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Chapter 1

DOING WHAT COMES NATURALLY

Our discussion began with challenge.
= T

- Being Jewish or being wﬂught to make a diffarenc&*_. but

I can't sae that it does. The Jacksons lived next door. I went to Sabbath School

and John went to Sunday School, but as far as I can tell the only difference in our
upbringing was that I got presents on Chanukah and he on Christmas. We were raised
éith._.t.h& same rules. We want to the same sSchools. We ToOOK Out the same glrls.
We liked the same music. We cared about the environment and Vietnam. We were dif-
ferent, of course, everyone is; but it was not because I was a Jew and he a Chris-
tian. Perhaps if I had been raised in an orthodox home and gone to a day school

I might not feel this way, but I wasn't, I didn't, and I don't think of Jew

as anything but a label. Being a Jew is only a small part of me and nn! ! particularly

mporcant parc MR et Al O G R DR TN D
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- If I ever need a religion I'll look around until I find se one that

mfit’my needs. Until then, I'll reserve judgment.

Yoo doatt

o
Mempaee acguireg a religion by shopping around and picking fwhatever happens

A Yuea ey u"-gd o
to c-:t.:hw eye. Wle religion _.L f.s lod edﬂn’nur soul long before

fov Kuow Nebigiba B AN Wiu® Vi it AbacTi Waa we Thalg
Ab 0T Awlipipe , wif & Av 2y w e (npaZ OTF oun imw
:ﬂ1:ELﬂ:::g:EﬁE=:::;!HF-HiiIlII-iI-I-iIiIhI1i-.I-IlhI-*li!ﬂEH-I-IiIIi-lhﬂ

whipbiiiiieeern=beerrres . A religicus identity is not ammthinghh put on and

L
take off at will. ©Our ideas and M change, we're not prisoners of the
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past; but H&MM ?l'fﬂ suit that
T 1 g PP |
ST SA IYS | o cor 10 DB i,
e B i ML T
I . In college” I chose my major.

A - - % wdl Te o lua
when I left college I c e my career, I chose my wife. @& chose iy
Al byt o Py Faill by an bulh & ve . F

1 choose my faith.
bmrn"-yn

Did you see & Prancois Truffaut film called The Wild Child? 1It's about an

infant who was abandoned by his parents and raised by wolves. When he was about
Lot “rapaiy (y TVE wanny, _

nine’r-“ Ffarmers found hlrn* At that point he was not only illiterate

and fearful of human contact but unaware that he could use speech to communicate

verds
his His environment had been wild and s0 was he.

- But that's a movie. l“T.hm

It was based on an actual case. Without family, schools, b ka, music,

,i-i‘l'nut-

friends, the best and brightest among us would
Jiggede. Our reach is circumscribed by what others do for us and the opportunities
Oon biver Al AL Ndide A i!rftf-'h-. M Ty are, baamii sThasyd
society makes available to us+i There are no Self-made ople. "George’ Bernard
Shaw said it with customary verve: "Independsnce, that's middle-class blasphemy .
We are all dependent on one another,every soul of us on earth.”
- If you're saying be a Jew because your parents are Jews, I won't buy.
biv o .
[ don't ewske the way my parents do. We have different tastes in music and
art. We don't agree on many things. If I don't accept their politics, and
I don't, why should I accept their religion?
bav—an e Ll TR
You've mistaken my point. I'm not arguing that you n&‘.‘*-n"gllw

oaiemienadesslep in your parents' footsteps, if that were true we wouldn't be having

D i o LU S e DALULA] And sonbo bl ik O Re LADAL ST
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i Raay Ak Arbigrin Wl Alny ba shaptd,
b Youn wuAlTTlonry. T YP STurion Ay AUgKBRL T

PrANTR A Tulnidm, Windein, dapTo 4 gomh bTT €T (Tud,
Aovaiva A AoFn b ThAsll oA
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- I could leave Judaism without ever looking back.
Don't be so sure. Bertrand Russell lost his belief in Christian doctrine as

an undergraduate and never found any reason to return to the fold. Yet, whmn he Tally

#PF uiaitm hthanslﬁa'!ﬁuna; to his surprise, that a small Byzantine

frch meant more
.
to him than the Parthenon.

[ ii's AutobTography el @fis unexpected re-
M e

action made him realize 4l hic Olesbesss upbringing had Sesssses influenced his

M He would always be a Em the Christian world and an outsider,
£
albeit an informed one, in w.
- E!:E Eﬁ:E:!ﬁ L i: it » Al A
le Fa ) " Vit 4 b W W Gl e ' ﬂﬂkﬁm‘
LrirniLon Anp oPTen Guilw
W It's not easy to come sSomeone eélse.
— beThan Wil Asbiyign AT abl, Fen T sTad Jlbam, £
: . I choke every time I read of

LY

those Washington prayer breakfasts where senators, lobbyists, and generals begin

the day with bowed heads, asking God to give them the strength to spend the rest
of the day manipulating the levers of power.

as)le

How do you know that sl theser-n are hypocrites?
— _  Teghe Neg holT%anm
*E:tm&r hypocrites or iﬁﬂﬂ_‘- what religion's all about.

2 y b ol ann pollige
.m*u.u simply saying that Yoo -~ puliti:si f -

- They're hypocrites. I remember that when the negotiations at Camp David
about a Near Eastern peace were completed a public ceremony was organized at
the White House for the formal signing of the accnrds‘m :lﬂlll;f'ltﬂ-f the heads

-

of state, Jimmy Carter, Menachem Begin and Anwar E.adat-.'ruade an appropriate speech -
in which he quoted the same few lines from Isaiah: "They shall beat their swords
into plough shares and their spears into pruning hooks. Nation shall not lift
up sword against nation. Neither shall they learn war anymore." The next day

Sadat and Begin went up to Capitol Hill to ask Congress to sell more arms to

their respective military forces, and dsesdshesnt Carter held a press conference

in which he explained the treaty in the cold terms of geo-politics.
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Bdlves
ians have been known to Mm Bible tEHt‘H. &‘

» bur that doesn't prove that M

T N :ﬁ Y I‘
efr position to be princi . AN LN Yo Li

itk T bk adenkatiiniongs . 1 remain convinced that these three

mean spoke from the heart. Each is a confirmed believer, in fact a rather traditional
peliever. Jimmy Carter taught Sunday School for years. Menachem Begin practices
orthodox Judaism, and Anwar Sadat followed the Sunni tradition of Islam.

- Then explain, if you can, the guick shift from peace talk to Pentagon

talk.

= The major religions teach that as long as the world remains unredeemed,

lhl'r'lhll‘=‘====ilik
B S e i i iﬂ&nligm et pruden:e.-n

- P AT vk
-¥isaiah didn't rush off After NIT Epeesl to a session of Judah's G

Council.
'
Isaiah was a prophet, not a bureaucrat. Moreover, he was describing a

: )
utopian future, not getting out an agenda for arms reéduction talks.
-~

= How do you know that?

NG pLuisherres Aan PAYY oy baul
From his language. Sheealmessssisr speech begins: "It shall come to pass

, IV v el iy
in the End of Days." & Biblical immmw 'the End of Days' ¥ a specific term kel

da hnlﬁ euh | s >
. the era of everlasting peace which weel begin gﬂi'-w"

DT Fantlian wunhid k!;g
b bbb e r categ 4 new world in which "the lion shall lie

down with the lamb, and a little child shall lead them." Svelsesinut" |
R R e T LT SRR
. : . ™ee <.
- You're complicating a simple issue. If pessle.who claim to be religious

don't work for peace, they're hypocrites. Bombs and religion don't mix.

A dead peacemaker is no longer a peacema Judaism was the first major

religion to project the vigion of universal ace, but our sages also taught:

'if one comes to kill you, kill him firstc.' ntil the Messiah comes, I'll

Pressure our government to negotiate arms reduction, the arms race is a costly
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and suicidal folly, but I'll not AL L) ﬂhT'ML#I“-Hq‘
La ]

- I guess we mean different things by religion. Define your terms.

Harvey Cox describes religion as "that cluster of memories and myths, rites
and customs, ideas and institutions, that pulls together the life of a person
or group into a meaningful whole." The religious need, the need to feel that
what we're doing makes sense, 1s as basic and essential to our happiness as
the need to love and be loved. We need to feel that the way we live is appropriate,
that our commitments have been intelligently chosen, and that w"ﬁll
be conseguential. We need to feel that there is more to life than eating, sex,
work, illness and the grave. 1 didn't choose to be born. I would prefer not
to die, but I can't do much to prevent it. I want to know why I'm alive and
why 8o many confusing things happen to me. Our religion, any religion, assures
its communicants that a certain kind of life is the right way to live and that
Ty R ) |
1f we Yfollow certalin instructions wassll be putting our days to good use. I
could give you a number of sophisticated definitions of religion, but you'll
understand if I quote Salvador de Madriaga: "Religion is all that we do to
prove to ourselves that God is not mad." Religions are the cultural entities

which «siiill allow us to affirm and confirm life's inherent meaning. We can't

do without this support.

- I could. Ido. 2'm n T fhlblﬁ,ibkda

= ]
. Everyone's got a religion. Psychologists speak

That
of p will to believe as one of the givens of our emotional makeup.

A

I accept nothing on

-
B‘I don't allow myself to believejin

I'm not religious.

an't see, touch or guantify.

Do you believe in love, beauty, joy?




b
- Love, beauty and joy are feelings everyone experiences. They're universal.

Religion isn't. 1I've never had a religious experience and no cne I know has.

L
Most so=-called religious experiences ani‘_f rms of self hypnosis or mass hysteria.

wullddﬁ_ d _ Al T M
Then mystics like Ezekiel, the Buddha, or Francis of Assissi.ng--ﬂ=ﬂ.e

Thoin :ﬂ* = Jluaes
8 Vas , 3im fusp Ty hawadlly, balisvad Map bal toon bad A aniy

- I'm sure that there are spiritual sensitives. Religion's a special talent,

Teio oL YOL NN Bt stired Yo
like a musical eurf* 'S not at#aivﬁ?a?lﬂr need. M "
flrl A P |
H&1 I dge't thinkw pecple mms. *

Y
S . .. ubt rast
Mysticlism 18 to rellgu!"& as ecs't‘!by 16 tO love. It involves a4 haightening

of a basic emotion. For most of us most of the time religion and love operate
- TN Faadin v Tead, biT Wrae yIT THR amdbin e WL,
at m lowep emotional temperiturel Iﬁ’ its uniua:gfﬁ Eurﬁ: religion simply
En pasl s wy hali ™A 2 ATV Llwn Viling
res
M e

< e £ *'f"lr"""* F.:‘{mr ﬂlﬂw
= ¥ on
Wi Wil A puCllars Tewnamy ﬁ A Lﬂr—ﬂ;"ﬁ wike Lavy F Rualig

Prsie TOMINNGL T8 (ATl (AT Gwe A0 K n:--lln..m; M-.p:ﬁmﬁ.g.' 3
- : EH e m

o T e Zl peR araq arbylnn. Taqiaw atl pusdaad)

- Loy
'ﬂ L ﬂi E]EE' ¥ I? we can fit them into a pattern. Without a religi:}n/

S L b

r which sanctifies a particular pattern of ideas and values, your facts are of

little use to you.

-1 don't believe in God.

ME# Belief in God wgpﬂa

Suae avbiyiams Ane TROTIL 6T A AAT unTl
e e Pl P e TGl

ilnnbaeiy ideap which can inform a :I.'Eliqiﬂn.‘ y
i i . :
' 9
‘-:ﬁ de g o~ I T ﬁnlﬁl‘_m A Arkig s 3
at

Lo g

i L]
-ﬂﬁﬁiHHiiEEﬁﬁil-IIIllllii:!H=i-iih==¥==‘.-.iii===:ia‘lill we'd all be mad.

L wil TALE, uﬁyr
m the published teachings of a recognized religious hﬂdrr-lﬁ-l-l

Arlipme hve Sk ToaTe, cToa de 31
butthat cluster of i:feaa, values and“hopes which s "know" to be riqht,‘m

b (gon aviiges, FORBY 2w

|
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_ Rim Thia AWy . CER] Ly
Wy accept on faith.,t‘ at cluster of ideas and institutions which

to us that our lives have meaning.

Lim NiT A alisydin ARG
" *'H“‘JT‘,“ me religious. I've no particular Ignith

&nn particular need to believe.

Do you feel a need to order your life?

= vatbedbliblininipeonisiapmiee: 1 100k to science, not religion, to
1§ endea

give me answers. Science WE with their myths A n®
[
enery Seigvie Mma"ﬁ“
‘E;mp&y add to the canfusinn@lmk on religioh as atﬂf sgphisticated -

magic. Religion says light candles or make a pilgrimage and you'll get into

Heaven. Lighting a eandleﬁ wan't halp youige Ay = it udﬂ e uyld,
2RO RERE WK (8 o, Folord)

You're fﬂwm:“ religious Ms a
mt! that blessin

5‘ ¢ but I t reciting the blessing

o I deaghma™ s Mo dppdewy  ToAr g
can, and often does, remind W that M—Mﬂ
et Lo I R h_' A W¢ FPlrmus ALTly 46 0o ~y b i il - g,

Nene U wvu AurEl LAar arsgPFall nﬂ--Th-'a.L..[l, il#mmti

= Lighting candles or keeping kosher won't get you into Heaven.

Heaven w&ﬂh—uﬂ_ﬁa—_ our dreams. I don't believe

My Ty gdlaowe T up
that there's any such place, but I Jeshiapteesbbesinee nced to acknowledge life

, Ehlu.h-_ bafugen No LAMdbe, »id
as more than a brief and hapléts the grave. Religions are in the
g ¥y

encouragement business and
Tvd F-!“l-i
] g g ] L oxd
Atu'll find Heaven 1n.ﬂ:-::|[ ﬂe world's religions.

- Precisely, and it's all pie in the sky=--a con game .

d A
Not at all. o e AR L To Lufp . LiIfEY T lum ‘“Hr:ll‘

WP A, T kesy vs Femimest soivy
often down wiaamese and the promise of our rel H_:I':I.I'-;'rﬂﬂ

I'm talking about

the function of reli

ion
L]

& Sabbath lights won't

earn me Brownie poin

T

H: wietr 1L gire qs i l.n.-cl.._l

Sw Ve Val., QAT Al w6V AMWE

T Tunell dLd A (Uit A Heayas
- There's no Hen.ﬂ.-enﬁand there's no Messiah. ITL la. Pil' b T “"r -
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We Thile, W japs A%) Srovn-Pepsliiuemny TV iakd'y polnwu e
todad N Svnis oF Prowir (A ¥ - wylhi ;| Meavam, HTH-'-‘I- ol )t

~ i wmwa, Rﬂ- of Gl Do sl rAveur ﬂn-il-nim Bame nﬂhﬂ-ﬁhﬂ

ictory

TARAMRAET Loy ,ME‘ 19 Ay o "I--‘l‘n.g I"F“ make Ra Taerplogy A
r:: d images lost some Of their power leeeseieemm—————
itiEn i Fe on -t.mirl.. lu-r o® sun muwe Foa mianclay |, n ALTVS

ﬂlherul Judaism
arne Tachool o PBg Tovmnd P hionnm
talks of a Messianic Age than of a I'Legs:lah i e P T N Pt |

EﬂﬂI-;hEH.hﬂd.ni3a;_annnuiaﬂnd-anunnn.;n—iikn.Hiiﬁﬂﬁ.lﬁﬁﬂ;ig::;EﬂiI!lr too,
ed bl A Aad
ML new religions have come on the Eﬂﬂnﬂw

flaun camtal b, Sir
Vadé feions. Marxism promises Heaven on Earth mlﬂ!
e

% lhﬂu#_

fopeantol 5, Ty (Ao»r owa «F h-ﬂ:..,

uﬁl s 16 atedn et
- The Messiah hasn't come. "HE 5 a myth.

The Messiah hasn't come, may never, but for centuries this hope lifted

the spirits of millions.

B = wm An MNatvh . & TW petlink hra M FIAT LA Lair o

-“My '+ problem is not with the antient mythe but with our modern ones.

Th t!ilul. #
b Mccsianic Age 18 just as pie-in-the-sky as messiah talkeh
§ vy ba e onbarcis tl' ope

Tull Tl =A pAsmETion « The taloils Tabkad oF A Avets ink 11-“--;1! Paop,
T e e ittt P T e e it

g ﬁlzhﬂﬂh Ts ﬁ o Frar dowg dimaMay AhaeT Triaca, LY,

pann Arviiivl The, iﬂ' g biteylas e yimy by VR e WIwwITha 9
HThE priests believed in Mewsen every bit as much as the laity.

R it e vafsimwes Siadley

The eslp=heiocnmmmmuameers: by belicved that Pollyana was right and tha

Toje Wiward Towt oF s 0| Lo i~ b
world was well on its way =6 eeblbbidaner P 'I——h:::-pes reflect a society's
tm‘h.mu. A s

will to believe that life is a challenging and significant journey rather than
a pointless endurance contest. Without hope and a vision--in other words, a
religion--each day is a burden, Caught up in a vision, each day becomes an
opportunity.

= Or a frustration.

VT,
Better fes frustration ## a goal unattained than the w of a life

devoid of all purpose. We need a reason to get up in the morning.
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= But that reason doesn't have to be a religious one.

What else can 1t be?

- I believe ilEEeiiaaiiie in the mind and research, and in the possibility
of political and social reform. My hopes Whaﬁr
nothing to do with religion.

Oh, but they do.

- They're based on what I've learned and experienced, not on what Judaism

has taught me.
MLE mor R

Your hcrpez:' HME based on unprovable
B =t G0 K R wmAMT oy Tl TWT ZetThid Ml b A =3
i P A B A i it el iy

asﬁumptmnsn
Jici
: el A : .
- You're giving religion % broa definition, Skl

5 'm das whAl
Gapie that J no longer

th. I1I'll agree

everybody needs to believe in something, but my beliefs have nothing to do with
A : A

prayer’ or holidays, the paraphenalia of religion. Religion, as I understand

Tl 4T AN mi'\ﬁth
s = St S RS

the term, represents faith organized institutionally. I

IE:E:.=.‘ | . ol
. Organized religion divides people. Look at Ireland, Iran

and the Middle East. | e W T T 1110 CrC T one
B e e

Yoo ca'sl tornrete Awbipion Trvm peonla Ay
You're tilting with windmille. kel bbbl 1 -

Ne b es ' A dosink AARL, W _
An Abraham, Paul Or hammed may express a n and” compe ng vision, but since

A
we're social animals, not isolates! inevitably others are caught up in it, and

since the new ideas need to be taught, its themes need to be celebrated and
its teachings have to be put into practice as organization emerges.

Anad
- Look at the harm religions do, the Crusades, the Inguisition, h’.hﬂly'

wars.
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tasp'\s, drve AAF SmBls . lony am
ffligious leaders are power brokers. Ciieeeesemsieperomirrtmymaming .

I A
W&Mﬂ“ grﬂu?-n_ple who share
PanTicaa w,nin s Aag Mn :ﬂ - "E"‘EE Aah TAABITUA . hE H*i-h
=

ot e paly 1Ewet| ad!
mxeuery cm#e‘flinqraliaﬂ‘nu! message el goes public.

= And when it does it becomes commercial. A rabbi or a priest is just

: bu ot ,
another guy earning a e,

Who probably could have chosen other and easier ways to make a living.

NF prasben wiN Aflagiam i) TVT The
- B-EI_ neaver let g-aapla la.lnne. El!me self-appointed guardian of public
A

morals is always saying, “"you can't read this book" or "you can't have an abortion.®

Hm= o bhavien Xl Eq]ﬁuﬂhlhw hat Bl 2 Tasrn o
‘Weven' li Alerell Abemp Bucrwrive |

- Some religious groups promulgate their
views by heavy-handed coercion, others by gentle example. Some aggressively
convert the unenlightened. Others teach respect for the views of others. Protestantism
gave us Prohibition and Sunday Blue Laws and m country's strong bias in favor

of the integrity of the individual conecience.

- Protestants are now demanding that the school day begin with prayer and

that Genesis I be made part of the science curriculum,

lllhhlnhi==: [
Some E_ﬂ lobbied for the prayer amendment. Others opposed

it. The same is true of Creationism. _“ﬂeliginns are not monolithic.

rnl oY m whe Joe Thviloa, »
American Protestantism includes the Moral Majority ﬂm 4

ConwiThm N ok waney Tl
kot the o Watch and Ward sncietieg-&nl policed Puritan New England and the Nemmel vk

1 ]
Council of Churches which has been accused of supporting revolutionaries glu
“:#'h#‘ ANV uaallly

- Some rabbis testified in favor of the Prayer Amendment.

doaas b ™ Fium, Men'vw lim
More were vigorously opposed. Religious communicants share n-inil-lliﬁihnua

a%0 catgahm AT Tey «FTon IETanta vt ege :.#T_t_'. mﬂﬂmnm - el
Py

s iThaAL Todauwm RuppenT proschinl wdearlas

pUIFSEERe] icy, Those who favor the amendment argue that our schools need to
A

have a clear sense of purpose and that only a faith rooted in God can provide

i Tl ThAs sl Qudaya why
that e«dgme sense of purpose. Those who are opposed doubt that guadls prayer would

b ST Twe AviTod A nanl ant e T
strengthen I:g stﬂdaﬂ's moral #i.b#;#ﬂ emp nET;; the separdticsl o J‘M
: o3 B e b

L
- il il




", ‘hl;:llL
- 'ihm-_Tha Prayer ndment a
-
e [TaTe 1R prer=T TR, o m 4 Corh &
P 2 '.I:ru sy cbviously don'tg ‘em&mher that 'ﬁ‘nﬂﬁl
deassum e Mo a 2,
mmbais are not i‘HE mathematics where every problem has only one right answer.
Al ad tan You e hagplm
decisiong o ,1“,-.:,,," ight
JB hglieve TWT Ae cTATE shodd Al (D) ealBanr (v wellen
o wwulugng + LT\0m bgluse rmlnunﬂ'u-; fob 'en PreAnks L3 & am -
= I can still remember my shock when I arned in a Jewish Studies Seminar
that the early rabbis sl deliberately set aside all the writings of the Greek-
speaking diaspora. Until then I'd never associated Jews with censorship.
- Chaim Weizmann in hi31hi:}graphy describes how he hid his first science

texts inside a large Talmud folio for fear that the Melamed would discover he

was reading forbidden books and beat him for wasting his time.

il Hm- ':":ﬂlﬂi hﬁ‘ =ﬂl
emarkably c:penphlhm
T M gve \0 DT dupmaaTion LoKhint, atiuws Do valve
1 LTIl plunanbiia Ama wedd 3 daswe, =F z“t"f‘lﬂ

of acceptable MOVIes (uimeiihiiebiid ey T LTI o T TPt g rtiiluiiil 0 I
P

= There is never any excuse for censorship.
L 1

ey s (TITY
Again, that unfortunate ‘never.' Both examples th cited #

doning - AN Ano @
4‘. periods jf sirescilifibesammge wiien leaders feared that Judaism might drown
in a sea of unJewish ideas.
- Weizman's physics primer didn't threaten anyona.

‘T‘f ¥T AN 1 ATVIW ARD
It wasn book that worried his teachers. yﬁhaﬂ been suddenly exposed

F-hult:r"ﬂih cultural mrlg'uhhthey d?I o = utsimd M{
™ AvyThig vomi bnlrﬂhb

- You can't deny science. No one can.
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True, and within a generation of the time Weizman had his knuckles slapped,

schools run by the ﬁl‘“. limmﬁmﬂnweraiw had developed major departments
in all the sciences.

= Censorship seems to attract religious folk. The Roman Church forced

Galile@ to recant. The Amsterdam Synagogue excommunicated Spinoza.

DT meloem b 8 Mo AT
&‘mi.ﬂ valvel Awp v il Tha 1|2

' the Tonvinced ocb®iously
AL Ualedd FUewvheadal s
takgfit for granted tha 1afds ‘shoul and%ﬁm‘“ Pl’

ated and
t k'ﬁag'ﬁfc - g '”ﬂ M‘ "

. _ N Lives, T balies
conflict with cherished cONVICcLions Akt laliadd

hr
- That's what I've beenjJsaying. Religions stifle progress sl
TeaThen Sj0»

because they our minds to new ideas,

he ookl o - teliginna are valuable to us precisely because
F

reinforce our commitment to certain principles ™ p religion without convictions

15 a contradiction in terms.@*The familiar image of God revealing the law to

%
Moses 18, among other things, a dramatic image of Mabilit}sett%

for us, once and for all, the debate over what is right or just.

v | i
= -II.J.'-"-_!-I..'{'_II.'.-W:-"‘" wwm—— B —————

& —¥ouhs Nl Long] s A vllesa Ltsa(, T Haovw
J- Youdge agree with me that religious folk have closed minds,

-

Some do. HNot all. A religion may consecrate respect for other views as fm

‘; 5 a

= I don't know any creed that begins, 'l am committed to open-mindedness.’

A ol Vi nleedd

we Tk A2 and

15 completely open-minded.

W il Lo dhe mea® |

ifwi - 2 .
Howw pa
L ————— T IR R, . clnue'ﬁpur mind

da Tamicioas Onbliy
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ressePE———": crganized around wn&—enhﬂnciiyvﬁluﬁﬂ.
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Lng lllﬂﬁr
What wa "know" to bé right, what our religion affirms to be right, may ke .

===a=z 51Tk wal
OUr growtheiie AAE
:l'l-u'l'l--.-h LA™ |
mﬂ;e_ Think of all those

e B
Lyl 4
who "know™ that apartheld 1s I'll]hl:"'_ of all those churc nd synagogue members

Afrikaarfre gl

Todk 1avl \n TV D@A.l. aida AAA WG
who "know® that the ar race thﬂ ultimate folly.
i

- Again, you're labeling as religious ideas which have nothing to do with

religion.

fou (it (e nsly (rbgcsw balvs! From BT AT~
il pan T Luion el i Suitably A Fhect e “ry, b

Tuanlh ke Al Ar R evn Clvey "

i A Gt a o) 1111 say it

again--I don't believe in any religious ideas. 1 don't believe in a personal

i ™y henyene ok J i
God, in life after death, or that praye h_ answered. e

talilvst FPrond ew Ane
You hi:".ll BVeE 1nhdemcrﬂ=:y:n* e e e A Sy SR S T

y. On

what baslis do you hold these convictions?
m#u rnt g-w-. _ , ‘
aren't religicus ideas. They're self-evident seeeseaamsssss propositions.

Wﬂm—t-&-’-#ﬁ-

AT Wiwdall AANTE,
wipimead. A billion Chinese believe th b it | 1

EEAN T Tl W ST N cial harmony, not personal initiative, is the
ol T
idua‘ the individual has no inalienable rights. TR fubGt ol Gl bl it Al s

t ad

ey Chairman Maoc taught: "We must all learn the spirit of absolute selflessness.

« «+to proceed in all cases from the interests of the people and not from one's

g0ld interest." A member doesn't tell the commune what he wants to do. Tasks
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are assigned. Saubessiwmtepoudessbodd, Such collectivist assumptions are no
more demonstrable than those meme individualistic values you cherish; and both
sets of values are, in fact, religious positions though both you and Mao, or
his ghost, will cbject to the label.

- How did Chinese Communism get into this conversation? We're discussing
religion, not politics.

Macism meets Cox's definition. It supports in China a cluster of ideas
and institutions which consecrate a particular set of actions as necessary and
redemptive,

- Mao closed China's temples. He removed Confucius® writings from the
gschools. Communism is anti-religious.

True, but at the same time it's a religion. M—chmn and the Soviet
Union portraits of "saints™ hang high in vast ceremonial halls, and people by
the millions make pilgrimages to the mausoleums which contain the bodies of
their patriarchs. In both countries a consecrated scripture is interpreted
officially, and anyone who questions the received dogma is condemned as a herefit-

Books are censored. All schoels are parochial. The formation of a person's
faith is carefully supervised by a zealous clergy of party faithful. There

is even a messianic promise: the great day when the contradictions of history
will be resolved and an age of classless joy will envelop the earth. Marx and
Mac prided themselves that their philosophy was uncompromisingly materialistic

and damned religion as an opiate by which the privileged keep the masses tranguil

and passive, but their disciples have established a state-church which, formally
LacaTim ,
at least, seems like a of the medieval church-states of Europe.

- I've always thought of religion as something to be encouraged, as by

: ,
definition good, useful in shaping character and moral sensitivity. If I accept

s, [
*F‘.I.ﬁ!ll!
your claim that Communism is a religion, then I have to accept the idea that

some religi ﬁﬁ ‘%‘.ﬂqerﬂusﬁ
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WEEt of us grew

up in a country where the power of religion was constitutionally circumscribed
and 80 we associate religion with the beauty of a sanctuary; the hush of a
congregation and noble thoughts rather than with clerics and commisars who

e Rawe i T ﬁ [P | paritin b | |
tell us what we can't dch ankanbinakidate f'ery religion has a darker side A W@

ch Aarbipit o mﬂ&h e HMH h‘-:ﬂ eFvamy, i

»y dgflniflen mvilay ron bad, 4T | :
religion 1is simply the share aith and practice of a particular group. Communism
L)

is a religion because tens of millions #‘ that its ideas give a sense of
purpose and hope to their lives, not because its informing ideas are necessarily
life enhancing.
- By your definition Naziism would qualify as a religion.
e A conTs ik Kk &
Naziism displayed most of the features we associate with apocalyptic
religion: strong faith in a charismatic leader; total commitment to a set
. . bsotT e Lo ¥Taiv\y
of values which are held to be of ultimate importance; that

there is only one truth and that all error must be suppressed; grand public

pageants at holy shrines like Nuremberg; a bible, Mein Kampf; a messianic

vision of a redeemed world purified by Aryan leaders. In its heyday Haziism
presented a collection of myths, rites, customs, ideas, and institutions which
pulled together and certified the aspirationa of much of the German nation.

- If Naziism fits your definition, I'm more convinced than ever that

the world would be better off without religion.

! I Anp Jusfcmpnill _
_ﬂellglnn ig a natural element of our lives, not an option
i

we can exercise or not. Religions exist everywhere and affect everyone, even

Whawed W Ot oF DErdirivey Al Arigrew

Mo one and no

those like seeeesismpe w10

group is religion -less because ious

i

. . _ Thniva ¢~ FVvoe
FHEPRERSURTITEREIE s ksuni\m without a sense of purpose,

Y _ . a
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T Fipd T hoomd T Dhyndg o
- The Nazis were storm troopers, brutes. TM
hﬁL religious personalitjpwy

Define what you mean by a religiocus person.

- One who takes faith seriocusly and who lives by his faith.

The Nazis were true believers.

- Someone who is affiliated with a congregation.

The Nazi Party was their congregation. You signed up. There were membership
dues. There were reqular meetings at which hymns were sung, a collection

taken up, and loyalty pledged.

: A aAF
= If Satanic ideas like those of the Nazis are religious, why L-.l'-n}r

en:nurage‘ua to be religious? *
M AAS AFvepArlianbh pjuawvey Absial Ao pud H-;"I.r’l |
’ -

s _
ﬂm‘nﬂm first-hand experience

with the psychopathology of religion. We've never had a religious war in

our country. Ignorant of history and associating religion with our parents
and a few holidays, we innocently identify religion with motherhood, family,
and pacifism rather than with the all white churches of the south, the Scopes

Trial, Father Coughlin and the cross burnings of the Klan.

-W? If you're right and

X o

everyone of us is caught up in the web of W rﬂli%inn, how do
- e o “

, ™ Ao ab Obuigelly Terw
we ever gain perspeactive S B
Arne Ae M T el wl B oA
ey M By : i_d.l-l.du,
M (A .
ieladd gt p..-,'l'“l

God gave us each a mind as well as a hurti* and, fortunately, W crpirutu-

somewhat independently. You can fall desperately in love and yet know that

- Atsapad por lpaed Frm
your beloved is not right for you. The trick is never our mind

N e e Vi
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sAck Wyeemnieey ]

3| g
M heliau?# regarve juddmentopsiini Y

M a believer
o B o B A A

It's not quite that black and white. s

ﬂun &jhhnn: o™ Wihe “"E £ Phtisamma

e Jveigw d h#“ﬁﬂ !"'"!,'
'r.urns'.a: his religious Erlthl.lﬂll.hﬂﬂm; the les ik 1“ 11
T b

= ¥You

and a

h‘-t I'F saun AW My OA

Enge,

'L Hﬂ‘ﬂ-iﬂuiq'
e Righer on
be able
Eﬂ'im?‘

. Ly

to hear and appreciate other voices.

| - .
Fir ™ hh‘h" I,

- There's a way out. 1I'm an agnostic.

=h=r.i. ml i Asin, A Ajg roitvh doay £A
that you're not sure about God. g doesn't aay that

trowe N,T Ao At forre Non~ Thad Ao bigiona s 4% .lhhy::‘"

T T -
B -3 absTy Fz'" Asbigd v ?
eérican civil religion.

Al American civil religio

mm—'}mre s no church in my town. T henly
Ne devah Thing

Not all religians ﬂrgamz& Lhemaﬂlves into congregations g =esiemr o

A e S e bt et [
R ——— L S
Am 8 civil religion consists of the cluster of ideas and hopes which

are affirmed and celebrated by our nation's institutions and calendar, consecrated

in its Torah, the Constitution, and breoadly shared by the citizenry. ks

; i3 1] : T IR R Rt PR P e it ity ©
[RINFASESETE RS STE I Ty ——
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- You're talking about culture, not religion. s w 5.""'-'"";"'
Tty wWod 3 Wit Thyiy ™ 2m wiaw we Tablel Ahecd

Religion is an inseparable part of a c:umunlty 8 culture; e
e W Sl STATY

changes wa've faced

Aoy N4 Gwmining

™
in modern tunes. active membershhip in the well-known raligwns 'L reduced, #

MR WA

Jgt-‘E=::==E=!:3!-is=;i::!ﬁiﬂ-==::L-unl-lhn-i2::!iiﬂidaéah-iJEE.I‘Illﬂn t i
TIEELIH..;=£!EI=-II!'- J..‘II

M %E mstltuffnnﬁ of the nation-state provide the religious

confirmation u H.H-ﬂml 'ﬂm e I-n.l-w

- What does this supposed religion teach?

Some have described America's civil religion as a secular humanism which
affirms social justice: the autonomous individual, the Bill of Rights, public
welfare, the work ethic, and human brotherhood. That's the touched-up picture.

I_dlE civil religicon, like all reliqiﬂnﬂ‘:h:s a darker side: intense
individualism, happiness through having, and a tendency towards extravagant
chauvinism. Its Shema is President Kennedy's famous motto: “Ask not what
your country can do for you; ask what you can do for your country. . ." Its
holidays are the Fourth of July, the second Tuesday in November, and Thanksgiving
Day. Its symbols are the flag and the ballot and its liturgy includes the
Etar Spangled Banner and the Pledge of Allegiance. Its messianic vision suggests
a4 humane republic, secure in peace and established in justice. America‘'s

Ta wdilus A Mﬁuﬂ Vidu's 5 cpcmuny
civil religion prnu1de5

a sense of common purpaii. a gocial and personal ethic, affirming rituals,

and a promise of the future, sketN——

rowy LLKED
- Femige Four civil rellqmn st a convenient label, designed by pecple

like yourself who are determined to see religion where it doesn't exist?

"'1-

- Why wasn't the civil religion recognized ealier?

The social sciences have only recently developed the methodologies which

§ dardy ¥ end
allow us !? study mipessesmiaié the phenomenon which Llﬂi

&

'‘religion.’
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o Absut T I (tame i v 5
- If you're right civil religion, @

hn Mmemﬂrs, They dislike institutional religion, believe in human decency,
the public school system, affirmative action, arms control, a nuclear freeze,
and world government. They're believers, but they'd argue that their ideas
are purely rational and personall) hT <4 ”"m“'nfr : at
t : : ight;
sSomve R Nain Apaads

when I argue with them about ieeheesens, they g gi!'l: guite hot under the
collar.

The more hotly an idea is dﬂfend&} the more certain you can be that it's

Ned W
Pﬁ‘t!'iﬁt person's religious system. I sometimes describe religion as

that cluster of ideas and hopes which we cﬂu!dn't give up without cutting

prat o
out our soul.
& Bhain L mwa Arbyque
- I8 . elime g - g got nothing go
- Vidiih
s LEring
ty.

.’ PR
eohae critics claim 1t to

e T e A A S B s BN




20

don't agree on much. The founding fathers had had their fill of the joined
poWer of the Cross and the Crown and the separation doctrine was ﬁntahliﬂ ot
to pre®dude the establishment of a state-church. On an institutional evel
the separatdgn doctrine operates effectively to keep our society free of the
dangers which ar%ge when the state and the church reinforce gfach other's privileges;
but in real life nonesgf us actually restricts our religfous commitments to
the worship hour. It can't™pe done. Inevitably, myfreligious ideas color
how I vote, my attitude toward pwblic welfare, gfen how I feel this country
should conduct its foreign policy. AN whgi a religious community agrees
on some commitment, it's only natural atsthey should lobby and work for
their beliefs. Look at the Quakess' role in thézpeace movement.

= And the interest of & in lsrael.

- And of the Cathglfic Church in Latin America.

Fortunately, gre are limits. A church has to abide bW the ballot,
the constitugdon, and the democratic process, otherwise there woyld be no
way to pfstrain the more passionate. The separation doctrine is th&hgornerstone
of #ur freedom, precisely because piety and politics can never be separatgd.

 Aes |
e Sttt o e you saying

that everyone who doesn't belong to a church or synagogue belongs to the civil

realigion? I can't imagine American Mazis or the KKK signing on. Sa"
amensligs V7 AR 00 A Ae-diali
America's civil religion is a major _L malker Y

-
religious groupings and cults ﬂr the religious landscape. The American

Mazis and the Klan amguﬂll cults who march under their own banner.
- If you're right about the civil religion, I'm a religious bigamist.
In some areas, my feelings about Israel for one, I react as a Jew; in others,
my feelings about M I react as a civil religionist.
Up till now I thought it was one religion to a customer.

Not necessarily. In Japan you'll often see a Buddhist shrine fronted

by a Shinto qate’ and in China you'll often find Tacist and Buddhist w
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L}
™ Sech mTiT hacag
in the sameé shrine complex. ﬂ" T"ﬂ the H-Eﬂi'ha' religions

- ™
hﬂ'ﬂ ﬁﬂm E?mn uncnndTlh:}E:t*fnjrulty § e i, a2 ...'I"

S'd Anpve Dl W nm[ i, Aya Neve Mwe baaa
mg

Arlyus _clealianan wihy whe N |

“'.r'r 'R W h;
in an open society 11hﬂ OUrE, Wit ts pablic schools and natiilonal holidays,

it Te Mr v
ﬁl:'l?uﬂb & thatm deeply affected by the nation's ecivil

Ales @ N1 Wwtngian il brve boe,

= 1 can't imagine an orthodox rabbi or a Roman Catholic priest accepting
your thesis.
= Groups like the Amish have deliberately kept themselves apart.

The various communities exhibit different degrees of openness, but none

are unaffected. _Ihﬂ- demands by various groups of Roman Catholiec nuns

Lﬁma ':.: &:c:rﬁ-.class citizens m, / P N‘ “"rl —ﬁ

'ul-illlitil===sji
- I suspect y would argue that his church has always

accommodated its forms to the needs of the times, but that bbnaic teachings Lrl.'
remain kixad and unchanging. An orthodox rabbi mahe, the same case about

Judaism. They'd argue that forms may have changed, different melodies are

| $ubaTreis mels e bas
used at services, but that the of thel® religion remaii#‘-n inviolate :
b e t““"¢“"*"

They'd be wrong. story does not SubsSt: ate their claim despite 1ts

want to look on their religion as the guardian of an unchanging

popularity. Peop

truth. Thay wfit and need that confirmation, but, in fact, religions are

dynamic ities which react to their environment and change with the timeg

M’ udaism and Christianity have repeatedly undergone transformations

which mzreisuhﬂtmtiw and substantial, and not purely coametic. For m-g o

M

e valats God witle l-'h-m'i

frhat which has been is that which will be Uit ittt Y Cop— hm

Affiam A sy AcTivit o Detd o) S ghaul. e ln!-ftw

1 m whivisvald EFRSYE w fPcaun Sasal Erapnons,
P yow boh Wulengl T medievd 2enma gl

hue vamry & LT oF Aeg] FiAl ) D
TLE, TaOAM YNy mroas o T hean A MR

mge both traditions insisted
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tbn-l-ﬁ-i--i-hi-iiiI-inI-I!'-!l-!liH-iti----i--ﬂl-hn-hﬂ-gu..‘“iib
Pl L e n e gt 10T .
- As a rabbi does it bother you that we're like mgpiﬂsm buii‘ their

nest with whatever we san “m!'EL}! :au:aml Jfltm fit the bill? I'd think you'd

want us to be Jewish to the core.

I never lose sleep over what is impossible. e TerTTPREEEENN WS
bun, T Mt | T

and everyone else pick up attitudes from anvironment. Fnrtunate Amerita 5

L
civil religion was created by people whose attitudes had been nurtured g}r L Ltl.'

A Man D'l N e rie ™ he
Biblical ideas, MAM
2 . The Liberty Bell is inscribed: "“Proclaim liberty throughout

the land." The Eﬁﬁﬂiﬂiiﬁi.ﬁaﬂﬁif cite God's rebuke of the Israelites when
they cried out for a king as another proof of the legitimacy of constitutional
democracy. Our Constitution enshrines Israel's protean vision of humanity,

"Have we not all one Father; has not one God created us all?" and the concept

of freedom under law. I can't tell where the Jewish

part of me leaves off and the American part ta

_ -
W sl oo anlled
On the w nlE‘Mr religmua bigamy has been a good thing

f—n the country. 1It's helped us remain a relatively tolerant people.

In 1980 when the president of the Southern Baptist Convention announced that
God did not hear the prayers of Jews, his proprietary attitude toward God
grated against the broader assumptions of the civil r!.-li-glm} and he was widely

e PaA ha ™ A Vo e

criticized. esssssthabekdl el spoken
whnich had not yet been deeply influenced by a civil religion which encourages
respect for those of other opinions = all that Martin Luther King suggested
when he said: "We must learn to live together as brothers or we shall perish

h Mot hokd Wield :ﬂ hAw Boas ALl CdAtel.
together as fools® = After

all, classic Christianity built itself around Jesus's claim: "No one shall

come to the Father except through Me."




23

- Let's go back to quFﬂriqinal guestion. I know I'm an Mericnn.ﬁ

« I

B e e ST ==~ -
h L]
think Mrﬁuh kgwﬁ;nﬁ m,ﬂhu%Tm;'Fh#::h “%" = g
: I-u-iﬂ_MAH%rl-uéL--thﬂ g by . SZin A Tew

ew candles and an occasional hi‘:ﬁ hmf hardly add up to anything

L s Y T LT =S TR S S SR =TS AT T ——
B e I ey eyl
W AR AT Alieny) dmisond TRIY sun wilTwes Ane Arbyod,

= Everyone here has been or

is in college. 1It's Jewish to think college is a must.
- It's8 a must for everyone.

§ :
Not sO0, ’r{_e @thnic groups wise discourage college Enr-r:rllmen'ri ut

their

C hbbibiibiipurnplprierepfeite . The Menonites take their children out of

With us it was off the boat and into City

ghth grade.
g

school after th
Collega.

- My grandparents never went to college.

Pron T ﬂ.ﬂ
'f Europe's colleges Mi,.-"m Jew%‘ﬁﬁkw Jewish boy went

™ UAtvnw ha ﬂ
to heder andﬁthe 1mportanc -:r! e-iu'-':!u on exiEEskes————i in every conceivable

way, It was an honor weslesesslsis to marry your daughter to the brightest student

in the local yeshivah. It was perfectly l&gitlmatﬁ'inr a man to spend his
life as a matmid, a perpetual student. One of the hardest counseling tasks
a rabbi can have is to convince parents that their teen-ager is not college
material and ought to be encouraged to learn a trade.

- You're talking about a cultural trait.

W uld wanld = we WEWE W ivpanrlie

mlii. Since the second century

'ﬂizln hﬂ' M i m
educate their sons. Iﬂlﬂﬁd

Torah, Torah study, was a virtue which could not be too highly praised. I'll

give you another example: intellectual independence, stiff-neckedness. We're

not a submissive lot. We've never been a people who meekly accepted authority.
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Abraham argued with God about Sodom and Gomorrah and Job had a few things
to say to God about His fairness doctrine. Jewish practice encouraged tﬁ:"m
m We've never kissed the ring of ecclesiastical superiors. We don't

automatically defer to statutory authority. I'm not surprised that the Jewish

students in my seminars love to argue or that Israel's Kenesset is batter

known for tumult and noisy arguments than for decorum. We've always been

A noisy, cantankerous lot.

= Noisiness has nothing to do with religion.

It's a by-product of a particular religious outlook.

- I'm still troubled by the broad definition you give to religion. 1

A detlonrnsg v kol
haven't got sesers but‘!*m sure Nps-deesssssss defines religion as faith in
s Ton
God or gods.
L
I once traced the c s dictionaries defined religion and J§

ﬁ.,,ﬁ ™7 m & wepd WiTY Ne Tuniye. : ,
The first dictionaries reflected the parochial horizons

of shebosmmiemssy médieval Christendom, and defined religion as faith in the
Father, the Son and the Holy Ghost. iﬂ-ﬁter the age of exploration when
Europe mhrecﬂqnizlf' that the rest of the world existed and was civilized/
dictionary definitions were enlarged to include Judaism, Islam, Buddhism,
Hindulism, and the Chinese traditions. B8ince these religions all had shrines,
scriptures and sacred symbols, religions were _“Mﬂ as institutions
which possessed these features. More recently, dictionary editors have begun

to reflect the approach 1've been taking which focuses on the function of
religion rather than its fnrmu..'h%:l::?ll find religion defined Lsslge as "a

way of life in accord with authorized teachings® or "faith that the truth

is known and the institutions which support that faith."

- The belief in God definition remainsg the first one.
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Mot always, and you must remember that dictionaries list common Usage
as well as correct usage. I'll make my point again. The modern study of

religion began when scholars recognized that rituals, and even catechisms, h

- e W TS S g
are secondary manifestations and their interest unction.
The heart of any religious enterErise lies in the !EﬂﬂmptiVE ideas and promises

b,
e i:i : 1l1liluhh::!= :zl'ldnn-nwuizlf
which it expresses and function mheeesiiepiae 1= LO as

™ Auvnt Deir idant Any mals Nan PP Qe 1w Twia

Like it or not, idol worship and Marxist
ideclogy are religious phenomena, and unless the Moral Majority manages Lo
censor Mr. Webster the next generation of dictionaries will reflect this understanding
even more strongly.
-

- I'm still here and I'm still an atheist nndw.h

You'rae here, a Jew among Jews.

= That's not what I meant.

But it's part of what I mean. Judaism 18 a religious civilization, not
simply a set of doctrines or practices, and being Jewish isn't limited to

those who can say 'Amen' wuesheleseeeeis:{ter every paragraph in the prayer

e e A . st i
WW ing.

kept thinking of Israel as you were making your argume tv It'm &

Jewish state,; t 1 was there over the High Holidays a y hosts never even

asked if 1'd like to o gervices; and when aid I like to go, they made

it clear that they weran't int joining me.

In Israel there is an ort shment, a growing number of non-traditional

gynagogues and groups, aps# yes, an Israeli civi ligion which, like 1its

American counterpa and laws of the

is expressed through the institut

state and sha#®s and confirms the values and hopes of many.

hosts called themselves lo-dati, non-religious.
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is as much a political tag as a statement of religious di

1f I lived in Israe be a lo=dati. The lo-dati a ed to current

administrative arrangements whic rthodox rabbinate absolute control

over the la status.
At this point a loudspeaker crackled with the announcement of a volley

ball game. I got in a last word, a favorite line from George Santayana's

Reason In Religion: “"Every living and healthy religion has a marked idiosyncracy.

Its power consists in its Epeciifnd surprising message and in the bias which
that revelation gives to life."
- T can't see& where Judaism's and Christianity's messages are significantly
different. Inside and out, my Christian friends and I are pretty much the
Eam .

I remember your friends, the Jacksons. GO play ball. We'll come back

to this point. We've got plenty of time. I was invited to referee their

T Rl

game. Je were off to a good start.
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Chapter 2

) MoZ T Oeluvs ~ WhT fudaut pm, baltgoas

I'I'Ign Te Toalg Aa

conversation as if there had not been a break.

- In'wwlng E give 1 hﬂ hJ H.*

gl e (™ T
o your arqun&ntﬂ..’}clfqiﬂn a privﬂte
matter. 1 make up my own mind. HNo oné tells me what to believe.

Por dald A pasa gt
They already have. Nosssss starts A ﬁ' an empty mind.

By the tins we DU oo think abse wabiss

i

l_'ih medla e What uead. the conventional wisdom,
LafFT" The N~ A

P TS i R e -.-5 oo yiiin AT S vley

wirhe
= I've friends who never gent to religious school ed

el didn't even celebrate Seder. Their

L UMy didn't want to impose their beliefs.") Tes wanted their M

whén they grew up, to make up their minds.

They were raised without any religious

imprint.

Your friends may have grown up without a Jewish imprint, but x

Scape. 00w 0w Lyeom mlﬂ"gma fre—tete. Qe i-l.-m.l nelpon

Wn. I'm sure they celebrated Thankagiving

and Labor Day, took civiecs in Junior High School, and recited the Pledge of

Mlsgiance. imemudtibuioae Dy wore dsary 4PTutel &) New

(L LY S} Redir Pl A e Mmmg o Ne diamei,
~miigreitum———— . _Carents who try not to manipulate their children.

-2 W M

Manipulation is a loaded word. 1'd never force a child to agree with

me; but I m-ﬂ'*w hid.l mﬁqﬁ " g c?lildran App

?

. I'EE"-"EI'
&

considered Hebrew lessons as a form of hr.El:l.n‘H'ﬂHh].!r‘lg. Thﬂ}' wWare

learning a useful skill, the language of Jewish life, and, at the same time,

learning something about me and the values and interests which are important
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to me, deetdidiennbehbiilienildeirrrreppeyboope. 5 child needs direction

and standards to measure himself against. _Just as a knife is sharpened by

filing it against a hard stone, so convictiWns are strengthened when we test

them against strong parental and societal baliefs

TNuw wis s

- s PEII'E! =) T TR A& =
ot o W eyl wheyy 3 “in,
They kept telling me how important it was be free to make up my
TWE pand Al tasedt . T wenl Y9 e Quie e W,

own mind. They meant well, but I or. I desperately

BE

wanted roots
uﬁ.i_hn-.\j didn't know where or hg kbt hinking about myself.

A 'keep Judaism away from Johnny' policy guarantees ignorance, not independence

t

L=

i Lif) | ; TETIRPAEPY;
= T orw up i A e 4l Fdal hine Are % Fa ™ 77
T w AT e :E sl hnrvn TY barg rreae Frowdoo , B wiea § camg |
W time to enrcll ser in Sl
el L

el Abds fovl bamTh Arbylnd febavl, wo doollad

fchool, ettt iiibitlrriorrpr=gnet: v didn't want her

to grow l.ikehweed'. unattended M too many weed i:*]."|:i.,'l,4:l::\er|.a‘I '-
Awp bAr Kidy whe guu.?"‘l hrve TW werds by Ay Mgl b
B

lack™ a sl cense of their "‘"{:“‘"'-h.

D G TTRRT—ER e e R
e sttt . At
P T esseeeissinesmny~ 1. better to have her spend Saturday morning

in Sabbath School than watching cartoonWgarnivals.
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- Babbath School wasn't much. st
ahaniihbdetitadiss: . We made clay candlesticks and learned to read the

lﬁt Anp T Al = LewnwT Wac T Arugus Al 1 deost
m:nnt

- Thﬂ best course I took before going to college was my Confirmation

class. The rabbl made us think.

= I used to come home each week and tell my parents it's all a waste, #f¥wy ?m

wr.-“@a over the same holiday prayers and sing the same Eﬂ-ﬁgEl_'.

E
aibdiiigh. Religious schools struggle with an almost impﬂssihle task. They
are given two or three hours a ﬁ:EE l:.c:“lzxplain the forms ::uf Jeﬁsh life, to

ﬂma‘ ‘n [royanp T Tudslty jp Mabpge ~i
teach the facts of hi:?-i;vl.‘b:';-rlil to discuss the tradition's ethical sma

{:E'TI'EEI‘HSJ' a

|t Y TS

o

STnal Ald 1 ai
el il T THEY ATE @ cted to accomplish this without &g .

L 1 ]

[EEEE ST ereee eSS T

em's not homework or
B T

. = o ———
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- My school was big on doing: we visited hospitals and sang for the ow ity

. wisleag 1B | A =y I i B
patients, ﬂ“h Israeli pen pals si— EﬂVlﬂth;
i :
Y TEE Mﬂur own services. Every other year the youth group

took a trip to Israel.

e e B e A b i 0Lttt i ettt i g el cin s,

A
M‘MTHE first statement any of you made was: 'My home
was exactly like the Jackson's. By providing opportunities to engage in

Jewish experiences :I- m:h::nlﬁ r& make up for the blandness ufh homes. $T4 P
T s 208 N Lagw 1P 3vide A ani ol PP v JTTS
-_ﬂhha“-ithm “ !‘lrp-ﬂ Wﬂpl&.‘

g. You're try{ng to
iln an area where I beliesve they ought to be let alone. Religion is, or should

be, a purely private matter.

T b0

Religion always involves community. A religion draws
. "'1-' :

together and celebrates a group's values and vision.” My faith represents ﬁ“‘
Hh

my private understanding of Judaisp h"""‘""‘"“"

_y P ih . _ _ P 3 've u.u'l.l. ors o P LT
8 together in mJ,

B e g

llil'l hﬂ *we |..T o

way .

= I don't want to be a magpie. I don't want to build a nest out of leavings.

1 want to be an eagle. I want to soar free, be on my own.
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Before an eagle can fly he spends weeks as a fledgling being cared for
in the eyrie. -Forews Judaism % he My ‘H" wBere
nurtured urttil'z imagination and learning had developed to the point where

wa could fly on our own.

- I've had a checkered religious career: T.M., an Indian guru, Zen,

" :lh im Fﬂmi
even a brief stay on a religious commune. My parents maintained a Jewish
¥ 0T & e Thivk NI _ d hmk Fryhen
h to do with my s&arch. g,
(T b il

El——r————————————eiiiiiniideits . 1 decided s to gmma and when

to leave. h *i-‘. i r n' ' ns,

t - - - 1
(et T 4ilE
o p "‘“'1! ﬁu!‘i' %r bacillenchprng B FARGDL A bigoi va AT,
1 m not a determinist. & pold _ta my argument

L Bl "l"u"h-"l-‘ wy dedh S00A own Falh ovl
S ik e A ST il e s il e e R gy AT TR A TIPSR
e F mithang e warr § I"' n-........ "I"I-r"'l‘u myu mot| nhh. Te o d ,..._-‘r

L he =

o

T * ate ; : % HEn

AN TSR, T W e good bit of conditioning always precedes conscious

commitment

tE.
= I've always assumed that religious commitment grew out of a special

experience of God: Moses at the Burning Bush, Isaiah suddenly seized by the

SP & VaomuThen we i e vagw phe t Ny nivo
word of God. ju're saying that being !nglﬂuﬂ 1.5 #I.’n'mtter of being

o H:fﬂ& fan

of community.

without any real trauma. GM ‘pn' i bhreve beA

= How was it with you?

[
I was in cn!.’iege tzﬂtrﬂﬂ the end of the second World War. My tutor was

L1
an Anglophile who felt that the English government had good reason to prevent

Jews fleeing Mazi Europe from entering Palestine. The Zionists, he felt,
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were being unreasﬂnahle‘ﬂ-ﬂhlgﬂmt

dielenispn. The British Fleet needed Arab oil and, therefore, England needed
Arab support. As we talked I realized that for me this wasn't just another
political discussion. The issue didn't have two sides to it. I became quite
determined and was reproved for incivility.

= I wouldn't call that a religious experience.

¢ TP TR AN P10

‘L. ew weeks after our argument and that niqht the familiar words, “neut year

oVl el plan) Am
in Jerusalem," caught in my thruat. to uurk

Al e AR M el
' hz—h&-h;qenw securing “AH the yishuv nﬂad- to defend itself et
: W’ eg. h“‘ e ‘L s T MLAN
Al

- Ll
E

Aropemi—gva-mipoe M ey E gnr TL#&

Thieidehiie=degy May [ifteenth, the day Israel proclaimed her independence,
-

e Swih

el

l-"' pTro

V3T D

I happened to be in Times Square, and as that news flashed on the elactronic
tape high overhead my eyes clouded up, powerful feelings swept over me, and
the words a lonely Jacob spoke when he unexpectedly sensed God's protective

presence came to mind: "Surely God is in this place and I knew it not." _lews

fuﬁ! ‘H _ *Tl o i

il TP piais.
e P BRI SR T
In everyone's Iife ere are times when something within us reaches out

wer B
to something apprehendesly but not Eﬂmprlhend-, and we acknowledge commitmen
that we have not till then consclously récognized.| TGkl We

y father was in Patton's Tank Corps during the second World War.

He dates his active involvement - he's president of our synagogue -

the day his company liberated a German concentration camp.
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- Those were intense years, L — T T . | Can
. Thaw AFTRA. FLAAYL Sacane ™ (MA@
imagine ?t.:-i he felt, but I was born Mund I grew 4
&

b
up in the Mc world of suburban America. Binding experiences don't
take place in cocoons.
- 50 leave the cocoon. I got hooked at The Wall. got there late one

afterncon iae there was just enough sun left to bring out the golden glow

dee B
in the stones. A few old gﬂ:lg 1;'9':-.5 praying. w r;l;r'*h. 5
ﬁﬁ"w E.l-q b 4 Iv & ergy = NPT and hulﬂln.l'
eyes r-i I felt of Jewish history %
A Loyl LT
Wﬁrﬂad e nﬂm‘és of §
>

QM Jewlish refuseniks et liebeeed 2t our Confirmation

service and seo-rmmm® I choked up. I felt something.
& Ayp? A - B Ol you GoT ASTWT & youn -
ng

If a relj ug high, why are we talki
Leaning, At Youn Asly

¥
B
about identity? Why have religious schools? .Mnmwnhh
TAUEP I8Te A trmaFounl TalenLrvws « 3T TuY Vripen,
WWMLE

b AP Lo o peaowins ey bl bilte A &, LT ool & Nt thll
 — L PR EOICL TET O VR,

Many non=-Jews fsaw the

—

e
""hr""'mﬁ"?mns"ﬁ-.‘a“" oA PR CuL A P

corpses weére sickened by :hem’ Baay certainly e folt

.“-‘! but they %:M;i o m'

Spemismmsisput the evil of HaziisT
Th NF3v sk LT et Ber= (g back T
Mﬂf Jewish loyalty. Only a Jew could feel that.an -
.'ﬂiuh Cbiiede ot b O 1.
&.Ei!tf e rameters o ,nur reactions e

R
hqht}hanuhah lights and Sabbath candles,
-

'
sinhatihuah and Jerusalem the Golden, attend.ﬂ'arship, bmwsi"'!mund in our

wil aT AaT fT' N youy kit~ Tantll ravyan

literatur.:" w-:rrhﬁln the Jewish cMmty Don't sit 1n services daring the
- M Y fFea,

music and words to get through to you; involve yourself in the moment, open Wt Loy,

ot & rmeal
Mqhﬁ.

= I went a few times. Nothing happened. il S il"“

Ml wiwily il ﬂ,ﬁ?
Try again. PReligious feeling is like love. Sometimes love su

yourself up. Tied o Eudd | b p“ . | a .ll'llﬂ‘-.a a

us and sometimes it takes a lot of being together before we realize that we're
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more THan Triends. | eyt e,

mwnﬂﬂmm

: : o)

AT
po e pobe me o
- 1 know what you mean. I told you %jad was active in our Temple. }lhan
.y
L LA A g .
I was a kid services bored me, | ————— i il 0N
b

day, to my surprise, I began to sing along plirl: was a nice feeling.

- You know, this is the first time I've ever heard Jews talk about thelir

M religious feelings. /M graduate schoop I had a roommat¥™ who never

F iRl
stopped talking about the time he accepted Christ and about the changes e

i
had brought ﬂbﬁ‘;ﬂm Christiang seem to do a lot of talking atmut-m-
i

beliefs. Jews don't, at least not the Jews I know.

a3 e
We're conditioned differently. Ehriﬂtianiﬁ iy Dlacesd S

@ the transforming powar of faith _ They believe that e

the Christian faith is in and of itself redemptive and they prove this by

. . sebik _
having people witness publically to h that faith brought to their

FaiTw Pual, well , iy

lives. Judaism, galmmssegygs values faith, but we have never assumed that faith
Y
alone 9 tranafnm"a life.

= GO On.

OJ A o4 Adiidp )
J : religious life Msp&cific set of commandments ;mun-ull;
—

» [P |
bbbt Jiven m Gﬂdf-_ﬂﬁ set out the right way.

WL T deavndl Wiakk i# ;ﬂ“lm el b wlm w T
the Commandments
HTﬁmlﬁI ; ey Ane T Igvelv) e

aenaitiviw.l— Jewish way was a demanding on nd among t Early Christians

there were those like Paul who felt that the commandments asked t ch of

. 0 ThrmiBrvg oy
them. Paul taught that Phith is the keystoné ﬁ you have taith you don't
need the uf.-‘ structure nlenus.

Church life was shaped to encourage worshippers to believe in the miraculous
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TEThis Rum AUJL Fva PIAENTL Whe Ane  wWiTH LU g 1 Asiuia
M AN """ﬂ""‘ -;mvﬁtﬁhﬁn (3 “l-' h-d.q_..._ Thel~ &L
healia, Cumes Froa 6/, T vl (TS Teuw "1 N —

powers of faith. e
Y teomamde uird T WoUmr T Pl wuni minAde,
Higy T onr wa] aalgd e

onp Wwad abig To pul OFE nlidnal,
L 3 ith sometimes works miracles, ;

et iesirepesa B IR o0 Lo o A ane AL 6y TY g9, Do et

T Paw T L TornRBrrun ha well

feelp immensely relievei‘hﬁ:_—ﬁmm*h“&hﬂ- but once
BT el PR wonkg,
hE'E%

he has to discipline himé'élf never to take another drink.

LR Supportive cOmmU o

1“'“ “IH'!& ith
- You've been - - A o irs, yarem "n: NS 1rtI

3 Thak Joon AuRT nas 3 Thadl W meaard
the heart, not the head. the boat
I"'urhlmnl. hﬂ

askigep people, as many Christian groups do, to make a public witness. hr

Rl = Al TH Koy fh-uﬁﬂ'wlﬁt; A Bow faatenal Fagarlion

MOre COompe 1[&:; e honest words spoken from the

P wabigP wedls L et PO o
heart. i@ Ha's wovonm goflen TV .

| e !ﬁ:& ! A . |
experience cut loose from g mooringg in

hm e Hn-!lu-qé BOT et by ™ MG LWL At de mﬁrn

a defining tra iﬂ:"‘i. We give leadership to the learned, not toe the pos

hecad Ars guw  ISasws &m m hﬂ ﬁttu u—nﬂ-'.d'rl e nd

o A

bbb idom. For us it's a matter of balance: schooling, the accumulated wisdom

™ T“d l-l'l"; LAle s Than
of iy, the testimony of one. Thaedanger of focusion

= 1 ‘ n s -

LY ]
R o e b
-- e i i . 1+ In%

School we' talked about e - __ | e
g L™ Todniim molwseh, (BBl X AbLe™ bl
n Tardani ALl | heliend .

L N T S
B o T ATL T e h&m'#‘—“ /

A F'Pa, r "'!i.i.‘ r..ﬂ’ ﬂw.ﬁi" Tﬂ-hm #H*

3
TIAACL Aap ANTI=LOniTaw ,Anm Abect Ty AR Gopvst, 1

K ma wen TALKS, At LendT Al Wil gty , Al Tme
Breny  bal
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9 Millions were caught up in the Nuremberg Rallies and in the%l—
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t8iflg Are Rer™

- I like the Quaker service where m sayj whatever is on s ﬂ-“

mind or nothing at all. It's a genuine moment. |kl

o e

Intensity by itself is not a virtue. eeess-iatesipper-rsed=n/ =P TS IS
iy A : vh
m There are all kinds of faith, a religious hlghw

Fermanent Revolution. I've attended ag evangelical Ei.arn.r:id::e‘I full of clapping

. Aka 1P
and singing, full of fanu:;:II hn#—-crud.e patriotism and cruder racism. The

moment was special; emotions flowed; the participants felt confirmed and consecrated;
#

: T ioyn
but the loyalties the moment mm wefe dangerous and dysfunctional. Faith
begins in the heart, but Lidessdehilmmesans- must never be left to the

heart alone., kel e il i it it 1 T}

[rre——

ﬁ M- 1: r:-".l s Yiun Mot 4vaiae,
= I still like th I'm .: person, not a parrot.

. "““ WT“ h - I hﬁ I-LLF

Ha jie M ag h- "] TR vihb hoorgw &

gt BT 4 LETy reis ity & M VDXL Ase. ﬂ.ln:, : Cpaa gt pons

T service was shaped around carefully chosen texts and the Torah, =iy

h
/ Tt
Yt dun, winik acird W mew
e ..L—-;.i deas wobth thinking ;- S
e nn-

- hﬁe texts W“l“ NAT
sl o a7 Lslos Av Teum m“'
hThE te 1:5 ﬁ meant as Eprlngbﬂards to reflectio

song and sile

e to give you plenty of time to develep your m-ln thnughts -
- ¥ s T — =

B entplign  WETIPN ;  F g PP e Y ;

the basic L
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Prgn s wis TR Semy, ur
- Qur rabbi constantly :n give us background on a particular

M Sometimes I'm interested, but generally 1 find he gets in the
- - AR \u...Zuﬂ. " 2
Coeslk. £ service should fJu:r--wIll ﬂh‘u!'Qha Bible

§rle,
calls "the he.;uty of holineas." w—mﬁivinq directions

" Jﬁa anc@hl—uu&.qet“ through.

- Getting through?

(- -
A German scholar, Budolph Otto, coined tiee term'_numinmu:-:- to describe
K & A GnouP U sawnd L) I8
the emoticnal impact of wae moment when ecessss-swesssel the mysterious
¥
reality beyond the work-a-day world ssd-aekamslved-iy o reality beyond any
el weall

ushasagiipes ordinargfexperience. WERYy the numinmuﬁﬂ. Kedusha, holiness.

Otto, a non=Jew,

6 Sewvagad , _
the numinous gl on a number Of -eleS—— OCCasl0ns,
<

including a Yom Kippur service in a small North African synagogue. He described

the scene. The worshippers were in white. The chant was minor-keyed and

: m bade ase FenTl
repetitive. The congregation moved with Ab.Jusssdsc sway which drew the worshippers

ey W %
out of th&maelv&ﬂimm a world beyond ordinary cares

and :-;m-:-ernﬁ 4 Fos TIY pyn b= Thdnrls A B
- BTTD el rl-'t'

IW
-~ We don't chit-chat so much, but we-Sessplveseghsd nothing much happens.
I will E!y that the youth group does have a lively service.

B T T T T Tl bl e bbbl L Q0SS _and dancing

i i ' ' inegs in a Thai
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d *» TRy wngl Lur man 4 dag 1} ;l-na':l"‘"n-l- A -nluh#

oA

AMD spenT ragily  w T T 210 4T

I spectator, not a participam -r""#

P e itk i D L il . W don ' 4.

A happesiny Cov e Fal\ «F F..u_,;: AT 8, Woaship,
) 4

(T you n--uu'lll Fiad a T hoaslkyp L Lt Maiyned A A

e Ll T 5 ﬂItEd

e ‘11- T _r Jo ewrs -l'_lli & P Lo

—— - gic

ey £ ~ ' 2 - AT
_--lrl- badice AALLS Asla & NONM
*‘ﬁnat you call holiness is simpl

EHE g i : n 5 € vely

Yy L g e ¥ SR & s s o e - - . - - ] L) [ lt}r

FeTTTe=-rivepemewspdmt if people repeat the creed often enough they'll end

up as believers.

; ‘gaa together .—-—-..."h. LI#F{M

i Al TT 4 A Do wbaly oF (T, =
Bl L SpeEClAl message 2 FART-E . @

B e T e, - I atip keepp a community from unravelling
& i TP : . . :

. Wt A et e e TP e e P T e el L L
& = I'W Ne fﬁTﬁlﬂir b 87 N T | -r'l“_d_._a“::‘:’:“ y w8 1A

rmematl To b Fhﬂ;iﬂ' ’-_ﬁ-milh e Lal wd -iql

By Faill jole Wodi'landy

te; pulpits preach; servicds put words in our

b — H-Drship .

Parochial schools

mouths; and synods organize political campaigns to outlaw abortion or force

television stations to show “acceptable" material.
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As I said earlier, all institutions are rife with contradictions, but

I‘H" 'ﬁ:ﬂ "'- s HF .Fh‘ '?.hfs-ﬂhﬂﬂ-lﬂ educate and inductrin:t:.-z vl .Li

T™hy T Fuwas taslieds Thickhuw ALL™ N wATEA puerl wieet oF Ne
M——ﬂ!ﬂwﬂnﬁﬁ“&. IJIEE H'&"

#’f e tewier APty Bl we 4T “bs fﬂT:! o o H:?uenu e b, y

Trar gt
_excommuniCAles Seioilie a0t e tilidLlbbielioahe—rorraer The synagogue
by T %

is not always a saintly, or even inspiring, place; vet, it's kbl Placa.

m&;:'

d

- I don't expect any institution to be pristine, but let it at least
be relevant. The people in my parents' congregation are always squabbling
over nothing. ©Our city's full of real problemsemrace, unemployment, Fﬂ‘u’ﬂft]:"—

g and they hold endless meetings on whether to redecorate the Social Hall.

4 »
i e PP T T P T T e Synagogue

Ncamunity of neighbors who share a religious tradition, not a fellowship

.ﬂ.i.-.u.i the virtuous ewiehka.ies. The synagogue's goal is holiness, but
L]

v e Ny T\

life ig with people and few, if any, of us are saints. Laelkabdii—RillOogues

L A iy cnpe m Ne Im-llni-.-ﬂ et TAE polaul pra jrmm
- B M
Ak 'h_:r JenLow XTled TP PP .~ re @b he

boniihaps S¥AL) il any ninh
e Thas TuUa ot Bedll a,

- Irrelevance doesn't bother me as much as hypocrisy. 1I'm put off by

eall Te Na

congregations which emblazon The Ten Commandments over their ark and e

P

iarehesss hard-eyed men whose only virtue is their wealth or power.

gﬂﬁ Arm O dad o TR
You'll hear no argument from me. ly Yiddisgh q-mch
‘D

. -

appe that e L v r Y rich man is wise, competent, has

a beautiful singing voice.
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= I wae ralsed to treat religion and religicus leaders with respect.

00 Ao oL 1 el
Ag a child I t our rabbi God. MNow I find that some of
AN

kY A bmillea Thaw Apens wiee,,
it il i e e e 7 R o i e e R S

his ideas #wm trivial and that t

the trappings of office. Almost all try to serve God but none is
i Tefntem Tums', #0 losh Ao w Lmsdle Apnbb| LA Tardan »
e o TP Jews are never asked to kneel before

I.huhfh:if‘raj?b-i. Fewld: e  Jbdaim fdoa, adT €0 tcnaga

LA ‘1fL
- 1 once went to a service where the bishop sat on a throne looking like
iy,

Charlemagne.

t:w-nl trappings fit poorly on those who
=

call themselves God's servants.
7] Hli.-fh.l: fllem a lrhﬂuﬂ,.l.-d- ha 1 Ay in.-ﬁuuul .I’-TT'_
—— ' : : : i : dnmnd c o

and love me of 1 » N depend on how % # AN b s T h

B i ssowen df I don L want anyone To

think of me as apart or different. )

= 1 can't argue with you when you're in the pulpit.

5=

Many do, later."E don't claim to preach an Infallible Word. 1 say what

I think, why I think as I do, and why I believe my ideas express the thrust
of our tradition. 1If I'm persuasive, well and good; if not, I'11 be tuned

out, even if I'm right.

—
W oFler povi T
- We-bmais Mter service discussiong and our rabbi gives everyone a chance

“ Lhe Conmmn
to talk. He doesn't interrupt. He's a sensitive man, but he also doesn't

change his mind.

We're back to the problem of open-mindedness. Religious questions are

not theoretical questions asked calmly and answered dispassionately, but urgent




Ve Syrmgipe, E & Wian
bk A  bMArgindd mﬁ:?l\?

i

e I et X peag=is T

guestions which mpeb-lte answe
sty . Faith implies commitment. Once we have

answers that satisfy us, we don't readily lef go of them. I wouldn't have
LYY 14 k-# ;
become a rabbi 1f I convinced of the] importance of our special message.
o B pasians s 2l Pe Anbe' U wioll
the synagogue
Aty fiome we've had a succession of rabbis, and even the good ones haven't

Bws (Guust, Al gaedt oF hyonn New) A S v dn AR N AnDen D
been able tn‘. bazaars and bingo .I-‘:-

o

& 3> L)l Know (ot ﬂ“wpn 1 43T = e iﬂ.illﬂi' Ihl't 'hdlu Ly ~rypasd
£
il e banaansm | .  No synagogue can eliminate

oA
regular services take Amos out of the Bible ( & trapped by the Jewish
radisiaa ch"'—!-—,.

v deoy oyl bongr @ Crendal

- Priday night there are a lot of empty seats.
L

And a minyan.

= 'Th isn't 1 t " il E I
e mnasag:::sn getti ?-' hniuzh e y - bt -
How can you be sure? :

A et

BE .

= I think of the synagogue as

&F Bt TVin
A set-apart place, a sanctuary.

Nn ssrrre g Tosn » P o,
The Temple in Jerusalem was a sanctuary.egglieees built around a Holy

L Budlas
of Holies which only the High Priest could enter. Only a priest of the family
of Aaron could officiate at the altar. The synagogue, on the other hand,

is an open place, a people's place, whera holiday and Sabbath prayers are

sung, the Torah read and discussed, and community business dibﬂtéd-@

e ——— . . The synagogue reflects Judaism's teaching

that every man, every place, and every useful activity is preciocus to God.

It doesn't have to be built a certain way. It's a place where every individual
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counts. Nine rabbis do not make a minyan. Ten laborers do. Tieekaifddedi

& - ml + m,‘hi U AT t....- N Aabh

who is able can conduct the service or read from the Torah.
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- B IWE prnap windanad " o

el S iieinine 1. why «@mmmss pray for The Temple to be rebuilt?

Perscnally, I hope it never happens. 1've watched animals being sacrificed

in the Indian villages of Latin America and there was nothing elevating in

o A LG e
such rltes—-ﬂh ]I don't want my religion done for me by priests.

T
I take bhe praver Which SGKE bbbl i ik 1

Tamms 25 nothing more than a4 dramatic expression of the age-old Jewish hope
that wa want to be a free pecple in our own land and be able to worship there
as we sea fit.

- That's not what it says.

This prayer was JaasseseenEEECENEEEEEEEEEs ©he Temple was destroyed
by the Romans. Sese Jews looked on the destruction of the Temple as the beginning
of Exiielrit was only natural that they should associate its rebuilding with

BT WTu ImjeaTal]

the end of exile. “ThenSesasseceelllllllN-t iz that they didn't spend

A
too much time lamenting what they no longer ha%ﬂbut guickly reorganized religious
= by & TCAada Hlk‘-llﬂm he
1fe ¥

MAdair
the informal ..-q-:;-"'-':a which had developed naksssbdd wherever Jews 111.:&:‘1*_
Liery S e Lo
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- When you talk about attaching an aura of holiness to an institution,

1 hear intonations of magic.

Not magic but meaning.  For worship isekeeesewesesssss to work pecople must B

pavpmel T fad iw A bynnge

MY that emotionalfelectricity which turns a perfunctory occasion into

A gmﬁ& .
and reassuying rite.
e

It was essential that ot be endowed with some of the Temple's

- I've always thought of the synagogue as a community center which has
. fosal Fverts, Fosim Ann

classrooms and kgl mesting rooms Hheri services can be held. Dr-hhilejisCe

W hold scceslhliameed public lectures and weddings in the same auditorium

*we hold services.. The - Ark can be rolled off.

Tive—jabisiimmaeddee 1 “lie Synagogue hm—ﬁmﬂﬂry :

-
bETE Banky i ¢ dasaks pren
TH an Oopgn_institution, but not a totally informal one. }'ha Ark
&

which contained the Torah scrolls was curtained off the way the Holy of Holies

in The Temple had been. Worshippers bowed when they crossed in front of the

et plog g

Ark. z(h&n tta Torah was paraded worshippers touched it uitt.tl}lﬂ ir prayer

_ e fNoast U A somay oF N
shawls and then kissed the garment. W-—u—nm—ﬁnaﬁ
- “'“'”'"L- ' +“ -.r Wy i1h A AADAs Low ﬂ-fﬂ Preavemsniupm

The camp cook chose this moment to bring in a tea cart. When everyone

had been served the conversation resumed on a slightly different tack.
= I've been debating whether or not to join a congregation. I want to

set down some roots. I like the holidays. /I care about Israe I'm proud

of being Jn'{inhhﬁt I don't -g-:.h some of the doctrines the synagoguse

stands for.

For instance,

ﬂ'ﬂ"ﬂ misa o Llﬂm
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= I don't believe God answers prayer or that there's life after death.

I certainly don't believe that God actually gave the Torah to Moses on Mt.
Sinai or even that he spoke to e N ———

NC Synagogue I know requires potential members to sign articles of faith
before they are allowed to join. Even when I was ordained I wasn't required
to affirm a creed or w.:n a superior's authority.

= I'm surprised. I knew that rabbis didn't prostrate themselves before
some chief rabbi like newly ordained priests before a bishop, but I always
thought there must be some kind of loyalty ocath.

Our teacherftold us simply: ‘We've taught you what we can. Continue

BTUAYINg. TEY (0 ek 2 H to your

£
cchregatinm .'l--”.h: M denviris o e eyl f-l-.l'

[ ]
Iy “_ e I'.Hl-.l'
- Interesting, but you really haven't addressed my question. You wouldn't

have spent years in the seminary if you didn't find Jewish ideas sympathetic.
I don't, Judaism's over there and I'm here. How can I affirm what I don't
accept?

You can't. You needn't.

- You can't be saying that Judaism is like silly putty that I can shape
into anything I want to make of it.

A synagogue is a community of Jews bound together by respect for Torah,
familiarity with the patterns of Jewish culture, and concern for the survival
of the Jawish people. A synagogue is not a congregation of "true believers.”

We don't bar the door to anyone can't say Amen to every idea in the Torah
or the prayer book.

- I can believe anything I want.

Loeaid®T Thatl
Who can stop you? But u!‘:_ﬁ the synaqnquf_' promote its
W calinug Ts

special message.

- That's coercion.
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Mot coercion, consciousness-raising. 4 a religious .'F uses the power
of the state to force attendance and submission, that's coercion; but when,
as in the case of the American synagogue.attendance is voluntary and the only
power the institution possesses is the power of suggestion and example, then
we're talking not of coercion but of gentle and legitimate encouragement.

| Mo
- You're being inconsistent. oSeeesssasss] you're telling me that

d AL R
I can't expect my synagogue to tailor its teachings toe my beliefsg dwe-ponies §id

Ehg&'ﬁl : | . :
Judaism §s an evolving tradition which has changed to fit

the needs of changing times.

Life is full of contradictid

mark of truth.

o funsisl:.ﬂna::y is not necessarily the
=

= That's no answer.

mw : " : o
Rl bl iiibeidnn . Judaism evolves but does so slowly by a process cri
H}P Y P LY
serious reflection and community consensus. Your views and needs are only
one of eeeliesesy thousands —————

- :
e {l-'im- YFAM you 4y thana yn Vi ,
e ﬁl‘lfﬂh;irﬂt Pru)l sl oy l...h.u“i* L L LT

Haven't you overstated the synagogue's openness? The synagogue may not

ik mg T Snpa A
mg take a loyalty cath, but maew rabbis 4 their communities
ki =E!EEE:=JIIIIlIIIIIIiIIIll.E
Tyt follow - 4 rules, L E h.

@ ERs /inETLom ke mi— il B Bitreemh  TRALITINYE A

B Are M ALyl Wi TE SAWAAUnGdTT Toir Mie et wnflam

During the Middle Ages each Jewish community was responsible for the

Lonad 1~ 2T
g (. ‘ﬂffectiue
T4 o™

means of control at its disposal was the threat of ostracism. Interestéwgmine

mobedam

the first text by a Jewish thinker who wrestled seriously with the implications

maintenance of law and order among its members and

of EMnr:ipatiu“ﬁi-_u Moses Mendelschn's Jerusalem, advocated the

" T
banning of the ban. Coercion, he m Ifnd no place in a where the

religious bodies were no longer charged with maintaining law and order.
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= The chief rabbis of Israel don't agree with Mendelsohn. eyt
A

aﬂww& They e uau’ their political clout H.H,

g v ang T3 Asind hmhﬁﬂm’
- - _ Ennrfr ﬂnm e II"FJE-I ITIET 4
Israel's a special case, te
N Jay b T aAR Ra vwen -] e T
heFiney Telpto. = hppan st T Ajaee

to
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LT ; Y . T T IE - i Vi1iolatesS MY DT - e
deggcracy remdires the e s L L O L D Riily ghige Problem i5 not

that rabbinic requlatinnet’a:gﬂ HBEEEEB.I':I.I}' !na:ceptahle in general, rabbinic

law is both functional and sensible but that the present Arrangement 15 Ccoercive
and was imposed after a crude political hargaiml ﬁ"“E g'j !
- Israel's rabbis wouldn't have demanded these powers in the first place
if traditional Judaism didn't assume that this was the right way to organize
Jewish life, I'm no expert, but it seems to me that Jewish political philosophy
Lot " . e
AL il -paaawes doemocracy Since the tradition assumes that
certain rules are God-given instructions and not subject to popular referendum.
Those who believe literally in Sinai must feel that no other law but God's
law, the Torah, would be appropriate for a Jewish state.
b Spni LA A _
- Khomeini's Iran is based on tiesessssssisesiessd |ogic.
So were all European states until the French Revolution. So are all
Arab states today. The separation of church and state is a modern concept

A el I.t‘ﬁ_';h.r ]
which requires sheidliseel-sspeppss: revision of outlook for those who beli

e CNAT God's rules cannot be set aside just

because a majority decide that divorce should be allowed or abortions permitted. =&

- it
A i L i b ettty | | 7

- As a rabbi how & you answer the other side of that argument? ‘,ff

will T eAl »e hm
Judaism can be changed by the popular claim to be a sacred

tradition?




o
‘e

47
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AT | I know orthbdox rabbis who deplore the present political
M
arrangemént in Israel almost as much as I do. They believe, as I do, that

T NE

in the modern world coercion ends up by being counterproductive and 4aaulg

!]En-l- Y Egﬂ- !'.tﬂ e \a Jlntﬁg el EALsted 'y ha

= You only get this problem because Judaism skeallEENGE. LNtO practical
iInNThe bt
affaire where 1t doesn't belong.

I'll say it again. It can't be otherwise. Religion's not a romantic

1¢aeinl ~oi¢aye AT No momuig 45 sua WR #as
sentiment but a : i :
Au, WBs. |

e. Put another way, we who serve God

whom we affirm to be just and merciful must not only worship Him in the synagogue
but work to create a just and merciful society. To this end the Torah not

only promulgates righteousness in general terms - we are to speak the truth,

avoid malicious gossip, not bear a grudge, be loyal to our family responsibilities,
respect the sanctity of marriage, and honor our parents - but properly sets

out a whole series of specific rules through which holiness, as tha Israelites
understood the term, would becomae part of the social order: tithing one's

field, freeing the slave on the sabbatical year, paying a laborer immediately

all that he has been promised, due process, and a carefully organized judicial
systenm.

- You're talking about law, not religion.

e e B B - B nn . ST
mmmmu* Judaism is

not a private piety of withdrawal but an affirmation of righteous living and

the righteous community and necessarily is deeply concerned that ways be found

A
to Etl'ut-'turl' ité values into-peeeissls public and private lives. TN Lo
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~ ghit peven Lilsl bSlytie AN tals pebileny , B &80
like the image

-
of rabbis striking deals inam ﬂmnkafilledm M W e b o D A AT

PF s wn praTul Libea, T P e fwbpil
I wouldn't want my Synagogue to a&iQn itself with the personal ambitions
of any politician or political party, but when it comes to social policy and
the questions which invelve the future of life on this earth, I can't imagine
Judaism remaining silent and as a rabbi I can't imagine myself remaining uninvolved.
- Play that idea out for a moment. You want to be in politics in order
to sponsor Judaism's social concerns. If you become active in politics every
othar religious group has the right to do the same, and many will push for
~ 'Tl--ﬂhﬂjh ‘M
programs you don't approve of: creationism, t and
federal aid to parochial schools. Most of the single issue crusades of our
day have begun with some religious body. Wouldn't it be better for all the

groups to stay out of politics?

Everything we do creates possibilities and problems. Moreover, Judaism
W - I‘h"

.' o

m = e ] o E
P . AMOS and

ancourages us to be involved

li - - 2

E Ire——r——E TP T T T T TN T T E TULLNG Class.
et re [T

- '.!; recent poll indifated that most Americans would prefer it if their

Erﬂ'mlﬂ - 1% m w T S

ministers stayed out of poOlitics.
People call a sermon political when they disagree with the preacher.
1f they agree he's not talking politics but explaining God's word and doing
good. The same people who wgimes blast the Moral Majority for injecting religion
into politics applaud the Council of Catholic Bishops for approving a Nuclear
Freeza.
= ﬂ college dp-wwbmg roommate g was a devout church-goer smmiswho always

insisted that politics was not the church's business. 5he was full of guotes:

"Render unto Caesar those things which are Caesar's and to God those things
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which belong to God" and "My kingdom is not of this world." The church, she

said, was in the salvation business, not in the bureaucracy business.

e dT Toe ik,
“ﬂmerican churches Jewdesshaslsslsc this hands-off view as long as the acmfin].

day began with prayer, the school teacher was a church member, and history

LA mgl
L T S

pet what was taught in Sunday School, miTheyw
¥ I Milea. Swiry Pluop Laws me D ha Al e TRl

the publis schoo Bl-l-n no longer

assignments

T

|
counted on to reinforce church values. During the 1980 presidential campaign
many one-time 'stay out of politics' church folk coalesced inte The Moral

Majority whose political agenda is to require America's institutions to again

reflect and support church interests. ool
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- You're being quite a cynic. You're suggesting that religious groups

stay in or out of politics on the basis of practical benefit rather than principle.

Churches and synagoques are human institutions. During the thirties

the Vatican held its tongue on the evils of Fascism. Hesakinesepsabaaing
@ eAP Jea T Y JiuT L mn-h-‘;l.h-ﬂ.l-n—l
a.

s

- Youd® argue Wmasthat the opposition of most Jewish groups to such
[

programs as public support of parochial education reflects the benefit Jews

have gained from the high wall of separation.

EAane A Sonir o mpim Jmei Anmad Frum TS teblod

sm does
ﬁﬂgl Tk f A oo BN pem enie Kine Al enpiie=l Na A
ay those

responsible for the budgets of Jewish day schools have, by and large, ceased

PG, &
to be hardliners on the issue. THEACY some JELP =il @andl w atl

N we Ao,
T uanly Jou BenX A cant wh—alTAcum

@ T jstd eourvaiy oF it saD prinrled T




Hﬂl‘ el T-ul'l- - TR H-’ AnlinTte M .I"' b ML A ““
y AN C Tann !--il'u'-llll r
mllanlin S Qundly

& wonrp l“."l‘rh.q...u ﬁ.ﬁ Nene Afe A ki1 dA SATHT MaanTay
F i P
&b povin) "“"" Lo o % hre '-.m.-’.*,aﬂ

Axnpgl: agwe Do T Uy N e Y rre® A v 4 CI
At WP Chn j-hll'--mlI---

W'
PP SRS ik

H'F ool Wnit SEFTTirg A KT (EnmwaL, AW WT
™ brarmi Bin LiawWen,

4 T

Ne femee
T Leade, |ﬂifﬂ“ in P oLl "“M G
e

=2 lﬂu_”-“"l
Pinale Anme how T daeFined |

Thily ahnv G
vt it sl
T beligve THhT TLEIT AAR O FLWTeEn bt .

o i ‘ o AT KT G~ NEVOR “ﬂml{
bidad WiT T Atse balieug oy, P
ACT 8.T o dusifTeanil: :ﬂ: weliind.s ' iy

bl ha Py SnpmeTed Tho~ TE vant, oF guing, The
TaiT B Td Jrraeat™ T Fime & g@edibl,

#--.n..m e My li‘iﬂ:i____—-———-—'—__-_-_-:_"

il | e s [* IJ_-..._:-I-—II Bk e - bl Bk

3 A paarugle e Gus(Tiem W wolve o




.

20

r special message specifically links piety and

public policy. God did not allow Moses to enjoy a quiet domesticity with
b his wife and sons in Midian. He was told to go back to Egypt to carry out
God's will. The prophets insisted that God demanded acts of justice rather
than sacrifices. "Who has asked this of you to trample my courts. . .I cannot
endure iniquity along with the solemn assembly." Rabbis were encouraged to
be active in their communities even in business - rather than to withdraw
into a life of secluded piety. The mandate was clear: "Separate not yourself
from the community."

Some years ago I visited an old synagogue in Lisbon. The wall facing
the entrance door contained perhaps a dozen slots, each large encugh to receive

folding money. A brass plate above each slot bore the name of a service organizajion:

Hachnasat Kallah, society for providing to brides; Bikkur Holim, society

for the care of the sick; Hevrah Kaddisha, burial society. That synagogue

raised and dispersed money for the welfare needs of the community.

- I'm not impressed by charity. It's simply an easy way for the wealthy
to feel virtuous and to gain respectability.

Those who put money into these boxes were paying communal dues, not giving
charity. Judaism teaches that today's giver might well be tomorrow's recipient
and that financial success is as much a result of mazzal, good fortune, as
hard work. I don't know a single line in our literature which tells either
the rich man or the poor man that he deserves his lot. Hebrew has no term

Ior charit

‘s not focus in yet on Judaism. I've stil questions about

the general nature of re functional definition of religion

and you said that religions are ssary but not n good. BSince

any religion which co 5 a group's allegiance is by definition

and , therafﬁra, ful, how does one decide between the religions of our world?
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Chapter 3
T 3 towaiV wiedE Am?

As I thought about our first day's conversation I felt that somewhere at
the heart Of it was an assumption - how widespread I couldn't tell yet - that
A person can switch religions as easily as he might decide to move from one apartment
to another or change his style of dress; so I began the next morning by commenting
that some of them had talked as if they might take a good look at Judaism and
decide whether to join or go elsewhere, and that once that decision was made -
to be or not to be - that would be that.

= Ian't 1%7?

It's not that simple. Ask any convert. Jesmss Most wailek testify to bouts

-
of guilt, feelings of cultural awkwardness, and a nagging sense of .being adrift.

asly/ ﬂhurt
eunﬂltlnnmﬁh?p raval 1 ing culture,

The imprint we received as

the manners of our

class, and the habits and attitudes of our peer

children 18 deeply etched and not easily erased,
u--&:l- the Jesuits «ho claimes that if they could have a child during

the first six years of life his soul would belong to them as long as he lived?

That claim may be apocryphal. It certainly overstates the case. 5o does
the Biblical proverb, "Train up a child in the way he should go and he will follow
you the rest of his life."™ But nobody should minimize the power of conditioning.
Wholehearted converts to Judaism have told me, "I can't help it, I miss Christmas,"
or "I checked the wrong box at last fall's registration before I realized what
I was doing” or "I feel more at home every year, but I've never ﬂtupped expecting

HLMT-I"W thargs saw da 8 pgT Listal v,

the collection plate." A young man who'd been raised in a itinn‘f’canqreqatinn

and had joined his wife's synagogue told me: "I agree intellectually with the

Reform position but I'll never get used to a woman rabbi." My college advisor,
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probably the most learned Jewish philosopher of his day, Harry Austryn Walfson,
began to suffer stomach pains when as an undergraduate he registered in a non-kosher

rooming house, and for all his brilliance years passed before he associated these

aches with his break with childhood custom. Asweahagge do cur habite fakee it
T

= I'm still convinced, as I told you yesterday, e T could leave without
any regrets and without ever looking back.

And 1'11 repeat what I said: ‘'don't be so sure.' Arcund every synagogue

you'll find a cluster of spiritual returnees; there's even a familiar name for

them, ba'alei teshuvah, usually middle-aged or older men and women who staved

i ol A F e cald
away from Judaism for years but now feel a need to EMEM

Years ago I heard Margaret Mead describe how the Lnf home tugs

incessantly at the emigrant. The peasants who left the villages of Eastern and

Southern Europe the coal mines of Pennsylvania or the steel mills of Ohio

led abject poverty. Many found a measure of prosperity pesbemmmma—a— | but most

never let -ﬁ"in their new life, and many ]m_ to the old country

in fa#ﬂmr BUFTOUNAINGS . ittt nd and a
AR T d ~ m ol %o T
; . conditioning

LT 8 A
. e:»:plainsj:';m shholmme: bizarre behavior of some converts to Christianity

who worship Jesus ln Hebrew, call their church a synagogue and insist that they're

. bl mnalt

still Jews. -IJ- t.:l'ﬂn't admit they've &‘ St 12 et i o ARG g NS
Adrrea il

people suspicious of converts. It's not so much that they doubt

et
the convert's sincerity but they.ﬂm—wtﬁm cCOnvert Shay Hnnihlﬂm
uu-n-l.l-lmh.ﬂ.uﬁ ""'a misd - e i e i |

e r— osnsomrrer-iibil~d
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d when I read that the Soviet
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l.f the children of once-privileged families "capita

féing o P g
h_’“- cajll anyone who comes out of a Jewish background a Jew, ﬂ

h:ﬁ:ﬂu ey
(-] been - fe-long member® of some ST church.

= W SouiLC Lk
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- Most conversions are acts of cnn%nienci A Jew waat'a to move up in the

corporate world. A non-Jewish fiancee wants to please her future in-laws amsh
[

a
Samp aps, loww atvell .
‘-I cﬂnuert aEnnut Epﬁﬂpl*z a year, and about half of those who study with

me are not contemplating marriage. Some seek a faith which will inspire them
in a way their family's religion did not. "™ have lived among Jews long enough
to have become more comfortable with ug and our ways than with any other group.
For EﬂmE'Tt'E'.a.hith}r charged and wrenching emotiondl ORDELIL om
gnawing and growing doubts about what they had been taught.

- I know people who have gone the conversion route and feel completely at
home and at ease.

At home and at ecase, yes. Completely at home, I'm not sure.

I remember one young woman, liberal, well-read, sure that her nominal Christian
upbringing would not stand in the way c:nf bh mT.H:E .'{ in the Jewish life of

Ak

her future hushand# She Ihueu:rI told me before her conversion: "I never went to
Sunday Schoel. 1I've always believed in God but never in the Christ myth. In
many ways 1've always been a Jew." Some years later she came and asked me to
deconvert her. I told her that no such ceremony exists. Besides, it wouldn't
be my place to organize one. But we kept talking, in part because shé was 50
determined that I understand her feelings: "I don't want to become a Christian.
I don't believe in the Crass ﬁ.xt I find I can't give up Easter and Christmas
and somehow I feel disloyal to my parents.”

- I've a philosopher friend who's a confirmed atheist and a religion buff.
He travels a great deal and makes it uﬂt to attend services in Indian temples

by (v FOT
and Shinto shrines, [t he hasn't been inside a synagogue since his h.l.l'_mitl.ﬂhi

ittt i, . DUt I noticed that he took his sabbatical at
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the Hebrew University and he's always talking about the cultural scene in Israael.

Conp M h . _
- 'ﬁ_' n;::‘u?'w that our hm&s.h a Jewish imprint. Mine

fanel wlps WWags K oen

didn"::‘. & home was a Jewish blank. HM’E':& only
~ y

thing Jewish about our lives was the fact that my mother served lox and bagels

for Sunday brunch. il [ could leave without aver

locking back.

Perhaps you could. There are many degrees of conditioning and, obviously,

the more conditioning the deeper the imprint. However, I doubt that delicatessan

wsd ire Y ous L.Iu.E bt d
igs the only Jewish element . I know your parents. We've

been in a number of political battles together. I know they're not synagogue
people, but I also know their positions on welfare legislation and race and I'd

argue that their strong convictions about injustice grew out of their Jewish upbringing.

A=y b= T ShAne Wy LK wad ANS wany Tuws do ¥ =3
x e you know my folks you knuw?;hﬂy'rﬁ people
‘-l -h'h ———————————————

who are quite aware of what they do and why. They've never oncea suggested to
i'hﬂl ! "
me that their political Lﬂ had anything Jewish about L They feel religion

is medieval and the synagogue is irrelevant. I can't tell you how many times

my father reminded me that prayer never fed an empty Stomach.
Borsiann pelEual bran hanwi e L AN L Y e Ml Froa
The - ";;*T_Lr_' Fus l=E

Ao e TN g arven Allived Towa To el TWT

Tas winld wnt ond STV, S0 wor dlay i L.-.'.II
thi DG ¥ . . " - LTS

T

;I_'l-mu """;R EFrRrACA oum Adwivpd, | A “""‘"“‘"ﬁ a&.&

tqih-lu!-q!!HTEH'fH!t'r!!tqi-n-n----lE!!EHufT'TE!E!'TH'!EE!EE?T"T!ET'THET%

ST ST ey, Some day  you might want to read Isaac

Deutscher's autoblography, The Hon-Jewish Jew. As a young man Deutscher renounced

the synagogue and became a Communist. He never returned, but as he grew older

bom vk ba A wpemWE M IWTLE qnemn ol oF N bonviy

he recognized. » the walfare system

ot ras 4 P Ru Praipbaly i PEd)e e ybssn Tha po
of the medieval Jewish unit:I'
a B .

e AR siuily
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= I don't see where you're going with your argument that Judaism should be
important to us because we can't quite get rid of it. Deutscher may have remembered

7
reading Amos in heder, but he certainly ﬂhis children read Marx rather than

the Five Books of Moses. What you're talking about is a lingering cultural residue,
and nostalgia has a short half-life., If the heart has gone out of the enterprise,
1f no one still believes the special message, why keep at it? diecheassigedcg.
. P R o .|
MR You're here. The call of the cradle faith is a compelling, often

: _ T st :!E AdaPinig ::I deflalvg ﬂﬁullhﬂllr-’l
an unyielding, summons.

They

They give to the United Jewish Appeal.

= My parents are strange Jews.

belong to a synagogue. They talk about Israel, anti-semitism, Soviet Jewrﬂ,-' “y‘*

~ b M.MMmﬂ:m Tosa, n..n'n wWen IT o T
God Or prayer.

They're not 80 strange. I can't tell you how often one of my Confirmation
etudents, while guestioning me on some religiocus matter, will add: ‘I asked my
parents and they told me to ask you.'

m You're the expert.
g il

= They're afraid they won't be able to L gh f et ————————,
-

¢

= My father kept a deile on his bedside table, but he never talked about

Gt & ;:nul
his beliefs. Wwem I asked him why, put me OfLg =k e i I

IDF‘ I always held it against him that he shut me out, and I always wondered

B i e e o S A
" bt

- My parents were somewhat like that. I was car-pooled to religious school.

é
If it was their turn to drivem get out of the car unless I was in a
play or receiving some award. After school they would ask whether I enjoyed the

morning but not what I'd learned. I never understocd why they sent me to Sabbath

School.
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= It's hard to talk about what you believe.
P Mavs So. YU K TUe jovin Yoo ny oy T vLd H

'Wﬂmﬁm:.ﬂgn
T T T T T B LTt il |
Wﬂ-ﬂ-ﬁ“ X

Ty T
- S0 why d.!p! J.nuut?'ﬁ Religious School?

T~ Dis ﬂ Caml
- m me: "you'll always be known as a Jew, know what it's

all about.' -

]
w' i Jews belong to a community of fate, only part

of which i1s also a community of faith.
acT : G TA W LN
_}Thera séem JO be fewer drap-—tﬁ 3—-&[‘ =and=- gc:+c:~n"£amT1&ﬂ. nnw?ﬁn W En

I was being car-pooled. I'm in temple more often than my parents ever were and
in recent years 1've noticed my parents, too, have become more cbservant. I think

it's the times. We're terribly cnnfuse;ﬂl ai] more than a bit diaannhantrzd and

luh. [T
m need a regular dose of encouragement sheEEESEEEENNG that "

the right thing.

- Whenssssx 1 go to services, I'm surrounded by empty pews.
el = N I el P pue
:}upre both right '

! hj‘he interested are more m'l:!nsely invalved and the disinterested

are, if anything, less I Anuvd ‘o "“{
Ptk wes® howsi ana mods I w Ffaal D6 smwr Radjidberl auly
W

motto,
- e I.-.." mhln Abvud a4 Towuyl) ﬂ”“ﬁhj i;

I don't see cnmumty I see groups of Jews who have little

in common: the affiliated and the unaffiliated; community activists and those
A

who don't do anything; observant Reform and non-observant Orthodox; some who worship

everyl day, some who worship twice a year, and some who don't come at all.
= Observant Orthodox and non-observant Reform.

= Those, too.

wm What's your point?
Thane'ii e Sl ho X Apnew Ak vl
- I o e R S e SN g cerl.t.a 8 not clear what,

LT T - ke comiitlansd » e L “
- special message,
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gElhni llﬁﬁhl T
a'lof of conflicting messages out there. e Ay
d TNeng PepurnaTicsdy ilﬁ'r‘.'.‘i---ﬂﬂl SVl Lonlihay ., BnATL ™
lways have been %

We're a fiercely independent lot; a . Mosed™led twelve fractious,

often rebellicous, tribes. You know the old line, 'two Jews, three opinions'

yet, in times of crisis most of us pull together.

.hJ!;&J=E:i.;:=.!Hﬁ'ﬁi ;‘iﬁr wEve A wlilen AN T ongl Tan

'I-'LE!EF : _ X bkalrave 14 N iatawnw of
n the anti-semites asesw—e—ea_iiiiy nt,
h“‘I""“*t A Fandly smme, (F Ae At (Tanly, Fom  gou ey, :

L o= ETIET gy Gl 8 Bl N e L oA Lo TR T e Ve .

W

inknot  TEae fed WALt éarne Ll JTRwards A Suknson

L e non-Jewish Jew feels pride in the prophets
fe s | M X Lin\ AT of & wiylal tany (o mpanity Am
s .uand heir 'fﬂr-:e defense of justice '

all its forms. The synagogue Jew will
A wbulal iy ViR LANa A T tenlnmwanes ¢F € Nernmva e whiod
talk of the mission of Isra

may actually quote Isaiah: "1, the Lord, have
wibh ocarm btaven) ?n."h-_:
called you in rightecusness and taken hold of your hand, to set you as a covenant

of the peoples, as a light to the nations, to open the eyes of the blind, te bring
the prisoners out of confinement, and those who dwell in darkness cut of the dungeon."”
I'.'].g . : z ﬂ.E
farobloms .
= That ' Sebtiemadeg{ a2 P message;hpf At & -H-i-l-l*"l- ot ﬂ'f , "'_T
ChniiTiape s Pummni T Apns MIT Lone X Lon « Moy las #T =)
Mest religions counseled men to turn away from
N P ayly
the world and the worldly. Some even told them that they'd not know any peace
of mind until they gave up all public commitments, including family and marriage.

Bl ey La: 0 . m“ At vty Mur AtTepum ‘-Lﬁ'-rh.?'

8 gkl pebchici] ek L2 longs to this Jewish community?

Any Jew.

Who's a Jew? [ou dooS Oiteddlly?

You become a Jew in the same way that anyone becomes an American citizen

- Dy being born to parents who are citizens or through naturalization. According

to rabbinic law a Jew is a person born to a Jewish mother or one who cunuertﬂm i B

- 1 was asking a religicus, not a legal, question.
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eligious identity was a legal fact as gfession O

ancient world,you were a citizen of a religious community and governed by its
-

law.

= Why was the mother the determining factor?

The Hebrews, like the other peoples of the ancient Middle East, practiced 4

. iu.ur--iJ
polygamy, and in such societies rules based on maternal descent we ﬁ_}he ndrm
Ad

since they provided vammmmlyp =ffective way to settle questions of inheritance

and precedence.

- Today it's one husband and one wife. The rationale for using the mother
is no longer wvalid.

Recently the Reform community acknowledged this when it decided to consider

as a Jew any child of an intermarriage who had been raised as a Jew ool

P L s L~ o, TTNTRPIT NP, SRR P 1AL QT PPy
Eifhekh Yo ARPan et LU dal ,

ther

\
Mﬂ‘b I must say I rather like the matter-of-factness of the Ml

approach since, despite all our pretensions to being free spirits, we are in large

measure what our family raises us to be, and mlﬂay a major role in that

B DT N fula AlradT aallagy 2 =T A . JTEE NasiAL =
conditioning prDEEEEF\E mis L0 ek it 'fm Jewish community PR

g TR Lorurmiied Aw

15 an Oopen community.

s TALPR o m“m

We don't maintain missions, Dut we are happy to accept converts. In the

Greco-Roman world we were guite active in the missionary field until the emperors

of Rome became Christians and ruled that only their church could receive converts.




T T8 Aok o X anw I.T'mm“ﬂ'nf -
wr P A by W A 'l‘h“m‘| e Fine wer wrme Agaud
Pl |wim N nd oF apftiend

Wiy Ak e

During thg Middle Ages when Europe was ruled by Christian iaw, Jewish communities
A e
were somefimes put to the sword if a local Christian became an apostate. W e

Y.

& B we T Qo  levg AmubLirengsy
itk e T O T e PR

- Why not?

I suppose we're still somewhat inhibited by the fact that we are a minority.

Then, too, Judaism has never taught that non-Jewe will pe barred from Heaven. We're
nm}ﬁlMaism saves his immortal snui.:‘

- My mother's a convert. She once told me that when she told an aunt of her
decision the aunt broke into tears because they wouldn't see each other in Heaven.

- I've always thought of the Jewish community as somewhat tribal.

convert is the full equal of one born a Jew.

sommenedy . Ruth, a convert, was worthy of being the great-grandmother of King

David and, by inference, a direct ancestor of the Messiah.

- We claim to be a Chosen People.

The Chosen Pecple, not the chosen racH. /ﬂ}"ﬂl‘lﬂ — willing to follMW
covenanted way can join with us. mEiie . - - ieereeTre i ON .
The Bible is remarkable among clhssic literatures for the absence of any myth
which claims E—the communit El.‘-um the gods. Abraham is described jm
L/o4 (Ts Lanlen,
haallpet: as a semi-nomad of no pafticular nobility. The Israelites whom Moses

led out of Egypt are called an asafisuf, an undistinguished lot, and they were

joined by an erev rav, people of noj particular lineage who, having thrown in their

destiny with our Fathers, are neverjagain spoken of as a distinguishable and separate

group. Mg rran  Fell y Ty
= Still it Jews L'EI they #Gﬂd'ﬂ favorites.
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ettt e bae beele il ot 1] religions assert some

special relationship to their god or patron.
= Only Jews claim to be a chosen people.
Not so. Christianity makes precisely thp same claim. In fact, they say
that God removed the title from Israel and gale it to the Church. Jddtha clagsic

T PR pad. JThe chosen people 10879

seems to me little more than a reification of what the psychiatrist calls a healthy

ego.
W
- I don't like pretensions of any kind. skt wmovnds I'Nv‘ﬁi‘;
PArTuaiin dreh Ao fuuniﬂlul-l o Akg thnl! Lesd P J e
God's choice of Israel brought special responsibilities rather than special
favors.

~How did the chosen people idea come into being in the first place?
Quite naturally. Our ancestors were certain God had given them a special
ﬂ-;'!iﬂ:“-f

message, and they felt honored by that fact. @ir lives had a new foous and
they spocke of this feeling as 'election.' The Torah has God say to Israel: "You
have seen what I did in Egypt and how I carried you on sagles' wings and brought
you here to me. If only you will now listen to Me and keep My covenant, then
out of all peoples you shall become My special possession for the whole earth
18 Mine. You shall be My kingdom of priests, My holy nation.”

= Many claim that we're racists because we speak of ourselves as a chosen
people.

The rabbis said God first offered the Torah to Israel's various neighbors,

but each in turn demurred., They didn't want to be held to such a strict account.

Racial arrogance has nothing to do with it. God chose a motley of erstwhile slaves.

e e S e B e L L C L e G dibinares , JTie chosen people idea

b B ; Ym wikh ™
s Lmer%TMMti In a world which
Clroiom (oo by TAWL AAv

believes in democracy and cultural pluralism P makes us seem a closed tive

H.n.ui'il-l Arave. | ‘

v o WE
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Y lofme WIGE Teige
I've no particular trouble with the 1:131:!:'1"'I ,lt: anitu me: ‘Be grateful that
you belong to a people who sensed) a special duty and feel compelled to do it.'

I wouldn't want to be part of a people whc«hwmﬁtiaﬂed with the St
conventional standards of their time and place. As God's chosen people, Jews
couldn't = can't - let Him down. In any case, I won't allow anti-semites to dictate
what 1 can belleve oOr say.

- You're being uncharacteristically romantic.

- No, I'm simply reminding you that we tend to set our standards by what
others expect of us. I did my best work in school for the teachers who expected
the most of me. Jews felt God had said to them what my parents often said to

me: "Don't settle for the average." Like a capable student whose ability has

bean recognized, more was demanded of the Jew

Blt

Al
Eﬁ-ﬂ- o 1 o B W o = = nt‘.
I can understand why those who want on Y pe eft alone never volunteer and
sa nc ] = FaERE0 LU Lokl o LRy = T e e— P 2 TECE
TEAL E hLl T8
-te—tabel. e the of the human spirit.

s e
- YOU make Judaism sound like anuﬂ ersion of one of those pop culture,
human potential seminars.

A mt-lluﬂ
I don't méan to. Judaism's message is not ‘here's the way to successful’

but 'here are God's Instructicons.' Our prayers are guite e:-:plicit'*-!h_h

ehibecilpinbeiataiabie.. "You have chosen us from all peoples. . .you have sanctified

TNG fromut & mvl
us by your commandments and brought us near to Your service." WiFRareler

o : = (]
H“H suCCcass til’! sense that we're

doing what we should be duinr;_},. P iing op




&7
«= By those standards Judaism has not been particularly successful. I don't

3 1 |
$ve 3T Oma's Ay H#LETM him allardoniy A frwiim rom viclowr,

half jesting when he kidded mother about the gonifs in her family.
Mot all Jews have been good, saintly, or even conscious of any special obligation,

far from it. We've had our crooks - I just finished reading The Rise and Fall

of the American Jewish Gangster - our fools and our fanatics; but history bears

out that we've been a remarkably creative people over an incredibly long period

of time. I'm convinced pur track record wouldn't be what it is unless the Jewish
people had interhalized a sense of election and historic purpose. God's choice

laid on us a compelling sense of duty.

- Jews do fesl themselves brighter and better. The way my grandparents used

the term goy . it was the ultimate put-down.
aA.
In m lcal Hebrew goy simply T . nation @R paople. At first Semms

s, Jows applied to themselves, goy kadosh, a holy people - but in time, and

= tu En.lil. L Tw cNeni’ ane dag
for want of a better expression, goy came to r
'1} WL Ne Avind s ® aw At L] wird .
bl Ll i é { fed ?ﬂurr?ﬂents must mﬂ Come

from Eastern Europe where though most Jews were as impoverished as the i1lliterate

peasants who cursed them every day and beat them up when they were drunk, Jews

maintained a literate and cultured society. Huidaelieiameeypmbeemmyrsasisimmmond ©
B & e

- It's never right to stereotype another group.
e
EHE liu || ﬂi S
Don't be a Mr. Too Good. ' was often a living Hell.
Understand goy as a form of catharsis, a necessary release of frustration, and

remember, no rabbi ever defended goy as an estimable expression. The Torah insists

that Jews should treat non-Jews with respect. "You shall not wrong or oppress a
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a stranger, for you were strangers in the land of Eqypt." God was the Father
of all peoples and all pecples merited His care.
viafliad Mg

- I don't hear goy any more, but some of the is still
there. Look at the way Israelis treat the Arabs.

o &~ mat AAabk JlaBiy hawme Jhnf|i| fana Arty i

. I spent a year in Israel and there are restrictions,

mostly born of security concerns, not contempt. Eﬂﬁr{nﬂk Er:awn on Arabs. Many
.

do not. Rsrael's Arabs are citizens.

Arab-owned-and-run newspapers, and Arab professors and students at the Hebrew
University. When I was at the Hebrew University I was a member of an activist
group of Israelis who were pushing the government to relax the special identity
checks to which Arabs had to submit. I wish we'd been more successful, but it's
hard for people who have lived for nearly forty years under the threat of terrorist
attack and military assault to dismantle what are seen to be necessary safeguards.

Jordan's constitution specificaly prohibits any Jew from becoming a citizen.

= Jews do feel different. I know I do.

Some years ago I was asked to write A History of Judaism. Before 1 accepted

the assignment I had to ask myself, why write such a bock. I came to a simple
answer: we had had a significant career. We've been around a long time, but
longevity is not in itself interesting. The bedouin and the nomads of the world
have been arcund a lot longer. It's been said, "Jews are like everyone else,

only more so."” It's the "more so” that interests me. Even people who don't like
us admit our significance. Indeed, some scholars who've studied the causes of
anti-semitism arque that one of its main components is jealousy of Jewish energies
and abilities.

- I've a friend who says anti-semitism is our fault. We claim to be the

chosen people. HNo one likes someone who feels superior.
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It's ifteresting that-this argument was first advanced by those who claimed
that Christians were the New Israel, the newly chosen.
= What can we do about anti-semitism?

As Jews, nothing. It's their problem, not ours. | Prejudices are immune to

fa i-gamites would damn us for not being
normal. Prejudice seems to be a reflex of some primitive survival mechanisms.
Animals protect their own against strays and strangers, and most human groups

have a remarkably low tolerance of physical or cultural differences.

- Then <&y clalm%f distinction J!n:muragﬂ’ envy and inviteg misunderstanding.
e

W ok i . L L a e, 7 Group distinction and distinctiveness

‘“M progreéss. The advantage of a pluralistic and democratic soclety L]

is that some group is always ready to challenge what appears obvious to the majnrit;.
and which, in fact, is not obvious at all but simply the conventional wisdom.
R s e R

- S0, vive la difference.

Fuu: .nimm_ Aaren Thaw differea L Vo) .

their hair orange are exhibitionists, not the catalysts of civilization.
Ne :
- Gerlmmmlddce Hare Krishna-se add a bit of color.
= 80 do Jews who make a big thing of playing baseball, wearing a yarmulke.
There's no benefit in flaunting distinction. Jews cover their heads to show

regpect and reverence, not as a team badge.

- To some baseball is a religion.

You won't find it mentioned in the Covenant. + T T ik —
L=Siutr winhe ao DN JubTed oF I‘l,.f'r',;,d"ﬁ..g , g i1
- need another definition. You've now used coven ral times and

I'm not certain what 1it

Covenant, escribes the agree ween God and Israel that underlies

and defines Judaism. According to the founding myth, tructions were
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A relationship can be sick but within its own terms functional. We see

this in certain marriages where the partner's needs and neuroses allow them

Taun

to live together intimately but at the cost ﬂf‘lﬂmtlﬂnnl growth or ethical

maturity. A Leader satisfies the dependency neaeds of hj.!‘m but again,

at the cost of their developing the capacity for independent living. Religious

communities can be healthy-minded and encouraging or perverse and destructive.
Buddhism encourages asceticism and withdrawal. Medieval Christianity

and Islam teach the damnation of noncommunicants. One tradition encourages

independent study and interpretation of its Scripture; another demands submission

to ecclesiastical authority. A tradition like Judaism which encourages moral

discipline, social justice, the cultivation of the mind, an individual's freedom

under God, and the ties of human fellowship, has much toc commend it.

- Everyone has a right to believe what they want to believe.

a7 U A N SNy SRR

OF cvvn Ty _ _ , [T saal T
phhbbesighe I nead not approve his baeliefs and, in some cases, I protect

myself and society from any dangercus actions his beliefs may lead him to

take, I find the Hebrew term, le'havdil, useful in making these kinds of judgments

and distinctions. In Hebrew when you wish to suggest that there are significant
i le*havdil.
differences in guality or kind between phenomena of the same order you say le
so the sentence: Jim Jones, the charismatic leader who induced nearly a thousand

followers to drink cyanide and, le'havdil, Martin Luther King were ministers who

were active in the Civil Rights Movement; or the sentence: The Jonestown commune

and, le'havdil, an Israeli kibbutz are examples of rural utopian communes.

ol wunilas T A amwr
| mak:'l'.a 'havdil judqmant! wheén we mwm ETGUP

G Ty
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- The Jonestown group was a cult, not a religion.

There's not that much difference between a cult and a religion. Because most
Americans hold to the romantic notion that any religion is geod for you, the media
tends to reserve the term "religion" for approved traditions: Christianity, Judaism,
Buddhism; and "cult™ for the likes of the Moonies, the Church of God and the Peopla's
Temple, but the distinction i not that clear. Until the fatal day when the community
drank cyanide, the People's Temple remained an accredited member of the Disciples
of Christ, a mainline Protestant denomination.

= Cults are small groups of weak and dependent people who find it easier
to obey a leader than to work out their own problems.

Some cults are composed of the weak and the troubled who are led by someone
who knows The Truth, but not all. Cults are groups of religious people who are
a little hotter about their faith than most established congregations. The kKey
element which distinguishes cult from religion is intensity. QUliihimidiietand
it i e e A A e e bt R S TR
Most pecple have a family life and a work life as well as a religious life. The
cultist is totally involved and unlikely to have any perspective on his group
or its actions.

- You're describing a fanatic.

What one man will condemn as fanaticism another will describe as commendable
zeal.

- Cults are dangerous.

Cults can be salutary or dangerous. It all depends on the beliefs around
which the group has rallied, the leader who gains authority, and what subseguent
generations make of their inheritance. Most cults are like Jonah's gourd: they

appear one night and disappear the next. Some abort. Some explode. A few emerge

and become major religions.
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- And all suffer from an excess of zeal.

= It's the zealous who change the course of history.

And who chop off the heads of those who disagree.

I've always been glad Judaism hasn't been as cult prone as Christianity
or the Eastern religions,

bbbt il etduglat .  We've had our share., Habad is a Jewish cult.

In their time so were the Pharisees, the Sabbateans, some of the Kabbalist groups.
Some people always care more than others.

- I thought Judaism de-emphasized emotional intensity and enthusiastic faith.
-.’-n-hii-iuly--ii---i-i-ihn--i-li£ﬂ_-ﬁhll-iii-I-EEE!'ﬂETEEE'Tﬂu
hggr- One of the lines I like best in our prayer book speaks of "zeal tempered
by wisdom and guided by regard for other people's faith."

Cults emerge in times of stress. During the darkest period of the Middle
Ages a passionate cult developed around the figure of a false messiah, Shabbetai
Zvi. A significant number of Jews declared him the Messiah and some held !i!l;
toousmeems even when he converted to Islam. The "zeal tempered by wisdom" line

why Lived
was written by an American rnhbi.Eurinq the calm and prosperous years which closed
the nineteenth century. Of course, our leaders have always tried to keep passion
in bounds, otherwise, like water breaking open an inadegquate dam, everyone is
in danger who happens to be in the path of the flood. When Shabbetai Zvi failed
his followers, a goodly number committed suicide. Many more died inside.

- Judaism still has aspects of a cult. I'm always troubled when I hear the
Akedah story read on Rosh Hashanah. Jesssewewswivesrors. God demands that Abraham
gsacrifice his son Isaac, and Abraham agrees to this unconscionable demand. iy

I Al i) e, o S e oy J ] ]
tomfieies Soren Kierkegaard used the Akedah in Fear and Trembling to illustrate

#

his contention that the man of faith must be prepared to put aside family feeling

and what is generally considered morality when he hears the commanding voice.

If I remember correctly, he calls this attitude "a teleological suspension of
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the ethical.™ 1T call it fanaticism.
Kierkegaard read this story as a Christian. We read the story quite differently
In Judaism the Akedah myth served the same function as the crucifixion myth in

woy MW J e

Christianity which is to say iiktmnfirmi the religion's promise of redemption.
Christians believe Jesus' death symbolized by the Cross atoned for Adam's sin
and, for the first time, opened the way of salvation to human beings. Jews held
that Abraham's submission to God's command earned for Abraham and his descendants
a special place in the scheme of things, what theologians call Election. The
Akeédah myth symbolized and established God's special concern for Israel. A drawing
of Abraham, Isaac, the altar, and the ram were sometimes painted on the wall above
the Torah's niche which was a focus of worship in Greco-Roman synagogues in much
the same way as the cross hangs above the altar in a church, W'E
e et 2 o o e o o o e o s B C L 1k -8 L MRS L T B 3 124310 434w 5 4
[ .

= But Abraham still obeyved a command to murder his son.

e el e oty

# Jews were not to pattern their lives after the Patriarchs but to obey God's Instrug

the Commandments.

- S5till, it's a confusing story. iFpPesesdsresmenuch i bolieddids It gives
the wrong idea. It certainly did to me.

Reading the Akedah on the High Holidays is an old practice which goes back
to the difficult centuries when Jews felt it wise to remind God on the holiest
day of the year that they could, in fact, depend on God's special relationship
to pull them through.

- How do you explain the story to a modern audience?

Life often puts us to the test and when the issues are serious we must be

willing to put our comforts at risk. I like to tell them the legend that the
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horn of the ram caught in the thicket is the shophar which ¢ill be blown to announce
TN Akl th el h-n'llﬂ-&mulnu P

messianic times. Seeolofed=rermireegaua-a Deyond the risks inherent
in life there is hope. I tell them not to be literalists. Biblical language
is meant to be suggestive, not determinative.

- Merkegaard did raise a critical issue which, I suppose, all religio
people face M At what point, if any, should prudence, compromise, and opfn-mindedness
be set aside? At“what point do we say I won't be reascnable? What ) right is
wand not to be comgromised. Bertrand Russell somehow descyfbed Aristotle's
rule of the Golden Mean as W rationalization devised by andgor the respectable
and the middle-aged to justify TWe tendency toward cauts#n which comes with wealth
and age. You can always find a reashg to pull in yfur horns, but if you do you'll
never achieve greatly. There are times =n wy' have to take the plunge.

Boldness is a romantic virtue but notalgys a way to accomplish significant
progress. In anty case, Jews start ng€ with the Owlden Rule but with Sinai, a
set of original and demanding cogefitments. These are Wae given, the axioms, Judaism's
special and surprising messag®. They point the way and ndézpther way is acceptable.
The wvirtue of the Torabis that principles are strong and demMgnding but not unrealistic
or unachievable, ay are rules by which people can live, establdgh families,
conduct businep8, and establish a just social order.

= Yop’ll have to be more specific tomorrow. We need time to clean up before

dinne®. The group dispersed slowly.

L F LT zrﬂﬁ hﬂ"ﬁ'ﬂ”-“r-“ enenl, s Flrn"-'m
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Chapter 1
DOING WHAT COMES NATURALLY
Our discussion began with challenge.

- Being Jewish of being Christian ought to make a difference, but I can't

see that it does. The Jacksons lived next door. I went to Sabbath School and

John went to Sunday School, but as far as I can tell the only difference in our
upbringing was that I got presents on Chanukah and he on Christmas. We were raised
with the same rules. We went to the same schools. We took cut the same girls.

We liked the same music. We cared about the environment and Vietnam. We were dif-
ferent, of course, everyone is; but it was not because ] was a Jew and he a Chris-
tian. Perhaps if I had been raised in an orthodox home and gone to a day school

I might not feel this way, but I wasn't. I didn't, and I don't think of Jew as
anything but a label. Being a Jew is only a small part of me, and not a particu-

larly important part; I don't see why I should spend much time worrying about an

identity which is little more than a label.

-~ If I ever need a religion I'"ll look around until I find one that fits my
needs. Until then, I'll reserve judgement.

You don't acquire a religion by shopping around and picking up whatever hap-
pens to catch your eye. A religion, your family's religion, is lodged in your soul
long before you ever know religion is an issue you can think about. When we
think about religion, we cannot erase the imprint of our background and experience.
A religious identity is not something you put on and take off at will. Our ideas

and attitudes change, we're not prisoners of the past; but in all probability

the suit that catches our eye will be cut in a not unfamiliar pattern.
I make up my mind. In college I chose my major. When I left college I chose

my career. I chose my wife. I chose not to enter a family business. My family's

faith was not held over me. In my own way I'll choose my faith.

Did you see a Francois Truffaut film called The Wild Child? 1It's about an

infant who was abandoned by his parents and raised by wolves. When he was about




nine, some farmers found him wandering in the woods. At that point he was not only
illiterate and fearful of human contact but unaware that he could use speech to
communicate his needs. His environment had been wild and so was he,

= But that's a movie.

It was based on an actual case. Without family, schools, books, music,
friends, the best and brightest among us would remain an illiterate primitive. Our
reach is circumscribed by what others do for us and the opportunities society
makes available to us. Our lives are as rich in opportunity as they are because
others created the stuff of civilization. There are no self-made penple; George
Bernard Shaw said it with customary verve: "Independence, that's middle-class
blasphemy. We are all dependent on one another, every soul of us on earth.”

- If you're saying be a Jew because your parents are Jews, I won't buy. I
don't live the way my parents do. We have different tastes in music and art. We
don't agree on many things. If I don't accept their politics, and I don't, why
should I accept their religion?

You've mistaken my poinf. I'm not arguing that you have no choice but to
follow in your parents' footsateps, if that were true we wouldn't be having this
discussion, You spent your most impressionable years in their home and, like it
or not, you've been deeply influenced by them.

So?

Your thinking about religion will always be influenced by your conditioning.
I've studied many religions. I understand Judaism. Induism, despite a good bit
of study, remains a definable abstraction.

= I could leave Judaism without ever looking back..

Don't be so sure. Bertrand Russell lost his belief in Christian doctrine as
an undergraduate and never found any reason to return to the fold., Yet, in his

Autobiography, he talks of a visit to Athens during which he found, to his surprise,

that a small Byzantine church meant more to him than the Parthenon. His unexpected
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reaction made him realize how much his upbringing had influenced his attitudes.
He would always be a citizen of the Christian world and an outsider, albeit an
informed one, in other cultures.

- People do change. Conversion is not uncommon.

It's not easy to become someone else. Conversions are often quite traumatic.

- Why bother with religion at all? I can't stand sham. I choke every time
I read of those Washington prayer breakfasts where senators, lobbyists, and gen=-
erals begin the day with bowed heads, asking God to give them the strength to spend
the rest of the day manipulating the levers of power.

How do you know that these pecple are hypocrites?

- Either they're hypocrites or they don't know what religion's all about.

You're simply saying that you don't like politics and politicians.

- They're hypocrites. 1 remember that when the negotiations at Camp David
about a Near Eastern peace were completed a public ceremony was organized at the
White House for the formal signing of the accords. At that time each of the heads
of state, Jimmy Carter, Menachem Begin and Anwar Sadat made an appropriate speech
in which he gquoted the same few lines from Isaiah: "They chall beat their swords
into plough shares and their spears into pruning hooks. WNation shall not lift
up sword against nation. WNeither shall they learn war anymore." The next day
Sadat and Begin went up to Capitol Hill to ask Congress to sell more arms to
thelr respective military forces, and Carter held a press conference in which he
explained the treaty in the cold terms of geo-politics.

Politicians have been known to use Biblical texts for effect, but that doesn't
prove that they're hypocrites. Most, I'm sure, believe their position to be prin-
cipled. In the situation you cite, I remain convinced that these three men spoke
from the heart. Each is a confirmed believer, in fact a rather traditional be-
liever. Jimmy Carter taught Sunday School for years. Menachem Begin practices
orthodox Judaism, and Anwar Sadat followed the Sunni tradition of Islam.

= Then explain, if you can, the guick shift from peact talk to Pentagon

talk.
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- The major religions teach that as long as the world remains unredeemed,
idealist must be married to prudence,

= After his speech Isaiah didn't rush off to a session of Judah's Hational
Defense Council.

Isaiah wae a prophet, not a bureaucrat. Moreover, he was describing a
utopian future, not setting out an agenda for scheduled arms reduction talks.

- How do you Kknow that?

From his language. The plowshares and pruning hooks speech begins: "It
shall come to pass in the End of Days.™ In Biblical Israel 'the End of Days' was
a specific term which designated the era of everlasting peace which would begin
when God put an end to the familiar world and created a new world in which "the
lion shall lie down with the lamb, and a little child shall lead them."™

- You're complicating a simple issue. If those who claim to be religious
don't work for peace, they're hypocrites. Bombs and religion don't mix.

Judaism wags the first major religion to project the vision of universal
peace, but our sages also taught: 'if one comes to kill you, kill him firstc.'

A dead peacemaker is no longer a peacemaker. Until the Messiah comes, I'll pres-

Sure our government to negotiate arms reduction, the arms race is a costly and

suicidal folly, but I'l1]l not advocate onilateral disarmament.

- 1 guess we mean different things by religion. Define your terms,

Harvey Cox describes religion as "that cluster of memories and myths, rites

and customs, ideas and institutions, that pulls together the life of a person
or group into a meaningful whole." The religious need, the need to feel that
what we're doing makes sense, is as basic and essential to our happiness as

the need to love and be loved. We need to feel that the way we live is appropriate,

&

that our commitments have been intelligently chosen, and that our actions will

be conseguential. We need to feel that there is more to life than eating, sex,
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work, illness and the grave. I didn't choose to be born. 1 would prefer not to
die, but I can't do much to prevent it. I want to know why I'm alive and why s0
many confusing things happen to me. Our religion, any religion, assures its
communicants that a certain kind of life is the right way to live and that if they
follow certain instructions they'll be putting our days to good use. I could
give you a number of sophisticated definitions of religion, but you'll understand
if I gquote Salvador de Madriaga: "Religion is all that we do to prove to our-
selves that God is not mad." Religions are the cultural entities which allow us
to affirm and confirm life's inherent meaning. We can't do without this support.

- I could., I do. I'm not religious.

- I'm a a person. I don't accept any religion. They're all products of some-
one's imagination.

Facts are useful only if we can fit them into a pattern. Without a religion
which sanctifies a particular pattern of ideas and values, your facts are of little
use to you. Everyone's got a religion. Psychologists speak of the will to be-
lieve as one of the givens of our emotional makeup.

- I don't allow myself to believe in anything I can't see, touch or guanti-
fy. I'm not religicus. My motto is: 'show me.' I accept nothing on faith.

Do you believe in love, beauty, joy?

- Love, beauty and joy are feelings everyone experiences. They're universal.
Religion isn't. 1I've never had a religious experience and no one I know has.

Most so-called religious experiences are simply forms of self-hypnosis or mass
hysteria.

Then you'd dismiss mystics like Ezekiel, the Buddha, or Francis of Assissi
as victims of their own illusions.

- Yes, I'm sure they honestly believed they had seen God or heard God's
voice, but they hadn't. They simply had an emotional high.

- I don't agree. I'm sure that there are spiritual sensitives. Religion's

a special talent, like a musical ear, but it's not, as you claim, a universally




6
experienced need. I don't need religion. I think many people don't.

Mysticism is to religious feeling as ecstasy is to love. It involves a
heightening of a basic emotion. For most of us most of the time religion and
love operate at fairly low emotional temperatures. The feeling is there, but we're
not that conscious of it. In most of us religion is simply a reassuring sense that
a particular vision of life is valid. Our religious feelings are those which
reassure us that life isn't a pointless journey. Love involves a world of a
wide range of feelings, from tenderness to passion. Religion also includes a range
of feelings from quiet confidence to ecstatic affirmation.

- Feelings can have no basis in reality. Love is often blind to the fact
that those we adore aren't what we .take them to be. The fact people have religious
feelings doesn't prove that God exists.

- I don't balieve in God.

Belief in God isn't the only redemptive idea which can inform a religion.
Some religions are theistic. Others are not.

= Why do you insist everyone needs a religion?

Because otherwise we'd all be made. I'm not talking now of the published
teachings of a recognized religious body, some religions have such texts, others
do not; but of that cluster of ideas,; values and hopes which our religion endorses
and which we, therefore, "know" to be right and accept on faith. I'm talking
about that cluster of ideas and institutions which certify to us that our lives
have meaning.

= You can't call me religious. I'm not a believer and I feel no particular
need to belleve.

Do you feel a need to order your life?

= I look to science, not religion, to give me answers. Science is order.
Religions, with their myths and creeds, simply add to the confusion.

Science certainly sees the order which explains causation: how the natural

world operates. I'm talking about a purpose, the purpose of your life and mine,




an entirely different kind of order.

- I look on religion as a form of sophisticated magic. Religion says light
candles or make a pillgrimage and you'll get into Heaven. Lighting a candle won't
help you get anywhere unless the lights have gone out in your house,

You're talking about religious forms and I'm talking about the function of
religion. I agree that blessing the Sabbath lights won't earn me Brownie points
with God, but reciting the blessing can, and often does, remind me that I don't
have to live in the shadows. There is enlightenment, learning. As the flames
rise, so do my hopes. I know there i® no direct cause and effect relationship,
but I feel better.

- Lighting candles or keeping kosher won't get you into Heaven.

Heaven represents all our dreams. I don't believe that there's any such
place, but I nead to dream. I need to acknowledge life as more than a brief and
hapless interlude betwean the cradle and the grave. Religions are in the encourage=
ment business and that's why you'll find Heaven in so many of the myths of Lh;
world's religions.

- Precisely, and it's all pie in the sky - a con gam;.

Not at all. Hope is necessary to life. Life's not an easy road and often

down and we need the promise of our religion to keep us going. Hope is life.

) |
That's why everyone has this need to believe. Without hope we'd give up, our °

spirit would wither on the vine. But 1'l]l not argue that there's such a-plncé as

Heaven. : A

ar
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- There's no Huau&n.and there's no Messiah. It's all pie in the kky.

We think in images and the wirld's religions have coded the sense of pramise
in a varjety of myths: Heaven, utoplia, Messiah, Hi?uana, Kingdom of God. The
older promises emphasized some miraculous transformation. Fenplé couldn't imagine

that they could make for themselves a better life on earth. As we lost some of

our need for miracles, as science and technology changed the terms of human life,
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the old images lost some of thelr power. The promises became more “"creditable."®
Instead of Heavan people talked of a just and peaceful society here on earth. As
new religions have come on the scene, they have denied God any role in their
vision. Marxism promises Heaven on Earth created by the working classes supported
by the iron laws of history.

- The Messiah hasn't come. He couldn't. He never was. He's a myth.

The Messiah hasn't come, may never, but for centuries this hope lifted the
spirits of millions.

- It was an 1llusion.

The messiah was no more or less than a personification of hope, and hope is
a life-enhancing mood - guite real.

- My problem is not with the ancient myths but with our modern ones. Mes-
sianic Age talk is just as pie-in-the-sky as messiah talk. Hope 1s just that - a
promotion. The priests talked of a messiah to keep the poor from complaining too
much and from doing something about their lot. Marx realized this, but his dis-
ciples are using his vision in just the same manipulative kway.

The priests believed in the messianic oracles every bit as much as the
laity. Those liberal Jews of the last century who created the term Messlianic Age
honestly believed that Pollyana was right and that the world was well on its way
into such an age. Religiocus hopes reflect a society's will to believe that life
is a challenging and significant journey rather than a pointless endurance contest.
Without hope and a vision - in other words, a religion - each day is a burden.
Caught up in a vision, ®ach day becomes an opportunity.

= Or a frusrration.

Better frustration over a goal unattained than the numbness of a life devoid
of all purpose. We need a reason to get up in the morning.

- But that reason doesn't have to be a religious one.

What elsé can it be?

- I believe in the mind and research, and in the possibility of political and
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social reform. My hopes have nothing to do with religion.

Oh, but they do.

- They're based on what I've learned and experienced, not on what Judaism
has taught me.

Your hopes, like mine, are based on unprovable assumptions.

= NOL SO.

What makes you think that science will be our salvation and not our damnation?
Nuclear weapons scare the hell ocut of me.

- Me, too, but I bhelieve, and most of my friends do, too, that we can control
anything we can invent. We believe in the capacities of the human spirit.

Then you're religious. You've just given me the first plank of your creed.

- You're giving religion such a broad definition that I'm no longer sure
what you mean. I'l]l agree everybody needs to believe in something, but my beliefs
have nothing to do with prayer, ritual or holidays; the paraphernalia of re-
ligion. Religion, as I understand the term, represents faith organized institu-
tionally. I'm not an institution person. Organized religion divides people. Look
at Ireland, Iran and the Middle East.

You're tilting with windmills. You can't separate religion from peocple and
the human being is a social animal. An Abraham, Paul or Mohammed may express a
new and compelling vision, but since we're soclal animals, not isolates, inevitably
others are caught up in it, and since the new ideas need to be taught, its themes
need to be celebrated and its teachings have to be put into practice as organi-
Zation emerges.

- Look at the harm religions do, the Crusades, the Inguisition, Arab 'holy'
WAFS .

Religious leaders are people. Some are saints. Some are power brokers.
Religions consist of groups who share a particular vision and are moved by certain

symbols and traditions. We need to share our hopes so; inevitably, every compel-

ling religious message goes public,
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= And when it does it becomes commercial. A rabbi or a priest is just ancther
guy earning a buck.

Who probably could have chosen other and easier ways to make a living,

- The problem with religions is that thegnever let people alone. Some self-
appointed guardian of public morals is always saying, "you can't read this book"
or "you can't have an abortion.” '

Human behavior is so full of contradictions that such a term as 'never' is
almost always excessive. Some religious groups promulgate their views by heavy-
handed coercion, others by gentle example. Some aggressively convert the unen-
lightened. Others teach respect for the views of others. Protestantism gave us
Prohibition and Sunday Blue Laws and our country's strong bias in favor of the
integrity of the individual conscience.

- Protestants are now demanding that the school day begin with prayer and
that Genesis I be made part of the science curriculum.

Some denominations lobbied for the prayer amendment. Others opposed it. The
same is true of Creationism. Religions are not monolithic., American Protestantism
includes the Moral Majority who see themselves as reincarnation of the wWatch and
Ward societies which policed Puritan New England and the National Council of
Churches which has been uccuseﬁ-@f supporting revelutionaries and advocating a "new
morality."™

- Some rabbis testified in favor of the Prayer Amendment,

More were vigorously opposed. Religious communicants generally share the
forms, vocabulary and calendar, but they often interpret these guite differently.

Those who favor the amendment argue that traditional Judaism support parochial

education and that our schools need to have a clear sense of purpose and that only

'i.
a faith rooted in God can provide that sense of purpose. Those who are opposed
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say that traditional Judaism was an effective response to a world which no longer
exists and doubt that school prayer would strengthen the student's moral fibre
and emphasize the importance of the separation doctrine in our socliety.

= The Prayer Amendment is an unwarranted intrusion of the State into a matter
of private conscience.

I agree, but others obviously don't.

- Then they're wrong.

Remember that political decisions are not like mathematics where every prob-
lem has only one right answer. Your decision in a policy matter will depend on
your presuppositions. We happen to believe that the State should not interfere in
matters of conscience. Others believe supporting public morals is cne of the State's
primary functions.

= I'm glad Judaism supports the separation of church and State.

It doesn't. Traditional Judaism asserts that the basic rule of a Jewish
community should be the halacha, religious law. The religious parties in Israel

seek to reestablish the halacha's authority over the Jewish state.

= That's not your view,.

Not at all. MNon-orthodox Judaism exists in no small measure because the
older political theory began to seem to many as an inappropriate policy for those
Jews who lived in an open and secular society.

= 1 can still remember my shock when I learned in a Jewish Studies Seminar
that the early rabbis deliberately set aside all the writings of the Greek-
speaking diaspora. Until then I'd never associated Jews with censorship.

= Chaim Weizmann in his biography describes how he hid his first science
texts inside a large Talmud folic for fear that the Melamed would discover he
was reading forbidden books and beat him for wasting his time,

The modern synagogue has been remarkably open-minded. We believe in the

separation doctrine, assume the value of cultural pluralism, and wouldn't dream

of publishing a list of acceptable movies.
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- There is never any excuse for censorship.

Again, that unfortunate 'never.' Both examples we've cited occurred during
periods of great stress and danger, when leaders feared that Judaism might drown
in a sea of unJewish ideas.

- Weizman's physics primer didn't threaten anyone.

It wasn't the one book that worried his teachers. It represented a new and
frightening cultural world to which they had been suddenly exposed and which they
didn't understand. Anything new is unsettling.

= You can't deny science. No one can.

True, and within a generation of the time Weizman had his knuckles slapped,
schools run by the traditional community like Yeshivah University had developed
major departments in all the sciences.

= Censorship seems to attract religious folk. The Roman Church forced Galileo
to recant. The Amsterdam Synagogue excommunicated SpinoZza.

The believer has a problem. Religions exist to confirm certain values and
they ocbviously can't do that if they treat all values evenhandedly. People can
truly be open-minded only about ideas which are not central to their lives. The
believer takes it for granted that one's ideas should be encouraged and promul-
gated and that ideas which conflict with his cherished convictions deserve little
attention and less support.

- By that logic your liberalism suggests a lack of convictions.

Not s0 much a lack of convictions, I've got some rock-firm principles, but
impatience with dysfunctional forms. In a medieval vniverse of church-states, the
halacha as the norm for a segregated Jewish community wasg the only way to go. In
our open social order the halacha often seema heavy-handed.

- That's what I've been saying. Religions stifle progress because they want
us to obey rather than open our minds to new ideas.

A religion without convictions is a contradiction in terms. Religions are

valuable to us precisely because they reinforce our commitment to certain prin-
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ciples. The familiar image of God revealing the law to Moses is, among other
things, a dramatic image of Judaism's ability to settle for us, once and for all,
the debate over what is right or just,

- You're right, at least on the emotional level, I know I don't believe
God gave the Torah to Moses, but I somehow feel reassured about myself whenever
the rabbi opens the ark and the Torah is there.

= You agree then with me that religious folk have closed minds.

Some do. Not all. A religion may consecrate respect for other views as part
of its creed.

- I don't know any creed that begins, 'I am committed to cpen-mindedness, '

No one 15 completely open-minded. We all have convictions which wé won't
willingly compromise. Whenever we take a stand we close down part of our mind.
Many of my friends who pride themselves on being open-minded don't understand that
their lack of interest in Judaism or Christianity, their cpen-mindedness, is not
continued in the fierce political convictions where they are ideologues of un-
shakable conviction.

The problem is not the lack of open-mindedness, but whether a religion is
organized around life-enhancing or unhealthy values. What we "know" to be right,
what our religion affirms to be right, may restrict our spiritual growth and deny
justice to many in our community. Think of all those Afrikaaners of the Dutch
Reform Church who "know" that apartheid is right. On the other hand, think of all
those church and synagogue members who took part in the Civil Rights marches and
who "know" that the arms race is the ultimate folly.

= Again, you're labeling as religious ideas which have nothing to do with
religion.

You can't separate religious values from the religious vision and that
vision will inevitably affect the way we think about all aspects of our lives.

= I'1]l say it again - I don't believe in any religious ideas. I don't ba-

lieve in a personal God, in life after death, or that if I prayed my prayers would
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be answered.

You believe in political freedom and democracy. On what basis do you hold
these convictions?

= Freedom and democracy aren't religious ideas. They're self-evident propo-
sitions.

Plato wouldn't agree. A billion Chinese believe that social harmony, not
personal initiative, is the ideal and that the individual has no inalienable
rights. Chairman Mao taught: "“We must all learn the spirit of absolute self-
lessness. . "to proceed in all cases from the interests of the people and not from
one's sold interest." A member doesn't tell the commune what he wants to do.
Tasks are assigned. Such collectivist assumptions are no more demonstrable than
those individualistic values you cherish; and both sets of values are, in fact,

religious positions though both you and Mao, or his ghost, will object to the label.

- How did Chinese Communism get into this conversation? We're discussing
religion, not politics.

Mapism meets Cox's definition. It supports in China a cluster of ideas
and institutions which consecrate a particular set of actions as necessary and
redemptive.

-~ Mao closed China's tEmp!éﬁ‘ He removed Confucius' writings from the

schools. Communism is anti-religious.

True, but at the same time it's a religion. 1In both China and the Soviet

Union portraits of "saints"™ hang high in vast ceremonial halls, and people by

the millions make pilgrimages to the mausoleums which contain the bodies of

their patriarchs. In both countries a consecrated scripture is interpreted
officially, and anyone who gquestions the received dogma is condemned as a heretic.
Books are censored. All schools are pﬂruEhinl. The formation of ; person's
faith is carefully supervised by a zealous clergy uf party faithful. There

is even a messianic promise: the great day when the contradictions of history

will be resolved and an age of classless joy will envelop the earth. Marx and
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Mao prided themselves that their philosophy was uncompromisingly materialistic
and damned religion as an opiate by which the privileged keep the masses tranquil
and passive, but their disciples have established a state-church which, formally
at least, seems like a recreation of the medieval church-states of Europe.

= I've always thought of religion as something to be encouraged, as by
definition good, useful in shaping character and moral sensitivity. If I accept
your claim that Communism is a religion, then I have to accept the idea that
some religions may be guite dangerous.

Most of us grew up in a country where the power of religion was constitution-
ally circumscribed and so we associate religion with the beauty of a sanctuary; te
hush of a congregation and noble thoughts rather than with clerics and commissars
who tell us what we can't do and force us to do what they prescribe. Every re-
ligion has a darker side and many religions confirm the wrong kinds of values. A
religion 1is, by definition, neither good or bad, but simply the shared faith and
practice of a particular group. Communism is a religion because tens of millions
find that its ideas give a sense of purpose and hope to their lives, not Because
its informing ideas are necessarily life enhancing.

- By your definition Naziism would qualify as a religion.

Naziism displayed most of the features we associate with a certain kind of
apocalyptic religion: a strong faith in a charismatic leader; total commitment to a

set of values which are held to be of ultimate importance; absolute certainty that

there is only one truth and that all error must be suppressed; grand public

pageants at holy shrines like Nuremberg; a bible, Mein Kampf; a messianic

vision of a redeemed world purified by Aryan leaders. In its heyday Naziism
presented a collection of myths, rites, costoms, ideas, and institutions which
pulled together and certified the aspiratfons of much of the German nation.

- If Raziism fits your definition, I'm more convinced than ever that

the world would be better off without religion.
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Religion is a natural and inescapable element of our lives, not an option
we can exercise or not. Religions exist everywhere and affect everyone, even those
who find it hard to think of themselves as religious. No one and no group is
religion-less because we are thinking creatures who can't thrive or even survive
without a sense of purpose.

= The Nazis were storm troopers, brutes. I find it hard to think of them as
having religious personalities.

Define what you mean by a religious person.

- Oné who takes faith seriously and who lives by his faith.

The Mazis were true believers.

- Someone who is affiliated with a congregation.

The Nazi Party was their congregation. You signed up. There were membership
dues. There were regular meetings at which hymns were sung, a collection taken
up, and loyalty pledged.

- 1f Satanic ideas like those of the Nazis are religious, why are we encour-
aged to be religious?

Americans are remarkably naive about religion. We've had little first-hand
experience with the psychopathology of religion. We've never had a religious war in
our country. Ignorant of history and associating religion with our parents and a
few holidays, we innocently identify religion with motherhood, family, and paci-
fism rather than with the all-white churches of the south, the Scopes Trial, Father
Coughlin and the cross burnings of the Klan.

- If you're right and everyone of us is caught up in the web of some religion,
how do we ever gain enough perspective to be able to judge critically? Obviously,
there are religions we ought to bail out of as quickly as possible.

God gave us each a mind as well as a heart; and, fortunately, intelligence
and feeling operate somewhat independently. You can fall desperately in love and

yet know that your beloved is not right for you. The trick is never disconnect

your heart from your mind.
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- ¥You said it yourself: a believer doesn't reserve judgement and a sceptic
isn't a believer.

It's not quite that black and white. We can't jump out of our skins or our
psyches, but we're also not prisoners of conditioning. Many do succeed in making
judgements, but it's not easy. The higher one turns to his religiocus enthusiasm,
the less likely that he will be able to hear and appreciate other voices,

- There's a way out - not to be taken in. I'm an agnostic.

Which means that you're not sure about God. Being an agnostic doesn't prove
that you haven't some non-theistic religious beliefs. Everyone has.

- 50 what's my religion?

American civil religion.

= There's no American civil religion church in my town. There's no such
thing.

Mot all religions organize themselves into congregations. America's civil
religion consists of the cluster of ideas and hopes which are affirmed and cele-
brated by our nation's institutions and calendar, consecrated in its Torah, the
Constitution, and broadly shared by the citizenry.

- ¥You're talking about culture, not religion.

Religion is an inseparable part of a community's culture. That's what I
was trying to say when we talked about the First Amendment. When the secular state
emerged in modern times and active membership in the well-known religions was
reduced to its communicants, the state developed a mystique and values of its
own and in pluralistic societies like ours the institutions of the nation-state
began to provide the religious confirmation which the non-affiliated regquired.

- What does this supposed religion teach?

Some have described America's civil religion as a secular humanism which
affirms social justice: the autonomous individual, the Bill of Rights, public

walfare, the work ethic, and human brotherhood. That's the touched-up picture.

The civil religion, like all religions, also has a darker side: intense individual-
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ism, happiness through having, and a tendency towards extravagant chauvinism.

Its Shema is President Kennedy's famous motto: "Ask not what your country can do

for you; ask what you can do for your country. . ." Its holidays are the Fourth

of July, the second Tuesday in Movember, and Thanksgiving Day. Its symbols are

the flag and the ballot and its liturgy includes the Star Spangled Banner and the
Pledge of Allegiance. Its messianic wvision suggests a humane republic, secure in
peace and established in justice. America's civil religion provides for millions
the redemptive vision so0 necessary to life: a sense of common purpose, a social and
personal ethic, affirming rituvals, and a promise of the future.

- Your civil religion seems like a convenient label, designed by people like
yourself who are determined to see religion where it doesn't exist.

~ Why wasn't the civil religion recognized earlier?

The social sciences have only recently developed the methodologies which
allow us to properly study the phenomenon which we call 'religion.'

= If you're right about the civil religion, I know many of its most active
membeérs. They dislike institutional religion, believe in human decency, the public
echool system, affirmative action, arms control, a nuclear freeze, and world gov-
ernment. They're believers, but they'd argue that their ideas are purely rational
and personal; but I've noticed that when I argue with them about some item on
their agenda, they get quite hot under the collar.

The moré hotly an idea is defended, the more certain you can be that it's
rooted in that person's religious system. I sometimes describe religion as that
cluster of ideas and hopes which we couldn't give up without cutting out part
of our soul.

= Are you saying that everyone who doesn't belong to a church or synagogue
belongs to the civil religion? 1 can't imagine American Nazis or the KKK signing
on.

America's civil religion is a major denomination, but not the only non-

classic one. OSmaller religious groupings and cults loiter the religious landscape.
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The American Mazis and the Klan are two of the many small cults who march under
their own banner.

- If you're right about the civil religion, I'm a religious bigamist. In
some areas,my feelings about Israel for one, I react as a Jew; in others, my
feelings about affirmative action, I react as a civil religionist. Up till now
I thought it was one religion to a customer.

Not necessarily. In Japan you'll often seé a Buddhist shrine fronted by a
shinto gate, and in China you'll often find Tacist and Buddhist temples in the
same shrine complex. We're not accustomed to such mixtures because the Western
religions have tended to have imperial ambitions and to demand unconditional loy-
alty. But 1'd argue that in almost every age there have been religiocus eclectics
who were deaply affected by other cultures than their own. Pagan Greece deeply
affected the thinking of many of the church fathers through their reading of
Plato and Aristotle. Today, in an open society like ours with its public schools
and national holidays, it seems to me inevitable that almost everyone will have
been deeply affected by the nation's civil attitudes as well as his or her more
traditional faith.

= I can't 1imagine an orthodox rabbl or a Roman Catholic priest accepting
your thesis.

= Groups like the Amish have deliberately kept themselves apart.

The various communities exhibit different degrees of openness, but none are
unaffected. The demands by various groups of Roman Catholic nuns that the church
no longer treat them as second-class citizens grows out of the civil religion, not
church teaching.

- I suspect a priest would argue that his church has always accommodated its
forms to the needs of the times, but that the basic teachings have remain fixed
and unchanging. An orthodox rabbi would make the same case about Judaism. They'd

argue that forms may have changed, different melodies are used at services, but

that the substance of the traditional religious message has remained inviolate.
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They'd be wrong. Judaism and Christianity have repeatedly undergone trans-
formations which were both substantive and substantial, and not purely cosmetic.
For centuries both traditions insisted that that which has been is that which will
be unless God wills otherwise. Today both affirm a more activist approach and
preach the importance of each individual's efforts in securing social progress.
If you had listened to medieval sermons, you'd have heard a lot of hell-fire and
damnation talk. Today you're more likely to hear a mental health messagsg.

- A a rabbi does it bother you that we're like magpies who build their nest
with whatever we find lying about that seems to fit the bill? I'd think you'd
want us to be Jewish to the core.

I never lose sleep over what is impossible. Jews and everyone else pick up
attitudes from our environment. I think it's fortunate that America's civil

religion was created by people whose attitudes have been nurtured by a number of

heéalthy Biblical ideas, and that these became central to the secular religion.
The Liberty Bell is inscribed: "Proclaim liberty throughout the land.™ The

Federalist Papers cite God's rebuke of the Israelites when they cried out for a

king as another proof of the leqitimacy of constitutional democracy. Our Consti=-
tution enshrines Israel's protean vision of humanity, "Have we not all one Father;
has not one God created us all?" and the concept of freedom under law. When I
analyze many of my convictions I can't tell where the Jewish part of me leaves

off and the American part takes over.

On the whole, I think that what you called religious bigamy has been a good
thing for the country. It's helped us remain a relatively tolerant people. In
1980 when the president of the Southern Baptist Convention announced that God did
not hear the prayers of Jews, his proprietary attitude toward God grated against
the broader assumptions of the civil religion, and he was widely criticized. Had
he spoken to a Christian polity which had not yet been deeply influenced by a civil

religion which encourages respect for those of other opinions - all that Martin

Luther King suggested when he said: "We must learn to live together as brothers
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or we gshall perish together as fools" - his words would not have been criticized.

After all, classic Christianity built itself around Jesus's claim: "No one shall
come to the Father except through Me."

- Let's go back to our original question. T know I'm an American. I think
Ameérican. I live by American law. I live American. I know I'm a Jew, but T don't
know how I'm a Jew. I don't think Jewish. I don't live by Jewish law. A few
candles and an occasional holiday meal hardly add up to anything significant.

We're not always conscious that our motives are religiously based. Everyone
here has been or is in college. 1It's Jewish to think college is a must.

= It's a must for everyone.

Hot so. Some ethnic groups discourage college enrollment. The Menonites
take their children out of school after the eighth grade. With us it was off the
boat and into City College.

- My grandparents never went to college.

Many of Europe's colleges didn't allow Jews to enroll, but every Jewish boy
went to heder and the culture emphasized the importance of education in every con-
ceivable way. It was an honor to marry your daughter to the brightest student

in the local yeshivah. It was perfectly legitimate for a man to spend his life

as a matmid, a perpetual student. One of the hardest counseling tasks a rabbi
can have is to convince parents that their teen-ager is not college material and
ought to be encouraged to learn a trade.,

= You're talking about a cultural trait.

In the old world culture and religion were inseparable. Since the second

century Judaism has required that parents educate their sons. Talmud Torah, Torah

study, was a virtue which could not be too highly praised. 1'll give you another
example: intellectual independence, stiff-neckedness. We're not a submissive lot.
We've never been a people who meekly accepted authority. Abraham argued with God

about Sodom and Gomorrah and Job had a few things to say to God about His fair-

ness doctrine. Jewish practice encouraged independent judgement. We've never
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kissed the ring of ecclesiastical superiors. We don't automatically defer to
statutory authority. I'm not surprised that the Jewish students in my seminars
love to argue or that Israel's Kenesset is better known for tumult and noisy
arguments than for decorum. We've always been a noisy, cantankerous lot.

- Moisiness has nothing to do with religion.

It's a by-product of a particular religious outlook.

= I'm still troubled by the broad definition you give to religion. I haven't
got a dictionary in hand, but I'm sure Webster defines religion as faith in God
or gods.

I once treated the various ways dictionaries defined religion and I found
that they changed with the times. The first dictionaries reflected the parochial
horizons of medieval Christendom, and defined religion as faith in the Father, the
Son and the Holy Ghost. After the age of exploration when Europe began to recog-
nize that the rest of the world existed and was civilized, dictionary definitions
were enlarged to include Judaism, Islam, Buddhism, Hinduism, and the Chinese
traditions. Since these religions all had shrines, scriptures and sacred symbols,
religions were defined as institutions which possessed these features. More
recently, dictionary editors have begun to reflect the approach I've been taking
which focuses on the function of religion rather than its forms. Today you'll
find religion defined as "a way of life in accord with authorized teachings" or
"faith that the truth is known and the institutions which support that faith."

= The belief in God definition remains the first one.

Not always, and you must remember that dictionaries list common usage as well
as correct usage. I'll make my point again. The modern study of religion began
when scholars recognized that rituvals, and even catechisms, are secondary mani-
festations and began to focus their interest on function rather than form. The
heart of any religious enterprise lies in the redemptive ideas and promises which

it expresses and its function is to encourage the community to accept these ideas

and make them effective in their lives. Like it or not, idol worship and Marxist
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ideclogy are religious phenomena, and unless the Moral Majority manages to Censor
Mr. Webster the next generation of dictionaries will reflect this understanding
aven more strongly.

= I'm still here and I'm still an atheist and an cutsider.

You're here, a Jew among Jews.

- That's not what I meant.

But it's part of what I mean. Judaism is a religious civilization, not
simply a set of doctrines or practices, and being Jewish isn't limited to those
who can say "Amen' after every paragraph in the prayer book.

At this point a loudspeaker crackled with the announcement of a volley ball

game. I got in a last word, a favorite line from George Santayana's Reason In

Religion: "Every living and healthy religion has a marked idiosyncracy. Its
power consists in its special and surprising message and in the bias which that
revelation gives to life."®
- I can't see where Judaism's and Christianity's messages are significantly
different. Inside and out, my Christian friends and I are pretty much the same.
I remember your friends, the Jacksons. Go play ball. We'll come back to this

point. We've got plenty of time. I was invited to referee their game. 1 felt

we were off to a good start.
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_ Chapter 2
! ‘ WHAT I BELIEVE - WHAT JUDAISM BELIEVES
-lII They were eager to talk and the conversation picked up as if there had not

been a break.

- Everyone has a right to believe whatever they wan, but no one should im-
pose beliefs.

- I'm not going to give in to your arguments. My religion is a private
matter. I make up my own mind. No one tells me what to believe.

They already have., You didn't start your decision-making process with an
empty mind. By the time we begin to think about religion the media, what you'd
read, the conventional wisdom, your friends, and your home have left their mark
On Yyour attitudes.

- I've friends who were never sent to religious school. They didn't even
celebrate Seder. Their parents told them they wanted them, when they grew up, to
make up their minds. They didn't want to impose their beliefs. They were raised
without any religious imprint.

Your friends may have grown up without a Jewish imprint, but they didn't
escape some religious conditioning. Remember the civil religion. I'm sure they
celebrated Thanksgiving and Labor Day, toock civics in Junior High School, and re-
cited the Pledge of Allegiance. I'm also sure they were deeply affected by their
parents’ fierce faith in the autonomy of the individual.

= I like the idea of parents who try not to manipulate their children.

Manipulation is a loaded word. I'd never force a child to agree with me;
but I never hid my convictions from our children and 1 certainly never considered
their Hebrew lessons as a form of brainwashing. They were learning a useful
ekill, the language of Jewish life, and, at the same time, learning something

about me and the values and interests which are important to me,

A child needs direction and standards to measure himself against. Children

who are told, 'I can't tell you what to do,* often grow up to be weaker than those
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whose parents had definite ideas. Just as a knife is sharpened by filing it
against a hard stone, 50 convictions are strengthened whaen we test them against
strong parental and societal beliefs. A 'keep Judaism away from Johnny' policy
guarantees ignorance, not independence.

= I'm oné& of those people whose parents Kept everything Jewish from them. They
kept telling me how important it was that I'be free to make up my own mind. They
meant well, but I've paid a price. I was never sure who I was. 1 desperately
wanted roots. I didn't know where or how to begin thinking about myself.

- I grew up in a "do as I do" home and I felt that I wanted my children to
have more freedom. But when it came time to enroll our daughter in school, we also
sent hehr to Religious School. We decided we didn't want her to grow like a weed,
unattended, wild. 1I'd seen too many weed children, tall and gangly kids who ought
to have the world by the tail, but who can't put it together because they lack a
sense of their worth. Scmecne described a weed as a flower whose virtue has not
yet been discovered and we didn't want our children not to realize their potential.
It just seems better to have her spend Saturday morning in Sabbath School than
watching cartoon carnivals.

- Sabbath School wasn't much. We made clay candlesticks and learned to read

the aleph-bet. About all I learned was that religion didn't deal with anything

significant.
= The best course I took before going to college was my Confirmation class.
The rabbi made us think.
- I used to come home each week and tell my parents it's all a waste. Every
year we'd go over the sameé holidays prayers and sing the same songs.
Religious schools struggle with an almost impaﬁaihlé task. They are given two
% :

or three hours a week, perhaps thirty weeks a year, to explain the forms of Jewish

life, to teacH the facts of Jewish history, to prepare the student in Hebrew and

to discuss the tradition's ethical and theological concerns; and they generally
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are expected to accomplish this without assigning homework or serious reading.
If I had spent the hours and mastered Hebrew, I'd be fluent in a foreign language;

but I wouldn't necessarily be a better person or a better Jew. An Arab urchin

in Nazareth speaks Hebrew.

- You'd understand the prayers.

- I don't believe God cares what language we use.

= The Talmd makes the same point. Any language can be used for prayer.

= 50 why Hebrew?

Jews have used Hebrew for their wisdom and song since Bible days. Hebrew
calls up a rich past in a way none of our everyday language can.

- My school was big on doing: we visited hospitals and sang for the patients,
wrote to Israeli pen pals and Soviet prisoners of conscience and composed OUr OWnN
services. Every other year the youth group took a trip to Israel.

The first statement any of you made was: 'My home was exactly like the Jack-
gon's.' By providing opportunities to engage in Jewish experiences the schools
are trying to make up for the blandness of many homes. 1It's called experiential
education.

- I can see the logic of such a curriculum, but it seems manipulative. You're
trying to shape people in an area where 1 believe they ought to be let alone. Re-
ligion is, or should be, a purely private matter.

Not so. Religion always involves community. A religion draws together and
celebrates a group's values and vision. Faith is private. My faith represents
my private understanding of Judaism. My religion informs my faith. 1've used
many of its ideas, but I've put them together in my own way.

= I don't want to be a magpie. I don't want to build a nest out of leavings.
I want to be an efagle. I want to soar free, be on my Own.

Before an eagle can fly he spends weeks as a fledgling being cared for in

the eyrie. Judaism is the nest where I was nurtured until my imagination and

learning had developed to the point where I could fly on my own.
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= I've had a checkered religious career: T.M., an Indian guru, Zen, even a
brief stay in a religious commune. I'm into faith. My parents maintained a Jew-
ish nest, but I don't think that experience had anything to do with my own search.
I decided where to look and when to leave. I made somé totally unJewish decisions.
I'm forming my own faith.

Apparently out of the bric-a-brac of various religious cults. 1I'm not a
determinist. My point is that we don't spin our faith out of nothing. We use the
yarn that is available to us. A good bit of conditioning always precedes conscious
commitment.

- I've always assumed that religious commitment grew out of a special ex-
perience Of God: Moses at the Burning Bush, Isaiah suddenly seized by the word
of God. If I understand what you've been saying about the need to believe, you're
saying that being religious is largely a matter of being alive and part of com-
manity.

- Some of us are more than others.

Most of us gqrow inte our faith without any real trauma. Others, the more
emotionally intense, may have what William James called a conversion experience.

- How was 1t with you?

I was in college toward the end of the second World War. My tutor was an
Anglophile who felt that the English government had good reason to prevent Jews
fleeing Nazi Europe from entering Palestine, The Zionists, he felt, were being
unreasonable. The British Fleet needed Arab oil and, therefore, England needed
Arab support. As we talked I realized that for me this wasn't just another po-
litical discussion. The issue didn't have two sides to it. 1 became gquite de-
termined and was reproved for incivility.

- I wouldn't call that a religious experience.

The mystic vision, communion with God, may be the archtypical religious ex-

perience, but it isn't the only kind; indeed, it's rather rare. Experience comes

when we share a true spiritual experience, being part of a group who are wholly
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caught up in their prayers or who feel drawn to the urgent human needs of a re-
ligious community toward which we feel some degree of loyalty.

I learned something about myself I hadn't known before.

In everyone's life there are times when something within us reaches out to
something we apprehend but do not fully comprehend, and we acknowledge commitments
that we have not till then consciously recognized.

Seder fell a few weeks after our argument and that night the familiar words,
"next year in Jerusalem," caught in my throat. I began to make plans to go to
work after graduation for an agency securing arms the yishuv would need to defend
itself.

= I'm 8till troubled when I hear you describe such an experience as religious.

I was compelled to act by a strong emotional tide. It was one of those rare
times when a pecople's life hung in the balance. Since 1 had that kind of binding
experience I'm all the more certain that religious experience can emerge from
participation in the religious community as well as one's private search for God.
On May fifteenth, the day Israel proclaimed her independence, I happened to be in
Times Square, and as that news flashed on the electronic tape high overhead my
eyes clouded up, powerful feelings swept over me, and the words a lonely Jacob
spoke when he unexpectedly sensed God's protective presence came to mind: “Surely
God is in this place and I knew it not."™ In everyone's life there are times when
something within us reaches out to do something we apprehend but do not fully
comprehend and we acknowledge commitments that we have not till then consciously
recognized.

- Those were intense years. I can imagine how you felt, but I was born three
years after Israel became a state, and I grew up in the calm world of suburban
America. Binding experiences don't take place in cocoons.

- So leave the cocoon. I got hooked at The Wall. When I got there late one

afternoon there was just enough sun left to bring out the golden glow in the stones.

A few old Jews and soldiers were praying., I found myself wiping tears from my
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eyes. 1 felt myself part of Jewish history in a way I never had before.

We read a list of names of Soviet Jewish refuseniks at our Confirmation
service and I choked up. I felt something.

And?y
= Did you get active in your Temple youth group? Did you begin going to services?

- What's your point?

Such a low-keyed emotional tug is little more than a momentary flutter
which I wouldn't, really, call a religiocus experience. After a real religious
experience a whole new set of loyalties have a claim on you.

= If caring about your religion requires a religious high, why are we talking
about identity? Why have religious schools? You can't be talked into a profound
experience. It just happens. Religious experiences don't hit like a bolt out of
the blue and they don't ccour in a vacuum. Many non-Jews saw the corpses and ovens
and were sickened by them, many certainly felt the evil of Naziism; but they

didn’t couldn't, feel the responsibility of Jewish loyalty. Only a Jew could

feel that.

- Come back to me and my undramatic upbringing. Religious School was a bore.
If you're talking about excitement, forget it. The only time I was ever touched
as a Jew was when I coached a Russian refugee in English.

You never know when and how you'll be grabbed; but when you are, you'll dis-
cover that your conditioning has set the parameters of your reactions. Lighting

Chanukah lights and Sabbath candles, singing Hatikvah and Jerusalem the Golden, at-

tending worship, browsing around in our literature, and working in the Jewish com-
munity may not at first get to you, but they'll prepare you for what can be a most
satisfying life even when you're not wholly with it, try. Don't sit in services
daring the music and words to get through to you; involve yourself in the moment,
open yourself up. That service may be your moment.

= I went a few times. MNothing happened.

Try again. Religious feeling is like love, Sometimes love surprises us and
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sometimes it takes a lot of being together before we realize that we're more than
friends.

- 1 know what you mean. I told you my dad was active in our Temple, He made
me 50 when I was a kid and the services bored me. Then one day, to my surprise, I
began to sing along. It was a nice feeling.

- You know, this is the first time I've ever heard Jews talk about their
private religious feelings. I had a roommate in graduvate school who never stopped
talking about the time he accepted Christ and about the changes faith had brought
about. Christians seem to do a lot of talking about faith beliefs. Jews don't,
at least not the Jews I Know.

We're conditioned differently. Christianity emphasizes the transforming power
of faith. They believe that the Christian faith is in and of itself redemptive and
they prove this by having people witness publically to the benefits that faith
brought to their lives. Judaism values faith. Faith fuels the will, but we have
never assumed that faith alone transforms a life.

= GO On.

Our religious life is shaped around a specific set of commandments, presumedly
given by God, which set out the right way. With us faith doesn't work in mysterioos
ways but by providing us the motivation to obey the Commandments and to develop
heightened moral sensitivity. Faith and good works were not treated as seperable
items. You were to do the right in good spirit and because you loved God. What
I'm saying is that faith was not as a separate metaphysical entity to be developed
in its own right.

The Jewish way was a demanding one and among the early Christians there were
those like Paul who felt that the Commandments asked too much of them. Paul
taught that if you have faith your life is transformed and you don't need the
conditioning of a structure of specific laws. Faith is the keystone. Church life

was shaped to encourage worshippers to believe in the miraculous powers of faith.

- My roommate used to tell me that faith works miracles, how this one was
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healed and that one was able to get off alcohel.

Faith sometimes works miracles and sometimes the courts have to take away a
child from parents who are withholding permission for an urgent cperation because
they believe that all healing comes from God. The Talmud instructs Jews "not to
depend on miracles." "Don't put yourself unnecessarily in a dangerous sitvation
in the belief that a miracle will occur.”

Faith sometimes unleashes a rush of energy which helps us over a difficult
stretch, but it's no cure-all. With us it's faith and self-digcipline. Faith
may lead an alcoholic to go through the pain of detoxification. If 1t WOrks,
faith works, but once he's clean he has to discipline himself never to take another
drink. We need faith, self-discipline and a supportive community, and that's
what Judaism has always tried to provide.

- You've been saying, in effect, that religious interest begins in the heart,
not the head, I think you're right and I think we miss the boat when we don't
ask people, as many Christian groups do, to make a public witness. My rabbi is
always talking theoretically. He's never gotten to me, A few personal expression
of belief would have been far more compelling.

Perscnal experience cut loose from any mooring in a defining tradition may
be compelling; but we have to ask: what do they compel us to do? We give leader-
ship to the learned, not to the possessed because no one knows where such Pied
Pipers want to lead us. For us it's a matter of balance: schooling, the accumu-
lated wisdom of the Jewish people, rather than the testimony of one.

- I gtill think we're too intellectual. In my family, a family of synagogue
goers, everyone talked about Israel and anti-semitism, and about the synagogue,
but no one ever talked, at least not willingly, about their own beliefs,

- I agree. In Sabbath School we talked about what Judaism bezlieved, but not
about what our teachers actually believed.

- I like the Quaker service where people are free to say whatever is on their

minds o nothing at all. It's a genuine moment.
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Intensity by itself is not a virtue, There are all kinds of faith and a re-
ligious high can easily lead us in the wrong direction. Millions were caught up
in the Nuremberg Rallies and in the frenzy of Mao's Permanent Revolution. I've
attended evangelical services full of clapping and singing, full of faith, and of
crude patriotism and cruder racism. The moment was special; emotions flowed; the
participants felt confirmed and consecrated; but the loyalties the moment encouraged
were dangerous and dysfunctional. Faith begins in the heart, but must never be
left to the heart alone.

- I still like the idea of a say what's in your heart service. I'm a person,
not a parrot. The prayer book was written by somebody else. Happenings are
genuine.

Happenings can be genuine and trivial, an exchange of sentimentality and con-
ventional ideas. The synagogue service was shaped around carefully chosen texts
and the Torah; we wanted to make sure our worship raised up ideas worth thinking
about.

= The texts aren’'t mine.

Worship is not limited to the texts. The texts present the basic Jewish
message, They are meant as springboards to reflection, not as a loyalty oath.

The service is full of music, song and silence to give you plenty of time to de-
velop your own thoughts.

- What if I disagree with what's said?

Even so, the idea is usually worth thinking about.

- Dur rabbi constantly breaks into the gervice to give us background on a
particular prayer. Sometimes I'm interested, but generally I find he gets in the
way .

A service should flow and be full of what the Bible calls "the beauty of

holiness." Giving directions often makes it difficult for the sacred to get through.
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- Getting through?

A cerman scholar, Rudolph Otto, coined a term, numinous, to describe the emo-
tional impact of a moment when a group is caught up in the mysterious reality
beyond the work-a-day world, in a reality beyond any ordinary experience. Jews
call the numinous Kedusha, holiness. Otto, a non-Jew, observed the numinous on a
number of occasions, including a Yom Kippur service in a emall North African syna-
gogue. He described the scene. The worshippers were in white. The chant was
minor-keyed and repetitive. The congregation moved with a back and forth sway
which drew the worshippers out of themselves. They ware in a world beyond ordinary
cares and coOncerns.

- Otto wouldn't find the numinous in my shul. There's a permanent under=-
current of talk and much loocking around.

- We don't chit-chat so much, but nothing much happens. I will say that the
youth group does have a lively service.

- That's what I1've been saying: you can't have a prayer book and gpontaneity.

Without spontaneity you're a spectator, not a participant.

A happening can be full of feeling and, because it has no focus to the par-
ticipant, without lasting benellit. worship, what you normally find in the syna-
gogue, presents the sacred possibilities of life as defined and affirmed by Our
tradition. Worship is not designed as a happening but as an art form. Respon-
siveness, and not spontaneity, is the key to the success of a service.

- Synagogue worship seems to meé a well-designed indoctrination technigue
whose basic rationale is that if people repeat the craed often enough they'll end
up as believers.

- Worship does try to keep a community from unravelling by having them come

together and confirming its special message, but that's not the whole of it.
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Worship has both a public and a private side: words and silence. I'm part of a
congregation, but also alone with my thoughts and, more often than not, I'm think-
ing about how I fit into God's universe rather than about the theclogy of a par-
ticular prayer. Besides, I find it a satisfying experience to be reminded of my
roots. It's much like coming home to visit parents, for a moment you're enclosed
again in a protective love.

- I've no patience with any kind of indoctrination. We're meant to be free,
but religion won't let us be. Parochial schools beat the faith into kids' heads;
pulpits preach; services put words in our mouths; and synods organize political
campaigns to outlaw abortion or force television stations to show "acceptable"
material.

As I said earlier, all institutions are rife with contradictions, and some
more than others; but you're telling only one half of the story. Schools educate
and indoctrinate. Many pulpits try to encourage critical thinking about the major
moral issues of the day. The service reminds us that we must "do justly, love
mercy and walk humbly." The synagogue is not always a saintly, or even inspiring,
place; yet, it has its place.

- I don't expect any institution to be pristine, but let it at least be rele-
vant. The peocple in my parents' congregation are always sgquabbling over nothing.
Qur city's full of real problems - race, unemployment, poverty - and they hold
endless meetings on whether to redecorate the Social Hall.

A synagogue is a community of neighbors who share a religious tradition, not
a fellowship of the virtuous, The synagogue's goal is holiness, but life is with
people and few, if any, of us are saints. In any case, the prayer book and the
gschool program raise up the sericus issues. A synagogue can't escape those
gerious ideas which the tradition has built in.

- Irrelevance doesn't bother me as much as hypocrisy. I'm put off by con-

gregations which emblazon the Ten Commandments over their ark and call to the

pulpit hard-eyed meén whose only virtue is their wealth or power.
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You'll hear no argument from me. I often am reminded of the Yiddish saying
that every rich man is wise, competent, has a beautiful singing voice.

- I was raised to treat religion and religiocus leaders with respect. As a
child I often confused our rabbi with God. Now 1 find that some of his ideas
are trivial and that he's no better than anyone else.

Religious leaders are human beings. Some are.in:elliéent. Some are simply
passionate, Some enjoy power and the trappings of office. Some are truly humble.
Almost all try to serve God but none is Godlike. Actually, in Judaism there's no
such office as religious leader. A rabbi is Erincipally a teacher of Judaism,
not an ecclesiastic. Judaism does not encourage avtomatic deference. Jews are
never asked to kneel before their rabbi.

- I once went to a cathedral service where the bishop sat on a throne lock-
ing like Charlemagne. Roval trappings fit pﬂuriy nn*thnﬂe who call themselves
God's servants.

When I read services I do £0 in an ordinary suit. I don't want anyone to
think of me as apart or different.

= I can't argue with you whan you're in the pulpit.

Many do, later. I don't claim to preach an Infallible Word. I say what I
think, why I think as I do, and why I believe my ideas express the thrust of our
tradition. If I'm persuasive, well and good; if not, I'll be tuned out, even 1if
I'm right.

After service we often meet to discuss the sermon and our rabbi gives every-
one a chance to talk. He doesn't interrupt. He's a sensitive man, but he also
doesn't change his mind.

We're back to the problem of open-mindedness. Religious gquestions are not
theoretical questions asked calmly and answered dispassionately, but urgent
questions which we answer with our lives. Faith implies commitment. Once we have

answers that satisfy us we don't readily let go of them. I wouldn't have become

a rabbi if I hadn't been convinced of the importance of our special message.
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- My problem is not the rabbi but the synagogue. I don't understand why,
given its purpose, it's such an uninspired entity. At home we've had a succession
of rabbis and even the good ones haven't been able to focus people's intereat of
human need and social action rather than bazaars and bingo.

I don't know your community, but I do know that the synagogue is trapped by
the Jewish tradition. HNo synagogue can eliminate regular services or take Amos
out of the Bible.

- Thursday nights bingo is crowded. Friday night there are a lot of empty
BEALE.

And a minyan.

- The message isn't getting through.

How can you be so sure? I'm sure there are those like you who use the syna-
gogue for its real purposes.

- I think of the synagogue as a set-apart place, a sanctuary. I don't think
of it as a place which reguires anything of me.

The Biblical Temple in Jerusalem was a sanctuary built around a Holy of Holies
which only the High Priest could enter. Only a priest of the family of Aaron could
officiate at the altar. The synagogue, on the other hand, is an open place, a
people's place, where holiday and Sabbath prayers are sung, the Torah read and
discussed, and community business debated. Anyone who is able can conduct the
service or read from the Torah. The synagogue reflects Judaism's teaching that
every man, every place, and every useful activity is precious to God. It doesn't
have to be built a certain way. It's a place where every individual counts.

Nine rabbis do not make a minyan. Ten laborers do.

- 1 hear you, but at home the rabbi conducts the service and for all we do
he might as well be a priest.

That's not at all what I've seen. Much of the year we read large parts of

the service and during the summer members do it all. Occasiconally, one of us

preaches. Our rabbi wants us to do more. He says that his is the only profession
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which encourages competition.

- I've always wondered why we pray for The Temple to be rebuilt. Perscnally,
I hope it never happens. I've watched animals being sacrificed in the Indian vil=
lages of Latin America and there was nothing elevating in such rites and, like
you, I don't want my religion done for me by priests.

I take that prayer as nothing more than a dramatic expression of the age-old
Jewish hope that we want to be a free people in our own land and be able to wor-
ship there as we see fit.

- That's not what it says.

This prayer was written after the Temple was destroved by the Romans. Jews
looked on the destruction of the Temple as the beginning of exile, and it was only
natural that they should associate its rebuilding with the end of exile. But what
is important is that they didn't spend too much time lamenting what they no longer
had, but quickly reorganized religious life by attaching added sanctity to the
informal meetings which ahd long since developed wherever Jews lived. What they
did wags to find the social aura of holiness which existed within the centers.

= When you talk about attaching an aura of holiness to an institution, I
hear intonations of magic.

Not magic but meaning. It was essential that the synagogue be endowed with
some of the Temple's emotion. For worship to work people must be prepared to
find n the synagogue that emotional electricity which turns a perfunctory occasion
into a powerful and reassuring rite.

- You're talking magic. A building is a building and nothing more.

Do you know the term mana? Anthropologists use it to describe the sense
groups develop that some special power is concentrated in a place or object. Ob-
viously, awareness of that power is in the eyes of the beholder, not in the cbject
or place. The expectation of a powerful moment increases the likelihood that

something significant will happen. Jews had stood in awe of The Temple. The syna-

gogué never was treated in the same way, but because it was associated with the
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reading of Torah, God's word, it became in the life of cur pecople a mikdash me'at,

a toned-down sanctuary.

- 1've always thought of the synagogue as a community center which has class-
rooms and meeting rooms where special events, forums and services can be held. We
hold public lectures and weddings in the same auditorium we hold services. The
Ark can be rolled off.

The synagogue was an open institotion, but not a totally informal one. Quite
garly in its development the Ark which contained the Torah scrolls was curtained
off the way the Holy of Holies in The Temple had been. Worshippers bowed when they
crossed in front of the Ark. The practice developed that when the Torah was
paraded worshipperg touched it with their prayer shawls and then kissed the garment.
The Torah is the logos of the synagogue's mana, but it's a rather low-keyed
phenomenon. Anyone who is competent can read. Many are called up to bless the
reading.

The camp cook chose this moment to bring in a tea cart. When everyone had
been served the conversation resumed on a slightly different tack.

- 1've been debating whether or not to join a congregation. I want to set
down some roots. I like the holidays. I'm proud of being Jewish, I care about
Israel, but I don't accept some of the doctrines the synagogue stands for.

For instance.

- I don't beliesve God answers prayer or that there's life after death. 1
certainly don't believe that God actually gave the Torah to Mocses on Mt. Sinai
or even that he spoke to Moses.

Mo synagogue I know requires potential members to sign articles of faith
before they are allowed to join. Even when I was ordained I wasn't required to
affirm a creed or pledge submission to a superior's authority.

- I'm surprised. I knew that rabbis didn't prostrate themselves before some

chief rabbi like newly ordained priests before a bishop, but I always thought

there must be some Kind of loyalty oath.
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Our teacher told us simply: 'We've taught you what we can. Continue studying.
Try to teach effectively to your congregation and support the survival of the

Jewish people in every way you can.

- Interesting, but you really haven't addressed my gquestion. You wouldn't

have spent years in the seminary if you didn't find Jewish ideas sympathetie,
I don't. Judaism's over there and I'm here. How can I affirm what I don't
accept?

You can't. You needn't.

- You can®t be saying that Judaism is like silly putty thaé I can.shape
into anything I want to make of it.

A synagogue is a community of Jews bound together by respect for Torah,
familiarity with the patterns of Jewish culture, and concern for the survival
of the Jewish people. A synagogue is not a congregation of "true believers.”

HWe don't bar the door to anyone éan't say Amen to every idea in the Torah
or the prayer book.

- I can believe anything I want.

Who can stop you? But recognize that the synagogue will continue to promote
its special message.

= That's coercion.

Not coercion, consciousness-raising. When a religious group uses the power
of the state to force attendance and submission, that's coercion; but when, as in
the case of the American synagogue, attendance is voluntary and the only power
the institution possesses is the power of suggestion and example, then we're
talking not of coercion but of gentle and legitimate encouragement.

- You're being inconsistent. HNow you're telling me that I can't expect my
synagogue to tailor its teachings to my beliefs. Earlier you described J;ﬂlill
as an evolving tradition which has changed to fit the needs of changing time.

Consistency is not necessarily the mark of truth. Life is full of contra-

diction.
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- That's no answer,

Judaism evolves, but does so0 slowly by a process of serious reflection and com-
munity consensus. Your views and needs are only one of the many thousands.

Over the years you may change your views. The synagogue must bée more consistent
and infinitely more patient in separating intellectual fad from philosophic truth;
conventional wisdom but wisdom which will stand up to the test of time.

Haven't you overstated the synagogue's openness? The synagogue may not ask me
to take a loyalty ocath, but rabbis expect their communities to follow certain
rules.

Convictions have practical consequences. Traditions have forms.

And the religious like to excommunicate those who don't conform. During the
Middle Ages each Jewish community was responsible for the maintenance of law and
order among its members and almost the only effective means of control at its
disposal was the threat of ostracism. It's of interest. The first text by a
modern Jewish thinker who wrestled seriously with the implications of emancipation,

Moses Mendelsohn's Jerusalem, advocated the banning of the ban. Coercion, he ar-

gued, had no place in a situation where the religious bodies were no longer
charged with maintaining law and order.

- The chief rabbis of Israel obviously don't agree with Mendelsohn. They
use their political clout freely to coerce everyone to accept their authority.

- Israel's a special case. The state, after all, defines itself as a Jewish
State and for many the halachic norms define Judaism. 1 happen not to agree.
My problem is not that rabbinie requlations necessarily are unacceptable in gen=
eral, rabbinic law is both functional and sensible, but that the present arrange-
ment is coercive and was imposed after a crude political bargain. Incidentally,
I know orthodox rabbis who deplore the present political arrangement in Israel
almost as much as I do. They believe, as I do, that in the modern world coercion

ends up by being counterproductive and that the appeal of their position is dim-

inished, not enhanced, by the current arrangement.
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- Israel's rabbis wouldn't have demanded these powers in the first place if
traditional Judaism didn't assume that this was the right way to organize Jewish
life. I'm no expert, but it seems to me that Jewish political philesophy is not
democratic since the tradition assumes that certain rules are God-given instruc-
tions and not subject to popular referendum. Those who believe literally in Sinai
must feel that no other law but God's law, the Torah, would be appropriate for a
Jewish state.

- Khomeini's Iran is based on similar logic.

So were all EBuropean states until the French Revolution. So are all Arab
states today. The separation of church and state iz a modern concept which re-
quires a difficult revision of outlook for those who believe that God's rules
cannot be set aside just because a majority decide that divorce should be allowed
or abortions permitted. Actually, what this recasting of attitude reguires 15 a
determined humility. A true believer can go through religious divorce procedures
as well as those of the state. An open society is open to those of firm convictions.
what an open society cannot tolerate is their determination that everyone must
do it their way.

- A5 a rabbi how do you answer the other side of that argqumeznt, that if
Judaism can be changed by the popular will it can no longer claim to be a sacred
tradition?

Holiness lies in a tradition's ability to enhance life rather than in a
tradition's antiquity. Delphi was once a holy shrine. It's now a tourist site.
The world it spoke to is dead and its oracles have long since lost their relevance.
Furthermore, Judaism isn't arbitrarily changed by the popular will. What happens
is that we interpret Torah with fresh eyes. The old is always there.

- You only get this problem because Judaism intrudes into practical affairs
where it doesn't belong.

I'11 say it again. It can't be otherwise. Religion's not a romantic sen-

timent but a special message about the meaning of our life and all life. Put
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another way, we who serve God whom we affirm to be just and merciful must not only
worship Him in the synagogue but work to create a just and merciful Bociety. To
this end the Torah not only promulgates righteousness in general terms - we are to
. speak the truth, aveid malicious gossip, not bear a grudge, be loyal to our family
responsibilities, respect the sanctity of marriage, and honor our parents - but
properly sets out a whole series of specific rules through whic holiness, as the
Israelites understood the term, would become part of the social order: tithing
one's field, freeing the slave on the sabbatical year, paying a laborer immediately
all that he has been promised, due process, and a carefully organized judicial
system.

- You're talking about law, not religion.

Judaism is not a private piety of withdrawal but an affirmation of righteous
living and the righteous community and necessarily is deeply concerned that ways
be found to structure its values into our public and private lives. In the clder
self-governing communities, this necessarily meant that Judaism made itself
effective through structure - law. We live under different rules and so many
parts of the old law are no longer applicable. The secular courts adjudicate
criminal and contract issues, so we look for the principles which informed the
halacha in these areas and try to see to it, when the halacha reflects some sig-
nificant sensitivity, that the state acts in the same spirit,

= I've never liked rfliginn getting into politics., I don't like the image
of rabbis striking deals in smoke-filled rooms and in most of the areas of our
political lives. The ethical simplicities of the pulpit are too superficial to

be useful.
I wouldn't want my synagogue to align 1tself with the personal ambitions

of any politician or political party, but when it comes to social policy and

the quaitinnn which involve the future of life on this earth, I can't imagine

Judaiem remaining silent and as a rabbl I can't imagine myself remaining uninvolved.
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- Flnr_th-t idea out for a moment. You want to be in politics in order to
sponsor Judaism's social concerns. If you become active in politics every uthc:.
religious group has the right to do the same, and many will push for programs you
don't approve of: creationism, an anti-abortion amendment, and federal aid to

parochial schools., Most of the single issue crusades of our day have begun with

some religious body. Wouldn't it be better for all the groups to stay out of
politics?

Everything we do creates possibilities and problems. Moreover, Judaism en-
courages us to be involved.

Our special message specifically links piety and public policy. God did not
allow Moses to enjoy a quiet domesticity with his wife and sons in Midian. He was
told to go back to Egypt to carry out God's will. The prophets insisted that G&d

demanded acts of justice rather than sacrifices. "Who has #Eked this of you to
trample my courts. . .I cannot endure iniquity along with the solemn assembly.®
Rabbis were encouraged to be active in their communities even in business - rather
than to withdraw into a life of secluded piety. The mandate was clear: “Sapmrqtl
not yourself from the community."™
Some years ago I visited an old synagogue in Lisbon. The wall facing
the entrance door contained perhaps a dozen slots, each large enough to receive

folding money. A brass plate above each slot bore the name of a service nrgunita}inn:

Hachnasat Kallah, socliety for providing to brides; Bikkur Holim, soclety

for the care of the sick; Hevrah Kaddisha, burial soclety. That synagogue

raised and dispersed money for the welfare needs of the community.

- 1'm not impressed by charity. 1It's simply an easy way for the wealthy
to feel virtuous and to gain respectability.

Those who put money into these boxes were paying communal dues, not giving

charity. Judaism teaches that today's giver might well be tomorrow's recipient

and that financial success is as much a result of mazzal, good fortune, as
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hard work. I don't know a single line in our literature which tells either the
rich man or the poor man that he deserves his lot. Hebrew has no term for charity.

- Be that as it may, a recent poll indicated that most Americans would prefer
it if their ministers stayed out of politics.

People call a sermon political when they disagree with the preacher. If
they agree he's not talking politics but explaining God's word and doing good.

The same peocple who blast the Moral Majority for injecting religion into politics
applaud the Council of Catholic Bishops for approving a Nuclear Freeze.

- My college roommate was a devout church-goer who always insisted that
politics was not the church's business. She was full of quotes: "Render unto
Caesar those things which are Caesar's and to God those things which belong to
God" and "My Kingdom is not of this world."™ The church, she said, was in the sal-
vation business, not in the bureaucracy business.

Most American churches took this hands-off view as long as the school day
began with prayer, the school teacher was a church member, and history assign-
ments confirmed what was taught in Sunday School. They began to get involved when
Sunday Blue Laws began to be abrogated and the public schools could no longer
be counted on to reinforce church values. During the 1980 presidential campaign
many one-time 'stay out of politics' church folk coalesced into The Moral Majority
whose political agenda is to regquire America's institutions to again reflect and
support church interests.

- You're being guite a cynic. You're suggesting that religicous groups stay
in or out of politics on the basis of practical benefit rather than principle.

Churches and synagogues are human institutions. During the thirties the
Vatican held its tongue on the evils of Fascism.

- And during the fifties and sixties many churches took leading positions in
civil rights and the peace movements.

There is always a principle. The question is which principle and how 15 1t

defined.




il N
& Ny,

45

!

ag public support of parochial education reflects the benefit Jews have gained

= Would you argue that the opposition of most Jewish groups to such programs

v
.f&nm the high wall of separation.

And the sense of belonging Jews gained from the public school experience.
In any case, I'm not surprised that those responsible for the budgets of Jewish
day schools have, by and large, ceased to be hardliners on the issue. There's
some self-interest in all that we do.

- Surely, you don't discount altruism?

- 1 prize genercosity of spirit and principled convictions. 1 believe that
these are the virtues which truly enhance life, but I alsc believe that we can
never completely act out of disinterest. Liberality cannot be fully separated
from the vanity of giving. The test is to separate it as far as possible.

- Then there are no saints?

None, but, thank God, there are a lot of great-hearted and learned people.
God created us as human beings, not angels, and the test is to become as human
and sensitive as we can.

The mood was getting a bit sermonic and we decided to break for dinner.
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Chapter 3
Must I Remain What I Am?

As I thought about our first day's conversation I felt that somewhere at
the heart of it was an assumption - how widespread I couldn't tell yet - that
a4 person can switch religions as easily as he might decide to move from one apart-
ment to ancther or change his style of dress; so I began the next morning by com-
menting that some of them had talked as if they might take a good lock at Judaism
and decide whether to join or go elsewhere, and that once that decision was made -
to be or not to be - that would be that.

= Isn"t it?

It's not that simple. Ask any convert. Most testify to bouts of guilt,
feelings of cultural awkwardness, and a nagging sense of being adrift. The imprint
we received as children, the conditioning we receive from the prevailing culture,
the manners of our class, and the habits and attitudes of ocur peers, are deeply
etched and not easily erased.

- Didn't the Jesuits claim that if they could have a child during the first
Six years of life his soul would beleng to them as long as he lived?

That claim may be apocryphal. It certainly overstates the case. So does
the Biblical proverb, "Train up a child in the way he should go and he will follow
you the rest of his life." But nobody should minimize the power of conditioning.
Wholehearted converts to Judaism have told me, "I can't help it, I miss Christmas,"
or "1 checked the wrong box at last fall's registration before I realized what
I was doing™ or "I feel more at home every year, but I've never stopped expecting
the collection plate." Almoat any change can be emoticonally difficult. A young
man who'd been raised in a traditional congregation and had joined his wife's

synagogue told me: "I agree intellectually with the Reform position but I'll 3 3

never get used to a woman rabbi." My college adviser, probably the most learned
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Jewish philosopher of his day, Harry Austryn Wolfson, began to suffer stomach
pains when as an undergraduate he registered in a non-kosher rooming house, and
for all his brilliance years passed before he associated these aches with his
break with childhood custom.

= I'm 8till convinced, as I told you yesterday, I could leave without any
reqrets and without ever looking back.

And I'll repeat what I said: 'don't be s0 sure.' Around every synagogue
you'll find a ¢luster of spiritual returnees; there's even a familiar name for

them, ba'alei teshuvah, usually middle-aged or older men and women who stayed

away from Judaism for years but now feel a need to come in out of the cold.

Years ago I heard Margaret Mead describe how the idea of home tugs inces-
santly at the emigrant. The peasants who left the villages of Eastern and Southern
Europe fled abject poverty. Many found a measure of prosperity in the coal
mines of Pennsylvania or the steel mills of Ohio; but most never felt rooted in
their new life, and many retired to the old country and died comfortably in fa-
miliar surroundings. Conditioning explains what is to me the bizarre behavior of
gome converts to Christianity who worship Jesus in Hebrew, call their church a
synagogue and insist that they're still Jews. They've left but can't admit they've
gone.

Most people remain suspicious of converts. It's not so much that they doubt
the convert's sincerity but they wonder if the convert knows his heart as well
asgs he knows his mind.

-~ Some of my Christian friends call anyone who comes ocut of a Jewish back-
ground a Jew. It doesn't matter if they have been life-long members of some
church.

- The Soviet and Red Chinese press routinely label the children of once-
privileged families "capitalist roaders." I

- Most conversions are acts of convenience, not convictions. A Jew wantg to

move up in the corporate world. A non-Jewish fiancee wants to please her future
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in-laws.

Some are. Some aren't. I convert about twenty people a year, and about half
of those who study with me are not contemplating marriage. Some seek a faith which
will inspire them in a way their family's religion did not. For some of these
it's a highly charged and wrenching emotional experience born out of gnawing and
growing doubts about what they had been taught. Others have lived among Jews long
enough to have become more comfortable with us and our ways than with any other
group.

= I know people who have gone the conversion route and feel completely at
home and at ease.

At home and at ease, yes. Completely at home, I'm not sure.

I remember one young woman, liberal, well-read, sure that her nominal Chris-
tian upbringing would not stand in the way of a whole~hearted involvement in the
Jewish life of her future husband and family. She had told me before her conver=-
sion: "I never went to Sunday School. I've always believed in God but never in
the Christ myth. In many ways I've always been a Jew." Some years later she came
and asked me to deconvert her, I told her that no such ceremony exists. Besides,
it wouldn't be my place to organize one. But we kept talking, in part because she
was 50 determined that I understand her feelings: "I don't want to become a
Christian. I don't believe in the cross, but I find I can't give up Easter and
Christmas and somehow I feel disloyal to my parents.”

- I've a philosopher friend who's a confirmed atheist and a religion buff.

He travels a great deal and makes it a point to attend services in Indian temples

and Shinto shrines. He's proud of the fact he hasn't been inside a synagogue

since his bar mitzvah, but I noticed that he took his sabbatical at the Hebrew

University and he's always talking about the cultural scene in Israel.
Conditioning assumes that our homes had a Jewish imprint. Mine didn’'t.

My parents wére Jews but our home was a Jewish blank. The only thing Jewish about

our lives was the fact that my mother served lox and bagels for Sunday brunch.
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I could leave without ever looking back.

Perhaps you could. There are many degrees of conditioning and, obviously,
the more conditioning the deeper the imprint. However, I doubt that delicatessan
was the only Jewish element in your childhood. I know your parents. We've been in
a number of political battles together. I know they're not synagogue people, but
I also know their positions on welfare legislation and race and I'd arque that
their strong convictions about injustice grew out of their Jewish upbringing.

= Many non=-Jews share their convictions and many Jews don't seem to care.

- Since you know my folks you know they're pecple who are quite aware of what
they do and why. They've never once suggested to me that their political activism
had anything Jewish about it. They feel religion is medieval and the synagogue
is irrelevant. I can't tell you how many times my father reminded me that prayer
never fed an empty stomach.

European political reform draws its original inspiration from Amos and
Isaiah. Judaism never allowed Jews to feel that this world was beyond redemption,
s0 we should bear its trials and expect our reward in another life. Some day you

might want to read Isaac Deutscher's autobiography, The Non-Jawish Jew. As a young

man Deutscher renounced the synagogue and became a Communist. He never returned,
but as he grew older he recognized how much his anger and philosophy into injustice
grew out of the burning outrage of prophets, again, those who abuse the poor and
the welfare system

- I don't see where you're going with your argument that Judaism should be
important to us because we can't quite get rid of it. Deutscher may have remembered
reading Amos in heder, but he certainly set his children to read Marx rather than
the Five Books of Moses. What you're talking about is a lingering cultural resi-
due, and nostalgia has a short half-life. If the heart has gone out of the enter-
prise, if no one still believes the special message, why keep at it?

You're here. The call of the cradle faith is a compelling, often an unyield-

ing summons. I'm not now defining or defending Judaism. I'm simply commenting
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on ite impact.

- My parents are strange Jews. They belong to a synagogue. They give to the
United Jewish Appeal. They talk about Israel, anti-semitism, Soviet Jewry. Thay
know a good bit about Jewish history but their mutes when it comes to God or
prayer.

They're not so strange. 1 can't tell you how often one of my Confirmation
students, while questioning me on some religious matter, will add: 'I asked my
parents and they told me to ask you.'

- You're the expert.

- They're afraid they won't be able to say it right.

- My father kept a prayer book on his bedside table, but he never talked about
his beliefs. Once I asked him why and he put me off. I always held it against
him that he shut me out, and I always wondered why.

- My parents were somewhat like that. I was car-pooled to religious school.
If it was their turn to drive they never got out of the car unless I was in a
play or receiving some award. After school they would ask whether I enjoyed the
morning but not what I'd learned. I never understood why they sent me to Sabbath
School.

= It's hard to talk about what you believe,

- Others do.

I'll give you my theory. The old synagogue took God and prayer for granted.
When Jews broke out of the old environment, they tried to become modern in every
way and since most of them came out of Eastern Europe where the modern alterna-
tive was socialism with its anti-religious bias, several generations of Jews tried
to redefine Judaism as Jewishness - ethos and culture without theoclogy.

- You're not making them seem as a particularly discriminating lot.

Christians had a few years from the Renaissance to the nineteenth century to

adjust to new cultural attitudes. Many Jews had only six or eight weeks, the

length of the trip from Poland to London or New York.
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- So why did my parents insist I go to Religious School?

- My father told me: ‘you'll always be known as a Jew, at least know what
it's all about.'

Jews belong to a community of fate, only part of which is also a community
of faith.

But why?

History, nostalgia, outside pressures.

- Anti-semitism.

Memories of colorful holidays and happy tables, an unarticulated feeling that
Judaism was more down to earth, less mythic, than the others.

I've the feeling that the faith/fate balance has begun to tilt towards faith.
There seem to be fewer drop-the-kids-off-and-go-on families now than when I was
being car-pooled. I1I'm in temple more often than my parents ever were and in re-
cent years I've noticed my parents, too, have become more observant. I think
it's the times. We're terribly confused, more than a bit disenchanted, and in
need of a regqular dose of encouragement that our concerns are for the right
thing.

- When I go to services 1'm surrounded by empty pews.

I suspect you're both right. In the Jewish community the interested are more
intensely involved and the disinterested are, if anything, less. Fewer Jews were
raised in old-fashioned homes and more of us feel the need for spiritual roots.

-~ We keep talking about a Jewish community, but I don't see community; I
see groups of Jews who have little in common: the affiliated and the unaffiliated;
community activists and those who don't do anything; observant Reform and non-
observant Orthodox; some who worship every day, some who worship twice a year,
and some who don't come at all.

- Observant Orthodox and non-observant Reform.

- Those, too.

- What's your point?
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- There's no center, we don't agree about enough to be considered a commu-
nity. There's no special message, there's only a lot of conflicting messages
out there.

There are federations. We shared many concnerns, Israel, Soviet Jewry,
anti-semitism.

- You're talking about outside pressures. I guess what I'm saying is that
1 don't see why we should work at being Jews just because many in our world
don't like Jewry.

- We must say something pretty important if the world needs to gang up
on us.

Qur message is simplicity itself. God is and God is one. God created life
and put a spark of divinity in everyone. Any claim to special privilege is in-
tolerable.

= B0 why do we argue S0 much?

We're a fiercely independent lot, always have been. Moses led twelve frac-
tious, often rebellious, tribes. You know the old line, 'two Jews, three opinions' =
yet, in times of crisis most of us pull together.

- 1'd hate to think that we've no better reason to exist than to spite the
anti-gsemites. I believe in the importance of continuing a family name if the name
gtands for something.

The Bible began with the creation story. It's a good earth we inherit. God
wants us to be careful stewards and Judaism emphasizes the practical reguirements
of a wholesome community and a wholesome life rather than the performance of sac-
raments which will open Heaven's gate. The non-Jewish Jew feels pride in the
prophets and their fierce defense of justice in all its forms. The synagogue Jew
will talk of the mission of Israel and may actually quote Isaiah: "I, the Lord,
have called you in rightecusness and taken hold of your hand, to set you as a

covenant of the peoples, as a light to the nations, to ocpen the eyes of the blind,

to bring the prisoners out of confinement, and those who dwell in darkness out
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of the dungeon."

- That's a special message bu; not a special message. Many Christians and
humanists share these convictions. They're not just ours. Most religions coun=-
seled people to turn away from the world and the worldly. Some even told them that
they'd not know any peace of mind until they gave up all public commitments, in=
cluding family and marriage.

- That was long ago. There are no more monasteries.
There are still a few, but I'll agree that the Christian world has bacome

more Jewish.

- Before you begin to define our reason for being, explain to me just who
belongs to this Jewish community.

Any Jew.

Who's a Jew?

You become a Jew in the same way that anyone becomes an American citizen -
by being born to parents who are citizens or through naturalirzation. According
to rabbinic law a Jew is a person born to a Jewish mother or one who converts,

the convert is the full equal of one born a Jew. Ruth, a convert, was worthy of
being the great-grandmother of King David and, by inference, a direct ancestor
of the Messiah.

= 1 was asking a religious, not a legal, gquestion.

In the ancient world religious identity was a legal fact as well as a pro-
fession of faith. You were a citizen of a religious community and governed by
its law.

= Why was the mother the determining factor?

The Hebrews, like the other peoples of the ancient Middle East, practiced a
modest polygamy, and in such societies rules based on maternal descent were gen-

erally the norm since they provided an effective way to settle questions of in-

heritance and precedence,

- Today it's one husband and one wife. The rationale for using the mother is
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no longer valid.

Recently the Reform community acknowledged this when it decided to consider
as a Jew any child of an intermarriage who had been raised as a Jew,

= You'd think religion should be a matter of private decision, either you
affirm or you don't.

I must say I rather like the matter-of-factness of the old approach since,
despite all our pretensions to being free spirits, we are in large measure what
our family raises us to be, and parents play a major role in that conditioning
process.

But the rule almost makes us into a racial group rather than a religion.

The rule stipulates conversion. The Jewish community is an open community.

= I was surprised when you talked of receiving twenty converts, I thought
we didn't seek converts.

We don't maintain missions, but we are happy to accept converts. In the
Greco-Roman world we were gquite active in the missionary field until the emperors
of Rome became Christians and ruled that only their church could receive converts.
During the Middle Ages when Europe was ruled by Christian kings and church law,
whole Jewish communities were someétimes put to the sword if a local Christian be-
came an apostate. We were forced not to reach cut and it took several generations
of living in an open society. Therefore, we were again comfortable with this kind
of outreach.

But we still don't have missionaries.

- Why not?

I suppose we're still somewhat inhibited by the fact that we are a minority.
Then, too, Judaism has never taught that non-Jews will be barred from Heaven,
We're not accustomed to the idea that a convert to Judaism saves his immortal soul.

= My mother's a convert. 5She once told me that when she told an aunt of her

decision the aunt broke into tears because they wouldn't see each other in Heaven.
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- I've always thought of the Jewish community as somewhat tribal.

= We claim to be a Chosen Feople.

The Chosen People, not the chosen race. The Bible is remarkable among claasic
literatures for the absence of any myth which claims that tﬂe community, or its
leaders, descends from the gods. Abraham i1s described as a semi-nomad of no par-
ticular nobility. The Israelites whom Moses led out of Egypt are called an asafsuf,
an undistinguished lot, and they were joined by an erev rav, people of no particular
lineage who, having thrown in their destiny with our Fathers, are never again
spoken of as a distinguishable and separate group. The main peint is that anyone
who's willing to follow the covenanted way can join with us.

- Btill, Jews feel they are God's favorites.

All religions assert somée special relationship to their god or patron. The
chosen people idea seems to me little more than a reification of what the psy-
chiatrist calls a healthy ego.

= Only Jews claim to be a chosen people.

Mot 80. Christianity makes precisely the same claim. In fact, they say that
God removed the title from Israel and gave it to the Church.

- I don't like pretensions of any kind.

Pretensions such as you're talking about usually lead to demand for special
privilege. God's choice of Israel brought special responsibilities rather than
special favors,

- How did the chosen people idea come into being in the first place?

Quite naturally. Our ancestors were certain God had given them a special
message, and they felt honored by the fact. They felt that their lives had a new
focus and they spoke of this feeling as 'election.' The Torah has God say to Is-
rael: "you have seen what I did in Egypt and how I carried you on eagles' wings
and brought you here to me. If only you will now listen to Me and keep My cove-

nant, then out of all peoples vou shall become My special possession for the whole

earth is Mine. You shall be My kingdom of priests, My holy nation."
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- Many claim that we're racists because we speak of ourselves as a chosen
people.

The rabbis said God first offered the Torah to Israel's various neighbors,
but each in turn demurred. They didn't want to be held te such a strict account.
Racial arrogance has nothing to do with it. God chose a motley of erstwhile slaves.

- The chosen people idea may have been a useful theme in the past. TIt's not
now and ought to be dropped. In a world which believes in democracy and cultural
pluralism, chosen people talk makes us seem a closed-in and clannish group.

I1've no particular trouble with the term, but it says some nice things to me:
‘Be grateful that you belong to a people who seénse a special duty and feel com-
pelled to do it.' 1 wouldn't want to be part of a people who had been satisfied
with the conventional standards of their time and place. As God's chosen people,
Jews couldn't - can't - let Him down. In any case, I won't allow anti-semites to
dictate what I can believe or say.

- You're being uncharacteristically romantic.

- No, I'm simply reminding you that we tend to set our standards by what
others expect of us. I did my best work in school for the teachers who expected
the most of me., Jews felt God had said to them what my parents often said to me:
"pon't settle for the average."” Like a capable student whose ability has been
recognized, more was demanded of the Jew. Judaism affirme the possibilities of the
human spirit.

- You make Judaism sound like an early version of one of those pop culture,
human potential seminars.

I don't mean to. Judaism's message is not, 'here's the guaranteed way to be
successful' but, 'here are God's Instructions.' Our prayers are gquite explicit:
"You have chosen us from all pecples. . .you have sanctified us by your command-
ments and brought us near to Your service." The promise is not worldly success

but gquality of spirit, a sense that we're doing what we should be doing, a sense

of the holiness of life.
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- By those standards Judaism has not been particularly successful. I don't
see that there's any correlation between attendance at services and virtue. My

dad was only half jesting when he kidded mother about the gunifﬂ in her family.

Mot all Jews have been good, saintly, or even conscious of any special obligation

far from it. We've had our crooks - I just finished reading The Rise and Fall

of the American Jewish Gangster - our fools and our fanatics; but history bears

out that we've been a remarkably creative people over an incredibly long period
of time. I'm convinced our track recnrd wouldn't be what it is unless the Jewish
people had interhalized a'sense of election and historic purpose. God's choice
laid on us a compelling sense of duty.

- Jews do feel themselves brighter and better. The way my grandparents used

-

the term goy, it was the ultimate put-down.

In Biblical Hebrew goy simply meant a nation or people. At first Jews applied
the term to themselves, kadosh, a holy people - but in time, and for want of a
better expression, goy came to describe 'the others' and drew to itself all the
resentments of an oppressed and misused people. Your parents must have comeé from
Eastern Europe where though most Jews were as impoverished as the illiterate
peasants who cursed them every day and beat them up when they were drunk, Jews
maintained a literate and cultured society.

= It's never right to stereotype another group.

Don't be a Mr. Too Good.. Jewish existence was often a living hell. Under-
stand goy as a form of catharsis, a necessary release of frustration, and remember,
no rabbi ever defended goy as an estimable expression. The Torah insists that Jews
should treat non-Jews with respect. "You shall not wrong or oppress a stranger,
for you were strangers in the land of Egypt." God was the Father of all pecoples

and all peoples merited His care.

= I don't hear goy any more, but some of the implied distance is still there.

Look at the way Israelis treat the Arabs.
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- Better than most Arab sheiks treat Arab peasants. I spent a year in Israel
~ and there are restrictions, mostly born of security concerns, not contempt. Some
Israelis look down on Arabs. Many do not. 1Israel's Arabs are citizens.- Arab-
owned-and-run newspapers, and Arab professors and students at the Hebrew Univer-
sity. I was a member of an activist group of Israelis who were pushing the gov-
ernment to relax the special identity checks to which Arabs had to submit. I
wish we'd been more successful, but it's hard for people who have lived for piarly
forty years under the threat of terrorist attack and military assault to dismantle
what are seen to be necessary safeguards. Jordan's constitution specifically

prohibits any Jew from becoming a citizen.

Some years ago I was asked to write A History of Judaism. Before 1 accepted

the assignment I had fn ask myself, why write such a book. I came to a simple
answer: we had had a significant career., We've been around a long time, but
longevity is mot in itself interesting. The bedouin and the nomads of the world
have been around a lot longer. 1It's been said, "Jews are like everyone else,
only more so." It's the "more so"™ that interests me. Even people who don't like
us admit our significance. Indeed, some scholars who've studied the causes of
anti-semitism argue that one of its main components is jealousy of Jewish energies
and abilities,
- 1've a friend who says anti-semitism is our fault. We claim to be the
chosen people, HNo one likes someone who feels superior.
It's interesting that this argument was first advanced by those who claimed
that Christians were the MNew Israel, the newly chosen.
- What can we do about anti-semitism?
As Jews, nothing. It's their problem not ours. If all Jews were saints anti-
semites would damn us for not being normal. Prejudices are immune to facts or
reason, Prejudice seems to be a reflex of some primitive survival mechanisms.

Animals protect their own against strays and strangers, and most human groups

have a remarkably low tolerance of physical or cultural differences.
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= Then any claims of distinction only encourage envy and invite misunder=-
standing.

Group distinction and distinctiveness encourage progress. The advantage of a
pluralistic and democratic society is that some group is always ready to challenge
what appears obvious to the majority and which, in fact, is not cbvicus at all
but simply the conventional wisdom.

- S0, vive la difference.

Praise significance rather than difference. Those who dye their hair orange
are exhibitionists, not the catalysts of civilization.

- The Hare Krishna add a bit of color.

- 50 do Jews who make a big thing of playing baseball, wearing a yarmulke.

There's no benefit in flaunting distinction. Jews cover their heads to show
respect and reverence, not as a team badge.

- To somé baseball is a religion.

You won't find it mentioned in the Covenant.

-~ Since we're on the subject of distinction, I want to ask a question that's
been bothering me since you gave us your functional definition of religion. You
said religions are necessary but not necessarily good. Any religion which com-
mands the allegience of a gqroup is by yvour definition valid, functional. You
gséem to have no way of judging one religion healthy-minded and another destruc-
tive.

A relationship can be sick but within its own terms functional. We see this
in certain marriages where the partner's needs and neuroses allow them to live
together intimately but at the cost of their emotional growth or ethical ma-
turity. A leader satisfies the dependency needs of his minions, but again, at

the cost of their developing the capacity for independent living. Religious com-

munities can be healthy-minded and encouraging or perverse and destructive.
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Buddhism encourages asceticism and withdrawal. Medieval Christianity
and Tslam teach the damnation of noncommunicants. One tradition encourages
independent study and interpretation of its Scripture; ancther demands submission
to ecclesiastical authority. A tradition like Judaism which encourages moral
discipline, social justice, the cultivation of the mind, an individval's freedom

under God, and the ties of human fellowship, has much to commend it,

- Everyone has a right to believe what they want to believe.
Of course, 1 need not approve his beliefs and, in some cases, I may need to

protect myself and society from any dangerous actions his beliefs may lead him to

take. I find the Hebrew term, le'havdil, useful in making these kinds of judgments

and distinctions. In Hebrew when you wish to suggest that there are significant
differences in guality or kind between phenomena of the same order you say le'havdil.
e ——
So the sentence: Jim Jones, the charismatic leader who induced nearly a thousand

followers to drink cyanide and, le'havdil, Martin Luther King were ministers who,

. were active in the Civil Rights Movement; or the sentence: The Jonestown commune

and, le'havdil, an Israeli kibbutz are examples of rural utopian communes. We

make a le'havdil, an Israeli kibbutz are examples of rural utopian communes. We

make a le'havdil judgment when we commit ourselves to a cause or a religious group.

= The Jonestown group was a cult, not a religion.

There's not that much difference between a cult and a religion. Heeausu‘mnnt
Americans hold to thnlrﬂmantiu notion that any religion is good for you, the media
tends to reserve thﬂltﬂru'“:tliginn“ for approved traditions: Christianity, Judaism,
Buddhism; and "cult®™ for the likes of the Moonies, the Church of God and the People's

Temple, but the distinction is not that clear. Until the fatal day when the community
drank cyanide, the People's Temple remained an accredited member of the Disciples
of Christ, a mainline Protestant denomination.

= Cults are small groups of weak and dependent pecple who find it easier

to obey a leader than to work out their own problems.
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' Some cults are composed of the weak and the troubled who are led by someone
who knows The Truth, but not all. Cults are groups of religicus pecple who are
a little hotter about their fuith than most established congregations. The key
element which distinguishes cult from religion is intensity. Most pecple have X
family life and a work life as well as a religious life. The cultist is totally

involved and unlikely to have any perspective on his group or its actions. e b o

- You're describing a fanatie.

What one man will condemn as fanaticism another will describe as commendable

Zeal.

- Cults are dangerous,

Cults can be salutary or dangerous. It all depends on the beliefs around
which the group has rallied, the leader who gains authority, and what subsegquent
generations make of their inheritance. Most cults are like Jonah's gourd: they

appear oneg night and disappear the next. Some abdrt. Some explode. ‘A few emerge

and become major religions,

- And all suffer from an excess of zeal.
- It's the zealous who change the course of history.
- And who chop off the heads of those who disagree.

« I've always been glad Judaism hasn't been as cult prone as Christianity

or the Eastern religions.

= We've had our share. Habad ie a Jewish cult. In their time so were the .
Pharisees, the Sabbateans, some of the Kabbalist groups. Some people always care

more than others.

= I thought Judaism de-emphasized emotional intensity and enthusiastic faith.
r
One of the lines I like best in our prayer book speaks of "zeal tempered by wisdom

and guided by regard for other people's faith.”

Cults emerge in times of stress. During the darkest periocd of the Middle

Ages a passionate cult developed around the figure of a false messiah, shabbut;i

Zvi. A significant number of Jews declared him the Messiah and some held fast
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And all suffer from an excess of zeal.

- It's the zealous who change the course of history.

= And who chop off the heads of those who disagree.

- I've always been glad Judaism hasn't been as cult prone as Christianity
or the Eastern religions.

We've had our share. Habad is a Jewish cult. In their time so were the
Pharisees, the Sabbateans, some of the Kabbalist groups. Some people always care
more than others.

= I thought Judaism de-emphasized emotional intensity and enthusiastic faith.
One of the lines I like best in our prayer book speaks of "zeal tempered by wisdom
and guided by regard for other people's faith."

Cults emerge in times of stress. During the darkest pericd of the Middle
Rges a passionate cult developed around the figure of a false messiah, Shabbetai
Zvi. A significant number of Jews declared him the Messiah and some held fast
even when he converted to Islam. The "zeal tempered by wisdom"™ line was written
by an American rabbi who lived during the calm and prosperous years which closed
the nineteenth century. Of course, our leaders have always tried to keep passion
in bounds, otherwise, like water breaking open an inadequate dam, everyone is in
danger who happens to be in the path of the flood. When Shabbetai Zvi failed
his followers, a goodly number committed suicide., Many more died inside.

- Judaism still has aspects of a cult. I'm always troubled when 1 hear the
Akedah story read on Rosh Hashanah. God demands that Abraham sacrifice his son
Isaac, and Abraham agrees to this unconscionable demand. Soren Kierkegaard used

the Akedah in Fear and Trembling to illustrate his contention that the man of

faith must be prepared to put aside family feeling and what is generally con-
sidered morality when he hears the commanding voice. If I remember correctly, he

calle this attitude "a teleclogical suspension of the ethical.” I call it

fanaticism.
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Kierkegaard read this story as a Christian. We read the story quite differ-
ently. In Judaism the Akedah myth served the same function as the crucifixion
myth in Christianity which is to say it was the story which confirmed the re-
ligion's promise of redemption. Christians believe Jesus' death symbolized by
the Cross atoned for Adam's sin and, for the first time, opened the way of sal-
vation to human beings. Jews held that Abraham's submission to God's command
earned for Abraham and his descendants a special place in the scheme of things,
what theologians call Election. The Akedah myth symbolized and established God's
special concern for Israel. A drawing of Abraham, Isaac, the altar, and the ram
were sometimes painted on the wall above the Torah's niche which was a focus of
worship in Greco-Roman synagogues in much the same way as the cross hangs above
the altar in a church.

- Byt Abraham still ocbeyed a command to murder his son.

Jews were not to pattern their lives after the Patriarchs but to cbey God's

Instructions; the Commandments.
- Still, it's a confusing story. It gives the wrong idea. It certainly
did to me.

Reading the Akedah on the High Holidays is an old practice which goes back
to the difficult centuries when Jews felt it wise to remind God on the holiest
day of the year that they could, in fact, depend on God's special relationship
to pull them through.

~ How do you explain the story to a modern auvdience?

Life often puts us to the test and when the issues are serious we must be
willing to put our comforts at risk. I like to tell them the legend that the

horn of the ram caught in the thicket is the shophar which will be blown to an-
nounce messianic times. In rabbinic hands this text became an optimistic message:

beyond the risks inherent in life there is hope. I tell them not to be literal-

ists. Biblical language is meant to be suggestive, not determinative.




= i 64

I felt myself becoming professional, and suggested we might take a break.

The suggestion was gratefully accepted.






