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Chapter 11 

~·'HAT SHOULD I DO? 

Ith d b e en a rainy morning. The TV had been on and a few had 

b ~e n watching a s o a p opera which, as it turned out, provided the peg 

fo r o ur co nv e r sation. The screen had showed a father returning home 

fte r a vi s it to his dsughters in San Francisco and saying to a 

friend , " Either the whole \•Jorld is crazy or I am." 

The line's an old war horse. 

- I kno w, but the =cene's real. My father often feels that 

Hi s version is: "No one seems to know what's right anymore." 

I ' d heard t hose words before when an anxious and obviously be-

. 
'•! l e red d y cam e to s ee me • Her son had been berating her because 

s er gularly c ontributed to the United Way and other charities that 

le 
. 

consi e r e d worthwhile • He insisted that private welfare programs 

·e ~ ban 
ids t h t ~ i mply covered over f stering _ social ills; that 

ric needed r a dical political and economic surgery and that her 

ifs de y e d, p rha ps fatally, such reform. 

r u h ter h d been home far a visit that proved to be dif-

ficult . She , as living with another graduate student. They had a 

, r rful r tionship, or so she told her mother; but they were not 

o ut ob m r r· d. rri ge would sully the purity of their love. 

t they had no wa s genuine; what thy would haveif they married 

b om hing les s. 

ft r x t n y r of marr h r broth r nd sister-in-law 

I r a ting a d vorc • Th y th b t of fri nd nd intended 

n I but h r ra d to d h bath 0 th m n eded a fresh 

to 

• r • ny yo • th soon r th better. 

rt nd 1 nc 

Th n ht 
h hu nd h d cam home 
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,_,, r::J tol d her to r-ack their bags. They were going to take a long 

.rip . He was sick to death of the hassle with clients, government 

For~m s, and uni on negoti ati ans. Someone else could take over the 

business . 11Jhatever they could get out of it, so be ,·- it. He wanted 

to s ee the country while he could still enjoy the trip. Perhaps they 

would end up living in California. She paused. She seemed whipped. 

"I just don 't know what's right any more." 

- As long as nobody gets hurt, what's the difference? 

Shared values are as important to a family as love. We'll 

never have true community without basic agreement on goals and 

standards . 

- But that's regimentation. 

There's a world of difference between voluntarily concensus, 

what the eighteenth century called a social compact, and arbitrarily 

·mposed standards. Right is not only w rth doing but worth knowing. 

~y parents are fairly sensible, y t, we have knock-down 

drag-outs on just this kind of question. I believe in living each day. 

They Fought my dropping out of school on the grounds th t I ought to 

prar- ssional 
_et my/license first. I said I'd get it, but I didn't want to spend 

my youth in school. 

F tur . 

I talked about today. They talked about the 

••:hen I listen to the generations stru gling to adjust to the 

tructural changes which have taken place in family life and the social 

or r, I find myself an audienc to som real ang ,.. between people 

·-11 0 lov each other, each of who111 b 11 ve he 1 cting wisely nd 

Yith th other's best inter t in mind. 

A few months ago n ld ly 0 n C m to me with bitt r com-

. 1 int bout her d ht r nd h y ,.. in 1 ti th t 

she move into an old 0 • he 

xt d Fam y h n 
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thG i·ilpovcri!3hed or unwanted were institutionalized, so ohe felt 

, nd a bandoned: "Don't my children know the Ten Comm a ndments: 

l honor your father and your mother?' How can they do this to me?" 

A F_w days later her children were in my office. Both of them worked, 

and they could not afford a full-time housekeeper to look after a 

mother who sometimes became disoriented and wandered □FF. They had 

investigated the local homes and had Found a first-rate facility. "She 

wi 11 be wel 1 car--ed for. l-.Je' 11 be there often. She will not be alone. 

'•Je have no other choice." 

I 
call from a grand-daughter 

\.../ 

A day or two later I received a telephone 

at college. She was angry and upset with 

her par.__.nts . "How could they put grandmother in a home? Don't they 

now th-t institutions dehumanize, that grandmother will become a chart 

and diminish as a person? How could they do this to such a wonderful 

~et lked about this specific case for a while and agreed that 

ev r~y n tends to judge fror.1 a particular perspective. Asking compli-

ct d thic 1 quest ions and cle- rly nalyzing motives and consequences 

is painful and difficult process; I guess that's why many find it 

ier s·m ly to shout: 'I'm right,' and to shout down anyone who 

u stionr- his - sertion. 

Th t's nonsense. 

ut by our ulture. 

The little red flags in our conscience are 

I have a Muslim friend who feels guilty 

"h n v r h t kes a drink and an Indian friend who suffers whenever 

h ts m t. 

The Tor h's sp cial and ~urprising message includes the idea that 

v re to trust God's commandments, what's written, not our conscience. 

, ny h ve convenient conscience. 

But you've criticized arbitrary standards. I thought you 

b ituation ethics. 

I 
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S i tua t i o nal ethics is Freewheeling. It insists on the unique-

nec s o f every s itua ti o n a nd on the necessity of a thoughtful ex a mina-

ti o n o f a ll pertinent f a ctors. ":hat it lacks is any but the most 

mr.c h , n i st ic standa rd by •.vhich to judge consequences. Torah ethics 

-
ernph s i z es t he uniqueness of e8ch situation, the need for case-by-case 

a n a l y s i s and the value of a pragmatic assessment of consequences; but 

it , l r:: o ins i st s tha t th e re mu s t be a certain thrust or direction to 

c:. ny e t h .i c, 1 dec i s ion. The Hassidim say that when a certain rebbe was 

appointe d h i s, s soc i ate s asked him for a set of new rules for their 

comm unity. He g a ve t h e m a copy of the Ten Cornm2,ndments. 

Tl e re a r e s t a n dards and standards. There are standards which 

re· r esent bro d i deals and narrow standards • 

,o s c n be constant. How we shape our decisions to favor these goals 

·,i 11 va r·y wi t h t he s ituation. Over several years a favorite subject 

t ound o ur- dinner t a ble ha s bee n Pre s i dent C· rter's human rights cam-

:,, g n • hJU d w ·, i thho 1 d id nd, erh , ~ e ven recognition, from 

cny co u r try whic h d idn't guarantee full and equal rights to all its 

~ted that, in many countries, particularly in Africa 

c: n r t in . . 
B r .l t.-c , n s tyle democracy was impractical. Three-

r t r of the po, ul tion ~ay be illiterate and most had little ex-

r _nc v " th ~~1F - go v e r nm_nt. There are 1 a powerful for~es at 

·, rk r t e a v n of turmoil to impose their authoritarian 

0 0 y. I n t h ose p l a ces, what is euphemistically called guided 

e r c y m y be t h e most we s hould expect. To apply the human rights 

ind " • • t e ly, the Carter administration tended to do • 
m n c r .1m .1n as 1n 

C e n al a nd icar u • did not m k for • Frear and more 

. 
t ife • th count r d. J 1n cone rn 

- r y u d voc om V lu ? 

'o • I' m VO b 1 J w1 h bout V lues. 

Tl r - 0 mu~ n V impo on tha 



commun ity more than the society can bear. Another which says, "'Jon't 

be ri g ht o us ov e r much." OFten it's better to get hRlf of what you 

hooe d f o r th a n to end without any return at all. Often it's n e ce s s Gry 

to comor om i s e goals in the name of survival. It is not the best of 

~ 11 =o lutio~s to spend billions for milit~ry hardware, and obviously 

muc h o f what we now spend is misspent; but given the jungle of inter

nationa l politics it would be suicidal to give no thought to the 

defens e of our fre e doms and rights. 

Do you recall the Torah report of the long and arduous trek 

to the Prom i se d Land? Only two, .Joshua and C·3l eb, of the six hundred 

thousand who l e ft Egy p t entered the Promi s ed Land. ,:hy didn't the 

others hn ve t h a t privilege? Because God judged that they had been so 

brutal i zed a nd emotionally stunted by slavery that they lacked the 

n cessary u lities of self~governing citizens. Even God takes all 

s cs o f a s i t u a tion in mind. 
' 

I rea d this myth as the truth that 

i Fe • s d i ff i c ult j o urney. From one oasis to the next the tribes 

·d no t kno w wh e re they were hea ded. Decisions must be made on the 

b s·s of incomplete information. Along the road many broke rank and 

urmur d a i nst God. Our companions are what they are, not saints. 

Th t ·c the t ruth of it. Each step of the way required its special 

Family standards of a clan re one thing and, P n nd in t ·tutions. 

in n of nuc l e r rrangement,another. 

The To r a h represents God: judgmenta. Life requires our sensi-

V nd int 11·gent applic tion of' these ideals to the facts of a 

• ul " tua tion. In ct hu.band my honor his wif by p r r on 

• h r x-difF nti t d rol • c rtainly today she might r C 1n ,- • 
., nt h t ind oF ,- pct. 

I th n k oF th Tor h' • J t C • r ht OU n s 

nd fr dom - n m h t but r i t 
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full e•- c.., r i pti. n. I don't know in what absolute justice corsists 

but I c · n figure out some of the w □ys justice applies to r~ce re-

lations in MY city. 

The Torah shows me the direction in which my thinking must go. 

The buse of wetback labor is evil. ''You shal 1 neither wrong 

nor oppress a stranger far you were strangers in the land of Egypt." 

I canno t sit quietly in my home when someone outside calls far help. 

'Jhy? "You shall not stand idly by the blood of a neighbor." ';Jhen I 

was foreman of our local Grand .Jury I had to be careful of cultural 

c ttitudes which are class-determined. "You shall do noun-

riahteousness in judgment. You shall not respect the person of the 

poor o r favor the person of the powerful." I hear many things in the 

course of my professional duties and,when people ask about others, I 

must remain silent. ••J hy? 1 , • "You shall not.go up and down as a tale 

be rer among your people." 

.thics envolves an idc 1 side, Tor h, ~nd a practical side, 

my d _c·sion processes. At Sinai God provided man with the basic rule 

of holiness around which civilization has Formed. Clear words were 

'pok n about appropriate ctions. The Torah is a collection oF in-

tructions which, taken together, contribute a rule of life, a way 

hich , so the Torah tradition affirms, if Followed Faithfully leads to 

th e 1-b in f the individual, the community and the society. 

- You've talked about Torah rules you do not accept - burning 

. ch stoning adulterers, sex-differentiated roles. How Wl s, can 11 

C tch s catch C n coll ction provide tandards? 

I' V also t lk d bout th my t riou cap city of Tor h to re-

fr ct i sen of hol n nd a th long tradition of interpreta-

t"on hrou h h ch t T m d ta provide in truction p-

'=>ropr at to m nth whol river, Torah 



• nd To1-c h cor.1rnenta ry, not simply the bare text. The r a bbis honor e d 

cnr.ic 1--on i st ic s t a t P- rnents by inattention or by reinterpretation. Cap itAl 

unishment was eff e ctively abolished by judicial process. Adultery 

w. s cond .rnned, but a dulter e rs were not stoned. 

Found t o em! has i z e the s anctity of m~rri~ge. 

Rather, ways were 

- t/asn't a b astard set aside almost like our Indian untouch-

b _s? 

That's o v e r s t a ting it. Children born out of an adulterous 

liai ~on uf f ered certa in s t a tus di s abilities and were limited as to 

•horn they cou ld m rry. Si nce we are conditioned by our culture, our 

6trL t res will i ne vi a bly refl ect some of the ethical perspectives 

n d limitat ions of o ur ag e. Ra bbinic society was conscience of blood-

n C f nd the concept of inherited guilt was popular in the general 

c u tur . In th t \orld t he son of a slave was a slave. Upward no-

ity was r re . Th e y t h ought they we re pro tecting marriage and 

• n y . ·e th i nk th y \ e nt b out it in t h e wrong way. Their way was 

not ·mmor 1 o r i nse n s itive for their time. It would be • 1.n ours. 

0 i 

shou 

r . 

n 

- On o f t he assignments I was given in Confirmation class was 

b 

~ · tu t "ons in which each oF the ten commandments could and 

broken. I 

d I been 

to ur v iv 

ould kill to protect my Family From a psychotic 

J e w in Na zi Europe I would have stolen whatever 

r d C p • I r e member writing that a young spous e 

of rm nentl y institution lized m te who could not bear the thought 

of b ndon . o v e d on hould b encoureg d to h ve another relation-

h" • 

It ' s C 0 ovl th rule; but th rules 

r opr my yn ogu the t blets of 

h r , ht they 

r 
' 

m nd 

• 
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- If Torah represents a set of goals and we agree on these 

o s, ~hy do rabbis come own on opposite sides of issues like 

autopsies and abortion? 

Our environment is not of a piece, and many of us are condi-

tioned by different aspects of this Fractured culture. , 1ot only that, 

but we see different problems. Some see the problem of the sanctity 

of life, others thRt of the quality of life, and both feel they are 

obeying God's command, "Choose life." 

''e see what we re prepared to see. '1'e make judgments based 

on _xperience and people of different generations and in different 

cen uries have different experiences and so make judgments on the 

basis of widely different assessments. If I were to institutionalize 

rent , I would not feel guilty; another might, and that sense of 

~u·lt must figure in his thinking. Bef'ore the age of' "future shock" 

'fe flo •ed along fairly predictably. Children grew up in a social 

context not unlike th t of their parents. ow each generation grows 

u in a radically different world, what you saw your parents do and 

r conditioned to believe to be right may no longer seem appropriate 

to you and may seem downright backward to your children. I sti 11 h ve 

rouble with p ople 'living together' instead of getting married. 

Ethic 1 decisions cannot be independent of context. Some time 

o, vi iting 1n the hospit 1, I found myself making the oppo ite d -

c·sion in two lmost id nt c 1 itu tion. In both c se p tient h d 

f 1 lln • Th F r t p t nt m n in hi middle y r • 

s I nt r d h oak d up d d: "A bbi, I h V b n v ry iclc, 
• 

but n I m oi to b w 11. " A w k 

For 
th t h could not xp ct 

0 

b ut • 
my m nd 

0 

d. 
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'•'h y h ~ d I sooken so openly? This man h8d a wiFe and children, a busi-

ness . He had b een suddenly stricken. If he avoided the decisions 

which needed to be made they would not be made and with costly con-

sequences for the people who depended on him. 

situation, however painful the thought. 

He had to confront his 

In another room on the same floor I visited an older woman, also 

ill with cancer and with a limited time to live. She spoke to me hope-

f'ully : "I've been very sick, but I'm beginning ta feel a bit better. 

All this will soo n be behind me and I'll be well." I was comforting 

and solicitous . I made no attempt ta i nt1 ·ude reality. t,10 one de-

..... e~ded on her. There were no decisions that she had to make except to 

organize her last days as she wished. 

How shou ld we go about making ethical decisions? Joseph Fletcher, 

:ho taught ethics at various Protestant seminaries, insisted that the 

best way to check our judgments is tom ~ea rigorous examination of 

our motives . If I feel th t I am doing what I am doing out of love, 

if I feel it is genuine, that's enough. Unselfish motivation affirms 

th goodness of an act. Fletcher defines the good as acting out of love. 

Th"s definition may unmask the hypocrite, but I am troubled by it. 

There are all kinds of love. There's a selfless love which is truly 

.. i V • n nd there is a se lfless love which grows out of a pathological 

d to beam rtyr. There is a mother love which sustains and there 

is a mother 's love which smothers. You can love a person to death. 

Ther is a love oF self which is becoming pride and a love of self which 

s pure rrogance. Love covers anything and everything, anything, at 

e t, that we nt it to cov r. Th Grand Inquisitor sent man to the 

r ck out of h s lov for th ir immort 1 souls and Felt good about it. 

His mo va w r ur. Pur lav c n kill. 

- O.t<. mot v only p to it, how do you t we 

think bout t r h nd 
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I be in wi t h Go d a nd with the Bible's revelation oF ,ad's 

o ne=s . I a m und e r obligati o n to serve God by seeking to patt_t ' n my 

- Bu t what is goodne s s? 

I t is tho s e a cts commanded and com~ended in Torah transposed in-

t o the context of' my lif'e. 

- But t he To rc. h sr3ys "an eye f'or an eye." Surely, you don't 

cFfirm t he nobility of' r e v e nge? 

It ' s no t a rule of' revenge at all, but a rule that damages must 

e , ... a id For h rm you c , u s e a nother and that those damages must be 

comr, en ur te t o t he hurt. "Lif'e For life, eye For eye, tooth For 

·oath . • • " 

- You ,auldn't p unch out a nother simply because he'd taken a 

. 
• " n t you . 

, bu t I mi g ht call my lawyer. The Bi blical rule uses primi-

t · v s ; the T lmud made the point exp licitly: "An eye For an eye is 

r inc p e 1n c --s s e nvolving monetary damage. " It was important to 

s • nd 0 p r e clude blood feuds, and a good thought • that, lS 

0 uV b_ n p id, the issue is closed. 

How do y u jud e the application of the Torah's spirit? 

y C cu us o f c on e quence rather than a calculus of motiva-

n. d the o the r d y a s a family ple d d with a physician to 

1 h could t o sa ve their moth r. Shew in her ighties, in a 

They spoke out 
' 

nd h r bra in s c n how d little activity. 

V ' ut h ro cm e could only cond mn th ir mother to pro-

r C uncon d ny 1 b d ta p tint who might 

d th ir pl • Love block 

• 
J 

i th t 

. 
JU • 
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- Some people talk endlessly about values; but I don't see that 

their lives are any better than mine. 

The Torah offers its standards in the language of specific com-

mand Pnts rather than of a classifying definition. Philosophy defines. 

The Torah demands. "It has been told you, 0 man, what is good." The 

rimary consideration is the deed. Ethics has no existence outside 

of ethjcal ctivity. The Chinese wrote the noun 'ethics' with an 

ideogram which consists of the shape of a man and the symbol far the 

number two. This uggests, I am told, that ethics exist only in re-

lati nship to others, that a person proves his virtue not by the 

~ubtl ty of his definition of the good but by the quality of the life 

h"ch he ds. 

The ~e rch for a useful definition of the good was vigorously 

p r s u din the academies of ancient Gr ace. Plato developed an elegant 

For u tion wh"ch depended on stipulatia:,g rour cardinal virtues. Yet, 

hen I fir t red The Dialogues I rememb r being puzzled that, having 

defin d the good to his satisfaction, Plato did not go out into the 

or nd reach to the Ath nan about their imperialist ambitions, 

or t nd up in the Council o Athena and insist that slavery was evil 

nd th t 11 slaves should b fr d. H continu d to liv as before, 

philo ophy to th 

n und rgr u t 

fine tech r 

it nt co 

ov r h 

p 0 

on o the 

0 co 

11-born. 

on or 1 Ph losophy From 

ct d ch w le nd n 

V C nee to t lk 

y n ,. t 

0 

C 

nd 

1 

n. 
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I mi stru s t ou t bursts of moral passion by men of su.:,p r: ct char-

, c t r. Peace, jus tice, freedom, love - all those compelling words must 

be j udge d by the cha r a cter of the person who is using them, the con-

text in which they a re s aid, and the consequences of the proposals 

being made. I h a ve heard Hitler and Stalin speak of peace and Neville 

Cha~ berl a in promi s e p e ace in our times. I have wat~hed mobs demon-

s trate violently in the c a u s e of peace. I heard four American presi-

dents speak of peace and esc a late violence in Vietna m. I've always 

Felt that Juda i s m was right to make an iss ue of attribution. Et1ery 

s t t e men t must include an indic a tion of the promulgator, to quote an 

old Torah saw: "It's not the words but the d e eds that count." 

'~he n I hear youngsters pontificate about the wick e dness of 

olit "cians , I find myself repeating the rabbinic proverb: never judge 

a noth r t il y o u've s tood in his shoes, and wondering how will they act 

hen their t i me of t e mpta tion comes. On the other hand, when I hear 

ju ments spoken by me n nd women who ha ve u~ed power with s ome degree 

of •isdom an d r estr int, I li-ten attentively. 

Dietrich Bonhoeffer was born in Germany in 1906 and died in 

1 45 · n z i p ri s on. A child of privilege Bonhoeffer grew up close 

to his church a nd found his way into its ministry. Possessed of a 

11-furn " shed n d keen mind, he became known as one of the leading 

o o .... i n on the c ontinent. In 1 38 the Union Theological C • ..... em1nary 

in e w York invited him to join its faculty. He came, but a year 

tr with w r imminent BonhoeFFer returned to parish work in Germany 

hr h e d efi e d th zi offici ls who forbade him to preach or teach. 

I• thi n m tt 0 ma h h in J il. Knowing he faced death 

0 ho FF le an thic which he completed 

h rt y b 0 : '' Th qu tion of 

h goo " long r b 

r V r d cided 



in the mi ds t of e~ch definite, yet unconcluded, unique and tr a nsient 

s ituatio n of o ur lives. In the midst of our living relationships with 

men , t hi ngs , ins titutions and powers, in other words in the midst of 

our histo1- ic a l e x perience.'' Goodness does not exist apart from the deed 

itse lf. I h a ve little sympathy for those · impulsive characters who 

Let bef o re t h e y think and,when they fail to accomplish their ends, as 

is often th e c ase, e xcu s e themselves by saying: "I only meant to be 

helpf'u l!" 

Be li e ving a s I do th a t Bonhoeffer is correct, that any attempt 

to define t h e goo d apurt from a concrete situation, the times, the 

c ontext , the r e l a ti o n s hip, the culture, the range of options in which 

that particu l a r dec i s ion must be made will fail, I have alwsys appre

ciated the f ac t tha t a unique genre of writing developed by the rabbis 

to investigate eth i c al questions. Jews generally avoided theorizing 

in f-vor of a car e ful n lysis of individual c ases. Occasionally a 

r .di vcl philosoph e r l i k ,... a dy wrote a ter on ethics, generally 

r se tin n ana ly s is whi c h ~· s little more than a Judaized version 

f ris at e ' s middle way; but, by and large, they preFerred the 

An interesting case would present itself 

or som one voul d ose a s pecific question involving moral issues. The 

r bb. 0 s d ~o uld a dvise as best he could and explain his 

. 
VB' on o f To r h r, • r s. Those involved would accept 

. 
s dv · c or n t ; but, iF the issues were interesting, this did not 

n r. The r a bbi would draw up a digest oF the problem to 

m· ht o r no t append comments and send this precis and his de-

C on o other uthoriti s For comm nt. No one expected very scholar 

o com do •n with p r e ci s ly th am judgm nt. What w a looked for 

t, d n tlv ty. Th C would go the 

roun • c h g OU no 1 a Tar h nd T lmud pr cedant 



as ~e ll as his own judgment. In so doing, the sages develo ~e d a 

1itet ature cal led She'elot u'Teshuvot, Questions and An :3~er~, re spon s a 
---- - - • 

which rGlated to speciFic issues and emphasized the importance of 

thoughtful app licat ion. 

-A rough ana logy can be made to our constitutional system. Each 

Supreme Court just ice interprets the Constitution according to his 

ight . Some are overwhelmed by change and feel the need to defend 

the old ways lest all sense of fitness and continuity be lost. A 

Ju~tice Oougl s strides confidently into the new world ever eager to 

r_ knew ground . There have always been strict and broad Torah con-

struc io ir-s , those who a rgued rabbis must not rewrite the covenant 

nd er force th letter oF the law and those who interpreted the letter 

of ,e w throug h its spirit: 'the law was given to man to live by 

it, not to d " e by it,' ' 'the Sabbath was given to man, not man to the 

-h ,' 'would th t they might Forsak e . e if it means keeping faith 

1. th th Tor h. ' Let me quote you a bit of Talmud about fasting on 

Yem pur . "If, on Yam Kippur, a pregnant woman smells some food 

n r vs for it greatly she should be given a little until she no 

0 r f ls w_ak or faint. A sick person, too, is fed at the word of 

h p y ici ns . If no physicians are present one feeds the sick person 

. n ·t - until he ~ays 'enough.' 

Th T mud contains other similar examples. Torah law pro-

the High Priest from wearing hi sacred robes outside the 

T mpound i but,when Al xand r the Gr at swept through Asia Minor, 

. 
• r n1n High Pri t, Simon, put on hi crown and his vestments 

r F f'rom J r-u 1 m to offer Al )( nder the city' homage. 

r n C s y t mp 1 X nd with hi uthority a nd, 

' P h rm f r F 0 1 t when H drian, 

h 0 n mp 0 n C ntly 



defer t d ,Judeans , the sag~ s voided a time-honorr~d prohibition <?Qainst 

\'Jriting clown the Oral Law. There was danger that those few who knew 

th-. 2.2\'! rnig ht be killed and that details of the law would disappear 

with thr~m . 

Verse 126 of Psalm 119 reads: "It is time for God to work, 

b cause they have rebelled against the law." If one takes this phr~se 

out of cor1tr"xt , as the rabbis sometimes did, another translation be-

com s possible . "'·:he n it is time to be activa for God, then put aside 

y ur .l w." 

- Th t wou ld seem to justify ,-etti ng the Torah rule entirel y 
, 

si e . 

. at re lly. '.!hen a ·- □ vernor proclaims martial law, he is 

span ing to an emergenc y situation in which the usual routines 

of h_ 1 w re inappropriate. Torah would be pointless if it were not 

eff ctiv . 

- . 'h t b ut c iv· 1 i ob di ce? 

Torah cc pts the las of a st teas binding, unless authority 

is tyr nnic 1 nd ob dience would force Jt .. s to violate the elenent 1 

ru s f oc·a1 organization or publically fl unt h't the Torah tans 

or. 

- • 'h t bout the idea that the best 1 g 1 y tem h s the l t 

? . 

Freedom is not absanc of 1 w, but the absanc of arbitrary and 

w. Th Tor h g st that fr dom r quires law. The r bble 

hoc m out of gypt • r b lliou, nd, uch, worthle s to h ~-

v,:,s unt h y bou d th m V ts 1 to th t rm of th coven nt. 

h d no uppo t or 1 w a not requ·r 

iv ubm bov Torah 

nd rd 



b eautifLJl ~ath s heba to his de e th so he could bring her into his h Grem, 

G o d s r~ n t the p l"' op he t . ! at h a n to con d cm n hi m . 

~a kR , but jus t law for the sake of justice. 

It is not law Fur law's 

- Is there a n intP-llig ,:: nt way to make ethical judgments? 

Think before you a ct. Make sure y6u understand the issues. 

Remember wha t Tor a h is all a bout, study your options carefully, work 

out as best you can the o ss ible consequences of your decision, and 

ct in suc h a way as to inc r ease rather than diminish the opportunities 

of the . . 
1v1ng . 

- Th t 's h a rd. Often there's not enough time. 

ike mo~t skills , moral judgment improves with practice and 

tho ht . 



Chapter 12 

TR UE A JO E ' iJURi f 'G IS THY ':JOA □ - OR IS IT? 

- My f ath e r is an architect. As I grew up he beat into my 

h ee d the rule that a building is only as -stable as its foundations. 

A ~tructure t h a t isn't solidly based will shift and ultimately col-

lapse , whic h bri ng s me to my Noah's Ark problem. How can I take 

e ri o u = l y a rcripture full of fairy stories even if they are dignified 

by s uch Bn au ust term a s myth? It was Saturday afternoon and we had 

bee n ta lking about t h a t morning's Torah portion. 

- I wa s in a Bi ble cl ass that you led last year. You mentioned 

t h r t the oh ~tory i s a n I s r a elite version of a cl assic Asian epic. 

I "J; i mpr s sed b y the way t he Isra elites turned the familiar flood 

~tory into a mar li t y p i e ce. If I remember correctly, in the original 

v rs ion the gods open e d the flood gate s b cau s e the noise of the city 

d • :.:>tur th ir siesta n d the hero was s ved because he is a favorite 

o f on of t he goddesses ; while in Genesis God decides to destroy man

v · n d b c ue of he world's wickedness and Noah is saved because he is 

d You h d the special • the Torah myth; 0 rn n . p me see message l. n 

h t \'J r not p y t hing s of the gods but servants of a dependable 

r, th t th concept u 1 cha nge which results for a perspective 

·1h. h . . t th t ad d not be fe a red leads to and liber ting n n new 

r p ctives . I no longer look on the Noah story as a fairy 

try, u •• s un t tled by your casual statement that the Noah 

c h pr cnt n m lgam oF two distinct traditions. IF I rememb r 

ly , • ve r s ion th anim 1 two by two, in the other by co r C 1n one com 

V • OW C n I tak s eriou ly tr dition based on Torah which 

• tent , e v n contr dietary, t ri 1 ? Cert inly, n n o m en 

neon nt tr d t on C n't C tab r V 1 tion. 

- I r m mb r h r n y t o o h stories but 
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tion riyths and evi:.::n two versions of tha Ten Com:n, ndi:1 ents. 

The Tor a h contsins any number of inconsistencies because tlie 

ncients didn't edit material with the same rigor as we do. If thet-e 

v•ere two old a nd venerated creetion myths, they were simply placed side 

by side . 

- But that feet doesn't answer the question. 

Your problem is a perceptual one. You have literally identi-

f'ied the Torah's text with God's ',Jard in much the same ,way pantheists 

s yn ture is God when what they mean is that God is the creative 

Fo ce bel ind or within all that is. The Torah is not the text God 

·ct~ted to Mose s For transcription in its present form. It is the 

er ative force within th t text. To use a rabbinic metaphor, the re-

eived text is s imply the outer garment of God's 'lord. We touch the 

yst ry of revelation when we uncover the Torah's deep wisdom. 

mong the int e rpr tive rules or mi dot which the Talmudists 

=PP· d to the Tor h w s one which stated th t God deliber tely 

hrs d the Torah using language ordinary people could understand. The 

Tor h ' id"om nd imagery suggest but do not exhaust God's re 1 meaning. 

nt nd d for 

hrough im 

very ne ' "s understanding, the Torah expr ssed it elf 

ry and drama rather than subtle theory and elegant theology. 

0 
do not speak , t east not in any way in which we do, but how 

ou d the ide th t the Torah contained God's will be communicat d? 

In th ncient orld groups of escap d slav s w re hunted down ruth-

Y t other slaves b ncour d to run way. The Israelites 

_ood th 

• 

ry. 

Th 

h n 

a, r o v 

- Yo 

r esc 

p rt 

th m 

• 
Obv ou ly God had m d this remarkable event 

0 th ••• t kn liter lly i 
a dramatic miracle 

C 
t rd mptiv r ognition of God' 

t rk and 



the r.Jni m, 1 s rJ r t he , c::e d Sea, I under s tand met a phor, but two di sti net 

ve1-,. ion - o f the sarn e s tory e; di t e d in such a way that the loo s e ends 

st i ll sho w. 

Th e 1- e were v .. :1-ious v e r s ions of the Hel...1rew myths, each venerat d, 

•,hich V!ere Fi na lly broug ht cugether into our Torah. I confess I've 

n:.ver been tro ubl e d by the exi s tence of several versions of a story 

or w , probably b ecau s e I've n e ver fully identified the Torah text 

\"i th J □ d ' s a c tua l wo rds. If we r re not fix a ted on the text as literally 

d ' s ':'or d but ccept Tor h as c: n a nthology of the understandings which 

c re to them whe n nd a s they met God, to use ,•~ '"lrtin uber's term, 

t n s• ch ircon=i=tenc i e s c ease to be troubling. God was met, let in, 

y V r ouc::: e t V 
. 

r .l us times . A prism reflects various colors 

' p ndin on th_ ng l e o f" t he light source and the placement of the 

vie·1er . Those who d i t d the Tor h did not believe that it contained 

compl e nd ~yst m t ic t ruth. Th t's a l a ter piety. 

- Do you b ad-given? 

Let me ns·•er y our u estion with ome c re, so be patient. An 

. nj o ys ding the Bible as 1 i terature: "the sweep 
C m C C r e 

th style 
. 

" He qu tes the Oeuteronomic historian 
C n C a c. 

· • th t story teller, ''but God, to claim • 
om r cS m r my more lS 

" 
. f t h Tor , h • dfvinely n C l f.J s 1n ny w 'Y 

... 
• 

r • 'Th T r h nt . 
C ins n outd t d cienc 

' 
a r cord of a 

• tion, nd patently unaccept bl rules of conduct: y er me 

on n o f dult r rs nd the burning of' witches." 

T Tor h cont in xag r tion: a comp ny of' six hundred 

h u d x- s v e could not hav ur-viv d for forty d y 
' 

much les 

r f r y 'Y r 
' 

in th b rr n t of' th Sin 1 • Th Torah con-

0 h C y by m ,... od C ur- d h rd ning th 

h r of h ro h h n ,... i 0 th 1 ve 

n r r b J 



inc1- 1:. dible legend: the s un standing still so ::he Israelites could 

com p1ete the estruction of enemies, dnily rations of manna in the 

wild ~rness with a double portion on Friday so no one would have to 

viol a te the Sabbath, the Angel of Death striking down all the Egyptian 

fir s t-born . Some of the activities of the patriarchs seem downright 

immoral : Abraham seeks to pass off Sarah as his sister, fearing the 

Ph ~roah would cove t her for his h a rem and that his life would be 

er7dangered as the unwanted hu s band; .Jacob rips off his brother's 

birthright . But why go on? The p roblem is well-known. The Torah 

i n't true in the conventional sense of that word. 

- Yet, after you read from the Torah during a service, you re

r ite the line : "The Torah of the Lord is perfect, reviving the soul." 

r r~ n' t you perpetuating a lie? 

It is line from the Psalms, Poetry. Perfection suggests en-

uri vitality and th, t miraculous power to keep the waters flowing, 

o f "ch we ' v poken . The Torah in aw r sh ip setting represents all 

ht is ins~ghtful and red mptive in Jewish experience. It presents 

n d r pre s ents 11 that revives the soul. 

h Tor h, 

fa c ass in Comparative Religion in Japan were assigned 

cu dn't they read it as we read Homer, as a Western 

c hose· es nd literary forms provide an interesting view of 

c_r n i s "d as of a particular ~est Asian people? They would 

he f od ory as a legend about the end of the Ice Age which 

pl . the origin of th ,.. inbow and to make certain mythic 0 .l n 

t bout lit= • not divin ly empowered text which continues 

0 re n import nt ,.. 1 g OU community. Mightn't they wonder how 

. of d h ions e cou V b n Pr d by th • stories? 

f C r T y • Th J w ,.. d 

. • p nt ob ad?" r C ,- And 
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t h e me s ter answer e d: 'God is wherever you let Him in.' The books of 

Scri p ture b come Tor~h whenever ~ews read them as Torah rather than 

ron z e Age classics. 

- Why suspend disbelief? 

Because our history proves that these scrolls are more than an 

a nthology of fables and archaic laws. They have the vital spark of in-

~p ir e d me aning. They represent Judaism's special and surprising word. 

I t is our myth, one proven out in a thousand ways, that what happened 
• 

At Sinai, God's gift to Israel of Torah revelation, represents the 

ce n t ral e nd vivifying message of this tradition. To treat Scripture Gs 

no more than an ancient classic is to be unable to explain the vital 

for c e which inspired/inspires millions. 

- You're saying that what's not true is true. 

I'm s ying that facticity isn't the iest form of th • 

Ev e ry r li ion rests on "evidence" of this kind. Religion, after all, 

pu ll s ·o e th_r i ea s which cannot be proven. The Christian suspends 

d . b i e f bout the Jrucifixion. The Communist does the same with 

r x' s de cr·ption of the so-called scientific laws of economic and 

Jior over, the Jew can 'prove' that the Tor his 

r v ~ 1 d. Its t achin sand its promises have proven their value. The 

cpl ·s a ive and creative. Jewish life is sound and healing. 

o r c n be _k d of ad's· ord? 

Ev r since Sinai Jews have Found unexpected depths of meaning 

he t xt-. A favorit • 1.mag For Torah was the Biblical phrase: "a 

f unt n of living ters." R memb r th riv r th me. The Tor h w s 

pr s nt From od 0 m ny d pth nd 1 v ls. Them dieval 

r bbi som t m d er b d th Tor h the blu print of the univer e. 

T y f t con n d, not on y th id hich r pp r nt on 

th urf C I but r on only of 

m s oF God b 



23B 

was able to find surprising teachings in Moses' Torah because he and 

h i s c o lleag u es insisted that the apparent meaning of a text was only a 

smB ll o a rt oF its im~ort; each word, each letter, even the way a letter 

was formed suggested other truths. These images must not be taken 

li ter a lly, but they represent a perception of the Torah's life en-

h a ncing spirit which we can share. Just as God's glory is refracted 

thro ug h n a ture, but lies beyond and behind as well as within the 

natur a l orde r, so God's words lie beyond and behind as well as with

in. The im a ge that comes to mind is the blue sky we see every day. 

Th e s ky is of God, blue, yet not blue; for blue is what our optical 

apparatu s p e r mits us to see. An animal sees the sky differently and 

so wou ld a artian. 
- Wh a t about revelations? 
Th e s ky is part of p a ce, empty, yet filled with energy; dimen-

s n _ , y et infinlt y exp an ' • ng . The Torah is a text, words, yet 

filled with ene r y, dimen s ioned, yet infinitely expanding. Philoso-

hrs as ~ 11 a s th ologians acknowledge that there is a world of 

, p aranc s n a world that lies deeper, the "blue" sky and the endles~ 

h oth 
. did not out of intellectual analysis; r . 0 l. m emerge as we 

i c ount to th . of the dny; rather, V n r n r science someon 
' 

O S or ano h r , n th unity within; or put another and equally 

V Y, Go d a llo d Hi n ture to be sensed and B mind had broken 

0 t h con ·t·onin of pa an cultur • Mo es and hi followers 

u o m thi p rception real. Science i ton ture wh t 

comm r y i 

Comm 

o Scriptur . Science seeks to see what the sen es do 

0 ry e s to find what e first reading does not sug-

' 
• mo im rs ve i that there is always omethin 

- Th ' ry. 

d t b V • V on br kl o t of th hidd n 

k u 
' m r 0 0 V n a u ar U y n V 



239 

b Fore a v a il c b le. Tl er e is something new under the sun and in our 

sn u 1 = . How l= 1 ~ e c ha 11 we 1 o o k on th i s new th i ng but as a g if t from 

rod? nFortur1 te ly, many expect there to be explanations for every

thing . ..:, ny re conditioned by a mental set which rules out revela

tion a priori . \·Je assume that what we do not know simply has not yet 

been rcsea ched . Our troubles with revelation result from the fact 

that we have. cce, ted one of the Enlightenment's assumptions that 

everyth ing cou ld be expla ine d a s gospel truth. It's not. The eighteenth 

entury had not y _t h d to confront indeterminacy, the presence of 

0 J bil"ty, nd the bsence of certainty in nature, and the power of 

the it r tior l in human life. Since the quantum theory was discovered 

sc ience no lons#r a rgues that equal causes produce equal effects; but 

m:-:iny of us st ill t e c ught up in a deterministic caste of mind which 

s r lly out of ' te . The truth is that there are things we will 

n_v r kno w. ad did not o~e us the skills necessary to explore His 

ur 

. 
J s 

I YO 

• ~cience de cribes, it does not exp lain. Love, beauty, 

er tivity, revelation, cannot be examined in a laboratory. 

dad th t rev lation plays a role, perhaps the major role, in 

• nt • f ic r h. Ase rch proceeds in two ways, by a piling up of 

• nfor on nd b y rev 1 tion. A spark brings ideas together into a 

. • ty h "ch . researcher and which he sets out to l ur rises a prove. 

Tf bi . to di • ses Biblical criticism as pointless. - t n my n m.1 

h T h . t ry. God's word sui-generis. The normal rules r s my are 

f y not pply. 

I r C fully disagr • In my viaw th claim that the Five 

oak of o s, th Tor h, w r giv n in th ir pre ant Form to Moses 

. b I y 0 un n • m t d th tr rch has proven what 

0 m V h 0 op lr dy usp cted, that 

• d V r 0 er r nt I 1 nd that over 
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tirn _ these were dr--awn together and edited and that, towards the 

mi~dle of t he fir s t millenia, the text we now call Torah wa s publi3hed 

in its present form. 

- Then we're back to the Torah as literature. 

The Tor a h is both a composite manuscript and a consecrated 

myster y. Light provides a useful analogy. Light is both a wave and a 

clust r of act ive particles and it turns out that it is impossible for 

. 
a n 0 ser ver to view or measure the two properties of light simul-

neous ly. IF you look at the text and see only the text you will not 

~ Torah , the divinity within. If you look at the Torah and see only 

i - s . . Force, will not the seams, the editinas and the 1v1.ne you see --
contr-- a di ct ions. My academic friend is wrong when he dismisses Torah 

rS no more th nan anthology of Israelite myths, legends and laws. Your 

r a bi Friend is wrong when he dismisses a~ademic analysis. To fully 

pr · at e Torah one must be both schol rand ~ew and recognize that 

~ c nnot be both t the same time. I often wonder if the rabbis recog-

n ho w pt their description of Torah as light, Torah □rah, was. 

oF 
. 

~Cl 

I r d to them from Victor \· ei sskopf' s "The Frontiers and Limits 

nc ,'' which is worth thinking about. UA Beethoven sonata is a 

phenom non which can be analyzed physically. However, even 

h proc s s are completely u~derstood in scientiFic terms, this 

n of n ly is does not touch what we consider relevant and essential 

n 8 

c. 

• h 

h 

haven sonata - th immedi te and dir ct expression of the 

In the sam y one c n und rstand sunset or the stars in the 

sc· ntific 

e h nom n th t 11 

I h nd r=v ry 

y, but th r- is something about experienc-

b yond 

to Tor'h r 

ci nc " • 

print d H br w text in ihich, 

vr h yr, h 0 

nd on 

rol h c Ir- d as 
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I handle the one text seriously, but un-

L .. r en, oni ousl y. I make notes. I era-.Je. I handle the other reverently 

- r,d s peak a blessing beFore and after which offers heartfelt th~nks to 

~od For the gift of His In o truction. I never touch its text but read 

with a oointer . As s o often in matters jewish, contradiction is af-

irmed and the suggested approach is both/and. 

Actuc lly, I have three Torahs: my annotated text, the Torah in 

the rk and my library, hundr~eds of volumes which are the records of 

o ng oing and unceasing Tor a h commentary by jews. The primary religious 

a;:, k f the . .Jew has been to explore the Torah's meaning, and over the 

cen t ur·es mPthods of incredible ingenuity have been employed in this 

task with re ults which r nge from insight to absurdity. Commentary 

_a n b p ·aur::: nd ointless as well as reverent and significant. 

Tho ~ e vho red the Torah as ancient literature do so as archeo-

a i s ts or tu nts of myth nd in order to know more about those 

. 
1 e s n d ttos pea 1 • The I en he i s -1 e w i ng r ds the text 

• hin th context f his tines nd his ne ds nd he responds not only 

·o th t t but to the generations of comm ntary and interpretation. 

my not r ny p rticular commentator, but he approaches the text 

0 th h com ntator 's ssumption that it has something of significance 

y ut h·s oals nd activity. The Jew listens to or reads the 

r um tion fit r lev nee. 

t ·snow nerally h ld th t th pity that the five scrolls 

of' h Tor h ' r th ,- sult ot= 1 r v 1 tion bee m orthodox 

0 roun th t m 0 zr • v n hundr d y ar Ft r oses. Bur-

by uch er C h or Tor h' compo ition, ome 

rn J w nno n 1, nd on v r 

m V C O I'"' 

0 • Th Tor h 

• V 
d 



l.Jll In f ~c t, nowhere in Genesis is the claim made that these 

,..::: . I saiah and ..Jet .... erniah que~; ti::>ned whether God h-d ordurcd 

ws obser ve the priestly rules governing the sacrificial cult; 

"','l o has sked th is of' you to tr -~ mpl e my courts?" suggesting at the 

ve r"'y ast that thc3t part of' the legal ma-terial of' the Torah which 

. 
e ls with the sacrificial cult was not accepted by all as Torah in 

t h ir •~y. The pur, ose of d e claring that the whole Torah was a 

e eve ation mediated through • = s I O=B 1 which became a dogma of 

r b'nic u 'ai=m, was to guarantee that ..Judaism's special and sur-

rn - e woul d not be resheped by anyone adding new revela-

t ' o n. It va s a u~eftJ l and perhaps necessary dogma in an era which be~ 

0 

i _v ._ d . 
.1 n . ro hets , but I, frankly, cannot see that the mysterious 

·ty ·nt r It in Torrh is e nh need when the text is seen as a 

n -only ve tion r ather than as an inspired editing of a 

um _r f insp ir d r, d"tions . ..,een a the enlivening message of 

• s h r OU life nd pro ch d • s a living document, the Torah 

n i f' to us nd, as its name suggests, instructs. 

- You pr Tor h, but in Fact no one today lives according 

Your friend, the Martian, could not reconstruct t • 

h To r h' t from observing current Jewish practice, however 

J re monog mous. The patriarchs were not. Jewish life 

n y u 
' 

n institution nev r mentioned in the Torah. 

' y ·t once more. Th Tor h i te>et nd all that pro-

fr m • F th fl, rti n aw m p ddling in the river, he could 

h t n 
' 

but not th whol w p of the Mi is ippi. The 

u crib • fro my pr ctic • my Tor h nd my Tor h Flow 

r C y r m or n To • ppra th Tor- h n itlv ly 

r y y po r. I m 

• d h y conv C • 
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. 
l o _f a cted by Tor h . It sent into history something altogether 

n _w, un e x _cted , divine, a tr2nsvaluation of conventional atti-

t t des whose i1nplications we have not yet succeeded in discovering. 

The f llibility of the Torah would bother me only if I did not also 

=e r s e its di vinity. 

Shakesoeare's line that there are mare things on heaven and 

than in al l our p hilosophies turns out to be an accurate ana-

ly ~is a s well as great poetry. Science has advanced to the point 

v! e re it must sp e a k of its own limits. 

no l ong er uc gests abso lute certainties. 

The concept of natural law 

Physical laws must include 

h t in-iple of in et rminacy, bl a ck holes in the universe, and rays 

th t we h a ve no wa y of 8ccounting far. Man's consciousness cannot 

_ Fully o re There re good and valid reasons to suspend dis-

nd to recognize that mystery underlies what we normally call 

r lity, nd th t t times some part of this deeper reality breaks 

t hro u h n e = e nd und r-t nd wh t eh d not r cognized before. 

T ci nts d scribed this proce s as a form of speech, "And the 

Lo rd 'd unto oses : we tend to prefer less sense related terms. • 

. ' C 'b th s nse of everything falling into place which is ex-

nc _ h n our questions about life seem to be answered, when 

c r·ty r pl cs confusion. We talk of insight. •'hatever term we 

0 Fr or cognition of what h snot before been known, a 

nd ur rising messag . For th Jew the miracle of ware-

oak 1 c on Sin i nd its substance he been collected in, and 

ct d by, th Tor h. 

- You lmost eak of Tor h living entity. 

r . I dr logy b t n Tar h nd soul. My fea-Cl y. n n 

r no od- i le nor my body n m h ch r spends 

h ~or d ith C r nd comp V d, 

. 
h • ine r J C n p 
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my ta l nts a nd to put them ta good use, my soul or spirit, c~ll it 

v•h, t you will, is of God. Those who crush divinity, either by 

- b u s ing another or by being indifferent to the spirit, commit a 

1o rrible sin for they erase possibility, God, from life . .Just as 

t h e re is s omething divine within every human being, so there is 

some thing divine within the Tarah. The Torah's text is not perfect, 

God-like, but there is within its wisdom a profundity and a com

pe lli n g sp irit which is of God. 

- You didn't let me finish . I admit the Torah's functional 

v l u P-. .J e wi s h hi~tory is a history oF signiFicant accomplish(mcnt, 

The To r h tr d·t· n h s helped ~hape healthy individuals and en-

c our- e d f a ily life and the sense of human dignity and justice. 

But it s till se ms to me as if you're saying that a brilliant forgery 

is ne v e r t h e:::» S great,. inting and should be hung beside Rembrandt 

nd Vinci m ster works in a mu eum. 

f o r e ry is am nuf ctur d i~vention. The Torah began in a 

enuin m ting between ,•: o s es and God, was enl re ed by the record of 

oth r m tings between God and our ancestors and grew nd changed 

s th io c nd committed of every generation confronted the Torah 

m 

' o tofus c rry an image of revelation which we owe less to 

C Fu tho t th n to rem ntic lit r ture nd the movies wh re a 

b s vo ·ce comes out of the clouds as light rises 

nd no on is left in any doubt that lthis is God 

in the background 

talking;'/ Cecil B. 

·1 improv·ng on the de cription oF thunder, lightning, and horn-

0 n wh ch, ccording to Exodus, ccompanied the theophany on 

. • The early s t 11 lov d to mbellish th Sinai o un n 1. g r 

ry. t• th C n r 1 p od • but not th only r port of rev 1 -
nd th oth r d er d n 1 flor d t rm • Th l n-

u u d oft n d th r than ,.. 
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. 
V:J JC e • "This is the vision oF Isair'3h . • . which he saw." Eat-1 y 

in his c, r eer -t~he p ro p het Elijah is told to return to i'ount Sinai. 

I e does so a nd God speaks to him not in the whirlwind but in a voice 

of .Jr ea t sti 11 ness. On that occasion there was no thunder or earth-

'o one else he a rd God speak to AbrGham on Mount Moriah, to 

~oses at the Burning Bush, or to any oF the prophets. Revelation is 

e er2l ly treated as a vision ~hich comes unexpectedly into the mind 

of, n individua l or a s ideas which, some~hat to his surprise, he hears 

. saying: "The God put forth His hand and touched my mouth and 

~n id to me (.J e remi a h), <se e I have put My words in your mouth'." 

- Yo u're asking me to consider revelation as an experience 

which migh t occur to ny concerned and sensitive person opening him-

selr up to life ' s my stery and meaning. I've never heard God. If 

om _one \' .... re to ._a y to me: "God told me," I would mark him down as 

un lane d, nd u gest medical help. 

I I . ive in a secul rage which no Ion er instinctively identi-

f" s th r - h of in i-ht s God's speech; hence, anyone who hears God 

comes · mm_di tely und r suspicion. Biblical man lived in an age which 

iev d . in pro 

God ' s sp ch . C 

nd identified the emergence of new ideas with 

r y ur mind of the stereotype oF the prophet as 

on vho spok in an ecstatic trance or as a spiritual or medium. The 

r D t ho ~ rds vere found worthy of canonization were people 

They were deeply cone rned with the events oF their uch like us. 

d y, p rt·cul rly Israel's r liglou spirit and national will. Speech 

d"d t SU nly pour out. Thar is V ry indication that they took 

h t"me to phr;;is C r Fully th ir in ight nd thought • 

It eems to m s lf- V d nt th t 1 n not only through 

-by- t p 0 

' 
y 0 t ting, but 1 0 unex-

ly h n n p d nd the d Pr 

V of r ty "'. or poet' 
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e~ r , r ~n artist 's e ye becomes aware oF a subterranean stream oF 

rn f=, n i r g \'!hi ch is a l ·.vays there and which we rarely tap. I call such 

a quant um increase in understanding revelation, God disclosing par--t 

oF wh, twas hidden h e retofore. 

Two peop le meet. They treat each other 
. 

as companions. They 

dec·de to work together or simply ta have some Fun together and 

then , perhaps unexpectedly, they touch a deeper reality in each other. 

Com-ic=nionship becomes friendship or love. The potential was always 

t 7 1--e, but it had not been exposed, a new reality has emerged and 

often neither perso n really knows how it happened. 

orrna lly, we take the outdoors for granted. There is grass 

~o be cut and l ea ves to be raked. Then one day we walk out into the 

dad suddenly we sense a beauty, a power, the indwelling glory 

f n_ttre . o one will see anything happen to us. There is no 

tun _r, buts rnething important has occurred. Nature is no longer 

y resout ce to be ur-ed but a divine giFt which we feel com-

1 d to prot ct From those who have not sensed that "God is in 

this p c and I knew it not." 

. 

., 

~h n Friendship becomes love, not lust but love, that, too, 

s r v 1 t·on . 'lhen the burdened soul touches the life force, 

ad , nd f 0 nds strength flowing into his soul, that, too, is revela

n. '·'h n th mind restles with the conditions of our lives and 

d n y h pi ces fall together and replace conventional wisdoms, 

h oo, is revelation. 

'h n ge was ask d, wh re is God, he answered, God is 

r V r men w"ll let Him in. M ny n ncient Isr elite proph t, 

nd oryt 11 r 1 t God in, nd wh n thi h pp ned something new 

• I 1 le th phr 0 br h H ch 1, cont mpor ry 

r, 'lhO d er b d n " n h ch God w not lone." 
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- Bu t wh a t oF their errors? 

8ib l ica l ma n kn e w tha t he c ould not believe every prophet who 

came dow n th e ro 8 d. The Bible di s misses m2 ny spirituals with the 

phr8ce , " the p ro p het is me s hugah." They Bre as suspicious of the 

~SP world as ma ny of us are; but they kne~ better than to dismiss 

out oF hand e v e rything that purported to come from areas of the 

mind which l ie F a r b e low tho s e where con s cipus thought takes ~ lace. 

There \.'JGre " true" p ro phets a nd "False" pro p hets. A "true" prophet 

v•as one whose messag e made sense. 

The To r a h is both a human and a divine book. Inspiration 

h d to be code d in l a nguage and expressed in meaningful idiom. We 

her what we a r e p r epared to hear. The word had to be understood 

by people o f a par t icul a r culture a nd time. Beethoven had to write 

for the instr u, e n t s t hen a vail a ble and to use musical notations of 

e rly nineteenth-century Europe. If h h d b e en Indian or Chinese 

his t lent woul d h a v e been as r eat but h" - music would have taken 

on a quite d i f f e rent form. Those who heard God could only formulate 

heir new under st nding in terms of the events of their day and 

n cess ri y 

met-phors . 

xpr es e d heir insights using familiar concepts and 

The mir c e o f S inai is not that God s poke - revelation is 

t un u henomcno n - but that a whole people were pre ared to 

-cc pt r'oses ' r port of the meeting and that a religion emerged. 

Th 'rd •snot l ost but becam the founding message of a dynamic 

r ious r di ion .. The tradition always uses two terms for reve-

t • on , " the g iv i ng of Tor h" nd "th cc pt nee of Torah." 

Sin. ymbo · z s ad's proclam tion nd I 1' ppropriation. 

- rJo your lly b V th t v tr b w r th r? I 

ou ht he c urr nt tho y ,.. n v ,.. in 

- ypt . 
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A_.,a in y J U t he probl e m of literal truth. I do not know 

NI o \',_S , t S i na i. I don't think it's a terribly important i ssue. I 

• us~ect Bibli cG l ma n didn't either. In one chapter in Exodus f-~o s es 

is a lone o n t h e mountain; in a nother Jbshua is with him; and in a 

third so are t he se v e nty elde rs. The Torah was no more concerned 

'.'
1 i th such deta i 1 s th a n we need to be. \·.'hat was important was that it 

ha pe:ned , th re was a sense of a new urderstandi ng, new ~lords, a 

ovenant , and s o compelling were these ~Jords that the tribes bound 

themsel ves to t he In s truction. The Torah was given to Israel and, 

b_cause it cr i e d the a utho rity of meaning, the p eople gave them-
• 

celves ov_r to it . 

- Yu t l k l ik e a my s tic. 

v r y serious re lig ionist is, but I hope that mine is not a 

.. y t • ci sm hich g o rifi es t he irrational . I believe in the divinity 

of Tor h I ec s i t a l one, of all the reli g ious works of antiquity, 

h s C com l • n ._.. po\v ~r, live . Th_ O?bylonian version of 

h f cod tory w sf r be t t e r k n own in its day than the Noah version, 

ut fr ,or e th n two thousand y ears, until archeologists chanced 

0 

ry 

r 

nt ibr ry of Ug rit, almost all trace of this once 

t ,y bur " e d in the ground. During all these years the Noah 

b 

r 

n 

V I 

I b 

curr 

d r ularly a nd seriously confronted by the synagogue. 

V in reve l ation. Th r h ve b e en times during 

CU::=» 10n t h t I u dde nly r cognized that what I or another 

ent d a n une xp cte d 

I r )( er i nc 
' 

but 

r n d th t 

V th t ,.. V 1 t on 

t 

truth, not 

n ultim t 

n nd 

the truth of text b o oks, 

nd irr ducible truth. 

n it till. 

nd-only v nt. We 

bind! moments 

ht long b fore 
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Sin, i ,o d h e.: d r-e v r~ aled to tJoah the terms of a covenant designP-d to 

I have no trouble under s tanding tha t 

r:hrist i a n s , nd :· uslims feel they possess revealed words. Their 

thinker s , too, kne w the moments of sudden clarity, and for millions 

these wor ds h ,:J VG b ee n and are compelling.-

- But ~e're right, right? 

ver y f ir s t-r a te work of art is distinct from all others in 

form and char a cter a nd, of course, in subject matter; yet, each piece 

is hig h a rt. Life is full of ideas which are seemingly contra-

ic t ory, b ut nonetheles s s ignificant. Civilization, like a well-

ca nst, ucted s y mphony, contains many vital and imaginative special 

m Eag es . 

re y o u :-3 Y i ng the ew Testament and the Koran are, like 

t h To r a h, rev e l tion? 

I --m ;::iay in th t t hey and m ny other s criptures have bean 

C pte b y be s r v P- 1 ti on : L a o T u ' s i~: e di t c t ions , . iev e r s Gaut m 's 

, ti. r x ' s as K ;-~ pi ta 1 , t : a o ' s L i t t 1 e A e d 8 o o k • 
, _______ _ L otus Each con-

a i n d ome new t r uth, l s e it could not have struck the responsive 

c o rd i • d • t, y , r o bl e m begins when any religion claims that its 

m ss g ex 1 • s t he my s tery of liFe. Insight, yes; but no revela-

- · o n , i c h, a ys it all in the only way it can be said. 

- Ho c n I c h oose be tw e en r~vel a tions? 

t m uo e you the Tora h's own distinction between a true 

n F p opl t : " nd ,- h uld you a sk yourselves, 'how can we know 

or c ( f the f 1 p rophet) was not spoken by.the Lord?' 

f rophet ~ eaks in the n a me of the Lord and the oracle does not 

r 
' 

ht or c l vs not p oken by the Lord, the prophet has 

r r su ptuo u ly; do not tand in dre d oF him." Upda ted, 

m j ug the ord pr gmatic lly. Som riv r are 

h i ; oth r r br cki h nd F tld. ut 
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I ' v e s id t hi s b e fore. 

- fJ u t , v1hy uda i s m? 

~o r o v e r a hundr e d generations our people have o p ened th e m-

Ge lv sup t o To r a h and Found meaning and inspiration in it. Ha d it 

a c'<ed th i s well spring oF continuous vitality, the Torah would long 

s ince h~ve becom e a musty book on a shelF in a rare book library, but 

·t ives and inspir e s. I h a ve no trouble d e ciding in f a vor oF 

Torah . I t' s mi n e by birth. Its r e slism • p p e als to me as much as 

·ts ho;--efu n ss . 

in its meanin ..... s . 

- I haven 't 

i-~o s t of' al 1, I have . e n sed God in the rea ding ,_ nd 

You won ' t Fi n d Go d u n til you let the Torah speak to you. 



Chapter 13 

- A s unny morning. That lazy hour before Sunday lunch when 

conver ~:;a ti on turns notural ly tovJards the -philosophical. Someone 

s. o~e a bit condescendingly. Another chided: 'don't put on airs, 

be y our se lf. ' Another bGgen to muse about human nature. Strip 

c \'ay a ll the overlay a nd \•h ~ t are we? 

- '•'e',--e human beings, mortals. 

- To \~=cribe us s mortal means simply that we are going to 

e , thr e e sc r_ ye rs and ten and all that. The sixty-four dollar 

q Je=t j o n r m ins: re we angel or animal? What are we like under-

n t h? Some h. lo ~o, bies take the view we're animals and that the 

y of c ivili 4 , t ion checks the excesses of the predator. Others 

i si-t t h t t he er .?lty \'es e in pea, 1 i~ the result of social 

p, S;;,:,S res t t r t i n nn t dim - d rue that we're in-

I've lw ys ~uspect d that a culture's assessment at y decent. 

of' hu n n tur e x lains gr at deal about its religious perspec-

If . m n 1 end- ble, the religion will consecrate 

uthor · t y t o kee him in check; on the other hand, if we are seen as 

o v 
' 

n r nd nsitiva by n ture, then th religious tra-

on •1 • l _ f~ edom r~ther than discipline and encourage a 

r r c ur n of' the l order so to eliminate those inst!-

u'":. • o n oc· 1 re trictions hich tunt the human spirit. 

Y r u ·cion v 11 Found , but it' not n even b 1 nee. 

,'o t p h· losoph nd r lig on um th t th hum n bing 1 

C d er tur oF n t net, diet bl nd und -

r ur , ,ho n m n • It 

o t h rd o hy. ny 1 ly 
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' .' 3 1- has b G en '2 nd em i c . In every society the privileged 

One e in riower, lib erator--s become o - p 1- e~5r::,o r s 

Pnd reForm~rs form a new privileged class. Disciples of Jesus pro ve 

1 ... h ir loyalty t o the founder's i deos by going on crusades, and 

j . 
• 

C l5Cl les of '3 handi show their allegiance to non-resistance by 

building a n atomic arsenal . Again and again communities and 

eac e1--s ;--'rove themse lves shortsighted , foolish, cowardly, close

minded , greedy, p rejudiced or worse . 

The im age of the no ble s oul perverted by the institutions of 

s iety was seriously put forward by a few philosophers in the 

ei g t e onth century, most no~ bly, ousseau, and became a popular thesis 

or yin our c, tury. They a rgued that the child is an innocent and 

th _y w x_d e o uent about the noble savage whose spirit and soul have 

at y 0 t been. e rv~rted by society . These arguments have not held 

u rJ • . ' sych y h~s qu stioned the infa~t's innocence, Freud talks a 

lit - out inf nt -exuality and aggression; 

, s u st · on th nobility oF the savage soul. 

nd anthropolo y 

In fact this n w 

p hilo ophy of man is less a result of research than a reaction to the 

nc- of pr i t y ,,hich s urged through the ii est as the age of explora-

on , r p "d sc· ntific advances and the industrialization began to 

n on f m"li r n restricted patterns oF life. Now it was 

0 u th t peo~ le ould not foul up progres as they had 

v r y ~t • n • new ag ould hp new and b tter breed. 

. th most popul gions t k n• b sic our 1me ,.. ,.. m 

r y rt C of faith. C u nd ,.. lly very 

m t"mist C 1 g an z p V ff eta 

. nt nd m .l n P-nV ronm 

l n 0 h ch 

t hu 

. b t r V n 
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institutions , a more upright and oreat-1,earted, in a word, better. 

Those romantic paintings oF Soviet workers with their smiling un-

blemished faces, clear eyes and strong bodies represent their re

ligious vision. 

The idea that man we s by nature g6od and by experience warped 

was vigorously argued by those who were impressed by the achievements 

oF the Industrial Age a nd Felt that these augured well For the 

de v b lo pment oF the human spirit. r·an, not the f.:iessi ah, would change 

th~ world for the better; and 
' 

he would chanae ...., in changing the world, 

hi ·nsel F. They argu d that the Future depended on the miracle of 

huma n potentiality r ather than the miracle oF God's promise. Humanism 

most Forced people to accept the "man is by nature good" hypothe-

sis . Th re was no other basis For God. The older religions had 

a~sume d a supernatura l transformation, ''In the End of Days the lion 

sh 11 s ·t own with the lamb and a little child shall lead them." 

'w, u, ess man built it him self, Utopia would never be built and, 

since no Utopia could last long with cold calculating citizens, the 

hoe h d to be that we could recover the lost innocence of our 

hi dhood . 

The unceasing achievement of modern technology convinced many 

th t s"mi rly ramatic changes had or would tak place in us. 

- uc t • on 1·-1 s the key nd the university became for many the cathedral 

t Nhose al r they vorshipped. Th knowledge explosion would teach 
.. 

us how to b co e more open-mind d, cl er-headed and empathetic. But 

u ors were not ble to pro~ th t 1 rnin and character went 

nd in hand. ao you r memb r th t ching 1st nt from my Ethic 

C s? So, th f'ormul ch htly. Educ tion ould t ch 

ho• to erg niz h 1 h r n h y n t n uld 

h e gentl r end d 
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man y h~ d r□ ~P d, t h a t th e re wa s more violence in a slum than 8 ma nor 

h use . In a n unr e_Jenerate enviro nment, the institutions of' privi-

lege , power a nd cl ass, corrupt the child's spirit and limit the un-

Fold i ng emot i o n a l a nd psychological potential. The child is bent 

-
out of' shGpe by cl ass-bound, coercive institutions, dehur~anized. 

F we wou ld create an o o en, just and sympathetic social environment, 

its childre~ wo uld d evelop n 8 turally their innate decencies. rrog-

ress came to mea n institutional reForms, and people began to ex-

peri~ent with ne w ins titutional mo dels; I l • , ew narmony, the kibbutzim, 

urban communes , de s igned to create healthy a nd loving environ-

ments in whic h a n ew and gentler breed could grow. 

Almost a ll of' us have been affected by up-beat philosophi e s 

~hich emphas i ze h eedy a nd hopeful stuff which satisfies our age's 

need fo r hor ... e . In no other a ge has so much been written and said 

c bout u r unde v e l ope d c apacities. I can still remember the millions 

•,ho r d . 'or n Vi ncent ~ea l e's The P o we r of , ... osi ti ve Thinking. 

ublishers t 11 me a well-written 1if you only put your mind to it 

you c n ' boo k i s an almost guar8nteed best seller. Something called 

th tu an potent ial move ment has sprung up. These groups argue 

th t go t o school but are taught only part of what we need to 

no~ nd el "ght a e cribe largely unexplored areas of personality 

d . 
' .res like extr sens ory perception symbolize for them 

m n ' s unt. ped ote ntial. They repose to make up for this lack by 

or n ng cl ~ses in sensitivity or emotional awareness. 

- Yo u've s hifte d ground. b g n talking about human nature 

d y u 'v r i s ed the issue oF hum n c city. 

A favori t e r bbin c 1m d er um n n t compris d 

n r i s , on n rou d omp t tiv nd 

m ndin i both inn t im 1 c n 
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hun8n be inG, but n~v e r outgrow his physical nature. 

, cent =o ci □ l L_ i ca l stu d i e s c onfirm this, the thousand-yea r-old 

ins i g ht . Stud i es of' c oinm uni t 8 r i an End utopian communities indicate 

t h t sha re d prosperity a nd true community do lessen the need to 

l earn the com □ etitive a rts, but that these utopian environments did 

not r a dica lly t r ans f o rm human nature. Ego continues to exist in 

r-a r ,'\ n t i - ;;) c i a 1 n d e ven criminal behavior do not disappear. 

The ibi o c , not be c ut ~~ ay. The contradictions of our nature 

c-nnot be f'ul ly r eso lv e d. Ca in, af'ter all, grBw up in Paradise. 

T , o s e who were sensi t ive to the Jewish tradition were not 

. 
cu p r1 d when techno log ical p rogr ess and greater prosperity did 

rio t b rin us into ,,ar d i s e or transform us into saints. But hope 

rl . s rd . The ptim i ts told each other that the human being still 

·r:1s ur r m d b e e u~e t h e r e forms had not been radical enough. Man 

I s st • 11 beast b c use social conditions r e mained heresy. Only 

•.ih n h P _. t t, - b n C p l e ly buri _d n d a truly communitarian 

soci o rd r er t d ou ld t he mir a cle of human transformation take 

c . Th more · ntrans · e nt our n ture came to appear, the more 

1 th ch the . d e manded. By the time Communism and C n ,es u op1 a ns .... 
. 

the oc i a l o p timists had convinced themselves oF the 0 r 

r y f arcing p op le by every coercive measure known to conForm 
. t·on to efF ct the desired trans-l r V r y p r ogr ams s o s 

rm • ans \'ere killed to save m nkind and, de pite those 

m ffort I t h e re i little evidanc human nature C n be 

r C y form d. 

T t th • in th mpu riot of th 1 t 1,cti - "I s ssu C • 
n' • t'? Th ,.. n't mpl)f int th in Vi tn m • 

T • dow n h y I r n V 

0 y t a ur t D t 



·.vo u be bui 1 t on che ashes '\IDUl d have ta be better - pre -umedly 

because they would be ·the ~rchitects. 

I think it was Seorge Bernard Shaw who said that revolution 

ne ver lightens the burden of tyranny, it merely shifts it from one 

sho ulder to ano ther; vide: the Soviet Union. 

The truth 2bout human nature, li~e so many truths, lies some-

\"·here betv- e en the romantics and the cynics. 
1:e have ego needs and 

could not sur vive without th m; and we have an innate capacity for 

emp thy and love. 
A rough passage can harden the shell and a loving 

exo rience can help us fr~e our feelings and be more open, but we 

are , and ~ill n_ver cease ta be, both animal and humans. Here, as 

n o many areas , the Torah tradition has been wisely inconsistent. 

m e x s escribe the human as little lower than the angels nd 

oth_rs dismiss him as little higher than a brute. On Easter the 

Chr· tian community celebrates the possib"lity of man b corning ad. 

Th Torah tra ition cat oric lly deni s th t such a r dical tr n=-

om tin is possible. Christianity began with a promise of r di-

c 1 transformat ion: ''Prepare for the Kingdom of God is at h nd." 

u ban ...,ith ..... 
od's decision that the Israelites were to take 

"'h 
on round- bout road to the Holy Land. No images; sudden nd 

r c 1 ch n e n d the long haul. The Torah tradition hoped for 

' n 
. 

rv n on; but, until then, "yours not to complete the work, 

ut n • hr c n you desist from it." The human remains human. 

·v 

- You'r not being particul rly hopeful. 

'hy r • se F lse hopes. "Hop d farr d mak 

rf ction is an ttribut which c n b 

the h rt sick." 

rib d only to God. 

or ·ntent on r good, o t n doh rm nd w c n n var 

h m"tations of cul 0 T m n' 

t re vil from h youth. 
ur- iv n 



an al l -w hi t e biog r ,3 phy. Th P- ir virtue is that they struggle to be-
IS 

co e ~etter t h a n they are. ,,'one of us ' a paragon of virtue and, try a s 

ve c a n , w e n e ver c o mpl e tely master our ego and libido. Judaism 

peaks openly oF the limitations of human nature, but never despair-

ingl y, o f t he p o ssibility of spiritual and moral growth. The name 

Israe l s i g n a ls possibility. Jecob was given that name aFter he 

,re~tled t he long ni g ht with an angel, his fears, and ~toad firm. 

It ,eans "he who s trug gl e d with p owers divine." 

aested 
'-J 

r-e ch . 

The Tor a h tr a ition is realistic not essirnistic. The covenant 

sumes we c a n g ive a good 2ccounting of ourselves. ,~.s I sug-

r i r, t h ~ t Favo rite Biblical term, sin, suggests the human 

The conf" ess i o ns of Yam Kippur suggest a rather high assess-

m nt of human poten t i 1, Fr higher than ost of us ever achieve. 

This po i n t i sm-de by the creation story which is a careFully 

er ft d de cr i pt i o n of a s ix- s t ge er tion. After each of the early 

r _Fr i n is pp n 'e d: ••-od ,- aw ht He h a d c one and it was 

good ." ''hen Adam va s e r ted the text omits this h - ppy evaluation. 

ny ·n·erpr e t thi s tom a n that the animal pecies wre and remain 

t ad • t rid d t h e m t o be, but man was left unfinished. 'le 

b come hat e will o ur s lve s to become. Physically, we grow like 

~- ds, in v · t b ly; b ut in terms of ch r cter we grow by reFlecting 

n o r p r·e cs , b y op n · n up our t r d e rer f e e ings by force of 

- You m k e life seem a n unremitting challenge. I thought 

d · sm V uld c ome when the s truggle. will b ·on. 

' 'h ' s th phr s e, " t he lion nd the lamb shall lie down together." 

Such . oaks to tim Lm ry a C lled the -nd of Days when od 

J. 1 no h r worl n o r le it with a r d who will po s~ess 

rt n n w i rit. " ntil that u ern tural event we 

1 co 0 b. h r lu nd F r tful; c; ant n us 
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nd calcu l at i ng ; se lFles s a nd selfi s h. 

Th e co v enant's em phasis on duty and obligation would be a 

roint l es s exerci s e if we lacked the ability to meet the Torah's high 

stan a rds . It is not intended to be that. The Torah tradition 

•~ssurne s t h a t the s trengthening of char ~cter is possible, that moral 

growth is p o s sible, that 'the human animal can mature into a human 

being . ~-!h t it doe s n o t p o s tulate is that we can jump out of our 

sk ins and become angels. We f2ce tests we cannot fully master with 

Feelings we d o not comp letely control. o human being will ever 

be ab 1 e to ,-9y: 'r a m free of sin and of sinful thoughts.' The Torah 

. 
tr dition does not c rown its heroes with halos. 

'i le r e no t t r 2.pp e d in our limitations, but neither are we 

e v r-? r fr~e o f them. 'aturity, competence, sensitivity, character, 

are note s y t o a chi e ve a nd never fully achieved. The challenge is 

unremitting n d th e r e v- rd is the t ski s e lf, not its completion. 

•o _s is no t al l ow d o Lnt e r t e Promi s d L nd. He had to be 

- tisfied with the kno wl e dge th the had led the people to its 

bar er . 

- You ' re no t v ~ry c o mforting. I hate it when an older per s on 

a ys the dy~p pt "c cynic; I ~ant to believe that the world is 

P-tt "n 

C 

t 

t, r 

b tt r · 
' 

t t 

r urnents . 

I nt my illuo ions sh ttered; but I also 

o f my · n e r i s t hat I find it hard to answer 

I poke of a cce pting our imitations and o~ recognizing that 

n n d o d p ir. Th ~re is growth; but it requir 

unr m"tting eF f ort a nd selF-disciplin well a , 1th. But the 

r n d n t b joyl on • Th rec n be Joy in work w 11 

n h p off r d nd cc pt d; in qui t m 1 or w lk out 

0 d or • 

Unf r u Y, • o rld 
' 

th oc u t, nd Hire h m 



the unha , oy conclusion that the future was no lonoer 
-...J 

the h ppy thou. ht it had once been. Cur brAve new world lives 

in Fe,r of mnc hines of mass destruction of its own devising. The 

ho, e of a man- ade messianic age sustained many good people during 

the nineteenth =n d the early twentieth century, a period when the 

rte of knowledge, learning, invention and discovery was impressive. 

'I h • , P C 1.nes , tP.chna logy an d medicine had begun to transform the 

,orld and to give appGrent substance to old hopes, but belief in 

progress began to wear thin during the pointless carnage of the 

Then came Hitler and f·'.ussolini and Stalin, and 

a tomic reactors which could provide energy but also could destroy 

the hum n r~ce. Confidence in progress gave way to deep un-

.. • t c _r t- a 1. n y , the period in which we now live, when our machi~es 

i a t t n our burdens and threaten our very existence, when assembly 

lin s provide a Fl ad of goods provided we rape the gaod earth of 

i s ur 1 resources to feed man, when mecicine has br:come lethal 

a s~ 11 as life-sustaining, creating a population explosion which 

c ~ d stray us all, and when mass society coarsens every human 

C •• V y • ·t by bit the messianic age dissolved before our eyes. 

ins on Churchill sustained England's spirits after World ''Jar II 1 

but cha s he motto for the last volume of his memoirs: "How 

.mocr ci s triumphed, and so were able to resume the th 

0 

r C 

1 

y 

Th" 

4. 

r t 

which had so nearly cost them their life." The future became 

ny no anger se history as a drama oF progress but as a 

f he bsurd. To describe our feelings we have re ur-

d from the vocabulary of orgott n t rm gr y verb - to cope. 

o be wh n I k d om on, "how r you doing," h would 

f • n '' or " lr ight" or "o y " 0 , "I'm coping." 

ord cop n nt r h m root 
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--- s t I F r nc h v ::i r b "coup,~_ r" , to cut . ,-, -, e . .- t- , In medieval times the noun, 

escrib e d a protr2cted, exheusting duel in which neither 

kn j gh t co uld g8 in the upper hand, a seemingly ~ndless, debilitating 

stru g l e where n either protagonist had any real hope of victory. It 

su i ts u s n o w. 11.'e are determined but resignedly so. L'e push on but 

with u t mu c h ea. erness, and I find this attitude the ultimate sur-

rencer. To be sure, stoic persistence, squaring our chins and roll-

ing up o ur s l ee v e s, is a commenda ble posture but not a virtue. The 

t_st i s no t wh e th e r we d o our duty, but whether we do it with hap py 

resolut i o n. The To r a h tr dition s p e aks frequ e ntly of "the joy of 

uty," s i mha s h e l mit z va h. Life's challenges are to be relished 

r ther than en ur d. 

- Eas i e r sa id tha n done. 

'a t r e ally onc e we cce t the de th t happiness is a 

st e of mi n d - the joy of f e eling the meani ng oF our existence. 

The other day I bro w~ed in book tare ta table of non-

fiction bestse ll e rs. The t a ble a s full of books on how to cop: how 

to cope with y o ur marri ag e; how to cope with your divorce; how to 

cope 1ith y our children; how to cop 

c e ith youth ; ho to cop th 

v n a book on ho t o c o p 

V _.t rray of co 0 ogy on 

in our soci t y 

Yet m ny oF u 

th t, by th 

blurbs 0 

"hr 

·'hy ,.. 

ith your pr nt; how to 

how to cop 

• 

t 

th ark; th r 

ok d t th 

• 
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~nd t ' ,_ g r r~r ti o ns that have gone before have so enlarged our op-

t · t th t t k th "n d 1.1·fe" or 1·s 1·t the "t·--o good l.1"fe", r□r- un1 y • a We 8 e e ~DO , ~ 

Far g ranted ; tha t we h a ve come on a bad patch, and do not like the 

• rl 1 . ., e a oF ha vi ng to p ut our minds back on a survival agenda . Put bluntly, 

ma n y o f us a r e s poil e d. 

Somet i me ag o I p icked up an Anglo-Jewish journal and noticed 

'· h t i t s t'e w Y e, r's _di torial bore the he a dline, "574□, Can We Cope?" 

The wri · .. -e r p r oceed e d ·to rn ak e a list of probl .ms whi::h beset the 

~ e wi ~h eo p l e and I s r - el. The first p a r agraph was about Soviet anti-

c _m i t: i s m nd a r ecent Poli t buro d ecision to limit Jewish ernigra-

t i o n . S ub s e u n t p a r r aohs dealt with the e s calation of neo- 'azi 

v·ol L, c e i n the r e ntine, the dislocations which face the Jewish 

comm ni~-y in ~outh . fri c a, the world-wide economic effects of the 

, r b b y e tt , the hi g h cost of Israel's defense and the stress that 

-uc h expendi ·ur s o l c e on the Israeli conomy; the savagery of 

it rr t · on 1 t _ r r· =m d ir t e d gainst I rael, .the growing shrill-

ac- tta cks ithin t h e Unite d ations against Israel, the sale 

o f c n u r oni c j e ts n d ir-to-ground missiles to Jordan and 

S udi r b " and n n d on nd on. In his 1st paragraph the 

j o urn it urned h is t t e ntion to 5741 and asked his original ques-

ti o n: " 

nub • 

n 

V 

• d i 

. u 

l 

n pe?" Th obviously, was yes; he intends to 

n xt y r. Y s , but how? Th ditor really had no other 

V 

urvi v d , th r f or, 

r d r if t h p r nt 

his e a y g t • 

p ople of Israel live&i 

w 11 urviv • 

joyl nd th futur for-

I ound my 1 wond ring wh tit 

i f th d n r n com art bl , public-

on o n n r ndf' th r, n 

. 
'Tl r nt from z hr he 
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h ;:::,, d ,-urvived as a poorly paid school teacher. ~ould gr~at-grandf~ther 

h a ve ~m phasized o r been surprised by Soviet anti-semitism, or would 

he h~ve been surprised by and emphasized the easy citizenship Jews 

~njoy in the Free ~orld, their remarkable social and economic 

' , -
the fact th"=?tt.mt~r ican Jews take equality 

,-- a nted? I wondered whether his great-grandFather would have under-

ccor d the high cost oF Israel's deFense or the existence oF a State 

of I sr _el . After nineteen hundred years oF homelessness the Jewish 

oeople n ow are in tl,eir h om e and have proven their ability to deFend 
I 

that home through three ecade s and Four wars. \ 'ould he have listed 

the s le of some - rms by the United States to the GulF states or 

a ve ,- _m rk d on thr ee dec~des of military and political support by 

t h reate~t p oner of the world for a Jewish State Far away from its 

t o r d _rs? '•'e take as a matter of course what our great-grandparents 

hr ly dared to dr m of, and when the First cold winds blow we 

f o rget how b sed er lly re. 

':'hat dis urbs me is that you can cope, plod ahead with your . 

y e s don, on y so on nd then the joylessness oF it all begins to 

r you ovn . Some -ive up, pu 1 away from community and responsi-

bi "tis, 'nd s k work without challenge or stress. Others swing to 

h o ·h r ,tr me nd try to cultivate an indifFerence to . possessions 

t F n s . If they don't ant too much or care too dt?eply, then 

1 rotect themselv From Frustration and hurt. 

Th r ks h d a wor-d For thi ttitude. Ase sis described th 

r t cutt"ng b ck of pp tit and hope whict, • adopted by l.S 

0 - ·ho ~ nt to escap th dis ppointment ofW C ring nd losing. 

~ y I m not going to llo my 1 to nt d perately be-

I ·11 only b f'ru r t d I C n n V r h V 11 I ant. I 

n' t mys lF ov u y or h h n b u I don't want to 

. t ta V 0 ... r 0 un • 
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The qu2stio n then is this: given our world as it is, the 

reasonable l;Xpect2t ion that next year's headlines will be as F arsome 

in their own way as this year's, how will we find joy in the d2ys 

? head? Our ancestors dream e d the impossible dream but recogni7ed 

tha t unti 1 the t•essiah comes life wi 11 go on pretty much as we know 

i t . ~-: hat hope then for us? .Jews were not of a mi n d to wr i t e o Ff a 
via dolorosa , a time of trial and burden~ a~_a ~ossibili~ 

Sophoc les summed up the despa iring world view when he had a 

chorus chant : "at to be born is, past all prizing, best, but, when 

a man has seen the light, this is next best by far, that with all 

s, eed he should go to the place from whence he came." ~ontrast the 

s lrnist ' s enthusiasm: "Happy are we. How happy our lot. How pleasant 

our situation." The eruption of religious insight among a small con-

eder tion of semi-nomads who lived in the diitant provinces of lest 

sia nd not in the well-known imperial and cultural centers, is one 

of the great mysteries of history. I =ra l's transvaluation of con-

vent·onal r ligious • eas was revolution ry in every r espect. Among 

the new ideas which Israel's ~rophets put for ard was a messianic 

vision of the hope of a good life here on arth. The good e rth, 

'"""ad ' s creat ion, \"as designed to support a decent ocial order. s 

're encouraged to find in themselves and in their world the real 

pas ib"l .ties wh·ch are here. Life is brief and bruising, but there 

Gre ho s th t a c m true nd the view is often br thtaking. Ju-

aism despai red neither of man nor of life. If there is any rticular 

wish i a of r d_mptio n, it is that the challenge is bracing and 

n y n s . There is the joy of servic 
' 

the 

joy of ave, "the rejoicing of bride and groom"; the joy of being a 

person of qu i ty , ''happy is the man who h s not fol lowed the w y of 

h -

h 

inn r' ; th 

w s y a b 

di k, on in 
I 

. 
JOY f the S bb th. There was a r quircment ht 

ssing fore ch me 1, each urchase, e ch day, ch 

b utiful vi w or a be utiful m n, l 0 terally nJmb r 



h i = b 1 c s s i [1 s . H ,::-ppy o cc a ions were not to be piled on top of each 

r a t 8 d ,3 nd sepr:3r a tely _,avored. Among the Hr-- J1. dim it W r:'IS othc r , b ut so--' 

a rnitzvah to b LJ ni s h sadne s s for it c a used a "narrowing of the spirit," 

r,.3 '<i r,g i t di f f icul t for a nyone to love ·-; od and to s ense the possi-

bility in o ur e xperiences. 

- On Rosh Hashonah we wich each other a sh~ nah tovah~ a good 

y - r . '•'e o no t as '<: S od for joyless months sp e17t d1- a g9ing ourselves 

from □rob em t o p ro b lem; we are thinking of s omething far better. 

The litut g y r ads : "nur - ather, our King, gr nt to us a year of 

I • " a, , 1. ncss , renew o ur d a ys, fill them with joy. Joy is a mood, an 

o enness t o certain f e elings which can be ours only when we accept 

life For h t it is, a short passage between the dependency of in-

fa cy, nd the depend ncy of a ge. Joy begins when we c a n face the 

-ruth th t li fe i s ch n_e, flux, gro thJand that it does not have 

conclusions , t t t wh tit h a s re moments, e xperiences, the now, and 

th t -hese re , after . 1, OU h. 

- That ' s o r k i n- kind of hard at being happy. 

ppi ness i s •-.•orth war i ng at. It takes a good bit of jud~-

rn nt n effort to p l ce y o ur Ge lf .ih re ~ife c n be satisfying. Only 

k 

cons"der d ph i o ophy a nd a good bit of discipline can allow us to 

V 

n 

riv 

r 

our t " t s in b oun s a nd so be satisfied with wh t we have. 

"f 

n hig hly vi ible differences in eo le, h mes 

y , -uch r str a int takes a good bit of doing. 

- Yo ' v b n ! k ing u hope. Give me some reason to hoe. 

c hwitz and Arb a rmies determined to 

h y · hu v · nto t he ews created a modern state on a 

n n .... 1 c d l nd. I r a el is for us wh t the Phoenix was 

he f - ith th t civili _ tion can rise rnbo l f 

from t h • 
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- 1.'h - t iF, ~ad For-bid, Israel should go under, what else do 

n ur To r a h's messianic vision. 

- I do n't believe in all that business about plough shares and 

oruning hooks . 

'either do I, except 2s compel 1 i ng poetry. I'll answer you, 

hut 1 et me □ o a t i t ~,.., y way . 

1 ene Dubose writes a regular column in The American Scholar 

entit led" espai ring Optimist." I love the title because I identify 

w i. th it . It suggests that to =tay human we need to keep on working 

For a better world despite the sus□ icion that we may be building on 

• ' d U CK';:> n . I approach the question of Israel-Arab peace in this 

sp "rit. I h a ve no rea=o n to believe that a treaty between Israel and 

_ ypt will bring peace to the ~iddle East. Even if tourists are able 

o cross the common border and some bil teral trade agreements are 

·10 ed out , t reaty will not a sure peace. Treaties are simply 

ices of p per routinely scrapped when they are no longer of benefit 

to on of hep rties. Cruel political realities and passions would 

nm in . av rnm n scan change. Prejudices can be stirr d. Army 

d"v· ions ,ould till be massed on both sides of the border. Yet, a 

r ty 0 d be u eful step . 

Tl r nor ~on For black desp ir nd there is no reas on 

Fr jub"l t"on . e are no longer in wh t business man call a "can 

o" 

C 

r 

0 

o~ ure here an em, loyea ssure hi bos th the can meet any 

mu t try, but there r no ht 1S.., t. n ' . c n try. 

s. f 1any problem c nnot now b r lved, nd mot solu-

r un ntlcip t d probl m. Soc! 1 scienc nowt lie of 

ff ' n er b th cot w tt nd v ry politic 1 nd 

·c 1 re rm w und r le • or all nd yum y m lt 



the ice cap . IJs e nuclear fuel in6tcad of oil and coal and you risk 

r~djoacti v G co n t.::;rn ination. Continue to use oil and the wor--ld will 

run o u t o F en_r g y. 

- Doesn't it bother you that there will never be a time when 

everyone will s it s ecurely and none shall- make him afraid? 

lo t r e ally. 

ccomplish. 

It would bother me more if there were no tasks to 

The o ri g ina l h op e wa s of a time of peace without end when the 

ads woul d b ri ng par a dise to e a rth or man to paradise. In its .Jewish 

-orn the ho~e was of a ~ess iah, a scion of the House of David who, 

·Jhen armed with God 's mir a cles, would free .Jerusalem from foreign 

om·n tion and bri ng calm to the world. For centuries we prayed For 

the coming of a who e power would be supernatural, magical; 

somehow , by his comin, p e ce, freedom, and justice would come into 

our •or ld . The mess i nic dr eam \' 'as an under t andable hope in an age 

Nh re there V' s li tt e c h -n...,e, " h e re t .". hotfi ing new ··-:.urider the ·sun." 

n no re iz tion t h a t ma n c ould, in F ct, affect history. Men then 

1 c ed the kno~ edg e · or the power to change the world. A better world 

requir d G 
' 

th r e fore the intensity of the hope invested in the 

• ssi h, but the essiah never came. 

11 our m ssianic images go back to this world where God is 

n c r of ch ng . As s ci e nce and industry began to increase man's 

n of h"s power t o tra~s form his situation, a secularized version 

of Man was in charge of change, and history 

n ong p r ogress from the cave to civilization. The going 

h b n rough a t t imes and exhausting, but movement had been upward, 

nd om d y h u m nity would reach the top and find there a grassy 

v 1 and mooth, paradi 

It d" d n 't h p p nth t w y. 

, th m i nio ag • 

Th mor w climb d, the further tha 
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to t- cGded . '•!e began ta re2lize there is no top. There is only 

the climb . The messianic age is a compelling idea, but an idea we 

mustn't take too literally. 

- \·:hat 's 1 eFt? 

Duty and possibility. \·'e cannot transform the world but we 

can increase the yield of grain per acre, find new sources oF power, 

J n then the liFe span . There are new things under the sun. We 

c - nnot destroy the animal in us but we can refine our spirits, 

d" s cipline our emotions, and develop our minds. ith love, practice 

a nd wisdom we can, nd do, grow. If we c nnot be p rt oF the con-

clusion, we can be part of the expedition . As mountain climbers 

1<now, the view from the base camp is exciting. 

Let me tell you a tale by I rael's premier Folklorist, 

s. y. gnon. A farmer herded goats. An old buck develop d the habit 

of w n ering off. 1h never he returned coat wa glossy and he 

loo k ed younger. The o t•s wanderings F cinated the Farmer and one 

day he told his son to tr il tho nim 1. Th boy Follow d the got 

aero s the v lley, up a mountain slop, d pinto cav, nd through 

n rrow slit in tho cav • w 11 nd into r di • Wh le th got 
,t L.l-1 C 1 

r ed in these ·1dealic•surrounding th boy look d bout. H w 

zl d nd r solved tor turn hom nd br b ck h F th r. hy 

f,rm h n r die i 1thin d y' lie? H ,.. t n d a th 1 t in 

the rock but th fissur con tr d n h h could 

0 r thro h So h h nd nd n-

r cting hi F 0 n rn • 
horn, conF d n • 

It r h 

s d V 

not 
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r, r~d · s s is not For the likes of us. Can you guarantee your-

sc~lf' ag, in s t illness or s udden ccident or the uncertain politics of 

the world? Can you guarantee family relationships against stress 

and separation? There is never a point in our lives when we can say: 

"I have it ma de and I can keep it this way." 

t: hat is true of us individually is true of us collectively. 

Tl Lre wi 11 never be a period of pe· ce without end. There will never 

be, n ge without soc ial and political problems. Our children and 

thei r chi ldren will know unexpected tragedy and face the contredic-

tions of tt eir natures. We are mortal, there will be death. We are 

fr i 1 
' 

there will be illness. We are inconstant, there will be 

tr che1- y, dis~ po intment, and violence. Some will have less, others 

The world will never be more . Some will w nt, others will take. 

end e;::,sl y c lm nd secure. Adam and Eve were locked out of Eden. 

ut the popu r ologies of our ge, particularly Marxism, 

re full of hope . They insist that there re iron laws to history and 

th t the dictatorship of the proletariat is inevitable as is the 

f' 1 • n w y of the coercive nature of government. Isn't that a 

cu r v_r o n of the good old messianic age bit? 

Sur Ideology can blind its disciples to the enorms, es-

C y •hr v ryone w nts to believe. Marxism's simple~m~Mded 

m m ·t-- m jar pp 1, sustained 1 rgely by shifting the 

Fa c of op from hum n ctivity to the dialogue of history. The 

b . th t fter the Czar end up with Stalin. you 

'm rat ure I gree with you and I know I don't want to. • 

r t you contributing to the mood of joyle an 
' 

ta the stoicism 

y ? f y u don't b li V in person 1 m i h or in . 

C ,h t do you b 11 V n? 

I J 1· v ht it i po bl llv m ~ nd Jayau ly 
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in a world without c onclus ion. In the act of living itself, there 

is joy , particul a rly if you commit yourself to high ideals and grand 

values . Th e r e is joy, is there not, in the work we do when that 

work i~ worth th e d o ing ; in love and·in Friendship when those we 

love are open to u s ; wh e n we give ourselves over to experiences 

which are significa nt to us, which touch our soul and inspire our 

d epest fe - lings? io s e s labored for a lifetime knowing he would not 

enter the, romised La nd. God had told him bluntly: "You will not 

complete the wo r k . • • " Wherever we are, whatever be our condition 

in l'Fe, it i s possib l e , is it not, to spend our energies usefully 

and to kno~ that we wi ll k n o ·v a certa in satisfaction From our labors; 

nd to give oneself av r t o friend s hip and love, knowing that though 

th r will b qu rr sand anger th e re will b e moments of intimacy 

h 

th 

iness . I believ e in the me s i a nic journey. 

ay, part of th p ilg ri ma e of mankind 

It is to be, on 

who seek human 

rment . L. e the c h i l d r n of Isra el in the wilde rness, I believe 
that 

non o u ~i l v r reach the Promised Lend, but I know/there is 

joy n b ·n ith 

Th Exe g n r 

n't 0 th A 
. . r. l. n 

hu n n r h d 

·t·c n 

r bl , hou h co 

0 yo r C r n u th 

. 
C JOU n Y• Ther 

d h c n b d 

m fa n 

LI h 

r 

ho a re trying end who care. 

on n e ve r reached the Promised Lend. We 

that • trouble-free time when C age , lS a 

on and contradictions and when ell the 

• con m C i n q uiti s e re r s olved is e n u -
ing , dr Th r will be plenty of probl ems 

am . 

r C n b e F 1 s s if we set out on e 

i wor k or h dong, ch 11 nges worthy of 

c ou mom n t 0 th w Y• 

y , y 

y 

Whenever we do 

th om s oc i a l 

in mom n t 

om n t on 



the 
. . journey r1oving like our Fathers tow.3rd a ,rorni:.::>ed _und. mcs:.:i l a n1c 

• : a r , i n j us ti c e .-3 n d pr i vi l eg e a r e the •- c su 1 ts o F h urn ,.3 n 

·- tivity a nd so can be avoided by human activity. You and I can 

believe in the growth and possibility of the human spirit because we 

• ens . the o=sibility within ourselves. 

Some years ag o I met a man who had worked for fiFteen years on 

a rese, rch p roject in physics. He had not been 8ble to solve the 

rob em . ··:e t lked. I remember saying to him: "You must be terribly 

di ap, oi nted." I have nsver forootten his answer. "Yes, at times, 

ut not· s much as I thought I would be. You know, every lead that I 

ursued w 1 save so e ne el..=,e from turning into a dead nd. I've 

• I will not win the :'obel Pri;,e, but I have helped . 

I njoyed . to the labor tory. There excitement i, orn n r:: { 01n was an ..... ..., 

\, t ,t I 
. I kn it worth the doing. " You do not have ·o '! 5 0 n • .w was 

to d to know the . of 1noments when know that the pattern s cc JOY we 

of 0 r l"f i 00 th t \'Je . •-e c:i ,ong t e who re building civiliza-
...... ' 

t"on , th t we ave nd re loved. The Tor h tr dition lifts up the 

joy of b ·n on a vorth\hile way. 



TH~ P ~OMI SE OF LANO 

The rno1--n i ng paper was f'ul 1 of' another General Assembly debate 

OVf .. r l em a nd the ~ e s t Bank which, -as so oFten, was not a 

eb~te but a careFully org a nized diatribe; and the first question 

h d to do wit h Zio n i s m. 

- , ~y non - Je wi s h roo , rn 2 tes =2Y religion should have nothing 

o do with r a l estate. They 1,1onder why ,Jews are so emotionally 

t • d t r , 1 estate. 

It ' s tter of 1ersp ective. If a religion despairs of 

th·s life nd f'ocu e s o n the joys of the next liFe, its promise 

l n t in u .. f mili - r ~romised Land. Gautama taught his 

o o • rs not o u t o wn r oots, For only the rootless will achieve 

lirv n . hri t i n is e d: " ·'Y Kin dam is not of this world." But 

if y ur ·nclu b li s hing a sound ociety here and now, 

t c mmun y h s to b e l ac ted o meplace and place becomes a 

r of car u nc n t h t religion's culture. For Israel to 

co n dam of nd a holy nation there must be a 

con ry hr schoo l s c ould be s t blished, synagogues dedicated, 

n 

V 

0 

• 1 

n 

c · t 
' 

t bl" had in justice. 

y h c t r n 1 c. God commanded Abrah m to go to 

' h t J ·11 s how you." ~o e w ordered to bring the 

. ram d La nd. The proph t brought word from God 

m v y n th d rt for tho 

hich h y c ould r 0 J u 1 • 

xil d to Babylon 

v nly th me were 

r ' h • 
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r::ioen- _nded -- but Jews never let go of the P-orthly promise and, 

cl - s., .i. t =er ious and repeated buffetings, never despaired of this 

world . To others the world might be a vale of tears or a place of 

unceasing tr i a 1. Jews neither denied the tears nor the trial, but 

the irs was always the confidence that God would redeem and that 

redemptio n would take olace in an earthly Jerusalem as well as in 

=- , .... ,._ d i s e . "7ion shall be redeemed in justice." 

1hy doesn't Christianity have a simil r focus on land in 

its teachings? 

Jla~sic Christianity is the creation of men who believed 

• ht the world was coming to an end. The Kingdom of God was at hand 

d God ' s new world would be a different kind of place. But Chris-

ti n·ty h s s cial gospel. The ministers I know are always working 

car ff irm tive act ion and welfare reform. 

The lon~er the Second Coming was del yed the more ·civic con-

rns, ~hat h pens h re nd now, came to the fore. In Christian 

th"nk "n Christianity became worldly but its emphases remained 

u op n. 

hr· t" nity's hope was to missionariza the world; and where, 

und r Const ntine, Christi nity became an imperial religion, the 

ho orld r ther th n a small part oF it became its place. 

- T lk b ut the Jewish plac • 

Th z·on·st hop wa n unu u lly ,.. 11 tic one. The beauty 

0 on w soft n d scrib d in nthu i tic t m • "• pleasant 1 nd;" 

. 
h r y , "th oodl t h ,.. t 0 th n tion." But Zion . 

not c-den wh r on d V 11 bl for the king. 

n ubj ct 0 0 h ocu t on, 11 th n t 1 nd 

• 1 t It ale n rn 10n Y• t 

"f • of nd 1m d 
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Land ~nd three mo re c e nturies of struggle for their descendants to 

~ubdue and o v e rcome the Cana anites and the Fhilistines. The land is 

a hard a n d u nyielding place; home, but not fair, land: cultivable, 

but not magica lly fertile. 

The na tional home was looked upon as private property, God's: 

''The land i s Mine'' (Lev. 25: 23). God chose Israel to live there, to 

The tribes paid God rent in the form F- rm it a0 d secure its cities. 

of tithes . Go d's ~·l ord, the Torah, provided His tenants careful and 

, etailed instr u c tions as to the rules of cultivation, conservation, 

r.1nd cornrnunity o r gani :;-a tion. The land was to lie fallow each seventh 

ye r . Trees e re no t to be cut down for the battering rams and 

scalin d rs r equired to besiege an enemy town. No field was to 

be lant d with mix e d seeds. Ea ch city was to organize a system of 

courts and pro vi d e welf re s up port to its poor. The Torah required 

that boundar y sto n e s we re to be raised and re s pected; but these 

b ·s ed onl y condi t i n l title. God h a d allotted the land among 

h Te ve Tr ibes and e a ch Jubilee Y ,ar, every fiftieth year, the 

nd 

n r 

rm, 

s to revert to its original assignee. Those who sought to 

he· r ho d · ngs violated the spirit of God's homestead pro

unto them who add field to Field." Monopolists were 

unis d not onl y f o r the common sin oF greed but For the covenant 

n f b nc . 

For the I s r a elites the crossing of the Jordan was not entry 

0 r di , b ut the beg;nning or c nturies or hard work as they 

d o con u e r th Promised L nd, protect it from enemies, 

nh nc · ts c i t i 
' 

nd cure it F tility. There is nothing in 

undi my t h wh ch promi in Zion. The F unding myth 

m 1 h r o n nd op tion 0 mod 1 t t • For the Zion-

oF our m o n r n b clc-br ki ffort, 

d hy C bo h t 
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7 i o n i s t o b built in justice. Theodor Herzl's utopian novel, 

T he f, 1 - ' e w La nd, de - cribes a model society, classless and free, 

b s e d o n a culture of the highest order. 

The omised Land did not belon~ to Israel by natural right. 

le 1 s h · d not been the original settlers. - The land was theirs because 

God wi s h e d it so. God had promised the land to Abraham and his 

' s een :! a nts. He might some day decide to take it from them. Indeed, 

I s r e l h s t wice been driven oFf the land, first by the Babylonians 

a n d centuri e s l a ter by the Romans, and Jews understand defeat and 

xile s r e-ult of then tion's being faithleos to the covenant. 

So vere i .... n t y i s n e v e r unconditio nal nd the primary condition is 

co v _n nt fcithfulness. 

It f'o l o ~ d that,for those fortunate enough to settle in it, 

~ vere i gnty end e curity were signs of God's ties with the Fathers, 

His f i t hful n s s to His pl d ed word, nd His special concern for 

th • o d h. d His p.o e from E ypt. In Canaan He had 

s bl " sh d th min the land which He had promised would be their 
n t ·on 1 ·dentity; 

ho n d th_ ir/land gave me ning to their corporate existence. The 

h 

t 

n 

t n me , bu· d civilization. 

o f e · o r d nd the overlooked. 

The Hebrews were among the 

The Israelites were of 

nd r 1 known. Land is not only the most precious of 

on t, y c holo ·c lly, the most necessary. Anthropologists 

v b n r"tin great deal about wh tone calla the Territorial 

r V • 

u n d nd th my tiqua oF th romi ad Land. I've been 

h _ ' 11 nd work don bbutz. nd I ppr-eel t th t return 

n h m n n d o V n m ody 1 ' turf nd 

·,h t I n't d m not to under-

• I hoc roomm t f'ound I 
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was 7 ioni s t and s 2 i d almost carelessly, 'I never thought oF you ,_s 

• t. ' a r, c1 

He h a d p icked up a scrap of the big lie which the Arab 2nd 

-ovict b l ocs repeat endlessly and even dress up 2s oFFicial opinion 

·hrough their a utom a tic majorities at the United , :ations. '•'h n 1, e I in 

1977 , the Ge neral Assembly of the United t'ations passed a resolution 

con mning 2io n i s m " a s a Form of racism a nd or r~cial discrimina-

t·on ," the vote wa s conde mned as outrageous by the United States 

government ; a nd outra geous it was, a tribute to votes bought by oil 

n romises or oil; to old-Fashioned anti-semitism; to knee-jerking 

anti- m ricani s m; and to ignorance. Repeat an idea often enough and 
it o ns curr e ncy. 

- ➔ ow d o you define Zionism? 

~ion i sm i s a lib e ration movement focused on the renewal of 

th rromis d L n d a s a national home For the Jewish people. 

ib rat ion , ove ment is a twentieth century term. I thought 

n·sm "' nt ba k t o 'e wi s h beiginnings. 

ad ' s i n it i c 1 s u mmons to a Jew, to Abraham, required him to 

v Ur of t he Ch lde es far a new land; Abraham was told simply; 

o o th 1 n d t h a t I will shaw you, and be a blessing." Once Abra-

m d tt din tha t land, Canaan, God made a covenant with him. 

n r turn for h. p l de of obedience Gad promised Abraham that this 

0 

n b yo r s , nd your s eed forever." 

tr , a t the Burning Bush, God placed two obligations upon 

br"n the children oF Israel out oF Egypt and to lead the 

o h r o mi s ed Land. ,•Jhen the tribes oF Israel affirmed . 
'c: •'ord t S in i, they accepted the bonds oF a covenant relation-

ir . r C bl y bound up with the land • God spoke; the people as-

• rn • 
' ' If you ccept these commands you are bound to 

m· if you obey th m it will b w 11 with you, you will live in 
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s ~urity on your land ; if you are disobedient I will close up t~e 

he~vcns , there will not be rain; I will drive you ofF the land.' 

is an essential category in the covenant's stete~ent of rewards and 

unjshments and thus a measure of Israel's closeness to or aliena-

ticn from God. 

Biblical prophecy is best explained as an interpretation of 

.ewish history which elaborates a single insight: that the Fate of 

the nation is not determined by ordinary considerations of political 

power, but by the quality of national obedience to the covenant 

r-- nulat ions . ..... "If you gree and give heed, you will e2t the good 

chin~s of the e,rth ; but if you refuse and disobey, you will be de-

voured by the sword." The prophets interpreted the successive dis-

o ters wh ich befell Isr a el and Judah as God's doing, results of the 

n tion ' s sins . Once exiled for their sins, his people, accustomed 

to Covenant th1.·n• 1.·n e x cted to r=turn 1·r ~nd when they sho• .. ed them, -' . ~ "' 

c.-e ves r~pen ant nd vor-Chy. 

The •ord re entance, eshuvah, comes from a root, shuv, which 

m es oth contr·t·on and the act of returning to one's pl -ce; 

h s , 

nd mar d"sc ·p ·ne will be rewarded by return to the homeland. 

5 ut,• both hysical di placement and a st te of 
=----

n from ad . To trav 1 to the Holy Land is liyah, a goir g 

nd to ve the 1 nd is yeridah, a going down. Jews felt closer 

0 od ·n h 1 nd th n ny pl ce else. 

- Th ' irr. tion 1. Th t's the power of myth. 

ewish messianism • rooted in the concept of' freedom and lS 

curi y on our nd. e r • 
J ct th imege of' lif'e es an endl 5 tr i a 1, 

h l urd n, with 1 bl sing r s rv d For om life to c o m_. 

n over we a d th s d ,.. with th hop I "n ,ct y r- in Jeru lem. " 
r:: nct·fy h con ct on o nd nd CDV t, not ly out of 
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dor~ged r1iety, but br~cause it has 81\'Jnys expressed our understandirg 

oF rr.clr-~rnption . Redemp tion is possible in the here and now 2s well as 

in the World to Come. 

In the Gib lic a l vi e w of history, at the appropriat~ time, Sod 

wot.Jld do it al l, r eturn I srael to its land. The prophets's 7ionism 

consisted of a p re 2 ching mission summoning Jews to repentance and 

righteousness . God wo uld reward a rcpBntant Israel with a return. 

Traditiona l mess ianism r em ined, a s it began, pious and politically 

passive . During every c_ntury since the destruction of the Temple 

in the First century, the pious went up to Jerusalem to offer prayers 

in the hol y city asking God to hasten Israel's return to Zion, for 

1-edempti on . The medie val Avelei ?ion, or Mourners for Zion, believed 

th t by oFFering . evotio n n ear the Temple i~ount and baring their 

mi s _ r y they w o u 1 d move G o d to sp e d the coming of the "~ e s i ah . 'one 

c me ith t n ...... "ble ho es Bnd p l ans for r enewing the land. 

.Jhildren of lei nured to litical impotence, whose 

faith , Bib ical f ith, insist d th t God w sin full control of his

~or y, it d 0 d no t occur to them that they might hasten Zion's redemp-

t "on y Jyin and cultiv ting l nd and organizing a government. 

!odern . · o ism, ch· d of a n ctivist sge, abandoned passivity and 

r .yer, ~et on th_ 1 nd nd er _ ted the physical basis oF the na-

·on ' s r_birth . ' 1 t r _h are the , but its keep was 

n --nc nt in sm wedded to modern energies eager to be up and 

o n Th ~ cial gospe l of contem orary Christianity represents a 

r t o ·cal tr n form t"on. r1odern political Zionism and 

h C . l ct·an movement ccept man s God's agent. 

ur ht 1 - 77 General Assembly debate, an Arab diplomat, 

y h, "nformed the world body that Arabs have no 

u r 1 v"th J dim . Ar abs , he said, ppl ud Jud ism, but Zionism 
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1s ot n essential element in the Jewish tradition, indeed, it is 

b ~~t,rdiza~ian OF that tradition. His proof? The existence of op-

p sition to Zionism among Jews. Al-Sayegh claimed that the Zionism 

as , acism resolution simply repeated what "Jewish intellectuals" had 

Al-Sayegh spoke with a forked tongue, but he was right to 

this extend: during the nineteenth century significant numbers of 

rtl o ox Jews were opposed to pr ctical Zionism for reasons of piety. 

They were still c a ught up in the medieval hope that God would bring 

the 1essiah and recreate the Jewish State on His own, in His time. 

Such i us folk looked on pr ctical programs of renewal ~f Palestine 

a s ither blasphemous or pointless. It was blasphemy to force an 

end to the Exile since such activity suggested that Israel no longer 

d od ; and, since such blasphemy was a sin, whatever the pio-

n ers ccomplished would only delay th lo - aited red mption. Thay 

kne~ the eva~tat ing consequenc of earli "Zionist" activiti s; more 

t n orce ch rim tic h d proclaimed him elf M ssiah and had r ised 

po !e's hops only to dash them wh n his words prov d mpty. It 

-s n rgument over means, not ends; and, th pos ibility o 

blishing a nation 1 home by politic 1 m ns em rged r lit c 

o= ibility , the vast majority of tr dition 1 J w join d th Zion t 

ov m nt . or did this chang r quir ny b ndonm nt a und m nt 1 

• tho ogic 1 rat"on 1 prov d d for th m by m n 1 k 

y hu h Alkalai nd Zvi Hir ch K 11 ch 
' 

orthodox r bb rom E t n 

~uro 
' 

ho argu d th t J w h V n V ,cp ct d God' or V n 

t ny evid nc of 0 h ton o p • • 
nt nc 

' 
huvah, mu t pr C d for V • T y u 0 • t 

our 0 ho t V 0 

f rm d F und 

r top • 
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- Th~re ~a s also non-orthodox op□osition. 

Unti 1 the second War 1 d \·Jar two pal i ti cal analyses were current 

amo ng emancipated Jews. The once-excluded were now citizens. Instead 

o F be ing locked into a ghetto they were free to move about. Many 

o F the newly enfranchised Jews of the We~t half believed that the 

mess i a nic times were at hand. Isaac Mayer Wise, the reform rabbi 

o F s id at various times: "In the nineteenth century civi-

l ization b egan;" "In a matter of a few ye rs universal peace will 

re.ig n;" "The old b rriers between people are coming down." I do not 

pic k out I saac 'i -:yer 'ise to pillory or parody him; his voice picked 

uo \ hat wa s being said by hundreds of Jews who then found themselves 

in a world full of dszzling freedoms and possibilities, sensed the 

vast n ess of the ch pter which had come on Jewish life, and could not 

b l i e ve th t the liberal reforms of their brave new world would not 

Fu lf i ll their promise. In their eyes it was a time for men of 

pro-ressive t t· t udes to cop r-te, not rate. They could not 

• m g i ne Jews lea ving the golden treets of t 1ew York or Chicago for 

he b rr n va stes of a backwater province of the Tur,ish empire. 

Th y b • v _d in the melting pot. They believed in a universal 

bro her ho o of men of good will. All nationalisms were an anachron-

c . ' hy r ct Fences? Why t ke Jews out of that community? They 

d j t C d from tate of their own, the ghetto. ·:hy er te a 

n J i h state? 

z ·on· m grew among those Jews whose piety was not so passive 

n • o ~ politic 1 judgm nt was not so sanguine. The bourgeois Jew 

or th 1st rad his history s drama of progress, b ginning with 

.. h r nch vo ution and th promis of lib rty, equ lity, and fra-

n Y, nd developing ·nto th prom! of Am ric. Tha Zioni t 

d the n·n teenth c ntury a f 1 wn 1 tim of promi s m da 

rom brok n. Th pr nc p t a rm ny h d m nci t d 
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the Jew under 'a, aleonic pressure and quickly lacked them up again 

, fter the Congress of Vienna. In the universities new and exciting 

ideas were taught, including, in same places, new theories of anti-

semitism based upon pseudo-scientific theories of race. olitical 

nti-sern iti sm grew throughout the nineteenth century until by t~e 

century's end Vienna, perhaps the most cultured city of the age, was 

,~av.rned by a council dominated by a group which chose as its name The 

nti-Semiti c Party, and which had only one plank in its platform, "to 

e rive the Jews of control of the city." Rightist parties throughout 

~urope p, ul rized the theme th t Jewish attitudes er subversive to 

the fun ~ment8 l v lues of n a tionalism. They claim d that J wish 

•riters nd rti ts introduced cosmopolitan idea which would ubv t 

then ~ive purity nd ide lism of Germany or Au tri or Pol nd or 

Ziani ts s w not less ht but m , th t the J w not only 

Fr nc . 

ins _cure but help Th Europe n J 1n C tch-22 itu tion: 

If he v need p 1·t·o 1 y and oc ally, e ·ncit d nvy, nd th n

vious u d nti-samitism to elimin t com&t tion; if h Fe 1 d ta 

rnize nd remained an outcast, h vil fi d 1 n, 0 

n c r ni m. 

ionism s a progr m for ction n nu d m d or d. 

ro 

b c me 

n w, th son oF 

convert to th 

r V d u tr n J I Tho r Hr 1, 

on t n y • t 0 ' 
h d 

of liberty , by n u tro-Hu • h mom n a 

truth, th r yFu Tr 1. Th J J 
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.:1 a--.c- s Elys8 t:?s, wearin black arm b□nds, cursing the Jews as the 

, rch ene:my and anti-Christ , and shouting "a bas les Juif's," "down 

with the .Jews." Then and there Herzl realized that nti-sE?mitism 

\a s not an old poison whose venom was losing its sting, but a viru

l e nt a nd active disease for which there was no known remedy. He 

c ~, e to fe:..l that Jewish life would be crippled as long as it de-

oc n ed on Furope's diseased political environment. Jews had to have 

a I ome of their own b cause Europe would never provide them security . 

H rzl urged .Jews to ct: "A people can be helr-ed only by its own 

e rforts, and if' it cannot help itself it is beyond succor." The 

c ion re uired was to build a state . Herzl did not foresee 

K o f or □ ch u; but he and his fellow Zionists attacked the naivete 

o f t os Jeis who believ d that it was the dawn of a messianic time. 

The olitical r_alism oF the 2 on t carried over into their 

e v u tion of th European-Jewish community. Europe's diseased and 

r t p o it·c 1 environment h d tak nits toll of the Jew. They 

s ·, m ny 1
• estern Jews so uncert in oF their roots and plac that 

11 thy nted was to put Je ishnesa hind. Th y s w the ravage 

o F . tion nd s rn self h t wh nth y look d at th impoverish d 

n un m • t d ncip mass oF E t rn Eur-op • 

he ionist look d at th J oF th gh tto nd oF 

rn . uro e they, too, d not 1 k h t th y but they , r -

fu d to out thes J w out of m nd. z an ,cpr Fr t rn ty 

nd u u 1 r spon b 1 ty. Th y n th p 1 0 s ttl m nt wh t 

n it ve obs rv r h V r C n y n h h tto 0 

• t nd r C n C • m n 0 " 
nd 

• 
C mpov r h 

• nt nd by nv r o 
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masses . Yes, many Jews were far too shrewd; and many of them were 

idle , never having b8en able to earn a living; many of them crin ed 

11:hen a mu 7 ik walked by; and there was much in their home and civic 

life which was not pretty. The Zionists saw the Jew as he was and 

the .Je\1 as he might be. Zionism was a program for the reh5~ilit~ -

tion and spiritual renewal for the Jew: Hebrew instead of Yiddish; 

_kills with th e hoe and spade as well as the pen; new role models, 

the Maccabees and the Biblical soldiers and farmers to complem nt 

that of a scholar bent over his books. Until the second World War 

most of the money raised by the Zionist movement was spent in Europe, 

not in Pa esti ne. It wa s spent to purchnse farms where youn J ws 

could learn the skills of a modern society, to establi~h community 

c nt rs where young Jews could ex ress the Jewish spirit in a mod rn 

cont xt . Zionism saw the potential of the J ~ to b a hum n b in 1 
.,_J 

and was convinced that as a human being th J.w would not only be 

ha i r but b tter citizen of the world. Jewish liFe h d to be 

tr nth n in I rael and out: "Zionism is a return to the Jewi h 

o d v n b Fore it b comes a return to the Jevish land." Bu, until 

th J had lace he could call his own, a na ion 1 home whe h 

'IOU d ys b we co e, where his spirit could unfold n turally, 

hi p"rit wou d remain constr ind and hi olitic 1 situation pr -

. 
Cr OU• z·oni m r pr ens a pro ram for the r habilitation of th 

n ·v·d J ~, the J ~i hp opl 1 nd of Judi m. 

Ev ry program espoused by thoughtful m n of th age for the 

-, . . on 

un 

of th ·r o~n n t n lity pou d by on or nether 

For the r n 

0 b C 

of th J w h n ton. Tol toy told hi 

o h n nd th hon t l bor, w at th 

n of th c yo 0 n l k A. D. Gordon 

h J r r driv n 

J l 
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of th- ~h~tto will be l eachGd out of our bodies by our daily labors 

1nder the s un. You will find your b ~ck straightening, your mind 

1 • " ~. ear 1 ng . 7 ioni ~m s ug ge s ted progr a ms to end all class divisions. 

Be n JO r oc h o v a nd others wt--ote oF true comr.,uni ty, oF an end to 

privilege , oF t he s oci a lism of the kibbutz, oF sharing labor and bene

fits . 

Thoug h sGcul a r lea rning h 2 d replaced medieval schol a sticism 

and su erstition in much of .urope, Judaism wes still deeply enmeshed 

and t he s uperstiti o us ,.Jeb oF medieval liFe. A Zionist 

writer ike d, d He:: - rn look e d u pon the rebuilding of the national 

home s no, p rtuni t y to crea te modLrn cultural and academic insti-

t·on= ~hich ~o uld r esha p e and unlock the spiritual energies of an 

h " tor ·c y er ati v e o p le. For n any Zionists like him, one of 

~ionis ' S me JOr 0 s wa s to build "a great cultural institution in 

ttr ct · ng t o i se lf a large number of gifted Jewish 

_ c ho rs '-' r i r n e ·-1 i ..:.h ·mosph e re, fr ee from repression and not 

n uly =ubj c~ to xtt nous influences, becoming a source of new 

n=ipir t"on to th Jewish p e ople as a whole and bringing about a true 

r v·v of m n d e wi s h culture" - a Hebrew University. 

- I ' m uzzled. le've talked a good bit this week about the 

y of th Tor h 4- r d ition to provide the id a and hopes around 

d h e c om, u 1ty and a life which as human and 

n • "'h t h P' n d to thi C p city in recent centuries which led 

th br _ down o f community h ch you h ve be n de ribing? 

h h m n b i n d th oc ti h ere t r remark bly 

n 
' 

but not nF n t ly o. Th hi tor C communitie of Spain 

d r . r 1 n d h it nth c ntury. 

0 n ry n v nitzlci m ssacras 

F . 
m - V h ch th 



c., h t to r,1 as off" i c i FJ l 1 y c r e 3 t e d i n I t 2 1 y and when the Rom an Church, 

re~ling From t he ?rotcstant h e resy, turned on the Jew as source of 

th e. t h _resy, after al 1 ~he heretics were reading the Hebron Bible, 

a nd enrurled al l the old apartheid legislation. 

That any dignity s urvived these melancholy and brutal cen-

turies is a tribute to the enliving power of ; but short of 

the promise of national redemption being realized, it was simply one 

of tho-e tirnes when more wa s being asked of a religious entity than 

a ny rA igio n can pro vide. 

- I thoug ht that Zionism was created to solve a refugee 

. 
problem . You're s -- ying that Zionism was created to renew the .Jewish 

pea , e , to reform al l of the institutions of a people determined to 

r em in p_ople , and to enlarge the possibilities of the .Jewish spirit. 

Th t ' s h rd y them rk of a racist program. 

So A - Say eg h was right to this e ten~: in ~he West, particu-

c r y m n e vs 'iho h d pro e red, Zioni m was mistrusted and mis-

under - too . e ~, s rang when he implied that there is today any 

m jar divis "on off Ael ing among .Jews over '""P • • 
~ .1on1 sm. Beginning when 

Gr t r i clo th oars to Pale tine in the 1930 9 s and ending 

r 

nth A 1· d rmies opened the gates of the death camps in 1945, a 

of incr d"bly bitt r lessons transformed nearly all Jews into 
. . 

l' lysis made in the 1890'& proved out tragically on • r n 

in th O's nd 40's. Jews emerged from World War II having learned 

VO n • irst, not to trust the good will oF the West. Great 

h C th doors to P le tin pr ci ely when Jews most 

r ly n ed d to Find hav n. The Unit d State h d not opened 

do th d c de wh n H tler' r need d pl ce of 

r • h ~t nti-s m t h d th po to turn ordinary 

n 0 ffic1 nt bu ch r 0 J • 0 mind 



r annah /\1 endt 's phrr::se de scribing the activity of Eichmann, "the 

banr3lity of evil." These two lessons, hard-learned by many Jews, 

turned Al l who c a red ~bout Judaism into Zionists committed to the 

rene'1.'2l of the .Jewish cre t~ tive spirit , to the intensification of .Jewish 

l ·c 
11 e , to Jewish 113 ;:; r'ning and programs of ·identity, and to the sur-

vival o f Jewish peop le. 

- I live d For several months in Israel and Zionism is For me, 

,11 that you have sG id a nd si.11ple pride. I marveled at the reclama-

tion of wasted earth by irrication and sweat and this atte . pt to create 

a cooperative and non-competitive s ociety. I saw a nedieval backwater 

transformed into a vibrant modern st - te. It was more than national 

ri e . It was also a sense that Israel was a symbol of what is pas-

c::i b . 
e 1n ur \• or ld . If our ,.., eople, the castouts of Europe, could take 

n un •,1ant d nd turn it green and build on it a graceful civi-

lization , then ~~hat was not possible for the .world given will and 

determination? 

t 

- Isn't Zionism also the We.t B nk settlements, an occupying 

rmy, and a massive defense budget? 

Th re h v been four invasions of the State, endless terrorism, 

nd tat d rab policy to blot Israel ofF the map. Israel's life 

not b en e e.y , nd energies and resource have had to be diverted 

d n • , y t f w oth r n-tions h-ve so transformed their environm nt. 

r l's oc • 1 services are studied by other nations as useful and 

ucc ful models. The achievement remains compelling. 



C:h,:;p ter 15 

IT'S GOOJ TO BE A JFW 

Bags were packed. It was our last day. Dessert had been 

S;rved and the conversation h~d become a~Pcdotal. Our unannounced 

th e me : nice things that have happened to me because I am a Jew. 

The Institute director re r-,em bered a ~ed,.~r in -'arakesh during ·,:orld 

•. , r I I. It had been a touch of home on the far reaches of Jewish 

liFe . number of ~:oroccan .Jews had joined in the soldiers' cele-

t r ~ tion . physician of the town had asked him to a econd seder 

.- t his ..,artr:i nt. The ritual had been Familiar, yet different, 

ly the "'e od i s. He had bnen told the history of a thousand-

~ , vi h c mmun ity he had not known of before. 

o rn one rt_d th; t ~ach Jewish student at her university 

0 t d y a DC 1 F mi ly who rovided them home-cooked meals, a 

b d f om th rr it ry, nd orneone a talk to. Being Jewish 

rovi _s the V n a s of an extc-:- nded Farr. i 1 y. 

w sin college the food was less than adequate. 

t co n't be s b d as ours. 

b ·n J wish h 1 ed. 

·nfotm th? f od -ervice that I didn't eat pork or 

f. h. Shell f 0 sh s · oo expensive even to appear on the menu, 

U C 0 

c ·ck n 

r r v 

rd r ul rly as the basic ingredient oF sausage or 

n w en_ver it did I was _erved a slice oF the 

f which otherwi e was reserved For kitchen workers and 

d 

r dit ons provid much community sup~ort. A 

r t yn go ue w 11 b lnvlt d home to Sabbath dinner. There 
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i s □ ~ old nax im that all Jews are related and you can't b~ a JGw 

f n r long without r ecog nizing the special sense oF responsibility 

For co-rBligioni ~ts everywhere. ~□ st Families have a story ebout 
• 

une xp e ctedl y discovering relatives. ~y favorite is a war story. In 

nine teen fiFty-thre e, during the Korean conflict I was assigned as 

a c h a plain to the s taFF oF the Commander of our Naval Forces in the 

.- r -ast. One day a young Flier came to me to make arrange~ents for 

hi ~ m r,-i g . He had been ass igned a regular courier run which in-

clu e d Hong Kong where he h ~ d met and Fallen in love with a local 

-.J irl. or v rious official reasons ~hich had to do with her citi-

Z8r ip, th .y had to be mcirried on our base. ;e set a noon-hour date 

om ' e ks distant snd I asked a young couple in my congregation if 

-h.y uld rrange a luncheon so the occasion would be w rm and p er-

on l. t th t lunch, as everyone talked, the bride and the host 

j_ a v rd they were s cond cousins. Neither had known of the 

0 r' s .x . nc . "h nth ogroms r ached their grandparents' 

V n Russ i 
' 

his Family had Fled '·' est while hers had crossed 

S i b ri nchuria , settled in Harbin and moved on to Hong Kn ng 

J p n t eked . 

r 1 

y 

u r 

h o r 

h r 

r 

V 

o • r 

m iev 1 Jewish community was a miniature welfare state, 

• h roups which provided dowries for poor girls, travel 

r th tr n ed , medici ne for the sick, tuition for tho ere-

C r hip id, swell as direct financial ssistance for 

Th 'diterranean communitie m intained an office on 

n o A odes for the pur os of r n oming Jews captured by 

b nds and brought th re to b old on the 1 ve mark t. 

h l830's my c rent nd th ir rind ign d m ny ffi-

ey could , u r nt th t tho Gr n nd Czach Jews 

1 ow into th cou y auld am 1 r C S • 



i s t In o l d rn a xi m that a l 1 .J ew s a r- e r e 1 3 t e d and you can ' t b r: a .Jew 

f'nr long without recognizing the special sen s e of responsibility 

For co-r~ligioni~ts ever ywh e re. ~ost families have a story Ebout 

unexpected ly discovering relati ves. ~y favorite is a war story. In 

nin teen FiFty-three, during the Korean conflict I was assigned as 

a chap lain to the staFf oF the Commander of our Naval Forces in the 

~ar ~ast. One dc1y a young Flier came to me to make arrange:nents for 

l i s mar 1- i ag e . He had been assigned a regular courier run which in-

cued Hong Kong wher e he h ~ d met and fallen in love with a local 

gir 1. or v rious oFFicial reasons Ahich had to do with her citi-

L8r hip , they had to be marri don our base. set a near-hour date 

c-::orn •er-ks distant and I aske d a young coup! e in my congregation if 

th_y ~ uld rrange a luncheon s o the occasion would be w rm and p a r-

on 1. t that lunch , as everyone talked, the bride and the host 

• c vered they w res cond cousins . either had known of the 

_r ' s .xi -t nc . ', 'h th n - ogroms r c ed their grandparents' 

V 1~ e in Russi his f mily h d Fled •• est while hers had crossed 

Sib ri 0 nchuri , set led in H rbin and moved on to Hong Kong 

tt eked . n J p n 

m iev 1 J wi h community was a miniature welfare state, 

r ol ith roups h·ch provided dowri s for poor girls, travel 

y Fr th tr n d m d"cine for the sick , tuition for tho ere-

u r n ch rsh"p s 11 as direct financial assistance for 

.. h or . Th d"t rr n n communiti s ma intained an office on 

d f h of . Je 'VS captured by n 0 r ur a .. rcn om1ng 

b nd nd brought h re to be s old on the slave market. 

') h . ~30's nd h 
. friends signed affi-r my r n s 1.r as many 

. 
th t tho e German and Czech Jews y cou 

' 
u r n 1n 

1 . nto h country •ould not become welFare 0 , .. r 0 cases. 
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- 11.y best Friend's father was a child in pre-war Austria. 

His c arents some how got hold of a Detroit phone book and wrote to 

ev -ryone with their same last name. A man who was no relation sent 

them b ck without question the necessary papers which included an 

ffida vit guar nteeing his parents employment. 

In a world full of refugees Jew: do not allow other Jews to 

remRin refugees if we can help it. Today our communities are exert-

in ... ~ r at effort to bring Jews out oF f~ussia, Iran, and t:arth Africa 

d to help them establish ne~ lives; and the aid extends to all 

thos services necesscry For selF-sufFiciency. 

- Talk veered in 2 nother direction. ~e•ve been talking about 

~a rmth and a sense oF family. I want to talk ~bout my private feel-

. 
in . .. I 've known a F e w happy times as a Jew . I've gotten out 

of as der or a _abbath ervice, but I never quite feel that I'm 

doin it r · ht. I go to cl sses nd work on the Sabb th. I don't 

ob y rev nm st., of the rues, ano I ~ften feel a twinge of 

u t ~bou t ht I on't do, and that wh t I do is a token nd not 

h r 1 thing . 

You 'r not a on. M ny Jews f el ome guilt in this re-

rd not th t they re about to change their habits, but the tradi-

·on 1 y 1 s n es the 1 real thing.' 

r th Fir t ••; rld ''ar a young philosop her, Franz 

0 a, d , nd 1 ter d _ cribe, a spiritual pilgrimage which 

h·m rom cu ur lly ssimilated German- •ewieh home nd a mood 

ch und h·m cont mp~ tin conv.r ion to hri ti nity into n 

V nd r fl ctive Jewish life. 'Jhen he came! in out of the cold 

o n ob rv d ome of the mitzvot but not all of them. A k 

opt l the traditional ways he answer d, h n nd 

h y com- 1 in to me. For Rosenzweig th tr d1tional mit vot 
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remind the no rm and b eco ming Jewish was, among other things, a 

~rowi n_ ser-se o F ease with tr :=i di ti onal pr?cti ces. 

I read to the group a ~aragraph by a contemporary, a liberal 

rc?bbi , whose appro n ch is much 1 i ke :7 0 1 -. enzweig' s. "If pressed f'or 

,xplanations a s to why I ob s erve this or that ca~mandment, I can 

o e uo with a v a ri e ty oF r e s ons. U unlly ethical or intellec-

tJal content i s the sma ll est Hrt aF my exol anatian. I preFer the 

5 
hint o· the Has~ dic J e w who remin~ed me that if a person wears 

ticht shoes he c- n ge t a h ea d a che - that is to bay, the 1~amatopsy-

l • ) cn1c a:,proac h t o 

and Fe 1 I ,, 
-0 e r." 

itz vot, the idea that if you eat kosher you think 

Or s ometi mes I think of the whole business as a 

game - t e kind of gam e d escribed in Hermann Hesse's Magister Ludi, 

wl • ch can , th ouc h be i n ,. l a y d, bring one into contact with the 

e_ est str ta o F thoug ht nd lif . : est oFten and basically, how-

v r, I thi k of tie mi ----- s the vi s i e e xtensions of the Jewish 

C 1 C ve r-oul . T c y r t he m_ ns by which a Jew can connect 

hims lf' ith th " s soul nd t h rough this soul with the wellsprings 

ity, Gad, or whatever you wa nt to call it. of i 
' 

ultimate r 

th fPO vat , the more connections. And the more connec-

io s 

. . 
JU C 

I r 

ho 

b by 

y 

-----
h r r he infus ·on of life juices. And the more life 

' 
mer ~-n it ·v·ty, pin, joy, consciousness. In other 

h mer Tor h, t h e more liFe." So I pick eclectically from 

cornm ,..,d h i c h 

t f r 

em to b, as th K bbalist would ut it, 

ur i h • ng th roots of my soul." r r:u r 

t h t con rvativ nd re arm Judi m r like 

00 I t d dibl s ~or tho who tam ch r not 

r r 1 t i • 

y • r= d d u y liv • nd C ity h 

n ' t how much m w n a ch u h 
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ua lity of the tim e s h a red. An hour of undivided attention is 

worth a dist r ac t e d d a y. I've never frlt that more is necessarily 

better. The eq u a tion the more mitzvot, the more connections, the 

mo re J e wi s h corsc i o u s ne s s, is too simple. 

Tha t ' s p ~rt of my a nswer. But the major part of my answer 

touc h e s the dynomic q uality of religion that I have tried to state 

throug h o ut . Akiba prac ticed difFerent mitzvot from Amos. Yet both 

were good an d pious J e ws. But almost a thousand years had passed. 

~ uch is h a ppening. I respect the rabbinic 

o F Juda i s m, but in many ways it is ro longer mine. 

lust as t he r a bbis took little more than historic interest in the 

S8crifi c ·a1 cult , s o I t , ke little more than historic interest in, say, 

h pr hi bition of i ~strumental music during synagogue worship or the 

enforced separation o f me n a nd women. My soul is dead to the appeal 

f ~uch p r ct · c es -nd i t' s a live t o some p r ac tices which are quite 

r c nt : wome n c n ors and r abbi s , Confi rma t i on, Consecration, and 

Yam -atzmaut are cases oint. . 
in 

r 

F 

u 

For ms a re m de t o be modified. Some yea rs a go a young child 

n my tion s too d for the k a ddish. The Waddish prayer praises 

n n o ld tr dition d e cree s that it is recited by near male 

v • • h _n t h y mour n t h e ir d ead. I knew the Family well and I 

_ ~at h . rd o f - n y de t h, a f ter s ervices I a s ked. It turne d 

u t t c h h d i d k a ddi s h for her pet dog. Some Few we eks later 

n 

0 

y 

d l.
. 

n rt·c1 in my co ng re a tional bulletin describing this 

• 

r:t: 

y y 

· y n th t I was much taken with the honesty oF h~r 

Jhy ho u ldn 't the kaddish bes id For ny living thing 

V ? . n u ltr t r a ditional n e wspaper in Chica go picked 

n ~n payed to the prejud i ~e & of its rea der s with thi 

arm Rabbi Orde r s Ka ddi h Sid For Dog•" I wa s truck 

·n~ ns · ti vity f th pi ce but by th a s um ption that 
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s , ra bi I rder, anothl~r el e, ent from the past to ·hi ch my soul is 

cead . 

The deve l □ ?ment of Sabbath law was tended to center on the 

no's: no work , no cooking, no traveling, the rules which protected 

this rest d~y ; but, in a society ~here the human being is no longer 

c~ animal and where th e re are rigidly limited \-:ark hours, "In it 

you 'all o no mar net- of \lark" has lo s t some of its bite and I pre-

fer o co sider the Sabbath as a d ~y set apart for all that refreshes 

my oul, a ~3 y to be with the F a mily, to w□r-hip, rest, and relax . 

• 
It's a tie to read a good book without interruption and to meet with 

Fr" nds ~·thou~ talk turning to work-related problems. All that 

en arcs life is ap~ro priate to Sabbath. I see God's will in a Sab-

inr udes worship, institutes such as this one, even pleasure 

of 5ports , and even work - if our work is a spiritual and intel ectual 

y 

-1 • ht. 

··:hen he • s sked when he would become a fully observant Jew, 

5 f·ned by orthodoxy, Aasen w0 ig answer din effect: when I can. 

u d ancv_r: I am a observant Jew. 

0 

h 

V 

0 

o you f el guilty be -ause you don't keep kosher? 

Find 

it b cause h ~re re tough ure Food nd Drug L ws and 

•s no o ger need kashrut's hygi nic pro ection? 

r 

y. 

C 

o. Th dietary laws were originally rules to eparate es 

ry. The ancients often ate the to· m ,hich repre n d 

' 
n much the ame way s Christians during Communion t k 

h nd blood or the Christ, the wafer nd the win, into them-

Th 

ns. 

i e , i Ofatrous to J ws, was ob com on w"th th 

"ld boar w s the token of toab and th er yfl h of th 

The usefulnes of som of thee rul , prot ction 

-

I 



again_t d i ~.:-ease d r11 eat ~? nd spoilage, ~.-as an unexpected side eff'ect. 

I do no t kee p a tr ~ditionally kosher home because I was not 

r ised in such a h o me. Vy ritual is a way of fulfilling the com-

andment : hono r your par e nts, a reminder of a complex food code which 

once governed _1ew i s h life and a statement of my devalopmental view 

of the Torah trad i t ion. I e at no ark. We have no shell fish in 

the h us_ . The separ at ion of 1ni lk a nd m~a t and the other dietary 

laws grew up over t i me -- n either David nor I c aiah kept kosher in the 

full rabbinic w~ y - - a nd can be diminished over time. 

ut that ' s incon s i stent. 

Emerson d scribed a fooli s h consistency as the hobgoblin of 

litt e mines . A mor e a uthori tarian world permitted and enforced a 

cons"stency we no lo ger c cep t s a d e sideratum. 

- IF u aism is not d fin e d by co~mon practice, what holds us 

too th r? 

lu1 s • s n t :h fir,t a e wh re th r a re significant diF-

fr nc sin pr ctic • S dducees a te with ny other Jews. A Pharisee 

.101 d . t only t th ble o f n e th e r h ri ee. It's not an either 

or ho o y or no pr ctice ~· tu t ion. Th e ra i s a Jewi s h way. All 

s b rv th_ same set o F holida ys • Whether you play tennis after 

. udy s ynagogue has Sa bbath • rv C r ::::, 

' 
e v e ry s ervices. 

tt ·ho ox nl y men y t he k ddi s h, am ong the non-

r 0 0 V ryona in the immedi a te Family; tha point is that our 

,,, r cu om r t r uctur l ly the sam • A number oF Factors be-

holds Je to ether. Fir t, nd for e mo s t, a s h a r d 

cry n d tiny. 0 on ask e d those who were m rch d into Auschwitz 

h r h y r r Form , con rv t V 

' 
or orthodo,c. J w of 11 

r r c·t· ens oF I 1 nd c ontribut to the ag e ncies oF 

0 r com un"ti • w boun d tog th by h ,.. d 

• 



C8 en Gr. The Sabbath comes 2t the same time each week for the 

. n d tt e secular citizen of T s~-ael. All Jews accept the same 

lOU-:, 

for- the High Ho idays Pesah. There 
. strong and 

at s 
an•..: .ls a regu-

-
1 r 11;;:.e to .Jewish lire and even those who take the holy days as 

h lid ys respond in sorne c .. egree to the soecial nature of the occa-

•=-·on . I once saw a f sc inating collection of Haggadahs prepared and 

mime graphed by v riots kibbutzim. ~any made no mention of the God 

hos ve~ and were simp ly collections of materials on freedom and 

ib rat·on, but they were intended For Seder night and included the 

nd th four cups . The thrust of the river's current is 

po\ 1 er fu . 

A my t h binds us as one. It's the myth of election. There is a 

rur OS ·o our s urvi v 1. The theist says: we witness to God's will. 

Th s cu ri~t s-ys: we remind the world oF decency and moral duty. 

n tho of us who re only half-convinc_d by the myth say: we share 

_st ·ny n , y oF "fe h"ch, perha ore than any other, en-

cour s the rowth of ch racter and morals nsitivity. 

In my c·ty there ·s a conference which includes the president 

d f c h yn~ o ue. Our shared concerns range from support 

or g O S UC on nd servic_s to the institutionalized and the 

in r t·on of Russian Jewish immigrants, state laws 

t un y c n , n pray r in the public schools. Our judg-

t r no t ~ ys id ntical on an issue like Federal aid to pare-

chi ,-c 0 • b t he en e of community is strong and there is so 

' 
h 

. ch bin h tes us. 
V n P r 

's our lest 
. Don't hid b hind hi tory nd 

session. 

r • T l u wh t the Tor h tr ditlon h m ant to you. I'm 

f r ,h hr • ti 11 t stimony. ns c 

'm fr y u' 11 find my te timony bit di ppointing. 

T 
• wl, it r cord tic piritu 

0 y m C m n tr um 1 



hejira lik_ Aug u s tin e 's Confessions or a poignant journal, Anne 

crGnk ' s Dier y; my life h a s been relatively calm. 

I gre w up in a h a ppy and learned Jewish home. Being Jewish 

a ways has seeme d ri g ht and natural. I've lived with a good bit of 

balarce whic h I h a ve always ascribed to the Torah's blend of realism 

a nd idealism ; p rudence and principle. 
• 

In my home t h e re we re books everywhere: in my father's study, 

n the living r o om, on the landing of the stairs, even in the base-

mr. nt. The old l eather of the bindings attracted me long before I 

cot ld r _a d the contents. The child learned that he had roots that 

w_nt deep . These were my Fa ther's boo~s. He was a wise man and so I 

w s ccrt:::iin the tradit ion •·Jas wj s e; much later, thirty years of 

= rious ult schol r s hip h a ve c onfirmed me in that . view. 

Un il was ten or s o Judaism meant those b ooks; Hebrew 

e son= o I cou l d r ead tho s e b oks; t he Hol i days and serious dis

cur-sions r und the tab l e o b ut the ri ::,e of ,'aziism and the need for 

r:- l_stin_ s e •ish h om e. Hitler'= photo was freq uently in the 

rs. My r n paren t s l ive d in Jerus alem and sent me not~s from 

r • 

n 0 

ch· 

CO V n 

r u 

• h C 

od, f 

lf 

C 

S der m nt thi r t y or forty gu e sts, much moving of furniture 

r ·f I fo u n d the afikomen. Books, land and matzoh. A 

s o concr ete s y mbol s . Theology came later. I remain 

t 

d/or 

mmun 

m ningful Jewish identity begins with specific 

p ci f ic involvem ent in the survival agenda of the 

y . Th Je wh o wa nt s that art of his life to coma 

d o· r olv 1 oubt a bout the exi - tence a nd nature of 

J s hav; b u t he ust eliminate the distance betw .en 

nd he d. tinctive f eatur s of Jew! h lif. oth outs iders 

r V doubts , ofte n the same doubt. J w will o me-

1 a f llow Jew a n epikoro, t rm hich go b ck to th 



, r .. c k o hi. O;:::, p ! er, Epicurus, "3nd has come ta , ean a curmudg,:-on who 

~ s o t o a long with the local euthoritie~. 

~nd , f_e n e r lly, one d e eply involv9d in .Jewish life, albeit in his own 

"1ay. oub ts do not an indifferent Jew make; distance does. Jewish 

id. n t .i t y beg ins in some binding ~ctivity. 

~~uch l a ter, wh~n I was an undergraduat~, a roommate and I 

went t Go d over a long night. This was 1945, the 

p p._ r s v1 e re ful 1 of r ictures of pi led-up corp .:e: at the death carn r:. s, 

~nd her e were g ood reasons For our Feelings. ~-'.y roommate was the 

r- · rst Jr-o n I h L rd use the phras, Sod is, ead. He ·: as angry at 

G d . I was ~s n_ ry a t the cold-hearted world, but I didn't blame 

ad . :ier a s h built .. u s ch itz, not He. n ex2 peration at my 

ence , h .. b ur_t out: "you till belie;ve because your father is 

cti i V •" ,.. r h s ewe s r"ght; faith emerges out of our per-

on 1 • nc sand is the sense th - t there is security and love in 

th or • 

a d ·s God, but God is my confidence in the possibilities of 

"f In of recurrent tragedy God . to the promise oF 
• n lS me 

. 'm n o t the last of the well intentioned. I'm 
C V on . one, 

ot on oc th trc: rnp s ' "ting hopel :;,Sly for odot. 'ot sur -risingly 

F 
. the alms ds: "~·Jeeping t 

,:,n 0 my var n s r o m re mey rry 

h . ht , bu 
. ·, ·th the " 0 n J y C m s wn. 

V n V r q u tioned my Jew . h identity • J.~i ne ha was a PY 

nd C om n i-semiti m '"9S the non-Jew • prob! m not 
• 

. d nd told th t C in doors would be 
• V n C n ·,, e rt 

0 ut early r cogniz d I could only b mys lf. It 

m n ur t 0 1 should b m rri d un r huppah or sit 

h . . but I k ri 1 in Forrr Wh r n r n r • C n t u me1n)' t 
' • 

C u d no t k t st h n I y u r, ' th . n th t 
I 

e. rv V not 0 r n f' C n .. to th orld. I 



9o t irr a +ionally ang ry with the histori~n Arnold Toynbee when, with 

1~h~ myop ia of an imperialistic Christianity, he rieclared the .Jr,wish 

peor:-,le "a Fossilized relic. " 

t,t co llege I took a f'arnous course, History I ' which was a 

-
E' ur-vGy of' '·.'estern civilization. I think I mentioned that Jewish 

life was barely mentioned except for one session which discussed 

the Gib1ica l tradition as P b Rc kground for Christianity. For the 

Fi r s t time I wor dered \ 1 hether our wisdom was really important. 

\'' re _. ll those miles oF boo<s in the University Library and my 

There 

' 

f';.-, .... her ' s ~tudy, For the First ti1r.e,began to seem small and insig-

nific nt . I took that history course in 1944 and I have recognized 

J,ot those lectures we re biased by the narrowness of the clessic 

~ASP h:s· ri Ja l traditio n \ hich was then on its last legs. I doubt 

t anyn n - would teach such a course today; we've come to the end of 

tie ta of Ghrist "an par chiclism; still, I have, ever since, been 

- rsjt ·v · o th qu stion oF numbers. It I so easy to label that 

vhich 
. 1 parochial, b ut it . equally inane to insist that 1c ..:.m . s .lS 

ad hir, n rily C me in ! mal 1 p ck ges. In the real world 

·ty 

\'H.r 

ff th,. 

- hi 

0 r 

r 

n q nt·ty a re bath significant. 

Isr el is not s ·mply another small people. The greatest 

~~~na. 
n :uro Jed c red us to be Enemy~ and set out to wipe us 

C, of ti rth. My father used to say, to know a man look 

n r is rather than his friends. If we were the arch enemy 

i , the forc·n of privile e and all ideologies of state 

trul y, h tr ition mu t contain some powerful 

rut • Th ~o locaust is a human tragedy but it i else• 

h n ...,.uthor·ty of th orah • Six million Jewa 

t for v o h-y r but for what they r.pr sent d; 

t h way of life which ffirmed hu n dignity 

-
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, rid _qua l justice: which would not make its peace with tyranny oF 

eny kind or with the Big Lie; which had no patience with the pre

tensions of the privileged or their claims to speci~l ~reatment, but. 

in6isted on a vision of a world united in nderstanding and mutual 

r _s ct; and which placed its faith in the will of God tho demands 

thRt \'Je live by a law of righteousness ,,hich has quite speciFic 

implicat ions . 

. t about this ti me I took a course in Marxism and cam cross 

the term tcosmonolitan' used as a pejorative label to de -cribe som on 

who ·s unfocuse, vag ue, romantic, unr lated to economic r aliti s. 

ropriated the term to describe that imaginary F llo ship of 

re ple of cod will who presumedly had put ide 11 th old div -
ns nd who w,uld be the Fore which 0 ld bring th vi on of On 

:'orld into b . 
1ng. ~any of my coll g F lt th t th r 1 V 

, uld b .. hnic nd J shly rr.pc?C h n th r p r nt I h d . 

been . I .. ·as hea _ed for he bb.1n t nd h d no uch d r or u-

. but they and I have liv d through th d C d Soul, Aoo 
~1.ons; 0 I 

. e utifu I,.., Fi ddl 15 r, nd th r 1 V h V For t mo t p t 

. h y n a tl envolv d m n • Th m pot d d t 

h b nd tew, it w suppo d to. To y le p 

F r r · ntt:'d , nd d fin r ch oc ty n V 

. ty of ki 1 b ckground n r ' ' 
b • 1n g r • 

Thiet d th C m r op n 

in col nd I p C 

rd th oF hor 0 

T y d b u h y 

d. n r du t 

our-a w 0 
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the Yishuv. Five. rab nations were threatening to drive them into 
I 

the sea. I am eqaally committed to this people and its principles. 

Again and again, as I trace my coming alive as a Jew, I find 

I ..... a b ck to concrete moments and specific people. • Anyone who teaches 

Religious School knows that sweet reason and a presentation of the 

high-minded deFinition of the Jewish way is not in itself compelling. 

It is what the student expects . It is also bland. Experience binds. 

The binding moment can be in a sanctuary during the hour of worship 

vhen the familiar chants reach into my soul. It is belonging to a 

community which seeks truly to support every member and where emotions 

n ed not be hidden. It is a visit to Jerusalem's 1estern wall as the 

evening sun refracts two thousand years oF piety From the rose-color d 

_tone. It is a smallapartment in Tel Aviv as a cousin tells of hi 

experiences in Europe and of the mesh v er he is now a member. It 

1s he visit to an archeological dig e they map out g te which the 

h" istines defended against David's att ck. It is being part of 

voluntary American Je\ 1 ish community with its network of oci 1 1-

f re g ncies nd its synagogues. It i most of 11th F bric of 

my F ily: life, the songs we sing - badly -; th Fl h t, th 

holidays .. ,e observe and the concerns e h re. And wh n th hou 

. t it 
. s my ibrary, my father's and min • th 

u 

C ,, n ti e and spe~k still to my tim 

d and the sense of' encouragem nt th t 

1·n s. 

I've been sw mming in our r V 

• All I lly exper1enc • C n r 

Th loudspeak r er ckl d. Th bu 

en ugh to say they'd njoy dour t lk; 

• It i my 

om tim lo 

or lo t m 

y i ' 
om 

r r 

no d. 

which r ch 

orsh p nd my 

t 0 h tho 

• t' 

on n, h 

Y• y " r 

i 

r• 
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