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Introduction
TOWARDS A PHILOSOFHY OF JEWISH SURVIVAL

Self-awareness is a mixed blessing. The child is camfortable as he is; the adult
talks nervously of a need to find himself. When the world was younger and the pace
&dﬂm.mﬂnm,wam@tmtm@qrmwmﬂﬂﬂmm;mﬂ
most folk agreed. Panpl&nfauu;eshﬂuhn&qwﬂe,ﬂﬂeﬂmqfi£taiinmﬂmir
community, and what was good for their children. Classic literature is written in the
third person and describes events rather than emotions. Folk knew who they were, In
former times people did not question the fitness of inherited ties of family or the
familiar ways of their commmity. Today they do. Ties that once bound tight have became
procblematic. We are keenly aware of our individuality, less likely to be subservient
to authority, and quite likely to be anxious about ourselves. Modern literature tends
to be an autchiographic exploration of private feelings and a display for the writer's
self.

Our fathers were Jews and that was the whole of it. The outside world knew them
to be Jews; and their domestic world provided a rich web of custom and comandments
which shaped their routines, gave a particular color t their personalities, and pro-
vided the basis for a close-knit commmal life. Their education, which was parochial;
and their everyday lives, which were regulated by the religious tradition, encouraged
them to feel that belonging to the Jewish pecple was mot only a fact of life but the
most important fact of their lives; not only inevitable but a blessing. Their lives
:mmhedam&mwmﬂmtmdiﬂdmmmmm,ummm
beloved to Him; and placed them at the center of His plans for the warld. Their covenant
with God set forth God's will and their loyalty to those disciplines, their witness
mﬂmmﬂy,aﬂltanlmlﬂfnrﬂmmm.m:miahmﬂ&h'uﬂnfm,n
descendant of the house of David. ~ :

wr,xmmﬁ‘mmmma-m'smﬂm
reflects a society's most sacred understandings of the world's secrets, a story that

is a most precious possession because it is sacred and, ultimately, significant (Mir-
cea Eliade). A myth is true because it is believed. It is significant because mythic
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language offers a uniquely appropriate way to express dynamic txuths. Philosophy's
truths are the truths of analysis and science. Philosophy dissects truth. Myth
animates truth. The story retains a sense of vitality, things happen, it is alive, and
g 0 an appropriate yehicle for the truths of religion and feeling.,

Next t© the fear of loneliness perhaps our deepest fear is that we may be ex-
pending our energies and days in misquided pursuits. The Jew knew what was right. God
had given the Word. The Jew's life was graced not only by the peace of mind which re-
flects confidence in one's values and efforts but by that buoyancy of spirit which
comes fram being sure that God is in control and that all will tanm out right in the
end. If our fathers did not know exactly how their example would lead others to the
faith aor to the millenium, they knew it would; and, dayyem, that was enough for them.

Our fathers were Jews. Since they led the life God had ordered, they were spiri-
tually comfortable and rarely wondered whether to remain part of the commmity of Is-
r asl. meirsmdph}reafﬂnﬁdﬂﬂmnﬂgimnfﬂlpmplﬂmﬂﬁrqﬂl‘sm
ness. Their liturgy bespoke their special pride "that God has not made us like the na-
tions of the warld. . .that He has not set our destiny like theirs," Israel was set
a side among the nations for a special role which imposed special and demanding cbli-
gations, but these were gladly accepted for they were seen as redemptive, Wwhen Jews
left the fold it was because of political, econamic or social coercion.

Today that sense of distinction has became somewhat blurred. We tend to think
of other religions as complementary ways to spiritual growth., Some recent prayer books
have eliminated those distancing phrases which talked of a chosen people. In the West,
at least, there is a social comity which the medieval Jew did not enjoy. He knew
Christ with a clib. He had felt the sword of Islam. Christianity and Islam were the

m.mmdmmh-mmmm,mmmmamm
dhurch whose pastors often exborted theit flock against the Christ killers and led them
into the street to bloody a few deicidical heads. mﬂnu;ﬁmtummtmm
:I:ﬂ.tln_lutn!-m;;
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In those hard times, when apartheid was the rule, same converted under threat and
a few could not resist the economic and social opportunities which were reserved to
the religious majority; but if conversion took place its basis was likely to be prac-
tical consideration rather than an issue of principle. Today the question of principle
cannot be avoided and we have had to consider, on theological as well as political
g rounds, the identity question: 'why be a Jew'. The self-confident and self-validating
assumptions with which rabbinic culture had insulated the Jew and which Christian cul-
ture had used to isolate the Christian are no longer accepted uncritically; indeed,
t hey are undermined by the openness of our social lives as well as by the whole burden
of modern thought, We live in an enviromment where lifelong affiliation with one's home-
grown religion is no longer inevitable or necessarily applanded. Parochial schools
enroll only a small percentage of America's children. Children of all faiths mix and
mingle in school, sports and society. The envirorment advertises the value of making
wp our mind. Almost every young Jew and every young Christian asks at same point in
his growing up, 'why be a . . .". Many out there no longer care what we are so, para—
doxically, we have to care.

mmmummm&miﬁuﬁmmsﬂm.mm
Western Burope. Iti:mtﬂnrumin#hlmicmrlﬂﬂmmﬂiﬁm:minm
parochial as they were in the West when medieval Burope was Christendom; nor would |
openness and social acceptance be words I would choose to describe an ideological so-
clety like that of the Soviet Union where 'Jew' is passport designation, atheism a
dogma of the Party, and Zionism a crime. For other reasons the identity tensions faced
by youth in Israel are quite different from those we face in the United States. A
young Israeli speaks Hebrew, learns Jewish history in scheol, never has to worry that
h“ﬁﬁﬁ'ﬂlmmmmtﬂm&uﬂuﬂnp
umwmm-ﬂmdmmmmmmm
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Modernity can be defined as the emergence of options. Until recently it was
either/or. One had to remain a Jew or convert to Christianity or Islam; now cne can
gsimply disappear into the cammmity of the religiocusly umaffiliated or hitch one's des-
tiny to a mmber of vaguely Christian or non~-Christian faiths like Ethical Culture or
Unitarianism or to non-theistic utopian gospels like anarchism aor Mardsm which offered
a political or social vision rather than a theistic one, or sit at the feet of a guru.

In organizing my thoughts for this essay I compared two text books on Judaism.
e had been published within the year; while the other was of nineteen-thirty vintage,
mﬂmmmmmmﬂaﬁmﬁty.m@mmmmm
d aism with Christianity, Zen Buddhism, some Indian cults and the 'human potential' move-
ment. In the 1920's the choice was between. Today the choice is among. Again, the
miltiplication of options.

There are options but none is cost-free or guaranteed. Our society is not so0
apen that the question of identity can be treated if our decisions did not imvolve a tan-
gle of political or social considerations. A non-cbservant Jew or a Jew who practices
T.M. or even a (hristian convert remains in many eyes a Jew, subject to erratic bad-
mouthing, certain social and mmcﬁﬂﬁmﬂﬂiﬂmﬂwmﬁmm.
After the second World War in the West there was a perceptible lowering of econamic
and social restrictions. The Holocaust shocked many who heretofore had practiced gen-
teel prejudice; and particularly in the United States post-war prosperity allowed
groups to feel that they did mot have to defend their turf as assiduwously as before
s ince there was enough to go around; but even so, being Jewish was/is rarely purely
a matter of private conscience. Our decisions affect our family relationships, social
t ies, club menberships, even the neighborhoods where we choose to live. I have yet
mm:mﬁﬂ#ﬁ'ﬁm&wﬁnmﬂmmmmmmmﬂm
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There has always been movement in and out of Jewish identity; and perhaps the
most surprising fact about this phencomenon is that those who move rarely do so because
of the logic of their new faith's or Judaism's theology. Religious decisions are exis-
t ential decisions which grow out of private needs, not theoretical decisions which grow
aut of the force of conceptual analysis. "We want our children to be raised in a con-
gistent religious environment."” "When I was growing up I spent a summer at a congre-
gational camp and I was turned on." "I organized a march on a local nuclear power
plant and my rabbi refused to go along." The guestion, 'why be a Jew', is treated
wiﬂltlmmﬂﬂﬂlmmwm‘tﬂhﬂmﬂﬂqmﬂmhﬂmimﬂiamnﬂ.

Jewish identity assumes the existence of a Jewish commmity and so any dis-
cussion of the question, 'why be a Jew', must address the larger issue of the survival
of the Jewish commnity. We face two guestions: does the warld-wide commmnity of Jews
play a central and consegquential role in God's plans and that process we call civili-
nﬂm,arﬂisitanemrblingmﬂh&almgaq:eﬁemetnbemﬂmamgﬂ?

During the nineteenth century some Western Jews drew on older theological can-
cepts about election and covenant, put these into an activist context, and developed a
theological justification of Jewish survival which was satisfying to many. This set
of ideas, which textbocks label the doctrine of the mission of Israel, said in effect:
that the genius of the Jewish pecple was the first to sense the inadequacy of paganism
and polytheism and to transform shrine religion into'ethical monotheism, The perception
of the oneness of God and the concept of religion as what you do cutside the sanctuary,
| mmmmﬂ:ﬂmm,wmm,mﬁm,ﬂuw}ﬂ
I mmmmmnﬂﬂium,nmmmmmmﬂm

' {p teach these elemental truths by reason, example and action: "You are My witnesses,
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of the here and now, and the mission of Israel concept was made to fit in nicely with
t his new set of human expectations. The Jew of Frankfort or Iondon lived his religion
as he worked to reshape his commnity's political and economic structures according to
Amos' standards of righteousness and justice. To cite various analogies which were
favorites at the time, the Jew was to be the leaven in the dough, the enzyme in the or-
ganism, the catalyst which precipitated humane social change, one of God's shock troops
in the cause of social justice.

The mission theme exhudes a certain nobility, the call to social justice is a com-
p elling one, and was gquite popular; but for all its popularity, it raised as many ques-
tions as it answered. First off: what did the speaker, the Jew, mean by justice or right-
ecusness? These are glorious words, but justice meant one thing to the self-satisfied
Gexrmanish burgher and quite another cluster of policies to his university educated,
politically radical son. Terms require context. Values have to be tied to life. I have
heard Hitler, Chamberlain and Richard Nixon praise peace. Theodore Herzl .recognized
eighty years ago that in certain contexts the ncblest words can be little more than con-
v entiocnal comonplaces. "We must not confuse this application of the word (mission)
w ith that given to it in speaking of those poor monks who set forth for the wild
p laces of the world to carry the Christian gospel to camnabilistic tribes. The Jew-
ish "mission" is something sated, comfortable and well-to~do. . . The missionaries H
are excellently situated.”

Arother failing of the mission theme was that it was overvhelmingly ocuter-dir-
e ctad. Many heard it say to the Jews: you serve God significantly only as you work to
e radicate racism or to eliminate poverty. The customs and the traditions of the re-
ligious life, all that gives beauty and waxmth to Jewish life, home cbservance, syna-
gmﬂbﬂmm muhmuw if not as
distractions. mu-rmm-wm In some cases the more the Jew espoused the
w“mﬂ-hmmuﬁmuﬁn,ummmm
ﬁ-m“ﬂq M‘Hmwwwmm“m
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The mission theme was silenced by the desparate thirst of the modern Jew to be
a citizen of the larger world. He had been kept ocutside for centuries and now, when he
was finally allowed in, he wanted no part of any program of Jewish identity which kept
him socially or politically apart. Such folk were determined to put behind them any
attitude which suggested that they were not whole-hearted, lmdred and one percent
Frenchmen or Gemmans or cosmopolitans, and they were not beyond using the concept of
_misuimasncﬂﬂ:withmimtnattnd:tlﬁEimiatpimﬂ'ﬂhmihagmh:clearﬂ\e
land and swamps of Palestine in preparation for the re-establishment of a Jewish national
home. The argument went this way: if Jews were to be a leaven in the dough, the cata-
lyst for world-wide social change, cbviously, they had to be out in the warld. The
world=wide scattering of Jewish settlements was not galut, exile, the term the rabbinic
tradition had used to describe Jewish life since the loss of a national home; but a
diaspora, a positive condition. Only by being scattered could Jews be consequential to
the emergence of the brave new world. To put Jews in Palestine was to flaunt God's
purposes. Same forty years ago a rabbi of Temple Emamr-El in New York City put this
argument this way: "Do not ask my people to become Zionists and go and confine their
best energies within that little beloved land beyond the Mediterranean blues. God
bless Zion - Israel's cradle and the prophets' hame and the patriarchs' great tombs.
God bless those that seek the peace of Jerusalem and even today would enhance its glor-
ious beauty. Who will not rejoice to send loving gifts and arnaments to the silver—
haired mother of ours - the mother of religion and divine progress? But will ye say
t hat my people has toiled and loved these many years, that it has struggled its way
through the world, that it had lived the strenuous heroic life, that it has taken
part in the trade, the arts, the letters, the science, the politics of all nations, |

mnmmwnHﬂ-hqﬂmmmmmMmmm
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nineteenth century utopians, was exposed as a mirage by the mindless tragedy of the
; ﬂ:sti-brldﬂﬂr.ﬂ'ﬁhrﬂuermmrldmsﬂf:illﬂﬂsmmnldjmmglemmatnmrm
welded weapons far more dangerous than darts and spears. The generation that believed
in universal values, inevitable progress and the brotherhood of men of good will had
to admit that its hopes were revealed as haive by the battle of the Marne. Dachau and

Hiroshima drove the final nails into the coffin of these romantic visions. We no longer

believe that there is a fellowship of good will out there or that man can be trusted
to use his machines wisely. Machines and progress are not SynONymous . There is that
little red box and all those Dr. Strangeloves. Ours is a cold world, and though we
atillmad;m;het:icidealiﬂn,malanneaﬂawamreligimuslifemmwmthnd:m
t he books and recovered their full message. The mission folk had arbitrarily cut Juda-
ism in half. Our fathers had not taught that religion was what happened outside the

sanctuary, but that shrine religion was only part of the story. The Torah contains

"love your neighbor as yourself" and "remember the Sabbath Day." It was not a case
of either righteocusness or ritual, but of spiritual encouragement and social concern.

In the nineteenth century political liberals were fond of quoting Amos, and a
Wﬂmﬁmﬂﬂﬂmﬂb&fmﬂmﬂﬂmammmm
old order. But when the West began to recognize that civilization was not limited to
Burope, an understanding which came quite late, we had to consider that there were
mqrpurtsufﬂnﬂmmmwmmmmHWmﬂgﬂ-
ficant role. It is one thing to claim that Jews have been remarkably useful to the
world. It is quite another thing to claim that Jews and Judaism samehow are indispen-
sible, that without us civilization would disappear, and social prgress would be im-
p cesible. From Mahatma Ghandi to Martin Luther King many of the towering leaders of |
mﬂiﬂmhmmmmuumﬂnmmiﬂﬂhynthﬂrﬂigiuﬂ ‘
traditions. Ithhﬂwlum“thumﬁ:rminm:m

We have given Europe its Bible and its vision of social justice, We have given
Islam its unitarian theology and worship patterns. In the twelfth century we helped
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transfer the philosophic deposit of Greece to Purope, In the fifteenth and sixteenth
centuries we taught Europeans to read the Bible in the original and to value the study
of Scripture, individual conscience, in a way which the medieval church had neglected.
In the nineteenth century the Christian world developed its social gospel on the basis
of Amos and Isaish. Turn on the radio any Sunday morning to an hour of Biblical prophecy
and you will realize how important Judaism is to the messianic constructs of fundamental

Christianity. But it is one thing to insist that Jews and Judaism have been and are
of some real significance, and quite another to claim that we are indispensible to
[rogress. In any case, abstract discussions of Jewish contributions to civilization
though - historically interesting are not personally compelling.

Actually, there is unassailable rationale of Jewish survival and no totally con-
ﬁmﬁngargtmtaﬂtnwh}'ammtmrminqu:nr,fnrﬂmtnnttﬂ'.nmrint:i.an
a Christian or a Muslim a Muslim. Survival is a given, not a demonstrable argument.
Life establishes its own right to be. Some of us are determined to be Jews to spite
those who were/are determined to destroy the Jews. Bmil Fackenheim insists that since
W orld War II a new conmandment exists: you shall not give to Hitler a posthumous vic-
tory. Others are moved to be active Jewishly because of our emotional response to
ﬂmamgumufﬂnsmtenflanﬂ,mtmm&iaﬂmnrm&I.
is ours, but because Israel represents a triumph of the human spirit. Mankind can be
brutalized, yet, something in the human spirit is indomitable. Out of the Holocaust
we built a State. Civilization can rise from the ashes. Same simply love and respect
their parents.

1 am convinced that it is best to begin a discussion of 'why be a Jew' on a
personal leyel. What can/does being Jewish mean to me? I am because I am. I have an
Mﬁ#ﬂhhfﬁtliﬂtmwhﬂﬂmmhMHm.
WMhmﬂu.ﬁn Our primary question is rot to the consequence
iﬂnm or the world, though we must at least consider the ques-
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I/can I find in Judaism which allows me to grow, to become, to transcend my limitations?
Identity is not given. Identity must be achieved. In determining our future, talents
and force of will are important, but, t© a surprising degree, we beccme what we beccame
because of the place in which we find ourselves and the influences bearing upon us. I
am what I am because of my family, because of the schooling that was offered to me, be-
cause of the soclal context in which I grew up and now live, because I had a Jewish home
and a Jewlish education. My decision was to explare my world and open myself to its sub-
tler insights. I could not change my childhood, and did not want to, so I opened myself
to the traditions of the Jewish people ard to the records of various encounters between
Jews and God. As I tock these experiences into myself and tried to urderstand them I
found that I was not only encouraged to be part of a long-lived, historic and courageous
people, but that my own 1ife took on a satisfylng shape and that I galned wisdom and a
sense of purpose. It seems to me that the value of Judaism for the individual and the
reason for the survival of the Jewlsh people 1s that it allows us to shape ocur lives
within a grand, rich and insightful religious civilization. How do I know? I know. I
have felt the change.

I believe in the far mystery. I believe that there is same ultimate signifi-
cance involved in the survival of the Jewlsh people. I belleve that God touched Jewish
history with significance back there at Sinai; how else explain our continuing signifi-
cance despite our mmm;m _'I also believe that it is foolish to try to un-
ravel the mystery, Years of mw Off by writers who know God's mind have convinced
nﬂmmwgm wﬁammmmmﬂm "Seek
mmm_._ ‘ways to man for ‘beyond you

1 do not knoy -'.--=f'_'-':-"' - AAnuance as Jews affects the world, but I know that it
m and its humandty -
eve that such 1s God's
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What follows 1s not theology but a suggestion as to how the question, 'why be
a Jew', can be usefully approached. Since I believe that Judaism is best defined as a
living, developing tradition, as the religlous civilization of the Jewish people rather
than as a foxed doctrine or a revealed legislation, I have not attempted to develop
systematically the various Jewlsh affirmmations. Rather, I have tried to present a way
of thinking about being Jewlish and about becoming an active Jew which, I hope, has the
value of belng fresh and suggestive, and may I use that awful word, relevant?




Chapter 1
DOING WHAT COMES NATURALLY

A Bench in front of a rustic lodge. Mid-morning. A middle-sged
[ 8bbl in Pendleton shirt and gray Flannel slacks seated on the bemnch, A
{ﬁﬂziﬁ or S0 campers sprawled on the grass. BSunshine. A typicsl camp
fnltitutu scane.

A voice from the lawn: It doesn’t bother mes that I am & Jew and
ﬁhut'n what bothers me. I have never Felt =sn outsider, I don't doubt thet
jfhere ils enti-semitism, but I have rot Fersonally encountered it. In any
jose, I want my religion’'s decisions to be positive ones. Being Jewish or
j-2ing snything has to meke & difference in me, and that is the problem. My
jjome is just like the Smith’s next door. I went to Sabbath School. John
J8Nt to Sunday School, but as fer as I can ses the only distinction batwaen
(18 is thet we celebrate holidays et different times of the year, We have
Hnnl'tﬂ the same schools. We like the same music and, generally, think alike.
} don’t doubt that there were differences, My parents talk sbout the Holo-
Hnunt end Israel. My grandpsrents tell me how close~knit Jewish Families
Jere and wax nostalgic about the holidays of their childhood. I do rot
jloubt the civilizing value of the Bible or that thers have been a dispropor-
thnutn number of Jewish Nobel Prize winners, but that's the past or someona
gll.'l accomplishment. For me the question is personal and immedieste, I
|HEBTt do not see that being Jewish makes much difference to me.

The Institute had invited me to lead = discussion on the theme: why
pe & Jew? I had prepared s two-word response: why not? Everyone must have
an identity. We 511 belong to verious communities. The jargon term is
yeference groups. No one is just himself. I could think of many labels less
oble and of meny less wise snd colerful religious cultures than ours, so
why not be a Jaw?

I had complained leng end loud when my Parente insisted that the Family

@ together sach Fridey night around the Sabbath table and that I give up

-t_n._--dd up G s gepme Fl.ﬂ. .53 e i . e —— |



schoolyerd baseball fFor after-school Hebrew lessons, but I ceme to eppreciate
the ties of family and, in retrospect, am pleasad my mind wes nurtured by =
high religious culture rather than by the sweeping confusion, incredible
depersonalization and disintegrating structures, not to mention the vulgsrity
which marks so much of our world. I know I do not want my children te have
a mass media identity. I have been & child end I am a parent end I cen
testify that s Jewish home and the Jewish world cen be sn emotionally Secure
end culturally exciting enviromment, so why not be a Jew?

Such ressoning will satisfy a FifFty-year old who has known some of
the quieter satisfactions of the Jewish experience and hss come to terms with
himself and history, but not = restless sighteen-yesar old who is esger to
discover For himself who he is and what life is all sbout. At sighteen or
twenty no one wante td settle For the life of his parents. There sre so
many new places te ge and experiences to enjoy. He wants the best, not just
the Familier. He wante te try tha high road =nd break new ground, and so
ﬁy two words become a wesk-long conversation which renged over theology,
philosophy, politics, the inntitutinnn.nf Jeawish life, ethics end the realities
of being ® Jew in & convulsed world.

1 hesitete to call what fFollows B8 dislogus, not only because this is
& composition end mot the transcription of a tape, but becasuse I did not re-
strict myself to the role of a passive adult who values the expression of
Feelings so highly thet he is unwilling to correct errors of fact or challenge
that overconfident dogmetism which is often a young person's way of assserting
himself. I am not by temperesment a fFacilitator. I am a rabbi. I have con-
victione and 1 am prepered to defend them. I tried as best I could to disabuse
them of misinformetion snd to force the group to take m second and third leock
st ths conventional sssumptions of their peers end their everyday environment.
I am told that I sm & good listener, but I have idess snd I wanted the wesk

to mdd up to & challenga. We talked.
Dur conversation tock plece in e particulsr time, in = particulsr
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context, and smong & particular group of people, Most were in their lats
teens and were products of middle-class homes, suburbasn public school systems
and the ninsteen-seventies. They were sufficiently involved in Jewish life

to risk a week 2t such & camp. A Few had toured Isrsel. None considered
themselves plous, though & number were active in their congregations. Thesy
did not ask for end I did not present an outline of bessic Judaism., The issues
were personal. They ssked whether it was possible for Judaism to play an
enharncing role in their lives., Conversation st dinner turned on the baseball
pennant raece and youth group gossip. Several were in love but most seemed
intereste™d in the problem to which we kept returning: why be a Jew?

Why not? DOeciding on = religion is not like setting out to buy = '
suit of clothes or & dress. We cennot pick eny suit which entices our fancy
of F the recH. We derive our identity from sxperiences, from our environment
and From reflection on sll that happens to us., Faith develops dislectically.

We srs born into B given Family, community and culture and are conditioned

Ly our world long before we begin to think ecritically about its values. A

young child does not separate his self From =11 that happens sbout him. He
lives, s an animal lives, largely by doing what comes naturally. As we

mature, as our mind and imegination develops, we begin to meke judgments sbout
our envirenment, but the self is never an unconditoned "I". As we grow we
consciously and unconsciously weave ideas which have come to us from our reading
the talk and sctions of our peer group, television, parents and our own ra= .
flections and experiences into an ldentity. 1In religious matters ths collective
religious spirit precedes mn individuel's feith. Judaism seems natural and '
comfFortable to me while Minduism does mot., Ferhaps it would be more mccurate :
to say Judaiem is m live option and & reaiity to which I must make a response

where Hinduliem is only an sbetraction. Life may take us fer from our roots

but, s Dr. Freud has taught us, we never shakes oursslves completely fres of

theam,
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mllow us toe become but, to a large degree, whet home, school and culturs
permit us to become.

wait a minute. I do my homework. No orne does it for me. I will
choosa my career. No ona is going to tell me what to do,

Did vou see a Jean Trufaut Ffilm called The Wild Child? About a century

ege in France a boy was sbandoned by his pasrents and reised by wolves. Whan
he was Found at sbout the age of nine he was not only illiterate and Fearful
of human contact but unaware of the use of speech to communicate ideas. His
envirorment was wild and so was he.

But that'e a movie.

Yes, but it was based on an mctusl cese, Without family, schools, books,

music, Friends, we would not progress far beyond the instinctive survival

skille, Weeds grow without cultivetion; Flowers do not.

Don't be so uptight about being independent. George Bernard Shaw said
it with customery verve: "Indepesndence, that's middle-clasas blasphemy. We
‘are =1l dependent on one snother, every soul of us on sarth."” You cen make
too much of freedom. Were it not For our ebsorption of culture, each of us
would have to reinvent the wheel. The wild child had only his instincts to
rely on., We are frese to meke conscious decisions precisely bscause w8 absorb

like sporges thes world others have made and uses that knowledge to help us put

together a purpcsaful life.

Our Bible Faithfully depicte the humen cendition. After crossing the
Aeed Sem, the ex-slaves were free, free and undisciplined;, frees and suicidal.
They grumbled sgainst Moses. Maddened by hunger and unable to ses beyond
their hurger thay damanded to be taken back to their miserable 1life in Egypt.
They remsined sn unruly mob until st Sineil they accepted rules and command-
ments. Now thers was direction. For . .the First time the Isrmelites were Free
to meke something of ﬂii_'lrf l:.'l.\ll‘l- Some of thas .-nit. .'I.ndlp-'ul-rrls folk I know
weres reised in tightly-organized hnlll Ih;l.nh ll!.ntrl.ln-:l defined standerds.
!. Irlru nﬂlq,gr-.mll of ten d-mm h-qt -h-*- ﬂur- srs consistent




disciplines, predicteble rules and highly visible benchmarks.

A voice from the lawn called me back from further digression on the
paradox that we =achieve freedom through self-discipline. My folks sren’t
hypocrites but I cen’t see where being Jewish has made them better than most
Folk or, for that matter, different.

Another voice cut in: I read sbout those prayer breakfasts where
ssnators, businessmen and generals begin the day with bowed heads only to
epend the rest of the day menipulsting the levers of power. Aren't they a
burnch of hypocrites?

The voice of reason, obviously my voice: Question the velue of such
an exercise if you want, but not the sincerity of the participants. Many of
those who attend those Weshington breakfasts are not hypocrites. Their faith
is not a put=on. If you went to understand religion you must learn not to
dismiss out of hand what you do not understand or sg Trea with.

Let me give you an exsmple of what I mean. In April of 1973, under not
so gentle pressure exsrted by the United States, the Prime Minister of Isreel,
Menachem Begin, and the President of Egypt, Anwar Sadat, met at Camp David to
draw up terms for s pesce conference between their nations. The negotistions
successfully completed, ® public ceremony was organized at the White Hous for
the Formal signing of the eccords. On that occasion sach of the heads of
stete made an appropriste speech. I remember being struck that aach men,
during the course of his remarks, quoted the same line from the prophet Isaiah:
"They shall beat their swords inte plough shares and their spears inte pruning
hooke. Nation ﬁll not 1ift up sword egainet nation. Nelither shall they
learn war I"'.'l" lnn:ll"'l."'i .'i;hl next day both Sadat and Begin put the peace conference
behind snd went up to the Mill to petition Congress to sell more arms to their

r-m;ii ;iirj : Jhi'lli Ihl American President held a press confersnce in
" Nl l‘- ' u.r'.-.

L
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Each is a confirmed believer, in fect a rather traditional believer. Jimmy
Carter affirms an evarngelicsel form of Protestant Christisnity, Menachem Begin
practices orthodox Judaism, and Anwar Sedat follows the Sunni tradition of

Islam. Why then the sudden shift from a vision of peace to the sgenda of

national defense? As traditiornal believers they loock on this text as =
messianic promise rather than 2 mandate for universal disarmament. They

krnow it begins, "in the end of days it shall come to pess', and that this

is not yet the end of days. Their respective religious traditions have &
sensitive apprecistion of complex emotions which course in the human soul and

of the uncertainty of the politics which determine the future. Easch has bean

taught by his tradition that realistic prudence ass well as propheatic commit-

ment are required of man, &t least as long &as the world remains unredesesmed.

You suggest that religion tolerastes, sven applauds, militery preparations.
Aren't war and guns the interests of the dn;il rather than God?

Some traditions eare pecifist. Judsism was the First among the religions
of mankind to project the vision of universal peace; but oOuUr sages also taught:
"{f one comes to kill you, kill him fFirst'. Don't be among those who maks
the mistmke of equatinmg religion with a set of moral sbsolutes. In order to
be a peace maker, you must still be alive. A religious tradition which did

not offer both the high wvision and practical sveryday advice would not be

:

terribly usaful.
Define religion then.
"Aeligion is that cluster of memories and myths, rites and customs,
, ideas and institutions, that pulls together the life of a Plﬂlﬂn.ﬁﬂ group
into & meaningful whole" (Hervey Cox]).
Life must have coherence and wa nead to Feel that there is mora ahead
than frustrstion, illness and the grave., We Feer aimlesenesas, We nesd to
know that we ares not running esround in circles. Religions provide certifi-

cation and confirmetion of a group's espirations snd velues. Every soclety
i

has, or has had, = religlous component for the gﬁnd reason that no group cen
- ! el A # rﬁ’ﬁ;ll--"i-_.!_-ﬂ_i .
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Function successfully unless it is satisfled thet ite energies are directed
meaningfully, thet its values are valid and thet its efforts will be rewarded.
Aeligions exist because we canmnot manege without them. Mental and social

| health require that we overcomas our doubts =and Fears, The religlous . need:is
es natural to us Aas the need to love.

Ail religions grow out of.the universal human need for a vision which

provides order end @ sense of direction to life., The key element in religion
is the promise of redemption. Redemption may be seen as that clerity which

brings order inte the confusions of everyday life, as that confidence which

allows us to overcome the Fear of death, as the possassion of sacred rituals
which will guarantes a good harvest or fertility; or as the conviction that
we belong to that part of humanity who cen and will ba saved from defeat or
anonymity., The redemptive promise may take the shapes of resurrection, a
messianic age, the Promised Land, the New Jerusalem, the victory of the pro=-
letariet, Our experiences are varied and confusing. Aeligion sees & higher
purpose within the confusion. HReligions exist becesuse we cannot do without
such a sense of purpose. Psesychologiste describe the need to fFind order eBs
ona of the built-in primitives of our emotional spparatus. YApparently wa
can adapt ourselves to snything owur imegimestion can cope with except chaos.
Aeligion represents the insights, symbols, ritusls and sthicel principles

by which a society confirme that there is in Ffact order and hope. I could
give you a number of sophisticated definitions of religion; but perhape it's
easiest to say simply that"religion is =ll that we do to prove to ourselves
that God is rot mad! (Salvedor be Madrirga).

A Friend of mina, of no particulsar religious persuasion, traveled
with me to the Alpa, We watched the sun set acroses the snaw=bound peaks
and I remember his saying: "This is the closest I've come to & religious
experience., I doubt th-tlnnnh beauty could exist by chance." He had

sensed order and once you sense order you begin te sense a guidimg hand or

indwelling spirit. God is not mad. That simple sffirmation is the bedrock
11 religlons stend. =




Animals respond out of instinct to their environment. They struggle
to survive as wa do but they do not wonder why or whether they aras going
sbout it in the right way. Alons of all snimates creatures, humans are awars
of being alive. For better or worsa, wa are conscious of the fact that life
is Full of contradictions; all too brisfj; and often terribly bruising; that
thera is injustice in human society; some have morej Soma have less; and
that there Bre strange quirks in our personality; some accept easily, Some
must wrestle with the Fates., We know we do not always do what we mean to
do. We eannot help wondering what 1ife is and what death is and whether
there is any purpose to all our exertions. Do we know what is right and what
can we, what should we, do about it? These are religious questions,

We cennot survive, certainly not sanely or successfully, caught in &
web of paralysing doubt. Something in esach of us raaches out to Find hope
and mesning and fFinds it. Psychologists speak of @ will to belisve. The
self-conscious human needs to know that there is 8 way that he/she ought to
gh, s way which gives meaning and grace To what would otherwise be & hapless
jourmey. QOuestions of purpose and valus sre asked by all ocut of the common
need to resclve tha contradictions which we experience every day and the
answers wa Find and share provide coheresnce, a canter, =& Ffocus to our lives,

A common neesd seems to exist for us te be in touch with a hope which
fress us from the contradictions ipherent in our mortality. Once articulsated,
society enshrines these visions in religicus structures and creates rituals
and sacred moments which sffirm their validity, encoursge us to do our duty
and remind us that we are not alone in our hopes.

The heart of Judaism is not the philosophic statement, God is one,
but the religious statement that tha Bod who redasmed our ancestors from '
Egypt snd brought tham to the Promised Land is the God who will Fulfill His
covananted promises to give the world peace, Isrsel seourity in its lend snd
the ill:lj.vlmm W‘M-H-W of = Full'i.u.ll‘ l-.lfl. Religions code much of

udias s the promise th-t we need
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not spend a1l our lives wandering eround in the barren wilderness but, that
with God's help, wa will cross over Jordan and enter the Promised Land.

We are born not by eny mct of choica. We will die not by cholice and
most of us not at s time of our choosing. Life is not only brief but con-
Fusing. There is no way to prove that we should go one way and not another
or that the goals we have Fformulated are worthwhile or attainable, but we
nead to believe that what we do is right and that our best leid plans ares
intelligently formed and that their effect will be consequentisl, in brief,
that there is hope for us.

We are religious becsuse wa are aware of being alive and desperataly
need to resolve the contradictions of existence. We need to Find life =&
potentielly ennobling experience and not & bitter l1ife sentence without hope
of perocle. We are religious not because we believe but because we nead to
belisve; and, consciously or unconsciously, we all believe.

But I'm not religiecus, A ripple of lasughter ran through the group.

Then you really den't know yoursalf. I think you probably use &
purely institutional definition of religion. What you ere saying is that
you do not Feel close To what happens in your synagogue. What 1 am saying 1=
that Judaism, Christianity, Islamism, Hinduism are classic religions, but
not the only ones and that, in Fact, averyons has religious beliefs. You
believa in yourself. You believe in democracy and justice. You believe
thet you can ba happy and our world s better place. You think you can shapse
your life. On what basis do you hold these convictions?

They're right.

How do you know?

Ev-ryun- hllllvii 1n ﬁh-;.

Not =O. IH ﬁhil"l- ‘I-‘i'll I.n:llw.l-.:h.lll is taught to subordinate his ego to

the nnll.nﬂ\g% wﬂ, not lnlti-tiv-, 1- ths standesrd; and justice is not

defined as w“nnrhu!ﬂmlmnrmmt-tnnrnmin
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he, or his ghost, may ob ject to be so lsbeled.

If all religions help us transcend doubt and despair, there is some
good in sach; but I ean’t believe Macism and Judaism should be mentioned in
the same breath. How do I know that = F-iiginuu way is right and its teach-
inmgs truly ennoblinmng?

Every religicus tradition confirms a vision and is, in that sense,
redemptive; but not all visions sre sensitive or healthy. There are libera-
ting visiens and malignant ones. As in every other sspect of life, one must
learn to be discrimimeting in matters religious. Eech religion consecrates
s particular set of actions as necessary to the unfolding of the promise
and these can asnd must be judged. Even within & religious tradition there
can be beneficent and malevolant understandings of the teachings and ritusls.
Christianity hes had its recluses and its social gospel. Judaism hass had
its mystics and its philosophers. Verious individuals and groups will em-

_ phasize different means, duties, by which the goal cen be attained - prayer,
megic, vigorous citizenship, withdrawal from the world.

Above the Ark inm our synagogue there is a wooden replice of the two

tablets which bore the Tern Commandmente. The commandments sre specific.

"You shall nu{mu*dr, steml, commit sdultery, bear false witness, covet.,"
Aren't sthies and religion synonymous terme? You seem to suggest that
religion deals in dreams rather than in duties.

Aeligien includes but transcends sthics. The ethical goal is good-
ness. The religiocous goal is holiness. Some have described holiness as the
high we get when our doubts sre resclved snd everything falls into place.
That's too pedestrian a definition. Things fell into place when we Feel
that wa have I;nlld the -yltyrr too desp For words, what life is mll about.
In Judaism holiness is the ;pinill mttribute of God, of the hidden reaslity,

A
which .l- -11 wa -H._.I aver hr-'ll of the mystery; snd every aspect of Judasjiem, '
'l""’1= J
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rature is to be steadfest to the terms of His covenant. Myth is best defined
@8 symbolic thought, One of the core myths of Judaism underscores this point.
Moses is on Mt. Simei. He hes served God well and now asks the invisible

Bod & special Favor: "Show me Your Presence." Man is by nature curious.
Mysteries exist to be penetrated, but man cannot sees God. 5o Moses is told
to turn to the rock while God "makes all His goodness pass nearby", This
language insists thet God's presence has the ethical deeply embedded in it.
God, @8 we know Him, is not simply power but wise purpose.

Holirmess is & vision of & consecrated life, Ethice arsa tha norma by
which we manege honorsbly our day to day relstions. Ethics deals with right
and wrong in terms of human behavior. Religion expresses the group's under-
standing of right and wrong in terms of the redemptive dimensions of life,
m8 Divine commands, and thus provides a ground for moral imperatives. Holi-

rmess includes the conventional virtues, but goes beyond them. IFf religion

ware simply 8 collection of ethical propositions it would be more like &
ecivies class than the rich complex of redemptive themes and ceremonies that
it is. A religion's definitions of holinesa will determine what it declares
to be right and what it considere as wrong. In Judaism suicide is wrong.
God gave us life and set its limits, In Shinte ritual suicide, hari-kari,
is considered a virtue since honor is the necessary condition of life. Ouwr
vision of the holy forces us to commit ourselves to the Torsh's do's and '
don'te, The femilisr imege of God, the Holy One, revesling the law to Mosas

ie, smong other things, a metaphor .nl' this ides.

Whan we try to decide whet is right we recognize that our judgments
raflect m particulsr cultural context; and perhaps & good bit of lle-;-rvlng
rationalizetion. When God spe=asks we feel that His commandments define right
and wrong snd ars h-iFhi gusstion, unconditionml: "It has besen told you, O
man, whet is good snd what thes Lord requires of _:r_uu.." Religion puts iren in
our morsl jw nr-nil-.l.r hlﬂ-_l our -utl.nnl now conform to a vieion of




Some religious traditions seperate the spiritusl and the ethicel

rather dramaticelly. Paul, the Christian Founder, felt constrained by the
Torah's way and cut the close tie between the holy and the ethicel which the
Biblicel tradition affirmed. Man, he said, is saved not by deeds but by
Faith. Leacking Faith no man cen mester his libido, origimel sin. Redemption
bscomes entirely the work of God's grece. Fauline Christisns have little
difficulty understanding that religion snd ethics are distinct cetegories

of thought. Jews do. For us holiness snd honoreble behavior are inseparable.
No wonder Christisn scholars begen to describe Judaism as an ethical mono=
theism; the worship of the one God through obedience to prescribed norms of
conduct which ere lergely ethical in content.

Lat me heighten the contrest. Ask yourself whether all religions en-
couraege those values we instinctively label as ethicelly wvalid: openness,
lova, honesty, femily and sociel justice.

Yes. - |

Na.

Silence. Firnally, I filled the void. When Germany's best eand bright- 1
est went to Hitler's youth cemps, did the Nazi ritusls encourage them to be
sansitive, generous and peace-lovimg? Hitler disparaged the Bible ss a blue-
print for. @ slave mentality. He wanted strength, Fforce, a commitment to the
state, sbsolute cbediénce From the blond-haired, blue-syed scions of the
master race. He tlﬂﬂht ﬁrllriﬂht of might. GSympathy was a weaskness.

Naziiem is not & :rl_-!g.'!.l.ninn. 1-11-: m @& political philoscphy, perhaps a

madness, but not a r ﬂﬁﬂjnﬂfik ﬁ-!; i
Why rot? .ﬁli EEARLE™
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included all the fFemstures of s religion: strong faith in & cherismetic
l lesder, total commitment to a set of values which are held to be of cosmic
importence;, certainty that there is only one truth and that sll error must be

suppressead, grend public pagesnts st holy shrines like Nurenberg, = bible,

Mein Kempf, a messianic vision of @ redeemed world purified by Aryan values

and Arysn leaders; in short, e redemptive vislion,
For many this was a bit much, but I pressed on with = seemingly tan-
gentisl question: How would you define = religious person?

One who takes Faith seriously and who lives by his faith,

Wouldn?®t that imclude the Nazis?

Someone who is affilisted with = congregation,

Couldn't you call thes Nazi Farty a congregation?

Silence, so I went after ancther common confusion, that te be religious

is to be different From other People, something many people ars rnot, Are

there religious and non=religious folk?

Yes, about half of all Americans srs not members of & church or Byna-
gogue.

Does it follow that those who are not affiliated with any recognizable
religious body are, therefore, non-religicus?

First off, not sll religions require membership. In India end China
pPeople come at will to the leoecal Hindu, Buddhist or Teoist shrine. There are
no shrine memberships or duss, You toss a coin into a box when you sre thers.
In the Orient religious lifes tends to be lnnlu;iv: rather than exclusive. You
rnead not nhun--_ betweean religions, You can meke up your own mixture of what
ie mveilable. Meny Fesl that religious bonds are panoply snd mnot et all pious.

In nultl.r“ -hll‘- r-ll.plun and qui daily routines asre still intimately
connected, :ﬂ_*‘ son +J; -.-;1 w-% m including, certeinly, soms

glous mttituds are
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becama the original Zionist pioneers, Intellectually they were doctrinalre
socimslistas who loocked on Judalsm as an impadimant to raising the conscious-
rnese of the Jewish proletarist; they wanted people to trust in solidesrity
and sctual action noat i but, nmnonetheless, their upbringing snd circum-
stances led them to devote their lives to the sge-old messianic dream which
centered on a return to Zion., Piety measures spiritual intensity. HReligien
simply describes the redemptive vision which animates a culture and its
institutions.

There are no irreligious folk; but I1've s friend who is an atheist.

Many have converted without acknowledging the Fact tn. one of the
highly structured economic ideclogies of the day, ideclogies which I would
argue are, in fact, religious in structure and form; or he may have joined,
perheps without being consciously aware of thes fFact, the ranks of Americe's
civic religion.

What's a civie religion.

When cultural anthropologists and soccliologlists d-lurlh- B clvie re- b
ligion, they mean a body of assumptions which enjoy wide-spread sgresesment and
are affirmed by matiomnal holidays and rituals. These assumptions deml with
human natura, the nature of healthy community, citizenship and the national
purpose. They underlie our law, inform our school curriculum and ere evident
in nm_dﬁlqu_. with each other. The key words hers ars "assumption" nrl-d-
"widespread sgreesment." HReligion :I..rlwlv-- these two elements: a set of
convictions sbout the meaning and promise of life which gain currency in =
group which proceeds to shape the somisl order and its culture around them.

Observers describe this civic religion s » seculer humenism which
affirms a public Feith cer m ﬁmm m.‘--l the sutonomous indi=- |
vidusl, the Bill of Righ ® and hunan brotherhood. The vision

- _ri'.t_' !'. 1

is of a humana r 2lic & Thl_ commandmente are those |
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Memorial and the ballot. This is putting the best possible construction
on tha civic religion., I am afraid that the cluster of ideas and insti-
tutions included in America's civiec religion inmcludes competitive sports,
happiness through having, compptition and live and let live. In any case,
though not everyone who is unchurched belongs to this tradition, and many
who sre churched sccept some of its maejor promises and premises which are,
aefter all, in origin Biblicalj; in effect, it provides for those who beliave
mll the necessary elements of @ religious feith: a promise of the future, a
sense of purpose and a socisl and personal ethic. Instead of Micah'a syn-
thesis of the Biblical tradition I just cited, this Faith's shorthand message
is President Kennedy's famous motto: "Ask not what your country can do For
you; ask what you can do For your country. . ." |

Where is God in all this? I've elways assumed you can't have the one
without the other.,

You do not have to believe in God to be religious. The most successful
religious movements of this century, Leninism end Maciem, ere atheist and

consider the God-=focused religlions as opiates of the messes. It continues

to surprise some to hear such uncompromising materielistic idecologies descoribed
as religions, but they are, in fact, almost mirror images of the clessic |
religions in their most medievel form. Fortraits of the founding seints I
hang high in ceremonieal halls. Meusoleums which contain the body of the
patriarchs are ob jects of pilgrimage. A nnni-nr-t-d- scripture is .I.ntrpr-it-d
officislly end those who question received dogma sre condemned ss heretics.
Books are nm.ﬂ.ﬂﬂij_wwftﬁiil truih may be preeched. The F?rﬂtiun

H--mﬂm' in perochisl -mli by = zeslous
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e Few backwoods tribes still caught up in animistic rites which civilized
Folk danounced as heathen Dictioneries of the time reflect the myopia of
the majority and definme religion ess faith in the Christ. During the Age of
Discovery, the West began to recognize that it did not represent the whole

of human culture and the list of religions was enlarged to include Islam,
Buddhism, Hinduism and such Chinese traditions as Teoism. When scholars began
to study seriously the texte of Theravada Buddhism and the Confucisn tradi-
tion they began to recognize that not all religions were based on faith in

a personal god or gods, Still later, cultural asnthropology discovered that

to discuss religion intelligently we needed a methodology which anslyzed
Function rather than Fform., Aitusls sre colorful, but to understend = religion
you must begin with the redemptive ideas of that group: thelr particulasr
understanding of tha meaning of life, their tesching of how the limitations

of mortality and the contradictions of history cen be transcended, and their
formulation of the obligstions of redemptive living = the rules;, rituals and
'‘rites by which they express and confirm their ideas. The result was a grow=
ing awareness that any serious study of religion must include not only the
infinite varieties of Faith and practice which had been set aslde as primitive
but the modern seculer ideocologies which claim to be enti-religious but sre

in Fact precisaly that.

Some years ago ] read a fascinating book which presented the bio-
graphies of a number of Americen and English intellectuals who had become
converts [(sic) to Communism in the esarly years of the Russian revolution and
who later had lost their faith either during the Stalin purges or when in
1938 thea Soviet Union signed a non-eggreassaion pact with Nazi Germany.

Entitled The God That Failed, thies study suggested that in most cases those

who gave up on Marx had Found the nesd to convert formally to another con= *
Firmatory theclogy, usually one as absolutist and uncompromising as the highly

structured and suthoritarian tradition they had sbandoned,

Certain pﬂ"lnnll.ttr Eﬁ-‘lﬂ have an urgent nesd For doctrine to be spelled
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out authoriteatively. Others need to be able to wership regulerly y While

others have only occasional religious needs usually around the pivotal
moments of their private lives, marrisge, the birth of a child, the death of
a parent.

Religion is a matrix of idess and sctivities which each of us relastes |
to in his own way. In a tight culture everyone shares thea myths and memories
but not necessarily with similsr urgency.

When we describe someone as non-religious we usually mean that person

ssems to pay little attention to the conventicnal religious institutions,
but there are many ways toc be religious. In our open and heterogeneous society
there are religious eclectics who have shaped their ;-1th out of a mixed bag
of principles and values, but these folk, too, are religicus though it is
sometimes difficult to describe with any precision what they affirm, how
their faith shapes their actions and what congregaticn they sttend. Yet, all
are religious becasuse they are humsn and, therefore, subject to the law of
-.:u.r nature which is that sanity requires a redeeming vision.

In Israsl there is a well-known dlviulnn-bltwn-n those who call them-

Selves dati, religious, and the lo-deti, the non-religicus; but these terms

must be understood in the context of Isrmeli life. The issue ie = political,
not & religious, one. The lo-deti oppose the current arrangements which

give rabbinic suthorities control over the leswe of personal status snd believe
in the separation of synesgogue snd state. Not surprisingly, s number of
sctive and affiliated lynuﬂﬁul Jews are lo-dati. IFf I lived in Israsl I
would be among them, :

Aren’t 8 lerge Ser %l"t-ll‘. 's Jewish citizens sctumlly non-religious?

Our cousins vi.ll.tliﬁ-ﬁ‘tli ‘l‘iﬁ y had not been in = synegogue since thay
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Amos and Jeremiah, the holiness of Jerusalem, and the traditional celendsr
of Sabbath snd the holidays, Synegogues sre seen &8s places where an old God
is worshipped snd they see themselves es devoted to new Jewish ideas; it's
not traditiomal Judsism, but picks up ﬁ;ny of itse alemanta: the sense of
shaped history, peoplehcod and Zion redeemed in justice ss well as the
calendar and Hebrew keep the FIII close.

Everyone is religious, but not everyone is pious. Just =s some play
an instrument by ear, so piety is ® special endowment snd an emotional cutlet
which some need and enjoy more than others. Piety ies simply taking the’
spiritual teachimgs of orne's religion seriously.

I was helped by a back bencher. I've slways felt that my friend, John,
is religious thnugﬁ he protests that he is not., He believes in human decency,
the public school, afFfFirmetive sction, the inevitsbility of =arms contrel and
world government. To him these are purely rational affirmetions but he
becomes uncomfortable if his ideas ere challemnged. I tried to tell him that
hll ideas Flowed from a faith in the goodness of the human being and the
possibility of transforming the social order for the better, ideas which
cannot be proven from newspaper headlines, recent history or any psychological
research, but he insisted his ideas were purely scientific.

We cennot live with chasos. Ouw dependence on & religious system,
the symbole snd symbol systems which confirm our sense of order, is decisive
in meintaining our composure esnd balance in the Fece of life's chellenges,
so much so that any challenge to these sssumptions crestes tension snd
anxiety.

Is that why I can never I"II‘H'I an easy conversstion with non-Jewlish

,'.";. ion was rhetorical.

Friends -hnut"riil'
The ﬂlnp! d with = u-11 to sports. I asked them to
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another world to live in - whether we expect ever to pass wholly over inte
it or no - is what we mean by having & religion." Religien is. The

question we must face is whather my raligion is worthy.
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\ Chapter 2
MY FAITH AND OUR RELIGION

We picked up the conversation as IFf there had not besn 2 break.
Aeligion is a private matter. I will make up my own mind. No one is going
to tell me what to belieave.

They already have. No one lives solo. You speak and think in
Emnglish, Your attitudes have been shaped by the mass media, suburbias, what
you have read and what you have seen your parents and friends do. No one
sterts & religicus search with a clean and unfurnished mind. You become Ban
"I" anly when you mccept your conditiening and use it much =2 a great artist
masters the disciplines of his medium and transcends them. The parent who
keeps his child out of religious school and svoids all ritusl in the home so
that Johnny will be Free later to make up his mind scte quite foplishly. Not

easily and maturally
only does he deny the child s chance to experience/the warmth and encourage-
ment of a religious tradition of proved quality; but, since emotional growth
~equires the sense of high purpose and brescing moral chsllenge religion
provides, his child will find a substitute for what he is denied and a pop
religion may rmot have the sansitivity and balanca of thé Torash tradition.

1 used to suggest that an informed decision was wiser than one based
on igrorance, but despite its validity, that argument mede little impression.
Now I simply cbserve that such children may not have To shed a Jewish imprint,
but they probsbly will have to shed the imprint of the rather coarse and
salf-indulgent materialist and hnduﬁint cultursa whoss values aras conss-
crated on iﬁl t-l-vi-inn thay watch every Ssbbath morning and most other time:s

I1'm puzzled. 1 was in;ﬂ that religion was what s person does with
his lunllln-ll.

ﬂu-lnnn guoted Alfrldiﬂhrth thtlhuld to you -nd this 1- e case where
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to our religious culture. Religion is the corporate and symbolic expression
of & community's vision., Faith says: I believe, FReligion says: here are
the synagogues, scriptures, holidays, ritusls, proverbs, myths, liturgies,
athical values and sacred symbols which lift up your religlon's special and
surprising message. A Jew, Christiesn and Muslim may each have faith in =
personal god but the way their faith will be expressad and reinforced and the
personal consequences of faith For their lives will be quite distinct because
each one'’s life is shaped by his religious tredition.

Not so fast. HAeligion is & private, not a publiec, affeir. 1 can
believe or not.

Faith is your private understanding of and emotional invelvement in
yvour religion. Religion is a society's understanding of meaning, vision,
purpose and divine power. In building s Feith we draw on our religious
culture and shape our faith out of materials that culture provides; and our
Feith, in turn, shapes the continuing tradition.

Go back a moment to the religious experience. What is it?

It's @ binding experience during which the religion ceases to be out
there somewhere and becomes part of us. Eerly in this century a German
scholer, Audolph Otto, described the sense of coming alive to one’!s religion

ms @ response to the numinous, & sense of touching end being deeply affected

by @ reamlity beyond what is known in everyday esxperience, 0Otte, & non-Jew,
Found the numinous pressnt on various ooccasions, imcluding & Yom Kippur

service in m small North Africen synegogue. The worshippers were in white,

The chant was minor-ksyed and Flplt;ti?l- The congregstion moved with an
hypnotic sway which swept the worshippers out of thlmIIl;;l and clearly

took them beyond ordinary fealings and thoughts. I am sure psople have

sansad the ruminous in a May Day perade or a Nurenberg H-lly or an African
tribal dance. In esch cess the moment is specisl snd the music snd ritusl
dlltinntluji .nutinﬂl ElnI and the plrtlnlpint- Fesl nnnfirm-d and nnnllnr-tnd.
Jews use m. m_ln-q-, n our p-r-n-ptl.m of the rn.-l.nnu:. At one point |

i




22

in his 1life, the prophet Isaish entered the Temple in Jerusalem, Felt the

inrush of the guickening spirit, God's spirit, and spoke spontansocusly words
which have remained the prototype for all testimonies to this experience:
"Holy, holy, holy is the Lord of Hosts, the whole earth is Full of His glory",
refract this sense of enlivening awe and humility, enshrined in our daily
worship.

1 cen’t mssociate holiness with the high young Communists Feel on Aed
Square on May Day, but 1 can sssociste a denatured term like numinous.

Kedusha has Jewish overtornes. The God whose wording, the deesper ruillty.

presants to us a8 sense of divinity which will not exalL murﬁhing armies or
the Forcesble collectivization of society. I have no doubt that Ivan can
have = religious high which confirms sll that has been taught him about duty
and the future, The Fect thet you say 'I beliasve' does not validate what
you believe in.

Some identify redemption/salvation, the feeling that we sre living
Lnignifinuntly and in tune with the universe, with the promise of life in the
hereafter, but that is only one possible Form of =a eaving gospel. The
promise may be long life, health and wealth, the lasting significance of
your labors, & messieh, a messianic sge, peace of mind, triumph over esnesmies,
Aryen conquest, the victory of the proleteriset. Actuslly, te be redeemed
means simply to fFeel that your values sre confirmed, your efforts significeant
end that thers is hope. Whatever the promise, it expresses our need for =
confirming sssurance that what we are doing ies dignified, worthy of us and
of pearmanent valuej i-ﬂd since we sre by nature social beirngs, our redemptive
vision inevitably 1nuu1u-- nth-r-: F-nj.lr and =ummun1t:r. History makes
thie clesr. Tha villnn -ly hlﬂin Ilth one man: an Abraham, & Faul, ®

Mohammed; I:ul:. imiﬂhly. othears are caught up in it, end & r--l.l.gil.nn
| g Rl s O s sl Tl ey "']I'J'J' .
emerges. Yol | :
£ ™ ~Hr Tr'ur 1 b .-r -
g lawn.

I,.li-

-4

Iu:lt. my Faith -rwnlvl lgm-nngu-l snd public
b "i""ﬂ‘ill’;-n "1r'-l.-l.- "“""-i-l;l!.
“ Fi has tlkln on & F 51ie Fln-l tribal

l-r‘- |‘.' " o *-—‘- l..- .
X ||-||! - .l'r.‘*‘.hi 'fh oy

Y "T-""-" CE ol & Fooah ™ s r - S . S e ol Y

1
[
k.

F-9 .l--__-l.-_




23

rites, public sscrifices, the procession of images, doesn’t mean that it
cen’t stop. Once institutions emerge, coercion is 1n-vitlhlg. The classic
religions have crusades, inquisitions and censorship to their discredit.

All humen institutionmns are ripe with contradictions but we cannot do
without them. Schools both educate snd doctrinats. Hospitals cure and
unnecessarily prolong some lives. A religious community provides its con-
gregants warmth and community and keeps others away.

A synagogue performs 8 number of crucial functione. It offers con-
gregation, an end to loneliness; calendsr, a set of effective reminders of
the joys and duties and tradition; and the wisdom of the past. Synasgogues
exist beceuse we are sociml beings whose ldeas and feelings are both refined
end strengthened by being shared.

The medieval world ended when pecple begen to say: I will no longer
scknowledge anyone else'’'s authority over what I read, think or say. In the
modern world, =t least in our part of the modern world, fresdom and autonomy
‘are virtues; suthority and submission are unacceptsble. But no one is an
island and this emphasis on sutonomy has become, in some hands, an anarchic
privatism, "I don’t owe anyone anything." "What I do is nobody else's
business," which undermines all the reletionships which allow marrisge,
family and the common weal to flourish. I don’t believe in twisting snyone's
arm, but it is possible to teke freedom one step too Fer, When & religious
body has the powsr of the state st its beck snd call, that power can be both
dangerous snd corrupting, but when, as in the cese of the American synagogus,
the only power it possesses is the power of suggestion then its spproach is
necessarily gentle.

Whas .about doctcinar wHowgeah I hoeestly affFirm srticles of Faith
with whiech I do not concuwur?

Aeligious bodies often formulete ® culture’s doctrines and teachings

and these Fformulee are never more than an spproximetion of what moves in tha

hearts of the Falthful. Catechiems sre rno different From any set of 1#---




which attempt to express feeling, hope, =& vision, an awareness of ultimate
meaning, which is to say that they suggest but do not exhaust; point to but

do rot clrcumscribe. Catechisms can be coercive. Fortunately, in this
respect, Judaism has -hﬁwn remarkable restreint. We have never broken heads
over the nature of God or, For that metter, any theological issues. There ere
doctrines, but the tendency has been to stay fairly loose in such matters,
Despite his great prestige, Maimonides was not able to make the synagogus
sccept as a loyalty oeth his Thirteen Articles of Faith. The emphasis was
more on doing than on defining.

What is wrong with the desire to persuade others of the redemptive
values that you cherish?

But in Israel the National Religious Party has played a political
power game and gotten control of the rules regulating personal stetus. A
whole society hes been forced to govern by rebbimnic mnorms. Surely, wvou
wouldn’t call that spproach gentle.

I would not. The orthodox community in Israel is still caught up in
a medieval mind which sees nothing wrong with the state enforcing God's
will, There must be law, What better law F?r a state than God'e? Caelvin's
Geneva and Khomeini's Iran were based on the same deceptively simple logic,
the logic of a world which did not trust ite own judgment. Modern men hes
no alternative,

I am mot argulng that Jewish history does not have dark pntchnl.. By
defFinition, =& Fnligiuu! culture is a very humen enterprise, No tradition
escapes politicization, cbscurantism snd Fanaticism. Religious ideas are
powerful potione and ona can drink to excess. Tha fFact that someons or Soma
group has religlious suthority does not make them immun- toc the temptations
end corruption of anr-.' The E_l.bl- centaine some bitter langusge directed
by the likes of Amos and Jeremish esgainst the prissta and Temple lesders of

ancient Jeraal. We have no doctrinas of r--hhl.nin .Inl'-ll.;l.hl..uty.

- The j.-.- nl' nnrnl.nn P - dlf’fluult un-. Thers nesd to be rules.
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The exodus freed the tribes Ffrom bondege, but without Sinmnal and & covenant
they would have remained s querrelsome, stiff-necked and umcrestive lot.

The issue is not should there be suthority, but what kind of authority. The
problem in Isreel is not that rabbinic esuthority is morally unacceptesble, in
most aress its rules are functionsl end sensible, but that it was imposed on
the people by peoliticians bargaining For office rether than by & democretic
process,

I'm still troubled by your emphasis on the group and the community in
® discussion of religion. Why can’t religion content itself with guiet
worship moments? Why must it get involved in people's lives: Sunday Blue
laws, the right-to-life campaign, Federsl aid to psrochimsl echools?

How else could it be? The numinous may be perceived only as mystary ]

but Kedusha, heoliness, involves an ethical dimension as well as a purely

spiritual one. IF God is just and merciful, what is more natural tham to
assume that one's religion requires the creasion of = Just society? The Torah
contains a vision of God and & day of worship and the rules by which holiness,
@s the lsraelites understood the term, becomes part of the secisl ordser:

tithing one's fField, freeing the slave sach sabbatical year, JUust walghts

and just measures, a carefully organized judicis]l system. A vital religious
culture cannot help but have significent sccisl impact.

But why is religion so often on the wrong side?

It'e not, You only notice the political side of religion when thas
shoe pinches, Did it bother you that religlous leadsrs like Mertin Luther
King led the early struggle For racial justice or that rabbis like Stephen
Wise and my Father led the struggle For a Jewish Stete in Americe?

You're saying that the church esnd Eynagogus should be in politics.
What sbout the separation of Church end State?

it depends how you define polities. No religious body ought to slign
itself with the narrow smbitions of e pnlltﬁui-n or politicel party] but when

it Hﬁhii'ﬁh-iﬁﬂl!lhpilinr'-nvnlvlhﬂ the Family or international bellligerancy
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ro religious group can stay out of politics, st least no religious group
which is not satisfied that its gosl is private piety. Pliety is our attempt
to become spirituasl, sensitive and st ons with God. In the Jewish scheme of
things piety is uniy the first step. The second step Is an ective life led
according to our understanding of God's will. Jews were told again and
again: sepasrate not yourself from the community. The rebbinate is an sctive
| l1ife, not ® withdrawal into secluded piety. Judaism made its religious
leaders into the community’s legal officers. Moses was not allowed to stay
in Midian enjoying ® quiet pestoral life with his wife and sons. He was com-
manded to leave Eden Ffor Egypt and duty.
I once visited an old synagogue in Lisbon. Tha wall Fecing the
entrance door had perhaps a dozen slots cut into it, esach large enough to
receive Folding money. Esch slot had sbove it a brass plate which bore

the labeal of a service organization: Heschnasat Kallah, society For providing

dowries to brides; Bikkur Holim, soclety For the cere of the sick; Hewvrash

the community. Clearly, not only was community a primesry and sustaining
fellowship, but thes tradition sncoureged the concept of a welfare state. No
nonsensa about the shiftless poor. The folk who worshipped here often spoke
of a wheel of fortuns. A roof over ona's hesd end food on the table wers
the result of hard work snd mazzel, good fortune. Today's giver might well
be tomorrow’s recipisnt.

There was unhappiness on the lewn. Institutions are not in good
repute. 1 had spoken a good word for the synasgogus. For some, institutions
stand in the way of "doing my own thing” snd are part of the conspirscy of
tha rlvll-gﬂ classes or parents to make me conform.

Ancther Hﬂiﬂl from below: All religious institutions have feet of
clay. H#:-l.l,rﬂ'_ﬂ II"‘lll‘I'-l sren't saints.

;i’y*mnﬁmhmm i'r'- n- -r- ..-hd-i—. '.I'h- l:rnqngu- has never
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part of it you cen't enter, Synagogues wers small and certainly were not
treated as sanctuaries, Between services the worship room beceme ®a school or
a committee room.

The Temple in Jerusalem had a Holy of Helies which aonly the High
Priest would enter and various courtysrds to it, which were reserved For
various elite groups. It had asscociated all the mystery of a plece where
God ie present. The cathedral in many of its forms continues the Temple
tradition, The synagogue is an entirely different kind of institution, no
priests, no taboos. Anyone mey enter, anyone, ot least any male, may conduct
services, JIt's a meeting house more than a cethedral, a place where the
individual counts. Nine raebbis do mot make & minyan. Ten leborers do. Wea
recognize the importance of institutions, but we mo longer sanctify them.

Aeligions never exist apart from people, which is why religious insti-

tutions and leaders are never as pure or noble as ‘they should be. They are

human, after all. This reslism is one of the Torsh treadition's most compelling
‘Features. There is no imege of man become God or God become man. Every
Biblical hero is Flawed, but hercic nonethelsss, When all is said end done
the test is nmot did tha human being blﬂﬂﬂl.ﬂ God-like creation but did the
human animal succead in becoming & human being. I

You are not the first to point ocut thet religious leaders have fFeeat
of clay, "YFrom the smallest to tha greatest, they ars all greedy For gain:
priests and prophet alike, they all asct falsely" [(Jeremiah]); and this ripht
has been Ffreely, even at times excessively, exercised. FHRabbie are not spoiled
by automatic deference. Institutions are made up of Fallible Folk like our-
selves, and cperate in the confusing world which is where we live. The dream
is clean, fres of compromisa. Reality is dusty and l'ul..l of gentle and not
so gentle contradiotions.

Without = vi.l;n the rlliginu- life could not be compelling or redemp=-
tive, but -h-n -Iq..m’l* lbuu'n r--l.ln.lnn nnlr in -th-lll ‘tarms, no realistic
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exercises, retreats, song, liturgy, ssrmons, welfere service, self-help sgencies
| and the like, because we sre sccial creatures who live in community. IF
Judaiesm were disconnected from people the dream would Float irrelevantly
high sbove us in the sir. Connected to us imevitably it picks up all our
limitetions and complications.
The Day of Atonement is celebrsted in my congregation with solemn
beauty. The service is & glorious one, but it ends; and when it ends, well,

|
]| the parking lot is & crowded srea mnd that day, because of the size of the
i congregation, cers are parked msll over the plece in ways that block swift

exit. Esch yesr, &t the end of our holiest day, after hours of worship, I
Find myself voicimg eloud the hope that the spirit of the service may last

r' @t least until every cer has cleared the lot; and each year a few drivers

are not eble to hold on to calmness and resclve that long.

I was taken by the quote you gave us From Santayana which described
each religion as embracing "a special and surprising word." You're making
;"uligiun sound Fairly natural. I've always thought of the religious teach-
ing as surprising. God surprised Isresel with His commands st Sinal, God
surprised Moses at tha Burning Bush with His command to go back to Egypt.
Aevelation suggests tha unaxpected idea. Aren’t religion and Faith really
beyond reason?

There is no such thing as & wholly reasonable fFaith., Faith is a
personal responsa to need. Aeligion is & precipitate of the needs of many.
AfFter we have tha Faith we mey resson sbout it, If Ffalth is not to run away
with us -n:I become that monstrosity we cell Fenaticism, we must reason about
| it, but at ths base of svery Faith snd every religicn lies a set of axloms,
improvable -“il'lhl m human dignity, human worth, love, socciety,
valus, consc lw, the Future, .'I.i'l'- or desth, what lies beyond
m-nrm”-m'ﬁa-,t W

ﬂq 1 “1' etions ere not cool questione which ere --l-:-:l celmly and
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religious guest and, once we have answers that satisfy uas, we do not
readily let loose of them, FRedemptive idess integrate our perscnality and
provide strength and sanity. We gamble our lives upon tham. It would be
madness to let go, which is why we humans tend to be most unreasonable in
this area and why otherwise reasonable Folk can be close-minded when it
comes to religious gquestions.

Imagine a Martian, one who is not like us, come among us, Imagine
that sometime during his visit he reads a history of Europe's Jews. GBurely,
he would shake his head sadly over the long chronicle of people penned into
a ghetto, made to wear a badge which declared them as parishs, snd repestedly
beaten and massacred by Crusader and Cossack. If I were this Martiesn, I
would wonder why these Jews did not get out from under, At least until the
Nazi periocd they could have done so simply by sccepting baptism. Holy water
cannot drown the soul. Wouldn'’t they have believed whatever they wanted to
believe after baptism as before? Hed they been baptized they would have sur-
vived and they might have been sccepted into the opportunity which society
provided, If questions of religion were cool issues, mass conversion would
have been the order of the day,

Why wasn't it?

Some Jews, the more realistic, sensed that conversion would not lead
to acceptance. In the minds of many the convert would remain & Jew, and so
it happened. Those who converted wers ssgregated out as New Christians and
walcomaed to the not-so=king ministrations of the Inquisition. Some remained
Jews out of politicsl celculstion, but most held fast becauss they could not
have 1ived with themselves if they had done otherwise. To convert would
have been to wm nfq'fﬁu* mm- which they Felt/knew to be r-d-npt.l.u-
and H**iﬂ#ﬁ" WWWIi which did not cerry the necessary reasur-
rence w ’x 1:’? -’i’} .f lva up their sense of ﬂlnnl'qr. their senss of purpose,
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You smile, but are we that different? I1If our veunted security,
prosperity and power were to dissppesr, if suddenly wa were ruled by thoss
who demanded that we sgree with their esconomic ideclogies and organize our
lives by their political theories; we, too, might make a desperate stand
for the values, the dignity, the sense of self which we now take for granted.
Our defisnce might be hapless, but there are values sach of us cannot and
will mot compromise,

Would it really have mattered? If everyone has a religion, does it
matter that we belong to one or another?

Aeligion is not good. Religion is not bad. Aeligion simply is.
Judaism, Christisnity, Islam, Buddhism, Leninism, Macism, Naziism and yes,
the Moonies and the Feople's Temple, sach present 2 set of redemptive snswers
end a8 series of reinforecimng rituals which provide coherence and a sense of
sanctified purpose to communicants. Each is a religion and, obviously,
we would pass quite different judgments on each, Ours is not the guestion
'‘of belonging or no, we all "belong". The live questions are "where" and
"with whom" and "to what degree". Everyona is religiously involved: some
with the traditional religions of the West; others with cults; others with
economic or politicel ideclogies; others with the small group of true believers
who dot our open society. It follows that it is a matter of some consequence
whet tradition you affiliate with and what your group does with the traditions
thay inherit.

Why? Everyone has a right to baslieve what they want to believe,

You cannot stop a person from believing errant nonsense, but religions
impact significantly on their communicants and must be judged by these con-
. seguences. Prsgmatic judgments can be made, indeed, must be made. A religious
tradition, Iih;_ﬂlilllﬁ which axcites the Elnnd lust, feads an imperislist

national ego, .I.II-IHI a recist myth snd subpordinates man to & Feuhrer clesrly

im pru,l.g,ln-- ,;M#hi“ tr-dit-l-n .H.l:l Judeism, nhlnh sncoursges morsl
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it. A religious tradition can peverence life or like Shintoiem ennoble
suicide. A religion like Buddhism can distinguish sharply betwesen worldli-
rness snd spirituslity and encourage asceticism and withdrawal or, like
Judaism, sesk to sanctify the everyday. Traditions like clessic Christianity
and Islam can teach the damnation of non-communicente or, like Judaism,
downplay the image of heaven es a restricted subdivision,

Some yesrs sgo & campaign wes sponsored by the National Advertising
Council to promote religion in American life. Across the land billboards
went up which Featured the motto: "It matters not where you go on Sunday,
just go." In the background, behind the legend, you could see a dome, &
spire and & number of other distinguishable ecclesisstical roof lines. In
point of Fact, it matters s great deal with what religion you affiliate and
also with what group within the religious polity. The religion of the
Crusaders was the same, yet guite different, from that of Francis of Assissi.
Liberal Judaism differs in emphasis and assumption from the ultra-orthodox
‘'ef Isrmsel who hurl anathemas at deviationists and refuse to sllow post
mortems on their dead. It mattersd a great deal that nine hundred sand scme
who drank the cyanide in Jonestown beslonged to the Feople's Temple and not
to another Disciples of Christ congregation.

I decided to teach my group a Hebrew phrase, le’havdil, to distinguish.
In common speech when someone suggested that there were differences in
quality or kind between phenomena of the same order he said le'havdil. Se

tha santsnce: Jim Jones snd le-havdil Martin Luther King were ministers in

the Civil Rights Mavement; or the Jonestown commune and le-havdil sn Israsli
kibbutz sre rural utopisn communes. One must constantly make le-havdil judg-
ments in religious metters, When the Pecple’s Temple, Rev. Jornes' ill-=Ffated
church, began in Indimsnepolis it begen as a community of dedicated Folk who

balieved in participatory d-nur-nr, integration and utoplan unnnﬁni-n, idenas

vary much in J.irl-l -i.'lh th- tlnltl nF mainline Fl‘ﬂtll'hlﬂ'h.l-'I social gospal.
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life to be able to say: the community is no longer what it was, I must
separate myself.

We talked on @ bit sbout Buisna, cyanide and religion.

When the mass suicides at Jonestown took place the media recognized
the perversity of this church but, caught up in ® culture which sutomatically
sccords mpproval to snything lsbeled religion, they sought to continue this
pettern by making & distimction, in this case without merit, between cult and
religion.

Cult has become & pe jorative term sver at hand to describe activities
which involve pecple and traditions of which the society does not approve:
the Moonies, the Church of God, the Feople'’s Temple. HReligion is a term
ress~ved For people snd traditicons we epprove: Christienity, Judeism, Buddhism.
Yet, until the fatal day when the community drank cyanide, the People'’s Temple
remained an accredited member of & mainline Frotestant denomination., The
difference between & cult and @ religion is nmot the distinction between =
beneficisl religious snterprise and s pstholegical one, one would hardly call
Naziism & cult; but rether a distinction of intensity. Cults srs groups of
religious nuupiﬁ who ere a little hotter mbout their faith than ordinary
congregations. Cultists cere desperestely. Most religious folk care
quietly. The cults maka religious teachings the unmediated focus of their
lives while most who sre affilisted with the mesinline congregations or with
the various civie religions Filter religious commitment. through & grid of
prudence. The Talmud qu! sometimes warned: "Be not righteous overmuch."

E'I.-E.l:ll have smerged in svery r_g_.!_.i_ginun tradition and in every esge ba-
cause thera ---Ic-:r- #El! who are not satiefied with Feamilier institutional
Forms #hlﬁh'lﬂlu-ﬂhﬂﬂﬂﬁﬁ;ﬁ&ipir;.“
the lplrihulk-hthwﬂqﬁﬁ,-: of © ?
o sruptian @ W
“.“ : .ﬁi-" Ay : - N _BNELACW BT aw u;r-,,.., * surce. Whanever
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sppear bearing & compelling dream, demeanding a transvalustion of values, =&
new commitment which will hasten salvatien. Most cults, like Jonsh's gourd,
appear one night and disappear the next. Some abort, Some explode. A fFew

' emerge and bscome mainline religions, When Jesus and his disciples wandered
sbout the Galilee the citizens of Tiberias dismissed them as bizarre cultists
whe believed that the world was about to end and who, because they were busy
preparing Ffor Judgment Day, refused to sttend to their family, civic and
business responsibilities, At the same time, when the Fharisees refused

to eat st sny other table but one set by their own, they, too, were put down
as cultists who set pretensions to holiness above the normal coutesies of
hospitality, and even the ties of family. We are not the First age to suffer
a cult explosion.

Cult pecple @re intense. Most religionists balance conviction with
prudence. Cults are led by prophets who have heard God. The mainline
churches sre lad by pmsstors who have read sbout those who have heerd God., A
‘cultist’s religious life is sll-consuming. Most folk have a femily life and
work as wall as religious interests. The cultist says: "if I don’t sct now
it will be too late’., Most of us Feel that ths world will go on whatever we
do religiously and that our children need to be fed and educated =ms they
grow up.

Cults srea Functional or dangerous, depending on the beliefs around
which the communicants have rallied, the lesader who gains suthority, and what
subsequent generations make of their inheritance. Some sre better, soms
| worse, but all suffer from sll the dangers associated with excess and zesl.
Judaism has not bean immune to zeaslous excess. The messianic cult of the
Sabbatesns come to mind; but untrammeled zeal has never been hald up =s an
sbsolute wunni.l"-*lr.nill_r-.+ ‘FH- mind hes a major role to play. The Torsh tradition
‘H'tlﬂin_ﬂr i’li"’jm%ﬂ‘iﬂlhiﬁ hm it m p-mtly ﬁ-:.r.:l. . Accord-

R _[‘ F‘?!}.:'_r_,;_‘_.__:_, - - n ' {adom mn g e ﬂlmﬂ ![H"II-H*- 'EI-?;I-.
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But Judsism cleims to be based on revelstion. Moses received thes
Commandments on Mount Eihni and all that. What else is this but snti-rationsl-
ism?

Anti-raticnaliem is en all pervasive attitude. Sinal stands for the
original insights hhinh, like all basic affirmations about 1life, cesrnot be
proven. 0Once these were in place, once there was a basis fFor thought, reason
and experience, commentary rather than prophecy, beceame the means by which
the Torah tradition emerged. GSome religiocous traditions demand sbsolute sub-
mission and others rather welcome the trained and inrquisitive mind: the Torah
tradition falls into that latter cetegory. The mind was seen as a divine gift,
Among the petitions of the daily service is one which read: "Favor us, 0 Lord,
with knowledge, understanding and discermrment. Praised be You, O Lord,
gracious Giver of knowledge.” A tradition which says "ths Sabbath was made
For man, not man For the Sabbath" has built am ettitude of restraint which
warns the bellever not to set humanity esside cut of zeal For some religicus
practioce.

This sounds reasonable, but explain to me why we read every Yom Kippur
the story of God's demand that Abrasham sacrifice his son Isesac and Abrasham’s
scquiescence, Whe but one who has set aside reason and good sense, nNot to
speak of Fatherly feeling, would have egreed to such & secrifice? I wouldn't
call his sct balanced or sane.

The Protestant theclogian and eerly existentislist, Soren Kierkegaserd,
in his classic book, Either/Or, used this story to illustrate his contention
that the man of falith must be prepared to put _Ili.l:h not enly Femily fFeeling
but his senses of morality -l-nqun he h-l;.- the commanding Uﬁlﬂl-. Kierkegaard
held that the demands of Fﬂﬂt.ﬁ; unconditional and that the way of salva-

tion required s total % ne
human soul. ‘l:,rht&m+ H_"".'-‘ _.
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you can become = danger to yourself and others, Kierkegeard calls this
attitude "8 teleclogical suspension of the ethicel", and I confess that his
whole aspproach sends shivers down my spine. How does anyone who is sbsolutely
convinced of the rightness of his position krnow that’it is right or, to use
his symbolic terms, that God, not Saten, has spoken to him?

Why then do we read this stery on Yom Kippur?

This is our crucifixion story. Our tredition looked on the Akedah
28 & once and only event, which forever changed the course of human histéry,
Jesus' death presumedly etoned For Adam’s sin and opened the way of salva-
tion to the believer. Abraham's loyalty to God’s command, his willingness
to put his beloved son to death, gained the merit which earned For Abraham
and his descendants, Israel, the covenant. Something new and wonderFful

enters Jewish history - & covenant with God which included the provision

that such a test would never again be demanded. "It is rot too hard For you,"
On Yom Kippur when we are most conscious of sins we are reminded that repentance
ernd salvation are available, in pert because of Abraham's spiritual heroism,
Werea it not for the covenant we would mot know what is right or be confident
that God, in fact, cares. Were it not For Abraham’'s word our redemptive
vision would mot have arrived,

Christianity begine in the Cross. Judsiem beginse with the Akedah.
Both represent historic events understood mythicelly. In our case, having
measured up to the test, Abraham merits For himself and his heire a specisl
relastionship with God and out of that relationship comes Judaism’s specimsl
promise. The conclusion of thies story is the message. The son need rot be
sacrificed. Life is rnot hopeless. A surrocgate ie mede to mppesr, & ram,
caught by its horns in the nearby thicket. Acecording to popular Faolklore,
after Abrsham sascrificed the ram, its horns were hidden and will remain so

until they they sre sounded to snnounce the messish. One of the Talmudic

sages was asked: llhy :l: wa sound ‘Ihl shoFer on Yom Kippur? His answer




may remember Ffor you the binding of Isasc. When I do I shall consider it
es iFf you had bound yourselves before Me.' The possibility of redemption
exists snd we don't have to prove our worth in such extreme ways.

The religious need is universal. Everyone has a religion but rot
averyone appropristes a Feith of great intensity. Some share calmly their
culture’'s religion and others are afleme with convictions which tend to make
more comfortable religionists uncomfertable. Often, these intenss religionists
are condemned as fFanatics, but I Find the label & bit disturbing. One man's
Fanaticiesm is another's primciple. I Find that I tend to label somebody a
Ffanatic when I cannot lrgui him around to my point of view. We Face herse =
eritical and never fully resolveble religious question. If we believe that
thers are principles in life, and most of us do, et what point do commitment
and principle add up to fanaticiem? I'l11 give vyou & traeditional Jewish
answer: when the consequences for the group or the society are dysfunctional
or dangerous. There have been Jewish Faith healers, but the tradition has
elways praised medicine and insisted that the expert be consulted. There is
a strong fFatalist trend in populer Judaism. It's beshert, but thers is an even
stronger emphasis on responsibility for one’s life and community.

The awareness that Faith can lead to fFanaticism stops many at the door
of the traditional religions; prudent folk shun esxcess, preferring Aristotle’s
rule of the Golden Mean: everything in moderation., Bertrand Aussell once
described Aristotle’s rule es the perfect out for the respectable, middle-aged
who use its cautions to repress the ardours end enthusiesms of the young. IF
redemption depends on sacrificial living cen I be satisfied with the rule of
cautious prudence? Judaism has snd hes had its fanatics. Some we ravers:
Jeremiah, Akiba, Eliezer Ben Yehudah. ﬂth-r; we are less certain of: Daniel,
Shabbatai Tzvi, the Neturel Karta., Agein, it's a case of by their deeds
shall you know them.

To many tha snergy which iurn-l around snd nithiﬁ esny religion is
disturbing. But .l.t"l there hm l"l.l.ln.lnn 1- mt n nh.ll:l'- game or mere
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pageantry, but our gamble that ocur existesnce lﬁd that of ocur scciety has
meaning. The resurgence of powerful religious snergies has been ocne of the
Features of this century. Ireland, Iran, Libya, yes, and Israsl, offer cases
in point. When we add the materislist ideclogies to the list of world
religions we can sea that this has been & remarkable religious century Featur-
ing the conversion of hurndreds of millions to Communism and Memoism. Nor is
this phenomenon limited to beckwerd countries. Here in America we have sean
Billy Graham Ffill his football stadia, an explosion of cults and & gecmetric
increase in the number of born-again Christians,

Judaism has been, and is, Full of religious energy, cepable of
sparking self-discipline and passion. If our Fanatics have rerely put
others to the sword this may be explained by the fact that we, s minority,
were not allowed to do so. Since power corrupts, being pert of & persecuted
mirmority is in many ways good for the soul.

Faeith is not good. Faith is not bad. Faith simply is. We have

difficult choices to make.




Chaptar 3

CAN THE LEOFARD CHANGE ITS SPOTE?

Underlying much of the conversation was an assumption that esch could
take ® good look at Judaism and decide whether to come slong or go elsewheras.
They seemed to think you could switch religioms as you might turn on or off
@ light switch. Presumedly, once they had resolved the question, to be or
not to be, they would agt on thet decision end that would be that,.

No way. Ask & convert. Most will testify to a good bit of guilt,
cultural awkwardness and a negging sense of being edrift., "I can't help
it, I miss Christmas" or "I checked the wrong box at last fall's registration
before I remembered." I rumumﬁur tha convert who told me: "I feel more at
home each year but I have never ceased expecting the collection plate.™ You
can experience 8 similer sense of strangeness when the chamge is simply from
a Familier branch of Judaism to another. A recently merried man who had besn
.raised in & traditional congregation and had joined his wife's synagogue
told me: "I egree intellectumlly with the Reform position but I'1]l mever get
used to a woman rabbl." My college adviser, and perhaps the most learnad
Jewish philosopher of his day, Harry Austryn Wolfson, suffered stomach pains
when he First began to eat in his non-kosher rocoming house, and For months
never associsted the pain with his bresk with long Femiliar custom.

The Jesuits wers reputad to cleim theat if they could form & child
during the First six years of its life, the adult would never shake off their
infFluence. Tha n%-in nlrlhl qpunrynhil and, like the Biblical proverb, "trein
up & child I.ﬁ the Ir-;_l I-‘lhuuld go end he will Follow you the rest of his

l1iFa"™, nlrtllﬂ4y nv-h-t-t- the case} but Mo one should minimize the power of

nund.ltiun,li?.w_* E-ir l.rll m synasgogus you will Find a cluster of spiritual re-
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To a surprising extent we are what our enviromment allows us to be.
We speak the languesge of our times and mrative community, We ;l--r-n the
lessons which the community prescribes. We teke over the habits of our
peers and, inevitably, share many of their interests., We tend to feel com=
Fortable only when we are =t home among those whosa reactions and signals
wa instinctively understand. The l:l.ll-tl.l"-l imprint is deeply etched and change
does not come easily. If, mss sdults, we are forced to learn and use another
lamguage, generally we either use it too formally or speak it with an accent.

However disconcerting the thought, no one completely shakes off the
influence of home and neighborhood. The press reported recently on a man
rmamed Davis who had rencunced his United States citizenship some thirty yeors
ago, havimng decided to become a citizen of the worldj and now wants to come
home, To mchieve this end he has filed a suit to recover his papers. The
emotiornal hold of our early patterns may esxplain why meny instinctively,
and often sgainst their better judgment, tend to doubt .t-hu authenticity of
conversion.. I cannot help noticing that some who abandon the Torah tradi-
tion Ffor the Christisn gospsl try to creates synagogue-type institutions where
the old forms cen be maintained albeit with Christ ss an add-on. In the
early days of the Russian end Chinese revolution children brought up in once
privileged homes were never free of the suspicion that they were oapitallist
roaders,"

Dnce wa soccept the concept of religion ms embodying m society's dynamic
understanding of the way of redemption rather than a set of disembodied doc-
trines, and of faith es the ;I.ndl._u.i.:ll.-.'i.'- wnpr'ilti_nn of elements of his
culture's religion, the sbsurdity of tresting religious decisions as purely
theorsticel questions becomes mpparent. To say, "when it's time 1'll make up
my mind", Iﬂﬂ*"’ﬂ ;['I#HI:IHTE Your mind is mlready caught in an invisible

but potent “‘-” fT m- .mmn.ﬂm ance m;d me ﬂ"-t need drives
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moved From their country wvillege to the city ghetto or From Eastern Europe
to the Pennsylvania coal mines did so to escape poverty. Many prospered,
but few felt rooted. A considerable number, once their children were safely
on their way, returned to the old country to retire and die in the Ffamiliar
wor-ld of their youth.

1 remember & convert: liberal, well-read, sure that her nominal
Christian upbringing was no impediment to a full partnership in the Jewish
life of her husbendeto-be who told me before her conversion: "I never went to
Sunday School. My Family weren't church folk. I've always believed in God
but never believed the Christ myth. 1 have no theological problems with
bBecoming Jewish.," Some yeers later she ceme and asked to be deconverted.

I told her thet no such ceremony existed; end that, in eny case, it would
not be my pleace to organize ocne} but we kept talking, in part becauss she
was so determined that I understand, "I don't want to become a Christien,

I don't believe in the Cress, but I Find I can’t give up Easter and Christmas
and that I somehow Feel disloyal to my parents." The call of the cradle
Faith is & compelling, often an unremitting, summons.

Given the psychological and emoticonal wrench involved in emigration
or conversion, it would ssem wise to examina the possibilities of cnea's own
tradition before sesking to sxcharge it. Many in & culture such as curs,
which emphasizes salf-determination, want to put some distance between our-
selves and our home in order to be sble to examine critically our purposas
and loyalties. Our parents tnn:l..*hn agrea in this and sncourages us to go
away to lnhnnl. “‘M% of town for just that reason; but when you ere

away you will cE -5_.5,'}‘ w tp“ in your soul. The valua of baing eway

. e of our mﬂt.hmzm- But, Shet wa must, Face sach dey’s
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in the way we live. Mind yoy, we live nicely snd ere decent folk, but the
occasional candle~lighting seesms to have nothing to do with the charscter
of my homa or my parents’ 1lives.

In our heterogeneous society there are such homes. Israel may be
discussed. A donation is given each year to the United Jewish Appeal. When
daughter marries or grandfather dies a rabbi; otherwise unknown, will appear
on thes scena. Yet, Judsism is not taken seriocously and it's hard for those
raised in such an envirorment to recognize what is really at stakké in the
religious enterprise. For such there is little tension in leaving the re-
ligious label since it has never represesnted a vital force, since their soul
has not been sensitized to the mystery and colour, not to speak of the vision
and teaching of Jewish life. I've used the word binding before. For thease
the problem of developing & meaningful Jewish religious life involves learn-
ing something almost sltogether new. Institutes like this one, where the
conversation includes testimony From those to whom beimg Jewish is significent
‘and where there is a warm and informal Sabbath service, are often eye-openers
to the not-yet Jawishly alive Jaw. ] ramember another institute where =a
camper told me: 'I had never met anyone before who took Judaism seriously.’

My parents never talk about what they believe. They telk sbout
Isrmsel, enti-semitism, Soviet Jewry, synagogue politics, but never about
fFaith.

Another volice: I went to s Wednesday night service st a local church,
People got up from the congregstion and told how they had found Jesus. I
heve never heard such talk at one of our services.

To Christians, ths mrh ﬂrl" swarshess snd scceptence is crucialj

to Jews the pattern of :hi!.:r l‘ﬂ"i im crucisl, You don't Bacome a Jaw by
oy _- _' _.' r¢" e

1 by Hﬁru s a Jew. Still, the
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they are Nnot true believers. Then there is the cultural Fact that we are
not asccustomed to making publiec testimonies, naver confeses to anyone but God,
Mor do we prove oursalves worthy of membership by a public u.Fi'irmutiun of
Faith. A Jew is & Jew. Whatever the reasons for our reticence, thesy ars
deeply cultural and reinforced by the form our tradition took. But I think
living in the emotionally loose culture we do, some of theat uptight.n-ni is
beginning to disappear.

But that doesn't explain why my parents never talked sbout God with
me and never asked to hear my prayers when I was a child. When the Confirma-
tion class went to services, they left me out at the door and picked me up
af terwards.

To be Jewish is to belong to a community of Fatme, bnly part of
which is alsoc a community of Feith. On an existential level ow identity
derives primarily from ouwr involvement in the ongoing destiny of the Jewish
pecple. Some believe and prectice traditionally. Others believe and
»practice non-traditionally; and some believe and practice minimally; but all
are bound together by the pressures of history snd sll must confront, at
least minimally, the pressu~es of tredition. Your parents may not talk to
you about worship; but they sent you to religious school.

A testimony brought me up short., My home may not be an old=Fashioned
home with two sets of dishes; my mother did not wear a sheitel, but there is
a mezuzrah on the door and a Jewish astmosphere throughout. We have adopted
a Aussian emigrant Family who celebrate the holidays with us, My fFolks are
sctive in the congregation and several Jewish orgenizations, They took me to
Isrmel For my Bar Mitzvah. When grandfether died we sat shivah. Others
nodded. '

The point was well taken. The Jewish community shows asll the hetero-
genity of the larger socliety: Reform, Conservative, Orthodox; effilisted-
--tlll!él!ﬂl-tulp | ﬂﬂiﬂm h-mmm: some have models to
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Jewish involves.

I'm surprised the whole ball of wex doesn't esxpleoda,

So am I sometimes, but then I remember that conformity has never been
our thing. Thers were Sadducees, Pharisees, Essenes, Zesalots, Hasidim,
Apocalyptics, ;, Semaritans during the last days of the Temple
in Jerusalem. The Israelite congregation was =n amalgam of tribes, sccord-
ing to tradition twelve, each independant, yet bound together by where they
had been, Egypt, ®and where they were going, The Promised Land.

A pause. A voice. What makes a Jew = JFH?

According to rabbinic law, a Jew is a person born to & Jewish mother
or one who converts, This minimalist definition reflects ancient legsl
prectice. The Hebrews precticed s modest fForm of polygamy. A rule of prece-
dence sccording to maternal descent wes required to settle guestions of in-
heriteance and precedence among the many sons of a chief. In real life, we
become a Jew in the same way that asnyone becomes an American citizen by
being born to parents who are cltizena. Beyond this there is conversion
which parallels the process of acquiring citizenship through naturaslization.
Though it exhudes an antiqua Flavor, I rather like the law's matter-of-
Factness] despite all our pratensions to being Frea spirits, in the Final
lﬂll?ll! we are in large mesasurs what our aarly anviromnment allows us to be
and mothers have a lot to do with that environment.

What makes a Jew coma slive ss a Jaw?

Some exparience or feeling may trigger a decision to try Judaiem on
for eize, A member of my ﬁlp-l told me recently that he loved the songs and
chants hut. Ig;d never m iq,!nh attention tn the liturgy. 'It bored me. I
d-wlmd.’ﬂl- w ﬁ inatte tion. Then one day a word got through. I
still don’t know why .'.-;.f'-_.*.-:'=i :;.ZT. mlﬁlﬂ end cere', I suggested it might

-iau b v
. the pows *I:hl rlliuiuuﬂy Familier.

Fr'ly- was intro-
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eriticism and I was struck by how much of negetive comment ceme from those

who rerely went to church. The old service was Familier, admittedly it was
written in a languasge Englishmen no longer speak, but, so one letter went:

"The 'lu.;l'il"'t-Ul of the modern idiom cennot take the plece of words whose Bsso-

ciations are so much richer than their surface meanings."

The binding moment cannot be predicted. Emotion plays a key role;
but it is to the everlasting credit of our religious leaders that they wers
urwilling to focus Judaism on feeling, program the highs, prey on people's
emotional needs and susceptibilities; deep in our cultuwre lies a profound
distrust of feeling cut loose from its moorings in a defining tradition. What
happens when we come down From the high? Are I"'lhn-l"l": Christians really bestter
Christiana? Judaism takes a more patient approach: schooling, s well as
experience; a Fixed liturgy as well as testimonies and prayers spoken under
the spirit. The proof of Judaism is not the witness of someona who Feels
happier for having asccepted the Toreh, but whether a Torash envolved life is
& more cocherent and nmplthl'l;in life.

Whethar native-=born or a convert, one develops a Jewish identity
through a process which combines feeling, knowledge and fFamilierity. Growing
up as a Jew reguires learning and u:n:p-'*i..n::-_. Conversion involves & rether
largthy process of reading, discussion and the development of new religious
patterns. We do mot eccept & convert simply because he testifies that he
has seen the Jewish light, We ‘are what we choose to become. The right re-
ligion will mot suddenly hit you over the head, A meaningful religious life
will rnot simply happen, You must experisnce ms well as think, To decide you
ara mtml:hpr as & Jew and do nothing about becoming an ective Jew is a

3 l.--i1'ﬂ|. J.ﬁ_lﬂ.
You ,Hi o “'iﬁ services one Sabbath after yesrs of sbsence

steriles poss.

— "d'i "
and d-n!rull i o m{, F‘l To '-Iiht :[i.-ﬂl.urt, where is God, = sage snswered:
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I thought Bar Mitzvah was the time you became a Jew.

Ber/Bat Mitzveh sre rites of passage. Every society has some such
test or performance, which signify the end of cohildhood and admission into
the .l,'.lt_ll‘i; community. Indian braves were sent out to survive in the forest.
English squires knelt before the sword they would wield as knights and
ware tested on their skill with it. The young Jew mastered the Torah and
read From it. He could now perform certain duties Fformerly reserved for
adults, but ha had bean a Jew simnce, at his circumcision, he was welcomed
into the covenant of Abraham, our Father. This developmental approach
differs from the Christian way which focuses on a single act of acceptance!
coming alive as & Christian, sccepting the Christ. When FPaul denied the
authority of Torah law he was not objecting to specific ritusls; rather, he

was strugglimg to fres himself of the grip of an all-embracing culture by

emphasizing = tr-hIFul-m.'lng- and liberating experience, Faith under the power
of the spirit, rather than on the less dramatic processes of faith under the

contrel of learning and covenant. Some Jews have known the power of such

moments of transformation. The Biblical prototype is Moses when he meets God
and his fears at the Burning Bush and he hears the commanding voice which
transforms his 1ife; but Judaism has never made our ebility to testify to =
conversion experience, to a religious high. an absolute requirement of
belonging. Most Jews come alive ae Jews by Jewing: lighting Chanukkah lights,
simging Hatikvah and Jerusalem the Golden, joining in the synagogue chant

or workinmg in _th- Jewlish community.

‘ It happened to me at the Wall. It was dark. The sun gave Jerusalem's
rose stons & pastel sheen. A Few old Jews were davenning. I don’t know
MM.M%I;‘ the whole skein of our history ceme slive.

enl; / feel pert of & different religion? But I'm getting
‘-ilplhh urn- lllr 'l:u shad his spots and

':.I.-..—m,rFuTIr _._
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Obviously, we can put on the dress and develop ths manners of other

groups, but are our Feelings, our soul, costumes which can be readily changed?
The answer would seem to be: not easily. Our society is full of folk who
have given up formal affiliation but whe take an sctive interest in Israel

orr some Jewish sgency or who simply can’t let go of the Jewish problem. An
old Stalinist, Isaac Oeutscher, recently wrote an autobiography with the

revealing title, The Non-Jewish Jaw. As a youth Deutscher denounced the

synagogue and converted to Communism, but remeined fiercely proud of being

heir of a tradition of prophetic outrege st injustice, I have s philosopher

Friend who is a confirmed estheist and an indefatigable religious explorer,

| Herry has attended services in Indian temples and Shinto shrines, but has
not been in a synagogue since his Ber Mitzwvah. "I don’t like to be tied down."
He has stayed away, but he just hasppened to take his last sabbatical at the
Hebrew University and is profoundly involved with the political security
of the State of Israel.

There is another reason the leoperd can’t charnge his spots: we expect

a lecpard to have spots. Many German Jaws Felt mores Eurcpean and German
than Jewish, but most Germans knew them only a8 Jews. Like it or not, the
Jewish pecple play a major role in the Flliginui myths of Muslims and
Christians; and attitudes bred by thesa myths are projected on
to the Jew, the non-Jawish Jew and the no-longer-Jewish Jew. To traditionsl
Christians Jaws ars thes Hi'l_nl-ul'm-lm pecple who proved to be deaf and blind
to the new dispensstion snd who were punished For their obstinscy by God

when He sentsnced them to wender endlessly over ths face of the globs. Meny
msdd that :I.nmwmihﬁ‘i will Fall From Jewish eyes and our con-

now criminel, native imege, the wanderirg Jew, the |
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competitive religlions, that we worship a stern, loveless deity who demands
obedience and cares only sbout legel minutis,.

At First Mohammed had grest hopes that the Jews of Aﬁlsll would
sccept his prophecies and espostolate. When the Jews of the He jaz did not,
Mohammed turned the sword of Islam against them and ordered that they be
rooted out of Arabia, and his anti-Jewish Fulminations came to be enshrined
in The Koran. Islam sees the Jews as posssssing a botched version of revels-
tion, descendants of the firset pecple to refuse the message of Mohammed, =
pecple who may be tolerated coutside of Arebia but who must be kept subordinate.
In Muslim countries the Jew was an outsider, made to wear distinguishing
clothes so that the faithful would slways be conscious of the fact that his
presance was a privilege, nmot a right. Today in Arab lends Jews suffer the
added charge of having had the effrontery to claim a piece of the Islamic
Kimgdom as their own. Fed by the insbility to destroy Israel by force, the
madieval myths of Iselam are in Full cry.

The power of mythic identificetion can herdly be exeaggerated. IF a
Christopher and a Samuel had been cleasemates in & Berlin gymnasium during
the 1920's they might have played together every day, but Germany's politics
would have seen to it that one would become & victim while the ﬁth-r would
end up, willingly or passively, supporting Samuel’s murderers,

In a recent poll ninety percent of the respondents identified Karl
Marx as a Jaw. In 1452 the long crussde to recongquer Spain From the Moors
Finally succesded; and that same year Ferdinend end Isabells, ®s rulers of a
united .ﬂ:!rﬂlﬁ!'l__ﬂ_!.!!:gl H_plln_, geave their Jews the cruel choice of besptism or
death. Those iﬂ'in II!-':l q:rinlt-ltd with holy water found that they wers not
IE& IWI!H es New Christisns and stil]l trested as

nutﬂd!h# nl i #-}II-TIIJ{M phenomenon. It lasted For nearly two
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ware clessified as Jews if two of their grendperents had been Jews. In the

Soviet Union children of Jewish heroes of the revolution remain Jews by
rationality, whatever tha fervor of their membership in the Communist Part;

and, increasingly, as the Soviets woo the Arab world, are made to suffer

fFrrom educetional and job restrictions. Jewish enrollment in Aussie's
universities has been severely restricted and careers in diplomecy, the offFicial
ranks of the ermy Bend in advanced physics ere fields closed to them.

Anti-semitiesm is & problem Jews can do little about] but mo one likes
to admit impoternce and those who ere persecuted are often half-convinced by
the ma jority they are at fault., I got the question I expected: Aren’t we at
Fault? No one likes those who feal superior.

OFf all the familier concepts of Judaism, the most often and scathingly
attacked has been the theme of the Chosen Pecple. Those who like us none too
well would turn the victims of recism into recists. Many dismiss the notion
a8 sheer sarraogance. AReference is made to the terrible price our world has
paid For varicus imbecilic cleims about Fh: existence of a master race which,
presumedly, has the right to have its way in ell things. Let's at least be
clear about the problem, whatever else it is or is not. The Chosen Pecple
concept is not a raciel one. The law is specific: the Jewish community is
an open community. A Jew is a Jew by virtue of birth or conversion, and the
convert is the Full equal of one born & Jew. The Biblical tradition
named Auth, a convert, as the grest-grandmother of King David snd, by in-
ference, direct ancestor of the Messish. The Torah tradition does mot claim
that Jews sre bicleogicelly superior. Abraham was a semi-rnomad of no particulsr
robility. ."A wendering Aramean was my Ffather." The tribes whom Moses led
out of Egypt sre described ss an ssafsuf, an undistinguished motley. The
Bible doess not reproduce any myth pesrallel to one common emong ancient peoples,
that they or their kings were descendants of the gods. Our myths do not make
us children of the gods, or aven descendants of some snclient royal house.
Rsther, MW?‘W‘W“ slaves, undistinguished. To be
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sure, some Jews have felt superior but the tradition provides preclous little
support to their claims and an occasional display of chauvinism simply testi-
Fies to the fect that Jews, too, ere human. The more the outside world
derided the Jew, the more pride beceme a survivel mechanism and it was often
hard to separate pride in being worthy of a special relationship with God
From a simplistic pride in one's own simply because they are ou- own. A
strong ego is &8s important to » people s to & person. In Eastern Europe
Jews ware as impoverished as the peasantry but they were literate. Nor was
the paradox lost on the Jew that Christiens, whose polemicists delight to
scoff at the Chosen People concept, rousingly claimed that the Faithful were
the New Israel, speciamlly beloved of God, and that only those whe join the
new Faith would be saved. The Torah tradition never had the chutzpah to
claim that Heaven was a restricted subdivision.

Sometime ego I wrote A History of Judaism, and naturally, someons

esked why 1 had bothered. Part of the answer lies in the intrinsic Fescina-
‘tion of our history. We sre a long-lived people who have been sround almost
@8 long s the Chinese and longer than snybody else in the western world.
We have not only been eround but highly visible. Many folk have been sround
for millenis: the bedouins, for instance, but thay have remasined snonymous.
Bedouins come snd bedouins go and leave nmo trece behind. By contrast Jaws
have provided the baesic themes of Western religion to Western man and a sig-
nificant percentage of Nobal Prize winners. Somecne said, "Jews are like
everyone slas, only more s0." It is the "and more so" that makes us interest-
ing. Even thosa who do not like us sdmit owr significance. Indeed, those
who locate the root of prejudice in the scte of those sgainst whom the preju-
dice is directed sometimes argue that ]lilnu-y of our esnergies and ebilities
fuels enti-semitiem.
The ﬁ[ﬁ_ﬁi_ll_w surprising messsge of esch religion suggests that
nnqgﬂﬂfgxim#iﬁ gﬂhiﬁit certain unlihl qualities. The miracle of election,
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understanding. Owu myth, if you will, has two perts;: God's choice and our
escceptancae. We ware rmnot chosen by a divine whim, but so that God would have
a national commitment to the Torah and there would have been no election if
Jsrael had not accepted God's commitment.

Israel’s special relationship with God was not a genetic sccident
or an impromptu happening, but anm historic event consequent on the nation's
acceptance of the Torah. &Sinai is Jewish shorthand for the enebling moment
whern the covenant was proclaimed and affirmed, when Isrsel took to itself
“"the special and surprising word." At Sinei Israel did not sccept God. God
does rot need acceptance. Aather, God offered Israel a covenant and Israel
accepted its terms.Just as there are binding moments when our religion comes
alive; Sinai was a binding moment when the way came alive and a new relation=
ship between God and Israel was inﬂi_.gl..l"rﬂtﬂﬂi “"God gave His word to Israel,
and Israel gave its word of honor to God" [(Heschel) Israel accepted this set
of rules and duties which defined the way. Whether we accept the conven-
tional imege of a populasr ascclamation at Sinal of the whole Toreh or under-
stand the Torah as a compilation of Divine Instruction given at various
times snd places, tha Fact remaina thatEinali symbolizes tha ariﬁinul momant
when the tribes ceased to be among the snonymous clans of bleck-=tented
bedouin shepherds who ranged across the Fertile Crescent and become & people
of significance to themselves and to civilizetion.

A hundred yeers ego non=-Jews used to say "how odd of God to choose
the Jews." The response, I guess;, is "how odd the Jews one God did choose."
Our significance begins with Sinal, the moment of choice or of being chosen,
‘both the ective verb and the passive verb apply. Whether we weres chosen by
God for His own reason as traditional thecology hes it, or we chose to serve

God as humaniste !:rpf?' to say, no one denles that Jews felt chosen and
obligasted, -pg m%__np-upln. burdened now with & sense of mission, set

b
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Aren't all people equal both genetically and in the sight of God? I confess
1 am not much troubled by this phrase. I.dnn‘t like arrogance, but I like
insignificance even less. Anonymous pecple lead vague lives. Somehow, =
Family or & community whose citizens Feel a speciesl obligetion, what the
Fremch used to call noblesse oblige, generally do have an extraordinary im-
pact on their communities. I do not mean that all Jews have been good,
saintly or necessarily conscious of & high obligation; fer from it. Nor do
I suggest that all Jews have been creative or wise. We have had our fools
arnd our Fanmnatics. I mean simply that as an historic pecple we have internal-
ized a sense of historic purpose and spun out a remarkably healthy and
ennobling pattern of human r.lntiuﬁnhlpﬂ,nnd that a minority among us have
concerned themselves with issues of pa-eamount concern and witnessed by their
lives to God's will. A part of the reason that you write 2 history of
Judaiem is simply thet it is significant.

To be a Jew is to Feel significently different. I rejoice in this
;unsu of significance. 1 would not like to feel thaet I was simply human
Flotsam being tossed about on a restless ocean. The Chosen FPeople concept
raises a people’s consciousness of its potentisl, to use the modern jargon;
and lifts up @ community’s pride in its past and present. Jews sesnsed that
Israel plays a role in God's plens, and the sense of being special has
always made the Jew a bit self-conscious and thet'’s not necesesarily bad.
Sociologists often use a nﬂﬂﬂnﬁt which they srnomie. Anomie comes from the
same root as anonymous and is used to describe the fact that when & person
is not known to his neighbers he will sct less circumspectly than if he
might be recognized, We sct differently in & mob and et & Femily outing.
Jews could never lst down because God and the world wers wetching. The tra-
dition seid it M: C
paired. Hﬂ! ﬂ d this Wi m-qu i® recited: "Praised
'
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us this Torah, praised You, O God, Giver of the Torah." I have always
thought the Chosen Feople concept was the way Jews saild to themselves what
careful parents tell their children: ! just because everyone does it, doesn't
make it right, I didn't reiss you to be ordinary.’ The founding myth ties
election to covenant, Chosenness imposes extra cbligations. Beord—tc—tww
covenaRiy—chossasess—mpoeer—extrrobrHgeeiems. Bound to the covenant, Jews
could rot be satisfied with the ordinary compromises. We are chosen to live by
the Torah traditions. Israel's being chosen entailed special duties which asre

not an cobligation on others and Israel is sub jected to much more rigorous

standards. -
can

Chosenness provides a satisfying sense of significence, but it/elso
ceuse Frustration, Those who want only to be left alone to enjoy their back-
vards and a beer want mno part of a special destiny whose demands pull them
away From the quiet and comfortable life., Perhaps that's why election has
rever been a popular idea in suburbia,
| I appreciste beimng chosen into ouwr particular historic culture as a
command not to settle for the shabby and the ordinary. You can’t be
Bnonymous 8s a Jew = at least it's hard to ba.

The concept of covenant (berit] seems to have borrowed from the forms
of Feudal relationship common in the ancient Middle East. When a king
conquered another city-steate he normalized the situstion with & covenant
treaty which established the terma of the new master-vassal relstionship.
Such a document began by announcing the victor's power and the main body
of the text stipulassed the duties end texes he- would expect of his vassal.
1t concluded by promising protection as lomng as the terms were Ffaithfully
ebided and by threatening condign punishment if either perty reneged. The
victor set the terms, but the covenant wes not sctivated until the vassal

o

m‘ﬂi Ll H#flm of Faalty, promise and pro-
. covenant, with sll the rules
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which muet be sccepted was announced te Israel at Sinal by the Kinmg of Kings
and there scclaimed by Ierael, His servants, accleimed mot only for their

day but for ®ll time. The rite of reading from the covenant document, the
Torah, in the synasgogue symbolized the continuing efficecy of this special
relastionship: the renewasl of God's pledge of support end of the community's
pledge of ocbedience, Here was the rule and the promise that God would reward
those lpyal to the rule., That covenant was seen as controlling Jewish life
and destiny. So important was the promise that it was sealed in blood and
imprinted onto the flesh of every male Israelite. At the circumcision the
eight=day old boy was welcomed into the covenant of Abraham owr Father.

The covenant required many duties and promised many rewards. Here are
the six hundred and thirtesn commandments and all the happy symbols of re-
demption: the holy land, rein in its season, progeny, security Ffor the nation,
but the covenant was a living reletionship not a text. It symbolized the
Fect that the Jew lived in a coherent world where the gods were not cepricious
uir'u:l where God can be depended on. Here is the sanity religion provides. Here
is the command you can fulfill. Here is the context which encourages spiritual
and moral growth, Here is the commitment that there is resson to hopes.

Covenant thinking colors sll Jewish thought, It is Israsel's cherter,
but it is mlso Isreel'’s promise of salvation, "IF you eare willing snd cbedient
you shall enjoy the good things of the esarth." The covenant relstionship was
conceived as having been given by God in his grace, Israel had not merited
it; and God would be long suffering = patient = as long as the peocple tried
to meet its terms; but, if Israel should prove contumacious, deliberately
disloyal, the relationship could be ended. Israel remains Thn--n people
as long as it remains a choosing people.

Why was !W‘Hﬁlhn‘? ‘At First no one really asked "why'; they
simply ept ”I:ﬁ Later it was suggested that Israsel was chosen

was the least significant of the nations. If God could
ely and raise them m high, what could He not sccomplish
+ Ik

—
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No religious vision is worthwhile if it does not 1lift us out of

laziness and compromise. Some years ago Joshua Loth Liebman wrote & per-
ceptive little book in which he described the psychiec encourasgement which =

vital faith can provide. Feace of Mind became a best-seller because it

presented the calming benefite of faith to a world settling down after the
dislocetions of a world war. I remember thinking st the time that the
sense of well-being which comes from feeling in tune with the universe is
only one side of religion’'s benefit. A serious religious tradition must
unssttle complacency and challenge moral lethargy. Thers are always some
who look on their religious participation as a talisman, "I'm taking ne
chance"; but the tradition left mo ome in doubt that the covenant involved
extra duties rather than special fFavors, Strictness was the order of the
day. "You specially have I known among the peoples of the earth, therefore
will T wvisit upon you all your iniquities" [Amos 3:2). The covenant is mnot
a list of privileges but of do'’s and don'ts.

cozy

The covenant reletionship seems a bit too / as if no one cered sbout
the other nations. There was a covenant for Israel and one for all mankind;
indeed, the covenant with Noah, the universal covenant, preceded Israel's.
Its rules were more general, but the sense of duty and promise were no less
real. The prophetic books include orecles dencouncing variocous nations fFor sins
committed sgainst the terms of the Noshite covemnant, God ceres how all
nations act,

There was a protest. This has the smell of a private club,

Not at ell. The privilege of belonging to the covenant people is
open to mll. For all their wonderful philosophy Athens naver outgrew the
Feeling that all non-Athenians were berbarisns, lesser breeds without the

- . ol

law. Ouwr tradition went the other way. God is not mine but everyone's.

o AT Lim}

Heaven is not reserved For my ’I“-ﬁilyt but open to any and all who are deserv-

o

ing., God's Irﬂﬂ‘miﬂﬂ; "IU"I ﬂhl shared and the promise st the End of Deys
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is For mll peoples.
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I thought that Jews didn't seek converts.,

We did when we could. The New Testament describes Jews who crossed
and recrossed the Mediterranean for that purpose until a series of devastating
military defeats, in thea fFirst and second nunturi;a when the Jews of Palestine
rebelled mgainst Aome and were disastrously beaten, and particulsarly until
Christiasnity became the official church of the Aoman Empire, when it became
imprudent and potentially suicidal even to suggest conversion.

But there gre no Jewish missionaries.

Every city has clssses for those who come to a rabbi and say: we've
Found our way to you and sre interested. Every year I convert several dozen
who called and came in.

Why msre we sccused of being clannish?

Becausa we are not willing to maka ourselves over in their imasge,

Some months Bego, on & plane, I Found myself seated mext to & priest. We
Found shared interests and the time passed plessantly, if & bit competitively.
His seminary cowrses in doctrime had taught him to put down the Chosen Feople
idea as chauvinist, "You have many accomplishments but you set yourselves
apart." He had renounced marriasge and Family to become a priest. My turn:
"Opes not any serious commitment require a moving away from ordinariness?"
His: "Your loyalty to each other precludes larger social concerns.”" I re-
minded him that at ordination he had bent and kissed the ring of his bishop,
promising total obedience, yet, he Felt able to serve all.

Substitute close ties For clannish and one of Judaism’s most attractive
features is suggested., Families should support esch other in times of crisis.
I Find it only natural that when Jews in the Soviet Union or Latin America
are in trouble thay can turn to us. In & cruel world I do mot want to feel
baraft and alone and I wes puzzled when Christisns turmed a cold shoulder to
the suffering of fellow Christisns in Lebsnon and the Sudan.

. ‘mt.-:lbnm from another direction.
. '1-.%%‘?;&“ not the choice that bothers me. I want to be free.

—
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1 don't want to have my creativity stifled or my spirit reined in. Rules are
set down to control others,

There are rules and rules. A Fascist state has rules; and so does a
free society. Arthur Rubinsteln practiced Four hours each day of his 1life.
0id his practice of the pianco’s mechanics inhibit his ability to imprint
his feeling on the music? I can’'t make up my mind, at least not intelligently,
until I've researched an issue. Spontaneity can grace life only after
discipline and preparation have raised our talents and sensitized our souls
to the point where we can let go gracefully and creatively. There is a world
of differernce between '"beirmg creative! and 'letting it =2ll heng out,!

You're right. A fFriend fFaced a writimg block and resorted to drugs
to Finish his novel. By his own admission he produced trash. Thea nove]l was
not Finished until he sweated out his frustration while working at his
typewriter.

Freedom is the originasl virtue. God signs Himself: "I am the Lord,
Your God, Who brought you out of the land of Egypt, out of the house of
bondage." In eerly Biblicel deys a colorful ritual enmhanced the imperstive
of freedom. A slave who preferred the shabby security of remaining another's
responsibility to the challenge of Freedom had his ear pierced as a sign
that his ear was somehow defective since he had not heard God procleim the
law of release. Yet, our tradition always paired Freedom and law. The
slaves were a centankerous rebble who would have returned to Egypt had not
Moses, with great difficulty, brought them to Sinei where they bound them-
selves to the covenant and Ffound & covenanted purpose. Freedom is not having
endless Free options, but knowing how to use the options available to you.

But law is arbitrary. God announced thes law and Israel simply sccepted.

' True, Perticipastory democracy was not yet an idea whose time had
| come, But remember Sinmal is nmot a symbol fFor any law, only Ged's law. God
is rot & Fellible and limited mortal but God, constrained by His nature to

be wise and Fersesing. It wes inconceiveble that He should announca any but
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m just and necessary rule and it remains inconceivable that the Law should
be refined with any other standard in mind.

Society requires law snd Judasism understands God’s law as a sanctifying
and enncbling discipline., Sensitivity to the oppressed is imprinted in
rnearly every chapter of Torah law, We are rot to deny justice to the power-
less or favor in court the well-placed or mock the strange dress or manner
of aliens. Why? "For you were once cutcasts in the land of Egypt." Freguent
experience a8 victim has left us particularly sensitive to human hurt, the
consequences of which you see in the remarkable role which the Jew, though
generally the most recent citizen of a state has played in recent reformist
and humanitarian movements. When we were Finally let in you would have
though! we would have gorged ourselves after centures of deprivation. A Few
among us were gluttons but mot many. The proportion of well-off Jews active
in liberal causes and voting Ffor liberal candidates has often been noticed
with surprise.

Centuries ms a victim taught us empathy, but it was God Who taught us
the specifice of what we must do, and He did so not simply in detailed com-
mandments, but by making us sensas His nature. A sage pondered the line in
Deuteronomy which read: "You shall walk after the Lord your God." (3:5)

God is not & person., How can we follow pure spirit? The meaning is to walk
in the ways of God. As He clothes the neked, so you must do. Similarly, as
He visits the sick and comforts mourners. It was inconceivable that His
rules be anything but right snd neceassary; and the folk knew s God who studied
His own Torah, srranged narratives, cared for the indigent and took care of
all His nhtmmw“lln all interpretation of the law had to be
made in that sp! - The tradition is Full of illustrative stories. A
comuita ehie R b e et & bosl s desanced thet
jirl ]OO cost out wage ;Hmmll?i, l_ﬂl_nul!d the sct and
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methods and has no one else to defend her.

But there are rules I don't agres with in the Torsh. For instance, the
stipulation of death as punishment Ffor certain crimes. I don't believe in
capital punishment.

Nelther did many rabbis. Toreh is the written text and an ocral tradi-
tion, that which we now call Talmud,was what Isrsel understood the centracts
to mean. Capital punishment was understood as & practice to be Followed only
in the most extreme situation. In most cases espplicetion was so limited
by due process qualifications that it became almost impossible to condemn
e criminal to death., Wes God’s original statement of the law unjust? Not at
all. The law needed to be understood in the spirit in which {t was intendad
and what else could God have intended but that life be reverenced?

When Israel stood at Sinal the Torah reports that they gocclaimed the
covenant in a surprising way: "We will obey and we will listen." Agreement
preceded knowledge of its terms. The myth suggests that the sctuml words
spoken that day were recognized as a beginning. The covenant was & docu-
ment of responsibility whose full implication would emerge over time as we
struggle to understand; and so it has besn, The question never has been do
Jews literally Fulfill the original terms but are we heirs to its spirit?

For a long porticon of their formative years the Hebrew were slaves

and-memory of that brutality has not been forgotten; indeed, it is deliberately

recreated esach Passover season when we are made to say: "We were slaves to
Pharcah in Egypt." Knowing what it mesne toc be beaten and degraded we have
e special obligstion to help restors others to their freedom and to treast
others with dignity. Heine, I think it was, who said, "Freedom speaks with
a Hebrew asccent." :hthi.- has not made its peace with any coercive systems.
The hope of freedom seems to have penetrated only to those parts of the
globe resched ﬁm’mﬁ voice of God: "Let My pecple go." Czarist
Russia held the Jew &t arm's length because our presenc:

illegitimacy of Cz
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existed in part because our very existence suggested a way of life which
would rot subordinete judgment to s Feuhrer's decisions. But Heine saw
only one=half of the equation: freedom speaks with a Hebrew accent and so
do just laws. The ex-slaves wers a cantankerous rabble until they sccepted
the covenant. Love can thrive only when two people are careful of their
responsibilities to each other. Art emerges only when the artist has
mastered his materials. Law permits freedom.

The bell rang. We've covered a lot of territery. Eomeone asked me
to pull together what 1 had said so they can think about it.

The outside world may ot let you in and your psyche may not let you
out, so why not see what a whole-hearted identificetion can let you become.
We cannot jump out of owur skins. There is a sense in which being born =
Jaw, or @ Christien or 8 Buddhist, forever colors our lives. Psychologists
will tell you that one of the most important keys to mantal health is to
sccept what you are, your genetic endowment, gender,; looks, bundle of
talents., "Like yourself." Ultimately, the best reason to "become'" a Jew is
that you have the chance to and that generations cen testify to the value of
the experience. Since we cannot shed owr soul, we would be foolish to
squander the opportunity to appropriate For courselves a noble and engaging

inheritance - to give up being chosen.
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Chapter 4

HWHHY KEEP AT IT?

My meighborhood was heavily Jewish and I was in high school before
it hit home that not everybody was Jewish. I still remember my surprise
when I recognized that there are only sixteen million Jews among the Four
billion earthlings. In the laboratory there is such a thing as a critical
mass. A chemical can be in such minute gquantities that it can no longer
catalyse a reaction. Aren’t we Jews &t or below that point? And if we
can't contribute to civilization, why keep at it?

It was not always so. Jews never possessed overwhelming numbers, but
wae have not olways been a tiny mimority. Before the bloody and futile
revolts sgeinst Aome in the First and second centuries, you've hesrd of
Masada, Jews may have comprisid ten parcent of the population of tha Eastern
Roman world. In mediesval Europe we represanted perhaps two percent of the
population, but & much higher proportion of the urban communities where the
Future was sbout to unfold. It is in recent generstions that we have not
kept pece with tha population explosion. Analysts offer seaveral reasons, tha
most tregic of which is the Holocaust. Then, too, Zero Populestion Growth
appealed precisely to middle-class urban folk like us, and many of the Future
mothers of Isresel were esger for cereers.

Our numbers are significent only in the United States and Israel, so
we console qurq!}?!p thit Hullit¥. not qy:ntity. counts; here, incidentally,

lies the source nl' our interest irl JI'III who have made important artistic
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mandates not only support of the State of Israel, but children.

1 don’t krow any Jew committed ¢g a one-child marrisge or & career
without marriage who will change his or her mind to spite Hitler.

There was silence for awhile. We had come to ome of those commitment
issues which are too personal, reslly, to be talked about. After a minute
or so someone asked why so Few Jews realize how few we are.

We are members of an upwardly mobile, achievement-oriented group, many
of whose members tend to be extremely visible. Practically esvery day the
seven o'clock news includes a report on the Arab-Isresel conflict. Because
of our civic energies and concentration in certain urban areas, candidates

For ma jor office seek our vote. Jewish names appear routinely in scientific

and business articles as well as in public 1life, We were not hired by the
ocld-line businesses or allowed to move easily into the corridors of power,
s0 we gambled our efforts and brains in high risk sctivities, and when the

world changed thars wa wara,

But there wara other groups on the cutside who did not advance as
rapidly as wa.

We can thank the Torah tradition. Study was s mandated asct of devotion,
"and you shall teach them [the commandments] to your children." Judeism was
ona of the Faw religions which declared literacy & prerequisite for the
religious life. By the second century of this ere Jews had developed a
compulsory educaetion policy - at least for meles. In medieval Eurcpe a man
proved he was a priest by showing he could read; this at a time when literacy
was almost universal smong Jews. "We are the only pesople, the only Eurcpean

pecple, who have survived From -ilﬁiﬂuliﬂ pretty much intact. That means

e mlways literate because you cannot be a Jew
Elﬁiﬂ“!iﬁliiiﬂiﬂiitiﬁltl than the men but even
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in ml]l its classes and on all levels of giftedness and intelligence"
(Harnmah Arendt]. When the market place requirad human beings who nuuld'
read and cipher and not simply muscles and stamina to do manual labor, we
were ready.

Amother reason many Jews do not realize how Few we are is that the
Jew looms large in the unconscious of the western world. Non-Jews regulerly
exsggerate our numbers, The Christian Church was founded within and in
opposition to the early synagogue, and throughout ite history most theologicsl
deviations have been seen 28 Judaizing heresies, & term which coveresd a
multitude of ideas, most common of which was the teaching that man is saved
by @ life of good works rather then a profFession of Faith. What was true
of the Church was equelly true of the mosque. Mohammed expected to convert
the Jews of Aresbis srnd when he Failed he turned bitterly against them and
destroyed the Jewish communities in the He jaz. Both the New Testament and
the Koran curse the Jews of the day for not accepting the new apostle of
God,

The medieval Christian fFeared that any sct of scoceptance or kindness
towards Jews would incur God's wrath for he had been taught that we are
cursed by God as deicides and condemned by Him to wander the earth as out-
casts. The images of anti-semitism are well-krnown: the mark of Csin, Shy-
lock, poisoner of the Host, ritua]l murderer, Christ-killer. We were set
apart, made to wesr special clothes and to live within ghetto walls., We

were subversive of religion because we held to another; pestently inferior,

yet somehow, compelling and threatening. We were few, but as the enemy we
were dangerous to the faith and the faithful; and as the enemy we became in
Bt
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ideas: like Typhoid Mary we spread disunity and diseased ideas wherever

we went, AFter the assassimetion of the Czar in 1880, Russia set out to

mlimimate the Jewish community. Our crime? We carried the virus of demo-
cratic change. Many see us as the masterminds of = powerful conspiracy
ageinst whatever institutions they held sscred: theChurch; white supremacy;

the working class; the Third World; Western values.

portant study of anti-semitism celled God's First Love. After its publica- y

tion he received many letters, most of which struck this note:

B 3=

Some years sgo an Australiasn Cetholic, Fraeidrich Heer, wrote an im=-

'Filled with dismay by your erticle about the Jews - and with satis-

Faction at the indignation it has everywhere arcused - I am writing to

you to Force the peoples of the earth even more under Jewish domina-
tion, and even to press the church into its service.! '"Who are you,
eir, that you cannot ackmowledge whet is acknowledged by millions of |

right-thinking people everywhere? And this you call, in defiance of

mll the Fects, "the cancer of Christianity"! Sir, what esre you? Fer-
haps you are yourself a Jew or part Jewish, sc that with typical Jewish
blindness to your own Failinmgs you profess not to recognize this
"infFamy"? Or have you been bribed with Jewish money to work, egasinst

all idess of right and justice, Ffor the sub jugation of all pecples |

under the Jewish yoke?' 'We have no wish to wipe out the distinctions

—Ear -

which God in His wisdom made between the various peoples, nor to tolerate

amongst us pm.llﬂf‘hiﬂ'#i‘l“l euch @s the Jews have in fact always been.

God has not anly _ H’h has ﬂm-nﬂnﬂ us, to Fight egainst wrong.
And thet is why we =as
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s cosmopoliten, "Ffundamentally incapeble of understanding the German soul "
(Heirrich Paulus) which translated to mean that the Toreh's l1ifFting up of the
concept of humanity ran counter to the romantic notions sbout the superiority
of the Aryan raece. Whenever Marxism raised the banner of revolution against
entrenched institutional power the Jew was branded as a commercial creature
of bourgeois mentality whose religicous ideas dulled men's perception of the
necessity of revolutionmary remedies, Whenever the masses were impoverished
they blamed the Jews. Over the centuries laws prohibiting the Jews to own
land and the axclusion of Jews from the Christian trade guilds forced our
fathers into peddling and money-lending, and the rich who reguleasrly milked
the Jews of profit of their enterprise found it convenient to focus arger on
the pariahs reather than on those who truly benefited From the system, namely,
themselves.

You're right. I1've had a roommate tell me how many Jews there are in
the United States Senate who have never wondered how many Baptists or un=
churched sit in that body; and he included in his list a few unsuspecting
gentiles,

One reason to keep 8t it is that we remind the world of ideas and values
it would rether forget. A Jew brought with him an understanding of the Bible
which gave the lie to all the concordants between church and state which
sanctified class and clerical privilege. The Bible was a cross the imperial
church had to bear. Except for the so-called proof passages which presumedly
Foretold the coming of Christ, they did nmot want the masses discovering and
rellying round sn Amos or Isaish’s condemnetion of msll who sbused power; Paul
had made it seasy For the power elite to legitimestize their roles when he
prescribed @ high wall of separation between spirituasl interests and govern=
ment; "Aender unto Ceesar the things that belong to Casssr snd to God the
things that belong to God;" so tha medieval church sctuslly locked up what it
called the Old Testament lest the Faithful read end "misunderstand."

As m political outcast tha Jew found his politicel interests naturally
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@llied with the rebels, revolutionaries snd reformers who sought a larger
justice, As B believer whose religion begsn with the mirescle of the Exodus,
the Jew worshipped a freedom loving God Whe had declared that part of a
believer's duty was "to proclaim fFreedom throughout the land." The social
revolutionaries of the eighteenth and nineteenth century drew much of their
inspiration precisely From such texts and, by citing the prophetic vision of
an esarthly Jerusalem, a here and now goal, which would be achieved through

the overhaul of all existing political and economic structures, challenged
Christisnity's supernaturalism, its promise of pie in the sky, if everyone pa-
tiently sccepted malnutrition and sub jugatiomn in this life, The Jewish
messianic hope included Heavenly rewards but never let go of the possibility
of esteblishing Jerusalem as 8 model city. The imperisl church had locked

the Bible away, but the Jew kept these texts alive, and when Christians
Firnally read the Old Testament they ceme scross ideas of community, Jjustice
and rightecusness in tune with their new expectations. 0ld privileges were in
Fact mot sanctioned by God as those who enjoyed those privileges had claimed
al]l along. Unrest among those who defended the old order blemed the Jew for
the Bible snd its uncomfortable idess and sought to keep him quarantined lest
he spread his spiritual infection.

The Jew was never sean a8s he was. There are Flattering interpreta-
tions of our role in history as well as prejudiced ones. The French sssayist,
Jacque Maritan, described Judajism am “"like an ectivating leaven injected into
the mass" whose role is to teach the world "to be discontented and restless
es long as the world has mnot God." The drame of the individual struggling
egainst repression and tyranny in the Soviet Union focuses on the Jew. The
survival of the State of Isrsel has come to symbolize the struggle of democracy
to maintain itself in a world of nl:!.i.-:ull pre judice and ocily power, In a
world Full of rafugees thers are faw Jewlsh refugeess and, if Jews can help it,
rone steay so per ently. When @ Aussian Jew arrives in Iersel he is given ®
job end @ key to @ Flaz be




Cleveland he is given a job and an spartment. Neither the Holocaust nor Arab
WAFS have broken this pecple'’s incredible will to survive in dignity}] proof

to ourselves and the world of the potential of the human spirit. In a world
which is inoreasingly statist, the Jew represents the challenge of individualism,
Freedom of conscience, thoughtful perception and = higher purpose, Such =

view is Flattering but it must be recognized thet it is a symboliec role which

is affirmed. The Jew is not seen as he is, but treated mythicelly and investasd
with powers which he does not possess,

Around the dinner table I often hear my parents discuss whether this or
that Famous suthor or movie star or politiciesn is a Jew. We shars this sonse
of Jewish importance. They often refer to "Jewish power" in Washington,

Would that there was such a force. In the nineteen-thirties, when the
Jews were the boat pecple, rothing Jews said or did substantislly changed our
government's restrictive quotas on immigratien. A university may have a
sizeable Jewish errollment, but the administration will nrot give a second
thought about settimg registration on Rosh Hashanah or Yom Kippur, Would our
government sell sophisticated weapons te the Re jectionist Front States, Jordan,
Iraq, and Syria, if Jewish power were all it's puffed up to be?

dhere, then, did we get such ideas?

In part from non-Jewish conspiracy theories. In part From the observable
Fact thet our impasct on history hes besen far beyond what, given our numbers,
might have been expected. In pert from the biblicasl doctrinas of election, the
belief that God chose Isrsel for & purpose snd that we serve God's purpose
by obeying the Torah. "You are my witnesses, says the Lord," By our witness
others are led to appreciate the way which is Torah.

Unroll & Torah scroll te the sixth chapter of Deuteronomy to the Famous

¥

s profession of feith - "Hear, O Israel, the Lord our

line which is

God, The Lord i L:.-..p;. and you will note, even if you cennct raad Hebrew,
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The ancient scribel tradition lifts up the idem that when we recite the Shema
we witnesgé to our Faith in God and the Torah. A Germen philosopher of the
last generation, Hermann Cohen, put the witness idea this way: Jews offer
God their presence in the world, a presence which proclasims God's soveresignty
and casts suspicion on all purely human, political and ideclogicmel certainties,
We stand for the worship of the gracious end merciful unseen God egainst all
idolatries,

Since S5inai the Jewish pecple have Felt committed to = special mission.
The mission theme was articulated during the Babylonian Exile when Deutero-
Isaiah heard God say that a time would socon be at hand when the exiles would
return to Judea and, having acknowledged the power of God, would live there
as 8 compelling example to the rest of thes world, "a light unto the nations,"
He spoke of a Judea reborn, organized sccording to Torah law, providing
not only ® security to its citizens but a compelling vision to the world.
Jerusalem would by its existence and example suggest to other nations the
virtue of justice and Torah. "For out of Zion shall go Forth the law and the
word of the Lord from Jerusalem." Modern politicel Zionism is an outgrowth
of this vision. Zioniem is not simply & progrem For a plasce to which displaced
Jews come, but a vision of a just and enlightened community where the values
of the Torah tradition are realized in deily practice. The motto of the
First pioneers was the Biblical phrase, "Zien shall be built in justice."

Deutero-Isaiah’s vision was unique for its time. The spread of religion
by conquest and the sword, common in pagsn religions, gives way here to the
theme of conversion through the compelling fForce of axample, Hera is a vision
of & God who is concerned not only with His own but with the Future of all
peoples.

The Jews returned to Zion and, For the better part of = millenium,

maimntained th-ir state un:ll Aome destroyad the Temple (70 C.E.) and the people

wers sgain ﬂl.FIFlid- lhln Deuterc-Isaish's mission imegery had to be moth-

balled wl__#‘#‘ﬁa,w oy 'mlnﬂ be resstablished, & new mission myth emerged
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which centered on the power of Jewish worship:. In its Kabbelistic Formula=
tion, and Kabbalah precccupied the Jewish mind during the Middle Ages, it

was taught that an accident had taken place st Creation, part of God's being
had become trapped in the cosmos, caught up in material shells. Only the
prayers of Israel, particularly the prayers of the holy and learned in Israel,
could break open those shells, release ths imprisoned light, allow God's
being to become whole, and to gein the power to establish the messianic era.

A wounded world could not be healed without the faithful devotion oF Jews.

That's incredible.

All myths are to outsiders; but recognize it For what it was, an
attempt to explain the incongruities of owr experience, why God domss not send
the meseiah to a beleaguered, persscuted and Faithful pecple, and why Israel
should keep at it, Because we had a mission we were not what we seemed to
be, a small and impotent Pecple, Flotsam tossed about by the cruel seas, but
the people whose existence was critical to history. Without our devotion
mankind had no Future. The mission idea kept our pecple morally sensitive
and relatively sanas,

In recent times the mission idea was reshaped to conform to the con-
temporary spirit of sctivism. The original idea hed been if Jews would take
themselves in hand and maintain Zion in Jjustice, God would be plessed snd
crder up the Messianic Age. Now pulpits transformed the mission idea into =
morally bracing sermon which suggested thet it is the duty of the Jew, as heir
of Amos, to serve ;w_-_.t..lpplly the cause of socisl and ecoromic justice.
Wherever he lived the Jew would be the fashioner of the breve new world,

The Torah Wj'yu!ﬂu- neighbor as yourself.' The prophets
commanded, ‘righteou ness, rightecusness shelt thou pursue.' Political history

i - g r.'l- "o i e
with its persecutions es w : e N senslitized the Jew to injustice.
Your grendpanents KEasiel ' WAS to be without rights end denied opportunity.
They were Bomt Bael slse did they come to Ellis Island? In the United’
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among Jews, 8nd they cast their ballots predominantly for liberal causes.

Our~ Fund=-raising efforts on behalf of refugees and need esre legendary. Social
work has been a largely Jewish profession. Whether they werked for the rights
of Fectory workers, Farm workers or recisl mimorities, Jews sensed thet they
were sctimg as their religion encourasged, Had not the sages chosen the
Fifty-aighth chapter of Isaiah as a synagogue reading for the holiest day of
the religious year, Yom Kippur? "This is the fast that I desire: to unlock
the Fetters of wickedness and untie the cords of lawlessness, to let the
cppressed go freej; to break every yoke. It is to share your bread with tha
hungry, @nd to take the wretched inte your home; when you sese tha naked to
clothe him, and not to ignore your own kin."

Didn't they recognize that ®s ® mimority of cutsiders they couldn't
transform the world?

The old order was passing, the apostles of the new order often ﬁuut-d
Scripture and Jews were sccustomed to think of themselves as consequential .
1t was a time when Jews were terribly consclous of our ‘contributions to
civilization.' The conventional wisdom had it that civilization, then defined
by the culture of the West, grew from two sources: the religion of Israel
and the philosophy of Greece. Primscy in leasrning was given to Aristotle,
primacy in moral passion wes given to Amos. Jews had given to the world the
concept of the one Ged, the Ten Commandments, the hope of immortality and the
concept of humanity. "have we not all one Father? Has not one God created
us all?" They had provided the prophets whose uncompromising commitment to
justice sparked the current reform. Jews had a leading role in shaping the
modern ethos, Mahler, Freud, Einstein; and in the reform of the old order,

Lessalle, Marx, Brandels. So many Jews were among the pioneers of nuclear

physies that the Nazie mocked it ee Judenphysik until they found out its im-
portance. Fﬂwm 'Ehlt ‘i“"! P!lll-ll won the Second World War because
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remember being shocked at his diatribe, A World Without Jews,

Marx lived much of his life in & London filled with poor Jews, Nothing
in his writings shows that this man, whose soul was cutraged at the institu-
tions which crested urban poverty, ever saw or cared sbout the Jewish poor
who lived on his doorstep, Why Merx was prejudiced against his ancestors I
leave to biographers with the suggestion that the world’s tendency to dismiss
unwanted ideas as Jewish places a heavy burden on Jews who want to be heeard,
For our purpose, since the imprint of our envirorment is indelible, the
intellectual and social concerns Marx evidenced were in some measure a re-
Fraction of the religious world of his Fathers.

I am sllergic to excessive rhetoric. 1Is it reslly clesr that thers
would be no one to light1thu way if Jews were not around? Twenty-five
centuries ago only Israel insisted on human worth and humsn equality. Today,
thank God, there are other sensitive and concerned groups who encourage their
Followers to resch beyond self-serving political philosophies and familiar
Béciul attitudes so as to reform the old order. There is the Courageous work
of the Mother Theresas who work in the slums of the world. There are the
experiments in social democracy of the Scandinmavisn countries and the volunteers
of the Peace Corpa and Vista. There is the rnon-violent gospel of racisl
justice cherished by the disciples of Martin Luther King.

The value of Jewlish survival can be discussed in st least two non-mythic
ways: the sctual rether than the mythic consequences For the world which
result from our continued Iﬁil‘iﬁl’ﬂ:l as Jn-, a measure of some conseguence
but one that cannot bes ilkiﬁiiﬁnuﬁiilIri and the consequence For Jews which
results from our h‘ﬂl‘d'wrﬁl% Jewish tradition. This latter point is
For me the nr{i@ﬁi@“iﬂjy’“‘” - iy '
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to say, "The miracle is not always recognized by the cne who is its agent,"
which I take to mean that our existence @s a people has importance, but that
God is nmot sbout to tell us precisely how we sre important. Our sages also

said: "Sanctify yourself before you seek to sanctify others." The traditional

messianic vislon has it that in the end of days the many will Flock to the
mountain of the Lord. Why will they come to Zion? Because those who live
there will have built their lives sround Toreh values. The story was often
told of B young rabbi who set out confidently to save the world. Repeated
dissppointments taught him that this tesk was beyond his capacity, so has
reduced his expectations. He would kindle the fires of Ffeith in his congrega-
tion., Despite his best efforts many remained urresponsive, Agein, he lowered
his sights. He would raise his Ffamily in piety, but each home has its prodigsl.
At the end of a long and industrious life the rabbil realized that the ona
accompl ishment he could guarantee was the cultivation of his own soul. The
hope that owur efforts are consequential encourages us to do more, but we

cannot be certain. We da what must ba done.

I have been Fortunate in my profession and Family and there sre times
when 1 say to myself, "take it easy! Others can see that integration occurs
paacefully or that a decent welfare program is enacted;' but when the Sabbath
comes, and it arrives each week, and the Haftarah is From Amos of Isaish, I i
know that I canncot be one of those who are at ease in Zion. 1 hold that the

valus of Jewish survival is best established in terms of the growth, sensi-

tivity and maturity which the Torah tradition mekes available to those who

opt For the Jewlish way of life. There is, or can be, a fFormative tension

between traditionsl ideas, familier institutions end the "1I" as we reach for

a vision which helps mwﬁmﬁm of life and s wey which affords grace
and Er'“ﬂ‘ﬂ'-‘ Len N i

#
The problem with the modern mission stesnce is that it emphesized ® '
orming pieties which elone can provide en |

grow, not only in knowledge but in under-
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mot only in swereness but in holirness. You will rnot Find in our literasture
the image of Don OQuixote setting out to overthrow sl1 the evil of the world
with = broken lence, a garrulous friend, and a swaybacked horse. For all
our knowledge our world hes not been particularly successful in providing an
environment in which ;hildrun can grow up into balanced, wholesome and
csensitive adults, The education of the whole man has been neglected For the
education of the technician, the soldier, the faithful comrade; the patriot,
The home has been reduced to an economic unit, and many parents off-handedly
relegate to others many of the responsibilities of training and guidance.
Much in our enviromnment encourages us to compete, to mistake possession For
happiness, to eccept the inevitability of wer, to pess by an injured person
lest we be sued,

The Torah tradition refracts other values: a way of life which insists
and emphasizes that the soul of each child is precious and that our purpose
is to serve God, mot the machine, the party or the state. Our classic texts
are biographical and humane rather than scientific and technical. Our classic
achievements are a sensitive home, a truth-seeking school, and a synagogue
searching for God. Owr religion is & sanctified way of life, ® culture which
sets as its goal the disciplined man, Fully informed, spirituslly independent,
but socimlly conscious and morally bound te the commandments of God. Such o
culture, if it is seriously pursued, justifies its existence.

Asbbi, thoses are big, vague words, snd I'm not sures thet they're not
just words. '.Hlﬂ“lilﬂﬁﬂﬂﬂ*it'ﬁﬂifﬁﬁﬂﬁh I found some things I egreed with

and many 1 did .m'ﬂi-:WMml:Tﬂ-udlnd skimmed a page or two. ,

T & P -.-|.-|

It seemed to desl with the minutis of rituasl and with such non-religious

metters ss torts and contracts. Where do you find such hi-falutin’® idess in

ves, as books on my

time mnd plece, cleseics i{f you
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an environment which is no longer ours., To read a translation of either an-
thology is to find oneself reading material, some of which is familier and

some passing strange, slternately stirring and bering. There are all those

'begats' at the beginning of Genesis and a complex discussion of the precise
time For the recitation of the Shema Ffills the opening chapter of the Talmud
which, to guote one student, tells me more about that arcane sub ject than I
care to know.

Torah and Talmud are books and they are also beginnings. The reading

and interpretation of the Torah was and is the central sct of devotion in

the synagogue. The reading and interpretation of Taelmud was and is the

central act of devotion in the yeshivah. On the one hand both anthologies

are archaic documents fFull of rules we have outgrown or find unscceptable,
and on the other the power of their transforming themes is such that each
generation hae read with benefit and sensed a vision splendid. We no longer
burn witches; indeed, it is doubtful if Israel ever did; but the Bible's
attack on megic, necromency, whisperinmg charme over wounds, and like super-
stitions remains & challernge te ow Age of Agquarius. Our lives are governed
by the common lew rather than rabbinic norms, but the fundamental principles

of the Talmudic system challenge many common juridic practices. HReports on

torture as a8 meang of criminal investigetion ere rere in Jewish records and I
police br;tllitr almost unheard of. The reason is simple. Under Talmudic
lew @ mmn cennot be Forced to testify sgainst himself, and even voluntary
self-imcrimination is not accepted ms evidence.

Dut of the Torah emerge themas which afFfirm the unity of God, and ' ,
dignity of man, the imperative of community snd a political vision based on

Freedom, hats set out boldly the imperstive of e

clessless

rder. No one is above the

2en no longer sccept literally
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Torah's Instructions remains just that - one of the mysteries on which our
Faith rests.

Ancients sanctified the moments spent at the shrine. Jews were en-
courasged to sanctify every moment of their lives, The structure of his com-
munity, the way he conducted business, the way Food was prepared and saten,
the relesticonship of husband and wife, sl]l were divinely mandated and spiritually
significent, "In all your ways acknowledge Him." There was a blessing for
every occasion, and this multiplication of pious expressions was not a way to
gain merit but a signal thet a stendard of holiness should be involved in
all that we do. Marriasge was not simply 8 sexual arrangement or an arrange-
mant of property, but kiddushim, a8 sanctification of two lives. Farming was
not sowing and harvesting but careful stewardship of God's creation. We

think of the marketplace a8 8 jungle where the only rules are to survive,

make a profit and not get caught, Business was not making out but the honorable
management of production and distribution conducted according to Torah stan=
dards, ' just weights, just measures." God's standerds spplied to commerce,
politics, marriege, indeed to all of lifFe. That's why the Talmud deals with
commercial matters., HNeither Torah nor Talmud gave any ococcasion to argue that
business or politice were governed by a different set of rules than one’s

home or religious liFe.

There is & rule in w that cities of refuge are to be desig-
nated in the Er-u-fi | ane gullty of unpremeditated murder could

flee and escape r  ssems quaint and some historiesns doubt

that such cities lished; but the idea suggests a r:-ntra].
element in '- Wﬂh In those years there were no

f & men wes murdered his kinsmen

city poli

3 ® certain crude justice in
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some couwrt or shelk took over From the posse. Whether such cities actually
existed is not 28 important as the Fact that this rule did, and its existence
focused judiciml concern on due process, change of venue and a fFair trisl,

worthy concerns indeed, and ones which were fFully and sensitively developed

in rabbinic thought because it was clear that God wished them to ba.
The Torah mandates a shrine-based sacrificial cult., Few of us would

want to teke part in such worship. Maimonides didn't either and carefully

explained that God had authorized sescrifices because it was the Ferm of worship
familiar throughout the ancient Near Esst. '"Man by his nature is not capsble
of asbandoning suddenly all to which he was sccustomed." Even God makes haste
slowly. The Israelite shrine was a typical West Asian building where familiar
devotional rites, libations, incense burning, prostration, took plece; but
there were differences. In every other shrine there was an inner room whers
the cult's imeges were kept. In the Temple there wes Bsn inner room, tha

Holy of Holies, where nothing was kept., It was an imageless space, designed

to remind people that God is spirit, not Form, here, vet averywhere.

Leviticus is Full of shrine regulastions, but the prophetic books in-

sisted that religion dealt with more than the shrinma. "Who has asked this of
Yyou to trample my courta? Bring no man vain oblations. . ." It is essentisl ;
Judaism that our responsibilities to others take precedence over our re-

sponsibilities to God. 0On the Day of Atonement we must First meke our peacs

with those whom we have wronged or maligned before we can confidently ssk

God For Fﬂin M#m six divisions of tha Talmud desl with the i
Temple and its ¢ ’ ,m studied in the yeshivot, just as }

most of us sk

omitted h!u"' W

the Pﬁmhﬂb;':
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the shrine King Solomon built in Jerusalem,

Dispersion led Jews to create meeting houses in their varicus settle-
ments where they conducted public business and recited the songs and liturgy
of the central shrine. With the d;ntﬁuctiun of the Temple, the synagogus
became & sanctuary and @ new religious institution emerged. The Temple had
been hierarchal. In the synagogue snyone could lead worship. Architecture was
importent to the Tenple whose dimensions were said to represent the propor=
tions of the cosmos. The synagogue was simply a room. The Temple had to be
in Jerusalem on Mt. Zion. Synagogues could be any place. Since Torah
reading and the psalms were central parts of the worship, the Jew was con-
stantly reminded of his tradition's teschimgs. Facing Jerusalem during his
worship, he was reminded of his messianic hopes. Just as the Torah was the
first Scripture to be treated s en open book and not the monopoly of priests,
so0 the synagogue was the fFirst democratic sanctuary whers anyone might teach
or preach and mo one did your religion for you.

D.K. I accept tha idea that the Biblical and Talmudic spirit were
transforming ones and that they inspired a long-lived and vital tradition,
but today these ideas are common property. The Christisns cleim the Bible
Far thamselves. The Koran includes Biblical themes. The common law protects
the individusl as much as Talmudic law. Isn’t the work of a sepesrate Jewish
community over and done?

Toreh civilization has naver ceased ocreating new and stimulating Forms,
mor have other ﬁ*m ceased borrowing our idems. The mosque and many
Forms of the F

?Ji‘h‘nﬂ--d the synagogue by patterning them-

selves on its open and ¢ ratic structurse. HAsbbinic Judaism mandated

& firet community-wide educaticnal

public school systems.

ministure welfare states,

-l



Families) and many & nineteenth century reformar blueprinted his welfare
state after the modes of what he saw in the ghetto. In Cleveland, as in many
American cities, the concept of & combined charities campaign was borrowed

by civiec leaders impressed by the way local Jews orgenized to teke care of
their own. The progressive social movements of recent times drew on the
langusge and imagery of the prophets and just as many of the Protestant
leaders of the enlightenment had consulted Hebrew teachers to better under-
stand the Bible, so meny sociel reformers quoted the prophets., As soon as
political emancipation allowed Jews to plunge ilnte national issues they did
20 in proportion Far beyond their numbers and long before they had enjoyed
many of the advantages which now, Ffor the first time, were avaeilable to them,
Taday, though it is harder to pinpoint the effect of corporate Jewish life on
the world at large, the kibbutz movement has played a seminal role in man's
experimentation with voluntaristic communitarian societies.

You're back to "outside' talk,

Aight, but it suogests creative capacity of the Torsh tradition, that
all that energy is spent and I fFind it hard to belisve. As I've said I agree
that the bottom lime answer to 'why keep at it' is that there's no batter
religious vision sround which te wrap your soul. My argument is simple:
since you must, in sny case, open your soul to a religious vision, why not to
one of proven worth? Your great grandfFather never asked the question. There

were no options. idition was his destiny and being a Jew taught

himhnuwhm

ourselves unlab d persons. "sh tradition is going to help shape

e =

ons, or think you have. Oeep down we Feel

your life you wi
ihat I'm ssying ie simply: it's werth it,

_-:;ﬁ:. o meke & deliberste choice to open yourself up to it.
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Chapter S
THE TREE ANO THE RIVER
We had had a good night's sleep and breakfast., Jt was time to let out
the questions which had festered overnight.
I'm confused. 1 hear telk sbout Jewish idantity, Jewish values, a
Jewish weay of life and conflicting images come to mind: a youngster playing

baseball with & yalmulke on his head; a bar mitzvah service in a congrega-

tion where almost everyone is bareheaded, = petition signed by a number of

rabbis supporting a woman's right to have an abortion on demand, a rabbi as

the keynote speaker at a Right-to-Life convention. At my bar mitzvah
grandfFather said, "Always be » good Jew." Now I'm mot clear what he meant.
Can there be different ways to jew?

Our grandfathers were two generations closer to old world ways and
guite comfortsble with a Judaiesm that derived its religious and cultural
values From the distant past, provided orientaetion and coherence in the
present and let them face the Future with a fFamiliar hope. This old shoe
understanding of the Torash tradition had provided dignity and survival for
centuries, and those raised within this successfully functionming culture had
no difficulty defining themseslves or their religion. Your grandfFather
probably hoped you would be proud of your heritage, practice Judaism in the
way he knew and be sctive in Jewish sffairs.

Traditional e still sngeges meny, but others would describe

themselves "7”ﬁﬂﬂﬂiﬁiﬁﬂﬂ“!nﬂ srs non-traditional in their observence. In

the old '“Flﬂyggﬁﬁ'ﬁﬁ;ljﬁh“ﬁgﬂiﬂﬂ!i others indifferent; some learned and

others Ii.qq ; some fervent and some skeptical; but no one doubted that there
F inab)] wish wey of life. If you had & question of prectice you

o R
cok up the snewer in one of the menusls like Joseph Kero's Shulhan

es, to be sure, oh minor points end veriant
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loyally held., Orthodox and Conservative congregations celebrate most ma jor
holidays Ffor two days; Reform observes only one day. GSome Jews keep kosher
but rarely attend worship. Others attend regularly but make no attempt to

ceso the dietary lmws, There is a Jewish State ploneered by Jews, some of

whom will mot enter a synegogue of any kind, Either we read out all non-

orthodox spprosches es misguided and heretical or we accept the Fact that our
community is no longer of a mind and that there are significant reasons why

various groups are reshaping their understanding of the Torah tradition.

{ respect those who hold to the older view but I do not look at the

Torah tradition in the same way they do. They claim that God intruded in

history at a particuler time end allowed Moses to mediate His, God’'s word,

amd that these are the only complete and fFinal directions from God we have or

will ever have, is a static idea inadequate to our time and, in Fact, an inade=

guate description of the religious history of the Jewish people. There were

~rophets after Moses., The Talmudic sages were scholars, but many were also

tell them how to

mystice who "saw" answers or "heard" a bat kol, @& volce,
interpret Torah, The Torah tradition has been snd is an evolving religious

civilizetion, an outgrowth of the Founding insights and of an unceasing explora-

tion ard redefinition of them. The Torah tradition is a process which con=-

L |

tinues to ba sffected by the Ffounding words but has moved irrsversibly beyond

its original Formulation.
How can Torsh be the sams, yet not the same?

You sre thinking of Torsh s & scroll., Think of Torah instead as =&
living tradition. Everything that is mslive is in the process of change. The
image of the adult as simply a larger version of tha child, though it seems

commonsensical, in fact, is not true., The child hes immunities absent im

R N T
the sdult and tha -l:lul:llm a lil.l,lnul.-tn.r- and nervous system quite different

from the nhlld‘-'!g ,} _' puberty snd snd sdolescence, Fundamentsl physicasl and
| ' M” 'l.'l'ii'lh‘t grows into
h tradition is
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s living system so it is mot surprising that the prectice and presentation of
Biblical times grew and changed into the rabbinic tradition and continues to
grow and change even in our day.

Judaism is not & set of ideas and rules which have been known ever
since Moses received s complete Torah from Godj but a dymemic religion which
has developed out of the original moment of meeting and cut of the reflections

and religious experiences of all those to whom that original meeting has

remained significant.
which suggests a Fixed

incidentally is & term

To make this point I tend to avoid the term Judaism
set of ideas and preactices constsnt over time and,

First applied to us by outsiders, and use instead the

term, Torah tradition, which suggests a process of ongoing commentary on the

Founding themes. In its most specific designestion Torah describes the scrolls

of the Five Boocks of Moses, Genesis through Deuterornocmy, which we keep in the

erk; but Torah has broader meanings. Torah comprisas all that came to be

considered as revealed, the written as well as the oral law, and all serious

commentary on that revelstion. Many use Torah to signify =11 Jewish learning.
Our people’s specisl snd mysterious word is the Torah and so is all that we
havae Foumd that word to mean.

Etymnlngic;lly, Torah derives from a Hebrew root which meant to shoot
It came to mean to instruct, hence, Torash is God's Instruction.

Bn arrow.

Torah provides a structure For 8 living community 88 well as its 1r.|'l'nr-ming
ideas., The Familisr Torah text expresses not only matters of theology such

as monotheism but practical rules such as damages due if a Farmer's ox gored

his neighbor's cattle, thus, it provides a fabric of meaning as well as & Fabric
of communal narms Mﬁ considerations which ere relevant to the living

community.
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way the Torah tradition has evolved, continually draws new meaning out of the
Word. When I am asked, do you believe in revelation, my snswer rests on thes
mysterious power of the Torah text to remain insightful and challenging, and
1 am not afraid to cell that abolutely unique capacity, no other ancient text
has it, divine,.

IF one understands the Torah s I do, as a beginning rather that a sum=-
mation, as a living and emerging process rather than as a religion fixed in
Moses' time for sll times, we have to face as honestly as we can your questions,
what is suthentic in the Jewish experience. Over the centurles there have been
all kinds of changes in the people’s understanding of Torah and many a struggle
over ssch transformation. The Karalites who accepted only the suthority of
the written Torah charged the Talmudists with having added fForeign material
to Moses' law. Today the shoe is on the other Foot and Talmudists charge
liberal and conservative Jews with the same crime.

Though some who are orthodox Find it difficult to credit, many who do

not Follew 211 the rules of the halacha Feel themselves loyal and observant

Jews., The more traditiornal-minded look at our history and see & fFixed system
handed down the generations by an unbroken chain of teachers.
Some years ago I was asked to write the article on "Heresy and Heretics"

for the proposed Encyclopedia Judaica. A heretic is often a firm belliever

who simply does not contral a majority of votes at the synod] so 1 wrote, F
"The heretic may be bitter or cynical or defiant, but he is not an apostate
and often beliesves that he represents true Judasism.," The preoof I received

contained thisa r-u.{I-Ill.w. M"The heretic may be distinguished From the

apostate in that IIMHF%%Idl beliefe which are contrary to sccepted
| a5l =  —-—
doctrines, he lhql not r :' - ':"I'I_i_'_il religion entirely." My editor was not
J J.'"' .._' -h '4 ,'-.'.__I._:. . - B .!;.'-.'- P g T ot *
willing to Fece the possibil uﬂm rabbinic Formuletion of Judeism was
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Karo's text, The Temple was served by hereditary priests. In the synagogue
priests have no significent authority. There weas always change but the need
For certainty is powerful and the rabbis did not have the mindset to call
change by its right name.

There have been differences over time and sharply divergent attitudes
among contemporaries. Biblical Jews enjoyed worship full of pegesntry and
centered on sescrifices. Two Biblicel prophets, Hosea and Isaish, condemned
such ritual as misplaced duty: "Who has asked of you to trample my courts 7"
The Pharisees affirmed the resurrection of the body, the Sadducees denied
this teaching. Some Telmudic sages insisted that the messisanic age will diFfFer
From ow age only in that there will be an end to Foreign dominetion over the
Jewish State; others swaited m messianic age in which human nature and the
social order would be transformed. In the eighteenth century the Hasidie
movement shaped itself asround mirescle-working salnts while other rabbis de=
nounced these wonder-working rebbes as cherlatans.

Modern liberal movements are not the first tb6 read Toreh and come to
new understandings of its meanimgs. It's been a ceaseless process. Biblical
law permits slavery, although it prohibits lifelong indentiture. There is &
Six=-year limit. Later, when cities and trade expanded and free labor esmerged,
the sages made it clear that owning slaves was morally unscceptable., The
Torah was read, correctly, as a protest sgainst all forms of slavery snd
bondege and the spirit of the law was allowed to cancel & more litersl previous
understanding .

Slavery is no longer a live problem, but woman’s rights are. Treditioral

Judaism llpﬂ'w_m and women in the synegogue, forbade a woman to appear
as 8 witness in civil ".____:.,L_._-____,li seax differentiated roles, " a woman

of "'I"'-.lﬂl". ._;'._=_; . WY ._ - W}'ﬂl“ but the Torah also speaks
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balcony in an orthodox synegogue represents s Torah understanding regressively
efFfected by the harem mentality of the oriental world. There is no rule in
the Torah that a woman must be treated as an inferior or relegated to house-
wifely roles; indeed, the equality of persons could, by a differently Focusad
exegesis, be derived from one element of the creation story: "mesle and Female
created He them."

The revelation of the covenant to Moses and its acceptance by lsrael
is the founding and controlling myth, but this myth cannoct be taken as a
fFactual description of what emctually happened. Critical scholarship has
proven that the Mossaic lew is & mosaic and that the Toraeh is an edited sn-
thology of various Israelite traditions; but this is not to say that the
Torah was @ priest’s fabrication Foisted on an uneduceted armd rude mass or
idle Faction., Not at all. The Torah is a distillation of a religiously
talented people’s religious awareness; Sinal is an insightful myth. Myth,
need I remind you, does rmot mean Fancy or Fiction but a sacred story; a vision
of the world as it really is, life as it really should be led, and ths Futurse
as it really will be. A myth may not be literally true, yet Far truer than
the pressntation of a series of Facts.

Didn’t the rabbis recognize those charges For what they were?

Na, They prlfiﬁrldsﬁﬁﬁgﬁhu-iv- of Jewish history as a continuing un-

Folding which increasingly ed the Torah's depths but did not alter

¥ ooy P

Fundamentally its tﬂtﬁﬂ' .:"-L'.-.:;-"r tesk of emch generation is seen as that of

applying the principles implic
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We have ten Fingers, so even illiterates can tally such @ sum. The ssges
eaid God decreed the minyan. How s0? A Torah text, "how long shall I bear
this evil congregation," dermources the spies who warned the tribes not to
attack Canaan. There were ten such spies From which it fFollowed that God
meant that 2 congregation should consist of at least ten.

Hhy weren't women counted?

There were no Mata Harls among the egents.

Such commantary allowed you to find what vyou need and "krnew’ to be

Torah without any sense that the Torsh wes being tampered with. If there was
no available text the letter of the law gave way to its informing spirit.

The Torah requires that all debts be cancelled on the ssbbstical year. This
rule was an attempt to protect poor farmers who had to borrow ssch sprimg for
seed From Falling hopelessly intc debt if they suffered several bad hervests.
Often, such unfortunates had mo alternative but to sell themselves or members
of their family into slavery. As urban society begen toc emerge and as monay
replaced barter 8s the basis of trade, this humanme rule began to be counter= ;
productive. As the remission year, the seventh year, spproached, interest
rates began to go sky high and quickly passed the point where Farmers could rot
afford to borrow for seed or tradesfolk to buy rew meterisls, Subterfuge
became widespread until, in the first century, the rule wass gotten sround by

the use of carefully crafted legml devices, written so as to safegusrd the |

letter of Torah law while, at the same time, permitting debts to run through
the year of release. "“ |
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In Karo's day writers often used the image of a tree as a model with
which te describe the orgsnic development of Jewish life. The seedling had
besrn planted at Simpei. Over the centuries the trunk had thickened as each
generation added its understandings of the basic truths, Faith in God's
existence and oneness. Over the years the main branches had lengthened and
become more solid as commentary added detail to such themes as Free will,
oravidence and the messisnic promise which grow out of God's ravalation of
His mnature, Each season the tree leafed and later shad its leaves as com-

munities developed customs peculiar to their circumstances and then, under

new circumstances, changed or abandoned these,

The image ie an attractive one for those who draw encoursgement from
the idea of eterrnal verities, through it all the tree retained its original
shape, but its appropriatensss as a description of what sctuslly occurred must
be questioned. Imagine Moses resurrected among us and on & visit to the most
tracditional synagogue in the srea, Ask yourself what his reaction would be
to what he would see and be told about the religion he had helped to found.

Synegogues developad a thousand years after Moses' death. The First rabbi

was ordained more than thirteen hundred years sfter Mosas amnointed Asron as
High Priest. IF I took Moses to the Ark snd opened the scroll which bears his
name, he could not read it. Thea Terah seript, though antiqua, uses an alpha-
bet which emerged saveral centuries after his death., It ls even doubtful he
would runnnniﬂﬂ%qli since the Torah did not achieve its present form
until perhapSlESVERERdrad yesrs: af ta= hls death.

xd =

1 would replace the tree image with another. I look on the Torsh !
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tradition as, indeed, I look on all the major religious traditions, ss e |
mighty river, sey sippi. The Mississippi begins as & small stream '
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which emerge at the Mississippi's source esctually resch the Gulf. Some are
lifted away by evaporation, Farmers draw water Ffor irrigetion. Cities draw
water To SUPPOrt their populstion., Other waters mix into the stream. The
rains Fall. Tributaries mingle with the original stream. The Mississippi is
a single river but as it flows it changes its aspect. Sometimes it runs
calmly for miles., At other times it races through rocky rapids. In Jewish
life there have been quiet and uneventful centuries and times of dramatic
charge. Much of what existed in Abraham's day is no lomnger, but the mighty
stream Flows on, I can locate the Mississippl on the map and I can bathe in
its waters but I cannot deny its changeful nmesture. The Mississippi Flows in

a single direction, drawn on by the fall of the land and the spin of the earth,
by God's hand, The Jewish experience Flows into history, drawn on by changing
times, the changing needs of Jewish life and God's creative purpose. The
presant emerges out of the past, but is not identical with it.

The Torah's symbolic role is to suggest coherence and continuity. The
Torah's mactual text provides the conceptual and calendrical skeleton of Jewish
liFe, ESpeciFic holidays and the Sabbath sre mandated by the Torah, but we
celebrate differently than the ancient Isrsslites did and we interpret Torah
larousge to other purposes. The past hes force, the current flows in one
direction, but it is the confluence of current with our needs and interests
which determines the shape of Torah in our time.

Just as the ﬂlﬂ@;Wiﬂﬂ is subject to verious kinds of inter-

pretations, some stri ' some 1 and many a Supreme Court decision hangs

by a constitutior ppting For his understanding of the spirit

of the law rather o y*wﬂ'l life has been inconsistently

consistent, Kabbalists hav ._.'~' ' “_ > the Torah incredible descriptions of
=
Eﬂﬂ:’ﬁ. a:-_; : 'ﬂ.' of tha final Judgment,

‘are not the First
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meaning, but every letter, snd even the white space around the letters.

A contemporary midrash describes Moses' hearing of this sege's fFame,

visiting one of his lectures and being utterly puzzled by interpretations of
Torah which were completely foreign to him. Many modern interpretations mark
a radical break with rabbinie understandings which had been supported for
centuries, but that rabbinic consensus itself included interpretations which
were quite different from Israslite understandings. The Torah stipulates
capital punishment for a variety of crimes. FAabbinic lew discouraged the
practice. They did not stop teaching the old law; they simply created due
orocess procedures which limited enyorne's exposure to the death penalty and
ware so successful in doing so that it ceme to be said that a rabbinic court
which carried cout & death sentence in a century was a murderous couwrt.
Witches were not burned despite the Biblical mandate, and the laws against
idolatry were interpreted so that they did not apply to Christiantiy.

Why are recent interpretations so different?

Blame Dr, Einstein. No mindset is adequate if it does not provide for
tha fFourth dimension - time, and the time element Forces us to question all
claims to immutebility. As long ®s Plato and Aristotle were authorities,
thinkers were confident theat such terms as justice, freedom and duty were con=-
cepts which could bes truly and finally defined; consequently, there could be
Formulations which could be spplied to 8all situstions. Today dislectical
thought has replaced Fixed systems. The dimension of time, the perspective
of the ocbserver, must slways be considered. We move in a world whose kay
terms are development and diaslectical process. When I speak to business folk
1 draw =an anslogy to the change From profit and loss budgets which represent
an srbitrary w"ﬁ freeze a businesa’s Financial position at an artificisl
moment and the newer auditing procedures which deal with cash Flow and present

#t pleture of the visbility of the business.
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When a craftsman throws a pot and then bakes it in & kiln, the pot is
transformed From idea into an :I:'.l-bj&l:!: which now exists independently of the
artist. Some analoglize the Torah to such a pot. They seem to thimnk that
God dictated the Torah scroll and that it mow exists apart from God, Thet's
not my understanding. God cannot be separated From His word. Torah is never
independent of God but continually emerging and dependent on Him.

I understand why you are uncomfortable when I suggest that our special
and mysterious word may not be the truth, ths whole truth and nothing but the
truth, We gemble our lives on & religious vision and want to Ffeel that it
is beyond doubt. Anyone who teasches an undergraduste survey course in re=
ligion knows that each year some students go through a crisis of Faith when
they learn that modern research takes for granted that the Torah was not
given in its present form to Moses or that the Gospel documents were edited
long efter the events they purport to describe; in brief, thet the truth is
not as they had been taught in Sunday School.

: Truth comes from a vocabulary of Fixed terms which are now denied to

us, Truth is a judgment on the full accuracy of a statement and modern
philosophy suggests that the only truths of whose accuracy we are certain are
those which aspply to systems like mathematics which ere our own creations.
Whern we deal with nature and human neture which are God's creations, we can
describe process, 'how', but cennct explain purpose. Why? 1 Ffind the Torsh
tradition lnllﬁhtfuﬁ-?'w:ﬁi. wise. It offers me important hints about
the mystery we ﬂﬂlm but it does rot reveal to me the whole truth.

ngs we wi " know and in many ways it is all For the better,

Many a head has be ed becaus ‘ﬁf the truth claims advanced by
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letters. The Muslim insists that the angel Gabriel brought Mohammed the Book
of Aevelation and that the Koran represents his full copy of God's book in
Rod's own language., Those who believe they possess the truth inevitably
ascribe the indiffFerence of others to congenital incapacity, invincible ig=-
rorance of the work of Sstan., Truth claims like gold mining claims in the
0ld West can lead to bloodshed.

To suggest that these scripturess are not literally true is not te argue
that these claims are fFalse or were deceitfully advanced. In each case ideas
of transforming power entered a people’s consciousness at a particuler time
end aFFected, and continue to affect, the lives of millions. A generation
ano the sophisticated dismissed revelation talk as the invention of priests
or as the delusions of the demented but we have rediscovered the deep well
of perception and insight which lies behind and beyond reasson., We ascknowledge
sources of understanding which are lodaed in the left side as well as the
right side of the brain.

Frocess words like perception, insight, heightened consciousness, are
not so imoerial in thelr implicetions and allow me to appreciate the spirit
and the mind of those who do not Fully share my views. 1 prize my Torah
experiences and have been enncbled by them, but since I do not claim that
these exhasust truth, I can see other religions as offering more than a pack
of lies,

Moreaver, truth is not all it is generally cracked up to be. The Chris-
tian Gospel's promisa: "‘"fﬂrl-l:__ .,..Jl w the truth and the truth shall make you

free" [John B:32) ir au_ -'3 hut ®m misteken one. I know the medical
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hunan activities, is impervious to the Flow of life. Clearly, this is not so
and, in point of fact, rabbinic Judaism insists that though the revelstion is
Full and krnown, the Torsesh exists, man's comprehension of revelation is never
complete, The essentiel and unceasing Jewish ectivity is commentary, which
is mo more or less than the exploration of Torah which ellows us to glimpse
the light but mnet Fully possess it. Though Jews study the Torah wuntil the
messiah comes, we will still mot understend it all, and one of the tasks the
Folklore assigns Eli jah as that age dawns is what has escaped our ingenuity
and lesrning.

If the Torah isn't truth why not scrap the old text and start Fresh?

Because we would be breakinmg the tradition and, in Fact, starting & new
religion.

Gershom Sholem has defined the quintessentiasl Jewish attitude, the way
in which Jewing is done, as Talmud Torah, as the process of commentary on the
original revelation. The Torah contains various kinds of literaturse, rules,
commandments, poetry, histery, proverbs, many of which are not necesssrily
integrated with all others. 0One sensas a single spirit in the Torah, but the
text is rich, varied and compelling:. God is in the deteil as much s in the
sssumed synthesis, and the g?tlil Forces us to eccept complexity and spparent

contradictions even as we ssarch for clear guidence.

AfFter my First eritiesl course in the Bible, I was ready to dismiss

Seripture as an -:,;'_'_;_:.m ﬁﬂiﬁn eF myths and legends. Martin Buber

L e .-.-'.-" Y
taught ma to see Torah as the record of a series of meetings betwesn Israsl
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its truth,

The guestion is rnot is the Bible true, but in what sense is it true,
There was no six-day Creation. HNosh's ark did not land on Mount Ararat. The
Torah'es description of the architecture of the Tent of Meeting does mot dis-
close cosmic secrets, No Torah text contains in secret code the date whean
the messiah will arrive. The Torah is not an sll-inclusive encyclopedia.
You will mot find E = MC e anywhere in its texts. What you will Find is wis-
dom, hope and the power to stimulate unceasing religious creativity.

Aevelation is not an invention of crafty priests but a word which
describes a8 people’s surprise at some unexpected insight into the human con-
ditioen. The investigestion of Freud, Jung, Eliade and & host of others havas
helped us see that our Fathers were wrestling with the limitetions of language
whern they said unself-consciously: "Thus says God." How else express their
certainty that they had seen what they had mot krnown before? How else express
the rush of certainty which cleared up confusion? How often have you worried
over a decision and thought you hed put it out of your mind only to Find that
the pieces came together when your conscious mind was busy with other problems?
The prophets were not babblers who, under drugs, said anything which ceme into
their minds, but scber and responsible citizens who puzzled long and hard
over the conditions of their lives and who Found thaet the pieces ceme together
in an unexpected vision.

Beck to squara cna. I1f Torah alwaye ie in the process of becoming how
can we define its teachings?

1f by definition we mean prassnting en unchanging likeness, can't we?
When the Torah sits for its portrait .lﬁh srtist paints a different plicture.

A little over a hundred yesre sgo Semson Raphasel Hirsch, Zacharias
Frankel and WW Wiﬂ in German Jewry and Fine scholars,
' ing the essence of Judeism. Sameon Rephael Hirsch was

el advocated slow, deliberate change .
npion of radical reform. Each said some interesting
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things about the nature of the Toreh tradition, but an putsider reading these
threas books would have wondered if they were describing the same religion.
It was like the Englishman, Frenchman and German describing an elephant; each
caw what he was prepared to ses, 8nd none succeeded in defining eny objective i
critaria which would enable another resesrcher to arrive at his conclusions.
Their countryman, Heimrich Graetz, the most famous historian of the
PAACMATIC T, i

Jewish people of the day, reviewed these works in a progremmatic essay, "An

Introduction to History" (1848), and in which he made it clesr that each had I

read into the Torah tradition exactly what he was prepared to Find there.
Samuasl Hirsch, the grest liberal, described Judasism ms open-minded, non- |
dogmatic, this-worldly and committed to civic reform. Samson Aaphael Hirsch,
whose major sccomplishment was the crestion of a modern orthodoxy, described
Judaism as an all-smbracing and emmobling rule which delineated God's will

and =o =mllowed man to get beyond the confusions of this life and lead a

meaningful life. Frankel tried to balance these views by suggesting the role

of the community in establishing norms. Graetz described these works as im-

pressionistic studies, essentially the work of connoiseurs who possess 8 good

[E——— 8

eyes but whose conclusions remain sub jective, an art form. Their descriptions

were insightful, contradictery, and personal. It could not be otherwise.

When you swim in the river you see only your stretch of water and the near
bank,

1 often hear people say that Judaism is this-worldly in its orientation.
Only one Biblical text speaks of resurrection - a laste verse in Daniel. Many
Jews are of the impression that Christianity is concerned with Heaven and such
things and Judaism is not. The traditional liturgy blesses God as "raviver
of the dead", and rebbinic litersture routinely describes this world as 'a
corridor into the World to Come'. Medieval sermons breasthed a good bit of
hell-Fire-and demnation. The modern synagogus has left Dsnte behind, but
f anybody says to me: this is Judaism, this is

anlhn-m wwwmuﬂ must msk: whoss Judsism sre you talking
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Baal Shem Tov? The Judaism of Daniel Silver? It is precisely the devalop-
mental aspsct of the tradition, incidentally, anything elive is constantly

and necessarily in Flux, which makes any manual fFalse to the range, depth

and sensitivity of the Torah experience. I love the Biblical phrase, "a
Fountein of living waters.," It suggests the infinite depths, the ever present
but charnging present, and the enlivening espect of Torah to those who will
pause to look and drink.

Another related example. Many like to think of the Torah tradition as
spprecistive of the physical and as accepting of love and sex as natural. The
Torsh, it is claimed, does not mandate celibacy or regimens of denial or
monasticism, and this position is contrasted Favorably with religions which
encourage ascetic devotionas. What shall we do then with the Nazerites and
the Aechabites of tha Israelite period, itimnerant holy men who did not cut
thair hair, drink wine, live in cities or wear ordinary clothes? During
Greco-Aoman times the Essenes and the Dead Sea pecples of Qumran built
wildermness monasteries where they practiced various austerities. Hasidim of
the eleventh and twalfth century bathed inm cold rivers and endured long
vigils., The Kebbalists encouraged fasting and mysticel exercises of many
kinds. In recent times many of the Hasidic rebbes and Musar leaders of Eastern
Europe followed a regimen of denial, Within the Jewish continuum there has
been & tendency to lock on the flesh as evil, or if not evil at least as that
which beguiles and trips us up; asceticism was not the major theme but,
clesrly, it was not an inconsequential one.

If Judaism were a Fixed doctrine, it is doubtful that Jews would have
insisted that religious leadership regquires learning. Ooctrinal traditions
can be memorized and, because & rote tradition cen be deadly, tend to find
their lsaders emong cherismatics as well s scholars. In such cultures it is
not unusual For the barely literate to be seized by the Holy Spirit and to be
sccorded preasching authority. Some Talmudic rabbis and the Hasidic rebbes

were Faith healers snd smulet makers; but, smorng Jews, charisma without learning

was suspect, Orisntal Jaws call their leader Hacham, wise ona. European Jews




called their leader, rev. HAabbi means teacher. Some rebbis were mystics
who had experienced a transforming spiritual experience, but without learning
the claim to be ﬂ;ﬂﬁﬂﬁﬂid of the Holy Spirit did not assure anyone of suthority,
A complaint: You speak ss if chenge inevitably mesnt progress, you
mentioned that the Torah condemned magical practice; why did you mot add that
the rabbis of the Middle Ages not only tolerated but promoted charms and
anmulats,
Accepted. Progress is a hope not a reality. How many of us would

claim that our sensual and materialist generation brings more ethical sesnsi-

tivity or basic empathy to the concerns of society than some eerlier commu-

nities? The rabbinic trestment of woman is less liberated than the Bible's.

One of the values of Torah is that it remeins what it is, an unchanging Word, i

even when our use of it is Fumbling and uninspired. |
Accepting your river analogy, what is a Jewish value: The Bible says

you may stone an adulterer and burn a witch. The Talmud says women camnoct be

trusted as witnesses and thet & woman remains married unless = witness reporte

he actually saw her husband's body. HAaebbinic authorities refuse most requests

For autopsies and the orthodeoex in Israel have made their ademency a political

issue. I know the Bible, the Telmud, snd the rabbis say many other things:

"Love your neighbor as yourself", "Seek peace and pursue it", "Be of the
disciples of Aaron, loving peace and pursuing it, loving sll fellow creatures", |
"The world is founded upon three things: upon truth, justice snd respect”. I :
cen't pull these two attitudes together. Which are the real Jewish values? F
Jewish values are the values of the existing Jewish community snd thay

are never more than an aspproximation of Torah values. Jewish values is & term

which should be used with great care fFor it is no more or less than what Jaws

of & generation sense to be right and good when they seriously confront Torah

and their presant.

You seem to be saying that there can be more than one Jewish spprosch.

There can be. There have besen.
Religion cannot be seperated from the processas which affect everyone.
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< - The river, Jewish l1ife, Fflows on; one river, yet ever changing. There
mare those who fFloat with the current, preserving the past, letting it Flow
through them and those who seek to dam and cantrol the flow of the river =s

it Flows by, to so take and use its waters in ways that modern science only

now 2llows, The Torah is out there and in us.






