aieh; and 

they believe that much of it ha• been cancelled or eupereeded, particu-

larly the Torah law, the part Jew■ declare to be the heart oF God'• 

special end surprising me ■age. 

- We share the Ten Commandment■• 

The concept more than it■ ep■ciric■• J■w■ r■■d, "you ah■ll not 

murder". Christiane tr■n late, "you ■h■ll not lcill"I their v■r■ion rit■ 

mer closely Je ' 'turn the 0th ch■■lc' ■■rman th■n th■ Tor■h'• cl■■r 

ntent lnce the 1 w p mit w • ar ■■lr-d■r■n•• ■nc:1 ■tipul■t■■ c■pit■l 

punishment For c tin crim • Behind thi■ t■chnlc■l dlrr.-■r:m• ln 

tr n 1 tion 11 crltic■l dirrar■na• in r■liglau■ ■ttitud••• P■ul, 

nd ub equently _ 11 or C 1 tl■nlty, denied the authority or Tarah l■w 

ov r their 1 v • 

er d 

- Ar n•t y 

T ---• ■n exaeptlan and w • tr■■t■d 

■11 ~- OD ■._..-ant■ 

oc•••nc•1.,~• nah o~, ..... 

-- - - - ..,,,, 



152 

I think not. You shall not kill suggests both pacifism and 

vegetaria~ism, interesting special ~essages, but not themes which have 

been central to the Torah tradition. 

- We share the hope of peace Qn earth. 

But we express it difFerently. The Christi~n vision is of a 

world joined in Faith in the mystic body oF Chris~. The Jewish vision 

emphasizes Zion, the land, established in justice, a~d the world re­

joicing in justice and peace without necessarily being joined in one 

religious communion. 

- Aren't such diFFerences really limited to oFficial pronounce­

ments? People don't care. 

DiFFerences in a religion's shape inevitably have an eFFect on 

individual attitudes. Try a simple test. Ask a few Friends whether or 

not they agree with the sentence: Faith is a private matter. I think you 

will Find that most Christians will say 'yes' unequivocably; and most 

J ws will agree, but quickly add something about the importance of com­

munity. There is a much stronger sense oF community in Jewish condition-

ng than in the Christian ethos; a aen■e oF interdependence which has . 
b n Fostered throughout Jewish hiatory and lead■ Jews everywhere to 

upport Israel, welcome Soviet emigrea, and worry about their co-reli-

g onists in South Africa and the Argentine. Jewi ■h communitie■ in every 

own oF size in the United State■ organize Fund-r■i ing drive■ for caring 

n titutions, religiou education, and th■ relief of Jew■ everywhere 

und r th rubric, C we e an •. Such ■uppart 1 ■ in■tinativ■ among Jew■ 

o av been taught by th prophet■ •• wall•• by har■h ■xp■ri■nc■ th■t · 

b ng 

r bb 

Jew involv 

to be ctlv 

ion. Mo w nt 

c 11 d th J 1 

you with Bad ■nd with the Jewl ■h people. W■ expect 

n 00 

ta 

ity ■nd nat l ■■d ■ lire or ■eclud■d d■va-

ypt 1:o 1 out ■ wt.al■ people. Th■ rabbi ■ 

,_,.1~ "•11 1.-■■1 .-e r■l■t■d." 

-~---- --- -·--·----·---- - - --·-~ ---- -- -- + +. 



' 

153 
• 

- Yet, people Qf many religions cooperate in city affairs. 

On some issues. The Roman Catholic bishop of Cleveland and I have 

worked closely on race-related matters, particularly desegregation of 

the public .schools, but we are on opposite sides of the political fence 

when it comes to Federal aid to parochial schools and the proposed 

anti-abortion constitutional amendment. I support the Planned Parenthood 

Association, and I 'am sure he does not. Inevi'tably, the specialness of 

each religion's message will lead to diffe~ent agendas and to different 

attitudes towards specific social problems. Element■ aF the Protestant 

Church translate "remember the Sabbath day" as a command to enact Sunday 

Blue laws and argue that the public school day should begin with prayer, 

positions which the Jewish community opposes. Concern for churchea and 

communicants in the Arab world has led international church bodies, both 

Catholic and .Protestant, to be less than generous in their pronouncements 

on Israel and more than generous in their understanding of terroriam. 

Christianity praised celibacy. The Augu■tinian Church transformed 

P ul's putdown of marriage as a condeacenaion to the flellh into official 

doctrine. Judaism labeled marriage kiddullhim, ■ ■anctifi~•tion, talked 

of love as e natural and healthy human expre ■ion, ■nd ■aw no r■a■on to 

b shamed of physical attraction. "Thr■• ■ight■ ■r■ tao wonderful for 

me, four which I know not: the way of ■n eagle in th■ ■lr; th■ w■y of ■ 

rpent upon rock; the way of• hip in th■ mld■t of th■ •••I ■nd th■ 

y of man with young woman." A■bbl ■ ■lw■y■ h■v■ m.-rl ■d. According 

o folklore, Gad p nd p rt of e■ch d■y ■■ ■ ■.-ri ■g■ brok.- ■nd enjoy■ 

Hi work. A thirte nth-century ■-a■- y■tic, N■chm■nld■■, wrote• book 

wh ch pr i ed th ,cu 1 r l■tian■hip■ b■tw■■n ■n ■nd wo ■n •• fulfill-

Gad' er tlv pa •• not only b■ca,■■ ■-x praduc■d children but 

b C u pl iv n nd r ■iv■d. 

Th J i tr dition ln ■ ■et " aulta.r■l ■nvirorw■nt 

wh th body nd ul l ly lnt twin■d. Th■ 
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Biblical word, neFesh, denotes both soul and the physical heart. 

Christianity emerged a millenium later into a world de~ply influenced by 
, 

Greek categories oF ~hought whose tendency was to separate matter and 

form, body From soul. Form, t~e soul, was see~ as eternal, pure; matter, 

the flesh, as perishable and impure. Formed by men who thought naturally 

in this dualistic way, early Christianity set high value on a religious 

discipline which would Free the soul from its prison within the body. 

To that end it encouraged ~acetic disciplines such as Fasting and the 

mortiFication oF the Flesh. · Marriage could only be seen as a concession 

to the Flesh. 

- Aren't there diFFerences among Jews about love and marriage? 

In the long record which is Jewish history you can locate men who 

bathed in cold rivers and who fasted to break Free From the power oF their 

appetites. Nachmanidee rejoiced in merri,sge. Maimonides married becauae 

it was a Torah command, 1be fruitful and multiply', only to have children. 

But the Torah's unitary understanding oF. the human being continued to act 

as a caution not to divide man into part■ and declare some part& seemly 

and others unseemly. The community appreciated the piety of those oF 

ascetic temperament but did not declare their way ■uperior to tho e who 

. 
worshipped God with a whole heart and after• good meal. 

- It's ell intere■ting, but w■■n't your editor ■■ying: what wa■ , 

w ; but is no more. I know that you're orten out cru■-ding with ■ number 

oF local ministers nd pri t. 

rom 

Fore 

On the i ue we agree on, but r~r ■11 our agreement we draw 

nd gob ck to p ticul 

of our root nd r liglon 
polity, tr■ditlo~ and community, ■nd the 

hould not be undare■tlm■ted • . All or u■, 

oF course, Feel the pre Lr or, ■nd re■pon~ to the value or, the civil 

~ ligion nd th Am ic n cult&.re. Pr.1 ■■t■, ■lni ■ter■ ■nd r■bbi■ ■r■ 

nti nt being not progr■mm■d robot■• 



• 

155 
• 

- Given the existence oF such ambivalen~e, wasn't the editor right 

in believing that the old differences are disappearing? 

I don't think so. The Liberal religiaus groupings are a minority 

within their communities and it's the f~ndamentalist ~nd traditional 

groups that are show~ng the most growth. If anything, the old differences 

are being reasserted. Pope John Paul is staunching liberal attitudes 
. 

towards birth control and divorce in his church. Fundamentalist 

churches in America are working hard to reinstitute 81.ue Laws and prf!!yers 

in public school and the rabbinate in Israel has moved to reject as Jews 

those converted by non-orthodox rabbis. We live in an age when ideology 

is in full cry and where submission to church authority is being demanded. 

- You speak of a Torah tradition. In effect, there are Torah tra­

ditions. My rabbi just had a knock dawn drag out debate with an orthodox 

scholar about women rabbis. 

A river sometimes separates and runs on two side■ of an i ■land, 

but the flow ultimately comes again together. We differ on a ■hopping 

list or issues, but the sense of a shared pert and destiny keep■ thee 

differences from being completely decisive. Anti- ■emitiam dae■n't ■ak 

Jew's denomination. Secul■ri t Jew■ e■t kollher food ■t community 

meetings. Non-orthodox in Iar■■l c■rt■inly re■■nt having to conform to 

r bbinic laws of peraonal t tu I but ■11 Iar■■li Jaw■ ■pe■k the ■■me 

1 ngu ge, study the a me hi tory ■nd rollow th■•••• c■l ■ndar. Argunent■ 

r . . n th family. 

- I under t 

- When I w 

hop t l which w 

that th orthoda,c 

t w dd ng 
' 

th 

divorc • Ho C 

T 

nd 

in I 

p 

a • 

ily 

p 

• w • plak■t■ in rront or ■ J■ru■-1■-

p■l••• Lib ■1 rrlend■ thar■ told•• 

Can■arv■tlv■ rabbi■ ta orricl■t• 

,,. abortion ta 
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comprehend, some orthodox Jews have ~etreated into a deFensive shell 

constructed of the forms of the past. Unfortunately, their shell has 

hardened over time to the point where little of the enlivening spirit of 

the Torah manages to express itself. The more the worlQ changes the 

tighter they become. Oon't judge Judaism by its relics. 

- In my experience, there's n~ more bitter argument than a family 

f eud. What makes you think we'll stay together? 

If separation occurs it will be tragic. It could happen. Family 

li fe requires compromise and patience and we have our \there is no other 

way but mine' fringe. But in Cleveland all the congregations meet to 

talk of shared concerns, and on the national level there's a Synagogue 

Council of America. Most try. 

- The rabbinic tradition defines homosexuality as a • sin. I've read 

that the Reform movement has organized a gay ■ynagogue. The tradition 

requi res ground burial but some congregatlonal cemeterie■ include mauso­

leums and niches for ashes. How can contr adi ctory positions be equally 

Jewish? r 

Some groups emphasize the letter of .the law, other■ ita apirit; 

and both groups can make a case for their po■ition. Tak■ the i ■■ue of 

homosexu a lity. The rabbinic tradition ■mpha■iz■■ ■ apecific Tarah rule 

which cond em ns homosexual acts; the liberal tradition cit■ Torah text■ 

vhich prohibi t treating anyone a • mi ■fit or cute■ t. Our p■raon■l 

judgment will depend on whether we give gr■■t■r weight ta• formal rule 

or a broad in junction, our g■n■r 1 ■ttitud■ toward change, ■nd wh■th■r 

our conceptual model i the river or the tr••• Nor 1 ■ it ■imple matter 

of either/or. I'm troubl d by the id■■ or ■ g■y ■yn■gogu■ • I b■li ■v■ 

·n a religious community which 1 • reflex af th■ whale comaunity. I'm 

fraid a ing le focu d yn1a;1uuue wauld aa eta 1d■ntlfy rlght■ou n■ 

with t o n row n d. I do ■t ■ great divide cut■ acra■■ 

mod rn wl h 11 • A binlc art1an anly when th ■ 1 
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a direct threat to the mother's liFe. Liberal Judaism does not oppose 

abortion when the woman Feels emotionally or physically threatened. 

Both traditions aFFirm the sanctity of lire. There are differences, and 

they are basic; but, as long as we think seriously about Torah values, 

our conclusions are within the tradition, and in many ways our pluralistic 

community gains From our disagreements. Debate sharpens awareness and 

the existence or various communities creates options. The more Flexible 

among us Force the Formalists to consider whether circumstances have 

changed so much that people are being hurt rather than helped by the 

regimens which an older commentary suggested, and the Formalists force 

those or liberal spirit to examine their positions more carefully to make 

sure that those positions are the result of serious reflection on the 

Torah tradition and nat~sim~ly an arbitrary selection oF a text or two 

whose only purpose is to make the traditia~ mare convenient. I have 

noticed this beneFit particularly during the abortion debate. Liberals 

no longer dismiss out oF hand criticisms of abortion as a birth control 

technique and Formalists have begun to seek way■ to adjust their reser­

vations to the diagnostic capacitie■ oF modern medicine. 

- A point of intere■t: Why did the rabbinic tradition limit 

abortions so sharply? 

The relevant halachic rule were Fir■t Formulated in Greco-Aoman 

times when surgery w primitive, dangerou■ , and attempted only near the 

time oF delivery when the danger to a woman• ■ liFe were apparent and a 

imple op ration poa ible. In 01.r tl■• abortion 1 ■ ■ -■re aurgic■l pro­

cedure best carried out during the.rlr■t trlM■■t■r ar pregnancy. The . 
r bbis F ced dif 

m dically. Their orld w 

tar aira at■nae■ aaaialagla■lly a■ well•• 

unc:I papul■t■d ■nc:1 r tlllty ••• • con■t■nt 

problem. 0 

to be enco 

orld 1 av po l■t■d ■peel•• doe■ not have 

lpl~"• Th■l~ 1■_,• ••• which d "to b rrultrul 

1 f: h mo h • dellv • 



158 

malrormed or unwanted baby. 

- How much weight do you give to the old ways? 

A hundred generations oF moral sensitivity should not be cave-

• 
lierly dismissed but neither should they be slavishly Followed. My rule 

is to break with the past only when the older Forms cause palpable harm 

or restrict human development by not taking into consideration the cir­

cumstances oF modern liFe. I dismiss out oF hand any rule which would 

restrict autopsies. The area oF women's rights is perhaps the one where 

I break most oFten with the old ways. I do not consider the Fact that 

the pronouns in the Torah text are oF masculine gender suFFicient reason 

to deny to a woman the right to initiate divorce proceedings or to oFFer 

testimony in court or to be a rabbi. 

- A young woman who had sat quietly allowed that she Found my 

discussion interesting but what had this to do with her and her Friends? 

History is over. Paul, Augustine, and Nachmanides are long dead. My 

Friends, Christian and Jewish, and I li·ve in a liberated society, take 

our advice · on sex and marriage From proFeeaional counselors, and neither 

know ·nor care what our respective traditions teach. Indeed, my rabbi 

tends to equivocate, but when all i• ■■id and done he believe■ the new 

morality is generally healthy and I doubt h■ could b■■• hi ■ view an the 

Torah. 

You're right, From your perspective. I'v• .. id it before. Ma■t 

young Jews and Christian ga ta the•-• achaal■ , re■d the ■am• book■, 

ply the same aporta, watch the ■am■ program■ an tel ■vi ■ion, think th■ 
. 

mew y about pre-merit l ex ■nd politic■, and read th■ ■■me expert■ 

on hum n develapm nt. 

Prob bly the only Tar 

1 fully ob---v 

- Th n i 

g t h 

• 

,, ,, 
Mor Jew■ read De.- Abbey th■n Nactw■nid••• 

co ndlllent d .. ling with••• and •arrl■g■ which 

1 h prahl 

.,J 1 1•••? 

th ■eked 

---------- -·----------
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for and will receive the same record albums. There's a good chance 

Christopher doesn't know the Christological base oF his name or care and 

that he will fall in love with Samuel's sister, not only because she is 

attractive but because they share common interests and "speak the same 

language." There may be theological and ritual diFFerences, but on the 

human level where it counts, aren~t most young Jews and Christiana cut 

of the same cloth? 

I can't be truly human iF I lack a compelling vision oF liFe'a 

coherence, a religion, and the Torah tradition is such a vision and one 

with a remarkably good track record. Where it had once been chic to dis­

parage the dietary laws as outdated public health measure■ end mock the 

tallit and tefillim es peculiar prayer uniForm■, in recent year■ social 

scientists have studied the psychological and ■ocietal function of ritual 

and reported on the importance oF ritual ~or mental health. Ritual ia in. 

Bar and Bat Mitzvahs, Selit+rct service■, Afruf have reappeared in old-line 

liberal congregations where once decorum and a aermon compri ■ed the 

liturgy. Guitar evangelism is not unknown in traditional ■ynagogue■• 

The pendulum has swung so Far ome of u■ are concerned that the religioua 

life may become a Form of idolatry ~or ■ome who will neglect the parallel 

mphasis on learning and aoci■l ju■tice. Fortunately, one or the grand 

th ngs about this ancient ■nd rich tradition i ■ that it ■urvive■ cultural 

F ds be~ause it ia so many ided and contain■ wi ■dom r■l ■vant to all 

id of liFe'a contradiction■• Ultimately, th■ Porgott■n them•• ■re 

p ck d up. 

We're hum n all, and all or u■ h■v• taken ■o■■ or our value■ 

rom the civil r ligion, but n■v■r und■r■■tl■■t• the power or condltion-

i , enviro nt nd tr dltlon. Even wh■re the rlr■■ or baller bLrn low, 

th pirit glow with ■ ■cl■l a■■t. The phllaaaph.- B■rt:r Au■■■ll, 

m king it cl-_.. n hi ■ A that he loet ■11 belier ln Chrl ■-

i n d ~trin, com ra a•~•~aa~ by hi ■aaut • vl ■lt ta 
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I Found myselF in a little church belonging to the days 
when Greece was part oF the Byzantine . Empire. To my 
astonishment, I Felt more at home in this little church 
than I did in the Parthenon or in any oF the other 
Greek buildings oF Pagan times. I realized then that 
the Christian outlook had a Firmer hold upon me than 
I had imagined. The hold was not upon my belieFs, but 
upon my Feelings. It seemed to me that where the 
Greeks diFFered From the modern world it was chieFly 
through the absence oF a sense oF sin, and I realized 
with some astonishment that I, myselF, am powerFully 
aFFected by this sense in my Feelings though not in 
my belieFs. 

Would a young Christian respon~ to the idea oF spending time 

on a kibbutz? Would a young Jew think oF spending two years in church 

service as the Mormons do? 

- No, but both might join Vista or the Peace Corps. I can see 

the impact oF the larger community but not the impact· oF the Torah tra-

I 

dition. 

Torah may have little impact on some Jew.a; we've agreed a label 

is only a label. But we've also agreed that the impact oF home is aig­

niFicant even when we are unconsciou■ of it. Not all the Jewish acti­

vists in the anti-war movements had gone to religious ■chool, but some­

thing oF the Jewish ethos had gotten through. I remember ■nearly 

seventies demonstration in Front of the Admini ■tr■tion Building of the 

university where I teach. I was kirting the crowd on my w■y to lecture 

wh n I was accosted by a atudent I knew ■nd berated for holding my 

cl s : ' You should be here, thi ■ 1 ■ wh■t Jud■i ■m i ■ ■11 ■bout.• She 

w wrong. That particular noi e w■■ more ■dol ■■cent rage th■n prophetic 

outrage; but she wa trying to expr■•• her in■tinctiv• recognition th■t 

Amo end I ei h would not h v■ r m■lned ■!lent in• ■imil ■r ■itu■tion. 

- My generation m■ ta be going two w■y■ ■t once. We ■re 

t king on m ny of our gr ndp ■nt■' r■ligiou■ w■y■ and di■c■rding m■ny 

oF th ir social form. 'Give me th■t old time religion ■nd the new mar-

elity! I aometim f 1th t we•~e llk■ ■ young child who c rle■ hi ■ 
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security blanket whenever he leaves his room. 

The term; new morality, can be simply a cover ~or the old immor­

alities. Careless sex is simply carelesa and what is euphemistically 

called an open marriage is not a marriage. My question always ia whether 
I 

these changes are attempts to adjust standards oF loyalty, responsibility, 

a nd honest Feeling to a new situation or arrangements oF convenience. 

Clearly, we must Find new ways to support Family ties, bind close the 

ti es oF love, see to it that each child is a wanted child, and bring 

dignity to old age. The older Family had an authoritarian base. In a 

• 

world where women have Finally emerged as persons, partnership marriages 

and concepts oF shared parenting are appropriate. With ~he disappearance 

oF t he extended Family and the Fact. that both husband and wiFe may need 

or want to work, it may not be possible to care For aged parents in the 

home . The older Forms are not the only ways to be ••holy". Kidduahim 

·mplies an unshakable concern For the sanctity oF human relationships, 

not a r equirement that our homes and marriages duplicate those oF our 

pr nts . The new morality is not the First new morality in Jewiah life. 
in Sephardic communities 

Polygamy was the accepted way in Biblical times and remained the cuatom / 

until qui te recently in the Muslim environment, and their religiou■ 

d rs ha d no trouble seeing Kidduahim, eanctity, in such marriage. 

t' not the Form but the pirit which con ecrate. 

- But Judaism' tance on mar 1 i ue ••em• vague and underined. 

Rall y not. There i broad con■■n■u■ in ■uch ■re■■•• th■ 

net ty oF F mily, reapect or p ■on■, race ~•l■tion■, th■ w■ll-

cultiva~ d mi nd, comp■ ion, n itivity and empathy, p■■c■, m■n'• car■-

u t w rd hip o God' irt or lire ■nd th■ good ■■rth. 

The Tor h cont in th■ rix d ■nd th■ dynamic, bath ■p■ciric. cam-

m ndm nt nd g n--1 prlncipl, ■nd ■ -·-pri ■ing -aunt ar dirrer■nt 

op non . Th book or L vltlcu ■ndat■■ ■ rich ■nd complex ■■crlrici■l 
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code; Amos and Isaiah doubted the efficacy of the shrine and of sacrifi­

ces. The book of Ruth clearly accepts the normalcy, if not the fitness, 

of intermarriage; Ezra ordered Jerusalemites who had taken non-Judean 

wives to put them away. We know that the rabbinic schools of Hillel 

and Shammai debated several dozen . issues over several decades and 

that there are many differing opinions among traditional scholars even 

to9ay on such issues as the drafting of women into the Israeli army and 

organ transplants. The Torah is one, yet everyone who confronts it& 

teachings brings to it his own circumstances, mind, and needs. We come 

From many backgrounds and, inevitably, have different understandings. 

Nor is this only a modern sentiment. In several places the Talmud says 

simply, "both this opinion and the other (quite different) opinion are 

the words of the living God." 
. 

- I'm still puzzled. You're describing a religious tradition which 

includes-strong differences of opinion. That•a a hard concept. 

I know, but life is Full of contradictions, . ao it has ever been. 

So it will ever be. 

- Accepting what you say, what hold 

together? 

uch • di parat• community 

Principles and pressure. We ■re ■ community o Paith bec■u • we 

re a community of Fata, and• community or r■t• bec■u•• th• Paith remain■ 

comp lling. We are• community bec■u•• •• choo•• to be • 

• 



Chapter 8 

BUT I DON'T BELIEVE IN GOO 

- My problem is that the synagogue is a place for believers and 

I'm not sure I believe in God. The Sabbath was approaching. - Services 

were scheduled. It was the first time a personal God had come up. 

No one signs articles of faith when they join a congregation. 

Synagogue rolls and services are open to all who care about the Torah 

tradition and the Jewish people. Before we begin the Kol Nidre service 

on Yam Kippur there is a ritual which goes back to the bad days when 

many Jews w~re forced to accept baptism as the only alternative to death. 

Some became martyrs. Others chose to dissimilate. As you can imagine, 

those who became Christians were not whole-hearted and, on this holiest 

of days, many yearned to worship in the Familiar way; so a formula was 

introduced which said simply: permission exists even for apostates to 

join in this service. 

Caught up as we all are in an age oF uncertainty, ynagogue member­

sh"p reflects our heterogeneity and reepecta our doubt I but tries to 

t k us beyond them. AFter all, lire i• not ■ chance chemic■! exploaion 

or h pless, hopelee pa age From cradle to crypt; purpo■e ■nd promi e 

r implicit in ere tion. God i th■ Guarantor th■t it ■11 h■ meaning 

nd th Rede mer who v lid te our hap■■• Th■ ■xi■tenc■ , th■ onene • ■nd 

the p r on 1 concern or God rar ■ch pw-■an w-■ c■ntr■l ■lament■ in th■ 

Tor h tr dition' p ci 1 nd ■urpri ■ing ·••■asa•• 

The yn ogu b " • • belt 
' • loc■l center where me ting, 

tudy nd n arm 1 or lp taolc pl •• It • •• only ■rt th■ de■tructlan 

oF th J ru 1 T by a n■ th■t the •Y ague taalc an ■all■ or 

th p ct 0 Y• unit~ n .. • r■llglau■ center ■nd 

r t k th or • lul■v ■ncl 
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ethrog ., once limited to The Temple, were transFerred to the synagogue 

whose "holiness" was thereby enhanced. Yet, the synagogue never gave LIP 

entirely its original pop~lar and inForma1· character. In the Temple · 

Fences kept all but ~he priests at a distance From the inner courts. The 

s ynagogue has no Fences or Keep Out signs: "Let all who are thirsty come 

a nd drink." 

God. 

- You're talking architecture and I'm talking about belieF. 

The synagogue openly espouses not only the God idea but a personal 

Every worship service includes the Shema, a public aFFirmation oF 

God's existence, oneness and accessibility; end petitional prayers addressed 

to the God who knows our thoughts beFore we utter them. Still, no one is 

denied entrance iF they have doubts or escorted out iF they cannot aFFirm. 

- Why would a non-believer come? 

Some who are agnostic are nevertheless deeply involved with 

a spects oF Jewish culture or are deeply committed to the survival oF the 

J ewish people. 

- But I Feel e hypocrite when I em in a synagogue. 

A hypocrite puts on• Felee face end play■ a role designed to 

del ude. When we enter no one ■tend• to gain except ouraelvea. There 

are no points to be made. We come in eearch, if we do not come in faith; 

and t here is nothing hypocritical in admitting that ■imple Fact. 

- How can any modern believe in a peraanal God? 

I do. 

- But you're a rabbi. 

I wasn't alway. 

- How did it happen? 

Slowly nd quietly. In achool everything I ■tudi ■d ■ugg■■ted ■ 

ere ti v unity within nd b hind th■ univ■r■■ • Hi ■tory w■■ my field and 

ev r y p l ce I touch d th h ■n ■xparl ■nc■ I ■■n■■d th■ divine c■p■city 

of th um n cul. ~ 1th, I'v■ d ldact, l• uah like love. Som■ 
• 
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relationships are tempestuous and take unexpected turns. Some wrestle 

the long night with their doubts, remember the image of Jacob wrestling 

with the angel; others simply, often unconsciously, let God in and that's 

that. 

Each year I spend a good bit of time discussing the essentials of 

the Torah tradition with my Confirmation class. I explain as much as can 

b e explained or our concep~ of God, prayer, and holiness. I tell these 

Fourteen and Fifteen-year olds how the Jews were revolted by the gross 

s exuality and the morbidity of Canaanite and Egyptian paganism; how in a 

po lytheistic environment some of our ancestors came to the inspired 

v i s ion of the one universal God; how all images, statues, and idols, in­

deed all representations of God, ult'imately were purged; how the prophets 

insi s t ed on a religion of works, not words; and how belief in the one God 

• 

encouraged the vision of humanity, a concept which the Israelites were 

the Fi rst to hold. "Have we not all one Father? Ha& not one God created 

us all '?" 
. 

I discuss with them some of the medieval philosophizing about God 

nd His attributes; what we can know about God and what remains forever 

unkno wn ; and I describe the veriou■ way in which modern thinker■ discuaa 

the existence of God. However, once I have deecribed, defined, and ex­

plained , much remains, for I am a r bbl, not an hi ■tori■n of religion, 

nd this is Confirm tion cl ••not• caur • in comparative religion. 

I m les concerned with wh t wa one■ believed•• with what thee tudenta 

p nd much ti• talking avar th■ir philo■aphi ■■, not b l1ev • nd 0 W 
' 

grand or ard d p hp •• tho .. or Philo, M■i onid■, or Spinoza, 

but th i r own, hon • 
Fo t n-y r ~ •~t Pli•• bag1nn1ng to ■hak■ 

off th r C • protective but 

C re r b d • into 

n rld 
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awkward, even co~torted. It's not easy to leave behind with old toys and 

a favorite teddy b~ar the God of the nursery, part guardian angel, part 

doting grandrather. Most have at least begun the process. It's an age 

or doubt and challenge. One had told a lie and had not been caught. One 

had prayed to God during her grandmother'• illness but the grandmother 

died. An athlete was able to tell me the exact hour and day on which he 

began to doubt. I still remember that date end time, seven p.m., 

November 12, 1977. He was in Junior High School at the time. He had an 

arternoon paper route. He was also captain of an intramural basketball 

team. Late one school day, an important game was unexpectedly rescheduled. 

The weather was bad and the boy was unable to bribe or cajole any friend 

to carry the route for him. In his diatres■, he entered a phone booth, 

closed the door and offered God a heartfelt prayer. "I must play this 

game; let none or my customers complain to the circulation manager. 

Please, God, just this once let me get away with not delivering my paper■." 

At seven p.m. the telephone rang. It was the Circulation Manager. Cua­

tamers had complained that they had not received their evening paper. 

During pre-adolescence we truat; we te t; and, ir God Fail• the te•t, we 

reject. 

On year I eked• cl■• to ■t down th■ir belier■ • I ■ ked them 

not to write what they thought I wanted to read. They didn't. I had 

brought ever 1 of their pap r to th■ ln■titut■ and ■hared them now with 

th group. 

"Thi grim world r lly 

he cru lty nd in n b llty of' 

C n 1 t • t b h JU 

to bit. Th 

I th nk o God. 

g V 

m n n 

•••• vry one■ in• while I realize 

W!Plat• ■ wh■n I b■gin to wand.-. lt ■nd 

' f' ■v tually_blaw aLr■■lv■■ 

u■• Th■t 1• when 

lean an. It 
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describe what has replaced it. Sometimes I can't really accept God, 

sacrilegious as it may seem, but I might as well be h~nest about it -

probably because the abstract concept is over my head. • When I look 

around and see the hatred and ugl~ness, I don't understand how God could 

allow it. The closest I can come, from my expe~ience, is conscience as 

that part of' us which is created in God's image." 

"I'm really not sure what I believe about God. I think that 

there must be something - something larger, better than man, bhat is with­

i n each person helping to draw the line· between what is right and what 

is wrong. I cannot admit to ~yself that there is a Supreme Being whom we 

call God. I would like to believe this, I want to believe that when I 

do something wrong it is . all predestined and that there is nothing I ·c ·an 

do about it, but I can't. However, there must be something bigger than 

sci enc_e guiding life, love, fear and all things. Thia I do believe. I 

cann o t simply state, 'there lives a God', because I just - don't know. I 

don ' t r eally f'eel qualified to give an hone&t opinion." 

''I have not yet developed any deFinite idea■ about God and I 

probab ly won't f'or a long time. I Feel there i ■ ■ome rea■on and some 

kind o f' logic in lif'e and why men live, but I ■m not eying it ia God 

yet . To me God is a concept which i ■ imply accepted by many - by 

those who actually study it and then accept it. I reel it i accepted 

only fter accepting certain thing an raith. I am not ready ta ■-y 

th t d i v i ne omething created th■ earth and control ■ everything in it. 

Th re i too much to make thi unbelievable - ■uch a■ the ract that, ir 

God doesn't like blood hed, ~hy war? Ir Gad want■ peace, why battle? 

I God w nt unity mang m n, why ••aregatian? I reel that man a■ a 

oc ety i much tao campl x ta pu■h arr an aam■thing man c:la■ n't ■v■n 

compr hend. Ir th mar■ think that with ■dv■ncllffl■nt will cam■■ tat■lly 

n w id ta ht control• ue - ■n lc:le■ whlah will b■ ■bl■ tab■ ■x-

pr d in m th m tic 1 y111bale. -I ■1 bell■v• that wa ■■ny p■apl■ 
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have looked for an easy out to the whole question oF .liFe and death and 
I 

origin and end and have simply attached the _tag oF 'God' to it all. 

Something much more complex, in my opinion, is the answer." 

- Did you . conFirm these three? 

Certainly. Their spirits are alive. Remember Tennyson: "There 

I 

is more Faith in honl;'st doubt than in halF your creeds." For the child 

fai th precedes doubt. For the adolescent doubt precedes Faith. 

I prize these papers because they reveal a questing, a puzzling 

out , and a grasping For. They are the products oF minds in search - in 

search of' meaning, in sear~h oF values - and that is, aFter all, the First 

step towards a vital faith. IF Faith were simply a matter oF aFFirming 

some s elf-evident argument, then doubt would be an act oF arrogance; 

but , a s Immanuel Kant proved, the existence oF God is not a demonstrable 

proposi tion. BelieF is a response to the mystery oF creation end con-. 

sciousne s s. Religious certainty rarely comes without eFFort and soul­

searchi ng , and only the truly innocent never raise Job's questions about 

God ' s management oF our lives. 

- You've had doubts then? 

Have had. Have. In my experience moat believer■ ■nd ■gno■tic■ 

r not f a r apart. The honest believer acknowledge• that heh•• moment■ · 

of doubt . The honest egnoatic acknowledge• that th.,.• ■re moment when 

heh s been a wed by neture and en ed • purpo■• to lire. Both •••k to 

Rr sp the elus ive mystery which 11•• behind the arr■c■ of thing■ • 

Over tt,e holiday collegian cam■ ta vi ■it. ij■ h■d h■d ■ recent 

piritu 1 wakening ■nd Gad m■■nt ■ gr••~ d•al ta him. He wanted ta know 

ore about the rabbin t a a prare■■ian. I happened ta h■v• th•• 

pap rs on my de k nd I ■d him ta read ■ev..-al. H• read with ■tt■ntian 

nd with i ncr 

A d thi • " 

1 puzzl■m nt1 ''Haw aan you aanP1 th••• young people? 
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"The many morals and standards of our religion greatly influence my 

l iFe. I believe in living a good moral life as taught ~y my religion and 

parents, but I think that religion, not God so much, seems to affect my 

l iFe at present. To me God is an abstract word to whom people pray and 

about whom I am not sure what I believe, since I haven't spent much time 

thinking about it up to now. I plan to wait so that I _can better under-

stand myselF before reaching any conclusions about God.'' 

What's the problem? 

He doesn't believe in God. How can you confirm him? . 

I asked my true believer to define a religious person. 

A religious person is one who believes in God. 

Have you never had doubts and questions? 

Certainly, but I now have faith. 

Were you certain as an adolescent, alway& certain? 

No. 

Were you confirmed? 

Yes. 

Let your ears hear what your mouth haa aaid. Confirmation is a 

stage in one's Jewish growth, not a p~blic te■timony to a full and un­

h kable faith. On Confirmation Day the pledge speak■ of belonging 

nd concern rather than assent to doctrine, "With all my heart, aoul 

nd might, I will strive to fulfill th■ holy purpo■•• of Judaiam." 

At va rious time in our hi ■tory group■ and individual ■ have drawn 

up what t h e y con idered to be the principle or th■ J■wi ■h faith. Mo••• 

imonides • Thirteen Article r pr■■■nt th■ b■■t known or th••• arrort■ • . 

0th r group nd indivldu l• h■v■ d■ni ■d that Jud■i- d■m■nd■ doctrinal 

fFirmation. Moe M nd l ■ahn' ■ ■t■t ■nt th■t Jud■i- ha■ no dogma■ 

th be t known or th■ rar ul■tlan■ or Juc:till •• ■ tradition b■■•d 

on d d r a ther th n er d. Th■ U1:h, •• ■1 y■, r■■t■ an Middle ground. 
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There are affirmations and these affirmations have been subject to con­

stant reinterpretation as time and environment change. When I first 

read Maimonides' articles as abstract principles, I found myself saying: 

I disagree in whole or pert with five of the thirteen; that the Torah 

was given by God to Moses, that the Torah is immutable, that God rewards 

and' punishes, that a Messiah will come and that there is resurrection of 

the dead. When I read Maimonides' extended explanation of these articles 

I began to see them in context, to sense the variety oF interpretations 

to which they have been subjected, and to recognize the special twist 

Maimonides gave to an idea like reward and punishment, and I no longer 

feel myself e nein-sager. The problem with any dogma ia that it ab­

stracts and diminishes an idea and pulls it out of the . living, develop­

ing tradition in which, as you know, I set great &tore. In matters of 

Faith, the first step is to feel you belong within the community and 

only then do we ask you to open your hea~ta to the possibilities implicit 

in our teachings. 

- I remember a cartoon of a group oF monk■ in the Southwe■t look­

ing out along the mesa towards• beautiful sunset and calling out: 

"Author, author." I have no trouble with God•• Creator. I can't 

believe that the wonder that i ■ n■te.re i• the re■ult of a chemical 

ccident. I once memorized a entence of Ein■tein 1 ■ : "Th• ■cienti ■t' ■ 

religious feeling take the form · of • r■pturau■ ■m■zem■nt ■t th■ harmony 

of natural law which reve■la an intelligence or ■uch ■uperiority th■t, 

compared with it, ■11 the y t m■tic thinking ■nd acting or hum■n being■ 

• n utterly in ignific■nt r■fl■ctian." But I h■v■ n■v■r under■toad 

why the Torah tr ditian k ■ ■uch a ta-eta ■bout God' ■ On■n•••• 

An rly i ht nth c nta.ry New England Cat■chi- written by• 

ood New Engl nd divine ha wanted the world ca know th•t had h■ been 

God h would h v nom n t d a • 8 ~e aDDrO~~l■te tlon ■■ hl■ ■t■ndard 
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bearer, includes the couplet: "How odd that God the Jews should choose." 

This Puritan might have been surprised to learn that the rabbis had ) 

puzzled the same oddity. How was it that among all the mighty empires 

oF the world little Israel was chosen? One suggestion was that God did 

not wish His law oF truth and peace to be imposed by conquest or by 

coercion, so He chose the least and the smallest. 

Twice each day Biblical men stopped their work and spoke the 

s imple watchword oF our people, "God is, and God is One." Today the 

Shema is recited during every service, it is the climactic and concluding 

aFFirmation oF Yem Kippur and the Final aFFirmation spoken by the Jew 

b eFore he dies. Monotheism, the belieF in the one God, or at least be­

l ieF in the unity oF all that is, now seems almost an inevitable idea, 

since it is shared by the major Faiths of Western civilization and seems 

to be conFirmed by our science which insist that there are overarching, 

natural laws which bind all that is together. 

Monotheism may seem natural to us. It was not to our ancestors. 

From time to time I have twisted the old doggerel into a diFFerent 

theme: How odd the Jews one God ■hould choo■e. The world they knew was 

made up oF distinct and separate parte. The moon moved across the night 

sky and was replaced in the morning by the ■un which moved in ■ dif-

F rent orbit. The wind rose and blew and no m■n knew from where it c■me. 

Str ms bubbled up From seemingly bottomle■■ ■cure••• Each element in 

n t ure was distinctive ■nd appeared ■elf-■ctu■ting. Polytheiam ■eemed 

logical to the ancient Middle E■■t ■inc• the activity of nature could~• 

expl ined only by a uming n indwelling ■pirit or god in •■ch element. 

- Are you re lly 

monoth ism? 

ying th■t palytheian ••• mare re■■an■ble th■n 

The nci nt did not actually worllhip ■tick■ or ■t■tue■ • They 

w their idol r pr---nt■tion■ or th■ ao pl■x ■nd not totally coherent 
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world oF powers which presumedly reside . in nature. Open an acorn end 

you will not Find a diminutive oak tree. How else then account For the 

tree's emergence but by the postulate of an indwelling God Who makes the 

tree grow in just th~t way. The sun makes e daily circuit of the heavens, 

disappears and reappears in the east each dawn. Experience shows that 
. 

physical objects do not move themselves. How else account for its movement 

exceot by some such myth as that oF Apollo end his chariot? We sense 

pattern and order in nature, b~t we also experience nature's unexpected 

violence -- the lightning bolt, the flood, the overpowering heat of the 

sun -- so it was only natural to assume that the gods were not only 

numerous but unpredictable and that appropriate worship should envolve 

not only reverence but also an attempt to entice, to bribe, these powers 

not to do harm and, iF possible, to do what we ask of them. 

Ancient men worshipped at various ahrimes. Since the god& were 

related to visible objects it was only natural to believe that the god 

actually lived there. At the shrine particular rites were performed 

by ppointed priests for the purpose of placating the god' ■ anger or 

g ining Favor. The Hebrews, too, had their ahrine■. It would be cen-

turi s beFore they would outgrow the ediFice complex, iF they ever really 

d d; but beginning in the eighth century B.C.E. prophet■ emerged who 

t ught the people that "the whole earth i• f'ull of' Hi• glory" and that 

hr n ctivity should not be the major focu■ of' the r■ligiou life. 

Th focus of the religiou life wa■ to become a holy community; and holi-

n , b it remembered, alway we d fined in active ethical term■• 

Tho who were ble to conceiv of God'• on■n■■ und■r■tood that religion 

nvolv acta of holy living which ar■ not ..,,_in■-c■nt■r■d. 

Th peg n h d no cone pt of hlaanity. Their myth■ declared th■ 

hem Folk to bed nd n~ af a union.between ■ patron God end e prag■ni­

braect■ • fleapl•• ■poke dif'f■r■nt language■ 

... 

• 
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and exhibited diFFerent body types, and,since there was no myth or a 

common ancestor, by all evidence nations were as diFFerent From each· 

other as the various or an animal species. The concept 9F humanity 

could emerge only among a people long accustomed to monotheism. If God 

is one and His reach is world-wide, all peoples are His creatures and a 

• I 
myth such as that or Adam an9Eve can be conceived which binds all God's 

I 

human creatures into a single family. 

Idolatry separated man From man, city From city, nation From 

nation. IF Ra, the great god oF Egypt, created man, the Egyptian was 

created First and belonged to a master race. All other peoples were the 

creation, so the myths had it, oF the concubines of the gods, consequently 

a lesser breed. Idolatry consecrated the separation oF men into city-

states, nations and races, and Failed to provide them a un~fying vision 

which would raise humanity's needs above each group's special needs. 

Racism grows rapidly in the soil of i~olatry. So do the rationaliza­

tions which justiFy slavery and caste. When the emperor oF Assyria 

made known Marduk's law, he proclaimed a rule which protected the persons 

and privileges oF the nobility far more than tho■e oF the peasant and 

lower castes. The slave had no protection at all. If a ■lave was 

murdered by a Free man no charge oF murder wa leveled and the matter 

was concluded. His owner was paid the dead man• ■ market value a■ re■ti-

tution. Idolatry precludes the notion or a ■ingle humanity. Th• one-

ne s oF God requires it; one creator, one world; one humanity; one moral 

1 w for 11. 

Idola~ry dethrone Gad and enthrone■ aom• human pa■■ian ar 

interest in Hi place. Same war■hip tham■elv••• Same war■hip a gur:-u. 

Th Commun! t' idol 1 th■ ideology they a■ll "aci■ntifia Marxian", end 

those who rgu ar th untr■-■■led fr■■clo af th■ ■rketpl■c• have ■n 

dol called c pit 11 • All ideal 1•• which cl■i infallibility ■re 

idol • 
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The a~cient saw . himself as a pawn and plaything of the gods, 
. 

powerless against fate. Conceiving God as one permitted men to consider 

the possibility there was a single power beyond and that could, in fapt, 

gain some control over their lives, sine~ this single God rewards the 

good and punishes the evil. The Hebrew felt that you get what you de-

-
serve. A major goal of life became the building of a record which 

deserved reward. The Torah tradition emphasizes the theme of moral 

accountability in every way possible. The liturgy of both Rosh Hashanah 

and Yem Kippur is shaped on the myth of an annual assize.during which 

the individual's deeds are reviewed by the Supreme Judge. The myth is 

refracted throughout these services, never more pointedly or poignantly 

than in a medieval prayer known as the Unetaneh Tokef: "Let us declare 

the utter holiness of this day for it ia·one of awe and dread •.. truly . . 

You are judge, accuser and all-knowing witne •• You write and •~al, 

record and number, remember all things that have been forgotten, open 

the book of remembrances wherein each deed speaks oF itself. Overhead a 

gr t shofar is sounded, the angel• join in Fear and cry out: I Behold 

th day of judgment'." The idea that each r:>F u i• being constantly 

judg d ·s a dominant and recurrent theme in the Torah tradition. But 

God i m rciful as well a trict. He will .weigh oLr intention a■ well 

or deeds, and there i alway econd chance. ''Aepent■nce, prayer, 

nd r ght ousn ss can avert the ever■ deer•••" 

Ir l' ffirm tion or God'• an■n••• brought ■bout• revolution 

n hum n thought by introducing w lcom■ m ■■ur■ or b■l■nc■ to ■thic■l 

■char th■ gad■ wa■ ■ndaw■d with ■p■ciric di cu on. In th p 

v rtu or qu liti 

0 i dom. Ther 

of th 

round hi 

t k n t 

d. 

,cc 

ch a 
. 

ttr 
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n myth 

w • ■ ad or lave, another ar war, another 

ad ar lP■ 

• 
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on death and immortality t~at they literally buried in the uncaring sand 

wealth that might have liFted the burden oF abjectness From the mass oF 

their people and guaranteed the nation a prosperous Future. 

IF you worshipped the great Fire god 1 Maloch, your worship con-, 

s isted oF having a son or daughter walk across burning coals and throw 

t hemselves on the Fires oF the altar. IF you belonged to one oF the 

Fertility cults oF Canaan you worshipped at a shrine where the earth's 

Fertility was stimulated by orgi~stic rite at which worshippers impreg­

nated the shrine's Female attendants, a Form oF sympathetic magic designed 

t o Fertilize the earth. In the Torah tradition children are careFully 

nurtured, not sacriFiced, and the earth's Fertility has little to do 

with shrine activity. "IF you are willing end obedient, you shall eat 

the g ood oF the land; but iF you reFuse and rebel you shall be devoured 

by the sword." 
wpre 

- Surely thereAnon-orgiastic cults and kindly idolaters? 

Yes, and when Jews had separated themselves From the impress oF 

the a ll-pervading pagan cultures, when that ba~tle had been won, we 

begin to Find some oF the sages oF the Talmud agreeing that there are 

men o F quality among the pagans. But Judaiam never let down it guard 

g inst the dangers oF misplaced worahip. 

The worship oF the master race lead to war, to the grinding down 

oF the poor nd the weak under th• iron boat; the only w.-■ which th• 

or hip oF the one God ncourag d 

nd man ' s cruelty ta hi n ighbar. 

• the war■ ■gain t want, inju■tic■, 

- Why i th iv• or Gad? ~Th■ Lard, our Gad", Gad 

n't our • 

You've el d d Th ■ r■■d■I H■ , 0 Iar■■l, th 

ord our God, t ....... 
1
•• wo th •• Gad i ■ th■ cr■■tar, th■ 

ground of 11 b --.-t1an ip ta Gad ■nd Gad 

to I 1. 



178 

- You're talking about the covenant. 

Yes, and about Israel •a apecia_l perception oF God - God ia a 

word which every theistic religion Filla with ita special perceptions. 

Israel's God was not only one, beyond any aingle attribution, but bound 

to a particular covenant, that is, perceived as both . juat and gracious. 

When the Torah is taken out From the ark the aervice calla For 

a recitation of' God's attributes as those are phrased in the Torah: "The 

Lord, the Lord God is merciFul and gracious, long-suFFering and abundant 

in goodness and ever true, keeping mercy For thouaanda, Forgiving ini­

quity, transgression and sin." The Jewieh God was more than mysterious 

power. He was holy, the model oF moral perfection. The con ummate duty 

of the Jew was to pattern himeelF aFter God a he had revealed Himself 

in Torah. God had clothed the nakedne■ of Adam and Eve; vi ited Abraham 

while he was recovering From u--gery; comFort d I a■c after the death 

of his father; reminded Moees of hi duty; 

God shall you walk." 

, "After the Lard your 

- You're getting ahead of me. How did it happen that our father 

made the conceptual leap Fram idolatry ta manothei ? 

Some have tried ta expl in "th Lordi■ an■" n in ight barn 

of living on the edge of empty wild n■ •• Th■ Hebrew were ■h •P-

herding tribe who lived in th open 1 nd b tween the C■n■■nit■ citi• 

and the de ert nd 

and the we pa th 

rolling cycl 0 

phenomen. 

0 11th 

or 

nathi 

thl pr 

n 

• 

toad between th ■nd the ■un, th ■torm, 

, 

dly, dally exp 1 nae with the on-

ta th• On■ behind ■11 diacr■t• 

■tla, but •• 
■ o r • 

ar 

t axpl■ln why, 
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■1 l• ar■■tiv■ 
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watched with detached amusement as city-state conquered another to see 

i~ turned around by a tt-\Qry'st and how each victory solemnly r.educed the de­

feated gods ·to a subordinate place in their pantheon only to have their 

God in his turn similarly treated. According to this theory, the hap­

lessness of the gods to arrest their endless cycle led our Fathers to 

seek unity behind the endless parade. Thi& explanation again Fails to 

explain why only the Israelites saw the Foolishness oF all this. 

A few historians argue that monotheism was borrowed From the 

Egyptians. The Exodus story seems to place the Israelites in Egypt in 

the fourteenth century during a time oF great stress when a strong­

minded Pharoah Akhenaton set out to destroy the power oF the priestly 

elite by overthrowing all the ancient god■ but one, the solar disk, 

Aton, whom he raised as god above all the other deities oF Egypt. This 

theory holds that Akhenaton's Hebrew slaves knew oF these events and 

Moses, basing himselF on Akhenaton'a lead, proceeded to dedicate his 

people to a single God, all-powerFul, all-embracing, • One. There ere 

many problems with this theory; while we are fairly certain of Akhenaton 1 a 

political motives, no one i• certain if Akhenaton' concern were al ■o 

theological; we are not sure of Mo•••' date; and any argument based on 

cultural borrowing ia at bet tentative. 

- How did monotheism emerge? 

I believe the explanation li•• clo • to th• Bibl ■ '• ■t■tem■nt , 

th t God rev ■led Hi Onan••• to Mo••• Frankly,•• h■v• no b■tt■r ex-

planetion. When I 1 • ■till young, ■ ■n, it may h■v■ b■■n Mo••• 

the prophet, we know not xactly wha, round ■ conun■ndlng vole■ ■pe■k-

ng to him nd r ch d out with hi■ incl into th• d.-kn••• and wr■nch■d 

from th d kn th vi ion ar th■ an■ Gad. Selene■ did not d-■nd it, 

ludi th■ be■t incl■ ar th■ next thau■■nct 

' 
■ f'• en reached out ■nd und■r■tood. 
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- You don't actually believe that Moses went up ·Mount Sinai and 

that God spoke to him there? 
. 

Sinai is an element in a dramatic myth which like all truly sig-

nifi cant myths is truer than if it were literally true. Sometimes when 

you puzzle over a problem a totally unexpected answer flashes into your 

mind. I believe that Moses, or another, puzzled over the incongruities 

of i dolatry and that in his mind a new understanding of the creative . 
and my s terious reality behind the world of things and appearances began 

to take shape. I believe in radical surprise which is what I believe 

is meant by revelation. 

- Do you mean that God described Himself to Moses? 

Franz Rosenzweig suggested some years ago that the Torah's 

language describing Sinai, "and God came down and God spoke", was care­

fully c hosen. "God came down", he said, concludes the revelation; "God 

spoke" b egins Moses' interpretation. The mi r a c le is that God, meaning, 

presented itself; once it is present a huma n mind appropriates the 

idea and e xpresses it as best it can. 

Monotheism raised God above nature. "In the beginning God 

created . " Man was not subservient to the unpredictable force• of nature 

but covenanted to the Creator God Who, according to Gene■i ■ , had given 

m n power to subdue the animal kingdom and to u■e natu---e to hi benefit. 

Thi shift i n perspectlve increased man•• elF-a■■urance and en e of 

orth. It also set the atage for acience. Pagan god■ cannot be in-

v t·g ted ; t hei r actions were autonomou and thereFore unpredictable; 

but, if nature i s distinct from God, i• not God but 1 ■ object, then our 

nd cen investig ate it FLrth t reach••• 

The peg n world war ipped it■ god■ and reared them. Their god■, 

k hum n wer c ught up in private pl■n■ ■nd conrlict■ - th■ Trojan 

w r beg n i n n rg nt over th■ winner ar ■ H■■v■nly beauty cont■ t -

-
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end the activities and whim• of the god• often turned out to be harmful 

to men and nations. You never knew what ■ god would do, o your rela­

tionship to God was more that of courtiar to tyrant · than aon to loving 

fether, "And you shall love the Lord your God" w■ • new thought which 

germinated among those who no longer 8quat■d nature•• unpredictability with 

the activities of the various god born of•· new at■ta of mind which had .. 
• 

begun to conceive and shape worahip a thank■- peaking rathel"' than•• a 

form of gift giving, Sacrificaa ramainad cantral to worahip •• long a 

The Temple stood; but in thair habitation Jew became accu tamed to the 

' . 
idea that the sacriFice ~od truly de■ire i• "• humble and contrite 

heart." 

IF all have one Father, God value 
qually th• variou labor• we 

each do. The Tor-ah tr-edition wa ■ echol■rly tradition, y■t no attempt 

was made to disguise the Fact th t 
m or the ■g ■ earned th■ir living 

_as shoemakers, smiths, and er ftanan. Th theory w■ th■t 
11
th 

tudy oP 

the Torah is excellent if' it i combin d with 
worldly occupation Par 

this combined eFFort put 
in out or mind", but it w■ equally tru th t 

labor- without learning reduced m■n to th■ level or• p■ck ■nim 1. Cop • 

the snobbery which ch racteriz d c tin t■alc ■ noble ■net oth • 

demeaning. The middle-cl 
in Am le■ till h■■ trouble with ■ child 

who wants to bacom ctory work • Th■ l■nd■d 
ntry held m ch nt■ 

in by an door, 

in disr put. In nci nt tim 

common r by noth • 

- Hold up. I God 

some of' th hymn 
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is s een and unseen. Satan in the Job story is not an independent power 

but a n angel in God's court who has no independent power and must ask 

God ' s permission to test Job. But over the centuries many feared Satan 

and holy men cast spells against the evil spirits. The theory was that 

all t he angels and spirits, what was called the "Family of Heaven", did 

God ' s will, but official theology was often compromised by credulity. 

- Credulity is just a polite word for su~~rstition. 

Jews were often superstitious. Were, Are. Before you feel too 

superior remember that ours is the Age of Aquarius. The oneness of God 

is a concept which is hard for the mind to grasp. How do you envision 

what cannot be seen, touched, or described? Life is full of premoni­

tions whi ch we do not fully understand and .unexpected experiences; more­

over, before medicine discovered germs and viruses, how else was disease 

to be explai ned? 

- But I 'm not superstitious. 

Then why ar.e you wearing a Hai emblem around your neck? 

- It ' s my identification as a Jew. 

But don~t you feel a bit unprotected without it? 

- Enough. I've got another que■tion. Why did our ancestor■ take 

xes to Canaan ' s i dols? Today collector■ pay thou■and■ of dollar■ for 
. . 

thos statues . They're quite beautiful. Weren't they being fanatic■? 

don't go round knocking other people'• religion, much le•• cutting 

down their shrine . 

Ancient I ael had no N tion 1 Conference of Idolator■ and Jew • 
. 

Th Tor h in i t t h t there w to be no ■ccommod■tion with idolatry. 

"Oblit r t th o r i n g od th■t e in yo&.r mid■t." Th■ high pl ■ce 

mu t b torn do n nd plo h d • Th■ -■cr■d grave■ mu t be cut down 

nd th ood u d • oclced. They w■r■ vanity, 

nothingn 
' • t■d th■ god■ ■nd power. 
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. 
The Torah tradition equated God and good. Since idolatry supported in-

decency, injustice, the separation oF races, its worship must be swept 

away and replaced by Torah worship. When Moses asks to see God he is 

told, "You cannot see My Face, but I will make My glory pass behind 
. 

you." In what did God's glory consist? .I am the Lord, a God oF mercy and 

a God oF righteousness, justice, decency end maturity. 

That's the rule and the theory. The Biblical historian describes 

the centuries oF tense struggle which Israel's religious leaders waged in 

order to separate out monotheism From baal worship. What they attempted 

and ultimately achieved was no less than a complete revision oF the most 

cherished values oF a long-lived and coherent culture. 

- All that's history. Idolatry died with the pagan world. No one 

makes idols. 

Don't they? What are those plastic Figur-ea I see on car dashboards? 

Innocent, you say? Perhaps, unless the driver is convinced that because 

they are there he can Floor the accelerator pedal without danger. 

- You'll admit you're stretching a point. 

I'll agree that the idol maker• ere out oF business, but idolatry 

still thrives. 
. 

The Torah define■ a idolatry the wor■hip of anything real 

or imaginary other than God Him elf. One ■uch idol i ■ named pride of 

b·rth and another pride oF place. Ther■ i ■ the deity of the whit■ ■kin 

nd the deity oF color. Wh t of th■ patron god of th■ ■elf-righteou■ 

n tion? We are ac nd liz d th t 110me ancient■ offered human ■■crific••• 

I put to you that e ch deed or . 

br ght st to the god o n tion 1 

d? 

Don't w t nd ta proJ t n 
. 

d ity who Forg v u D 

••off_..• holoc■u■t of our b■ t ■nd 

bitlon, or l ■ it th■ god of n■tianal 
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trivial accomplishments, encourages us in our low moments and who is 

careFul not to reprimand us For enjoying leisure and security without 

thought to the needs oF others? Who oF us has not bean tempted to love 

excessively a parent, a cause, a possession, a charismatic leader, a party, 

-

the State? The Israelites would have been surprised to hear some oF their 

later descendants argue, 'it matters not -what you believe es long as you 

do believe.• It very much matters what you believe. When I recite the 

Shema I am reminded ForceFully that there is only one love which cannot 

be excessive and that all other commitments must be conditional. 



THE GOD v' HD LETS US CAY 

L a ·- e t n i g ht . It was the oldtimer's bunk and turn. Coffee, 

a f"eAJ b - rd the Feeling that it was their chance. I began by 

r, mb lin on a bit a out a recent trip to China. 

Th r3St t :.ir auts t eported that the Great ~~:al 1 was the only man-

e object they c uld id8ntify From space. jewish history, like the 

.:,r• at '·all, is a monumenta l phenomenon. I feel satisfied in a special 

w y t' ~it I am p rt of , truly s igni f" i cant Gnte !Jr i se which wi 11 out-

. 
1 ve , • 

There is no particul · r virtue in lon~evity. Old e is a 

C n _ nd fa.lin eyesight. The Future belongs to the young. Besi e , 

t r re lot of old folks still around: Egyptians, Greeks, the 

I know folk ho have lived into their nineties and whose 

ccom:J nt~ on ly ch rity would allow me to deocribe as modest. 

• te r-r m oses types, the last years u ually are uncreative, a 

ound nd bing c red for. 
m or 

~ cry is rat only a long tory but a mysteriously 

. s n c nt on . Th e re h ve never been a lot of Jews but there is 

. 
Yh • c h the vish has not been creative. 

y n r 1n pre nee 

'i th 11 ue r e pect, rabbi, ren't delu . yourself'? you 1ng 

r sh n, I oak a survey course in world history. We spent a 

y 0 h I r ·tc nd the Hebrew Bible. The prof talked about 

n 1 " d s but m de it cle r that the Bible's importance to 

• • tion du 1 rg ly to Christianity' later inter t 
n C V 1 wa 

• f r t 1 ctur th r th J wish peopl J wi h 
n • n nor ny 

co r t" n C V z t on r nt on d until th 1 t k wh n 
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we t a lL-ed ~bout th e ~olitical implications of modern 8 nti- sem iti =m~ 

H- t ~ l cd fo- s ane time a bout anti-semitism's long history: exile= 
' 

Forced conversions, the ghetto, and the gas chamb~r. I draw no en-

c our~gcment From our lengthy record as history's most available 

victim . 

I quote d .Justice Grandeis: . "The .Jew gave ta the world its three 

g rea test re io ans , r cvGrenc e for law, and the highest concAptions of 

morality ," but c::-ven as I did I kr1ew that the judge's testimony did 

You mention anti-semitism. 

you t ink the ~ew ~ s Euch a frequ Ent victim? 

- The ..... hrist-killer myth. 

- The fact we wo uldn't be baptized. 

I oak on the . orl d's antipathy as a pervarse tribute ta the 

--ower of the idr.:as to which the Torah tradition witnesses. The privi-

l Jge d encour-~ed anti - sem iti~m becauce thy knew that democracy and 

j -t • c , · h rnes whic h re r _ ~."Jly r at _d in th e Hebr w Bible; and the 

u - ~ of the lert attacked those who rep resented that because 

t e y n v or nsed th t the Torah tradition is concerned with the 

. 
l. vi u 1 I t .j cte their im atient cl im that valid ends justify 

any m ns an the ~ubordination to the collective. 

m the ri, ht to rule as they saw Fit, the Hebrew 

. 
n r J 11 cl ·ms to abso lute uthority. Priests and 

b liev d th y controlled the keys to the kingdom, but Je~s acted 

'f h kn th t the Archangel Gabriel would let them • t..~onks y w 1. n • 

d ir ives, • d ba ic physical needs, believing God valued en1 

f C ib cy, while rabbis married and went out into the world. 

n X n d that the Bible Foretold Christ but the Jews, 

n d r the ori nal t >et' insi ted otherwise. The Torah 

vin r r entativ, th Jew, ch llenged imply by being a11 · 
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, i m b t , 1 b i t r c;_ 1- y au 1.: ho r i t y _. n d pr i v i 1 e g e • 

h c t rn e on, they wt .... nt , f ter us bec-u ~ e we would not b w t: J 

t 
s, pl a y in their g · mes, or eat in their re b t a ur nts. 

Pr e judi c e b egins in the my~hs of the bigoted, not in the acts of 

the c- l u1,1n i d. Anti- =c::mitism is a pervasive cultural myth which has 

its r ots in t he I e w Te s tament text and retains much of its vitality 

be J;. ' J= e f th c c I t i n ui1 g rc::vc:rence and authority ascribed to th□ -e 

r .... urnents . 
riters, aided and 2betted by Paul, set up the 

or h t r e ition a s th~ ~trew man against which they could score 

o .m · ca l o ints. judaism, ~tereotyped as a dry ~nd lifeless lega~ism, 

r v c: a n eff e ctive contrast for their ernph= s js on the movement of 

y p ir·t. The chroniclers and ·_pologetes of the - rly church 

•: h e ·n 
. 
l r 

c r p r" s e the 'ew Te tament twisted the facts to make the 

tl 

th r t i n o ntius Pilate responsible for the Crucifixion, had 

cr y o t for~ us' d th, nd m c ed his tradition as deadly to 

• it . t d i n't hurt their rum nt th t many in their largely 

n u nc 00 
don je s as nemies of 1 gitimate authority who 

r v lt 
· n ~t imperial authority and who refused to submit 

h 

n. o 

h 

r n of 1 w. 

rly Church went further and developed what jules I aac 

t h 

t h 

g y of contempt whose basic thesis was that God 

s to ternal ~andering 

d s uni hment for their crimes. 

nd ordered th t he T r 

Would any God-fearing 

n t od's will? It was not hard to infer that Chris­

yd od h n they forced the Jew to wear a dem aning co u 

w standing in 1 w, nd set up the rules of apartheid 

v rn d ri tian-J i h rel tion for fifteen hundred ye rs. 
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1- ss t ve to c r- 1 y it, whi 1 e tho s e who welcomed it ore c a f ten· 

gamed in cr--ucifyi ng oth e t-s." 

- There are prejudices and prejudices. I ' v e a 1 w r- y s '.'Jon c e r · \.. d 

wh y c nti-sem i ti s m coriti nues to appeal to so many s o po\' erful ly. \ 'hy 

c ·.dn't it wenken once the centuries as most myths do? 

we were. Our presence kept alive ideas and 

v ues wh "ch challen t~d the se lf-confident assumptions of the major-

ity . hrist i an ity cl a i me d to be the truth, but the Jew was obstinate 

<.: rid •t✓ ould not se e 'the truth'. For those to whom Christian teachings 

c e e d self-evide nt, J wish non-agreement, even after patient expla a­

t ·on, could on ly be c xpl a ir e d as rue to a spiritual blindness, a de-

F rmity ~ d h d placed on all Jews until the S cond Coming. 

I I . cha s ,, as victims thoc::e \ho r mind us of our limitations or 

~ho by th ir existenc e chall n e ch ri hed b~liefs. The Protestant 

t, i n , ~ r l J rt h , , u t it th i s way : '' y being ho s t i 1 e to the 

e the rld =imp ly proves that it is the world: blind - nd 

d. f and _ upid in the ways of God, as they are visibly before it in 

xist c of thic:: p op le." Ac n wry ago the ministers of the C r 

r u · te c n "d out th_ir. nlicy of delibe rately Forcing am sive 

odus of Jes from Au s ·a. They identified Jews with cubv rsive 

• i • k d rnocr c y nd f, m • i h ,ere un ·elcome in th t 

ist oc·ety. The be rers of these ides were to be qucrantine, 

c nvert d, or expe led. For much the ame kind oF reason the mediev 1 

c rch,not only locked up the Hebrew Bible lest the faithful red nd 

. 
t"on official doctrine, but Forbade those who could read the text, 

t , from d. cu_sing it with Christians lest they be led into 

To probe into the causes oF anti- emitism is to under tand 

in of ht the Jew has m nt ta civilization. 

- I'm not ure I lik th id of b ing whipping boy bee us 
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the \:o r-- ld j s p-- □ t =ctive of' Familiar ideas snd unwarranted privileges. 

It's n c t b_cn an unrelieved hor1--or story. During the Biblical 

p r .. r.io d t h e re wa s nothing particularly bitter about the .Jewish experi­

e LL , 2n d in mt ny places there have been extended periods of quiet 

,- ~tt . ement. ut the Fact remains that b~ hu~an standards the world is 

n t a f a ir pl a ce and many .Jews haven't had a f'air share. Unfortunately, 

. 
t 7f? \ ·hy' c=n't be ,:::a n s\: e 1-- ed Gny mure than we can explain why are some 

bJr n t o l u xury and s ome into the poverty of' Bangladesh. The question 

t vh i c h f a ith s uggests n ~n s wer is.Jshall 'Ne bless God or blame God 

r- o t~ r -- k i n t he w or 1 d as i t i s . 

eGs ad? 

I won r wh e ther the record would show that the .Jewish com-

m Jnity h d m nif est. s much sensitivity to social welf'are issues and 

r 

t i c e if o ur hi ~tory had been happier one. 

~en " t ive e nd n b , but thy ~ e only words. 

The Torah's teachings 

I am convinced that 

ave th ir ir ir ... t For ju• t • ce qually to Amos and apartheid and 

tJ t m n y of t i fine u ities which re expressed by the Jewish com-

,un · t y: o n, m thy, pr m tic attitude towards success; 

0 n o "ty nd ·m ti ce with privilege are the result of 

b" ter xp r nc . 

ff • t. y f ther, n old oci, list, keeps reminding me 

t i . s w ,ho o ned the swe t shop where he first worked. 

, 
o t l re sensitive or charitable or committed to social 

. 
J • 

' 
t r m rk be number w ra and ar • The real Jew was in many 

' y m k ble f llow. Th ghetto was a dismal place whose 

• h w 11 rar ly 1 tin th unlight, but within thi cramped area 

mark bly comp ion t community, full of cul-

r 1 d v f' r n titut· n wh ch pr rv d th Family and mitigated 

h n ye O 0 C co cut on. Th t th Jewish 

f y n ommunity m asura of 



d "gnity test iFi e s to the Functional value oF a Torah-con s ecrated way 

of lif"e . 

- I o n't d e ny that the Tarah tr 2 ditian has proved its value 

3S a sur v iva l mecha ni s m. That's not the question. The real iss ue is 

Sod . '•!h y d id .Jews have to Face such a cruel existence? \tJhy did God 

let .Jews suf f e r a s t hey have? Your analysis oF anti-semitism suggests 

thut ~od h , s noth i ng to do with history; if He hasn't, then the Torah 

trt.~ditio n wi t h i ts emph s is on Divine Providence falls apart and 

uschwitz mark s the e nd oF the line For any pious talk about a God who 

Pecently a man wrote me an angry letter about God. His brother 

hr-:i di .~d dur i ng o pen h eart surgery. Apparently the surg ery had been 

otched . He had been a n a ctive Jew all his liFe. How could God have 

1 wed this t o h appen? 

I answer e d t h a t God h a d not performed t he operation or decided 

·o a ve it perfor med. The mi s t a k e s were m d ical ones. If we praise 

rod for freedo m, a mind and will of our own, then we must be prepared 

fr ctions and deci s ions which a re harmful or undesired. The bless-

n of ee om is t h tit turns life into an exciting challenge. The 

r r ce oF fr da m is that we may blunder or decide to be selr-centered. 

T, b n ism dica l research. The price medical error. 

th th i s t o do with Auschwitz? 

u chwitz is t he other side of civilization. German engineers 

b • no t ad. They also did some remarkable atomic research. 

OU ' t hav the one without the possibility of the other. 

- jhat k ind of God would era ta such world? 

t kind of od ouldn't? ould you w nt to liv aa prisoner 

your · n(:"!tincts? 

C hip earth r pr di h ch 11 ng would th re 
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be? oesn 't the gift of self-con.ciousness, the quality which dis­

tinguir=hes the human being from the animal, require that history depend 

in p r--t on our activity and judgment? If the f'uture is deter--rnined 

se lf-co11 Ec iousness is an illusion. Growth requires the possibility 

tha t our ac tions may be terribly wrong. For us to have some control 

of our 1 i ves, God had to 1 et go of certain controls over hi story. t,Jar 

is n human achievement, not God's. 

- But wh y doesn't God stop w r? 

·ecause we're adults not angry children who need to be pulled 

,-3:Jar--t by a gym instructor. How will we learn if we don't have to suf-

er the consequences of our actions? 

ut we don 't seem to learn. 

Is that ~ad's prob lem or ours? 

~ar and ap rtheid ~re hum n -ctivities which God could over-

ride only by denying us the privil ge f fr dam. At creation God 

L ve us all we needed. Before~ opl_s cut ~~ the jungle and over-

er~. oed the land, Ban-ladesh s upported a thriving civili ation. 

hu a n s uffering is the fault oF other humans. 

t-'o st 

~ re talking about yellow badges, pogrom~, Stalin, Hitler, 

an d Arab· ars a ainst Israel. · hy continue a pilgrimage which ob-

viou ly n- rs or fr·ghtens many? 

n ,or ymous prophet who lived among the Jud n _xiles in Baby-

lo offered n ·m ge which you might want to think about. Those were 

di f"cult y rQ. The Temple h d be n destroyed. Jerusalem had been 

r d. As X es the . Judeans wer subject to the orders of others. .6. 

ne·11 question fac d those ho thought bout th Jewish religion. How 

C d lave p opl s rv God? #h t d d n ,ell d peopl whom this 

r ph t describ d a pr on r n m d contribute to the 

un 0 ding of history. H n "· Th ir role was to 



-er vents. They •J er e ta ;:Jr"' o c 1 a i m ', o d ' s w i 1 l by 

x:-J , ] e .-. d by word to nc3tions co.11fo,--t;-ble with ido.lc-~try who didn't 

w rt to be distut bed. T he s 1 ct:. pc r w ,311 ts on 1 y ta != u Gs h the no i s y 

rnn <7l i to \Nhi c h buzzes a1--ound his het3d .?□ that he can go back to his 

s lu bet, " so Is1-ael v:,-3s dc>spised, for aken of man, a people oF pain 

Pt o whom othsr--s hid their f ?ces." Israel is the nagging conscience 

of t , _ \.Var l d. As long r s I brae l 
. 

rernsins, the world's sleep will be 

Fitful . 

ut why lay 811 this on the ~ews? 

I don't knc,w. Rememb1:::r: "seek not to explain God's ways to 

m 3n b c use those are beyond your understanding." 

- That's a copout. 

Only if you belicve everything can be explained. 

tr _d i tion re_ts ul ti,nately on faith. 

ut the world never seems to r-n. 

Th=! Tarah 

I'm not sure of tt t. re the a th ~ mps the whole truth? 

'ht bout Hitler's bomb sh tt rd bunker in Gerlin and 1948 and the 

e r tion oF the St te oF I-rael? Think again about the mysterious 

s · or ·f·c ce oF ish history. 

- But six mill"on did not survive to contemplate the mysterious 

• n"fic nee of ewi h hi tory. 

I no~ , n I cry nd remind myselF of wh t I do not under-

n nd oF the psalmist's Faith: "though h slay me, ye't will I be-

V in Him." I on't hav ns r 
' 

but I know this much, that much 

0 r proble com s From C nt ol im of= God which is, to put 

.. n ly, chi di h. Ov r C n th Tar h tr dition ha fought 

br ve b ttl to a God kindly H V nly 

h r. Yo • hy not? B C u • 

y m 
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- But th e _irayer book speaks or God as kind and rnercif'ul 2nd 

nd it al so uses the ;:, hr~~se, "the Holy wne, prai sea be He," 

··o , .... mind us that God's kindness and mercy depend on a wisdom deeper 

. . 
any we can imagine. •~·.· e are to 1 d not - to a•:;, ".:-:- um e that G o d ' s 

,- cti ns must conform to conventional standards in order to be accepted 

R S juot or good . God ~nows our needs before we are ever conscious of 

th _rn and His •~oodness is i, ol i cit in creation r a ther than expressed 

~y His listening to o ur orayers and granting us our desires. 

r nother of the Tordh tradition's favorite names for God was 

ma kom - place - God is the animating spirit of all that is. Such a 

~od crnates a world full of possibility and it is up to man ta meet 

h 1 en e. ....., 

ut why would a benevolent God place in us our evident capa-

city For misch " ef ? 

ac k to the paradox that iF ~ad w re to restrict man's 

nd po er He would be narrowing our responsibilities and 

d " ni~i h"n our contro l over our lives. If our capacity for mischief 

• _r - imin 
' 

-□ would our c acity for significant achievement. 

h_ o"nt is ~od did not make us inadequate to the moral challenges 

• 

u --i~ million re killed. 

nd m ny millions more. Jews were not the only victims. You 

'< f r r n • e sons are words. These events are elemental end 

y d r on ' gr • They cannot be explained, but th~y can be 

-:: n d. Ultimately reason must give way to Faith if we are not to 

y by oubt. If life were r asonable, peopl would never 

J V r 1 • 1.ons. Remember r llgian' Function i to confirm 

firm nu timat purpos - ta prov th t wh t wa do i worth th 

-
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Fa i t h a llows us to c a rry on, • ~arly in the ~ ixt ~G nth 

centur y c::o l o n ibn Verga told this story in a hi =t□ry de s cribing the 

o _,- s-r::c ut i o n an d o xi le of the .Jews of Spain ~3 nd rortugal. 

~ sh i p wa s s tricken with plague and the cspta in ma de 

For the near e st land fall where he uncer- e moniously left 

t h e ,'' ssengers on a deserted beach-. Many di es there 

o F hu ng er. A Few, including a .Jew, his wiFe and two 

sons, tried to make it on Foot to some settlement. 
1 hey wa lk Pd with great efFort but it proved too much 

Fo r t he wo man who collapsed and died. The man carried 

h i s two s ons until he Fainted From exh ~ u .= tion. .'hen he 

re viv e d he Found the boys de a d b e~ide him. In g r Pat 

~ i str es s he rose to his F e et a nd sa id: Lora of the 

un iv e r s e, You are doing a lot to make me abandon my faith. 

~' no w then, truly, th Gt de= pite the d1•1 ell e rs in He;; v e n 

I a m a .Jew a nd a .J e w I s hall remain an d nothing t h a t you 

ave b r o u g ht u p on me or will bring u p on me s h~ll a v a il. 

That poo r m n' s steadFa =tness is a paradigm of the ma n of F a ith. 

His words onl y r epea t the Psalmist's pledge: ''though He (God) slay 

ne , yet wil l I be lieve in Him." Faith de s cribes convictions held 

des_ite contr adicto ry e x p eri e nces . The He brew word For Faith is 

• ., hi ch comes f' r om a r o t ·,hi ch m a r s I o 1 di ng f i rm . 

... -1olding F irm t o wh t? 

To a recogn i t ion of' the p o s sibilities of life. 

covery of' the ho ly di me n s i o ns of our existence. 

To the dis-

- Is t~_re r e lly somet hing b e yond and behind the world ws 

strugg ,~ i n? 

Jur rob m i s th t ~e a re l e~s bou~d up tha n earlier J e ws 

"th t f ith nd h lf Ubpicious th t we re co soling our s elves 

ith Fi tion . 

re we? 

I think not. Recent hi s tory cannot be read as unrelieved 

r dy . Seeping political and soci 1 changes era taking place. 

s re coming a nd th ir ndividu lity and potential ls 

The 

b in r .. v d. An uns ttled oc ty 1 a fru tration and po-

nti~l via e ce ; but th m s ur a r v ol nc i 



;. ·- u,--e of our p otential f-"or eff'ective ch.=inge. You c:"3n't 

V e or ,e \ ' i th out the other. The 2 ncients knew this. 

every • --cnc:11 io , out the messianic age assurnes that it will be pre-

-Bde d b y 8 time of un p r ece d e nted trouble. The most f2~ous of these 

1• • " a,, ,- 1· c::: 
1f -_., _;,;;::, 0 a homely one. Birth is preceded by birth pargs. The 

Age, according to tradition, will be precBded by the birth 

p~n s of the }essiah. 

- ~here does such f ai th come from? 

It's a mat ter of opening up the inner eye, of seeing what 

is r.1 \··- ys ·l.Jh _,--e but which we r a rely notice, being preoccuf)ied as we 

- re with the routine C:ernands of life. I ~uote a few lin~s fro~ 

y u'r 

t r 

r 

' th ·'cJes r-o t snring out of nothing. It comes with the 

ly • ,, :1r,!-i □ ns of' our . • . . c:-aith does 

ot , - ch ·:1~ n fro n thinking. It does not suspend 

r so n. It is on, osed, not ta knowledge, but to in-

i f f : r - n t a f n _ s s to 1: I -, e r=.: ~ s c~ n of l i vi ng . F a i th m ea n s 

t hol '-"'"al l thir 1s ,,Jre:"'!lt, to t_ ke lir3ht rr.~tters 

.:,_r · ou y, to 'i tir, .. .Jui s h the com. on ,-:.,nd the . a:;)sing from 

f h 1 . r- • h . -t • 
7 ~- sp ct o t e ,~ tin...... . .,- 211 t 1 s a oynar . 1c, 

ersona l -:-ct , flowing bct 1• e n the heart of man and the 

love of Go d ... F a ith is the insight that life is not a 

' ~lf m int i in p riv te affair, not r3 chaos of whims 
. ~tir n l cts , but n a piration, a w~y, not a refuge. 

:, t ' itt e 0 a tic for me; but I think I see what 

r V n • et 's no t et de cured into a discussion oF ..... 

Tt u i n •,1 s : '' hy h-==ve the .... e. •s uffered more than any 

rouo? 

h ven't. Some day read a history of the Armeneans or 

V 

u b r o on he ost 

h dour ~hare and more, but I doubt that we're 

er ecuted list. 

- Th n hy h ve es suFfered es much ea they have? 

r omy offers one xpl nation: you get what you deserve. 

ut cov~n nt theology, th old id th t od re rds 

y y nd un s d1s y ty. Th proph ho pl d thi grading 



s y st .m to ~ ew i s h hi ot□ry insisted that Israel's sufferings - in 

~ .. i _ir t ime th is r,7':'E nt b d h2rvests ~ rid militGry defeat - ware the 

c.~ult of the community's failure to live up to the terms of the 

cov_nant . This vi ew I rovided, until our day, the myth through which 

t.he ,lt: 'N Lxpla i ne d to himself his history.- Essentially, it's a we-

~- _ t-wh r:_ t-we- signed-on-for thesis. At Sinai Jews agreed to the 

c Jver ,er1 t tr=rrns , i ncluding a 1 i st of rewards for obedience and pL:,Jni sh-

mLn .. s fo r defsult. The p r-- ophets of Israel "heard" God "render 

·, !hen defe t cRme it was seen as a deserved punishment, 

ttn c-us~ they se ll the righteous for silver and the needy for a pair 

of choe s 2nd trample the he a d of the poor in the dust of the earth." 

- I find it infinitely sad that s□ ine .Jews went to their deaths 

in , '27 i F.urope , beating their breasts and confessing, '1 t is because 

of o • Jr s i n s ' . 

So do I. The \riters of apocalycse who followed the prophets 

'o ·,n 8 Y G d the idea that we get what we deserve and insisted that 

S d etermi es the course of history for His own purposes. I believe 

., t the revard of the good deed is the deed itself . I don't believe 

t if . s like a classroom, that hard and conscientious work 

1Jc::rant ... _s .... ood r e • I've seen some healthy and prosperous 

r::: 

of 1 . tr 

• Job ' s c -11 n_e to his comforters who defended the reality 

t • n • s ba• .-d so 1 • dl y on experience and cannot be blinked 

y ~ , I ust dd th t over time there doe eem to be something 

r nci n out . I rael is, and many a more powerful empire i 

• Ir ~l ' s r cord r fr cts some fine human qualities. There are 

. 
l. r 1 r 6J rds which do not depend on wealth or security: "Better 

C n r l d iet therewith than house full of Fe ting nd 

r·f ." 

'ow you're beginning to sound lik on ar Jab' CORI art • 
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On a I uman level they had something to Lay. 

Tl e y Rrgued that suFFering is good For the Loul, th· t through 

Prosperity tends to make us oblivious to human need. 

l rieF a nd pain can expose our latent capacity for e mpathy. I know a 

y o ung c upl e, born to weal th, who were devotPd to 11othi ng beyond 

t h em-elves until their first child developed a rare and dangerous 

b l oo d rli c-:e,se. Forced out of them s elves they 6rew into caring people 

( 

and h ve devoted much time to the support of p r3diatric medicine . 

.. lob w s also told that suffering repr => sents a trial which 

--- 1 O\' S God to me c:, sure our ch· racter. Pre~u~edly, if we are stead-

f ast v· e will enjoy ~ad's grace, if not in this world, then in the ':Jorld 

t o .,ome. 

- That : uggests that God may be a bit· oF a sadist . 

.Job in his pin says as much: "God crushes me far a triFle 

n d . 1nc r es my wounds without cause." 

re is th recognition that suffering is not alwnys an en-

o bli n- e x p rience. The comforters did not understand that there are 

t i me s' hen the uffering is so intense that it coarsens the soul and 

n~ the s pirit. I will never forget the concentr tion camp sur -

v var ho exol ined patiently why she had decided not to have children: 

( i mo y c n't let myself feel that deeply any more.' 

I look on suffering as rt of the given in lif . uch uf-

s void ble, certainly more than we generally admit. God 

·d no t bu.Id Auschwitz and Maidenek. Germ n engineers did, but 

The test is to master our om not. To live is to be brui ed. 

condition nd not be defeated by it. 

I find it terribly sad when someone says that you get what 

y u d rv . It's one of those terribly d - nger u 1 h If-truths for 

"t b com s the id a that the well-off and well-placed re enjoying 

r jut d sert. 
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It I c1s ar,other pc3rnicious effect. It suggests to some that 

Gn eccidGn t or illness is somehow deserved. \:hen I visit someone 

r _c9ntl y berea ved, I often her: (wh, t did I do ta deserve this?' as 

if . ' W 1 r •O W is somehow guilty for her husb nd's death. 

- Are you ~aying that God is indifferent to the individual's 

fate? 

o ynu r-emernbcr th e .nd of the Book of .Job? God does not 

ex~ l, in himself to Job . Sod simpl y reveals His majesty ta him. 

oll e d out the He vens?" In a long •po m God reveals 

tt _ my sterious and vPst aper tion of crer tion, to which .Job submits : 

"I know that You can do anything . • . I h a d heard of You, the hearing 

Therefore, I abhor my words and of thee r, but now my eye sees You. 

r e ent. • • " 
~alter Vaufman, in an int resting work called The Faith of a 

l ' • r eret.1c , scri es .Job ' s r L o s e - s ~he r - ult of .J b's confronting 

he "tra...., • c ower" of the ~or l d. "This is the ultim te truth of 

philo aphy. Th e re is a power beyond us and the ower mEkes no sense 

t t tit ~s there, and man must, as b st he c n end with what 

comoosur and u nimity he can muster, simply accept life on its 

rms ." I think Kauf'm n is mi taken in his nalys·s of the meaning 

oF ob n he Fins tr gic orer as the ultim te r lity. The 

ad ho r v ls Himself to Job in the whirlwind reveals not cold and 

·ndiff r nt ewer but ere tive power . God seems to be saying: creation 

y 

oF 

. 

not C otic tructure •Jt a wel 1-des • gned uni vers • There is a 

c. 

rious nd wonderful order. 

hat purpose he com s to sens 

IF Job cannot f them the totality 

it. 

From th oint of v·ew of th Tor h tr dition K ufm n i 

He o snot deny God but h d ni th t th r i er tiv 

h r -

ur o e. ..FRi h b in th ~cont on o th t purpo • G n sis on 
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r_frc: in ,ftr=r elch act of' creation: "And Sod saw that it 

I often end a -ervice with a bened iction taken directly 
• 

fr orn t..he Psalms : " , el ig ion, as we have seen, di _..,covers the order hid­

~en in chaos and takes as i s orders the manifestation in everyday 

lif'e of the orc~er wh ich und e rlies life." 

- ,Job w, s a s ingle suff'erer and the whole thir.g was a test. 

t-'•=- • 
'-Jc ·-t k _ out f ?cts ~nd not a piece of fiction. How can you h2ve 

Fa 'th in r urpose end order in the f' ac e of the Holocaust? 

I h ve no answer. The Holocaust is overwhelmi~g. How does 

one think about the rn lignanc y c □ lled .Jaziism ur the ada;nant enforce­

ent of r_strictive immigration quotas into Palestine, England and 

tt _ Unit _d ._.,t?tes b y the A 11 i es? On one 1 evel this sad record must 

r in our enthuf;i;1sm far nations about man's basic and innate good­

n ss . ut 't also must be sa id that there were non-Jews of compassion 

n b, v ry who put th ir lives t t ke to hide Jews and help them 

• • 'r .. e ck to the f mi lier question: was the Holocaust God's 

f ult or m n ' s? If life is to include possiblity, the possibility must 

re V 11 as heroism. 

nn ~nd his colle-gues organized the Final Solution; and 

'd not ·nt f re. ~illions prayed for relief and none was sent. 

o you t r he tory I told a few days ago about Moses 

V h my f nd being astonished at many of the teach-

uo· d s the law of Moses? I didn't complete the story 

T d r ports it. After God had reassured Moses that what 

chin w sin f ct Torah, Moses s ya to God: 
( 
How is it. 

n uch a genius would rise, you g ve the Torah through 

?' h"ch od an wered, <ee ail nt, such i My deer ••' 
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~ o d t = n a 1 1 ow e d ~-~ o s es to see /\. k i b a ' s 1 i f' e and hi s death . l~e 'NGS 

l.Jt"'ri r-: d ,.._ 1 i ve by the ~ornans during the Gar Kochba flebel 1 ion arid his 

s kin sold in the marketplace. f\~oses was appalled: •1 s this the reward 

For suc h leur ning and devotion?' ( Be silent, For such is t1y decree. ' 

I'm ,:3ppa lled. 

Some things must be accepted. Our sages def'ined atheism not 

-s the .enial of the ex istence of God, the Walter Kaufman's of' the 

war ere prepared to ,~se God's name For their mindless power, but as 

tf e . 
c en1 1 of ~ad's justice: L -~-' i t __ qi n ve' lei t~a_)!an, there is no 

nd there is no jud~ e. Evidence of God's Provid_nce is, to 

sey th_ l =st, inconclusive. How expl - in Akib 's m·rtyr om or the 

f te of th .Jewish pea le? It is orecisely here that the ew must 

mak e his le pinto faith. 

·ch 

o b 

- Yau can 't leave it there. 

kiba 's death inspired generations of men and women who had 

ut the ir ·ves on the line for what they believed. 

' 

- Th t's not enough. 

I 

irr 

now . 'o argument cans tisfy the sufferer. . hen my he rt 

t r so n is not the medicine I need. At such times I w nt 

n d to and not to be talked at. 

V nt . I need love not logic. 

Any explanation offered me 

ad did not expl in Himself 

b, but to him of the incomparable m jesty of creation and, 

n r n i ly, of the Creator. "Where were you when I laid out the 

v ns?" There are questions wh ch Find their answer only when we 

lves t feel the depth oF purpose b hind the everyd y con-

• is usel to u h r rl t thi kind of' me ning • 91c • gr ap 

V y. 

h V b n r bb or n y y nd h v p nt 

. f tim 1r m un C 0 



,.- _c _e to h _ar those beaten to their k,, _s cry out in n~er and 

c , y. I h;:3ve he,_rd complaints , c r airil y, and self-p.ity , (-.-hy me '; 

ut I have rarely known anyone whose faith was cornpletel y shattered 

by i llrH_ s s, ill luck or grief . Sornehow , hen we are on our knees we 

oa k up and sense a transcending wisdom . The life force takes over and 

mor e oFten than not what I hear is ah If-whispered , half-believing , 

- I can't get the Akiba story out of my mind . It suggests 

~f t ~od has n arbitrary streak and is really a cruel God . 

'•'h t it really suggests is that th re are Facets to life we 

c·nn t e pl in. nd mu t le rn to accept. Car s=iousness is given. Our 

_no~ ens a re given. eath is a given and so are illness and pain. 

I art n think of hat the sychiatrist, Viktor Frankl, wrot 

ut or his personal experience as ad th mJ) inmate: 

p s 

th 

nd 

I V 

'he ev r one is confronted w th ·n sea ble 1 unavoidabl 

~itu tion, \h never on h s to F fate hib cannot b 

chan ed, e.g. an i c r bl i I s uch s n incurabl 

c ncer; just then one s iv n 1 t ch nee to actu liz 

the highest valu I to Fulfil th deep st eani I th 

meaning of suff ring. For ht matters abov 11 

the ttitude w take to ards suFF r ng 1 tha tti ud in 

hich w taka our ufF ri upon o lv . 

• ak th b h pl b rg n? re you y1.ng: 0 & 

Th r bb s r n•t to C • not ,.. gn d to 

r d. Th y tr-u d t p r P nt nc nd 

0 h "H r u 

h V 

T 

hp-

nd 

d, 

y • 

h ,.. 
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➔:: h _ f l w of' the text . Get, they oaid, was chosen s a sign that 

, 1 ,_ w s h o u 1 d r e d 'N hat f o 1 1 ow s , th e Tor ~-3 h , c c3 r e Fu 11 y a r, d not worry 

t o 111 1 c h a bout wha t cannot be known: what is -_ bove, what below and 

wr ,, t p rt::, c e ed creation. 

- Ynu kno w, you've r ea lly not answered the problem oF suffer-

. 
l f7l7 • ...; 

I k r ow . ThG ~,. i ~hno h ,uotes: The reoson f'or the prosperity 

o t he vill G ''= wa s f'or t..h e troubles of the good is not of our hand. 

I n e x o 1 -:: i 1 • 1 g r e J i g i o n , as i n every th i ng el s e , there ar e 1 i m i ts . 

'.' a t ·.: e J a ve in•st c c:◄ d of .Judaism is a method to transcend conf'usion 

·•hose ~urp o ~ e is tom, ke us se e possibility and promise even in the 

r< • t ur . Fore d _ th, the dying spoke the Shema. AFter death 

, 'either prayer mentior.s death. Each 

f'Fi m d S o d. The Kaddish also speaks of the inevitable coming of 

• The psalmist spoke wisely when he wrote: "Seek 

y s, l f'"nd ." Th_ s atem nth s as muc h promise as we see in 

• t. ho ts us cry calls on us to af'Firm • 



Chapter 10 

THE GE, EAr'\TIO GAP, GLIIL T A. D GOO 

Sh bbat afternoon. That morning service, written and organized 

b y I nstitute mem bers, had been reBd and enjoyed. The mood was mellow. 

- "I li1<e it her~e. There's open space. There's song and 

to , Jc h i ng. I don't like services at home. The pevs nre uncomfortable, 

the service is a set piece, everyone's dre !_,sed up and Uf.Jtight." 

How often at home do you prepare for a service ov0r four 

a y s ? You "' ' lk in cold. You've been thinking of cl a oses or finances. 

Yo u s it y o ur s elf down and challenge the service to move you. 

- But here there's a guitar, open shirts and a sense of com-

murity. 

Th e Forms of Jewish worship conform to cultural style as much 

r.5 to ancient comm nd ents. I have war hipped in Casablanca and 

ombay nd in the ~ep h rd·c con regations of Jerusalem, nd I dis-

cover e d in eac~ of these places chants, customs, and hymns unknown to 

• Yem n·te Jes sit cross-le ged on prayer rugs. oroccan Jews 

C nt t h vho e of the Song of Songs before the Sabbath. i• hen there 

ver e shr • nes, crifices, and priests, Jews had shrines, s crifices 1 

In a culture when worshippers and courtiers prostrated 

xpre ~s humble submission, Jews, like Muslims to this 

nd ri s • 

V t o 

Y, de imilar obeisance. Pews and a gowned clergy are eighteenth 

n ry forms. Th guitar is late twentieth century. 

P ole h ve different needs. In form r times th divisions 

r go raphic. Today thy tend to b generational. A youth culture 

a d rn henom non. Boy u d to go to work -t thirteen. ep rte 

y uh rou erv ces t t fy ta th ct th t tod y' boys don't live 



,3ri d '.'.'01'k with th2ir Fathers. They're more with their peers, in a dif-

r- -1-er,t otmo sphe1-e than their parents, and consequently their atti-

tu es , a8sthet ics, and play are distinct. 

Yo u don't want to sit in pews, pews are straight and con-

finin . You're not ready to sit quietly and listen to somebody 

e lse. You want dialogue, not a sermon. You want intensity, to do 

it y urs~l f, not the cAlm of an otgan playing over you. You want 

commitmer t, act ivity, proof of conviction, and participation in a 

nro1 p whic h will f ee l clo s e a nd warm. \ 'ell and good. There always 

have ee n a v-riety of ways to express one's Faith. . 'aimonides war-

sir p d at home with a Few disciples in quiet dignity next to the 

. u• tl e of' n ct ive s yn-= ogue whose noise he deplored. The problem 

not ~uit r or organ, or open shirt or ties, but how to make sure 

the spirit is full and ca~ching a nd the environment representative 

of Torahs irit. 

c use di ff rent r e , or -e re o, □ 1.Jri te to di f'f erent 

o r"ods of our lives, the mod~rn syn gogue often seems to be a three-

. . 
r1.n CJ. cus . In one ring is the cantor, the prayer book, the reading 

oF t Tor h, thou htful s rmon, nd the formal rites of the tradi-

r 

of 

on· in no hr there is a .guit r, a mimeographed service, wordless 

C 
' 

nd Fri en c::t • circle; while in the third ring there is a 

y s rvice full of imple sons, cut-down prayers, a story ermon, 

. 
l ch" dren nd beaming parents • 

by th fo m li y of ult worship. 

The young claim to be put 

Adults are often nonplussed by 

C P n in - longs and the use of audio-visual equipment. Each 

. 
rv c r Fl cts the emotion 1, psychological, and physical needs of 

' 0 

r on. 

- ·:h 's ri ht? 

•'hy m 

f 

t ny oF th 

r bu F 

thr ppro ch b wrong? The quP.stion 

0 • I h p rlt inc re? 
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- Isn 't the prayer bock called a Siddur, and doesn't the 

, n order--? There is a formnl order of service. How can you 

,-i r-pro ve disorder? 

In worsh ip hitl a havot, genuineness, t8kes precedence over 

r- m. The medi Gva l s yn ·:1gogue was a tumultuous and noisy place. Jews 

~t a yed for hours a nd gossiped even as they worshipped. They were 

- mili· r with e~c h other and with their God. The medieval Jew had 

r othing else to do and no other place to go. Th e re were no movies, 

nor di o o r tele vi s ion, p robably no other public space in his town; 

o he l en!_, thej,e d the s _rv ice and, not accustomed to privacy, denied 

"t ce . 

.. m.::1nci pation chanoed all this. 
-..J 

The emancipated Jew no longer 

d t e enforced eisure born of underemployment which had allowed 

h " s ncestors to linger in synagogue most of the day. He had to work 

on our 
' 

s o the service h d to be cut. As part of a larger world, 

to 8pp ec i te its ae' theti~ • Middle-class burghars sat 

s 
. nt y in p e •s . Th f am ili r waying came to seem inappropriate. 

w n o vein homes with private space. As decorum and 

. 
l. r t 0 over some of the old sense of involvement was lost . 

Th nee s hift d subtley and the congregation became increasingly 

n . d hip tended to become what it had been 1 n 
' 

r never 

r n V r ht to be - a sp ctator sport. 

'r e m ncipated Jews. 

n 0 r t"mes needs and attitude h ve changed again. e're 

d by . • t1on mar th tha mind • Soul has replaced u e l. 1n n 

C m. T u·t r r placed th org n. Congreg tion are experiment-

. 
h .h th shortcomi th tyle services, C • ev r 0 new 

V 

' 
t a t, th v rtu of V n d n or ip immedi cy 

r C • 

• 
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- Y~u ta lk oF g uit a r music as a si □ n oF the youth culture. 

·'e belong to a n orthodox s ynag ogue wh9re instrunental music on the 
... 

~~ bb3th is forbidden. 

The T emp le in .Jeru .::ia lern Featured a _ choir and orchestra oF 

_evit~s and , you're right, when it was destroyed instrumental music 

·v-_ s ruled out oF the s ynago...,u e as a sign oF mour--ning f'or the destroyed 

Ternp e . rJur--ing the 8enai•-scnce som e commu1 ities in Italy allo~ved 

□rs, n music in the s ynagog ue except on the S a bbath and holidays. The 

p r- o hibi tion \,v~s a memorial one rather than 2n r.tternpt to . impose a 

ri ~ id f'orm . I look on the i ssue pragmatically. God, we are told, 

c= u d be \''or s hipped in the be2uty of holiness, and beauty is in the 

c y of' the behol e r. -ach c ngregation must decide what setting in-

so ·r s them . . Th e re is no right or wrong. Why is a cantor more ap-

_r opri te than a choir? ~ hy is one musical setting more appropriate to 

r - y_r th n another? Prie ts d need in the Jerusalem Temple. The 

v l s yna ague had no p ws. 'bbali ts held all-night vigils. The 

'mo ten to ld of the illiterate sh pherd boy who played his 

f' n the ynagogue on ash Hashanah bec a use he didn't know the 

b r e , or 
' 

an th this ~as the voice welcomed into Heaven. It's 

n t h m u but the me sage. 

ut i ' t th m d"u al the me-sa e? 

T 

• 1 • r 

i 0 ch f 

C 

• 

h 

Tor h ch nt is an old nd formal one. Vany hymns are set 

s 

d" send we respond instinctively to them. But to make 

f' m r is its lf ad ngar. 'Jorship must offer 

1 s the encouragement oF the lasting. 

y rs o our youth group.put together a creative 

of ob Dyl n nd K h 1 Glbran. It was moving but our rabbi 

: hy c n• t 

orsh"p hour 

m k oF the rvic what v r w want? 

deign d to b J ~1 h experienc, not just 
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t ' of the .ir:ia:Jin tion tl,rough a spiritual happe ning. 

- I do n't understand. 

I n w rs h i p .Jews i rn m e r s e the r n s n 1 v es i n the Tor ah tr c3 di ti d n . 

, .n~c i ngs Fr-·om G ·.bra n and Thomas Rre 11ot a Torah experience. 

- Y nu m <...;; k e w or- E= hi p r a r o chi a l . Prayer is an elemental and 

univ~rsa l form of express ion. \!hy do you insist that a service h~ve a 

le•: · s h a·L n spl ere? , r n' t good th u hts enoug h? I once heard Harv~y 

~3 l k o n w or s I i . Cox is a minister on the faculty of the Harvard 

Divinity Sci, al who believes th t the church takes itself too seriously; 

t,at the religious moment must be a celebr · tion of po sibility, a 

freein of the imagination and a passionate encounter of the symbols 

o f th powers we do not control and only dimly comprehend. That made 

sense to me . 

The purpose of worship is not an undifFerentiated sense of the 

;:, er d but ~ wish expression of red. 

tr ty. 

'· or ship and pr yer a re not s ynony • 

- I thought services w re for prayer. 

at rely . 

h t ' s the 

The S bbath hour is a worship hour. 

iff rence? 

Th diction ry defines prayer in terms oF petition and en-

o tofus t p r a y r with the udden surge of . emotion 

h"ch com s over us hen we re pushed b~yond our resources or unable 

cont . • I prayed when father deathly ill. I o in our Joys. my was 

r y h n ch of my children was born. Those prayers were spoken 

t . ht • ho pita! corridor nd not in Abe n l. n a synagogue. 

nco n u ed 0 say that h often found himselF on his knees because 

d no p C ls o go. Pray r C nnot b ch dul d. To be sure, 

r h V b n times when I hav pr y d d ing a servic • I came 

rob d. Th music c lm d my pr • a community, th 
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qu i. t , , n , warene= s of the pre=ence of Gad unlocked my heart. But 

I c, n nu these moments. 

Th e r _ is a peti tian in the service, but a .Jewish service is 

not a pray r meet ing. Open the · Siddur and you will find praise, 

:Joctrin , p r .-1~~ ra p hs from the li terr3ture,· Th~_c:-a_Y-i-ngs of the Fathers, 

co ll ect ion of proverbs from the ~:ishnah, memorial prayers. During 

t h \\10t !3hi p Toi a h . d. A be preached. Candles l.S r e sermon may 

.r .lit . The K, - id i s h . r.cited . Those who CI do not need to r_ 1. s say, 
.. 

ome t o the s ynG 0 ue to pray' are absolutely right. Prayer . 
.lS ag-

n tic - - p ople p r u y to God, t o c;ods, to mother, to the devil, to 

t-, -
. 
l. n • J e wi=h worship is monotheistic. Prayer is spontaneous . 

·'or.::)h·p u _s a text a nd is conducted largely in a holy language. 

ray r d:::, • 'or ship challenges. Prayer is a private expression. 

hip con re tionally. Worship ~equires a minyan, ten of the 

community. •:orship • s ins tructively Jewish, an attempt to marry the 

r 1s vi s ion to the ul. :' r s hip xi ts to lift us from the 

ark or d a nd to pl ce us in the Torah world where we can breathe 

fr f w mom nts th pure air of the vi ion and live for an hour 

, ·th· n tt b ty oft tr dition. Worship creates an emotional en-

v·ron nt in h"ch the basic te chings can come alive For us because 

h y v b n urn di to son and visualized in eFFective ritual. 

r.v h f"n shims lf, the Jew can Find a service with 

. 
ch h 

. 
1 b f m. li Feel root d and at home. Congregation r, 

• . • lin r m h l. n Vl. bl s ns of lon s which we Feel when life 

y fr m th F m li r. • ·or h p llow u to live in the 

. 
1 order of th J h opl r u p • 

ut Form r tr ct. I n a nuin nd during worship 

0 r om body • ord At V 0 I of't n think • 

t orm oolc, t 11 m to 

- -.=....~ ----- - :_ ·- - . - - - -
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o _cn to =uc h end such a page and read. They expect me to feel 

r r. y e r-Ful prr-:ic i se ly between 8: 15 and 9: 30 on Friday night. I 

a ys feel I'm being directed by some anonymous ithey'. 

Spontaneity is not the consummate value. Prayer is instinctive 

_, d being instinctive it can be foolish, petty, misdirected, or self-

r e 1 udi ng . Men can and will pr2y as the spirit moves them. ~·/hen we 

't~ship and use the classic poetry of the psalms or hymns sanctified 

by c_nturies of faith we recognize that worship has the extra dimension 

oF ~p iritual grac e. '1e cannot all write Shakespearean poetry or 

□a-h's music but we can still make it our own; we can open our hearts 

to it nd enrich and expand ourselves by sharing and appropriating it. 

Tl - centr l • ct oF worship is the reading of Torah, but it is never 

eft th re. There is interpretation, an opening of our spirit to the 

nin oF God's words. At worship we signify a willingness at least 

to ten , re lly to listen, to the c mm nds which holiness imposes. 

Hr is our p _t , our mythic lan uage, our becoming, the mysterious 

o r of 

Sin •. 

n 

ad's words still instructing us as He did our fathers at 

yr m n speaks to God. In worship God, Torah, peaks to 

The Shem is not a philosophic definition but a revelation - the 

d n innin of faith. The Torah is not an ancient teaching, 

ut th r ent tion of God's word to us. The Kaddish is not a prayer 

fr th d d, but the faith that death is part of God's wisdom and 

rn ff"rm ion of the immortality of earlier generations who strug-

, uff rd nd served. Hr th mystery and magic of worship, 

n 

e u 

of continuity, th 

o others ho r 

s do. 

Tr d·tion 1 or 

co 

comp 111 a nae of comm nd, the bonda 

th m d ep m mori and emotion 1 

ull • 
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·han sitting . in a pew. He loses himself in words which came from 

n ~~r ly ever y century of his people's life. The SJddur has form, but 

it ' s no t a closed book. The forms took their basic shape in Mishnaic 

times , but muc h h as been added and, from time to time, elements have 

b e r~ n dropped. In the Siddur you will find what those who swam in the 

river in other ages felt about their experience. S~ddur allows us to 

sin a ong with King David and .Judah ha Levi. ~e remind ourselves of 

the martyrs whose blood commands our loyalty and of the poets whose 

ima~es inspire our thoughts. There is petition in the liturgy but 

also the r em inder that "we do not know whether what we ask far is for 

our ~oo d", and if we look carefully we notice that requests are phrased 

in the third perso n plural, I , • What is asked for is the 

fulfillment of ho es we all share: health, a just social order, a 

retur n to 7ion, the messi nic age. "Grant us peace." 

Jorship is rtificial in these -e that all civiliz2tian is 

rtificial ; that is, it is a cre-tion of h m- n design. It's unfor-

tunate t-hat people tend to use the label "ere tive r-ervice" for a 

rvice which to se~ out centuries of lite r ry genius for a few p ra-

r te . I find it n ive to believe that we cannot 

r 1 te ere tively to nother's words. 1/ould you say that Rubenstein 

r z rent er tive mu ic" ns bee use they play scores written 

by Cho in~ nd thoven? The piani t er te new music even as he 

r er t s nother 's music. The engaged worshipper p rticipates fully 

n nun ly in the words of the psalmist or the poet. The Twenty-

lm b lo s as much to me a to King David. 

- You're being uncharact ristically romantic. Wh n I come 

o y yn o u I nd to find th mood flt; and instead of being 

"f d I m t down. 

I ' oo, hav b n t don by y • I h V b n put off by 
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·3 r 1; s t 1 l:: r:::: ~3 1:: o ng r~ 1..:: g at i o n and by an off - handed s er v i c e • f,~ any who come 

i:o Lhe ,,ynag ogue come to honor a friend or a Friend's child and nut to 

honor God . They are in no mood to pay attention to the words or mood, 

~nd they send out unmi takable vibrations that they are not part of a 

worshipping congregat ion. 

Out , if I've been to services which failed to lift me out of 

, y r;;e lf , I've rarely been to a service which Pai led to bring me back 

t o my ew i s h s elf'. However the material was presLnted there was 

< l\ays the f am iliar paragraphs. It was/is a way of touching base. 

Out ing the day I am a husband, a father, a prof essi anal, an American 

--; i ti z en ; here I am s imp 1 y a .Jew . 

I spent a semester in England at Cambridge University. Each 

col eae h as ._, h pe l nd most have Evensong. It's quiet and candle-

lit. The Gothic arches and the shadows blend beautifully with the 

I ymns . Th ere ' s a n unmistakable sense oF scnctity. 

nd when pea le are in it it's noisy. 

I mis church ' s m. j ,_s ty. 

I ' ve 

mov _ , but I 

ttended _vensong at King's College, Cambridge, and been 

notic d the values that were expressed by the archi-

t_ctur . The f ows and students were in an inner space behind a 

chu ch er n. I w son the other side with the commoners. In the 

yn go u t e re no or tians b sed on class or rank. The in-

form 

n 

i y oF the syn gogue reflects Judaism's commitment to democracy. 

'v 
- You/m e worship ound important. I've always thought of it 

r. 

It' 

of 

the de d that counts. here there is not motivation, the 

d w 'r t lking about don't occur. When worship works, 

n't alw ys, it provides th emotional electricity which binds 

Tor h o n indiv u l' liF. y: Thia I must do. 
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l•.'or~ s hip has other important values not the 1 east of which is that 

it ,3 r c-wers the otherwise sticky question: ~:hat is .Judaism·. On an 

intellectua l level we've got the problem of change and of a variety 

□F, ositions; but in worship a certain number of the major themes are 

qui8t ly aFFirmed . Far more than any other book, including the Bible. 

The Bible 's in our library. The Talmud is in The Temple Library. The 

ur is in our h a nds and many of its words are in our hearts. The 

ul oF the individual .Jew and of our people is mirrored in its liturgy 

an d ceremony; somehow, during worship soul speaks to soul, the teach-

in t a kes the wings of song and imbeds itself deep within our psyche. 

~h y can't a synagogu~ service have majesty? 

It can . I ' too, want a service which catches me up . in a sense 

f t,,e divinit y reaching out to me from behind the surface of life, 

From within the teachings of Tarah and f~om deep within the history 

of t he ewish peopl e. There must be s ng nd feeling and the presence 

o F V e 1 s h -:~ h ho 1 i ness . ____ , Song releases the spirit. Poetic langu _ge 

to che s the s oul. The synagogue room shuts out the work-a-day world. 

There is sense of what we would like the world to be like: warm-hearted 

Folk , not co l -eyed people; chant, not cacaphony; worthwhile thoughts, 

no t crue l ones ; a sense of closeness to Gad. A congregation united in 

pr reFracts a holiness which suggests all that has made the 

r h c·v · iz'tion possible. 

A community visualizes, symbolizes, its redemptive gospel in 

• u 1 nd worship . .In all religious communities such moments provide 

for t of P radise or Heaven one rth and remind the communicant 

of how e must live to qualify for the Kingdom. Appropriate music is 

r • pr cher reads from God's ord and discusses what we must 

·a be .vorthy . There are remind r of high duties and fundamental 

·ans, the ways we can h lp build the Kingdom. P opl re dressed 
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up -- .d o n t h e ir be s t b eh□ vior, as if they were alrea dy angels. 

c •)thes ,. re d13 J.ib e r a tely excluded. Here is a Foret · s te .of what life 

c an be wh e n we crea te the just society on earth or enter the heavenly 

J e ru = l em : g olden words, glorious themes, a nd 3 gr a nd vision; a sym-

-
bolic co nFirm a tion of the f a ct that the r e d e mptive promise is real. 

To p rti ci pa te is to be c a ught up in the mo ment and to be encouraged. 

S 01 1::ri=il ly w e g row thro ugh uch a n ex p erience but we a re not trans-

for e d i nto sa ints. , 'o one l<nows better than those who take a re-

li~ious t r a dition with utmost seriou~ness how far short we fall of our 

priva te e x pec tat ions a nd, at the same time, how important the religious 

forms ar e in str e ngth g ning our will and sensitizing our spirit to a 

whole r nae o f o bli ga tions and po s sibilities. 

- I can b uy wo r s hip as an opportunity to live in a Jewish ethos 

nd s a ce l ebr a tion of ~ad and life's possibilities, but I can't buy 

t e wa r s in o r the ide a of confes sion. It's tao heavy. The world 

. 
g 1v s m nou h str e _, without my being d e uncomfart ble when I come 

to the s y nagog ue. Anyw y, most sins re society's fault. 

-The phras , "we h a ve done erv r s ely", h s lw ys s tuck in my 

c r a w. I ' m n t p r v r s e. :hy do e s the Yam Ki p pur w r s hip lay s uch 

~ 
u"lt-r · d n ter ms on us? Guilt inhibits. There's already too much 

n u tin the orld. 

o au d y o u org a ni z e Yam Ki pur which is, after all, a time 

for cul s r c hing? 

- Yam K" ppur o ug ht to be a grand celebration oF the possibiliti s 

of Th li t urg y · hould speak of expectation and hope. 

b by .... on s . In a ny case, no one is guilty. \-le do what w 

Let bygones 

do because 

of our n v ironm nt, o ur c onditioning, b c us our f milie raised us 

n c rt in a y. The re are no bad childr n, only bad living conditions 

nd c r r nt. 
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I think of Yorn Kippur as a grand cel ebration oF possibility, and 

it's the warship 's emphasis on sin and confession which rn a ~es it so; 

~ut , before I draw this out, let me ask if you've read B. F. Skinner. 

- Yes . He's the educator and psycholooist who believes that 

we c ,., n become only what our genetic endowrnent a nd our environment allows 

us to be . I agre e with him. 

In Skinn8r's view frustration and failure prevent us from Ful-

Fil.ling our potentia l. To eliminate failure Skinner created a mechani-

c ?l environment , a l earning machine, which would provide the child all 

t he information needed to ~ut ideas together so as to farm new ideas, 

n d e irninate the frustrations associated with learning by creating a 

c ontinuing senae of accomplishment. We don't need to spend time on the 

tecf nology of Sk i nner's device except to say it was designed to insure 

t h t mist kes wo uld not occur a nd to acknowledge instantly the correct-

n s s of a c::t work s o that the young p rson would learn without 

, rus tr tion ; no gu ·lt, no mcnt~ 1 or emotional block. Presumedly 1 using 

uch a computeri _ed earnin device, society could not only do away with 

c ssrooms , t chers, nd r de pr ssures but tension and frustration. 

k·nn r ' ox • s , bed on a theory of some merit which insists that 

the env·ronm nt in which we live substantially affec~s how we live, 

t W C n CC the questions we ask, and the answers we arrive 

• '· tend to th"nk of ourselves as if we re autonomous beings when, 

in f ct, ve r in r ther significant ways what our parents and our 

C 

• 

c n b 

r 

h 

V o~ d us to become. Conditioning determines much about ty 

Th F ct ht we spe k English, for instance, means that same ideas 

xpr d e ily and others perhaps not at all. Our habits 

. m r c - rd rnd , therefor I w think oF ourselves diFF,erently 

n n ger or Japans work r thinks oF himselF. All 

h t's not pr ·cul rly ne. Sk nn r• popul rity 1 yin th f ct that 

-
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n hi s p r esentation with a value judgment: that the imp a ct of 

··Jc s t,3r n c i vi li za tion on the i ndi vi dual is destructive precisely because 

it False ly s ug g ests that we are free. ' Encouraged to believe that we are 

Free , we ha v e c o me to expect that we can, by the exercise of will and 

c etcrm i nat i o n, modify his behavior. This idea, according to Skinner, 

is wrong and c a n create paralyzing frustration. He particularly blamed 

the ·· •c~stcr n r _l i g ions for emphasizing i ndi vi dual responsibi 1 i ty. He 

,rgues tha t we d o not fail because, in fact, we are not responsible 

For what we do ; o ur e nvironment is . 

I li k e t he ide a of . no sin. 

any do. \ e live in a confusing age and are never quite sure 

\
1h· t is righ t --:>□ ci a lly or politically. We like the word crime. Crime 

is what somebody e l s e d o e s a nd gets punished for. Sin hits too close 

to home . S in s ug g ests that our liFe isn't what it should be and we 

are responsibl e ; but we're quite ready to r gu e that the triviality 

of our lives i s no t o ur fault but the f a ult of our parerms or of being 

raised at par ticul r time in a particular place. 

The Tor h tradition a dmits to a part of Skinner's argument: 

r vironm nt does l a y role a nd s o do a number of special factors 

such as e and ment al competence. But the whole ethos of the Torah 

d" tion cri s out : "they (the commandments) are not too hard for you. · 

Coo • You r re~po n s ible for your actions and your character." 

ad id not f s hion us as robots but as conscious creatures, capable 

f ·hinkin throug h the cons quancea of our actions and ultimately 

C bl o f c ting on our d cl ion • Skinn r is simply and .vitally wrong . 

,,, do hav a m asure oF fre dam nd the inner r sot.rces to use our . ' 
f • m w e y. 

- ut 'r not comp! t ly fr • I'm color-blind. I couldn't 

b • 1f my f d p nd d .1 n r n • 
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There a re extenuating Factors, but the crux of this debate is 
.,, 
' 

not on whether there are special Factors but whether a competent adult 

is in fact competent to shape his or her li f e. I would agree that 

c hildren raised in good homes with parents who care for them and cor­

rect them have a better chance of developing a coherent sense of self 

tha n a street child who is raised carelessly, perhaps cruelly; but 

~nvironrnent is not all. Some who are raised in good homes became bums. 

Some who are raised on the street become groat people. In life every-

thing , including freedom, has limits, but the grandeur of the Torah 

traditi on is tha t it insists that we act in the area of moral judg-

ment as if these boundaries did not exist. In terms of ethical standards 

we h ve been give n by God the artist's gift of dominating the material 

before us , and t he more trained and skilled we become the greater our 

fr~edom of actio n. Animals are ruled by instinct; behaviorists like 

Skinner emphasize that s ide of our nature. God made the animals, each 

ccording to its kind. An animal remains what he was born. "Then 

God sai d, ~et us make man in our image and likeness'.• The human 

nim 1 can become a human being. 

- ~ell and goad, but why add guilt to our other problems? 

1 :hy not live in a world oF no-Fault morality? 

The f ct th t I sin points directly to my potential. No-fault 

ou dimply that I could not be other than I am, and th t's simply not 

o. Sin implies possibility. 

Te concept oF sin reminds me that I am morally responsible for 

entr- unt pped , sensitivities unused, and responsibilities unmet. 

It's only when I cease to Feel that I can change or grow that the world 

com s gray and hapless pl c. Sin force m to consider the mar 

I c n o and mu t do and w 11 I nd t• th t "c n" nd th t "must" 

nd that ''wi 11" out of m t lty, 

ter self, will b h • 
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a l wa ys r n _ncouraging thought. 

- But s in is such a h~avy thought. 

ot all that heavy. When I leave the synagogue after the 

c l os ing service of Yorn Kippur 1· always walk taller than I did the 

n i g ht b e for--e. 

t h e m. 

As I confessed my sins I recognized I wasn't shackled to 

- Rut you never-- get out from under. 

The To a h's goal is not pur--ity but growth. 

- But vh t a out guilt? 

._. uilt, 

',·! h a t , b o ut i t? As w i th a 11 th i ng s i n 1 if e , there ' s heal thy 

prJdding cons cience; and morbid guilt, a grovelling in ab-

j e ctness. The Fa ct that some people can't handle responsibility is no 

ny the r s ponsibility of those who can. r so n t o 

The i mpor--t nt thing is the concerted moral effort. I couldn't 

r sist cl osin t he ~ession with a mini t re Yam Kippur sermon. In 

m, n y 4tl ys t h _ne e of a tr--ong en e of ral responsibility is 

the c l ssic s in of our ~ge. Everybody is more comfortable with com-

om · s . Everybody wants to do his thing. obody wants to be a 

h "stl -blo er. People close their ears to cries of help and refuse to 

t st ify to a crime. Contrast this shoddy reluctance with God's 

i g htforward and br cing demands: "S , I have set before you this 

Y, if nd de th, the bl ing and th curs, choose life. Cease to 

do V • L rn to do well." 




