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Chapter B
BEING GDOD ISN'T ENOUGH

The conversation began with a comment from an aide. A religious school
principal called me the other day and asked me to be a substitute teacher.
1 sgreed and was surprised by the changes. We had Hebrew and History classes,
thay still doj but now thers were clesses iIn Hebrew lettering, Jewish cooking
end & group who spant part of the morning cerpentering a wooden ark For an
overnight camp.

In recent vears some religious schools have emphasized Jewish experiences;

Hebrew camps, Israeli dance Festivals and shul-ins as well a8 course work and

lamguege mastery on the valid grounds that the only way to appreciate the full i
range of what it means to be & Jew is to jew: to celebrate Sukkot, to par-

ticipate in the burial of a used Sefer Torsh or to spend some time on & kibbutz

or moshav in leraal.

Mot so lomg esge Jews lived in a Jewish environment, jewing came naturally
and the religious school simply provided background information which explained
the Jawish world in which the child was caught up, Today's child grows up in ;
a fFragmented environment. His home is & middle-class place, an American place,
e television place, & public school plece, as well as s Jewish place. Many
homes are lean on Jawish experiences. His parents may be deeply committed
but that commitment may be a civic one which he may not be able to ocbserve.

So unless the institutions of the Jewish community, particularly the religious
echool, provide Torah experiences he would never taste its flavor and color.
The result would be what it is, I am afraid, for many, that they think of

the Torah tradition as a Few candles, a prayer or two and a set of disembodied
ideas flomting out there, as a religion which has no immediate relationship

to their lives.

Meither logic nor Factual information ever impelled anyone to become a
committed Jew or Christian or Marxist. We are thinking animals, but when it

comes to ultimate commitments the heart rules the head. We use facts after

the fact to rationslize our decisione. I teach in the Department of Religion




of & local university and, s you would expect, my courses Focus on Judsaism.

tinisters and nuns have been among my best students, Their previous training -

heightens their sbility to assimilete theological idess and to put these into
a comparative perspective., I hope they gpinad from the course some apprecia-
tion of our tradition, but I am sure that nothing they learned charnged their
besic loyalties.

Oisembodied ideas, however golden, do mot a Jew make. I krnow a good
bit about Christianity and Islam, Far more probably than the Bverage communi-
cant, but T am neither Christian nor Muslim. AReligious involvement requires
commitment rather than comprehension. Many believers know ocnly that they
believe. Theologians with careful arguments provide the Faithful with under=
eteanding of their commitments. That art is celled espologetics and, as its
name, so it is - after, rather than before, the Fact. Logic never persuaded
enyone to reciprocate Feelings they did not respond to. IFf you want to snswer
the gquestion why be a Jew, you have to get in the river and swim,.

A cool voice I hadn't heard before. Experience has become a big thing
in our country: soul, consciousness raising, the greening of America. My
Friends use words like spontaneity, being genuine, and "getting in touch
with'; and put me down when I say: ’'I must think about it.,' They call me a
coward for mot ecting spontanecusly. Are you among those who have lost Faith
in reason?

Thinking is the process which makes us human. The animal reacts in-
stinctively, thinks with his nervous system; we reflect and consider. 1 am
sure that the religious school which had these programs in dance and carpentry
also offered classes in Hebrew and History. No Jaw can glorify unreason, but
reason is not the only key to a meaningful life: "The heart has reasons of
which the mind is ignorant."

I picked up & copy of The Jewish Catalogue.

A Few years sgo & group of fFolk From the havursh movement published

this volume which they sub-titled, A Do It Yourself Kit., Their introduction




said that "“"this book was designed to open uptiuna'Fur personal Jewish creativity
and contemporary utilizetioh of the rites and rituals of Jewish life." Forgive
them the jergon. What they of fered and what was eagerly sppropriated, the

book sale was a minor publishing phenomencn, was a step-by-step guide to

writing your own ketubash, baking meatzah or decorating & sukka. Here was a

way to do Jewish things rather than to have them done for youj; and the authors
argued, with effect, that such experiences can be the First step in a mean-
ingFful religious awareness.

I Found the success of The Jewish Catelogue a fascinating phenomenon

fFor many reasons, not the least of which was that it seemed to signal the

end of an esge during which the Torah's reasconableness and the pragmatic value

of its commandments was its major selling point. The dietary laws were
praised as hygienic. The Sabbath day was held up as an early labor law. Yom
Kippur provided an opportunity For an arnnual spiritual examination which was
as good For you as your annual physical, Many set great store by the argument
that the Torah tradition was reasonable while Christisnity required an irra-
tionmal leap of Faith and rather reveled in urnreason. Had not some of the
Church Fathers defended the myth of Christ's resurrection on the grounds

that the mind could nmot have invented such a mirecle. GED it must have

happened. Credo quis sbsurdam est., Judaism's presumed virtue was thet it

was credible. God could only be one. There was no nonsense about & son of ||
God or a virgin birth, The prophets’ virtue was their morel vision. HRabbinic
law provided a Functionihg structure which made possible the survival of a w
disadvantaged minority. The case was often made, and many of the arguments
of Fered were cogent, but, as a compelling argument for Jewish commitment,
thers was & major drawback. If Judaism is reasonable, why do I need it?

Wouldn't it be enough For me simply to be & ressormaeble person? There was

also something & bit ummanly as well as unwise sbout the need to prove

Judaism'’s retionality. Who were we proving it to? Ourselves? We either

Felt the Torah traditionm in our souls or we didn't., Those cut thera? DOid

e .

snyone really cere? It often seemed ss if we were involved in an exercise



whose only purpose was to prove that it wesn't odd of us te be Jewish,

The world is coming off a rather prolonged love affair with reason
which began several centuries sgo. The Age of Aeason gave us the American
Constitution and & vision of the human mind controlling nature and transform-
ing widespread misery into widespread opportunity. Voltaire and his friends
insisted that the medieval Forms of privilege and authority were urreasonable.
Mewton and his Ffriends proved that the human mind could explore the universes
and gain mastery over nature. 0Ouwr laboratories and research continue to
provide proof of the power of man's mind to increasa prosperity, longeavity
and leisure, The accomplishments of the Enlighterment are many.

Unfortunately, resson is & two-edged sword. Science and technology
have lightened the burdens of labor and heightened the danger of atomic holo-

caust. We have transformed the world sbout ue and outgrown the certeinties

of the past only to Find ourselves wandering without a mep in & spiritusl
wasteland., We krow so much that we no longer know what is right, where to

go, or how to get there., The future is no longer what it used to be.

Critical philosophy has not provided us certainty or clear direction, a
reasonable alternative to the religious vision. How else explain the willing
cuspension of the criticel fFeculty which allows some of our best and brightest

to Follow a tean-age guru or cbey the simple "do it" of Hebad? Aeason exposed

the limitations of all human institutiomns and led to a fraying of all rela-
tionships: merrisge, femily and commumity; and ultimately, to the loneliness
of wurban man.

The image I have of reason is of the sorcerer's spprentice. According

to the Jewish version of that legend, & brillient scientist=Talmudist of the

sixteenth century, Loewe of Prague, & Friend of Johannes Kepler, discovered

the imnceantations by which & clay statue, a golem, could be enlivened. When

his community was beset by bullies, Loewe decided to use his knowledge to pro-

S

vide m protective escort to the sged and the women. He shaped the clay. He

whispered the imcantations. He placed a seal bearing the magical name of H
|
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Ged on the status's forehead snd the golem came to life. The toughs got a
- AM e k1,

taste of their own medicine, but in time the golem ran emuck and Loewe had

to speak the maglcal words which reduced his automaton to clay.

Sobered by recent experience, the Fallout of the Age of Reason, the
population explesion, the pollution of the environment, mass production, the
depersonalization of an urbanized society, pecple have begun to put greater
emphasis on the left-hand side of the brain, on the soul and sensitivity,

Where this is not childish peeve, "if I can’t have everything my way, I won’t

play?!, or rampant anti-intellectualism, 'what do eggheads know'; it repre-

|
sents an understandable mistrust of the trained mind umncoupled from a sensitivae
heart, Or. Strangelove comes to mind and so does Adolph Eichmann.

Some of the most attrective movements of our time represented attempts
to get us back in touch with our fFeelings and sensitivities in the hope that
we will learn to develop our spirituasl resources and that a heightened moral

sensitivity will somehow ®sllow us to wrest control of our lives from those

unemotional minds who work out how many millions of deaths will ccocur during

an initial atomic attack and then base foreign policy on concepts like

acceptable levels of risk.
Religious Folk joined the move by speaking more of a personal god thean

the god idea; by bringing the guitar inteo the sanctuary and by making the

In this new cultural enviromnment the reasonasbleness of tha Torah tradition

was no longer its most compelling quelity; indeed, many have come to value

our tradition precisely For the richness of the Feelings and emotions that

worship and belonoing provide. Audiences responded when Tevye sang:

a

"Tradition. Tradition."™

r
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worship hour into a time of motion and song rather than fFor rigid pew sitting. |
|

The nineteenth century’'s emphasis on the mind was also an expression of |

|
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unease with the passion, intimeacy and enthusissm of the religious life.

Hitlehavut, intensity, wes essocisted with the unwashed Hasidic hillbillies '1

of Eastern Europe. During the Age of Aeason Jews Found themselves For the !




First time in the capitals of European culture, going to symphony and lectures,

and enjoying the experience. So much was changing, it was the Age of Feolitical

Emancipation, that many came to believe that a new sociasl order based on reason

would emerge, ending a millenium of politicel and social ostracism. It did
not hesppen that way. Men proved unreascnable. The times are cold and we
need not only the bracing command to seek justice and the strengthening of a
congregastion that sings together against the darkness but Faith in God's power
to save. Judaism in the Age of RAeason was confident, progressive, reformist.
We hope against hope. We work because we have no alternative. Their hope
was confirmed by labor-savimng devices and bourgeois revolutions. A pervasive
sense of alienetion and of the tregic binds our experience into a single
mental set. If we have hope it derives simply and directly from our Faith in
God,

wWwhy did attitudes change so dramatically and in such a short time?

For some Jews their sharp awareness of the derk and the tragic began
with the Failure of the liberal revolutions of 184B. For some it began as
blackshirted legions marching through Paris during the Dreyfus trial or with
Kishnev. For others it began when Jewish revolutionaries were denounced by
their Aussisn Communist comrades., For some it began on Kristalnacht or with
Stalin'e purges. For some it began with the British White FPaper and the
post-war blockade of Palestine or when the Allies organized the Evian and
Bermuda Aefugee Conferences as empty masquerades designed not to save Jews
but to quiet the protests of those who demanded that Hitler's chosen victims
be saved. For some it began when when the mosques rang with cries of jihad,
holy war, and Areb armies went sgein and sgain into battle sgainst Isrsel.
One need speak only one name, Auschwitz,ond Jews understand. The shocks have
beern many and not confined to Jewish life: Coventry, Hiroshims, Czechoslovakis,

Vietnam.

They believed in progress. I ask myself how can I sccept today's wisdom

as necessarily superior to yesterdsy's reveletion simply because it is today's?
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Universities did not show up well as centers of truth and character in the
nineteen-thirties in Germany or in the nineteen-sixties in America. 1IF
today's wisdom is S0 advanced why are we burdened by & pervasive sense of
meaninglessness? Why do we respond instinctively when Martin Buber tells us
that wisdom is rnot in logle, which is a gsme, but in meeting, which is growth?
! remember the woman who told me: snough talk, let's just dance like the
Hasidim.

The Jewish Catalogue provided & primer to those who wanted to swim .

around a bit without having to resolve heavy theologic ideas. It's a "how to' .

book. Abstractions were left on the shore. Earlier generations were worried

5

sbout the Torah tradition's credibility. We are concerned with its viablility.

They used reason sffectively to cut through 2 logjem of Folkways and super-

g S |

stitions so =& to allow the river to flow on unimpeded, but overused, reason

s

proved an scid which burned awsy not only superstition but the sacred. I
often think of the inner=directed, auter=-directed personality distinction
Navid Aeisman made popular some yesrs ago. They waorried how the Torah tra-=
dition looked to outsiders, whether it passed intellectual muster. We worry
whether the Torah makes 8 difference to us. :
There are thrae ways to see a river: From a spacecraft, From the river k
bank o as & swimmer, from water level. From the satellite you can look u:runni

the whole sweep of Jewish history. The river is seen in clear putline. Its

direction i= apperent but there is little sense of the speed of the current L

or of the specific details of any particuler mile of the stream. You can :
see but not touch or smell or hear.

From the bank you can see a Few miles each way. Deteils are clearly
defined, but what is sround the bend is hidden. You sre still an observer |
though the river, or part of it, is close at hand and you can sense its
presence and hes~ its Flow, but not Feel the water sgsinst your skin.

The swimmer sees only a few yards in each direction but he is alive to

the river, He, too, does not know what is sround the next bend, but he can

rieEbgTr ¢ Paaiz 1y



-105-

Feel the current which tries to pull him along. The Jewish Catslogue is for

the swimmer. To know the Feeling of being a Jew you must teke the plumnge,
but having entered the water you must make sure you are swimming in a safe
nart of the river. Jewish life is mot without its stretches of quicksand
and whirlpools,

My parents went to services some weeks ago when the youth group was in

charge. They ceme away msghast. The readers wore sport shirts. There were

guitars and no organ. There was no sermon., Someone showed Sierra Club slides

and read a paresble by Elie Wiesel. QOuring the Shalom Aleichem everyone linked

arms and swayed back and Forth as they sang. It was Folksy, not my Folks'

cup of tea. Aren’t you talking about a generational thimg?

It goes deeper. The change is as much cultural as generational. Some

have argued that the generstional divide is between those wtill ceught up in
the buwoyancy and ocpbimism which characterized the nineteenth century end this
twantieth century precccupation with the tregic. I think the differences are
deeper and subtler and 1 sometimes characterize them by calling the one atti-
tude Maimonidean snd ours Ha=levien. Moses Maimonides was a towering intellect,
master of all the rabbinic disciplines and a Firm believer in the redemptive
rowasr of reason. Judah ha Levi was a poet of sensitive heart and passionate

feelings; & philosopher who was willing, indeed eager, to ecknowledge reason’'s

limits.

Maimonides trusted only the mind. The heart was impulsive; only the

=

mind wes constant and clear, He was proud that the Torah explained itself
in 'ascceptasble philosophicelfterms. The mitzvot were God's will, but, happily,

mantal heaalth IH?hIFIDﬂIl hygiene were enhanced through them., Maimonides was

an elitist who held that an able man could mester life through the determined
use of his intellect. Tha noise of the synagogue next door often distrected
him and he looked on the cccesional parading of the Torah around the hall eas |
vulgar behavior sppropriate For the messes but not to the enlightened few. His |

prayer was the celm outreaching of the mind rather than the uncontrollasble |
excression of q;!d by = trquhl-d heart. _ ; |




Maimonides wrote prose, brilliant snalyses which awe the resder with their
snalytic precision and logicel acumen. He provided ﬁﬁphisticutud answers to
the sophisticeted questions esked by intellectusls but had little time For the
simple needs and confessions of ordinery felk. He defended Jewish interests
mt the governor's court, he was that wnr-t.h;,-"s physician, but he did so by
quiet reporesenteation and not by angry remonstration. One simply cannot imagine
Maimonides in an unbuttoned shirt, sitting cross-legged at & campfire, hold-
ing hands with neighbers while he sings aslong with them a series of Hebraw
Folk sorngs, The Maimonidean spirit, like the spirit of American Jews until =
generation =go, wes critical, catholic in its interest, elitist, dignified,
uneasy with emotion, pleased that the Torah tradition was reasonable, high-
minded and wise.

Judsh ha Levi trusted his hesrt, He had studied philosophy long enouah
to be impressed by the bitterness with which philosophers disagreed, so he
was rot abashed when he stepped beyond the limits of logic. His philosophy
instimctively shaped itself into = drama. The inconsistencies of talk were
desrer to him than the orderliness of theory. The mind is a useful instrument
but only the heart encourages men to make lasting commitments., Ha Levi sang
openly of his Feelings and spoke easily to all whom he met. He trusted
people and paresded around the synasgogue without any self-consciousness.

Maimonides married to have children. He Levi sang of love, wine and
rnature; and sometimes happily of the temptations of the Flesh, He rejoiced in
friendship and in the bustle of life. He would be charged with occasional
excess, but naver with indifferernce. Maimonides spoke gravely Bsnd advised the
disspora to fece its problem with pstience and prudence. Ha Levi impatiently
went up to Zion where, eccording to legend, he was cut down by Arab cavalry
as he prayed before the gates of Jerusalem. He was scandslously committed
to the mystery of Isrsel’s chosenness and cried for the Messish. Ha Levi's

spirit was fFull of feeling, pessionate and compsssionate, democratic, poestic,

responsive to the grand rsdemptive themes, intensely Zionist and, sbove all,

| ]
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stesped ln and concerned with the fFate of this people.

The times have made Halevisns of most of us. The emphasis is on the
Torah tradition as itself. Western civilization has let us down. The Torah
tradition is significant not because it is the same but precisely becsuse it
is significently speciml. At least that is the hope. Maimonides justified
Judaism by showing that its teachings corresponded to philosophic concepts
his age sccepted as reascnable. Ha Levi struggled to show Judaism as a
distinctive reality and he judged its teschings by their impact on the living
rather than on their logical consistency.

The Halevian Jew dismisses =11 institutiomal divisions which keep us
apart as scandalous, The real divisions are not betweern Reform and Conserva=
tive, kippah or no kippah, but between indiffFerence and concern, We are Few,
and the enemy is =t the gstes. The Halevian seeks community. A recent survey
of coraregations summed it up with this observation: "No single conclusion
registers so strongly s our sense that there is among the pecple we have
some to know a powerful, perhaps even desperate, lormging For community"
(ReFerm Is A Verb). The synagogue must be a place where a Jew can overcome
the loneliness of wuban life.

Then it must become a less formal place.

We are m less Formal generation. Life is simply not orderly and the
symagogue must be an alive plesce where something can happen to the spirit

happening. 1 once studied synegogue programs and Found that over =
generation there had been a measureable shift from srcheology to Torah in
study , From lists of Jewish notables to Anne Frank, in sermon
references and From lectures on the origin of the holideays to the worship
experience itself. Even liberal Jews who once mocked lsw now taslk of the
reed for a guide for prectice; not so much, I suspect, because they went to
be told what to do but because they want to feel that their practices are
not Inﬂlqi}ﬁl 'Fif‘fﬁl but m. ‘sacred scts.
‘Weit & minute. I remember being taught in religious school that

|
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Judaism could be dHFinEﬂ as ethical monothelsm and that tha core of Judaism

consisted of a few simple truths about morality, justice and a just and
gracious God. It all seemed cleer. You're meking Judaism complicsted,
These Jews who reduce the Torsh tradition to ethical monotheism be-

lieved that Israel’s mission was to offer moral lesdership to the world.

Mo one paid any attemtion to their plans, or if they listened they declsred
our teachings subversive. Othere, like Franz Rosenzwelg, tesught that Israel's
mission was to provide the world with a symbol of the eternal way men so
rarely travel. The Holocaust was too high a2 price to pay to be someone

else’s symbol. The assumptions of such a mission now seem either sheer arro-
gance, '"how many of the unknown saints of owr world are Jews', or a fForlorn

illusion, 'who really saw the pioneers of the Yishuv turn the barren soil of

FPalestine into a green plece and, if they saw, why did they arm rmations eager

to ravege these Fields and towns?

The Torah tradition is ethical, monotheistic and much more. There is

Rosh Hashanah, the Sabbath, the huppah and yahrzeit, Hebrew and Yiddish, Ayn

Kelihernu and the Hatikvah - a rich, variaed and compelling religiocus civiliza-

tion.

We have need of the warmth of ritual., It's cold ocut there, The youth

have shul=ins. Farents arresnge Sabbath dinners to learn the words and the

sorngs which they can sing with their children around their own table. You're

IS —e

here st this Institute. Such is our need that we have wrappaed tha shtetl in

Fiddler on the Roof nostalgia. The shtetl was poor, full of misery and cruelty, |
|

a bleak plece, nmot the Paradise Lost that we have imagined it to be, but its i

intimacy snd color are in sharp contrast to the 'dreamy urban sprawl in which

we lead our partislly slienated lives and seems eminently desireasble.

We no longer sccept the narrow definition of the Torsh tradition ss

prophetiec Judaism. It is ethical and more. The Torah tradition defined as

orophetic Milﬂ" f.l'n‘ shaps giv-:l to it by liberal Judaism, helped bresk Jews

L.Tﬂm“:;:? e e e
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From a tendency towards passivity imposed by centuries of subjugation, but
it is & limited and simplistic definition which tended to diminish all that
contributes to the religicus l1ife. The Torah tradition is not Fully compre-
hended by those who say: "I live by the Ten Commandments., That's what it's
Bll sbout. Who needs the synagogue" or "I'm involved in the Feace Movement
and I don’t need all that ritual stuff"; a Johnny One Note Judeism is pre-
cisely that, narrow, repetitive, not at all compelling. How long can anyona
listen to orne sound?

There's another problem., What does it mean to say 'l cbey the ten
commandments?' Usually those who preen themselves in this way mean little
more than that they don't beat their wives, break into another's home, are
reasonably honest in business, give a Few dollars to various charities and
help out with Little League. HWrenched out of the context of a sensitive re-
ligious system which raises up all aspects of morality, a few rules are simply
that, naked words, which can mean much or little.

The big bold pronouncements about justice and righteocusness which sbound
in the prophetic literature and are heard routinely from some pulpits are
precisely that, big, bold and vague. GSeveral generatiocons of social engineering
have taught me much about the evil that well-intentioned but unsophisticated
planners can do. Told to build freeways, bury engineers did; and their
miles of asphalt and concrete destroyed much of the sense of neighborliness
which had made our cities livable. Simplicites simply will mot solve complex
problems which interestingly corresponds closely to the case-by-case analysis
used by the rabbis who examined a problem from all sides and tried to apply
principles from the body of Torah jurisprudence before making a judEMnnt;
Ethical commitment of & high order there must be, and wisdom of a high order
in its spplication.

All this reminds me of & philosophy course I took last term during which

the tescher introduced us to & mindset he celled existentislist., IF I under-
stood him, existentialism denies the sbility of sbstrsct reason to comprehend

el
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l1ifFe. You learn by living., Mesning emerges From involvement. The goal is to

deepen owr experiences and get more out of each opportunity, not to Find

words which semem to explain but really do not explain what life is all about,
Fersons, not systems] intensity of feelling, not detachment; concern, not
analysis. In the sense that existentislism makes a distinoction between defini-
tion and affirmation and emphasizes sffirmation, I have been srguing from a

similar perspective. The label, Jew, is & label, something external, if you

are not actively doing Jewish things. The Torah tradition must pass time

tests: Is it reasonsble? Is it functional, supportive of growth and maturity?

Is it compellimg?

] krnow I want the Torah to assert an autonomous claim. Abrahkham Joshus
Heschel put the issue squarely: The doors of Western culture are open before

him and whenever he wishes to enter ha finds a welcome place., Why should he

rot assimilate? The worthwhileness of belonging to the Jewish pecple must
not be taken For granted, Why should he not detach himself from the Jewish
community and join enother community? Can we in 8ll sincerity say to the
Jew: "He who separates himself from Judaism commits spiritual suicide? The
goal is to discover what is authentic and meaningful in owr special and
mysterious world. I must go beyond the narrow confines of logic which can
describe passion. When the need to believe, the rush to faith, is strong as

it is rmow, like any stream, it can break over its bank and become a destructive

Fleod.

For all of owr new=Found interest in Feeling and spirit there is & clear E
and present danger in setting sside logic and reason and glorifying emotion- ’
slism and Feeling. Ou~ emotions and Feelings can lesd us to serve devilish
causes. The heart can run away with us @s easily &s the mind., Hitler's youth
were whole-heartedly, honestly committed to the~ushrer’s goals. |

You S Seioges pfiires you Sey.go swisming.
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was room to balsnce resson with Feeling. The Halevian runs the danger of
thinking with his Feelings which can be sulcidal. As always the advice you

get From the synagogues speaks to both sides of life; contradictions.

There is denger that we may never act. Becket's Haiting for Godot spesks

to this side of the modern temper. Two tramps walt, hoping that Mr. Godot

will come. Their lives are empty. Godot is their hope for the future but
they are not sure Godot is real or that, if he comes, he has the power to

transform their lives. They wait, Nothing hsppens. It’s time to stop

waiting and do something. Both acts end with the line: "Let’s go’; and
naeither moves. DBecket has dramatized the deepest pessimism of our =sge. We
are trapped., There is no redeeming gospel. No affort on our part will bring
nearer the Kimgdom of God.

The Torsh tradition has little pstience with an inferiority which leads
to lethargy. There is = commanding voice which we must heed: "Seek justice,
correct oppression, defend the Fatherless, plead For the widow's activism.
I=rael did not wait endlessly but set out on the long road to the Promised
Land., Neither they rnor Moses had a precise plan, We cannot and should not
wait until someone pressnts us a completely detmiled triptik, We will see
the Future that clearly, but we must move out and do the right, act with the
materials and opportunities at hand, trusting that what we sincerely try to

do well will be useful to us and serve God's purpose.

Fortunately, there seems to be a balance at the heart of the Jawish
experience which says, "take hold of this but do not leave go of the other."
We have had our enthusissts. We have had our phlegmatics. But when you look
at the broed outlines of Jewish thought you discover thet our tradition
tends to reject either/or decisions in favor of a both/and attitude: both

the cultivetion of the mind and the cultivation of the soul. With us it's

not total sbstinence but drink in moderation and sing the Kiddush. Fiety is i
important but our daily responsibilities must be discharged: "If you had a
-.nli.rq in :ml.l"' hand end someone calls out: 'Lo, the messish comes, plesnt the
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senling First and then go to meet him.'" Materialism end greed were condemned
es sins but poverty is no proof of virtue just as wealth is no proof of an
avil character. The Jew prayed every day: "Grant us peace'j but pacifism

was rot declered an absolute rule, Self-defenses was permitted on the Sabbath.
Faith in God did not leasd to any disparagement of human cepacity. Man is
meither demonic nor angelic by nature but both; and our actions are therefore
rerely wholly saintly or wholly devilish. There can be fools for Christ but

the strangeness of the phrese, fools for Torah, speaks volumes.

How do we know how to balance Feeling and reason?
Go swimming snd then dry yourself off and think about the experience.

All I've been saying is that it won't help you at all to think about swimming

if you've never tried ict.




Chapter 7
THINK BOLOLY = BUT THINK

lndoors. The afterncon sun had given way to drizzle end dark. Chairs
arranged in & circle, a bit too classroom For my teste. I was not surprised
to be challenged For not having given simple and no-nansEense answers.

Billy Braham says, 'here it is, take it'. My rabbi says, 'let's think
sbout it'. He likes to research idess. At times I am not sure he comes to &
conclusion, Sometimes I find myself thinking that Judsism is a sponge rather
than & shaped religion,

] had expected something of the kind. Judaism's realistic and prectical
side runs head on inte contemporary impatience. The pressure is For quick
cures and instant solutions. I remember a young man who complained: "I want
to march to & distant drum and you keep telling me to be careful under whom I
emlist.' An emphasis on wisdom breeds its own discontents.

One of the arresting peradoxes of modern times is that the religious tra-
ditions which sre the most orthodox, evangelical and cocksure are, for many,
the most attresctive. These groups say! 'here is the way and the truth’, and :
many of the truly free subscribe. Sometimes when I l;nk at my synagogue's half-
Filled cews I wish I could affect the theological simplieity of a Billy Graham.
I am ® good prescher and if, in good conscienca, I could reise my hands and
say, 'Come unto me, Here is the light. Bring me your troubles. Here are
answers’, I am confident 1 could Fill those paws.

Well, why don’t you? The Wnliﬂn of the world have helped many

and whatever their feilings, some of the cults have helped straighten out con-

Fused kids, o
Ll o ey
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when there are indications the embryo is malformed? It's not enough te prao-
claim a Few simple so-celled truths.

Recently I watched several young aides in our Nursery School who were
overseeing the playground. A child Fell on his back fFrom a climbing device.
A young essistent rushed over, picked up the crying tot and began to Hﬂuth;
it. Her impulsive act of love might have aggravated the injury.

Generosity is a virtue but not always. When the Judesns rebelled sgainst |
Roman misrule, they were soundly thrashed and harshly punished. Hundreds of
thousands were killed., Cities were plundered., Judea's population was paUpar-
ized. The Few who somehow hed been spared the worst were moved to give all
they had to the homeless and starving. Unexpectedly, the sages suggested
that & limit be put on one's genercsity. The limit was a high one, but it
was a limit nonetheless. There was no virtue in giving so much that your own
Family was added to the haepless caravan of need.

In messianic times a little child may lead us, but until then ths Torsh
tﬁnditinn preferred to entrust authority to the experienced and the wise.

Simplicity was not considered a virtue. There is an old saying smong us that

"the ignorant man cannot be a saint." There may be a certain robility in
turning the other cheek, but & child in a Fit of rate or a pererncid with his
blood running hot must be restrained For his own well-being =8 well as For
the protection of others. The Torah puts it bluntly: "if a neighbor is
attacked one may not stend idly by" even if our interference endangers us,
e may believe in non-resistance but abstract theory must not get in the way
of sevirng & lifFe.

The advice that you receive in a synegogue is likely to be pragmatic as
well as principled. "I want to drop out of schoel and do something For the
world." Fine, but trained minds end hands can do more For the world than
those nmw%mf Doesn’t the Bible say thet man does not live
by bread a w. t bresd mw eat st sll. Where there

I""'
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The Torah tradition has been called en cbdurate morality of common
sense [Abba Hillel Silver), but that is not the whole of it. The stendard is
holiness, Not compromise, but the reality is that saints, like scholars,
require years of basic training so the Torash includes the ethical A, B, C's:
just weights and honest measures, tithes left For the poor, honor shown to
one's parents, as well as the more sensitive levels of conduct: to love your
neighbor &8s yourself; not to covet; iFf your enemy is hungry give him bread to
eat; iF he is thirsty give him water te drink. There were duties and Youghts’;
gins of commission and eins of omission: a required standard of conduct and
a standard which was called "above and beyond the letter of the law." The
Jewish curriculum was really little more than & ceaseless attempt to analyze
the issues involved in applying Torah principles constructively to the hard

realities of life. Talmud Torah can be described as a lifelong study in

Jewish values clarification.

Conversstion with your rabbi is likely to raise issues that you had
Hnt thought of before. We sre trained to examimne 2 problem from all sides.
You want to get married., It's an intermerrisge. The issues seem simple;
you're in love and labels are not that important. You'’ve even decided to
raise the children as Jews. Have you thought about what the non-Jewish parent
will be giving up, the emotional cost; and the danger that "“"see how much I
did for you" will be a constant irritant in your marrisge. What will happen
to your children when they're shuttled between the two sets of grandpsrents?
Is your love in any way an unconsclous desire to hurt your parents; and, if ?
so, is that = good basis for merriasge? What about the non-religious diFFurunﬁnnt
in your background? A young men who ceme to talk with me about his plans said “
ms he left: 'you're like the law professor who taught me that inm reading a

cage evary possibility hes to be followed up’. There is Torah, the basic rules

and moral principles; end there is Telmud Torsh, a catslog of consequences,
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Blind Faith was never considered a virtue., Faith can work miracles

except when it Fails to work miracles. A Faith healer is successful except

when he Fails, He helps others except when tha time spent with him delays a

necessary visit to the doctor. Wwhen Faith and resson are uncoupled, tragedy

can result. Judsism rejected any glorification of emotion or Feeling which

raised iancrance or innocence inte the category of wvirtues. Jonestown and

Nuremnberg suggest the possible danger of Following charismatic leaders blindly.

Jews knew the cost of blind Faith because we wera often the victims of

fFanaticism snd becesuse, occasionally, we lost our emotional balance. The

seventeenth century was a time of persecution and apertheid, you might call

it "the pits.' Ghetto walls were being reised on =31l sides. Oriven by the

logic of desperation which is not logic at all but raw emotion, thousands pro-

claimed &8 tormented and neurotic scholar-Kabbalist, Shabbetai Zvi, as the

Messiah. Families sold =all they had and traveled moanths to be at his side,

0Of course, Shabbetai was not the messiah. When told by Turkish authorities

he must convert to Islam or die, he cornverted and his followers Found them-

selves adrift without roots or hope. Many committed suicide. Othes Followed

the lsader intoc Islam. Aeligion uncoupled From reason, like love uncoupled

from reason, is an invitstion to disaster.

Faith in Faith is mot enough. An optimistic faith cean help us master
our Fears and speed recovery from illness, but to argus,as Mary Beker Eddy
did, that illness is a state of mind which can be cured by a positive mental
attitude is ronsenss; and worse than nonsense if we Fail to have the bone

ceted surgery. Not so long sgo I visited a
) "--:':._....i.r-:-: wl.iqf a locel hospital. In college
¢ _ : Only en average student, she had
bewr Ei ;t < e T} unted she continued to plan on
arents and, incidentally, mine,
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sssured that if you set your mind to the task nothing cen stand in the way.
She did a year of graduate biolegy, resubmitted her applications, was again
refused and sufferad a nervous breakdown.

Amorng the world's religions there are, and mlways have been, traditions
which emphasize intensity in one’s religious life, withdrawal and asceticlism,
Such attitudes have played @ role in the Torah tradition; but Judaism did not
bring these disciplines front and center and declare living in a monastery or
taking vows of celibacy to be marks of & special holiness. Most rabbis lived
st home, married, had children, worked at an ordinary occupstion and were dis-
tinguished by their knowledge of Torah rather than by & perticularly arduous
religious discipline. We had ascetics who wore hair shirts and bathed in the
cold rivers, and mystics who Fasted end prayed so that they might sense God;
but most ware also Talmudists, men of well=trained minds who busied themselves
a good pert of the day with affFairs of the community. The prophetic message
was judged by its contents, not by the fFect that it had been brought by ona
;hu wore & hair shirt. An ecstatic who babbled was ® babbler, not a prophet.
Midnight devotions, mystical axercises, prayer vigils, were known, but they
were rnot prized above quiet meditation, thoughtful discussion and knowledge of
the literature.

Torah study was as essential to the religious 1ife as public worship
and private devorion. 1 remember attending a Greek Orthodaz service where
the gospel was sung in classic Greek, a language nNO communicant any longer
understood. It was & moving, but not = learning, experience. The Torsh also
is chanted and many do not understand Hebrew, but for as long as thes Torah
has besn resd in the synagogue the rule hes besn that it is to be translated
and For those who may not grasp the text's mesning a psraphrese or explana-
tion, the sermon, is to be offered. Torah reading is not simply = ritual but
an sffirmation of the continuing relevance of the word te cur lives and an

exnloration of that meaning.

There is no virtus in rot krnowing., Faith cen ba misplaced and excassive
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and the hope was that knowledge would restrain incipient Fanaticism. Cult
leaders demand uncritical and unconditioned allegiance and try to convince
prospective disciples that idess other than their views are not only unworthy
of consideration but the work of the davil.

When I esked a friend who had spent some time in an ashram about the
attraction of a sixteen=year old, pudgy, Indian guru who sits cross-legged
with his Followers and teaches a vague set of ideas sbout love, livimg with
less snd good vibrations, he told me: "I felt I counted. I wes part of an
important group. We had truths denied everyone else. The cult leader knew
me. I was not @ computer punch cerd. Our leader didn’t say much, but life

aquieted down. He seemed to simplify life. The group was warm snd full of

good Feelimgs. My head had been in meny pieces and I was helped to put it

together." Why did you leave: "I discovered that 1 was being used. I wanted

to visit my parents and was told "me?'. I found I was loved only when I

obeyed, and that's not love but manipulation.™

A voice chimed in: "1t is kind of bizerre, but this guy I grew with
has a guru. He guotes his master all the time, visits him periodically, and
gives over most of what he earns. He says that For the First time he can
love everybody. He's got answers and I’ve got questions.”

1 would guess your friend’s 1ife had been unfocused end he had a deep
need for certainty. A century sgo, when you closed the door, the world re-
mained outside. Today you may as wall not close the door. The world comes

in via the television, the telephona and the radic. The home no longer pro-

vides the child a uqh#m wenvironment. His parents say one thing, his peers
m‘m M. and Madison Avenue and Hollywood

snother. His te

M!- Our emotions, Forced to cope

with this = 2 srtunities and n,:l,g;n. could be com-
pared to rloaded e + When energ W’ﬂ the
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I'11 do your thinking for yeou.'! He provides emotional security im the over-
whelming world of Future shock. Silver's rule explains the current popu-
larity of culte and gurus: the more change, the more credulity; which is to
say, the more decisions we need to make, tha straonger the need to believe
that there are simple answers and the more likely we are to have Faith in those
who assure us they have answars.

So many conflicting ideas are presented to us that we are driven to
near distrection, "my head is Falling apart’; in effFect, we Find curselves
paralyzed and then, in frustreation and anger, break out by deliberately sus-

pending disbeliefF. Ferhaps it is inevitsble that under such pressure we turn

to a Father fFigure or a simple philosophy, but we ought to be clear as to what
we are doing. Hasidism fFeiled not because the rebbes were charlatans, some
were, many were notj but because as adiveers they were limited by their an-

virorment and learning and passed on es truth what was, in Fact, only the

conventional wisdom of their plece, and often bad advice. 0Oespite his self

assurance, the guru is human and participates in the Faellibility which is the
hallmark of the human race.

A religion that did not provide a sense of certainty would not survive, |
but there are all kinda of certainty. There is the certainty that an amulet
will protect or that a mystical voice will tell you what to do or that the i
hands of the minister will heal; and there is the certainty that Torah Orah,
the Torah is light, that there is a helpful vision snd much wisdom in the rich |
and varied Torah tradition.

The cults are not kﬁhl-ﬂr!l.a‘ groups who seek to satisfy this reed For

Communism and Mesoism,
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but says, "come, let us reason rogether." Our myths recount that both Abraham
and Moses argued with God about verious matters, You're not asked to park
your mind when you enter the synagogue.

One of my gentile friends found Christ and it is as if she were = dif=-
Ferent person. She says that her decision to accept Jesus has charged her
l1ife, that everything suddenly hss become clear and joyous., I have to take her
at her word, She is always smiling. I have never Felt that surge of elarity
and 1've never met any Jew who has.

1 have a young Friend who was something of a rebel until he met a Habad
missionary. Now he has answers. It heppened quite suddenly during a Habad
Sabbath. MNow he not only knows but he is remarksably calm.

Ha sounds well off. 1'd like ta put my head together.

Everyone would, but there is @& price. He will not eat any longer in
his parent's home. They are not sufFFiciently kosher and his girl has left
him. She wanted companionship,to be able to touch him in public and not to
be badgered to live as he decided to live.

Why did you sssume that my friend who had accepted Christ was young?

tost religious conversions cccur to young pecple in their late teans
and early twenties.

Why?

There is a statistical correlation batween confusion and conversion.
Adolescence is perhaps the most confusing passage we sver make. There are SO
many opportunities, so many questions and Few clear guidelines. We are immi-
grants entering & new country. We've lived among peers and mostly in a school
environment. We don't know what we will Find when we enter the strange adult
world., We don't know what we will find. There are so many decisions to
make. During such dangercus passages our longing for certainty, for & con-
Firming system of values, increases gecmetrically. Simply put, these are the
years when we sre most susceptible.

You'll admit thast your Habad friend is an exception.

Certainly. Our tradition has never Focused worship on a confirming




-121-

religious experience. Classic Christianity made the gaining of Faith primary
and so ritualized such moments as Communion and such experiences as giving
testimony, both of which focus on a public avowal of one's fFaith,

A Jew is a Jew, There are learned Jews and indifferent Jews} but no
Jew is considered outside the Torah's redemptive promise. The Torah treadi-
tion simply is not as convinced 8s Christienity s to the significance of =
sudden transforming experience.

I think I know what you mesn., A Jew is ® Jew, but there are one to ten
Jews, DOn the one to ten scele, I am & two or three Jew. I went to religiocus
school and I go to services on Yom Kippur., I came here to be with friends
as much as for the talk, I've found the discussion interesting. Your approach
has lowered my resistance, but I began to want to be a8 six or saven Jaw when
we held hands last night sround the camp Ffire, chanted the Havdalah prayers
and sang Hebrew songs. HNo offense meant, but I suspect a warm and open

Jewish experience is worth a hundred reasonable explanations of what you ksasep

:Qlling the Torah tradition,

Mone taken. Our basic commitments transcend reason. Aeligious commit-
ment is like love. You can't set out to love someone because they fit some
rerceived analysis of the ideal mate. Love surprises you. It comes on us for
many reasons, some of which are unpredictable. Haven%t you ever meat somasone
others had insisted you would like and know right off that the chemistry was
wrong?

Aren't we back to the Christian emphasis on the transforming moment?

In part., Moses had his transforming moment at the Burning Bush. There
ere transforming moments; but they ere only the First step and the Torah
tradition will not make too much of them. IFf Moses had heerd God and not gone
- would heve been meaningless.
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book or taking & breath; so I can appreciste what you've been saying about

the binding quality of the rites; but I don't think 1'd appreciate the

holidays if they didn't convey some important ideas to me. I'm not much For
huppunihgﬂ- The Heggadah always gets me thinking about the difference between
"Freedom From" and "freedom For'", about physicel and spiritual bondage and sbout
the Fate of the Jewish people. I find the holidays both binding and reminding."

Arnother voice: I'm & two, I Find the holidays modestly moving. 1I'd
like to have & transforming experience, but I cen’t imagine Finding God along
with the AFikomen.

A voica I had not heerd: I can. Ye had a Aussian emigre Family for
Seder last year. I didn't understand the father's broken English, but I saw
the tear in his eye when he read, '"last year we were slaves, this year we are
Free.” The Exodus was taking plece and I sensed the God Who redeems.

Aabbi, we've gotten away from the question. My born-again friend in=-
sists that she is s changed and better person since she has taken to Christ.

I have en joyed vearious moments as a Jew, and I know that being Jewish has
conditioned many of my attitudes; but I cannot imaegine myself saying, "hey,
everything is clear, I Feel saved’. Now that I think of it, I've never heard
a rabbl speak of being saved.

Some have described Christianity es faith in Feith, and over the cen-
turies the Christian ethos has conditioned the believer to look for the Holy
Spirit, and to anticipate the inrush of the Holy Spirit which suddenly resclves
confusions and doubts; and, since no blessing is more sought after, to call
the resolution of an identity crisis a gift of the grace of God. Modern
rsychologists explain the inrush of the spirit, the feeling that l1ife falls
into place, 1---:th-ninﬂiﬁ-11yt-ihiﬁ.hundln-d by indecision and confusion we
seek help, our need allows us to tap spiritual resources which up to now have
lain dormant, and whean ﬂﬂ?‘ﬂﬁﬁﬁ i'm ‘l-‘_l‘!'.il*‘i‘l:l'i B surge of power which

Fnt ‘l_
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If these powers lie dormant within us why hasn't Judaiem created
rituals which would help us unlock these ceapacities?

There are dangers in ritualizing techniques to achieve an emotional
high, not the least of which is thet redemption is made to pivot on an emo-
tional experience. A single experience, no matter how powerful, is =
slender reed on which to hang so much. An identity crisis repositions our
hopes, it does mot by itself change personality or cherscter. The Faithful
often slip back into alcoholism or philandering or uncontrollable anger.

Guideposts gives only the success stories, Our tradition does not deny such

moments or even discourage them, but it does not pivot our religious life

about them.
There have been mystics in all sges who knew the inrush of the spirit,

the Hebrew term was ruah ha-Kodesh, snd 8 number of medieval manuals describe

with some precision how the soul can prepsre itself for the mystic moment,
Many have sensed the presence of God but no attempt was made to make this
feeling an sbsolute requirement; why make second-cless Jews of those who
don't experience Feelings of this intenmsity. MNot everyone is susceptible to
the mystic experience and not every such axperience catches the worshipper up
inm 8 spiritually significant wey. Some come down Ffrom the mountain bound to
faneticael vislons which is why the Torsh tried to ground the mystic to the
Torah's prescribed way of life. Some come down unchanged. |

Why did I think before today that Judsiem didn’t have a mystical side?

1 once heard the rabbl described s a resource person and 1 remember
thinking how completely secularized some recent sttitudes toward the Torsh
tradition heve become, ﬁpgﬁ.llyg the traditional raebbi was a learned men

but learning m#ﬂi one sspect of his personna. He was slso 8 holy men whose

that was not all. His prayers
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You brought your problems to the tzaddik and he gave you good counsel; indeed,
he knew your problems bafore you spoke them. His wisdom worked because you
had Falth in it; that is, it worked if you were B8 disciple. I sm 8 sophisti-
cated professiormal in a highly complex and largely secular environment who
has no desire to play God, but I have performed miracles, not because 1 am

an adept or esven interested in fFaith healing, but simply because pecple come
to me expecting 8 miracle and sometimes what happened between us was what
nesded to happen.

Sensitive apologetes like Martin Buber have helped us sppreciste the
humsnity, the joyousness, the enthusiastic piety, the immediscy of experience
which Hasidism summoned and which is the basis of its appeal to moderns, but
there was msnother side to it. Enthusiasm for the epirit and the immediacy of
experience weres st times so overwhelming as to block counsels of prudence. No

need to consult a doctor. The tzaeddik's charm and charisma would be the

mesns of heasling. You must zttend the rebbe's court so you are advised not

te emiprate to the United S5tates.

There is & bit too much decorum and rigidity in the conventional syna-
gogue presentation to suit my taste, but I have watched youth parade in Huéﬂn-
bera and on Sed Square and I know why my tradition is deeply suspicious of
pure emotion and of Faith in Faith.

The Hebrew word for Falth is :Eynnh. Emunah defines an unshakable con-

Fidence in life's possibilities snd a calm faith in God's redemptive will
rather then a surge of mysticel Feelings. Emuneh defines steadfastness on
a given course, perseverance. The emphasis is on a whole-hearted service
which mever doubts that we do the good becausa God wills us to do the good,
or that we will continue on the way becesuse we have Ffaith that God's way is

the way wa should go. Emunah suggests the speciel meaning of Faith in the
Torsh treditionet th bse Swammiog Shas sy felch o
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the ladder of moral sensitivity: our sppetites, passions, ambitions, greed,
envy. « «j whet it does rot recognize is a single entity, the hypostasis which
Christians call Original Sin, made up of all these natural passions and appa-
tites, an entity which can be overcome by Faith. The Christian myth put it
this way: when, sgainst God's specific command, Adam and Eve ate of the Tree
of Knowledge, they committed a sin whose taint was passed on to sll their
descendants. Burdened by this Original Sim, ne one could gain salvation until
God decided thet mankind would no longer have to be shackled in this way and
brought about a second deliverence., The Ffirst was the Exodus, the second God
of Fering the world His son &s Christ. All mankind had shered in the sin of
Adam, row all could share in the atoning desth and be releasad by Faith from
the inherited and crippling stigms. Original Sin was defined as thralldom to
the devil, being entangled by the libido, being enslaved to lust, ambition,
and it wes taught that,by faith in the Christ's vicarious sacrifFice of Himself,
man could break Free of thess sheckles and save his soul from damnaticn.

The Torsh tradition recognized in our makeup each of the elements of
Original Sin, and knew how each was an obstacle in the way of our developing
what is generally celled character; but denied that these cbstecles could be
removed simply by an msct of faith. Faith is simply not that powerful. I
have 8 deep Feith in God Put 1 have not resclved all the contradictlons of
my nature nor have I managed properly all my responsibilities., There is rno
evidence that right doing is easier for the born-asgain Christian than For the
orce=born Christian or the non-Christian.

Jimmy Carter's a case in point.

I let the comment slip by. Our tradition does not encourage the believer
to Feel th-t h;vlnn felt the touch of the Holy Spirit he is saved. Heaven ls
not rlllﬁﬂlﬂ for thn- whn have faith but for those whﬂ ere good., Classic
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All of us know Robert Burrs' line: "You teke the high road and 1'11 teke
the low road and I1'11 be in Scotland afore ye." Christianity took the high
road, justification by Faith, the promise of = sacramental salvation, an am-
phasis on motivation rether than community structure and careful self-discipline
We tock the low road and worked to create the institutions which would ancourage
ethical prowth and create the basis of a humane social order and the discipline
which develop charscter. Our emphasis was on regimen end discipline rather
than impulse. You will Find the sages pronouncing: At first do what should
be dore because it's demanded of you. In time yvou'll do the right because
it's the right thing to do. Charescter development is a slow process and one
which requires concern for the environment in which we live as well ss fFor
our hebits, The high road may be a more dramatic way but, according to the
poet, those whe take the low road get there First and, besides, it is from the
valley floor that you see the mountains in all their splendor.

Her voice: Until now I never thought sbout it quite this way but yvou've
touched my problem with Judaism. I want & vision and my rabbi gives me wis-
dom. 1 want to dream the impossible dream and he tells me To meke sure it's
not mission impossible and to make sure I krnow where 1 am going. I have always
fFelt Judaism makes too much of the mind. Sometime 1 can't sleep all night
becsuse my mind is whirling so fast. There can be an intellectusl as well as
an emotional overload.

Thera can be too much wisdom. My city has paid inmnumersble experts to
prepare u-ban renswal plans; and the process of making plans and deciding
between competitive designs has become & major source of delay. A good case
casn be made that in recent times elements within the Jewish community under-
valued Feeling mnd the power of emotion. I can still remember the surprice
of many in my congregation when I gave a course on Jewish mystical technigues:
mll-night Torsh study; fasting from dawn to dusk; midnight vigile and the

like, 'I didn't know Jews ever did such things.' Throughout most of the
Middle Ages more Kabbalah was studied than fiiluﬁj:-nﬂ in the sixteenth and
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seventeenth centuries the spirituasl center of Jewish life was the sacred city
of Safed where mystics-in-training clustered around learned spirit masters
who taught them esoteric techniques and an esoteric wisdem. It was always
both mine and spirits. The Bible, like Caesar's Gaul, is divided inta three
parts and the wisdom litersture is only one part of the whole. Another is
prophecy where intensity breaks through prudential concerns. Amos was im-
patient with the concerns of a high priest like Amepzish who argued that nothing
ehould be said which would suggest to people that there were questions about
the value of coming to the shrine. Amos mocked Ameziah, but the priest was
rot simply protecting his turf. To be sure, many priests made their living
st Shiloh, but it was egually true that its Fund supported widows and orphans
and the community's public welfare programs.

I have a Friend who worries over each decision so long that he has
never gotten his life of f dead center.

Your rabbi did rnet tell you not to go. Abraham was told: Go! Leave
ybur land, your birthplace and your father's house and go teo the land that I
will show you. No detailed plans or specific directions were offFered, FPre-
sumedly, by faith, Abrsham would Find his way. But, even as Abraham is given
his head, he is also given & warning: "Be a blessing"”, be careful that what
you do will mot ceuse hurt to another but will add to the sum total of heppi=
ness, a typically Jewish prescription, The vigslon splendid with a dash of
practical advice.

That's calculation.

Perheps. Calculstion comes in two models. There is the rether mechani-
cal celculeating of consequences. Aristotle suggests such a caelculus in his
discussion of the Golden Mean. Following his methematics one would try to
kmep his sctiorms balanced and really never take bold steps; and there is =

calculus of possibility which seeks not the middle road but the path which will

lead to en unfFelding of our spirit snd the schievement of a higher level of :

selfF-contrel and sensitivity., Torsh-bmsed calculation, at its best, thrusts

»
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deliberately towards an enlarged generosity of spirit, a greater sensitivity
and a heightened awarsness of our responsibility to others and to God, We
must move on in a spirit of mounting esspiration which is what the prophet
Hosea meant when he said, "Press on to know God."

The Torah tradition's gosl is the sanctificetion of liFe. EgQual weight
is given to the individual's religious life and to the Feshioning of a just
society. Torah is a revelation which includes specific rules for personal
srowth, Family structure, business relations, a community’s socisl welfare,
even public health. Israel is to be "a kingdom of priests and a holy nation",
Prophetic outrage at injustice, Amos thundering about the spoiled and callous
Folk of his day, has always played a role in Israel'’s program of socisl re-
neneration; but so has the less dramatic responsibility of treining up & child
in the way he should go, creating sociel welfare institutions of all types,
and the disciplining of one's own lusts and greed: "Sanctify yourselfF and only
then seek to sanctify others."

Your way tekes too long. Owr society needs radical surgery. Frudence

and wisdom, what you call halachic discipline, are rationalizations Ffor inac-

tion end the excuses of those who are not willing to be bold,

People oftcision and of conviction are umuqf':hu most blessed and the
most dangerous of all human beings. A vislon is by definition missionary.
It is only matural to want to share what we know to be right with cur children
and with the world. A missicnary offers himsalf and a redeeming wisdom which
is to him & gift without price. Missionaries went to Asims, Latin America
arnd AfFrice and imposed upon the natives attitudes and values which were often
ruinous to the tribe's social and cultursl life. They were not paid to do so.
Their motives were unselfish. They risked their lives so that others might
share God's blessings.

What happens when what you believe stands in the way of what I believe?

If my ego is ].-'-hnl-:-mhd'l_ﬂ my convictions uncertsin, I try to convert you,
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tempted to devise coercive means of changing your mind. During the Cultural
Revolutien millions of Chinese were sent to re-education communes. The
Russians handle dissidents in what they euphemistically call mental hospitals,
Millions have died because somecne wrote a book on economic philosophy and
that book beceme For millionse & truth uncoupled From that humane wisdom which
would interpose restraint.

The virtue of halachic discipline is that it provides a way to rejin in

the excessas of the committed. Modern there are things
that we may not do. We may not murder property owners who Efand in the way of
a revolution simply becausa they are in the way. We may not steal another's
good mame even ifF he oppocses what we consider progress., WYe may not slander

a politicm]l oppoment even though we krow he is unfit for office. The Jew
does not say, 'to thine own self be true’, but "know before whom you stand’.
The commandments limit the means we can use to Fulfill our vision and, in so
doing, protect us from ourselves. Patience tempers the dream. Oreams and
imegination raise patience above the level of tawdry compromise.

Go! Do! But be careful to be a blessing. DOon't let your passions
push you out of control,

Jews, too, can be Fanatics.

In Israel some Jews stonea the cars of those who drive near Mea Shearim
on the Sabbath. Jews have censored boocks, sometimes, to be sure, under coer-
cien; but sometimes simply because authority never likes te be guestioned.
But it is not easy for Jews to stay at white heat. Our sense of humor gets
in the way and the tradition does not encourage unbridled passsion. Torah
literatura vibrates with the requirement of patiernce. Man is rnot God. How
can we be that sure we are right? When I got hot under the collar my Father

would say: Hop nicht, don't jump inte it; and my mother would add: 'Oon't be

a hot angel’.
Jews do not make disciplined followers. The Israslites repestedly mur-
mured q-iﬂlﬁm and,later, repeatedly ﬁm!‘-
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Solda Meir used to say that she was the only premier with two million presi-
dente, OFFice does not emnoble the occupant, Habbis were asccorded only that
authority which the people Felt their erudition and character deserved. Whean
a medieval community wanted an halechic gquestion resolved they circulated the
cmse broadly or else got an answear From a respected sage and submitted that
brief to other scholars for commentT. Authority lay with a scholarly consensus
and not with the epinien of a single man. Even trusted wisdom must be checked
out. God alone enjoyed uncontested authority, all other authority was de-
rivative. Checks and balances are in our blood.

1 was struck as you spoke of the Torah's sbility to handle contra-
dictions conmstructively.

Some pecple see eavery decisicon a= between black snd white; they are
=ither/or types. 0Others see &8 wide range of possibilities and consequences,
many shades of gray. wa're both/and people, or at least our tradition en-
courages us to be, both community and sutonomy; both wisdom and imeaginative
enmmitmunt; both mind and spirit. Our mOTTO might well be the rebbinic maxim,
Weake hold of this thought and do not Forget the opposite thought."

Ha're beck to the Golden Mean.

Mo . Aristotle's world was thatof the cool and detached scademic. The
Torah tradition is committed to holiness, YWe use reason Not to avold sction

but to avoid being counterproductive. Our gosl is growth not balance.




Chapter B

JUDOAISM IS

After lumch I began with a bit of personsl history. Some years back my
Father studied the distinctions between the Jewish world outlook and that of

other philosophies and religions, and titled his manuscript Where Judsism

Oiffers, An editor antiqued the title into Where Judali sm OifFfered, and so it

was published. The publisher apparently was motivated by a point of view
shared at the time by many of liberal spirit that though there had been ma jor
differences between the classic Faiths, these were no longer significant.
Theology meant little to them and they could not imagine anyone really caring
sbout Calvary or Sinei which they dismissed as colorful legends, Only the
athical teachings of the religions counted and these were assumed to bs essean-
tielly similar, Theological distinctions bred distance and misunderstanding
and it was a orogressive act to deny their importance. :

That editor misread the times, Sirnce World War Il a tidal wave of re-
ligious passion has moved acroses the globe. Who would have believed college
women in Iran would encourage the Ayotollsoh Khomeini to put them back into
purdah? Across the Near East immans have preachead jibhad, holy war, sgainst
Israel. Ireland, Lebanon, Iran, India, give the lie to those who still believe
that the world has outgrown religious differences; rnor is religious passion
limited to backward countries or igrnorant Folk. The Right-To-Life crusade in
our country is Fueled by church doctrine and led by many who asre well-educated.
Mor has the house of Isrsel been exempt. ESome of the settlements on the West
Jank serve securlity purposes. Others are there because groups like the Gush
Emunim, the self-styled *faithful’, insist that the Bible's description of the
bouncaries of the Fromised Land must determine the Foreign policy ob jectives
of the current govermment.

He was & child of his time snd situation, The sllies had won the war.

America was prosper and powerful. Ve seemed to be solving our problem
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and, among the academics st least, there was a tendency to seae ruliglfn as B
disembodied and largely irrelevant set of doctrines floeting somewhere out
theres. There was no good reasson to get exclited about quaint customs or paro=-
chisl problems, The ron-affilisted folk assumed that the old theologies
would simply wither sway and be replaced by & sensitive ethicism which could
recognize snd exalt the potentislities of each human being. There was a good
bit of talk mbout s Judeo-Christian tradition, the assumption being that each
Faith system sncouraged the same basic values: moral responsibility, individual
dignity, economic and social justice, the brotherhood of man under the Father=-
hood of God.

At the same time Socialist theoreticisns were identifying religion with
other-worldliness and the encouragement of political passivity and, as such,
part of the propaganda put out by those who benefited from the injustices of

the status quo, Cultural anthropolegists hed located religion in every known

culture and had defined the integrative and enlivening Function of religion and,
in the process, making it clear that all claims to 8 monopoly of truth or to
sole poscecssion of the keys of the Kingdom were without merit,

Theology tended to be dismissed, without warrant, as little more than
ekillfFul =pologetics for =& particular position rather than as an investigation
of truth. Departments of Christian theology became Departments of Religion
where study Focused on developing a methodology which would permit studants
to comprehend the Function of =all religious systems rather than on an examina-=
tion of the "truth" of one system. Thers was no "truae" religion, only comple-
mentary @snd culturally distinct ways of achieving a coherent and inspiring
outlook on life, Such comparative studies and the opening of neutral space
in society where religious labels didn't matter, seemed to open the way,
Finally, to a true human community; and within this Frame of reference, par-
ticulsriet concerns could only be seen as quixotic and regressive.

i1t was a time when people kept reminding me that Confucius, Jesus and
Hillel sach had tasught the Golden Aule: "do not do unto others what you would

not have them do unto you,' from which it presumedly followed as night the day
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that everything that needed to be said sbout religion had bean said.

I think it was Jean Paul Sartre who said, "the h;lt way to feel oneself
no longer & Jew is to resson." He might equally well have said '"Christian' or
'muslim.’ Reason seeks truth and there is no Jewish, Christian or Hindu truth,
8t least not if we are using truth in an cbjective sense, Dad’s editor con-
sidered himself a ressonable man and in his mind it stocod te reasaon thst
modern thought had voided all claims to theological distinction. This approach
did not consider the possibility of Iran's Ayctollah Kﬁnmuinl, Libye's Quadafi,
Ireland’'s Rev. Paisley, China's cultural revolution or the born-sgsin phenome-
non In our own country.

Why was he so wrong?

He shared with many other Fine and gentle folk the disadvantage of being
an educated, mildly liberal, middle-class white Westerner who, secure in
America's power and prosperity, felt confident that his values were right and
that they ultimately would be accuptuﬂ by the rest of the world. There wers
5till witch doctors and Faith healers but they belonged to the Third World
and the Other America and would disappear as the benefits of learning and
prosperity spread.

My Father's editor, whom I later got to know, was, in Fact, & communi-
cant of an American civic religion which assumes the unquestioned valuas of
democracy, social reform and individual freedom; and bases its vision in the
Faith, the word is deliberately used, that what is contradictory, erratic or
malicious in human action results From societaly-induced distortions of our
innate decency rather than any inherent limitation of human nature. According
to this upbeat humanism, selfish or erratic bshavior is the result of the human
spirit having been brutslized by the cruelties and dehumanizing institutions
of the social order. Presumedly, as human institutions are reformed, the
amount of psychological demeage will diminish and our gentle and loving self

will emerge From its ego defenses, This was the religion which provided the

impulse, acknowledged or unsckrnowledged, to utopian communese From America'’s Naew
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Harmory 8nd Amana to Israel'’s Degania and Ein Harod,

Do you disagree with the proposition that we sre whet our society
allows us to hunqm-?

The rabbis warned against settling in a city where there are no schools.
A community's reach augments or limits your ownj but not completely. You can
stand against the tide: "In 2 place where there are no men, strive to be a man."
The Genesls myth of Sodom and Gemorrah, the wicked cities of the FPlain,
Focuses on Abraham's intercession with God on behalf of any good folk who
might have lived there: "will you sweep away the inmnocent with the guilty?"
Not even twenty righteous were to be Found, but the point had been made that
living in Sodom nmeed not reduce strong-minded people to indecency. Enviromnment
isn't sverything. Every commune has its failures,

Go back to your editor and his common denominstor idea sbout contemporary
religions. Was he so wrong?

Where Judaism Differed was published in 189568 just before ethnic and

black studies burst on the scene, and my editor friend misread the times.
Blacks, it seemed, wanted to be black, not white. Spanish parents wanted their

children taught in their native tongue. Christians wanted to be evangelical,

nmot simply =thical.

Disturbed by the blind impersonality of the mass society, "Here are
decent godless pecple, their only memory tha asphalt road and a thousand lost
golf balls" [T.S. Eliot), many turned From the struggle to be like to a struggle

ta separate out. French Canada is a case in point. Everywhere there was a

renewed interest in "soul"™. Some turned to the cults, but Far more toward

the religious ginpnli_whinh had provided their ancestors, but not necessarily

their parents, with identity, moral certeinty asnd corporate pride., It was
the age of t\hl ‘born-agsin evangelism and Jesus Christ Superstar. It wes a
m TE!M"*’F‘ impoverished and squalid place,

1 none of thise. Hillginn was

time for "tra
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ethical valusas,

| The editor Failed to recognize that holiness never axists in the ab-
stract, but always adheres to a particular rite, holiday or hymn. There is
no such thing as an unlabeled human being, everyone must have a name; there
is rno such thing =s an unlabeled religion.
George Santayana is credited with the observation that to try to be
religious without espousing a specific religion is like trying to speak with-
out controlling a specifiec langusge. Esperanto and ecumenicism belong to

those bleached ideas which went out of style at about the time America recgg-

nized we would remain a pluralistic society and not a homogenous one.

French, Swahili and Japanese are distinct langusges and natural expressions

of a particular culture. "Catholicism, Shamanism, Shinto and the Torah tra-
dition are distinct religions and natural expressions of a particulsr religious
civilization. There are methodologies which allow us to study the various

relicions; religions share common social and psycholegical functions; but

identity of Function is simply thest and no more. America’s eiviec religion

awnd Soviet Communism are opposed dismetrically in tesching and messianic hopa.

Thae idea that the various religions promulgate the same Fundamental attitudes

and values is absurd,

Limit yourself to Judaism and Christisnity. Aren't they bullt on the
same Foundation, the Bible?

Noet really, What is Terah to us is Dld Testament to them. To Chris=-
tian; the Bible contains impertant, even inspired, materials, a chronicle of
the First stage of sacred history H‘ﬁ‘ﬂ"ﬂlﬂ'llﬂill mbout thel[Christ]) Messiahj
but much of i1t has Basn cancelled or supsrsaded.

Wa sharae the Ten ﬁﬁi&m’w

In part. Wer *““‘“':“F 3:- They translate, "you shall
not kill"j their %ﬁ :r*' 'turn the other cheek’
sermon; but fk%pud.l, | Lot . he “?hgﬁh-i;ut-p-rmit- wars

of self-defense snd stipt >ital punishment For certain crimes

thi. ‘ .-.'...I: I % ~
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of mll the six hundred arnd thirteen commandments in the Torah, so the Ten
Commandments could be interpreted as a self-contained unit, To Jews all tha
Commandments were ﬁn:rud.

We share the messianic hope of peace on earth.

In part, the Christian vision is of a world joined in faith as the
mystic body of Christ; the Junithiﬂinn, growing out of our history, empha=
sizes Zion, the land, established in justice, and the world rejoicing in justice
aend peace without necessarily being joined in one religious communion.

Arent’t religious differences really limited to official pronouncements?
Freople don't care,

Differences in religion show up in the individual attitudes as wall as
the church publications, Try a simple test. Ask a Few Friends whether or not
they sgree with the sentence: faith is a private matter. I think you will
Find that most Christisns will say 'yes' unequivocablyj and most Jews will |
agree, but gquickly sdd something about the importance of community. There is
Hlmumh stronger sense of Family in the Jewish experience than in the Christian
ethos, The Jewish position reflects the palpable sense of Jewish interde-
pendence which operates throughout the Jewish world and lesds Jews everywhere J
ta support Israel, welcome Soviet emigres and worry about their co-religionists
in South AFriea and the Argentine. Jewish communities in every town of size
in the United States organize Fund-raising drives for caring institutions,

relinious education and the relief of Jews everywhera under the rubric, '

we
are one!, Such support is instinctive among Jews, so much so that we wonder

1 whan thea Christisn world fails to mobilize itself to support the Christians
of Leberman or the Sudan. Jews have been taught by the prophets as well as
history that being a Jew involves you with God and with the Jewish pecple.
ve expect our leaders to be active in the community and not lead a life of

secluded devotions, Moses went back to Egypt te bring out a whole people,

Tha existence of religious differences does not preclude civic coopera-

tion.




On some issues it does. The Roman Catholic bishop of Cleveland and 1
have worked closely on race-related matters, particulsrly desegregetion of the
schools, but we ﬁﬁu on opposite sides of the political fence when it comes to
Federal aid to parochial schools and the proposed anmti-sbortion constitutional
amendmant. His church takes 8 more rigid attitude on birth control than
rabbinic Judaism and, Certainly, than I do. Elements of the Protestant
Church translate the rules of Sabbath rest into Sunday blue laws and arguses
an aobsclute pacifism, rneither of which is a Jewish position. Concern fFor
churches and communicants in the Arasb world has led international church
bodies, both Catholic and Protestant, to ba less than Forthcoming in their
propouncements on Israel. Different clusters of religious ideas lead to
difFfFerent agendas and to different attitudes towards specific sccial problems.

Christianity glorified celibacy. The Augustinian Church accepted
Faul's putdown of marriasge as a condescension tg the Flesh, Judaism labeled

marrisge kiddushim, a sanctification. Love was a natural and healthy human

expression. There was ne reason to be ashamed of physicel sttraction. "Three
sights are too wonderful for me, Four which I know not: the way of an eegle

in the air; the way of a serpent upon a rock; the way of a ship in the midst
of the sea; and the way of a man with a young woman." Rabbis always have
married., According to fFolklore, God enjoys working as a marriage broker. A
thirteenth-cantury sage-mystic, Machmsnides, wrote a book which praised the

physical relationships between men and women as Fulfilling God's creative

‘ nurpose, not only because sex produced children but because pleasure was
agiven and received. No onme found anything unseemly in the suggestion that
the Frank love lyrics of the Somg of Songs at the same time described God's
love for Israal.

The Jewish tradition emerged in a Near Eastern cultural environment
where the body and the =oul were accepted as imnseparably intertwined. The

RBiblical word, nsfesh, denoted both soul and the physical heart. The New

Tegtement emerged in a world deeply influenced by Greek categorlies of thought
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whose tendency was to sepsrste matter and Form, body from soul. Form, the
soul, was seen as eternal, pure; matter, the Flesh as perishable and impure.
Having come of lgﬁ whern this dualistic system was dominmant, early Christianity
came naturally to hold that one of the purposes of religious discipline was

to free the soul from its prison within the bedy. To that end escetic disci=
Plines such as fasting and the mortiFication of the flesh were encouraged.
Marriage was ceen as a condescension to the Flesh. Elements of the Jewish
people were influenced by this duaslism and an ascetic tradition developed;

but at no time was monasticism declared the only way to holiness, Moses had
a wifFe, Zipporah, and sons, Jesus was a2 bachelor.

In the long record which is Jewish history you can locate men who bathed
in cold rivers and who Feasted to break Fres From the power of thelr appetites;
but the Torah's unitary understanding of the human being continued to act
as 2 caution Mot to divide man inte parts and declare some parts seemly and
others unsesmly. Among Jews mscetics coexisted with those who worshipped
?hd with 2 whole heart 2nd after =2 good measl, and the community generally
was not prepared to declare one way superior.

Aren't there differences of similar megnitude between orthodox and
other Jews on @ range of matters, from the separation of church and state to
cremetion? The tradition defines homosexuality s @ sin. The Reform movement
organizes m gay synagogue., The tradition requires ground burial but some
congregastional cemeterieg include mausoleums and niches For ashes. How can
Torah be such a mishmash?

e live at @ time when the river we call Jewish life is plunging through
white water rapids and significant difFerences have developed among those
who are serious about the Torsh tradition on how responsibly to come to grips
with chamging conditions. Socme emphasize the letter of the law, others its
spirit; and both groups can make a case For their position. Take the matter

of homosexumslity. The rebbinic tradition emphasizes that thae’ Torah condemns

homosexual scts; the liberal tradition cites the Torah texts which prohibit

treating anyone as a misfFit or outcast., Ouwr cholce of a position will decend

T ——
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on which theme we give the greater waight, ow gut feeling about the advis-

sbility of change, whether we think in terms of the river or the tree. Here

lies the great di;ldu in medern Jewish life. The ha;achu permits abortion
only when there is a direct threat to the mother's life, but also affirms
that the holliness of life involves concerns about the quality ofF life. There
are differences, snd they are basic; but, as long as we choose to think
seriously about Torash values, our conclusions ara whether the tradition and
there is reason to believe that as we learn to live in our new world greater
agreement will emerge. The more Flexible force the Formalists to consider
whether clrcumstances hawe have chenged so much that people are being hurt
rather than helped by the regimen Torah suggests and the Formalists force
those of liberal spirit to examine thelr positioms more carefully. 1 have
noticed this particularly in the great abortion debate where liberals no
longer dismiss out of hand criticisms of abortion justified as a birth control
technique or suggestions of the emotional bit of an abortion,

Why did the rabbinic teachinmg limit sbortions rather tightly while
many of us take a different pnﬁitinn?

redical advearnces have changed the context in which such 8 decision must

be made. Halachic norms were set up at a time when surgery was primitive,

dangerous and attempted only when there were no alternatives and towards term.
Abortion in our time is a safe surgical procedure best carried out during

the First trimester of pregnancy. Their world was underpopulated and Fertility
wes m constant problem, Our world is overpopulated and the human species

does not have to be encoursged "to be Ffruitful and multiply." Their issue was
which 1ife: the mother's or the baby's. Our issue is whether to deliver a
malFormed or unwanted baby., No one can be comforteble with a cavalier atti-
tude towards the taking of lifFe or potential lifej good Jews will dissgree on
the sbortion issue, but the sensitivity of our disagreement testifies to the

ramoe of Torahic concerns and the Familiasr emphaesis on the consegquences of

moral judgment.
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How much weight should we give to the old ways?

I can answer only for myself. I try to remain open to traditicnal ways,
a hund;ud generations of moral sensitivity should not be cavalierly dismissed
nor should they be slavishly Followed. My rule is to break with the past
only when the older Forms restrict the possibility of holy living in the
precent by mot comprehending the circumstances of modern life. I pay little
attention to old rules such as the cne which Forced a wiFe to remain tech-
nically married if her husband had disappeared or if no witness could be Feund
to his death. I.respnnt the sanctity of marriage, but modern communication
makes the survival of missing travelers unlikely in the extreme and minimizes
the possibility that twenty years later, unless he has deliberately tried to
run away, and then the wife suwrely is better off married to another. The
area of women's rights is perhaps the one where I break most often with the
old ways. I do not consider the Fact that the pronouns in the Torah text
are of the male case reason sufficient to deny to a woman the right to initiste
di'vorce proceedings or to offer testimony 1n couwrt,

I cannot overstate the argument that beling Jewish is not an unnecessary
add-on to the task of becoming & good human being but an essential prerequisite.
I can’t be truly human if I lack a compelling vision of life's coherence, =&
religion, and the Torah tradition is one such vision and one with a remarkably
good treck record., Where it had once been chic to disparage the dietary laws

as outdated public health measures and mock the tallit and tefillim as peculiar

prayer uniforms, in recent years scocial scientists have studied the psycho-
logicel and societal Function of ritusl and reported on the importance of

Familiar ritual For mentel health. HAitusl is in. Bar and Bat Mitzvahs,

e —

Selihot services, Afruf have resppeared in old-line liberal congregations
where once decorum and a sermon comprised the liturgy, and guitar evangelism
is not unknown in treditional synagogues. The pendulum has swung so far some
nf us are concerned that the religious life may become a form of idolatry

For some, an end in itself, and that they will reglect the parallel emphasis
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on learning and socisl justice, Fortunately, ocne of the grand things about
this ancient and rich tradition is that it survives cultural fads because it
is so many sided and contains wisdem relevant to all sides of life’s contra-
dictiors. Ultimately, the Forgotten themes are picked up. Ancient Israel
had its priests who ministered colorfully at the altar, scribes who taught
the prudential wisdom literature to the court and prophets who questioned
both prodence and wisdom in the name of hesed, an uncompromising covenant
loyalty.

I went on a bit in this way when a young woman who until this peoint had
=3t quietly stopped me in my tracks: "So what?" She allowed that my dis-
cussion was fFairly accurate, but what had this to do with her and her friends?

"History is over, Faul, Augustine and Nachmanides are long dead." She and her
Friends, Christian and Jewish, live in & liberated socciety, take their advice
on sex and maerriage From professional counselors and neither know nor cars
what their respective traditions teasch, "Indeed'", she added, "“"my rabbi tends
to equivocate but, when 8ll is said and done, he believes the new morality
is generally healthy and 1 doubt he could base his view on the Torah."

She was right = from her perspective, Most young Jews snd Christians
go to the same schools, read the same books, play the same sports, watch the
came programs on television, think the same way about pre-marital sex and
politics and read the same experte on human development. In this most pers-
soral of all areas the old traditions seem to be honored in the breach. More
Jews read Dear Abbey than Nachmanides. FProbably the only Torah commandment
dealimg with sex and marriage which is Fully observed is the one which pro-
hibits incest.

IF this is so, isn't all talk about Jewish identity pointless? Chris-
tooher may get his presents on Hanukkah and Samuel on Christmas, but both
asked For and will receive the same popular record albums. There is a good

chansce that Christopher does not know the Christologicael bese of his name or

care, and that he will Fall in love with Samuel'’s sister, not only because
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she is ettractive but because they share common interests and "“"speak the same
larguege". There are ritusl differernces but on the hunan level, where it
counts, aren't most young Jews and Christians cut of the same cloth?

Ye're humans all, but never underestimste the power of conditioning and
environment,

I can see the impact of the secular environment but not the impact of
the Torah tradition.

Orn some Torah may have little impect, & lebel is only a label though,
as we have seen, the impact of home and environment is often quite apparent
mven when we are unconscious of it, All those Jewish sctivists at Selma and
in the Anti-Wer Movement may not heve gone to religious schools but something
of the Jewish ethos had gotten through. I remember an early seventies demon-
stration in Front of the Administration Building of the university where I
teach, I was skirting the crowd on my way to lecture when a student I kneaw
sccosted me and berated me For holding clssses: '"You should be here, this is
what Judaiem is all about.' She was wrong. That particular noise was more
adolescent rage than prophetic outrage; but we're beck to the instinctive
recognition that the Torah tradition is a way of life and not simply a way
to organize synagogue lifa.

Back, please, to her comment on the new morality.

The issue is omne of attitude and approach and not the purely formal
question of whether we should continue our grundpﬂruntﬂ' approach.

Yourng Beople live together openly before or without marriage. Aging
narents are plesced in homes rether than brought inte the home. Women work
arnd men look well to the ways of their household. Farental =suthority is a
=ometime thing. My question is elways whether these changes are being made
to odjust standards of loyalty, responsibility and honest fFeeling to an open
and mobile society 8 situation which hes never existed before, or for less

monorable and more hedonistic ressons? Cereless sex is simply careless and

what s suchemistically called an open marriage is not a marriage. In such
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ceases thea t-rh, new morality, is simply & cover fFor the old immorslities;
but, clearly, new ways must be Found to support Family ties, binmd close tha
ties of love, ﬁuultu it that each child is a wanted child, and bring dignity
to msge. The older family had an authoritariasn. base, In a world whers women
have fFinally emerged as perscns partnership marriages and concepts of shared
parenting are surely appropriate. With the disappearance of the extended
Family and the Fact that both husband and wife may need to work or want to
work, it may no longer be possible to care for aged parents in homes where
there are neither rooms nor maiden aunts to act as housekeepers. The older

Forms are not the only ways to be "holy". Kiddushim implies an unshakable

concern For the sanctity of human relationships, mot a8 requirement that our
homes and marriages duplicate those of our parents. The new morality is not
the First major challenge to "Jewish" Family norms. The nobility of Judea
mEintained harems. Folygamy remained the accepted prectice among Oriental and
“orth African Jews until quite recently. Why not? It was the accepted way

in Biblical times and the custom im the Muslim envirenment of the Sephardic

communities whose hachanim had no trouble seeing Kiddushim, sanctity, in the

better managed plural marriages.

The tradition’'s stamnce on moral issues seems vague snd undefined,

Really not. There is a broad consensus in such arees as the sanctity
of Family, respect of persons, race relations, the well-cultivated mind,
compassion, sensitivity and empathy, peace, man's careful stewardship of
Fod's gift of lifFe and the good earth.

When I was in Isrsel there were pickets at a Jerusalem hospital which
was performing autopsies. The orthodox will mot permit Reform ernd Conserva-
tive rabbis to officiate at weddings and impose restrictions on everything
From abortion to divorce which liberal Jews Find galling. How can you talk
of a Torah consensus?

Threatened by a changeful world they did not make and do not comprehend,

soma have recreated into a defensive shell made up of the forms of the past.
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from abortion to divorce which liberal Jews Find gelling. How can you talk
of a Torah consensus?

Threatened by a changeful world they did not make and do not comprehend,

soms have retreated into a defensive shell made up of the Forms of the past.
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UHFﬂrtH”Htﬂly} their shell has hardened over time te the point where little

of the enlivening spirit of the Torah manages to exprass itselF. The more

the world ﬂha”ﬂﬂﬂ.thu tighter they become. Judaism must not be judged by

its relics any more than orthodoxy in Israel must not be judged by = politicized
rebbimate.

The Torah contains the Fixed and the dynamic, both commandment snd debata.
The book of Leviticus mandetes a rich and complex sacrificial code. Amos and
leaish doubted the efficacy of the shrine and of sacrifices. The book of
Suth clearly accepts the normaelcy, if not the Fitness, of intermarriage.
quth is mades tha direct ancestor of King David. Ezra ordered those Jerusa-
lemite= who had taken mon-Judean wives to put them away. Elnar]y, he felt
irtermarrisge to be @ sin. The rabbinic schools of Hillel and Shammal debated
cevaeral dozen issuas over sesveral decades. The Torah is one, yet everyone
who worfFronts its teachings has his own circumstances, mind and needs. We
come From many backgrounds snd, imevitably, have different understandings.

Mar is this a modern sentiment. In several pleces the Talmud seys simply,
"bath this opinion and the other [guite different) opinion sre the words of
the living God." Yet, the bonds of Torah and pecplehood xeep us ona,

I would like Judasism better if there were Fewer options. 1t would be
nice if all you had to do was look up & handbook.

1 doubt it. Didn't you complasin when your parents imposed rules and a
curfFew? The need to work things out fFor curselves is the price of Freedom,
the right to be responsible For our sctions, which means that we have to work
harder at both religion and morality. That's why your rabbi makes so much
noisa about lesrning and adult educstion, Youw can't apply the themes and
valua set of the Torah traditien 1F you don't understand it.

what holds so disparate a community together?

I'm still puzzled. You’re describing a religious teaching which in=
~ludes contrsdictions end strong differerces of opinion. That's a hard con-
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I know, but life is Full of contradictions and of change. 5o it has
ever been. I heve cited the evidence. iWhy should differences disappear in
owur day?

Accepting what you say, what holds people of such difFfFering opinions
togathar? Frinciples and pressure., YWe are a community of faith because we
are a8 community of fate, and a community of fFate becsuse the Faith remains

commelling, We are a community becsuse we choose to be.
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Chapter 28 »

BUT I DON'T BELIEVE IN GOD

My problem is that the synagogue is = plece For believers and I'm not
sure I believe in God. It was the First time God had come up.

You do mot sign articles of Faith when you join a congregation. Any
Jew may join. Before we begin the Kel Nidre service on Yom Kippur there is a
ritual which goes back to the bad days when many Jews were forced to accept
baotism as the only slternative to death. As you can imaglne, those who becams
Christisns were not whole-hearted, and en this holiest of days many yearned
to worship in the Familisr way; so 8 Formula was introduced a8t the beginning
of the service which said simply: we give parmission for the service to take
place even though there are spostates among us. Synagogue rolls are open to
all who care about the Torah tradition and the Jeawish people.

Originally, the synegogue wes a beit am, simply a local center where

meeting, study and worship took place. AfFter the destruction of the Jerusalem
Temple the synagogue became, For the First time, a sanctuary as well as a
meeting plece. Rites like the blowing of the shofar and the blessing of the

lulav and ethrog, once limited to The Temple, were transferred to the synagogue

whose "holiness" was heightened. Yet, the synasgogue never lost its original
penuler and infFormal character. In The Temple there were Fences which kept
non=-.Jews at a distance From the inmner courts. The synagogue has no Fences
or Keep Dut signs: "let all who are thirsty come and drink".

To be sure, the synagogue openly espouses a personal Ged. Life is not
& chance chemical explosion or a hapless, hopeless passage from cradle to
crypt; purposa and promise are implicit in creation. Geod is the Guarantor
that it all has meaning. Every worship service includes the Shema, a public
affirmetion of God's existence, oneness and accessibility., Still, rno one is

danied entrance if they have doubts or escorted out if they cannot affirm,

Ceught up as we all are in en age of uncertainty, synagogue membership reflects

-148-
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our heterogenaity, respects our doubte, but does not make peace with them,

Why would ® non-believer come?

Some who ere asgrostic are nevertheless deeply committed to many of the
Torah's values, Find satisfaction in cbserving the holidays and life-cycle
customs and are deeply committed to the Jewish people.

Why Bsccept them?

There is always value to be drawn From exposure to our historic culture,

But I Feel a hypocrite when I am in a synagogue.

A hypocrite puts on a false face and plays a role designed to delude
somecna, When we eanter a8 synsgogue no one takes the roll and no one stands
to gein except purselves. We come in search, if we do not come in faith; and
there is nothing hypocritical in admitting that simple Fact.

Each year I spend a great deal of time discussing the essentials of the
Torah tradition with my Confirmation class. I explain as much as can be ex-
plained of our corcept of God, prayer &nd holiness. 1 tell these Fourteen
and Fifteen-yesr olds how Moses was revolted by the gross sexuality and the
morbidity of Egyptisn paganism; how the Jewish people came to the inspired
vigsion of the one universal God; how all images,statues, and idols, indead
all representations of Ged, ultimately were purged; how the prophets insisted

on & religien of works, not words; and how belief in the one God encouraged

the vision of humanity which the Israelites were the First to hold. "Have

we mot all one Father? Has not one God created us all?"

I discuss with them some of the medieval philosophizing concerning God
and His attributes; what we cen know about God' and what remains foraver unknown;
and 1 describa the ways in which modern thinkers discuss the existence of God.
However, once I have described,defined and explained, much remains for I am
a rabbi, rot an historian of religion, and this is = Confirmation class, not
a course im comperative religions. I am less concerned with what was once
believed as with what these students believe; and so we spend much time talking

avar their philosophies, rot as grand or es ordered perheps as those of Fhilo,
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Maimonides or Spinoza, but, their own, honest,

Fourteen-year olds remind me of butterflies beginning to shake aoff thas
restricting cocoon. They have outgrown the protective but circumscribed
world in which they were nurtured, they are smerging into a new world; but it
ie an unfemiliar world and their movements often seem awkwerd, even contorted.
Experience has shown that the God of the nursery, part guardian angel, part
dotimg grandfather, must be left behind with old toys and a favorite Teddy
Bear. One had told a lie and had mot been caught. One head prayed to God
during her grandmother's illness and the grandmother died. An athlete was
even sble to tell me the exact houw and day on which he began to doubt. I
still remember that date and time, seven p.m., November 12, 1877. He was in
Junior High School st the time. He had an afterncon paper route. He was also
cantain of an intreamural basketball team. Late one school day, an important
game was unexpactedly rescheduled. The weather was bad and the boy was unable
to bribe or cajole any Friend to carry thae route For him. In his distress
he entered 8 phone booth, closed the door and offered God a heartFelt prayer.
"Dear God, I must play this game; let none of my customers complain to the
circuletion manager. Flease let me get sway this once with mnot delivering
my papers." At seven p.m. the telephone rang. It was the Circulation Manager.
Customers had complained that they hed mot received their evening paper.
During pre-adolescence we trust; we test; and, if God fFeils the test, we re-
ject,

One year I asked » cless to set down es honestly as thay could what
they believad about God. 1 asked them not to write what they thought I wanted
to read. They didn't. I had brought along several of these paragraphs which
I shared with the group.

This grim world really scares me. Every once in a while I realize the

cruelty and insensibility of it and that's when I begin to wonder. We

can’t just be here to dissgree, fight, and eventually blow cursalves to

bits, There must be some purpose or reason behind us, That is when I
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think of God, This ideal is, in & measure, @ crutch to lean on. It
gives me some hope For the Future, I believe I have ocutgrown the 'old
man in the sky watchimg over me' type of Fealing though I can’t really
describe what has replaced it. Sometimes I can’t really accept God,
sacrilegious as it mey seem, but I might &s well be honest about it =-
probably because the abstract concept is over my head. When I look
around and see the hatred and ugliness, I don't understand how God
could allow it. The closest I can come, from my experience, is con-
science a8 that part of us which is created in God'’s image.

I'm really not sure what I believe about God. 1 think that thers
must be something - something larger, better than man, that is within
each person helping to draw the line between what is right and what is
wrong. 1 cannot admit to myself that there is a Supreme Eeing whom we
call God, I would like to believe this, I want to believe that when I
do something wrong it is all predestined and thet there is nothing I
can do about it, but I can't. However, there must be something bigger
than science -guiding life, love, fFear and all things. This I do believe.
I cannot simply state, "there lives a God', because I just don’t know.

I don't really Feel qualified to give an honest opinion.
I have not yet developed any defFinite ideas sbout God and I .Preobably

won't For @ leng time. I Feel there is some reason and some kind of I

logic in life and why men live, but I am not saying it is God yet. To X
me God is a concept which is simply accepted by many - by those who
actually study it and then accept it. I fFeel it is sccepted only after |
sccepting certain things on fFaith. I am not resdy to say that & divine
something created the earth and controls everything in it. Thers is
too much to make this unbelievable - such as the fact that, if God
doesn't like bloodshed, why war? IF God wants peace, why battle? IF !

God wants unity among men, why segregation? 1 feel that men as a8 soclety

is much too complex to push off on something man doesn’t even compre=-

hend, 1 Furthermore think that with advancement will come a totally
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new idea as to what controls us - an idea which will be able to be

expressed in mathematical symbols. 1 also believe that too many pecple

have looked Ffor an easy out to the whole guestion of life and death and
origin and end and have simply attached the tag of 'God' to it all.

Something much more complex, in my opinion, is the answer,

0id you confirm these three despite their doubts?

Certainly. RAemember Tennyson: "There is more feith in honest doubt
than in half ynmr':rundsf Their spirits are slive. Morecver, 8 Jew is a Jew
is @ Jew, These are open and searching spirits, not professional doubting
Thomases.

I prize these papers. I prize them beceuse they reveal a capacity Ffor
conceptual thinking and self-analysis rare even in the adult. HRemember, these
are fFourteen-year olds, not collegians. Yhat a tragedy that school systems
often Feed intellectual pablum te such minds as these.

I prize these papers becausea they represent 2 questing, & puzzling out,
and a grasping for., They are the products of minds in search - in search of
meaning, in search of values - and that is, after all, an essential religious
activity, We are not born believers. Religious certainty does not come withe-
out efFfort and soul-searching. IF faith were simply a matter of affirming a
sglf-evident bit of reasoning then doubt would be an act of arrogancej but,
girce Immanuel Kant proved that the conventional demonstrations of God's
existernce mll had holes in them, we have been forced to ascknowledge that the
openness of the synesgogue was a tribute to our people’s sensitive understanding

of thae human condition,

For the child Faith precedes doubt., For the adolescent doubt precedes
maturity and a8 mature Faith. In my experience most believers and sgrnostics
are not Far apart. The honest believer ecknowledges that he has moments of
doubt, The honest agnostic ascknowledges that there are moments when he has

besn awed by nature and sensed a purpose to life, Both sesk to grasp the

elusive mystery which lies behind the surface of things.
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A collegian came te visit a while back. God meant a great deal to him
and he wanted to krnow more about the rabbirmeste as a profession. 1 happened
to have these papers on my desk and I asked him to read several. He read
with attention and with increasing puzzlement: "How can you confirm these
young pecple? Read this." He handed me this paragraph:

I have been brought up on respect For God through prayer. The
many morals and standards of our religion greatly influernce my life.

I believe in living = good moral life as taught by my religion and

parents, but I think that religion, rnot God so much, seems to affect

my life at present. To me God is an sbstrect word to whom we pray and

sbout whom 1 am not sure what I believe, since I haven't spent much

time thinking about it up to mow and I think I can wait before making

any final decision. I believe in the moral codes as guides in leading

a Fine life and religion is a good tescher of this, but God to me is

something apart. I plan to wait so that I can better understand myself

before reaching any conclusions sbout Him,

I asked my true believer to defime & religious person, "A religious
person is one who believes in God." "Have you never had doubts and questions?"
"Certainly, but I now have Faith." '"iere you certain as an adolescent, slways
cartain? "No." "Were you confirmed?" ""Yes." "Let yvour ears hear what
your mouth has said." Confirmation is a stage in one's Jewish growth, not =&
oublic testimony to the Fullness of one'’s Faith. The affirmation we ask on
Confirmation Day is » pledge of continuing effFart: "With all my heart, soul
and might T will strive to fulfill the holy purposes of Judaism", rather than
an assent to doctrine. y

Jaws are never commanded to take 8 loyalty oath to God, There is no
signing ceremony when we place before would-be confirmands a many-paragraphed
statement of rEligious principles and say, 'subscribe!. We are encourasged to
"seek Me and live." The First step is to feel you belong within the community

and only then do we ask you to open your hearts to the possibilities implicit

in pur teachings. Every step neceeserily involves search. I1f we search we
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will Find., IFf we do rot Find God we may sensa something of the mysterious
divimity which operstes in life,

1 have no trouble with God as Creator. I remember a cartoon I saw of a
group of monks in the Southwest looking out along the mesa towards a beautiful
sunset and celling out: "Author, author." The wonder that is nature could
rnot be simply the result of & chemical accident; but I have never understood
why the Torah tradition makes such a to-do about God's Oneness.

An early eighteenth century New EnglnnantachiEm included the couplet:
"How odd that God the Jews should choose?" A good New England divine wanted
the world to know that, had he been God, he would have nominated a more appro-
priste group as his standard bearer. This Yankee might have been surprised
hed he known that the rabbis had puzzled the same oddity. How was it that

among all the mighty empires of the world little Israsel was chosen? 0One sug-

gestion was that God did not wish His lesw of truth and His law of peace to be
imposed by conquest or by coercion, so He chose the least and the smallest.
Frem time to time I have twisted the words of this doggerel into a
differant theme: How odd the Jews one God should choose. Twice esach day in
Biblical times men stopped their work and spoke the simple watchword of our
reople, "God is, and God is One." The Shema often is written in the design
sbove our ark, It is the climactic affirmation of our worship of Yom Kippur
and the Finml affirmation spoken by the Jew before he dies. Monotheism, the
beliaf in the one God, or =t least belief in the unity of all that is, seams
te us almost sn inevitable ides since it is shared by the major Faiths of
vestern civilizetion and seems toc be confirmed by our science which insists
that there are overarching, natural laws which bind =11 that is together.
Farhaps the greatest scientist of our century, Albert Einstein, put the modern
view this way: "The scientist's religious feeling takes the fForm of a rapturous
smazement at the hermony of natural law which reveals an intelligence of such
suceriority that, compared with it, all the systematic thinking end ascting

of human beings is an utterly insignificant reflection."
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Monothelsm may saam natural to us. It was not to our ancestors. The
world they knew was made up of distinct and separate psrts. The moon moved
scross the night sky snd wes replesced in the morning by thes sum which moved
in a different orbit, The wind rose end Blew and no man knew From whers it
ceme, Streams bubbled up from seemingly bottomless sources. Esch element in
nature was distinctive and eappesred self-sctuating. Owing the Bronze Age
the activity of nature could be explained only by assuming an in-dwelling
spirit or god in each element directing its destiny. FPolytheism seemed natural
to the ancient Middle East.

The pagan had no concept of humanity. Their myths declered each people
to be descendants of a specisl protector and, in certain ways, different From
and better than other pecples. There were Greeks and lesser breeds without
the law. Each pantheon had & high god who wes that country's protector. When
a country was beaten the conquerors decapitated or defeced the protector's
images and raised up their own. The concept of humanity implicit in the
Biblical verse, "Have we not all one Father? Has not one God created us all",
could emerge only among a pecple long accustomed to monotheism. IF God is
one and His reach is world-wide, all pecples are His creatures and there are
ro reople over whom Sod's control does met extend. The Biblical god is the
ood of Ethiopisns and the Persians as well as the Jews, His Fate does not
rise and fell with the nation's political fortunes} indeed, one of the accomp-
lishments of the prophets was to recognize that & nation's Fortunes did not
depend on the power of their god but on the quelity of the natural life or, in
Israel’s cese, on Feithfulness to the terms of the Simai covenmant. Fagan
myths depicted ceesseless struggle among the gods and among the netions until
the empire whose god was most powerful god conquered all. The Biblical myth
depicted God =8 caring Ffor all pecplas. Its vision was not of victorious
armies but of intermationesl pesce, the image of every man sitting under his
vine and under his Fig tree with none to miake him afraid.

Israel's affirmation of God’e oneness brought about a revolution in
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hunan thought by introducing a welcome measure of balance to ethical dis-
cussion. In the ancient myths each of the gods was endowed with specific
virtues or qualities. There was a god of love, snother of war, ancther of
wisdom, There wes a god of 1ife and there was a god of the Kingdom of the
Oead. Each god esncouraged his communicants to shepe their lives around his
sttribute; but, as Aristotle observed in his Ethics, any virtue taken to
excess becomes a vice. The Egyptians soc centered their worship on desth
that they literally buried all that might have guaranteed the nation =
prosperous Future and lifted the burden of slavery and ab jectness From the
mass of their people. Isrmel’s God wes not only one, beyond any simgle at=-
tribution, but Jewish: that is, perceived as both just and grascious.

How can God be Jewish?

Evary theistic religion emphasizes certain perceptions of God. Thea
Jewish God was krnown by His actions which were accepted &s ultimately moral
and right. When the Torah is=s taken out from the ark tha service calls for
a recitation of God's attributes as those are phrased in the Torah: "Tha
Lord, the Lord God is merciful and gracious, long-suffering and sbundant in
goodness and ever true, keeping mercy For thﬂUiunﬁ;. Forgiving iniguity,
trensgression and sin. The Jewish God was more than mysterious power. He
was the model of moral perfection snd the consummate duty of the Jew was to
pattern himself after God and after exemples of God's activity which are re-
ported in Torah. God had clothed the nakedness of Adam and Eve; visited
Abraham while he was recovering from surgery [circumcision); cemForted Isasc
after the death of his Ffather; so, "AFter the Lord Your God shall you walk."

How did it heppen that our fothers made the conmceptual leap From
idolatry to monotheism?

We can only speculate. Some have tried to explain "the Lord is cne™
as an insight born of living on the edge of empty wilderness., The Hebrews
were sheep=herding tribes who lived in the open land between the Cznsanite

citiese and the desert and so nothing stood between them and the sun, the
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starm and the sweep of the earthj Fpr~esumedly, daily experience with thes on-
rolling cycles of nature sensitized them to the One behind all discrets
phenomena. This srgument is highly dramatic, but does not explain why, of
all the bedouins, only the Hebrews cutgrew a polydemonistic and polytheistic
mindset and came toe an understandinc of a single creative principle.

Others revercs the argument amd explain monctheism as an insight barn
of living on the edge of civilization, As desert Folk we watched with de-
tached amusement as we saw one Coun<ry or city-state conquer another and
destroy the gods of the vanquished or reduce them to a subordinate place in
their pantheon; in turn, to be defe::ted asnd have their God rudely treated.
According to this theory, the endless rise and Fall of imperial gods led our
Fathers to seek the unity behind the tomfoolery. This explanation again
Fails to axniuin why only the Isrseljites saw the foolishness of all this,

Soma historianms argue that mo-gtheism was borrowed From the Egyptians,
Our Fethers happened to be in EgypPt during a wrenching dynastic struggle
whan Fharcah Akhenaton (l4c)] set out to destroy the power of the priestly
mlite by raising the solar disk, Aton, as god above all the other deities of
Eaypt. His Hebrew sleves presumedly knew of these events and Moses skilllfully
built on Akhenaton'’s idea and after the Exodus dedicated his people to =
sirgle Ged, all-powerful, all-embracing, = One. Among the problems with this
theory is that no one is certain if Akhenaton's activity was theoclogical as
well as political; mor are we certain that Moses' perception of God was mono-
theistic, Certainly momnothelism did not become widespread until some centuries
after his death.

I believe the explanation lies closer to the Bible's simple statement
that God revealed His essence, His Uneness, to Moses. Frankly, we have no
better explanation. When Israel was still young, ® man, it may have been
Voses the prophet, we know not exectly who, Found a commanding voice speaking

to him end reached out with his mind into the darkrness snd wrenched from the

darkrness the vision of the ore God., Science did rnot demand it, indeed,
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science argued against it. Reason did not demend it, indeed, reasonable men,
including the best minds of the next thousand years, argued against it; but,
somehow, our Fathers reached out snd understood.

You don’t actually believe that Moses went up on Sinei and that God
spoke to him there?

Sinai is part of a dramatic myth which like all truly significant
myths is truer than if it were literally trus, Sometimes when I puzzle over
a problem the answer comes when I least expect it, often when I am thinking
of something else. I believe that Moses, or another, puzzled over thes incon=-
gruities of jidoletry and suddenly a new understending of the crestive and
mysterious reality behind the world of things and sppearances Fell into shape.
I believe in redicsl surprise which is what 1 believe is meant by revelation.

Franz Rosenzwelg suggested some years sgo thet the Torash's redundant
langusge describing Sinai, "and God came down and God spoke", was carefully
chosen and not simply the result of the oriental love of pilling on phrases.
"God came down", he said, concludea the revelation; "God spoke" begins Moses®
interpretation. The miracle is that God, meaning, presented itself; once it
is oresent a human mind appropriates the idea and expresses it as best it
CEM .

The ancients did not actually worship sticks or statues, but a complex
and coherent world of powers represented by their idols which resided in
nature, Open an acorn and you will not Find a miniature oak tres. How else
then sccount For the tree's emergence but by the postulate of an indwelling
fod Who makes the tree grow in just that way., The sun maekes ® daily circuit
te ©Ff the heavens, disappears and reappears in the east each dawn. Yet, physical
ob jects do mot move themselves. How else sccount For ite movement except
by soma such myth a2s ‘that of Apollo and his chariot? HWe sense pattern and
asrder in nature, but we slso experience nature's unexpected violence: the

lightning bolt, the Flood, the overpowering heat of the sun, so it was only

ratural te sssume that the gods were not only numerous but unpredictable and

that the mopropriste worship of such gods should envolve not “"llnﬂiigﬂggﬁl-
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and an attempt to entice, bribe these powers not to do us harm and, if
possible, te do what we ask of them., Folytheism focuses on the shrine.
Mornotheism enables the Torash to give priority to acts of holy living which are
not shrine-centered or ceremonisl,

Ancient men worshipped their gods at various shrines. Since the gods
were related to visible objects it was anly natural to believe that the god
actually lived there, At the shrine particular rites were performed by
appointed priests for the purpose of placating the god’s anger or geining his
Favor. The Hebrews, too, had their shrines., It would be centuries before
they would outgrow the edifice complex, iIf they ever really didj but begin-
ning in the eighth century B,.C.E. prophets emerged who taught the people that
"the whole earth is Full of His glory" and that shrine activity never was
meant to be the sole Focus of the religious life. The focus of the religious
l1iFe was to become a holy community; and holiness, be it remembered, always
was defined in active ethical terms.

Mornotheism raised God above neture. "In the begimning God created."

Man was not subsarvient to the unpredicteble Forces of nature but covenanted
to the creator Goed Whe, according to Genesis, had given man power toc subdue
the animal kimgdom and to use nature. This shift in perspective increased
man's selfF-assurance and sense of worth. It alsc set the stage For science.
Fagan gods cannot be investigated} their sctions were sutornomous and therefore
unoredictable; but, if mature is distinct From God, not God but ob ject, then
our minds can investigate its Furthest reaches,

The pag=n world worshipped its gods and fesred them. Their gods, like
humans wera caught up in private plans and conflicts, the Trojan War started
over 3 Heavenly beauty contest, and the sctivities and whims of ths gods oftan
turned out to be harmful to men and nations. You never knew what a god would
do so your relationship to God was more that of courtier to tyrant than son to

loving Father. "And you shall love the lord your God" was a new thought which
germinated among those who mo longer equated nature's unpredictaeblilitcy with

the activities of the verious gods. It wes a pregnant ides which degrpibed
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a new state of mind which could begin to conceive and shape worship as

thanks-speaking rather than s bribery, the secrifices,

The ancients saw themselves as pawns and playthings of their gods. The
pagan Felt himself powerless sgainst Fuiu. The vision of God as one permitted
men to consider the possibility that they had some control over their lives,
God rewsrds the good and punishes the evil, and a major goal of life becomes
the building of & moral record which deserves reward. The Hebrew Felt that
you get what you deserve. The Torah tradition theme of moral accountebility
is emphasized in every way possible. The liturgy of both Rosh Hashanah and
Yom Xippur is shaped on the myth of an annual assize during which our indivi-
dual lives, and that of the whole people, are reviewed by the Supreme Judge.
This myth is refracted throughout these services, never more pointedly or

poigrnantly thamn in a medieval prayer known as the Unetaneh Tokef: "Let us

declare the utter holiness of this day for it is one of awe and dread. . .truly
you are judge, sccuser and all-knowing witnees, you write and seal, record

and nunber, remember all things that have been forgotten, cpen the book of
remembrarnces wherein each deed speaks of itself. Overheed a grest shofar is
sounded, “the angels join in Feer and cry out: 'Behold the day of judgment’."

The idea thet esch of us is being constantly judged is & domimant and recur-

rent theme in the Torah tradition; but God is merciful =5 well es strict. He

will weigh our intentions as well as our deeds, and there is always a second

chamce. "Aepentance, prayer and righteousness can avert the severe decree."
If 8l]l have one Father, God valuas egqually the various labors wa esach
do. Most societies charecterize certalin tesks as moble and others as demean=-
ing, Fhysiecal labor, particularly, was held to be low-class, The middle-class
in America still has trouble with a child who wants to become & factory worker,
The landed gentry held merchants in disrepute. In ancient times nobles
entared m Temple by one door, commoners by another, The Torsh tradition was

& scholarly tradition, yet, no attempt was made to disguise the Fact that
some of the sages sarned thelr living as shoemekers, smiths and craftsmen.

The theory was thet "the study of the Torah is excellent "~iE-iH¢EEﬂE&F“d
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with a worldly eccupation for this combined affort puts Bin out of mind", but
it was equally true that labor without learning reduced man to the level of
a pack animal,

Hold up. If Ged is One where do sll the angels and spirits of somas of
the hymns and the folk tales come From? I've been reading 1.8. Singer and
his stories sre full of such Folk. Are we really monotheists?

Yes and no. The faith has proclaimed consistently that God has domimion
over all that is seen snd unseen. Satan in the Job story is rot an independent
power but an angel in God’e court who must ask God's permission to test Job.
But it is true that over the centuries many cast spells against the wea fFolk
and many tales were told sbout them. The cneness of God is ® concept which
it is hard For the mind to grasp. How do you envision what cenrot be Sean,
touched or described? Life is full of premonitions which we do not Fully
understend and unexpected experiences; moreover, before medicine discovered
germs and viruses, how else was disease to be explained? The theory was that
the peroply of Heaven did God’s will, but official theclogy was often com-
promised by credulity.

Apgels and wee Folk of the night are superstitione.

True, but before you fFeel too superior remember thast vours is the Age
of Aquarius,

But I'm not superstitious.

Then why are you wearing & Hai emblem around your neck?

That's simply my identificetion as a Jew.

FPerhaps, but why do you Feel neked and unprotected without it?

Emough. I've got another question. Why did ocur ancestors take axes
to Canesan's idols? Today collectors pay thousands of dollars for thosa
statues. They're quite besutiful. Nor do we go around knocking other pecple's
religions.

In encient Israel there was no National Conference of Idolators and
Jews., With idolestry there was to be no sccommedation. "Obliterate the Foreign

ccce that are in your midst." The high places must be torn down anmd eloughed




under. The sacred groves must be cut down and the wood used for fFuel. The
Foreign gods were mocked. They were vanity, nothingness, shameful and worse,
Idolatry equated the gods and power. The Torah tradition equated God and
good, Since idolatry supported indecency, injustice, the separation of races,
its worship must be swept away. Yhen Moses asks to see God he is told, "You
cannot see My Face, but I will make My glory pass behind you." In what did
fod's glory consist? I am the Lord, & god of mercy and a god of righteousness,
justice, decency and maturity.

All that's history. Idolatry died with the pagﬁh world. No one makes
idols.

Oon't they? What are those plastic fFigures 1 sea on car dashboards?
Irnnocent, you say? Ferhaps, unless the driver is convinced that because theay
are there he can Floor the accelerator pedal without danger.

You'll admit vou're stretching a point.

Most of our idols are invisible but nonetheless real. There is the
idol ramed pride of birth and amcther pride of plesce. There is the deity of
the white skin and the deity of color. What of the patron god of the self-
righteocous nation? We are scendelized that the ancients should offer human
csacrifice. 1 put to you that each decade or so we offer 8 holocaust of our
best and brightest to the god of matiomnal ambition, or is it the god of
national greed?

ldolatry dethrones God and enthrones some human passion or interest in
His plece. The Communists! idol is the ideology they cell "scientific
‘arxism”™, and those who argue for the untrammeled freedom of the marketplacs
have an idol called cepitalism. All ideologies which ascribe infallibility
to a set of humen ideas are idolatries.

Do we not project into the heavens a rather indulgent deity who For-=
aives us for our Foibles, applauds us vigorously For our trivial sccomplish-

mants, encourages us in our low moments and who is careful Pnot to reprimand

us for enjoying leisure and security without thought to the rneeds of others?
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we hypostatize our prejudices and our privileges, and our alter ego god
assures us that our position is merited and that the less fortunete are less
sble. Who of us has not been tempted to love excessively & parent, a cause,

a possession, & cherismatic leader, a party, the State? The Israelites would
have been surprised to hear some of their later descendants argue, '"it
matters not what you bellieve as long as you do believe.! It matters what

you believe. BGood will needs a bit on rethinking. When I recite the Shema

I am reminded forcefully that there is only onme love which cannot be excessive
and that all other commitments must be conditional.

If you worshipped the great Fire god,Malo, your worship consisted of
having a son or daughter walk across burning coals into the raging maw of
this monstrous god. Is there any greater cutrasge than child seacrifice? 1In
the Torah tradition the proper sacrifice is the humble and contrite hesart,

IF you beloenged to one of the fertility cults of Canaan you worshipped at a
shrine where the sarth’s fertility was stimulsted by orgiestic rite designed
ss @ Form of sympathetic magic to impregnate the earth even as the worshipper
impregnated the shrine’s female sttendants, In the Torah tradition the
earth’s Fertility bad little to do with shrine ectivity. "IF you are willing
and obedient, you shall eat the good of the land; but if you refuse and rebel
you shall be devoured by the sword."

It still matters whether you worship the high priest of the master race
and shout, "Zeig Heil" instead of"Amen." The worship of a master race leads
to war, to the grinding down of the poor and the weak under the iron boot;
the only wars which the worship of the one God encouraged are the wars sgainst
want, injustice and man's cruelty to his neighbor.

The Kamikazi pilot believed and believed deeply. The Ku klux K]lansman
believes and believes deeply. There are churches in our country that have
created a god of whiteness. Belief simply defines commitment to a vision.

“hat if you are stteched to a base vision or a corrupt hope? Outrageous be-

liefFs lead to outregeous sctions, Belief is not necessarily a virtue.
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vith people of high-minded thecologies, we smiles, we welcome, and we
exchange. Idolatry separated man From man, city from city, nation from
rnation, IF Ra, the great god of Egypt, created man, the Egyptisn was created
Firet and belonged to a master rece! All other peoples were the creation, so
the myths had it, of the concubines of the gods, consequently a lesser breed.
Idolatry consecrated the sepsration of men into city~-states, nations and
reces, and Failed to provide them a unifying vision which would raise humenity's
needs above the group's special needs. Raclsm grows rapidly in the soil of
idolatry. So do the ratiomalizations which justify slavery and ceste. When
the emperor of Assyria made krnown Marduk's law, he announced a rule which
~rotected the persons Bnd privileges of the rmobility Far more than those of
the peasant and lower castes, and the slave had no protection st all. If =
=lave was murdered by a Free man his marked value was paid to his owner as
restitution and there was mo charge of murder. Idolatry precludes the
notion of a simgle humanity; the oneness of God requires it; one creator, one

world; ome humanity; orne moral law for all.




Chapter 10

THE GOD WHO LETS US CRY

Late at night. It was the cldtimer's bunk and turn. Coffes, a few
beers and the Feeling that it was their chance,

On their return the sstronauts reported that the Great Yall of China was
the only man-made ob ject they had besen able to identify Ffrom space. Jewish
history, like the Great Wall, is a monumental phenomenon. I Feel satisfied
in a special way that I em part of an enterprise that has played a central
role in world civilization end which will outlive me.

Ch, come on, there is no particular virtue in longevity. 0Old age is a
cane and Failing eyesight., The future belongs to the young. EBesides, there
are m lot of old Folks still around: Egyptians, Greeks, the Chinese. . . .

411 of us have known folk who have lived intoe their nineties and whose
accomplishments only charity would allow us to describe as modest. DOespite
Grandma Moses types, the last years usually are uncreative, a time For sitting
around and being cared For. In an endurance contest the price is usually
rmot worth the effort, YWhat lifts me up is mot that our history is a long one
but that it has been mysteriously significamnt across time. There have never
been a whole lot of us but there is hardly an era in which we have not been
creative,

There was a lot of shaking of heads. Someone said gently: With all due
respect, rabbi, I think you are deluding yourself. A few yvears ego I tock a
survey course in world history. We spent & day on the Israelites and the
Hebrew Bible. The prof talked about its original ideas but left the clear
impression that the Bible's importance waes due largely to the later interest
in it of Christianity. After that one lecture the Jewish people werea never
mentioned nor any Jewish contributions to civilization umtil the last week
when we talked sbout the Jew as victim. As he talked sbout the Dreyfus Trial,

the Aussian pogroms and the Nurenberg lesws, I was reminded of & Religious

=1E3=
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School teacher who seemed always to be discussing exiles, forced conversions,
the ghetto and the gas chamber. I draw no encouragement from our lengthy
record as history's most avallaeble victim,.

1 picked up on this last remaerk: ssk yourself why we were so often the
chosen vietim., I look on tha world'e antipathy as a perverse tribute to the
power of ideas to which ouwr tradition witnesses. The privileged are often
anti-semitic because they know that democracy and justice are Jewish.in
character; esnd the idealogues of the left, the anti-privilege, are often
anti-semitic because they krnow or sense that the Torah tradition is concerned
with the individusl as well as the collective, with means as well as ends.

Oh, come on, they went after us because we would mot bow to their gods,
play in their gemes or eat in their restaurants.

Pre judice begins in the myths of those who engege in the putdown, not
in the acts of those who are calumnied. HMost analyses of European anti-
samitism locete its roots in the New Testament. The gospel writers aided
and abetted by Paul set up the Torsh tradition as the straw man against which
they could score points. Judaism described as a dry and lifeless
lengalism provided efFective contrast For their antimomian emphases. Eager
to scpeal to Aomans, the early church made the Jﬂw rather than Fontius Pilete
responsible for the Crucifixion, the Jew is made to cry out for Jesus' death,
and lmter devaloped ® theoleogy of contempt whose basic thesis was that God
had ordered that The Temple be destroyed ‘-as punishment bnd sentenced the
Jews to be wandering parishs. It followed that Christians were obaying
sod's will, doing good when they forced the Jew to wear a demeaning costumea,
denied the Jew standimg in law and set up the rules of apartheid which
qoverned Christian-Jewish relations for Fifteen hundred years. Forced ofF
the land snd denied entrance into most cccupeations and guilds, the Jew was
Forced to make a living any way he could, which meant that he had no alterna=
tive but to enter thoss cccupations his neighbors shunned, and as peddler or

pawnbroker he not anly ebsorbed the pessants’ and the urban poor's abuse,
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no one loves his creditors; but gained the disdain of the Well-to-do who would
never deign to sully their hands in such demeaning activities, but who were
not above extortinmg From the Jew whatever he managed to accumulate.

There are cther explanations of anti-semitism and most have some
validity, set apart he lived a different life and difference creates unease;
but 1 would suggest that when all is said and done the Jew waes victim becausa
ou~ survival kept mlive ideas and values which challenged the self-confident
essumptions of the majority. Christianity claimed to be the truth, but the
Jew was obstinate snd could not and would not see "the truth'; so either the
Christians had to sccept that the gospel'’s claims were not as self-avident as
they thought or that Jews had been sentenced to spiritual blindness until the
Second Coming. Kings believed theay had the right to rule as they saw Fit,
but the Hebrew tradition denied that right. Priests and popes believed they
controlled the keys to the kingdom, but Jews ected as if they knew that the
nrchangal Gabriel would let them in.  Monks gambled their lives on the &on-
summate virtue of celibacy and & liFe of denial while rabbis married and went
out inte the world. We get terribly angry with those who stand in the way
end the Torah and the Jew stood in the way of the universal Church, of absolu-
tist power and of politics of privilege.

Our fate has hed its tregic sspect but 1 wonder, if our history were a
hasppier one, whether the record would show us to have been as committed to
socisl welfare issues end as hypersensitive to justice. I am convinced that
the combination of ancient tesching and Familierity of persecution is re-
soonsible for many of the Fine quaelities which are expressed by the Jewish
community: compassion, ampathy, a pragmatic attitude towards security and
success; the Feeling that those who are in distress must be succored; open-
handed generosity; an impatience with privilege. ¥We owe our instinct For
justice perhaps as much to Amos as spartheid.

Come off it, my Father often remarks that Senator McCarthy's two hench-

narn waere Jaws.
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ot all Jews are sensitive or charitable or committed to social justice;
but & remarkable number wers and are. The ghetto was a dismal plmce whers
high walls rarely let in the sunlight, but within this cramped sres Jews con-
structed a remarkeably compassionate community, full of cultural and welfars
institutions which preserved the Family and mitigeted the social and psycho-
logical cost of persecution, HRecent studies of black ghettos have helped us
become aware of the insidious ways in which systematic humiliation can bru-
talize and degrade a people. That the Jewish Family retsined = good meesure
of cohesion and the community & measure of dignity, that the Jew was not com-
Pletely broken by ostrascism and sufFfering testifies to the Functional value
of Torah-consecrated way of life.

I was brought back to the vietim question. You're talking sociology.
The real issue is God, The Torah traditicn has proved i1ts value as a survival
mechanism; but why did Jews have to Fece the cruelties they did? Why did God
let Jews suffer this wey. To explain anti-semitism sociologically is to sug-
gest that God has nothing to do with history; if He hasn't, then the Torah
tradition with its emphasis on sacred history and Divine Providence Falls apart,
and Auschwitz marks the end of the line For any pious telk about 8 God who
Cares,

The question of unmerited suffering is ®s old as Job and the Torah
tradition has addressed it. Some argued that suffering is good For the soul.
Through storms we grow. Our sufferings are From God. When prosperity and
health are on us we tend to Forget that life is brief and bruising and ere
rather brusque with those who sre not as Ffortunate =5 we. Grief and pain can
=ensitize us to mnother's need and bring to the surface our latent capacity
For empathy. I remember a young married couple, born te wealth, totally self-
envolved, long skiing trips and expeneive cars. Their Ffirst child early on
developed s rere blood and long-lived bloocd disease. Forced out of themselves,
Forced to face the pain of the world, they grew into caring pecple. But there

e times when the suffering is so intense that it coarsens the soul and
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deadens the spirit:, I remember the corncentration camp survivor who expleined
petiently why she had decided not to have children: "I simply can't let my-
self Feel that deeply any more.’

Others have argued that suffering represents a triel which sllows God

to discover whether we are strorg in our Ffalth or fair weather people. How
elese will God krnow whem to admit to Heaven? The First Jew, Abraham, was
tested. He stood Ffirm and was awarded the covenant of lend and progeny.
Fresumedly, iFf we are steadfast we will enjoy Ged's grece; if rnot in this
world, then in the World to Come. But there ars those fortunate Few who are
not tested. What kind of God would dump on some but not on others? Then, too,
there may be nmno Heaven.

Your arguments sra interssting, but I did not ask why innocent people
sufFfer, but why the Jewish people have sufFfered more than any other.

Have we? Some day resd @ history of the Armeneans or the Druzes, We've
had ow share and mors, but I doubt that we're number one on the most perse-
cuted list,

The prophets insisted that Isresel'’s sufferings, in their time this
meant bad harvests and military defeat, was the result of the covenant and of
God's special relatiomship with us, This popular view provided, until ouwr
day, the mythic terms in which the Jew explaimed to himself his history.
Essentimlly, it's @8 we-get-what-we-signed-Ffor doctrine. At Sinail we sgreed to
the covenant terms imncluding the rewsrds For obediernce and the punishments
For default. The Biblical histories were edited to prove that the mation
mrospered when it wes cbedient and sufFfered when it sinned. The prophets of
Israel "heard" God "render judgment". "Thus says the Lord: For three trans-
oresslons of Israel, yea, For Four, I will not reversse thelir punishment."

“hat was their sin? "Because they sell the rightecus fFor silver and the
rneedy For a pair of shoas and trample the head of the poor In the dust of the

ear-th." exile was seen as a deserved punishment. IFf and when the

=20le repented galut, exile, would end and God would return them to their
=d .

— D — s o R



-168-

Uo you actually believe that history operates this way? I Ffind it in-
Finitely sad that some went to their deaths in Nazi Europe, beating their
breasts and confessing, "It is because of our sins’.

So do 1. 5o did the apocalyptic writers who followed the prophets and
who inmnsisted that God determined the course of history For his own purposes
and not on the basis of dessrved merit. i don'"t believe that there is = quid

pro quo in life. I've seern some pretty healthy and prosperous bastards.

Job's challenge is based solidly on experience and cannot be blinked away;
but over time there does seem to be something of a belencing out., Israel is
and many a powerful empire is not, and there sre spiritusl rewards, peace of
mind, which canmot be measured by amn outside cbserver, "Better a smeall morsel
and quiet therewith than a house full of feasting and strife."

Aren't you trying to justify God's ways to us and didn't you tell us

earlier that was a FfForm of theological chutzpah?

Well taken. God does not explein himself teo Job. God simply ruquln
Hie majesty to him. "Where were you when I rolled out the Heavens?", which
translates: 'have faith in God's wisdom; don't waste too much time worrying
asbout what you'll never fully understand; and don't judge by anyone'’s materisl
circumstances.! Despite his sufferings Job wes what he knew himself to be,
a good man. Net worth and human worth are unrelsted stendards.

Walter Kaufmamn in an interesting work celled The Faith of a Heratic

describes the conclusion of Job's work ms one in which the righteocous man is
made to confront the "tragic power" of the world. "This is the ultimate truth
of philesophy. There is a power beyond us and the power makes no sense except
that it is there, and man must, as best he cean and with what composure and
equanimity he cen muster, simply accept life on its terms."

I think Kaufman is mistaken in his analysis of Job and he is certainly
autside the Torah tradition when he defines traegic power as the ultimate

truth, The God Who reveals Himself to Job in the whirlwind reveals mnot only

eked power but purposeful power. Creation is not & chaotic structure, Therse
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is @ mysterious and wonderful crder. 1f Job cennot Fethom the totelity of
that purpose he still senses it.

From the point of view of the Torah tradition KaufFman is & heretic. He
does not deny God, but he denies that God is kind. We touch here the leap of
Faith a Jew must make if he wishes to be ceught up in the Torash tradition. 1
often end & service with a benadictlion taken directly from the boock of Psalms:
"The Lord shall guard your going out and your coming in, Ffrom this time {,/1h
and Forever." As I've said before, the Jewish God is not @ tyrent but s
loving Father, Frntuctur,ﬂgzi:diun of Israel Who mnelther slumbers nor slesps",
Aemember the question Heaven's gatekeeper asks: did you remain confident of
redemption T The Torah's Faith, and mine, is not Faith in 8 power outside
ourselves but in = purposive power outside ourselves, a Faith in the messisnic
rossibility of life,

Our orders were to live in dignity and sccording to God's law and, by
so doing, to set an example that others might follow, Being chosen conferred
Few privileges save that of knowing that God had & set of special rules For
us, God would not let us be satisfied with compromises which were routine
elsawhere, which brimgs us back to your question; after all, the reasonings
and retiomnalizetions,

Must not a tragedy of the dimensions of the Holocaust destroy, once and
For all, such a Faith? Tha six million did not get what they dessrved.

1 have no answer, The Holoceust is overwhelming. How does one think
sbout mot only the malignancy called Kaziism but the unresponsiveness of the
Allies to pleas that the rail lines to Auschwitz be bombed and their adamant
maintenance of restrictive immigration quotas? The record of the cruelty and
indifference of mean is sad and must give pause to any nalve mnotions asbout
man's basic asnd innate goodness; but it also must be said that there were
rorn-Jews of compassion and bravery in Nazi Europe wha hid Jews, helped Jews
to escape and who, in so doing, put their life at stake, The silence which

ceems unrelieved is Ged's.,

- o e




Jo you remember the story I told the Institute @ Few days sgo sbout
Moses visiting the Academy of Akiba and being astonished at many of the teasch-
irgs being quoted as the law of Moses? I did not tell you the full story as
the Talmud reports it., After God reassured Moses that what Akiba teaches is
in Fact Torah, MocsSes says to God: '"How is it that knowing such a genius would
arise, you gave the Torsh through me?' To which God answered, '"Be silent,
such is My decree,'! God sllowed Moses to see Akiba's liFe and his death, He
was burned alive by the Romans during the Bar Kochba Rebellion and his skin
sold in the marketplace, Moses was appalled: 'Is this the reward for such
learning and devotion?’ 'Be silent, For such is My decree.’

There are occurrences we do not understand.

Our sages defined atheism,not as the denial of the existence of God, one
can affirm an Unmoved Mover and still not be religious; but;, as the denial of

God's justice: Leit din ve'leit dayan, there is no justice and there is no

judge. Evidence of God's Providence is, to say the least, ilnconclusive. How
shall we explain the death of & newbormn or the Fate of the Jewish people, B0
it is precisely here that the Jew must make his lesp into Faith.

You can’t leave it there.

Job's comforters tried nmot to, but mone of their srguments, which were
much like those we have talked about, satisfied the sufferer. Indeed, Job
was never satisfied by any words of consoletion. When I feel put upon by life,
all explanations offered me are exposed as rationalizations. The words which
seem to explain in Fact simply cover up. In the end it was an emotional ex-
perience, not logic, which allowed Job to make his peace with life. God
of fered no explanations save a revelation of the incomparable ma jesty of cre=-
ation and inferentially of'the Creator. There are gquestions which cannot be
answered intellectually but which Find their answer when we allow ourselves
to Feel the depths of purpose behind the everyday confusions and that's what

Faith is asll about.

1 have been a rebbi for nearly thirty years and I heve discovered an
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unexpected truth about the human reaction to tragedy. Trugudy rarely snuffs
out Faith. As a yourg rebbi 1 expected to hear someone beaten to his knees
ery out in anger and deny. 1 have heard complaints, certainly, "why me’, but
I have rarely known & Job whose Faith was shattered by illrness, ill luck or

grief. It is as if whan on our kness wa look up and see the power that we

could mot stay and are overawed by the Fullness of God’s might. Generally I
have heard at such moments a half-whispered, half-believing, 'perheps it is
for the best.'

I can’t get the Akiba story out of my mind. It suggests that God has

an arbitrary streak and i: really a cruel God.

Mo. It suggests that there are facets to life we cannot explein and
must learn to =accept. Consciousness is given. Our endowments are given.
DOeath is s given and so are illness and pain. There is s pregmatic side to
the Torah tradition which says: 'don’t wesry yourself over metaphysical
questions you will never fFully resolve.' The Hebrew letter Bet is the first
letter of the First word in the Torsh. Why B rather then A? Simple, the
sages said. The Hebrew letter B comsists of three strokes which form three
sides of a square. The missing side opens towards the flow of the text. Best
was chosen as a signal to us to read what follows caerefully and not worry too
much about what is above, what below and what precedes creation as we know it.

The Akiba story would fit Kaufman's thesis about treglc power. Are you
saying that the power beyond us, God, is indifferent to ouwr sctions and that
we must simply learn to cope with our circumstances with such composure as we
can muster? Surely, the rebbis were not stoics. They bent the knee to a God
“ho listens and responds to prayer, They trusted that God would accept their
recentence and end the Exile, You told us that when the Torah is read on the
holideys the service includes God's self-definition as merciful and compassion-
ate, long sufFfering and Full of mercy and truth.

The Torah elsc says: "Sod's ways are not your ways." There is an ulti-

7ate order but its specifics cannot be Ffully aspprehended,
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Aabbi, you are slipping away From the iesue. We are telking sbout Jews,
yYellow bedges, pogrome, Stalin, Hitler and Arab wars egainst Israsl. The
question is why contirues =& pilgrimege which cbvicusly angers or Frightens so

many others and why should Ged have dumped on us in this cruel way?

I called up an image offered by an anonymous prophet who lived among
the Judean exiles in Babylon. .These were difficult years., The Temple had |
been destroyed, Jerusalem had been razed., As prisoners the Judeans were no
longer masters of their Fate, they couldn’t organize a Torah-based commurity
since they were ruled by others, so the question had to be answered: how could

B slave people serve God? This prophet described the people were priscnesrs

and little esteemed, yet he held that they remsined ultimately significant in

God’s plans. They were God's sufFfering servants. Their role was to bear the

pains of the world., Isrsel's role was to proclaim God's truth by example and

by word, but the nations were comFortable with idolatry and didn®t want to ba

disturbed. The slseper wants only to squash the rnoisy mosquito which buzzas
sround his head so that he can go back to his slumber, "so Israel was despised,
Forsaken of man, & people of pain from whom others hid their Faces.”" Israel

is the nagging conscience of the world. As long as Israel remains, the
nation’s sleep will be Fitfull.

We choose @s8 victims those who remind us of our limitations and fFailings
and who by their very existence challerge our Familisr beliefs. The Protestant
theologian put it this way: "By being hostile to the Jewish pecple the world
simply proves that it is the world: blind snd deaf and stupid inm the ways of
God, s they are visibly before it in the existence of this people" (Karl

Sarth, Church Dogmatics, p. S511). A century ago the ministers of the Aussian

Czar were quite open as to the reasona fFor the pogroms and the policy of

deliberate Jewish impoverishment. They identified Jews with subversive idesas
like democracy and Freedom

/which were not wanted in absoclutist Aussia and deliberately set out to quarsn-

tine, convert or expel the bearers of these idess. In much the same way the

edieval Church, not only locked up the Hebrew Bible From the Feithful lest
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they read and question official doctrine, but Forbade those who could read
the text, the Jews, to discuss Tha Book with Christians lest the Faithful bes
misled, To probe into the causes of anti-semitism is to understand something
of what the Jew has meant to civilization.

I'm not sure I like the idems of being ® whipping boy For no better reason

than that the world is morally indolent and urwilling to give up unwarranted
privileges or restrain its passicns. But the question remains, what kind of
God would punish the innocent rether than the guilty?

Neither logic nor social science theory cen answer that problem for us,
Why are some born to luxury and some into the poverty of Bangladesh? By our
standards the world is nmot a Ffair plece. There are gquestions which can't be
answered. The question to which Ffaith suggests an answer is whether to bless
God or blame God for making it as it is.

Bless God?

If space ship earth were peradise what challenge would there be?
Noesn't the gift of self-comnsciousness, the quality which distinguishes the
hunan being from the animal, require that there be neutral spece in which per-
seconality and character can unfold and grow, an incomplete universe? The
nossibility of the soul's unfolding requires the possibility that our sctions
may be terribly wrong.

Moreover, when I think about sufFfering and God’s responsibility, I must
ask: is the fault man’s or God's? Before peoples cut down the jungle and
overcropped the lsnd, Bangladesh supported a thriving civilization.

You are being theoreticel and this discussion is-personal. Why should

ona npeople have suffered so much?

In many ways the persecutor is worse off than the persecuted. Fower
corrupts. Ouring the long medieval passege, Jewish literacy and Family life i

was infinitely superior to that of the Crusaders, Inquisitors and simple bullies.

That's s modest reward For the centuries of pain. If Israel'’s suffering

is part of God's plana, God is incredibly cruel.
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“er and apartheld ars not really God's doing. They are human activities

which God could overrids only by denying to man the fundamental capacity of

Freedom.

But why?
i I don’t know., The sages sdmitted as much; remember: seek not to explain
i God's ways to man beceuse those are beyond your understanding.
| That's a copout.
| Only if you believe everything can be explained. FRemember, the Torah

tradition rests ultimately on Faith., Some see only the death caemps. Others

see the bunker in Berlin., Others see 18948 and the creation of the State of
Israel. Look again at the mysterious significance of Jewish history.

But six million did mot survive to contemplate what you call the

mysterious significance of Jewish history.
I know. IF you conceive of God as a supernatural being who site on a I
Heavenly Throne controlling the lives of history, you must wonder at the |
juntiun He dispenses, Those who held such a view of God had no alternative
after the Holocaust but to say, "God is dead."
Over the centuries the Torah tradition has fFought a brave battle to dis-
abuse us of the idea that God is & Heavenly Grandfather. You shall not make
any graven images. Why not ? Because these suggest that God can be described,

e inevitably teke our descriptions from the only world we know and assume

that God's actions must conform to our conventional standards in order to be
accepted as just or good. No wonder the sages used every suphemism and
raraphrase they could imegine to make us conscious that the Holy One, PFralsed
be He, was holy, other, and not to be conceived or judged as we judge each
other .

One of the Torah tradition’s favorite nemes for God was makom = place.
Sod is the animating spirit of =11l that is, Such a God creates a world Full

of possibility and it is up to man to meet the challenge,

But would & benevolent God create in man our evident capecity For evil?
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We're back to the question of consciousness and free will and to the
caradox that IF God were to restrict mam?’s freedom and power He would be
narrowing our responsibilities and diminishing our control over our lives.

But six million were killed.

And many millions more. Jews were mnot the only victims, HNo, I do not
avoid the issue, I try to transcend it. You ask For a reasonable answer,
Reasons are little more than words. These events are elemental and therefore
beyend reason’s grasp. The Torah tredition has never denied the reaslity of
pain and eruelty, but our histories emphasize how the Faithful have carried
on, Four hundred yesrs sgo Solomon ibn Verga told this story in a history
describimng the persecution and exile of the Jewe of Spain and Fortugal.

A ship was stricken with plegue and the captain mada for the nearesst

land Fall where he unceremoniously left tha passangers on a deserted

beach. Many died there of hunger. A few, including a Jew, his

wifFe and two sons, tried to make it on foot to some settlement.

They walked with great effort but it proved too much For the woman

who collapsed and died. The man carried his two sons until he fainted

From exhaustion, 4YWhen he revived he found the boys dead beside him.

In grest distress he rose to his Feet and said: Lord of the universe,

You are doing & lot to make me abandon my Faith, Known then, truly,

that despite the dwellers in Heaven I am a Jew and a Jew I shall

remain and mothing that you have brought upon me or will bring upon

me shall svail.

That poor man represents the posture of Faith. His words only repeat the
“salmist’s pledge: "though He (God) slay me, yet will I believe in Him,"
Faith describes the convictions we hold to despite our experiernces., We live
in a world where the Holocaust is possible. Ye live in @ world where a just
and secure world order is possible. Our test is to have Faith in life's

cossibilities and to act on this faith. Ibn Verga'’s age was as tear stsined

ns ours, yvet most hold firm. Ouwur problem is that we are less bound up in the

Torah tradition gnd halfF suspicious that we ars :nn!ullm oursel ves l‘l‘ith

& — —




Fiction.

Is it7?

I think not. Recent history cenmnot be resd ss unrelieved tragedy.
Grest changes are taking place across the globe. The masses are coming alive
and their individuality and potential is being exposed. Swooping politieasl
and socisl change always entail Friction and conflict und.un unsettled
society is Full of frustration and potential violence; but the measure of our
potential For violernce is malsc a measura of our potential for meaningful
charnge. You can't have tha ocne without the other. <

Frayer and imagination can help us ses beyond Wt the Frightening
headlimnes to the hidden and hopeful dimensions of our existence. As we work
For & sounder community, we sense the potential for good which God has im-
planted inmn us snd creation.

There are no guarantees. Man ultimately may destroy human life on

this plenet; but it rneed not heppen, iFf we have the Faith,




Chapter 11

THE GENERATION GAP, EUIL+ AND GDD

AfFter @ Sebbesth service written end orgenized by Institute members, we
went right back at it. Someone had heerd Harvey Cox talk on worship, Cox is
a minister on the Faculty of the Harvard Divinity School who believes that
the church takes itself too seriocusly; that the religious moment must be a
celebration of possibility, & Freeing of the imagination and a pessionate en=-
counter of the symbols of the powers we do not control and only dimly compre-
hend.

For some reason as he went on a Biblical line ceme to mind: "the young
mern shall see visions; the old men dream dreams." QOur imaginetion remains
active throughout our lives but, depending on our age, we respond differently
to its promptings. When we are young and the Future stretches before us; we
more than half believe our ?iﬂiﬂﬁﬁ-- When we are old and the Future has been,
we krnow that our dreams are dey dreams, idle.

Amnother voice picked up the fFirst., "I like it here. There's open spece.
There's song &and touching. I don’t like it et home. In my synagogue the

pews are rigid, the service is a set pisce, sveryone's dressed up and ssems

uptight.™

A rabbi lesrns quickly thet there's s wide response gmp between the |
young adult and the settled sdult in regerd to religicous expression. The
young want their religious experiences to be intense. They want Torah to pro-
vide direct answers and doable progrems to save the world. The middle-aged
tend to prefer a moment of fellowship with friends and a thoughtful sermon.
They know that they will not reform the world so "damn the torpedoes, full

speed ahead" civics are abandoned for a more deliberete commitment. Much can

be done, but every successful resolution or policy precipitetes new problems.

The pullout from Vietnam gave us peace, the Boat pecple and Campuchean refuges

campbB.

Because different responses ere sppropriste to different periods of our
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lives, the modern synagogue often seems to be a three-ring circus. In one
ring is the cantor, the prayer book, the reading of the Torah, & thoughtful

sermon and the formal rites of the traditiomj} in another there is a guitar,

a mimecgraphed service, wordless dance, and a fFriendship circle; while in the

third ring there is & femily service full of simple songs, cut-down prayers,
a story sermon, wriggling children and beaming parents. The young claim to be
put of F by the formality of adult worship. Adults are often non=plussed by

; the hand clapping sing-alongs, the exasggerated idiom and the intenaity of their
progeny. Eesch reflects the emotionsl, psychologicel end physical needs of its
age group.

Which is the right way?

o BT

Each can be if it is engeged in with sincerity and attention.

Ien't our prayer book called a Siddur, and doesn’t the Hebrew label mean
order? There is a formal order of service. How can you approve what looks
like anything goes?

In worship hitlahavot, genuinenass, takes precedence over Fform. The me-
dieval synagogue was a tumultuous and noisy plece. The medieval Jew had
nothing else to do and nMo other place to go. There were no movies, ro radio
or television, probably no ﬁthﬂr public space in his town; so he lengthened

the service and, not accustomed to privacy, treated it with understandsble -

Familiarity. Jews stayed Ffor hours and gossiped even as they worshipped.
They were familiasr with each other and with their God. Emancipation changed
all this. The emancipated Jew no longer had the leisure born of under- ﬂ
employment to linger in synagogue most of the day. Abroad in the lesrger
world he came to sppreciaste the sesthetic of his city and class, Middle-class |
Christiens sat silently in PEHI: The fFamiliar swaying of the worship ceme to
iuumﬂinnﬂnfﬂprlltl- Decorum becames & mandata. !
en

/1 have worshipped in Cesablanca and Bombay and in the Sepherdic con-

gregetions of Jerusalem, I have discovered chants, customs Bsnd hymns hitherto

unkpown to me. Yemenite Jews sit cross-legged on prayer rugs. Moroccan Jews
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chant the whole of the Song of Songs before the Ssbbath, Like costume, many

of the Forms of Jewish worship conform to cultursl style rather than to ancient
commandments, When there were shrines, sscrifices and priests Jews had shrines,
sacriFices and prissts, FPews and s vested clergy are eightaenth =uﬁtury Forms.

The guitar is late twentieth century,

The older divisions were geocgraphic rather than generational. A youth
gulture is a modern phenomenon. Boys went to work at thirteen. Separate
youth group services simply testify to the Ffact that there is & young adult
culture whose attitudes, msesthetics and play are quite distinct From the adult
world.

The problem of many manuals which describe the Torah tradition is rot
that they Fail to do justice to the subject, many are quite competent, but
that they provide reasonesble middle-asge explanations for amn mge group which
wants passion, not philosophy. You do nmot want to sit in pews, pews are straigh
and confining. You asre not ready to sit quietly and listen to somebody else.
You want dialogue, not & sermon. You want intensity, to do it yourself, not

the calm of an organ playing over you. You want commitment, ectivity, proof |

of conviction and participation in a group which will fFeel close and warm.
Well and good. There always have been a variety of ways to express one's Feith,
Maimonides worshipped at home with a few disciples in quiet dignity next to the
bustle of an._active synagogue whose noise he deplored. The problem is not
guitar or organ, or sven whether an audio=visual presentation is scceptable
but how to make sure the spirit is full and the envirorment representative of .
the best in Jewish life,

You talk of guiter or organ. We belong to an orthodox synagogue, and
instrumentel music is Forbidden. 1 was told that this prohibition is & sign

of mouwrning fFor the destroved Jerusalem Temple.

Therae was @ choir and orchestra of Levites in The Temple and, when it

was destroyed, instrumental music was ruled out of the synagogue, During the

Renaissance in Italy some communities allowed organ music in the synagogue




except on the Sabbath and holideys., The position we take will correspond to

our attitude towards form, 1 look on the issue pragmatically. God, we are

told, should be worshipped in the beauty of holiness. What setting will lifFt

up the congregation to the meaning and mood of the liturgy?

There is nmo right or wrong. Why is an orgean more sppropriate than a
guitar, or a cantor than & choir? Priests danced in the Jerusalem Temple. The
medieval synsgogue had no pews. Kabbalists held all-night vigils. The Hasidim
often told of the illiterate shepherd boy who played his fFlute in the syna-
gogue on Aosh Hashanah because he did not know how to speak the Hebrew words
and that his was the voice which was welcomed inte Heaven. It's mot the medium

but the messagsa.

e [ .

Why can't we make of the service whatever we want? Some years ago our
youth group put together a creative service out of Bob Dylan and Kahil Gibran.
It was moving but our rabbli had = Fit.

The worship hour is designed to be a Jewish experience, not just a
‘mnvlng experience.

I don't understand.

Worship provides an opportunity to immerse oneself in the Toreh tredi-
tion. Readings from Gibran and Thomas do not provide a Torah experience.

You make worship sound important. I've always thought of it as icing
on the cake. It's the deed that counts and the rest is color.

When worship works, esnd it doesn't always, it provides the emotional |
electricity which binds Torah to an individual's life. As we have ssan, on
an intellectusl level there is no final answer to the question, what is Judalism

but Ban answer emerges 8S wa sngege oursselves in synagogue worship. The soul

of the individuasl Jew and of our people is mirrored in its liturgy and cere-

mony; somehow, soul speaks to soul, the tesching takes the wings of song and

imbed themselves deep within our psyche.
I thought services were for prayer.

Not really. Tha Sabbath hour is a worship howr.




What's the differerce?

The dictionary defines prayer in terms of petition end entreaty. Most

of us equate prayer with the sudden surge of emotion when we &sre pushed beyond

our resources or unable to contein our joys. 1 praeyed when my Father was
deathly ill. I prayesd when each of my children was born. These prayers were
spokean late st night in a hospital corridor and Mot in a synagogue. Abe Lincoln
used to say that he often found himself on his knees because he had no place
else to go. Prayer cannot be scheduled. To be sure, therse have been times

when I have prayed during a service., I ceme troubled. The music calmed my
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epirits. The sense of community, ths quiet, an ewereness of the presence of
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God unlocked my heart; but I can rnumber these moments.
There is @ petition in the service, but a Jewish service is not s prayer
mesting. Open the siddur and you will Find praise, doctrine; paragraphs from

the literature; The Seyings of the Fathers, a short collection of proverbs

From the Mishnah; memorial preyers. Duwuing the worship hour Torah is reasd.

‘A sermon may be preached. Cendles are lit., The Kiddush is recited. Those
who say, "l do nmot need to come to the synagogue to pray’ are absolutely right.
Preyer is agnostic. Feople pray to God, to gods, to mother, to the dewvil, to 1
the winds. Jewish worship is momnotheistic. Preyer is a heppenimg. Worship

is sculptured. Prayer is spontaneous. Worship has a set calendar. Worship

is & coammitment. Worship exists to lift us from the workaday weorld and to

place us in the Torah world where we can breathe for a Few moments the pure

air of the vision and live for an howr within the beauty of the tradition. The
pleasure we can derive from & service is the inspiretion of worship, not the
release of praeyer, Frayer pleads, Worship challenges. Prayer is wholly pri-
vate, .Jews worship congregaticnally. Worship requires a minyan, ten of the

community. Worship follows & set calender and uses clessic Fformulae like the

Shema and the Amideh. Torah reading end interpretation are core elemants in

a literary construct which is conducted largely in the holy tomgue, Prayer is

highly perscnal and immediate. Worship is congregational, instructively Jewish




an attempt to merry the religious vision to the soul. Worship creates an

emotional environment in which the basic teachinmgs can come alive for us be-

ceuse they have been turned into song end visuslized in effective ritual.

| Wherever he finds himself, the Jew can find a service with which he
will be Familier, feel rooted and &t home. Congregation overcomes the sense
of lomneliness and gives the Jéw a home wherever his trevels teke him. Worship
allows us to live in the spiritusl order of the Jewish pecople. What I do
individually will be lost in the sctivities of several billion esarthlings.
What ] do as part of & people of Israel ties me to a long history of signifi-
cance,

Owr tendency to think of the service as s prayer experience creates
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many- of our intellectual problems with it, If the service is Ffor preyer it is
only natural to wonder: am I a parrot that they give me a book, tell me to open
to such and such a page and read? How do you expect me to Feel prayerful pre-
cisely between B:15 and 9:30 on Friday night? I come to pray, yet, when I get

\ Lthuru I am read to, lectured and sang at. WhyT |

Yes, why? It was the counselor who had read Harvey Cox. Forms restrict.
The key imperative for me is to be genuine and during worship 1 am asked to
read another's words.,

Traditional worship is chanted, minor=keyed, full of movement, A Jew

davens, & collogquialism which suggests a far more active posture than siting

in @ pew, He loses himself in words which came from nearly every century of
his people's 1ife. The siddur has form, but it is not a closed book. These
Forms took their basic shape in Mishnalic times; but much has been asdded and
some things have been drnppud.r In the Siddur you will Ffind the living Falith,
something of what the river has seemed like in every Bsge. In worship the
Fealms allow us to sing along with David, the E-bylnniqn sages and Judah ha
Levi. We remind courselves of the martyrs whose blood commands our loyalty.

1*
Therejppetition in the liturgy but it is worded in the third person plural,

'we', not 'I'. We mare gently reminded that "we do not know whether what we gv

esk For is for our good." What is ssked for is ﬂjg_fwhn%]




all share: health, a just social order, a return to Zion, the messisnic age.

"Greant us pesce," DOuring worship we live in the world of Torash, all the pareas-
grephs are living Torah, and the central act of worship is the reading and
interpretation of Torah, an opening of our spirit to the meaning of God'se
words, The aversge personal standerd of conduct is average, well-intentioned
end erratic, The Torah's standard is holiness, By being at worship we sig-
niFy a willimgness at leest to listen, really to listean, to tha commands which
heliness imposas, Here is our past, our mythic language, our becoming, the
mysterious power of God's words still instructing us as He did our fathers at
Sinei.

In prayer man speaks to God. In worship God, Torah, speaks to man. The

Shema is not a philosophic definition but 2 revelation - the end and beginmning

of Faith. The Torah is not an ancient teaching, but the presentation of God's

word to us. The Keddish is nmot a prayer for the dead, but the faith that

death is part of God's wisdom and an affirmation of the immortality of earlier
generations who struggled, suffered and served. Here is the mystery and magic
of worship, the sense of continuity, the compelling sense of command, the
bonds that tie us to others who respond with the same deep memories and emo-
tional needs as we are.

Tha urgency of our age is to be authentic. Many assums that they can-
not parrot another's words and be true to themselves. Obviously, one cannot
schedule the sudden surge of emotion which rushes out whan we are pushed be-
yong our resources or unable to contein our joys. However, spontaneity is not
the consummate value. Prayer is instinctive eand being instinctive it can be
foolish, petty, misdirected or self-deluding. Men can and will pray as the
spirit moves them. When we worship and usa the classic poetry of the psalms
or hymns sanctified by centuries of Felth we recognize that worship has the
extra dimension of spiritual grece. "We cannot all pray From our own creative
resources beceause we are not ell of us religious geniuses, and prayer and re=

ligion sre ®s truly ® form of genius, & gift From Ged, ®s poetry or music or

I,
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any high endowment. We cannct all write Shekespearesn poetry or Bech's
music but we can =till make 1t our own; we can open our hearts to it and en-
rich and expand ourselves by sharing and sppropristing it" [(Hemry Slonimsky).
worship is ertificisl in the sense that all civilization is artificisl;
that ie, it is a creation of human design. I am troubled by the tendency to

limit the use of the label "creative service" to a service which tosses out

canturies of literary genius For a Ffew paragraphs written in haste a Few
hours before the service, 0Only naivete could lead one to believe that we
cannot relate to enother’s words meaningfully or creatively. Would you say
that Robenstein or Heifetz are Mot gernuine ﬁuuiniunn because they play scores
writtan by Chopin and Beethoven? The pianist crestes his music even as he

recreates another's music. The engeged worshipper pearticipates fully and

genuinely in the words of the psalmist or the poet. The Twaenty-third Fsalm
belongs as much to me &s to King David,

I was accused of being uncharacteristically romantic., Most of the time
;hu came to the synegogue she Found the mood fFlat; and instead of being lifted
up she was let down.

I, too, have been let down by = service. Synagogue Fnlk_ﬂun be as off-=
handed and careless as anyone else. 1 have been put off by a restless congre-
getion. Many who came to the synagogue do so to hear a friend or & fFriend's
child snd not to honor God or to pay sttention to the words or mood. These
sand out clear vibrations that they are not part of the congregation and cast
e pall over the rest of us. When decorum end discipline took over the service
much of the old sense of involvement was lost. The mood shifted subtly from

that of congregation to sudience, and worship beceme what it had never been

before and never ought to be - & spectator sport,
I have been to services which Failed to 1ift me out of myself, but rerely
L] service which Falled to bring me back te my Jewish self. There was always
;-T:Tﬂ'lh; In worship I am always aware of God and of the centuries of faith and

s |
‘deerning, During the dey I am & husbend, a Father, a professicnal, an Americen




citizen; here I am simply a Jew.

My reverie was stopped by snother. I miss a church's majesty. My
synagogue is small and when people are in it it's noisy. 1 spent s summer in
England at Cembridge University. Each college has a chespel and most have
Evensong.  It's quiet and candle-lit. The Gothic arches and the shadows
blend besutifully with the hymns. There's an unmistakable sense of holiness.

I've attended Evensong at St. .John's College, Cambridge, &nd been moved,
but T eould net help noticimg whet was expressed by the erchitecture. The
Fellows and students were in an inner space behind the church screen. 1 was
on the other side with the commeoners. In the synagogue there are no sespara-
tions based on class or rank., There is an old proverb that nine rabbis do not
make a minyan, but ten teilors do.

What sbout Form? Forget an outsider like Gibran. Can a guitsr service,
seated on the Floor with individual reflections and our own thoughts be au-
thentic Jewish worship?

In recent times needs and attitudes have changed sgein. 5Soul replaced
decorum. The guitsr replaced the organ. Fop ideas and music came in, often
For no better reason than that borrowing such ideas was seen ss creative,
but whataver their shortcomings the new style services, at least at First,
had the virtue of liveliness.

1 want a service which catches me up in & sense of the divinity reaching
out to me From behind the surface of life and From deep within the history of

my pecple. There must be song and feeling and the presence of Kedushah, holi-

ness, Song releases the spirit. Foetic langusge touches the soul. A congre-
gation united in expression refracts & holiness which suggests all that has
mada the Torsh civilization p;anihlu. I am never satisfied by a service whlnhl
gives me little more then a simplistic paragraph on my social dutles,

A community visualizes, symbolizes, its redemptive gospel in ritual and
worship. These moments provide us a foretaste of Paradise or Hesven on earth,

and remind the cemmunicant of what must be done to qualify for the Kingdom,

I!
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Ethereal music pleys. A preacher l1ifts up the Scriptures and discusses what
we must do to be worthy, Feople are dressed up and on their best behavior,
as if they were already angels. Work clothescrare deliberastely excluded. Here
is an sppetizer of what life can be when we create the Just society on earth
or anter the heavenly Jerusalem: golden words, glorious themes and a grand
vision; & symbelic confirmation of the fact that the redemptive promise is
real. To participate is to be caught up in the moment and to be encouraged.
We ere reminded of high duties and Fundamental obligetions, the ways we can
help build the Kingdom. Generally, wa grow through such an experience but
we are not transformed into saints. No one knows better than thosea who take
B religious tradition with utmost seriousness how Far short we Fall of our
private expectations and, at the same time, how important the religious Forms
are in strengthening our will and sensitizing our spirit to a whole range of
cbligations and possiblilities.

I can buy worship as a celebration of God and life’s possibilities, but
I can't buy the word =in or the idea of confession. It's heavy. Life's got
encough problems without being dumped on when I come to the synagogue. Anyway,
moet sins sre society's fault. Every Yom Kippur the phrase, "we have done
perversely", sticks in my craw. I'm not perverse. Guilt telk is medieval.
Guilt inmhibits. There's already too much guilt in the world. That's why we
have expensive psychistrists to free us of our guilt. Why does Jewish worship
lay such guilt-ridden terms on us?

I asked how she would organize Yom Kippur.

Yom Kippur ought to be a gmend celebration of the possibilities of life. 1
The liturgy should speak of expectation and hope. And she went on to say: no
one is guilty. We do what we do because of ouwr environment, our conditioning,

because our Families reised us in & certain way. There are no bad children;

tinue to talk of guilt? None of us are guilty. We simply do what our physi-

’
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only bad living conditions and careless parents. Why does the synagogue con=
oelegy, ocur genetic inheritance end our environment allows us to do, ]



I think of Yom Kippur as a grand celebration of possibility, but before

1 spoke of my experiences I wanted to understand where my questioner was ceming

Ffram., Have you read B, F. Skinner?

Yes.

B. F. Skinner is a well-publicized educator and psychologist who believes

that we can become only what our genetic endowmant and our environment allows
us to be. In his view frustration and feilure prevent us From FulfFilling our
natural potentisl. To eliminate Fallure he set out to create an environment,
a learning machine, which would provide a continuiog sense of accompl i shment,
Skinner’s learning box would provide the child all the materisl needed to put
ideas together so as to Form new ideas. The technolegy of Skinner's device
need not detain us. It was designed to insure thet mistakes need not ocour,
The machine would acknowledge imstantly the correctness of a student's work
and the young perscon would learn without frustration: no guilt, no mental or
emotional block. Presumedly, using this computerized lesrning device, society
énuld do away with classrocoms, teachers, peer pressures, the frustrations
associasted with being part of a group of varied sbilities; and without pein
or Failure shape a well-trained, literate, competent, technologicelly sensi-
tive human being.

Skinner's box wes based on a thecry of some merit which insists that we
recognize how much the enviromment in which we live affects how we live, what
we can accomplish, the gquestions we ask and the answers that we arrive at,

We tend to think of curselves as if we sre sutonomous beings when, in Fect,

we are in rather significant ways what our parents and our society have allowed

us to become. Conditioning determines much about us. We speak English, not
French or Chinese. The Fact that we speak English means that some ideas can
be expressed easily and others perhaps not at all. Ow habits are American-
bred and, therefore, we think of ocourselves differently from an Indian villager

or & Japanesa worker. All that's not particulsasrly new. Skinner's populsrity

lay in the fFact that he began his presentation with a value judgment to the

— 4 De A= _ oy

WL



effect that the impact of western civilizetion on the individual was destruc-
tive precisely becesuse it suggested that we H;Fl Free. Being told constantly
that we are free, we have been trained to believe that esch of us is en inde-
pendent being who can, through an exercise of will end determination, modify
his behavior. This idea, sccording to Skinner, is wrong and does little
except produce frustration, He particulsrly Faulted the Western religions for
emphasizing individual responsibility and For insisting thet moral Failure was
sin. No one should have to bear a burden of guilt because, in Fact, we =re
not responsible For what we doj our enviromment is. IF you want to modify
behavior don't telk of individual responsibility, such talk only increases
Frustration and guilt; talk of restructuring the society, We are what our
world allows us to be.

Skinmer's studies and writings seemed to confirm a number of assumptions
which Fit the current mood. In chenging times many want to be free of guilt
For living gquite differently from perents end for paying no asttention to their
Indvicu, and justify themselves by asrguing that there are no rights and wrongs,
Among Christiasns it's wrong to smoke hashish but not to drink. Among Muslims
it's wrong to drink but not to smoke hashish. What is accepted in one culture
is rejected as sinful in another. IFf there is no sin there is no basis for
guilt. Such self-serving arguments were reinforced by a psychoanalytic tradi-
tion whose description of the psychological carryover of infancy experiences
into our adult lives reised guestions as to the degree of freedom any of us
enjoy. Psychistry slsc studied and made many conscious of the emoticnal
erippling men and women sometimes suffer because of a pathological sense of
guilt.

He live in & confusing qau and are never quite sure what is right
socielly, sexually, in terms of Femily relationshipa or in terms of manners ]
and moreals, It is Fine to talk of crime because crime is what somebody else i

does and gets punished fFor. 5in hits too close to home. Sin suggests that

our life ien’t whet it should be and we are responsible; and we would prefer




-188=~

to avoid the blame. It's sll the Fault of ouwr parents or of being reissd at
a PHFtiEUliF timu-in a particuler plece. 4We were loved too much or rnot
enough. What else could I do? Given all those circumstances, many went to
Feel that their situation and envirorment determines everything, that thay
need not sccept full responsibility as morally autonomous individusls or feel
guilty Ffor modest lives,

The Torah tradition admits to Skirner's charge. Yes, environment plays
a role and so do & number of specisl Fectors such as ege and mental competence,
but the whole ethos of the Torah tradition cries out: "they [(the Commandments)
are nNnot too hard For you." A competent individual is responsible fFor his
asctions and his cherascter. God did mot Fashion us &s robots but as conscious
creatures, capeble of thinking through the consequences of our acticns and,
therefore, of judgment and of mcting on our decisiens, The Sinai covenant and
the commandments, the key myth, would have ne bite if each of us were rot
morally responsible.

But we're not completely free. I'm color-blind. I couldn't be a painter
if my life depended on it.

I've got & senile grandmother who has to be watched all the time.

There are extenuating Fectors, but the crux of this debste i= not on
whether there are specisl hereditery or age factors but whether a competent
adult is in Fact competent to shape his or her 1life. Children raised in good
homes with parents who care for them and correct them have a better chance of
developing & coherent sense of self than a street child who is raised cara-
lessly, perhsps cruelly; but unvirunmunt is not all. Some ere raised in geood
homes and become bums. Some are reised on the street and become smints. The
"I", our particular spirit, playes ® major role in determining whether we take
advantage of opportunity or allow our envirorment to limit @l]l we do. In liFe
everything, including freedem, has limits, but the grandeur of the Torah tra-

dition is that we ere ssked to act in the srea of morsl judgment as if these

boundaries did not exist. In terms of ethicael standards we have been given
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by Ged the ertist's gift of domineting the material before us, and the more
trained and skilled we become the greater uur.Fruudnm of mction. Animals

are ruled by instinct and behaviorists like Skinner emphasize thet &ide of
our nature, The Bible's creation myth emphasizes that the animal kingdom was
created at & diffFerent and earlier stage of the creation process than man,
God made the animals, each according to its kind., An esnimal remsins what he
was born. "ThelGod said, 'let us make man in our imege end likeness®." The
human animel can become a human being.

Well and good, but do we really need to revive breast beating? Why add
ouilt to our other problems? Why mnot live in a world of no-fesult moraelity?

Paradoxically, it is the concept of sin which lifFts the pall and reminds
us of our potential. No-Ffault implies I could not be other than I am. That's
simply mnot so. Sin implies possibility. 1 know that I Fall short of my ex-
pectations of myself and can improve.

Ferhaps it's a bit of perversity, I rather think not; but I rather like
‘to think of myselfF as a sinner, Sin says I'm responsible and nothing more en-
couraging could be said to ma,.

The concept of sin reminds me that I am morally responsible for talents
untapped, sensitivities unused and responsibilities unmet. It'’s only when we
cease to Feel responsible that the world becomes a gray and hapless place For
then there is no hope of change. Sin forces us to consider the more we can
do Bnd must do and will do; and it's that "can" and that "must" and that
"will" out of which progress, a better Future and maturity, a better self,
will be woven. 5in is a keay to stronger charascter and a better world.

But gin is a hesavy thought.

Whoever told you life wuuid be sasy. But, really, sin talk isn't all
that heavy. Each year I leave the synagogue after the closing service of
Yom Kippur much happier than when I began my day of confFessicnal worship. As

I confessed my sins I recognized I wasn't shackled toe them,

But you never get out from under.
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The Torsh's goal is not purity but growth. The Torah's reslism is pro-
verbial, There are good folk but no saints. "There is no man on earth so
righteous that he sins not."

I couldn't resist closing this session with = mimiature Yom Kippur ser=-
mon. In many ways the sbsence of & strong sense of moral responsibility is
the classic sin of ocur age. Everybody wants To Qo along. Everybody wants to
do his thirmg. MNobody wants to be B whistle-blower er to stop to help somebody
being ettacked, I could be hurt. It could be & trick. Or to testify to =&
crime, 1'd heve to take days off and go To court. Contrast these shoddy
rationalizations with Ged's streightforward demands: "See, 1 have set before
yvou this day, life and death, the blessing snd the curse, choose life."
Cease to do evil. Learn to do well."

I've mlways found the Torah's message bracing.




Chapter 12

WHAT SHOULD 1 DO7

How can I know right from wrong?

I was reminded of enenxious and cbviously bewildered lady who had come
to sea me. Her son had been berating her because she contributed regularly
to the United Torch asnd other charities that she considered worthwhile. He
insisted that private welfFere programse were bandeaids that simply covered over
festering sccial ille; that America needed radical political and economic sur- |
gery and that her gifts delayed, perhaps fatally, such reform. i

Her daughter had been home for a visit which had proven to be quite {
difficult. She was in love and was living with another graduate student.

Thay had a8 wonderful reletiomnship, or soc she told her mother; but they weres

rmot asbout to ba married. Marrisge would sully the purity of their fFeelings.

What they had mow wes gernuine. What they would have iIf they married would be

something less,

After sixtesn years of marriage har brother and sister-in-law were sesk-
inrg & divorce. They were the best of friends and intended to remain so, but !
her brother had told her both needed a Fresh start and ,since thay wera not
getting any younger, the sconer the better.

The night before her husband had come home and told her to pack their
begs. They were going to take &= long tour. He was sick to death of the hassle
with clients, govermrment forms and union negotistions. Gomeons else could tekes
over the business, Whatever they could get out of it; so be it:, He wented
to see the country while he could still enjoy the trip. FPerhaps they would end:»
up livimg in Celifornis.

She paused., She seemed whipped., "I just do not know what's right any
mora,"™ |

I remember & Father who had returned from vieiting two grownup daughters

in Sen Frencisco: "Asbbi, esither the whole world is crazy or I am."

Given tha praevalling :nnFUlinri E:ir moral and ethical judgments and the
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experience of meeting those who choose life styles which seem to us incompre=
hensible, many have begun to say: "As long as nobody gets hurt, what is the
difference?" Others are driven to the point of saying and almost believing:
"Anything goes." In any cese, "who is to judge?"

Moral decisions are never easy., There is a folk tale sbout & rabbi who
was occupied in his study with his secretary when an irate woman burst through
the door. Without pausing for the amenities she proceeded to pour out a litany

of compleints mbout her husband. The rabbi tried to get her to sit down, but

she was restless with anger. Her husband was arrogent, cold to her, careless
of the children, a spendthrift. Teo calm har the rabbl kept repeating: "You're i
right, you're right, you're right." Finally, she ran out of steam, allowed |
herself to be scothed and left. A half hour later there was another explosion
through the door. This time it was the husband. He, too, had a Full chronicle :
of complaints. His wife was a shrew, vindictive. She was cereless around tha |
house. Her cooking wes mbominmble. Agein, the rabbi tried to celm his visitor:
"vou're right, you're right, you're right." The husband allowed himself to be
soothed and left. The secretary who had witnessed these two interviews was .
puzzled: "Rabbi, they can’t both be right," to which the asnswer, of course, wuas
“"vou're right, too."™

A Few months ago an elderly woman came to me with & bitter compleint
about her daughter and son-<in-law. They were insisting that she register in
an old Folke' home, She had been raised in the era of the extended femily, '
when Families kept their own at home and only the impoverished or unwanted 1
ware institutionalized; and she Felt betrayed and abandoned: "Don't my children
krnow the Ten Commandments: ' 'honor your father and your mother!? How can they
do this to me?" A few days later her children were in my offFice. They had
investigated the local homes for the aged and haed found a First-rate Fecility.

Both of them worked. The family could not afford & full=time housekepeper. !

Mother sometimes beceme disoriesnted and wandered aff. "She will Be well cared

For. We have always been close. She will not be elone. We have no other

i
—_——— = I ]
— [ —m R - ———— - o mm . |



=183~

choice® A day or two later I received a telephone call from the granddaughter
et college. She was quite perturbed with her parents. "How could they put
grandmother in & home? Didn't I krnow that institutions dehumanize? Grand-

maother would become a chart and diminish as & person. How could theay do this

to such a wonderful woman?! !

You're right, you'’re right, and, to @ certaln degree, you're right,
the
too., When I listen to the generations struggling to adjust to/structural

changes which have taken place in Family life and the socisl order, I Find
myself an.audience to a good bit of anger between people, each of whom believes
he is scting wisely and with the best of intentions. There is rmo Frustration *

equal to that of misunderstood goodness. |

How do we know what is the right? The sturdy and Functional values of !
the older generation may have been right in an earlier society, but are they 1
necessarily right today? The axperimental and experiential values of the 1
young are passionately proclaimed, but are they necessarily right simply be-
‘cause they are new? Complicated questions must be asked and clear analyses

of motive and consequences made; and, unfortunately, many find it difficult

to think an issue through. It's eassier to shout: "That's what my guru taught

me®' or '"It'e what 1 feel'.

Moral judgments are never esasy. The guestion of motivetien must be con-
sidered. Was the son berating his mother because he believed that only radicael

political upheaval would estaeblish justice in the country, or was he looking

For some way, ®ny way, to put down his parents and so Find hie manhood? Was

the daughter making an issue about marrisge because she believed that intro-
ducing the law into their relationship would -ullk their love or because she
wes afreid thet if she began to talk sbout marrisge to her young man he might
clear out?

The search for an adequate definition of the good wes pursued vigorously

in the scademies of Greece. Plato made m classic investigation of the problem

and concluded that he could define the good in terms of Four cardinal virtues,
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sach of which conformed to =n ideaslized Form. His was an elegant definition,

but when I First resd The Dislogues 1 remember being puzzled by the fact that

having defined the good to his satisfection Flato continued to live as before.
He did not go out inte the sgora and preach to the Athenians about thelr
imperialist ambitions, nor did he get up in the Council of Athens and insist
thet slavery was evil and that the slaves should be Freed. NotT Bt all.

Having defined the good Flato continued to teach philosophy toO the sons of
the well=born. Philosophy considers. The Torah commands.

As an undergraduste I took & courss an Moral Philosophy from a fine
tescher, RAalph Barton Ferry. He lectured twice each week and an essistant
conducted s Friday seminar in which we were given a chance to talk over what
we had lesrned. The young instructor obviously knew s great deal sbout moral
philosophy, but he was =& sadist. Instead of encoursging undergraduates who
were Fumbling in their First attempts to understand critical thought, ha tTore
.us to shreds with cbvious relish. He was trained arnd we were neophytes. He
kmew 11 sbout the good but he was not & good man.

The Chinese wrote the noun 'ethicse! with an lideogram which consists of
the shape of a man and the symbal for the Aumber 2. This suggests, 1 am told,
that ethies exists only in relationship to others, that a pesrson proves his
virtue not by thes subtlety of his definition of the good but by the quality
of the lifFe which he leads. Dur tradition puts observation this way: it's
not the reasoning but the result that counts. I mistrust outbursts of mnr-l
sassion by men of suspect character. Aicherd Nixon snd Timothy Leery are not
proper~ guides into the fimlds of morals. In my 1ifetime 1 have heard Stalin,
Hitldr, promote peace. 1 have watchad mobs demonstrate vielently in the
cause of peace. 1 heard fFour presidents speak of peace and escalate violence
in Vietnam. Fesace, justice, Freedom, jove = mll these compelling words mean
mothing and must be judged by the cheasracter of the person who is using them,

the context in which they ars being said and the consaguances of thl'PFﬂPﬂllll.

being made. 1 heard Neville Chambarlein promise psace in our times. When I
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hear youngsters pontificete ebout the wickedness of politicians; I fFind my-
selF wondering whether their noble enthusiasm is ultimetely serious or satis-
Fyimg posturing. What is their mandate? How will they esct when their time
of temptation comes? When I hear judgments spoken by those who have used
power with some degree of wisdom asnd restraint, I listen ettentively. They
have earned the right to speak of the good and the right.

Dietrich Bonhoeffer was born in Germany in 1906 and died in 18458 in a
Nazi prison. Bonhoeffer was a child of privilege who grew up in the confessing -_
church and found his way into the ministry of the German Evangelical Church
which he served Feithfully for many years as a parish priest. His mind was
well furnished and keen, and he became krnown a&s one of the leading theologiasns

on the continent. In 1938 the Union Theological Seminary in New York invited

Bonhoeffer to join its fFaculty. He came, but a year later with war imminent, j
Bonhoeffer returned to Germany to be with his people. He returned to parish
work and defFied the officiels who Forbade him to preach or teach. The Nazis
threw him in jail. In jail he worked on 2 book on ethics before he was hung.
Let me quote you a8 few lines which ring true: "The guestion of the good always L
Finds us already in situation which can no longer be reversed. We are alive.
The question of good is posed and is decided in the midet of each definite,

vet unconcluded unique snd transient situstion of our lives. In the midst of

our living relstionships with men, things, institutions snd powers, in other

words in the midst of our historical experience." To understand what is good

we muet look st & concrete situation, st the times, the context, the relation- }.
ship, the culture, the range of options, in which a perticulsr decision must
be made. GBGoodness does not exist spart from the deed itself end sny attempt
to define the good and the ought will Ffeil.

Believing &8s 1 do thet Bonhoeffer is correct, I have always appreciated
a special gernre of writing developed by our sages to investigste ethical -

questions. The Torah consists of specific commandments rather than general

concepts and Telmudic literature contains little theoretical speculation about
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the good. Occasionselly, medievel philosophers like Ssadya will add a chapter

on ethics to an spologetic work, generslly presenting & Judaized version of

Aristotle’'s middle way; but, by and large, Jews eschewed enalysis For case |

study. Insteasd the sages developed a literature called She'elot u’Teshuvot,
Questions and Answers, responsa. Gomeone would present an sctual case or a
specific question of moral theory to a rabbi. He would edvise as best he
could and those involved would scocept his advice or not} but, if the issues
were interesting, this did mot end the matter. The rabbi would draw up s
digest of the problem to which he might or not append comments and would send

this precis and his decision to octhar -uthnfiti-n for comment. No one expected,

every scholar to come down with the same judgment. Whet was looked fFor was
enlighterment, imsight, sensitivity. The case would go the rounde. Esch sage
would apply his knowledge of Torah and Talmud precedent as well as his own }

judgment. Particulerly under today's conditions we must appreciste this

acceptance of the unigqueness of every situation and this emphesis on the
‘recessity of & thoughtful examinetion of =sll pertinent Ffactors,
Sometimes we are Forced to esct guickly and decisively and we do the best |
we know howj what the Torah tradition tried to do was to so sensitize the Jew
that owr immediate response would raeflect the wisdom we have drawn from Torah,
If there is no such thing as an .abstract definition of the good which

can be applied in every case, then the first step in making ethicel judgments

i
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must aslways be the making of as complete an analysis of the situstion and of
the possible consequences of sny decision as we can. No wonder our tradition, 1
unlike some, insists that neither a fool nor an impetuous person cen be =
saint, Imnnocence and passion guarantee impetuosity, not wise judgment. You
can love s person to death. Good intentions are often quite dangerous to
others if not to ocursalvas,

Ethical decisions cannot be independent of context. Some time ®sgo, L

visiting in the hospital, I Found myself making the opposite decision in two

almost ldentical situations. In both ceses the problem was one of Fatal illrness




In the First bed the patient was a man in hi! middle-age. As I entered he
looked up and said: "“"RAebbi, I have bean very sick, but I feel better now snd

I krnow that I em going to be well." A week before the doctor had told him in
my presence theat he could not expect to live for more than & Few weeks; yet,
here he was;, talking.about health and going back to work. A lot of thoughts
raced through my mind before I came to & decision: "No, you're not." He cried.
We toelked. Why had I intruded the cruel Facts? This man had e wife and chil-
dren, & business. He had been suddenly stricken. IF he lived in a dream
world and avoided the decisions which needed to be made they would not be made.
There would be costly consequences for thuuﬁ who depended on him. He had to
confront a painful reality.

In another room on the same Floor I visited an older person, also ill
with cancer and with a limited time to live. She spoke toc me hopefully: "I've
bean very sick, but I'm beginning to Feel a bit better. All this will socon
be behind me and I'11l be well." I was comforting and solicitous. I made no
attempt to intrude reality. No one depended on her, There were no decislons
that needed to be made, that only she could make. She had the opportunity to
organize her last days as she wished.

Ethical decisions must be based on specific considerations as well as
formal commandments. One of the assignments I annually assign a Confirmetion
class is to stipulete a situation in which such basic commandments as: you
shall not murder, steal, commit adultery; I would kill to protect my family
from a psychotic killer. Hed I been & Jew in Nezi Europe, I would have stolen
whatever I neaded to survive and escape ; the young spouse of a permenently
institutionalized mate who cannot bear the thought of sbandoning s loved one

carn be Forgiven another relationship. In extremis life takes precedence over

foerm,
Certainly, tha reason we argues so much about sthice is that the socisl

enviromnment is unstable and changes on us all the time. Those of differant

generations make judgments on the besis of widely different assessments of ths

Ls




consequancas of s decision for all involved. IFfF 1 were to institutionelize =

parent I would not Feel guilty, another might; end this sense of guilt must
Figure in his thinking. Moreocover, I live in a different sociel envirorment
than you do. Before the age of future shock life flowed slong fairly predict-
sbly. Children grew up in 2 sociel context mnot unlike that of the parents.
You grow up in & radicelly different world, end the overlsy of sxperience,
what you saw your parentes do and were conditioned to believe to be right may

not seem sppropriste to you. The question of young people '"living together!

e Bl Bl

is a casa in point.

How should we go about making ethicel decisions? Gome would have us
cancentrate on a calculus of motivation. Joseph Fletcher who taught ethics
at veriocus Protestant seminaries imnsisted that the best way to check up en our
judgments is to make & rigorous examimnation of motives. If I fFeel that 1 am |
doing what I am doing out of love, if I Feel it is genuine, that's enough.

Unselfish motivation affirms the goodness of an sct. Fletcher defines the good

-55 scting out of love. This definition urmasks the hypocrite but I am troubled

by it. There are sll kinde of love. There's s selfless love which is truly
givimg and there is a selfless love which grows out of a8 patholeogical need to
be a martyr. There is a mother love which sustains end there is a mother's
love which smothers. There is 8 love of self which is becoming pride and = '
love of self which is pure arrogence. Love covers anything and everything,
anything, at least, that we want it to cover. The Grand inquisitor sent men

to the rack out of his love For their immortal sculs and felt good about it. | s
His motives were pure.

D.k. Then how do I go about thinking sbout the right and the good?

One way to approach this task is through a celculus of conseguence
rather than a calculus of motivation., I watched the other day as a family

pleaded with & physician to do all he could to save their mother. Sha was in

her eighties, in a deep coma and her brain scan showed little sctivity. They

spoke out of love, but heroic measures could only condemn their mother to
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protracted unconsciousness and deny 2 hospital bed to s patient who might be

helped. Krnowledge must always guide and censor our impulses. I would trust

the skill of a First-rate surgeon or lawyer who did not care Ffor me rathear
than place myself in the hands of & good Friend who lacked competence. 1 have
little sympathy For those impulsive Folk who turn of F their minds and, Failing
in their plans, end by saying: 'I only meant to be helpfull'®

Whenever I Fece a momant of decision 1 remind myself of another cherished
myth, that of the long trek to the Promised Land. Only two of the six hundred
thousand who left Egypt entered the Promised Lend, Life is & difficult journey,
not a calm sojourn in Utopia. Ow options ere limited and decisiomns must be
made msbout goals and relationships on the basis of incomplete information and
within a given context. Dur companions are what they are, not saints, Our
politicel options regquire traede-offs. Yet, so much contemporary moralizing is |
utopiasn. It is assumed that all things are possible. 0One more revolution and
the Golden Age will be here. Unfortunately, after the revolution, if one comes,
éha winners will abuse their new power and the new elite will seek to protect
and extend their privileges. It is not the best of all solutions to spend
Billions of dollars for military hardware, and obviously much of what we Pow
spend is misspent: but given the jumngle of intarnational politics it would beas
suicidal to give no thought to the defense of our Freedoms and rights,

You're talking all arcund the peint. I -ﬁn-pt the idea thet conse-
quences must be weighed, but to make a judgment in any specific case I need
standerds, How do I know whether it's best to pull the plug or leave on the Le
l1iFe support systems unless I have some basic conviction of the importance of
l1iFe?

Torah provides standards. At Sinal God provided man with the basic rules
of holiness around which civilizetion has Formed and clear words were spoken

about sppropriaste ections. The Torah is a collection of instructions which, -

taken together, comprise m rule of life, a way which, so the Torah tradition

affirms, if Followed Faithfully leads to the well=being of the individual and

) S _Hdp"_._-_—_-..-
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But we've already talked about Torah rules which we cannot accept:
burning witoches, stoning sdulterers, and about exceptions to those we can:
stealing to survive.

We've also found the mysterious capacity of Torah to be more than it
seems and to provide instruction sppropriate to each day. Our tredition
hornored the fFormally unecceptsble plements in certain commandments by inatten-
tion and by relsting the commendments so that their positive slements ceme to
the fore, Adulterers were not stoned, Capital punishment was effectively I
abolished by judicial procese. Adultery was condemned, but the positive, the
sanctity of marrisge, was what was emphasized. Every effort waes made to teaoh
that the human being should not defile his nest.

Why are there differences of opinion about an issue like adultery among
rabbis? Don'’t you all know what the Terah says? i

When Supreme Court justices interpret the Constitution there is room for
honest disagreement. Each judge sess the issues from his own perspective and
.Fulutuu legal precedents and moral principles of the Toreh to a case asccording
to his prayerful understanding of the Torah's letter and spirit. There is no
division among rabbis on the sanctity of the marriage vows. Difference
emerges when the issue moves from the realm of morality to that of legality.
Aes an ideal, a standard, yes; but, when adultery is labeled a crime, that's

where many of us have problems. The halachic rules often had severe consa=-

guences for children. Under the old forms children born out of an adulterous
lisison &uffer certain dissbilities about their status which limit whom they La
can marry. The sanctity of marriege is Torah and so is the tradition sgainst
inherited guilt. The Supreme Court rarely has uneanimous opinions.

Some rebbis are overwhelmed by change and Feel the need to defend the
old ways lest all sense of Fitness end continuity be lost. 0Others stride con=
Fidently into the new world and are eager to bresk new ground. This kind of Fi=

divislieon is not new to our traditlon. There have always been strict and

broad constructionists, those who argued rebbis must not rewrite tha covenant
hose whea ceeood n - - jts spirit:
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'the law was given to men to live by it, not te die by it,' "the Sabbath was

given to man, not man to the Sabbath, ! 'would that they might foreake Me iF it

means keeping Faith with the anuh! You ®ll know sbout Fasting on Yom Kippur,

so let me quote you a bit of Talmud: "IF, on Yom Kippur, a pregnant woman

i emells some fFood and craves for it greatly she should be given a little until
ehe no longer Feels weak or Faint. A sick person, too, ija Fed at the word- of
the physicians., If no physicians esre prasent ons feeds the sick person when
hea wants it = until he says 'enough.”

| The Talmud contains other similar examples. The law prohibited the I

High Priest from wearing his sacred robes ocutside the Temple Compound, but

when Alexander the Great swept through Asia Minor, Simen, the reigning High |

Priest, put on his crown and his vestments and traveled far From Jerusalem to

ofFer Alexander the city'!s homage. His robes were necesssry to impress

Alexander with his authority. His actions were necessary to Reep harm far

“ i TR TS )

From Jerusalem, Five centuries lster Hadrian, the Aoman emperor, unleashed
a terrible repression against the recently defeated .Judeans, and the sages
voided the time-honored profession against writing down the Oral Law. Thera
was danger that those few who knew the law might be killed and knowledge of
the law would disasppear with them.
Verse 126 of Psalm 112 reads: "It is time for God to work, becsuse they
\ have rebelled sgainst the lew." If one taekes this phrese out of context, as
the rabbis sometimes did, another translation becomes possible. "When it is

'Y
time to be active for BGod, then put aside your law,

This rule would seem to Jjustify setting the Torah rule entirely aside. I

Not really. VYhen a Governor proclaims martial law to cope with a |
disaster he is acting because a state of emergency exists to which the usual
routines of the lew simply are inspplicable. Similarly, the reabbis in the
situations I just cited. L

wWwhat about civil discobedience?

State law is generslly sccepted as binding, but when that lew is tyran-

bbb d— Lo B8 0L T - T - ag of the Torah we naed not
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submit.

What about the idea that the best legal system has the least law?

1f our tradition makes any statement it is that freedom requires law,
rnot the absence of law. The rabble who ceme ocout of Egypt were worthless to
themselves, even rebellious; until they bound themselves to the terms of the
covaenant, At the same time veneration of law does mot regquire passive sub-

mission to arbitrery suthority. Our trinity involves lew, order and justice.

Is there an intelligent way to make ethical judgments?

Think baforae you act, Be clear on basic primciples, Remember what

Torah is all about, study your options carefully, work out as best you can

the posesible conssgqueances of your decision, and act in such a way as to in-

crease rather than diminish the opportunities of the living. Care about your

act and act humbly for you can never foresee all the consequances,
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Chapter 13
TAUE AND ENOURING 15 THY WORD - OR IS IT?

"My Feather is an architect. As I grew up he beat into my head the rule
that & building is only as stable &s its foundaetions. If not solidly based,
B structure will shift and ultimately collapse, which leads me to my Nosh's
Ark problem., As @ child I liked coloring in the animals, but how can I tske
seriously a Secripture Full of Fairy stories even if they Bare dignified by the
high=Ffallutin®' word, myth 7* 1

Another voice: I was in a Bible class that you led last yeasr. You t
taught us that the Noah story is an Isrselite version of a classic Asisn epic.
I was impressed by the neture of the Israelite revisions, particularly the way
they turned the Flood story into a morality piece. IFf I remember correctly,
in the original version the Flood occcurs because the noise of the city disturbs
the peace of the gods =2nd the hero is saved because he .is 8 Favorite of ocne
of the goddesses; while in Genesis God decides to destroy mankind becauses of
Ehu world's wickedness and Noah is saved because he is a good men. You helped
me see the new theme around which informs the Torah myth, that we were not
playthings of the gods but servants of a dependable master. God need nmot be
Feared. These comceptual changes represented a new end liberating religiocus
perspective; but I was unsettled by the Fect that the Noah chapters represent

an amalgam of two distinct traeditions. In one version the enimals come two

by twoj; in the other by sevens. There was more to it, but what disturbed me

was the idea that the Torah conteins inconsistent, even contradictory, materials
How can we teke serjiously a tradition bessed on contradictions? Certeinly, an
inconsistent tradition cen't claim to be revelation. |
‘I"nll.r problem is a perceptual cne. You have identified the Torsh's text
with God's Word, It's like saying nature is God when we mean God is the crea=
tive Force behind or within all thet is. End'.fihrd is the creative force with-

in Torah, To use & rabbinic metaphor, the received text is simply the ocuter

garment of God's Word. We discover revelation when we uncover the

Torsh's
. -203= ‘
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deep wisdom.

One of the interpretive rules or middot which the Talmudists applied to
- the Torah was one which stated that the Torsh uses language ordinary people
can understand. Intended for everyone's understending, the Toresh uses imagery
and drama rether than theory and theclogy. In the ancient world groups of
escaped slaves were hunted down ruthlessly lest others be encoureged. The
Tsreelites made God their escape. A miracle was needed to explalin the success
of the Israelites, God did nmnot walk in the cool or the garden. God does not
speak,at least not in any way in which we do, but how else could the idea of
God's presence or revelation be communicated?

You have avoided the question. The problem is nmot the ark and the
animals, I understand metaphor, but two distinmct versions of the same story
adited in such @ way that the loose ends still show,

IFf we are not Fixeated on the text as God's Word but accept Torash as an
anthology of Bod's Word as understood by the Hebrews, understandings which
‘cama to them when and as they met God, to use Martin Buber's term; then such
inconsistencies cease to be troublimg. God was meat, let in, by variocous pecple
et various times. It is surprising that the material Ffits together as neatly
as it does.

Oo you really believe that the Torah is God-given?

The question of revelastion needs to be examined with some care. An
scademic colleague enjoys reading the Bible as literature: "the sweep is epic
and the style classic." He equates the Deutercnomic historian with Homer as
a master story teller, "but my God, to claim more is sbsurd. The Torah con=-
teins an outdated science, & record of a six-day creation, and some patently

unacceptable rules of conduct: the stoning of edulterers and the burning of

witchesa,"

The Toreh is inconsistent. There are not only two Noah stories but two

creation myths and even two verslions of the Ten Commandments.

The Torah contains exaggeration: how could six hundred thousand ex-slaves
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survive for Forty yeasrs in the barren waste of the Sinai? The Torah conteins
ethicelly shabby materisl; what kind of god would harden the heart of Fharoah
sgminst Freeing the sleves; and incredible legend; the sun standing still so
the Isrselites could complete the destruction of enemies, dalily rations of
manna in the wilderness with a double portion on Friday so no cne would have
to violate the Sabbath, the Angel of Death striking down all the Egyptian

First-born, The Torah describes some of the activities of the patrierchs as

dowrright immoral: Abraham seeks to pass off Sarah as his sister, Feering the
Fharoah should covet her For his harem and his 1ife be endangered as the un-
wanted husband; Jecob rips of F his brother's birthright, but why go on? The
oroblem is well=-known., The Torah isn't true in the conventional sense of that
word. I

In my view the claim that the Five Books of Moses, the Torah, wera given
in their present form to Moses by God is untenable. In our century scholars
have proven what philosophers like Spinoza had suspected, that various oral
éruditinnﬂ circulated in ancient Isrsel which were only drawn together and
edited toward the middle of the First millenia, and that it is that edited
text which is ocur Torah.

Yet, after you read from the Toreh, you recite the line: "The Torah of

the Lord is perfect, reviving the soul." Aren’'t you perpetusting = lie?

It ie & line From the Psalms and the Psalms are poetry. Perfection is
a metaphor which suggests enduring vitality and redemptive encoursgement, and
that power is manifest, at least in & worship setting. IFf the Torah were read
by a class in Comparative Religion in Japan, they would approsch the text as
we read Homer, 85 & Western classic, Jte ideas and literary Forms would be
smen as modulestions of the religious ideas and literary devices of West Asia.
They would sees only the document and not the generations of Jews which have
been inspired by it or the library of ideas which the Torsh tradition developed

as sach sge commented on the text. They would read the flood story =ss & #

lsgend sbout the end of the Ice Age which seeks to meke & statement about life; j

"
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not as & myth, a truer-than-true story which was and is among the most sig-
nificant and sacred possessions of this people. They would read as ocutseiders,
The Jew reads as a participant cbserver. Hearing the Torah read st services,
the Jew suspends disbelief.

HWhy?

Because his pecople’'s history proves that the Torah is mot an anthology
of fables end archaic laws but Judaism's 'surprising end mystericus word’. He
kmows that what happened at Sinei, God's giFt to Israel of Torah, represents
the central myth of his tradition, and that if that "true story" is treated as
ro more than an ancient classic the vitel fForce with his religion dies.

But that's self-delusion.

Not et all. Every religion rests on "evidence" of this kind., Religion,
after all, pulls together ideas which canncot be proven. The Christian sus-
pends disbelief about the Crucifixion., The Communist does the same with
Marx's description of the so-called scientific laws of economic and political
ngulupmuht. Moreover, the Jew can 'prove’ that the Torah is revealed., Its
teachings, or is it its promises, have proven themselves. The Jewish people
is alive end creative. Jewieh life l8 sound and healing. What more can be
asked of God's Word?

The medieval rebbis sometimes described the Torah ass& the blueprint of
the universe. They Felt its text contained not only the kind of material
that it seemed to contain but all truth. Some said the real Torsh consisted
only of names of God. GSome described it as black Fire on white Fire. Akiba
was eble to find surprising teachings in Moses! Torah because he and his col=-
lesgues insisted thet the spparent meaning of a text wes only a small part of
its importj esch word, each letter, even the way & letter was Formed suggested
other truths, They were wrong in fiormalizing the miracle of revelation,but
their sense of the Torash's mystery was perceptive. In every age Jews h-v;

Found unexpected depths of mesning iIn the text. A favorite image For Torsh

was the Biblical phrase: "a Fountalin of living waters." The Torah was =&

present from God of many depths snd lnv-I-. Junt as ﬂnd'l Alory is refracted
—————t— A M SRR . St
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through nature but lies beyond and behind -ﬂ_wull as within the natural

order, so God's words lie beyond and behind as well as within. The image
that comes to mind is the blues sky we see avery day., The sky is of God, blue,
yvet not blue; for blue is only what we see given our optical sppasratus. An
animal sees the sky differently and so would & Martian. The sky is part of
space, empty, yet Fllled with energy; dimensioned, yet infFinitely expanding.
Science seeks to see what the senses do not see. Commentary seeks to Find
what a First reading does not suggest, end what is most impressive is that
there is always something else to Find.

UnFortunately, many of us are conditioned by a mental set which rules
out revelation a priori. We expect there to be explanaticons For everything.
We assume theast what we do rnot know simply has not yet been researched. Here
is ® case where the conventional wisdom is wrong. Science describes, it does
not explein, Love, beaoty, justice, creativity, revelation, cannot be examined
in & leboratory. MNor does this view adequately explain the process that we
1cu11 scientific research., Research proceeds in two ways, by a piling up of
information and by revelation, an idea which surprises a researcher and which
he sets out to prove.

Aevelation describes an emergence into civilization of truth or beauty
rmot before available, and what is that but a gift From God. One of our trouble
with revelaticon is that the possibility which Sinai repressnte denies one of
the Enlightenment's basic sssumptions: that everything could be explained.

The eighteenth century had not yet had to confront indeterminscy, the presence
of probability snd the sbsence of certsinty in nature, and the power of the
irrationsl in human life. Our science no longer ergues that equal causes
produce equal effects; but the quantum theory was discovered only recently
snd many of us still are caught up in & deterministic caste of mind which is
really mnachronistic.

To tshe heirs of the Age of Reason it seems self-evident that, if the

Torah contained snachronistic and contradictory materisle, then sll claims

__ml._Lun_-_ﬂnnlﬂ.th.Jnl- ® divine. document could no loncer be
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credited, IFf they thought sbout it, they went on to argue that the Torah
tradition’s continuance could only be justified socioclogically by pointing to
the kinds of hesalthy individuals it helped shape, the Family life it encoursged
and the sense of human dignity snd justice which it taught. Theose who took
the time to snalyze this apologetic argument found that it was not terribly
compelling since it was much like saying that a brilliant forgery was naver-
theless s great painting.

The rebbi in my town dismisses Biblicael criticism &s pointless. The

Toreh is & mystery. God's words are Fui-gunurin- Thie normal rules of analyses

do not spply.

The Toreh Is both a composite document and a consecrated mystery. I
sometimes use ms an analogy the Fact that light is both a wave and a cluster
of active particles and that it is impossible for an observer to view both
these properties of light at the same time. If you look at the text and see
only the text vou will rnot see Toreh, the divinity within, IFf you look at
the Torah, what the believing Jew discovered in the text, you will not sees the
culture-bound laws or the reworked myths. 0Our predecesscors probably did not
krnow how espt their armalogy was when they described Toreh as light, Torah Orah.
Critics are wrong when they dismiss Torah as an ancient anthology uFIIuruqlitu
myths, legends and laws., Your rebbi friend is wrong when he dismisses the
eritical view. The scholer has his vantege and the Jew his, and one can ba
beth scholer end Jew, though not et the same moment.

1 put before the group a paragraph by Victor WelsskopFf on "The Frontiers
and Limits of Science." "A Beethoven sonata is 8 natural phenomeanon which can
bes snalyzed physicelly. However, even if these processes are completely
understood in scientific tﬂrmﬂ,.thiﬁ kind of analysis does not touch what we
consider relevant and essential in a Beethoven sonata - the immediaste and

direct sxpression of the musie. In the same way one can understand a sunast

or the sters in the night sky in a scientifiec way, but there is something

about experiencing these phernomena that lies beyond sclence." I
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I've always lived with two Torahs: a printed Hebrew text {n which 1
have noted in the margins the corrections nhd.ummnnd-tinnn sugoested by
teachers and my own readingj and the Torah scroll in my synagogue ark from
which I read ss part of a sacred ritual. I handle the one text offhandedly.
I make notes. I erase, I handle the other reverently. I never touch the
text, but read with a pointer. I follow an ancient schedule in the reading.
I speak & blessing before and after which offers heartfelt thanks to God for
the gift of His Instructhon.

Actually, I have three Torahs: my critical text, the Torah in the ark
and my library, hundreds of volumes which are the records of 8an ongoing and
unceasing commentary by Jews on the text. The primery religious tesk of the
Jew has been to explore the Torah's meaning and our methods have baen as in-
genious as the results have been insightful, Those who read the Torah as
ancient litersture read it s archeoclogists or students of myth. They read

the bare text snd see it only as a document of its time and place. The Jew

interpretation. We read and learn something about our lives mot to learn
more sbout the way ancient Israel lived. An architect designs a building and
then all who live and work in it are shaped by it.,. The Jew is shaped by
Torah and we continuously add to it what we come to know of it sand ourselves,
Our ancestors lived in a three-dimensional world end thought in static
terms, They loocked for and Found constants, Our world has added the fourth
dimension, time, to all thinking, and has had to accept the possibility of
varying perspectives of the same events or experiences, To be alive is to be
part of a process. God's words, engraved on tablets of stone, Fixed For all
times and of constant meaning, ;un a metaphor sppropriate to its sge but not

to ours. Indeed, the rebbis were not Fully seatisfFied with it. Thare was

text snd more, an oral tradition which alsc was revealed. Torah was this I

two=-Ffold revelation and all the sages snd teechers derived fFrom their considers-

tion of Torsh., We see Sinal not as & once and only phenomenon but ss a con-

tinuing sppropriation of new understanding drawn from the criginal
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understanding.

Bur-dened by critical theories about the Torash's composition some can-
not deal with the myth itself, Sinai, and so begin to move out From under the
Torah's spell. Sinal deserves a closer lock. Yes, the Telmudic sages claimed
that the whole Torah was given to and through Moses, but the Torah text does
rot make this claim. Genesis does not begin: and the Lord said unto Moses,

In fact, nowhere in Genesis is Moses mentioned. Critics like Spinoza and
Voltaire were not tha First to guestion the Mosaic origin of partse of the
Torah; Amos and Hosea questioned whether God had ordered that Jews observe the
priestly rules governing the sacrificial cult; “"Who has asked this of you to
trample my courts?" Their speeches suggest at the very least that part of
the legal materisal rmow in the Torah was not asccepted in their day by all sec-
tions of the Isreselite Confederation as Torah. It is now generally held that
the idems that the Five scrolls of the Torah were the result of a single reve-
lation became orthodox only after all this material was collected in @ single
scroll sometime after the time of Ezra, seven hundred years after Moses, and
became s dogme of rebbinic Judsism in order to guarantee the religion’s shape
sgminst those who felt compelled to add Words. 1 cannot see that the myster-
jous vitality of this tesching is enhanced if it is seen as a once and only
ravelation or diminished if the present text is seen as an inspired editing
of a nunber of inespired traditions.

When we sae Torah as part of the process of Jewish religious life and
allow it to remain a living document, it remains alive. No Jew tn&uy mctually
lives by the letter of the text. My fFriend, the Martian, come among us could
not reconstruct the Toreah's text From cbserving current Jawish practice, how-
ever orthodox. We are manqgnm;uﬂ. The patriarchs were not. The shrine laws
are disregarded. There eare no priests esmong us and Jewish life centers on
synagogues, an institution which is never mentioned in the Torah. Tradition-

alists insist that the shrine laws are not cutmoded but simply being held in

abeyance until the Temple in Jerusslem will be recpened in the Messianic Age.
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1 doubt that many Jews would willinmgly throng egain to sacrifices even iF the
messiah came. Why not say it? The humanity of the Torah would bother me only
if I did not sense ite divinity.

Approach the Torah sensitively rather than literally and you can ssnse
that mysterious power. I am firmly convinced that revelation, the incursion
of unexpected truth, is refracted by Torah. It represents samething altogether
new, unexpected, divine, = transvalustion of conventional attitudes whose
implications we have not yet succeeded in discovering.

Wwelt a minute. Can a flawed document be celled revelation?

What is revelation?

Aevelation is the breaking out of the hidden into the known, It is as
a voloanic expleosion of understanding which before that time had not been
recognized. There is something new under the sun and in our souls.

The old saw that there are more things on heaven end earth than in all
our philosophies turns ocut to have a high probability of being true. Science
has come to the point where it has to speak of its own limits. The physicists
have a principle of indeterminacy, black holes in the universe, and rays they
canmot sccount for., Natural law deals in probsbilities rather than sbsoluta
certainties. Man'’s consciousness cannot be Fully predicted. fharu are good
reasons to suspend disbelief and to recognize that mystery underlies life and
that mt times another order of reality breaks through and mekes us see and
understand what we have not understood before. The ancients described revela-
tion as the sctual word of God, the sense of everything falling into place
which is experienced when our gquestions sbout life seem to be answered, when
clerity replsces confusion. Ye may prefer such s term ss insight, but what-
ever term wa choose we refer tﬂ‘thﬂ inflow of what has not before been known.
For the Jaw the possibility of such knowledge is collected in and refracted
by the Torah.

 What you have said so Far suggests that the Torah document, whatesver its

1imitations has had and continues to have a profound and ennobling significance

YUY s NEVELELLION A6 OEEPENET BWSreness, Mot pregiction.  Uur FERthers



Like the American Constitution, the Torah stands at the center of Jewish
civilizetion, 0.K. But is it revelation?

I analogize Torah snd soul. I believe there is something divine within
every human being and that there is something divine within the Torah. My
Features are not God=like nor is my body; but that in me which responds to the
world with care and compassion, which loves and is loved, which reacts strongly
egainat self-serving and injustice,which pushes me to discipline my talents
and to put them to good use, my soul or spirit, ‘call it what you will, is of
God, Those who crush divinity, either by asbusing another or by being indif=-
ferent to the spirit, commit a horrible sin for they erase possibility, God,
from life. What is true of our bodies is true of the Torah. Its Frame is
not divine but the spirit is. How do I know? Because, like the soul, it
never cezsed pushing me toward s more sensitive and compmEssionate habit and
its power to do so seems never to diminish. I

Most of us cerry an image of revelation which we owe less to careful
11-.hun.ght than to romantic literature and the movies where & basg§ voice, God's,
comas out of the clouds as light risass in the bnchgrnund-and no one is left
in any doubt that 'this is God talking.' What we really have is Cecil B.
ODeMille improvimg on the description of thunder; lightning and horn=-blowing
which, sccording to Exodus, asccompanied the theopheny on Mount Sinai. The
early saga tellers, too, went all out,

There is another metaphor For revelation in the Bible. Eesrly in his

career the prophet Eli jeh is told to return to Mounmt Sinai. He does so and

= — ——

God speaks to him not in the whirlwind but in & voice of great stillness. 0On
that occasion there was no thunder or earthquake. Actually, the Exodus du.cripJ
tion is an exception, not the rule. No one else heard God spesk to Abraham on
Mount Moriah; to Moses at the Burning Bush or to any of the prophets.

In pioneer homes when the Family was Feced with & difficult decision

they would take & Bible, stand it on its spine, let the peges Fall cpen where

they would, and apply the text to their problem. The Toreh is not magic or

prophecy. Revelation is deepened awareness, not prediction. Our fathers | 1
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canfronted the text seriously and sought in it understanding snd guidance.
They called it Instruction snd what they found was a way of life which had
dignity and divinity, How can we prove this? That which is dysfunctional

doms not surviva,

You're asking me to consider revelation as & natural possibility, as an
experience which might occur. to any concerned and sensitive person opening
himself up to life's mystery and mesning. I've never heard God. If someone
were to say to me: "God told me", I would assume he was unbalanced and suggest
medical help.

He live in & secular sge which no longer instinctively identifies the
rush of insight as God's speech; hence, anyone who hears God comes immediatly
under suspicion. Ye no longer "naturally" find Ged in the creative moment and
those who do are clearly out of it; which leads us to conclude that revelation
is necesserily s form of delusion, B8iblical man knew that he could not believe
every prophet who came down the road. There were "true" prophets and "False"
Ernphatﬁ. A trence did not a "true" prophet make. The Bible dismisses many

spiritusls with the phrase, "the prophet is meshugah", but for all their

suspicion of the ESP world they knew better than to discount all sources of
wisdom which come From those areas of the mind which lie far below those
pleces where self-conscious thought takes place. We learn not only through
step-by-step inductive logic, days of prepesration and testingi but when an
erc sparks between the active mind and the deeper levels of reelity. OFften
' @ scientist simply has a brain storm; so0,’too, & poet's ear or an artist’s eye
@ can become uwurnﬂzhnt subterranaan stream of meaning which is always there and
which we rarely tap. I would call such a quantum increase in understanding
revelation, God disclosing part of what was hidden heretofore.
Two people meet. They treat esch other as companions, They organize
their relationships to work cooperatively or simply to have some fun together;
and then, perhaps unexpectedly, they touch a deeper reality in each other.

Companionship becomes friendship or love. The potentisl was always thers,
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Normally, we teke the natural world for granted and content ocurselves
managing its resources to our sdventege. Then one day we walk out into the
Fiemld and suddenly we sense a beauty, a power, the indwelling glory of nature.
Mo one will see anything happen to us. There is mo thunder, but something
important has ccewrred, Nature is no longer simply & resource to be used but
s divine gift which we will protect and carefully steward.

When fFriendship becomes love, not lust but love, that, too, is & reve-
letion, When the burdened soul touches the life force,God, ardd Finds strength
Flowing into his soul, that, too, is revelation. When the mind wrastles with
the conditions of our lives and suddenly the pieces Fall together and the
conventional wisdoms are known for what they sare, that, too, is revelation.
"Suyrely God is in this place and I knew it not,"

‘Yhen a sage was osked,where is God, he answered, God is wherever men
will let Him in. Many an ancient Israelite prophet, sage and storyteller let
God in, and when this happenad something new was perceived. 1 like the phrase
of & contemporary thinker who described Sinai as "a moment in which God was
not alone" [Heschel); God descends, Moses goes up, and something new entered
his consciousness,.

But what of the errors and the morally unacceptable stories?

The Torsh is both a human and a divine beok. The word had to be coded
in @ given lesnguage and expressed in meaningful idiom. Beethoven had to write
fFar the instruments then available and to use musical notations of early
nineteenth century Eurcpe, IF he had been Indian or Chinese his talent would
have been as great but his symphonies would have sounded quite different.
Those who heard God could only assimilate their new understanding into what

was already in their minds. No mind is a tebula rasa,

Philosophers as well as theologiane scknowledge that there is a world
of sppearances and a world that lies deeper, the blue sky and the endless esther,
‘onotheism did not emerge out of intellectual pursuits of the day; == we have

seen it ren counter to the science of the day. Someone, Moses or another,

sensed the unity within; that is, God sllowed His being to be sensed and in
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the reaching out by God and the appropriation by men, the origin of the
Torah’s vision is to ba Found., The break with the ideolatry of pagan culture
is vividly described in the Torsh. As he spproaches the Burning Bush Moses
is still a prisoner of conventional thinking about the gods. God spesks, but
Moses is not yvet prepared to believe, He will not be satisfied until he is
given God's name. God responds enigmatically: 'I am that I am.' God is but
God can mot be seen. God hes come to Moses for a purposea. He does not order
him to set up ® Temple for worship. Moses is to be His ambassador in the pro-
gram to relesss sn enslaved people. "I have seen that which is done to you
in Eaypt." Kings can be arbitrery and self serving. The King of Kings is
steady and responsive to need. The revelation, written large on every page of
the Torah, is that God is not only powerful and ma jestic but semnsitive to need
and just; this VWord represents a quantum lesp in human understanding, an un-
expected end liberating truth, whose consequences still affect all of us.
Humen concerns rather then shrine activities come Fromnt and center in the
religious enterprise.

The miracle of Sinal is not that God spoke, revelation is nmot a unique
phernomenon, but thet @ whole people were prepared to accept Moses' report of
the meeting and the message; a new destiny. The tradition always uses two

terms For revelastion, "the givimng of Torah" end "the acceptance of Torah,"

Sinami symbolizes God's proclemation and Isrsel’s perception.

Oo you really believe the twelve tribes were there? 1 thought the current
theory held that some of the tribes were never in Egypt.

Again we raise the problem of literal truth., I do not know who was at
Simai, Indeed, I could not know those present with certainty simply from
reading from the Torah's own ncénunt. In one chapter Moses is alone on the
mountain, in another Joshua is with him, and in a third so are the seventy
elders. The Torah was no more concerned with mere history than I need to be.

However, it happened, there was a sense of a new understanding, new lWords, &

covenant, and so compelling were these llcrds that the tribes drew together

into the document we cell Torah. The Torah wes given to Moses and because it
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was revelation the pecple geve themsalves cver to it.

You talk like a mystic.

Every sericus religionist is, but I hope that mine is not & mysticiem
which glorifies the irratiomal. 1 believe in the divinity of Torah becsuse it
mslone, of all the religious works of antiquity, has had the power to remain
slive. The other Nosh story, the Gilgamesh epic, was far better known in its
day, but For three thousand years, until archeologists began to dig up ancient
libraries, almost all trace of it lay buried in the ground; and during all
these years the Noah story was read regularly in every synagogue.

I believe in revelation. There have been times in my relations with
another that I have sensed that what they said or what I Jsaid had a ring of
truth, not the truth of text books, common sense or of experience, but of an

ultimate and irreducible truth, I believe Israel sensed this at Sinai and

senses it still. I believe in Torah because I have sensed many times a command
addressed to me.
' 1 believe that revelation is not a once and only event. According to
our mythse God revealed to Noah the terms of & covenant designed to regulate
all human society. I have no trouble understanding thet Christians and Muslims
Feel they have the revealed word as well as we.

Why are we right and they wrong?

Every first-rate work of art is distinct from all others, in Form and
csharacter and, of course, in subject matter. Yet, each piece is high art.
Life is Full of ideas which are sesmingly contradictory, but nonetheless sig-
nificant. Civilizetion, like a well-constructed symphony contains many
variations and imaginative explanations of @ Ffew basic themes,

Are you saying the New Testament and the Koran are, like the Torah,
revelation?

1 am saying that they snd meny snother scripture have been asccepted by

believars as revelation: Lao Tzu’s Meditations, Geautma's Lotus Sutra, Marx's

Das Kapital, Mac’s Little Aed Book. Esch contained some new truth, else it

could not have struck the responsive chord it did; but ultimately, 'by lits
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deeds shall you judge them.,' Mot all have added to the sanctity of life. 1
must judge their revelation and choose which iords to stake my life on.

How can we choose between ome claim to truth and snother?

Let me guote you the Torah's own distinction between & True and False
prophet: "and should you ask yourselves, 'how can we know that the orscle (of
the False prophet] was not spoken by the Lord?' If the prophet speaks in the
name of the Lord and the cracle does not come true, that oracle was not spoken
by the Lord, the prophet has uttered it presumptucusly; do not stand in dread
of him." Updated, this means simply, Jjudge the word pragmeticelly. For over
a hundred generstions our people have opened thamselves up to Torah and Found
meaning and imspiration in it. Its spirit enhanced their lives. Had it
lacked this continuous vitality the Torah would long since have become a musty
book on & shelf in = rare book library, but it lives and inspires. I have no
trouble deciding in Favor of Toreh, It’s mine by birth, Its realism appeals
to me as does its hopefulness, Mest of all, I have sensead God in the reading
and in its meanings.

I haven't,

Have you tried?




Chapter 14
IS MAN THE MESSIAHT
It was one of those gquiet periods when conversation turns naturally
towards the philosophical. Someone mused aloud sbout the phrase "to be one-

selF!', Strip away all the cultursl and sccietal overlay and what is left?

To describe us as mortal means simply that we are going to die, three score
yveasrs and ten and all that. The sixty-Ffour doller question remeins: is man
angel or snimal? What are we like undernesth? Some philosophies teke the'view

that the overlay of civilization checks the excessas of the humean animal.

Others insist that the cruelty we see in people is the result of socisl pres-

sures rather than an innate sadism. Am I wrong to feel thet & culture's uuanssi

ment of the human species is central te its religious perspective? IFf man is |

seen as undependable, cbvicusly the religion will enshrine some kind of Iuthqr-l
ity to housebreak him} on the octher hand, if we are loving, generous and sansi-
tive by nature, then & religious tradition will encourage a restructuring of
the social order or the withering awey of leaws and social restrictions.

She had stated the problem succinctly. I simply add that most philosophir
and religions enshrine the less optimistic view of the human being as & creatur:
of instinct, an unpredictable and undenrendable creature, who needs, at times,
to be kept in line. It i®s not hard to ses why. WHar has besn endemic. In
every society the privileged have cppressed the poor. Once in power, libera-
tors become ocppressors and raformers Form a n-y privileged class, Disciples
of Jesus prove their lovalty to the founder's ideas by going on crusades, and
disciples of Ghandi show their sllegisnce to non-resistence by building an
stomic arsenal,

The image of the noble -uul:;ﬂFuurtud by the institutions of society has
become populsr only in recent times. Communism =nd Mesciem sre its principal
exponents; emphasizing, as they do, the perverse effect of & misshapen environ=-
ment and the potential significance of political and economic chenge in re-

eolving the contraedictions which ngramnkn us greedy and uneble to meke

S, 1

D — - __._____'i_




'enlightenad' political decisions. Perhaps this classic asnomaly of our times

is that the positive mssessment has been held up by those who have killed and
breinwashed millions toc make history come out their way. Man can be loved to
death.,
The idea <that man was by nmature good and by experience stunted was given
its mndurT%hrm by the thinkers of the Age of RAeason, particulerly Rousseau.
1t Followed that the miracle of human potentislity could be substituted for
the mirascle of Ged'e messianic promise and that humanism could replace the
classic messianism as the locus of hope. Philosophers asrgued thet the mind was
cepable of developing a quantifisbly greater understanding of the world end,
having gained that understanding, of using it to incresse the sum total of
human happliness. Education would stimulate an unfolding of the human spirit,
The university supplanted the cethedral as the key to a remarkable future.
Optimism has lingered. The unceasing schievement of modern technology
convinced many that progress had or wouwld take place imn the human area as much
2e it had in industry and medicine. Almost &ll of us have been affected by

up=-beat philosophies which emphssize our undeveloped capacities. The middle-

sged still read Norman Vincent Peale's The Power of Positive Thinking. Others,

perticulerly younger Folk, have a Full range of groups loosely formed into what
iz called the human potentiml movement. These groups delight to describe the
largely unexplored areas of personslity and feeling. Areas like extrasensory
perception symbolize For them man's untepped potential. They argus that we go
to n:hnpl but are tasught only part of what we need to know. There are no
classes in sensitivity or awasreness so we neither trein our imagination nor
our emotions, They will show us how to develop these skills.

Youlve shifted ground. H; hpgﬂﬁ talking about human nature and you've
raised the question of human capacity.

Whern our machines did not bring us into Feradise or transform us into
saints, some ssked why, despite prosperity, political reform end universal

.

education, we still sct errstically; the enswer came beck that tha reforms had

- -
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rmot been radical enough. The past and =ml]l its institutions had to be buried
and a truly communitarian scciasl order had to be created in order for the
miracle of human transformation to take plece., An evil enviromment corrupts

the spirit and limits men's emotiorml snd psychological potentiml. We had

been bent cut of shape by class-bound coercive institutions., At birth the
epirit was pure but scciety dehumanized us. Note the verb, to dehumanize; it
suggests thaet initially the mature of man is human, not animal.

When the question was asked, what is that that dehumanizes us, answers
were ready at hand: all institutions of privilege, power and class. Frogress
came to mean doing away with these evils, and people began to experiment with
new institutional models; New Harmony, the kibbutzim, urban communes, designed
to create healthy and loving enviromments in which 8 new and gentler breed !
could grow.

Studies of these communities indicate that presperity, true community
and Freedom do gentle the soulj theres is less pressure to compete and little
need to learn the art of putting down; but mlso that these utopian environments
did not raedicelly trensform human nature. Ego needs exist in paradise. GBastard
grow up in such societies. The libido cannot be cut away. The contradictions
aof our nature cannot be Fully resolved. .

Bebies are so cute and loving, you have to believe that they don't have
to grow up into the uptight and nasty adults I see all around.

Many wanted to ter and Feather Freud when he talked of infant sexuality
and sggression, but the fects are there.

He mlsoc spoke of lovas.

Yes, and the truth about human nature, like so many truths, lies some-
where between the romantics anod thi‘ﬁ;ninl. We have ego needs and could not
survive without them; and we have an innate cepacity for empathy and love. A
rough passage can harden the shell and & loving experience cen help us free

our Feelings and be more open, but we will never cease to be both enimel and

Y

arngel. Here, 88 in so many ereas, tha anih tradition has been wisely
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inconsistent; "take hold of this but don't leave go of the other."” You find

textes which describe the human as little lower than the angels and others

which dismiss him ss & fetid drop. We are & child of God and a child of the
earth,

None of the Biblicel figures is saintly, "the thoughts of a man's heart
are evil from his youth", but Abraham,Moses and David struggle to become better
than they ara. "Man is created in the imsge of God." MNone of us is 8 parasgon
of virtus. MNone of us ever masters completely our ego &nd libido. FEach of us
must struggle constantly with the desire to master and dominate. Even when
our intentions are good we Find ourselves falling back into greed, callousness
snd venality. The Bible's utopian vision is of a time at the End of Oeys when
God will create s new breed who will possess "a naw heart end a new spirit".
The human being cen grow but he will never transform himself into an angel.

The Torsh tradition is realistic which leads it to edd that, far From
being ro-sccounts, we can give 8 good accounting of ocurselves. As I suggested
;arlinr, that Fevorite Biblicel term, sin, makes the point. You do not sin
if you do not bring peace to our world, that'’s beyond your power. It is & sin
if you do not work For peace. Sin suggests the human reach. The confessions
of Yom Kippur suggest & rather high assessment of human potentisl, Far highesr
than most of us ever schieve,

The image of a covensnt between men and God, Sinai, would be a cruel
joke if we lacked the ability to meet the Terah's high standards. It is not
intended to ba thet. The Torah tradition assumes thet the strengthening of
character is possible, that moral growth is possible, that the human animal
can mature into & human being. What it does not postulate is that we can
jump out of our skins and become EEH;F then Fallible mortals. "There is no
one on earth S0 rightecus that he sins not." Even in the best of circumstances
we remain complex snd erratic crestures. The Favorite rabbinic image of human |
nature describes it s comprised of twin innate energles, one generous snd

-

loving, the other greedy and demanding; neither able to do in tha other. There
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is never a8 time when any human being can say: ']l am Ffree of sin and of sinful
thoughts'. WYWe do not crown our herces with helos, 1 fFace tests I cannot
Fully master with feelings I do not completely control,

The creation story is a carefully crafted piece which describes a six-
stage creation. After each of the early stages B refrain is sppended: "Guﬁ
saw what He hed done and it was good." When Adam was crested ths text omits
this happy thought., Many commentators interpret this to mean that the animal
species are and remain what God intended them to be;, but man was left unfFinisher
We become what we will ourselves to become. Physicelly, we grow like weeds,
inevitably; but in terms of character we grow by Force of will, selfF-discipline
by refFlecting on our experiesnces and by opening up our tenderer Feelinmgs. Adam
was created in the imege of God which meant that there is something godly in
the human's makeup; but, though created in God'’s image, Adam is not a god. He |
is human, a8 sinner who eats of the forbidden fruit.

We are not trapped in ouwr limitetions, but neither are we aver free of
"them. Maturity, compstence, sensitivity, character, are not easy to schieve
and never Fully echieved. The challenge is unramitting and the reward is the
task itself, mot its completion. "Yours not to Finish the work but neither
ere you Free to desist from it.' Moses is not allowed to enter the Promised
Land. He had to be satisfied with the krnowledge that he had done good work.
"The reward of the good deed is the deed itself." 0Our rewards sre never those
we anticipete.

I want to believe that the world is getting better, but it's hard., 1
hete it when en older perscn plays the dyspeptic cynic, but I recognize that
part of my anger is that I Find it hard to answer him,

The higher you fly the hard;r you fall. Those nineteenth-century

pecple who were most certain of man as redeemer were among the First when

times got tough to give in to despeir and to begin to describe us as hollow

men. World Wer I was & pointless blood beth which destroyed not only millions |

of lives but VYWestern civilization's nlivu.nunFldnnnu that men and nations
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could resolve their problems rationally. World War II, the Holocaust and
Hiroshima Forced many to the unhappy conclusicn that prograSs was an illusion.
The future was no longer the happy thought it haed ocnce been. Our brave new
world is full of machines of mass destruction which arsa increasingly aveilsble
to dangerous pecple. One man with a gun can hi jeck an airplane. 0One person
with sn atomic bomb could hold up @ city. The drama of progress geve way Tto

a thester of the sbsurd. Ordinary folk began to cultivate stoic resignation,

the srt of coping, so that they would not be burned toc badly when history

anded with & whimper. There has been =8 squaring of the chin, a stubborn deter-
minetion, "We will somehow carry arn." "We will make do." Mankind's common
eense has asserted itself. To describe ouwr Feelings we have resurrected from

the vocesbulesry of forgottan terms a gray verb - to cope. It used to be when

I asked somecne, "how are you doing,'" he would say "Fine" or"alright" or "okay."
Now the answer is, "I'm coping." This word cope is an interesting cne. It
derives From the same root as the French verb, "pouper'", to cut. In medieval

'times the noun, coupen, described a protracted, exhausting duel in which neithe
krnight could gain the upper hand, a seemingly endless, debilitating struggle
where neither protagonist had either relief or any real hope of victory. We
are determined but resignedly so. We will push on but without much esgerness.
Te be sure, we are to be commended for squaring our chins, rolling up ouwr
sleaves and saying to ourselves: "I can't go south fFor the winter so I will
hunker down, pull on my boots and my heavy coat and survive ms best I can."
Parsistence is & commendable but not a joyous virtue and not one our Torah
tradition ancourages.

Sometime sgo I picked up an Anglo=-Jewish journal and noticed thet 1ts
New Year's editorial bore the h;uéiirn, "5740, Can We Cope?" The writer pro-
ceeded to make a list of problems which hg--t the Jewish people and Israel.
The First psragraph was asbout Soviet enti-semitism and a recent Politburo

decision to limit Jewish emigration. Subsequent paragraphe deslt with the es-

calation of neo-Nazi viclence in the hrg-ﬁtinl, the dislocmtions which Face

T g
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the Jewish community in South Africa, the world-wide economlic effects of the
Arab boycott; the high cost of Israel’s defense and the stress that such ex-
penditures pleced on the Israell ecoromyj the savagery of international ter-
rorism directed against Israel; the growing shrillness of attecks within the
United Nations sgainst Israel; the sale of American supersonic jets and air-
to-ground missiles to Jordsn and Seudi Arabia, and on and on. In his ]last

paragraph the journalist turned his attention to 5741 and asked his criginel

question: "Can We Cope?" The answer, cobviously, was yes; hes intends to publish
next year. Can we cope? Yes, but how? The editor really had no other answer

but the old piety, Am Yisrael Hai, the people of Israel lives; we have sur-

vived, thersfore, we will survive.

None of the problems mentioned on this list is im-ginnry.. I would add
a Few parsgraphs of my own, and I am perfectly convinced that Israel and the
Jewish pecple will survive., But I wonder if the pressnt is as joyless and the
Future as overwhelming = prospect ms his piece suggests. As I reed his piece
1 fFound myself wondering how it would heve been written if it had mot besn
penned by a comfortable, public-scheool educated London inmtellectual]l but by
his great grandfather, an immigrent from Czerist Aussia who hed settled im
the Fast End where he had survived as a poorly paid tescher of childrun._,Hnuld
great grandfFather have emphasized or been surprised by Soviet anti-semitiem,
or would he have been surprised by and emphasized the easy citizenship Jews
enjoy in the free world, our remarksble progress and prosperity, the fact
American Jews take equality and freedom For granted? 1 wondered whether his
great grandfather would have underscored the high cost of Israel's defense or
the existernce of & State of Israsel; after nineteen hundred years of homeless-
ness the Jewish people now ere 1n,ﬁh*ir home and have proven their ability to
defend that home through three decades and four wers. Would the old man have
listed the sale of some arms by the United Statese to the Gulf states or have
commented on three decsdes of remerkeble militery end political support by

the greatest power of the world fFor = Jewish State Fer away from its borders?

Sl
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“e take as a matter of course what our grandparents hardly dared to dream of,
and when the cold winds blow we Forget how Fortunate we really are and become
daspondant.

The other day I spent some time in a book store which had a table which
dieplayed best-selling rnon-fiction. 1 found the table Full of books on how to
cope: how to cope with your marrisge; how to cope with your divorce; how to
cope with your children; how to cope with your parents; how to cope with youth;
how to cope with age; how to cope with work; there was even a book on how to
cope with leisure. As I looked at this vast array of copology,; I wondered at
the extent of unhappiness in our scciety, Was our society so emotionally
devastating? 0Obviously not, and yet, many of us are deeply frustrated and
clearly feel unfulfilled - that, by the way, was the word I nmoticed on most
of the promotional blurbe on the book jackets - Fulfillment - an impossible
term, but "here is the key to Fulfillment," absolute happiness, joy at ell
times. Why =are we so frustrated? Why do we see in the Future only our burdens”
‘Science, tuchnalngy and the generations that have gone before have so enlarged
our opportunity that we take the ''good life", or is it the "too good life",
For grentad. Put bluntly, many of us are spoiled.

A woman came into my office the other desy absolutely desolate. Her life
was at an end, she told me, she really could npot qFFnrd to go to Florida for
the winter.,

Given this prevailing heaviness of spirit I am delighted that most, at
lemast, mre trying to cope, to cerry onj but what disturbs me is that you can
cope, plod ahead with your eyes down only so long and then the joylessness of

it mll begins to wear you down. Some who cope are so worn down that they give

o
L

up, pull away From community and Fuﬁanlihilitint and seak work without chal=
lenge or stress. Others develop s posture of stolic resignation. "If I do not
cara too deeply I cannot be hurt too hrutlllr}" IF wa do not want too much

we won't be too Frustrated, so let's not want,

The Greeks used the term ascesis tn!dlnnrihu the deliberate cutting
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back of appetites and hopes which is adopted by those who say: "I can make do
with little. | =m goimg to travel light, I am not going to =llow myself to
care deeply or to love Fully or to have children or to went desperately banuuanl

1 will enly be Frustrated since I can never have mll I want," 1 =ense ascesis

developing smong us.

The question then is this: given our world as it really is, the fact
that next year's headlines will be as Fearsome in thelr own way as this
year's, our futurologists have painted the year 2000 in bleak colors, how will
wa Find real joy in the days shead? Our fathers dreamed the impossible dream
but recognized that until the coming of end time l1iFe will go on pretty much
as we know it. What hope then did they hold out For people like us who live
in the Familiar world? We were encouraged to Find in ourselves and in our
world the real possibilities which ere here. Life is brief and bruising but
thers ars hopes that do come true and the view is often breathtaking. Judaism
despaired neither of man nor of 1ife. IF there is sny particuler Jewish idea
'of redemption it is that the challenge is brecing end Fulfilling and not be-

yond us, We can be happy. There is the joy of service, simha shel q}t:vahi

the joy of love, "the rejoicing of bride and groom"; the joy of being & person
of quality, "happy is the man who has not followed the way of the sinner";

the joy of the Sabbath. The Jew had a ritusl requirement that he say @
blessing for each meal, purchase, sach day, each drink, on seeing & besutiful
view or woman, literally te eount his blessings. The ritual was designed to

ramind him af how much he had to be grateful for. Among the Hasidim it wes &

mitzvah to banish sadness for it cesused a "rarrowing of the spirit" which

nade it difficult For anyone to love God, sense the good that lies in our ex=-

perience. X K

I no longer believe in a supernatural messiah or that tEle God will ap-
pear suddenly snd transform the world. You say religion is in the vision

business, Give me one.

*
israel. Despite Auschwitz and the belligerant imperialism of the Arsb

—
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world, Jews created a modern state in a despoiled snd neglected land. Ilsraesl
is for us what the Phoenix was for the Greeks, symbol of the Faith that clivi-
lization can rise from the ashes.

What if, God forbid, Israel should go under, what then?

Our Torah's messiesnic vision.

I don't believe in =11 that business sbout plough shares and pruning
hooks,

Neither do I, except as compelling poetry. I1'1]l try to answer you, but
let me go at it my way.

Aene Dubose writes = regular column in the American Scholar entitled "The
Nespairing Optimist.” 1 love the title because I identify with it. It sug-
gests that to be human is to hope despite =ll the dark headlines and to keep
on working for a better world despite the suspicion that we may be building =
hause of cards, We have no reason to believe that a treaty between Israel and
Egypt will bring peace to the Middle East. Tourists may be able to cross the
'common border snd thers may bes some bilateral trade but a treaty will not as-
sure pesce. The cruel political realities and passions would remain. Govern-
ments can change. Pre judices can be stirred. Army divisions would still be
massed on both sides of the border. Yet, & treaty would be a valuable step,

The same might be sald of an arms limitation sgreement between the United
States and the Soviet Union. The great debate over SALT 1I is over the lssue
of verifisbility, whether we have the means to monitor what the Soviet will
do, and they have the means to monitor us; and this worry speaks volumes sbout
the suspicion which enveleps SALT I1I and the Fears which will sabotage it.
Yet, SALT II could heave value. Its cost containment provisions might releace
desperately needed money for humaﬁnﬁrrvitnl.

There is no reascn For black despeir and there is no reason For jubilas-

tion, We are no longer in what business types call a ""can do" posturs where

an employee assures his boss that he can meet sny challenge that is set., We

.

can try. We must try, but there sre no guarantees. Many problems cannot now
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be resoclved, and most soclutions only create new problems, Our social scientists
talk of "tradecffs" and describe the sociasl cost which we must pay for every
social and technical program we undertake. Change cosl for oil and you may
malt the ice cap. Use nuclesr Fuel instead of oil ;ﬁd coal and you risk
radip-sctive contamination. Continue to use oil &nd the world will run out of
energy. On Easter the Christiasn community celebrates the possibility of men
becoming God. The Torsh treadition categorically denies that such & transforma-
tion is possible. 0On Passover .Jaws celebrate the possibility mot only of
political freedom but the liberation of the spirit from bondege to fear, ig-
norance and passion, snd declares that both political and spiritual Freedom
are goals towards which God will assist us.

On Aosh Hashonah we show that we are not resigned to another gray yesar
spent dragging ourselves from problem to problem. We wish eesch other a shanah

toveah, ® good year. We did not ask God For joyless months, we were thinking

of something far better. The liturgy reads: Avinu Malkenu Hadesh Alenu Shanah

Tovah = "Our father, our king, grent to us a yessr of happiness," renaw our

days, Fill them with joy. Joy is a mood, an openness to certain Feelings which
cen be ours only when we sccept 1ife For what it is, a short passage between
the dependency of infancy and the dependency of Bage, change, Flux, growth and
soing. Joy begins when we can face the truth that 1ife does not have conclu-
sions, that all it has are moments, experiences, the now, and that these are,
after all, asnough.

Ocesn’t it bother you that there will never be a time when everyons
will sit securely under his vine snd under his fig tree and none shall make
him afraid?

r ' e

The original hope was of =& tiﬁf whern everythimg will be right and secure,

now and Foraver more, peace without end; the gods would bring paradise to

ea~th or man up to paradise. In its Jewish form this hope was that God would

send @ messiah, a scion of the House of David, who, armed with God's miracles,

o
would Free Jerusalem From Foreign domination and bring security to the world.
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For centuries we prayed for the coming of = messiah whose power could be
supernatural, magical; somehow, by his coming, peace, Freedom and justice
would come inte our world.

The messianic dream was an understandable hope in an age where theres was
1ittle change and no realizetion +hat man could, in fact, effect history. Men
used the Same toole as had thelr grandfathers. They lived in the same place.
They farmed the same land. They used the same rudimentary medicines. They

~ald the sasme taxes to the sama kind of tyrants. Thaere was na change, "Therm=s

was nothing new under the sun." Man could not change his world. A better
world regquired God, therefore the hope invested in the Messish, but the Messleah

raver cama.

All our messianic imeges go back to the pru—Einﬁtéin world of static
thought. Isaish did not believe that this transformation would take place in
history as we know it. That oracle begins: "It shall happen in tha end of
days."

Wa do not give up our hopes geasily so a seculerized versgion of tha mes-
sigsh hope emerged. History was Figured as a long climb From the cave TO civi-
lization. The going has been rough 2t times and axhausting, but some day we
will reach the top and Find there a grassy maadow, lavel and Flat, paradise
if you will, utopia. Men of good will would band together efFFectively and,

using all the Fruits of the new research, angineer a time of Full prosperity

————

and great calm. Aeasonable and able men would create a reasonable soclial
order. How wraong could we be? HReascnsble men are not considering how many
milliors will die in an atomic First ctrika, There is no grassy plateau at

5 the top, There is no top. There is only the climb. Yet the modern spirit
correctly senses pﬂﬁﬁihilitiﬂurﬁﬂﬁﬂﬁlﬂh the Hebrews were uneware. Tha Bible
saw man's sbility to master natura!l "] heve glven you dominion over the Fish
of the sea, over the Fowl of the alr and over every living thimg"; our ability
to mest the standerds set by the covenant law and his sbility to chocse @&

1ife of merit, "See, 1 have set bafore yéu life and death, the blessing and

i




the curse, choose life"; but not man's role as an agent of social charngej
"yhat which has been is that which shall be; thers is nothing new under the
sun." God was in charge of change.

Today we have sensed our technological powers te change the human en-
vironment and the Torsh tradition gradually has abandoned its asge-old posture
of patient calm, 'walt til the messish comes’, For a more active social ethic..
We cannot transform the world but we can increase the yield of grain per acre,
find new sources of power and lengthen the life span. There asre new things
under the sun. IFf done with leve and care such chenge can be For the better.
We cennot jump out of our skins but we can refine our spirits, discipline ﬁu;
emotions and develop our mind, and if this is done with love end wisdom it,
too, can be For the better. Despite the Biblical myth we do change and we do
change our world and that, I would submit, is all that we cen ask - the privi-
lege of changing ourselves and our world For the better.

Lat me tell you @ tale by {srmel’'s premier Folklorist, S. Y. Agnen. A
fFarmer herded goats. An old buck developed the habit of wandering off. When-
ever he returned his coat was glossy and he looked yvourger. Ahe goat's wander-
ings Fescinated the farmer and ons day he told his son to trail the animal.

The boy Followed the goat scross the valley, up B8 mountain slope, deep into a
cave, and through a narrow slit in the cave's wall snd into Paradise. While
the goat grazed on the re juvenating grass, the boy looked sbout. He was daz-
-led and resclved to return home and bring back his fether. ‘th Farm when
Paradise is svailsble? He returned to the slit in the rock but the fissure

was constructed in such & way thst he could rnot wriggle through. So he wrote

a note describing his Ffind and telling his Father %o Follow the goat. He tied
it toa the snimal's horn, :unFié-nF-Ehut as before the animal would return to |
the Fleck. It did, but, whan the farmer saw the goat returning slone, he

cursed it ms @ devil snd, not noticing the note, killed it with a single blow.

Paradise is not For the likes of us, Have you ever reached & point

where you can say: "I have it mow, uvuryihing I want. I have success and
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status, I have my Family. I have my health and I cen keep 1t this way."

Can you gusrantee yourselF egainst illness or sudden accident or the uncertain
politics of the world? Can you guarantee Family relastionships egainst stress
and sepearation? There is never =& point in our 1iuu::nhun wa can say: "I have it
made snd I can keep it this way."

whet is trus of us individuelly is true of us collectively. There will
never be a period of peece without end. There will never be an age without
social and politicasl preblems. Our children and their children will krnow un=
expected tragedy. Human beings inhabit the world and not paradise. We are
mortal, there will be death. We are fFragile, there will be illness. We are
inconstant, there will be treachery, disappointment and violence. Some will
have less, others more. Some will want, others will take. The world will
never be endlessly calm and secura.

The hope of a man-made messianic sge sustained many during ths nineteenth
and the early twantieth century. The world had entered & period when the rate
of knowledge, learning, jmvention and discovery was impressive, Our machines,
our techrolegy and our medicines began to transform cur world end a new hope
came into being. But it began to wear thin during the pointless carnage of
the First World War, Then came Hitler and Mussolini and Stalin, and fright-
ening machines which could provide energy but alsoc destroy the human race.
Suddenly we entered upon the period in which we row live, when our machines
thresten our very existence, when medicine has become lethal es well as life-
sustaining, providing & population bomb which can destroy us all, and when
mass soclety cosrsens. every human sctivity. The assembly line provided = flood
of goods and threatened to rape the good sarth of its natural resources, Bit

by bit the messianic sge dinnnluud}huFuru our eyes, The Future became 1964.

d \
winston Churchill susteined England’s spirits during World War II, but he
chose this motto for the lest volume of his memoirs: "How the great democracies

triumphed, and so were able to resume the follies which had so nearly cost them

their 1ife." Therse are those who still bélieved the Marxist dream of a moment
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when suddenly all will become light and proleterist, & conclusionj but deep
down most of us sre pecseimiets who no longer believe in a moment in time when
somehow we will have reached the top.

I'm not sure I sgree with you and I know I don't want to. Aren't you
contributing to the mood of joylessness, the stoicism you criticize? IFf we
cennot believe in a personal messiah and we cannot believe in & messiesnic age,
what can we believe in?

I believe that it is possible to live meaningfully and joyously in a
world without conclusion. In the act of living itself, there 1s joy, particu=
larly if your life commits you to high idesls and grand values. There is joy,
is there not, in the work we do when thet work is worth the doingj in love and
in Friendship when those we love are open to us; when we give curselves over
to experiences which are significant to us, which touch our soul and inspire
our deepest Feelings. Moses labored for & liFetime knowing he would not enter
the Promised Land., The tradition puts it bluntly: "You will not complete the
work, ., ." Wherever we sre, whatever be our condition in life, it is possible,
is it not, to expend our ensergies usefully and to know that we will know @&
certain satisfFection From cur labors; and to give oneself over to Friendship
and love, knowing that though there will be quarrels snd anger there will be
deys of intimecy and happiness. I call this theme the messianic journey, it
is to be, on the way, part of the pilgrimsge of mankind towards the solution
of the problems which face us. Like the children of Israsel in the wilderness,
rone of us will ever resch the Promised Land, but there is joy in being with
the band of those who are trying and who care.

I doubt thaet any of us really believes that mankind will resolve most
of ite problems within any time FfumF that has meaning to us, I certainly don'tj
but you and I can believe in the growth and potential of the humen spirit

since we sense the possibility within ourselves, We can grow. e do grow.

Growth is slew. There will be plenty of problems for your children but there

ie pessibllity. We can set out on @ m--nilnic journey. Whenever we do some=-

hino For =k-nl- 1= 4 VG - - = 2 : h some social undertaking
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that is not self-serving; give of ourselves in a moment of needj

mlign our=

selves with a beneficiel ceuse; at that moment we are on the messianic journey

with our Fathers on the wey to a Fromised Land. The Exodus generation never

reached the Promised Land. 1 carnnot believe in 8 messianic age in the sen=se

of a trouble=Free time when human nature has outgrown its passions and when

ell the troublimg political and economic inequities are resolved,

believe that there is work worth thas doing, challenges worthy of
there cen be delicicous moments mlong the way; and I believe that
humarn ectivity and so can be avoided by human activity.

I remember meeting & man some years sgo who had worked For
on & research project in physics. He had not been able to solve

We talked. It was on a plene and I remember saying to him: "You

but I do
us and thet

war is 8

Fiftean years
the problem,

must be

terribly disappointed." 1 have never forgotten his answer. "Yes, at times,

but not as much s I thought I would be. You know, every lead that I pursued

will save momeorne elee From following = rosd that leads to a dead end. 1've

helped. I will mot win the Nobel Prize, but I heve helped. 1 have done Some-

thing. Most mornings I enjoyed going to the laboratory. Thera was an excite-

mernt to what I was doing. I knaw it was worth the doing." We do not have

to succeed to rejoice in life. HAeslly, there is no such thing as success.

All there sre are moments whern we know that the pattern of our life is good,

that we are among those who are building civilization, that we love and are

laved. If we teke the time along the way to savor the way, to savor each day

and each relationship, surely, there is joy to the day.
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THE PROMISE OF LAND

The paper this morning was full of snother General Assembly debate over
Jerusalem and the West Bank which, as so often, was not a debate but a care-
Fully organized diatribe; esnd the first question had to do with Zionism.

My non-Jewish room mates say religion should have nothing to do with
real estate, Put the Promised Land idea in perspective.

The eruption of religicus insight smeng a small confederation of semi-
rnomads who lived in the provincial boon-docks of West Asia and not in the
well=-known imperial and cultural centers, is one of the great mysteries of
history. Israel's trensvaluation of conventional religious ideas was revo-
lutionary im every respect. Among the new ideass which Ierael’s prophets put
Forward was & messianic vision which held cut the hope of ® good life here on
earth. The good earth, God's creation, was designed to support a decent social
order. Sophocles lster summed up the pagan world view when he had a chorus *
chant: "Not to be bern is, past all prizing, best, but when ® man has seen the
light, this is next best by far, that with all speed he should go to the
placu from whence he ceme." Contrast the Psalmist'’s enthusissm: "Happy are
wa. How happy our lot. How plessant our situstion.™ '

IFf your religion despairs of this life and limits itself to the joys of
the next l1ife, its promise will not include a Femiliar Promised Land. Gautams
taught his followers not to put down roots, Only the rootless achieve Nirvana.
Christ insisted: "My Kingdom is not of this world;" but, if your hope is to
establish B sound society here and now, that community has to be located
scmeplace. For Israsel to become a kingdom of priests and a holy nation there
had to be a nation where schools nihfd ba established, synagogues dediceted,
Farms tilled, cities established in justice.

Abrahesm was ordered to go to the lsnd "thet I will show you". Moses was
ordered to bring the slaves to ®» Promised Land. Later God promised to meake s

way in the desert For those exiled to Babylon along which they could return

- - = ']
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to Jerusalem, At £h9 and of days Zien will be redeemed in justice. In time
heavenly themes would be added to Israel’s hope; promises of immortality,
Fesurresction snd the World to Come, the nice thing about dreams is that they
ares open-ended; but this people never let go aof the earthly promise and,
despite rather serious and repesated buffetings, never despaired of this world.
To others the world might be & vale of tears or a plesce of unceasing trial.
Jews neither denied the tesrs nor the trisl, but there was always something
more, the confidence that God would redeem and that redemption would teke
place in an earthly Jerusalem as well as in Paradise. "Zion shall be redeemed
in justice."

Being of this world, the Zionist hope was a remarkably realistic one.
The beauty of Zion is often described in enthusiastic terms, ""g pleasant land,
the goodliest heritage of the nation" [Jeremiah)i but Zion is not Eden where
everything one needs is available for the asking. Adam was driven out of
Eden, sn angel guards its entrance ageinst his return, and the land he came
+o must be carefully esnd energetically cared for and tended. It took a life-
time of wandering Jjust to resch the Promised Land and three centuries of
struggle to subdue and overcome the Canmanites and the Philistines. Being of
this world Zion is sub ject te drought, locusts and invasion, all the natural
and iﬁt;rnntinnul catastrophas whichﬁzzFlint B country.

The rmational home was looked upon as private property, God's: "The land
is Mine" (Lev, 25:23). God chose Israel to live there, Farm it and secure its
cities., The tribes paid God rent in the form of tithes. God'a Word, the
Torah, provided His tenants cereful and detalled instructions in the rules of
cultivetion, conservation and community organization., The land was to lie
fFallow esach seventh year, Trees né;*dl not to be cut down For the battering
rams and scaling ladders regquired to besiege an enemy town. No Field was to
be planted with mixed seeds. Eech city was to organize an incorruptible
court and provide welfare support to i1ts ppor. God had stipulated in the leass

that boundary stones were to be ralsed, but thess asteblished enly conditional

—.




D '

title. God had allotted the land among the Twelve Tribes and each Jubilee
Year, every Fiftieth year, the lend was to revert to its original essignee.
Those who sought to aggrandize lend violested the spirit of Ged's homestead
program, "Woe unto them who =dd Field to Field". Monopolists were punished
rmot only For the common sin of greed but For the covenant sin of discbedience.
For the Israelites the crossing of the Jordan was not entry into Faradise,

but the begirmning of centuries of hard work as they attempted to conquer Cansan,
protect it From enemies, enhence its cities and secure ite Fertility. There

is nothing in the founding myth which promises ease in Iion. For the Zionists
of our times pioneering in the Yishuv was =& back-breaking effort and physical
labor was only pert of the challenge. Zion is to be built in justice. Theodor

Herzl's utopian novel, The Dld-New Land, describes a model classless and Free

society enjoying world class culture. The fFounding myth emulates the creation
and ocperation of a model state.

The Promised Land did not belong to Israel by natural right. .Jews had
not been the original settlers, The land was theirs because God wished it so.
God had promised the lend to Abraham and his descendants might some day wish
it otherwise. Indeed Israel had twice been driven off the land, Ffirst by the
Babylenians and centuries later by the Romansj because the nation had bean,
Faithless to the covenant., Sovereignty is only the First step in = many-tiered
rational challenge.

To those fortunate esnough to settle in it, the lend was & constant sign
of God's ties with the Fathers, His faithfulness to His pledged word and His
corncerns Fer them. From Egypt God had redeemed His pecple. In Canaan He had
established them in the land which He had promised would be their home and
their passport to national idnntité& , The Hebrews wera among the landless of
the world and the overlooked. The settled, not gypsies, build civilization.
The Israslites were smong the land and mre well known. Land is not only the

most precious of possessions but, psychologicelly, the most necessary one that

Freas many levels bf human talent, E-dnuiﬁn ara outsiders.
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Why doesn’t Christisnity have a place for pleces in its vision?

You don't plant trees when you believe the End of Days is at hand,
Classic Christianity is the creastion of men who believed that the world was
coming to an end.

That's too simple. Christianity has a sociel gospel. The ministers I
krnow are always organizing on behalf of affirmative action snd welfare reform.

The longer the Second Coming was delayed the more civic concerns, what

happens tomorrow, came to the fore. A succession of Popes snd meny a bishop,

John Calvin snd the Puritan Fathers, governed a particuler plece For which
they had high hopes,

But Christianity doesn't focus on the Vatican, Geneva or Flymouth
plantation the way Judaism does on Jerusalem.

Under Constantine, Christianity became sn imperial religion, Judasism
never held thet ststus, esnd Christisnity’s hope was to missionarize the world.
Rather than tend & single gerden, it would transform the world into a commu=
Hlty of believers,

1 can understand the mystique of the Promised Land and -
how it is seen as a sign of being sgein in God's good grace; and I appreciate
that return to the land hes meant an end to living on somebody else’s turf
and tolerance. What I don't understand is why the world ssems not to under-
etand. I was shocked out of my skin whan my college room mete Found 1 was a
Zionist end salid almost caerelessly, "I never thought of you as & racist.’

He had picked up & scrap of the big lie which the Arab and Soviet
blocs repest endlessly end even dress up as officiel opinion through their
eutomatic majorities at the United States. When, in 1977, the General Assembly
of the United Nations passed =& rus&lﬁpiun condemning Zionism "as a form of
recism and of reciasl discrimination", cbservers explained the vote as dus to
Arab initistive combined with Communist ideolegy; to votes bought by oil and
promises of oil; to old-Fashioned anti-semitism; to kneae- jerking snti-Amari-

canism end to ignorence, and the vote was condemned as outragecus by the I

=
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United States government; and outrageous it was.

DafFine Zionism for me.

Zionism is the liberastion movement of the Jewish people, focused on the
renewal of the Promised Land as a national home For the Jewish people.

God's initial summons to a Jew, to Abraham, required him to leave Ur
of the Chaldees for 8 new land, Abrashph was told simply; "Go to the land that
I will show vou, and be & blessing."” Once Abraham had settled in that land
God made @ covenant with him. In return for his pledge of obedience God pro-
mised Abraham that this land "will be yours, and your seed forever."

Later, at the Burning Bush, God placed two obligations upon Moses, to
brinmg the children of Israel out of Egypt and to lead the tribes to the
Fromised Land, When the tribes of lIsrael affirmed God’s word at Sinai, they
accepted the bonds of a covenant relationship, inextricebly bound up with
land. God spoke. The pecple sssented, God warned: 'If you accept these com-
mands you are bound to them; if you obey them it will be well with you, you
will live in security on your land; if you are discbedient I will close up
the heavens, there will not be rain; I will drive you off the land.' Land
je sn essential category in the covenant's understanding of reward snd punish-
ment and thus 8 measure of Israel's closeness to or alienation from God,

Biblical prophecy is best explained as en interpretation of Jewish his-
tory which elaborates a single insight: the fate of the neation is not deter-
mined by ordinary consideration of politicel power, but by the guality of
rnational cbedience to the covenant regulastions. "If you sgree and give heed,
you will eat the good things of the earth; but if you refuse and disobey, you
will be devoured by the sword." The prophets interpreted the successive dis-
esters which befell Israel and Jud;h;rn God's doing, consegquent on the netion's
sinful living. It was not that the army was weak but that the nation had been

disobedient. Once exiled For their sins, this people, sccustomed to covenant

thinking, expected to return if and when they showed themsalves repentant end

worthy .
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The word used in Biblical thought Ffor repentance, teshuvah, comes from

a root, shuv, which implies both contrition and the physical act of returning
to ona’'s plece; thus, teshuvah suggests not only a spirituel stance but,; at
the same time, that the rewsrd of contrition and moral discipline includes
return to the homeland. Exile was slways galut, both physical displacement
and a state of slienation From God. To travel to the Holy Land is sliyeh, =
npoing upi and to leave the land is yeridah, a going down. One was closer to
Sod in the land than any plece else.

Our hope, indeed, =ll of Jewish messianism, is rooted in the concept of
freedom and security on our land. 0On Passover we end the Seder with the hope:
"maxt year in Jerusalem." Jews sanctified this connection of land and cove-
nant, not simply out of piety and doggedness, but because it expressed their/
our understending of redemption. Judaism insists that redemption is possible
in the hera and now as well as in the World to Come. Ve do not accept the
imege of life as an endless triasl, = hapless burden, with all blessings re-
éuryud For some life to come. Therefore, our redemptive hope must necessarily
ba understood in terms of a particular pecple in a particular place at a par-
ticular time. HAedemption this side of tha grave must involve a particulasr
plece and & particular people. We are earth-bound, not ethereal beings. I
must add that even those traditions whiﬂhllnnkﬂd upon this life s & vie-
dolorosa, = way of tears, and who believe that there can be no happiness this
side of the grave, instinctively espply categories of space to Heaven by turn=-
inmg it into B restricted subdivision reserved for like-minded Folk.

In the Biblical view of history, God would do it all. Modern Zionism
went beyond the Biblical hope in_thnt it is politicelly sctivist., The pro-
phets' politicael program was a pruuﬁﬁ}ng mission limited to summoning Jews to
repentance and righteousness. No prophet orgenized a Five-year plan For tha
ecornomic end social development of Judea. Structural change was God's work.
Until quite recently, our messisnism remained, s it hed been, pious and

politically pessive, Ouring every century since the first century dastruc-
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holy city For Isreel’s early return to Zion, fFor redemption., The medieval

Avelei Zion, or Mourners for Zion, believed that by offering devotion at the

ruins of the Temple and exposing their misery they would move God to spead thea
coming of the messiah. None came with hopes and plans and went on the land.

Biblical and medieval thought is plous and submissive. '"Not by power nor
by might, but by My spirit." Children of a people innured to political impo-
tence, whose falth, Biblicel fFaith, knew that God was in fFull control of his-
tory, it did not occur to them that they might buy and cultivate land and
orgenize a government snd so hasten its redemption. If and when Israel lived
obediently, God would let Israel live in pesce. Modern thought is activist
and esger to be up and doing. In many wsys the social gospel of contemporary
Christisnity represents a theological transformation perallel to Zionism. Both
modern movemsnts look on man s en active partner with God in the work of cres-
tion., Neither is satisflied that the poor will slways be among us or that a
barren land cannot be renewed.

During the General Assembly debate an Arab diplomat, Abd-allah al-Sayegh,
informed the Assembly that Arsbs have no quarrel with Judsism., Arabs, he said,
spplaud Judesism, but Zionism is not an essential element in the Jewish tradi-
tion, indeed, it is = bastardization of that tradition. His proof? The
axistence of opposition to Zionism within the Jewish cemp. Al=-Sayegh claimed
that the Zionism as Racism resolution simply repeated what "Jewish intel-
lesctusls" had said. Al-Sayegh spoke with a forked tongue, but he was right
to this extent: during the nineteenth century significent numbers of Jews
were opposed to practicel Zionism for reasons of corthodox platy. They were
the heirs of those who had believed with every Fiber of their being thst God
would bring the messiash and cruntnftﬁg Jawish State on His own, in His time.
Cfonditioned to impotence and to the concept of a supernatural redemption such
pious Folk looked on practiceal programs of renewal of Pelestine es either
blasphemous or pointless, It was blasphemy to force the End since such

ectivity suggested that Israsel no longer trusted God., They peinted to the




devastating consequence of earlier "Zionist" sctivities; more than once a
cherismatic had proclaimed himself to be the messiah and had raised people's
hopes only to dash them when his words proved empty. Theirs was an argument
over means not ends. Whatever their Feeling sbout practical programs of land
reclamstion, these pious Folk prayed every day for their return to Zion, and
as the possibility of establishing a national home by political means emerged
s = reslistic possibility, the vast majority of traditional Jews joined the
Zionist movement. It should be sdded that a theological raticnale was pro-
vided by men like Yehudsh Alkalai end Zvi Hirsch Kelischer, orthodox rabbis
from Eastern Eurcope, who argued that we have naver expected God to forgive us

without evidence of & change of heart on our parts. Repentance, teshuvah,

must precede Forgiveness. The initiastive must be ours, Let our pecple show
initistive and go to the Holy Land. Let them establish Farms and found cities
and build schools. God will see thet we are essger to plesse Him and He may

turn towards us and complete our beginning.

|

Until the second World War two political analyses were current among
Jews. The Jews of the West, particularly those of France, England asnd the
United States found themselves in a world which by contrast to the immediate
past seemed = parsdise., The once excluded were now citizens. Instead of.

being locked intc @ ghetto they were free to move about. Many of the newly

enfrarnchised Jews of the West half believed that the messianic times were at

hand, "In the 19th century civilization began,” "In & metter of a Few years
universal peace will reign," "The old berriers between pecple are coming
down," (Isasc Mayer Wisel. I do not pick out Isaac Mayer Wise to pillory him
or to parody himj he simply is ?ypicul of tens of hundreds of Jewse who now
found themselves in a dazzling Huﬁlﬂ;FU11 of Freedoms and possibilities..
Such liberated Jews, with their growing bank sccounte and enlarged sense off
belorging, could not believe that their brave new world would not Fulfill the
promise. This wes a time for men of progressive attitudes to cooperate, not

L]

separate. They could not imagine Jews lesving the golden streets of New York
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or Chicago for the barren westes of a backwater province of the Turkish empirs.
They believed in the melting pot. They believed in & universal brotherhood of
men of good will., WYhy erect fences? Why take Jews out of that community?
They had just escaped From a state of their own, the ghetto. Why create a

rnew Jewish State?

Zionism grew among those Jews whosSe political judgment was not so
sarguine. Put enother wey, Zionism is & program For ection within the context
of an unredeemed world. The bourgeois Jew of the West read his history as &
drama of progress, beginning with the French Revolution and the promise of
liberty, equality and fraternity, snd developing into the promise of Americs.
The Zionist read the nineteenth century as a false dawn, a time of promises
made and promises broken, The principalities of Germany head emancipated the
Jew under MNepoleonic pressure and gquickly locked them up egesin after the
Congress of Vierna. In the universities rmnew and exciting ideas were taught,

including, in some places, new theories of anti-semitism based upon pseudo-

scientific theories of race. Political anti-semitism grew throughout the nine-
tessnth century until by the century’s end Vienna, perhaps the most cul tured
city of the =ge, was governed by a council dominated by an Anti-Semitic Party,
so lmbeled, which had only one plank in its platform, "to deprive the Jews of
control of the eity." Nationaslist perties throughout Eurcpe popularized the
theme that Jewish sttitudes were subversive to the fundamentel values of the
nation, Thay claimed that Jewish writers and artists introduced insidious
cosmopolitan idess which would subvert the native purity end idealism of
Germany or Austria or Poland or France. There was not less hate but mora.

The position of the Jew wag not Fnly insecure but hepless, It was a Catch 22
gsituation., If the Jew advanced pniiqinully and socially he incited envy and
the envious used anti-semitism to eliminate competition. If the Jew failed to
Westernize and remained an outcast he was pilloried as alien, a foseil, an
anachronism.

A liberated Jew, the scn of a privileged Austrisn Jew, Theodor Herzl,

=
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became ®m convert to this 'I never promised you a rose garden'’ snalysis, Herzl
had been sent to Faris by an Austro-Hungerian newspaper. There, at the
cradle of liberty, he had his moment of truth, the Dreyfus Trial. The Jew
Oreyfus, an army captain, was convicted of treason on trumped-up charges manu-
Factured by a powerful military clique, eager to find a scapegost for their
own incompetence, revealed for all to see in France's defeat by Prussis in
the 1870 war. It was not the srmy's fFesult but the Jew's. Herzl wnﬁ moved by
this bletant miscarrisge of justice and by the sight of tens of thousands of
Frenchmen, marching down the Champs Elysees, wearing black arm bands and
shouting "a baes les Juifs," down with the Jews; cursing the Jaws as the arch
enemy and anti-Christ. Then and there Herzl realized that anti-semitism was
not simply a lorg=-lived poison whose venom was losing its sting, but & viru-
lent and active disease For which there was no known remedy. Jews had to have
8 home of their own because Europe would never praoavide s secure home, Jewish
l1ife would be crippled s long ms it depended on Europe'’s diseased political
enviromment. "A people cen be helped only by its own efforts, and if it can-

rmot help itself it is beyond succor." It was a time for action, and the re-

quired sction was to build a state. Herzl did not fForesee Mein Kampf or i
Dachau; but he and his fellow Zionists attacked the nalvete of those who be-
lieved that these were messianic times. Jewish life had to be strengthened in
Israel and out. "Zionism is & return to the Jewish fold even before it be-
comes a return to the Jewish land." Until the Jew had a place he could call
his own, & national home where he would always be welcome, where his spirit
could unfold naturally, his spirit would remain constrained and his political
situation precerious.

Why didn't those P-Hnimintn;hiTply convart or assimilate?

They wanted to be Jews, They were proud of the history and tradition.
Zionism reprasents a program for the rehebilitation of the individual Jew,

the Jewish people and of Judaism. When the bourgeois Jew of western Europe

and the United States looked about, he was satisfied. He had hed & certain

B
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success., He had made it. He preferred not to look at the poor Jews of eastern
Europe who lascked his pelitical and ecomomic opportunities., They were a
etrange pecple, They spoke a jargon called Yiddish., He might send them
charity, but he certainly did not want them as neighbors. They were not his

ind,

when the Zionists looked et the Jews of the ghettos and of eastern
Europe they, too, did not like what they saw, but they refused to put these
Jewe out of mind., Zionism expresses fraternity and mutual responsibility,
The Zionists saw in the Pale of Settlement what FAobert Coles and others have
taught us to see in the ghettos of our cities: men and women brutalized by a
cruel and impoverished environment and by experiences which have rendered
them incapable of fulfilling their potential as human beings. The Zionists
did not try to hide the unfortunate characteristics of the huddled masses.
Yes, many Jews were Far too shrewd; and many of them were idle, never having
beern able to earn a living; many of them cringed when a muzik walked by; and
¥hnru was much in their home and civie lifFe which was not pretty. The Zioniste
eaw the Jew as he was and the Jaw as he might be. Zionism was a program For
the rehebilitation and spiritual renewal fFor the Jew: Hebrew instead of Yiddishj
skills with the hoe and spade a2s well as the penj new role models, the Macca-
bees and the Biblical soldiers and farmers to complement that of a scholar
bent over his books. Until the second World War most of the money raised by
the Zionist movement wes spent in Europe, not in Pelestine. It was spent to
purchase Farms where young Jews could go and learn sgriculture, to establish
vocational schools where young Jews could learn the skills of a modern society,
to establish community centers Fh:ru yourng Jews could express the Jewish
spirit in a modern context, Iiunfﬁm‘n:w thae potential of the Jew to be =
humarn being and was convinced that as a human being the Jew would not only be

happier but 2 better citizen of the world. Zionism was a program For Jewish

renewal, but that hardly makes it racist.

]

Every program espoused by men of -uﬁtitivlty For the renewal of their

=I- ar nNnetion ag espoused by one or other Zionist fFor the renanal uf_
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the Jewish people. Tolstoy told his Aussians to go beck to the land end,
with horest labor, sweat the corruption of the city out of their souls,
~jionists like A. D. Gordon said te the Jew: "Lebor is our cure. Centuries
ago you were driven of f the land. Life in the crowded cities has corrupted
the Jewish soul. Let us go back to the land. Work with our hands. The
poisons of the ghetto will be lesched out of our bodies by our daily lesbors
under tha sun. You will Find your back straightening, your mind clearing."
The Jewish communities of Europe had krnown =211 the usual divisions be-
twean rich and poor; and all the usual abuses, Community was imposed From
sbove rather than by democratic mesns. Zionism suggested programs to end all
class divisions. Ben Zvi, Borochov and others wrote of true community, of
an end to privilege, of socimslism of the kibbutz, of sharing lsbor and benefits
Though seculsr learning had replaced medieval scholasticism and super-

etition im much of Europe, Judaism was still deeply ermeshed in Kaballah and

the superstitious overlay of medieval life. The Ahad Ha=Am"'s of Zionism looked
-upﬂn the rebuilding of the national home es an cpportunity to creste modern
cultural and academic inmstitutions which would reshape and unleock the spiritual
energies of an historically crestive pecple. Theirs was the Zionism of "a
great cultural institution in Felestine, attracting to itself a large number

of gifted Jewish scholars working in a Jewish atmosphere, free From repression
and mot unduly sub ject to extranecus influences, becoming s source of new in-
soiretion to the Jewish people a5 8 whele and bringing asbout s true revival of
Judaiem and Jewish culture" = a Hebrew University.

Zioniem was not crested to solve e refugee problem. That came later.
Zionism was a progrem to reform all of the institutions of a pecple determined
to remain ® people because ours i® pot yet a utoplan ege. Zionism wes created
te remew the Jewish people and to enlarge the possibilities of the Jewish
spirit.

Al-Sayegh was right to this extent; in the West, particularly among

those who had bettered themselves economically, Zionism was mistrusted and

-
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misunderstood, He was wrong when he implied that there is today any ma jor
division of Feeling smong us over Zionism. Beginning when Great Briteln
closed the doors to Palestine imn the 1930's and ending when the sllied armies
opened the getes of the death camps, @ series of incredibly bitter lessons
traneformed Bl]l Jews inte Zionists., Herzl's analysis made in the 1890's proved
out in the 1930's and 40's. Jews emerged From World War II having learned
two lessons: first, thet we could not trust the good will of the West. Great
Britein had closed the doors to Palestine precisely when Jews most desperately
needed ta come. The United States hed mot opened its doors during the decade
when Hitler's refugees needed = plece of refuge. Second, that anti-semitism
had the power to turn ordinary people into efficient butchers of Jews. 1
cannot put out of mind Hannah Arendt's phrase describing the activity of
Eichmann, "the banality of evil."” These two lessons, hard-learned by many
Jaws, turned all who cared about Judeism into Zionists committed teo the reneswal
of the Jewish creative spirit, to the intensification of Jewish life, to
‘Jewish learning and programs of identity and to the survival of Jewish people,

What you say is interesting, but I lived for several monthe on a kibbutz
and Zionism is For me the reclamation of wasted earth by irrigstion snd sweat
and 2n attempt to create & cooperative and non-competitive soclety.

Isn’t Zionism alsc the West Bank settlements, en occcupying army and &
massive defFense budget?

There have been four invasions of the S5tate;, endless terrorism, and &
stated Arab policy to blot Israel off the map. It's not been easy, and ener-
gies snd rescource have had to be diverted to defense; yet, Few other nations

have so transformed their environment and the dream remains compelling. The

social services of lesrael are -tiii'ntudi-d as useful and successful models.
¥ Y




Chapter 16

IT*S GOOD TO BE A JEW

It was the last day of the Institute. Dessert had been served and the
conversation had become snecdotal. 0Our unannounced theme: nice things thet
have happened to me becsuse I am & Jew. The Institute director remembered a
seder in Marakesh during World War II. It had been ® touch of home on the
Far reaches of Jewish l1ife. A number of Moroccen Jews had joined in the mili-
tary celebraticon. A physicien of the town had asked him to a second seader at
his spartment. The ritusl had been fFamilier, yet different, especially the
melodies. He had been told the history of a thousand-year cld Jewish commu-
nity he had not krnown of befora.

Drne of the members reported thet the Jewish students at her university

were adopted by & locel femily who provided them home-coocked Sabbath meals

and a local Jewish mother, someone to talk to. Being Jewish provides you all
the sdvantages of an extended Family.

when I was in college the food was less than adegquate, there is nothing

new under the sun, but being Jewish helped & good bit. I hed informed the

Food service that I didn't eat pork or ihll#finh. Shell fFish was too sxpengive
even te appear on the menu, but pork appeared regulerly as the h;nic ingredient
of seusage or luncheon meat; and whenever it did ] was served a slice of the
chicken or beef which otherwise wes reserved For kitohen staff and other
privileged Folk.

Few other traditions provide as much community support. A stranger at
synegogue will be invited home to & Sebbath dinmer. There is an old rabbinic
saw te tha effect thaet sll Jews.ere relsted snd you cennot be a Jew for long
without recognizing the specisl léﬁll of responsibility felt for co=religlonists
everywhere. Most families hsve ® story sbout discovering relatives in =&
distant plece. My favorite is s wer story. In nineteen Fifty-three, during

the Korean conflict I was sssigned s & cheplain to the staff of the Commander

aof our Naval Forces in the Fer East., One day & young flier came to me to
-247-
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make arrangements For his merriage. He had been assigned e regular courier

run which imcluded Hong Keng wheras he had met and Fellen in love with & local

girl. For verious officiml reascns which had to do with her citizenship,

they had to be married on our base. We set ® noon-hour date Ssome weeks distant
arnd ] msked a young couple in my congregation if they would srrange a luncheon

=0 the moment would not be cold and impersonal. At that lunch, a8 the bride

| tmlked over lunch, the bride and the host discovered they were second cousins,

! Vemither had known of the other's existence. When the pogroms reached their

! grandparents’ village in Russia, his Family had fled West while hers had

crossed Siberia to Manchuria, settled in Harbein and moved on to Hong Kong
when Japsn attecked. QOurs is = small and intimate world.

A medieval Jewish community was & ministure welfare state, replete with
groups which provided dowries For poor girls, travel money For the strandad,
madicine For the sick, tuition For the poor as well ss direct financial assist-
ance. The Mediterranean communities maintained For centuries an office on
"the islend of RAhodes for the purpose of reansoming Jews captured by The pirate
bands who were brought here to be sald on the slave market., 1 came To con=
sciousness during the 1930's when my parents and their friends were signing
as many affidevits as they could, guaranteeing that those German and Czech
Jews who were allowed into the country would not become welfare ceses. In &
world full of refugees Jews do not mllow other Jews to remain refugees if we

can help it. Our communities are exerting great effort to bring Jews out of

[ T ——

Aussia, Iran and North AfFrica and to help them establish new lives; and the
aid extends to all those services necessary to permit self-sufficiency.

Our theme veered in another direction. You have been talking ebout the
happy times and I've known = F;wﬁh ﬁ seder or & Sabbeth service can be an
en joyeble experience, but 1 never quite Feel that I'm doing it right. 1 go

te classes snd work on the Sabbath. 1 don't obey ®ll, or even most of the

rules and I often feel = twinge of gulilt about what I do not do, and that

what 1 do is & token and not the real thing.
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There was silence For a moment. Many Jews Feel some gulilt in this re-
gard, mot that they are sbout to change thelr habits. The traditional way
is still seen as the *real thing.' Languege hEtFHyF our assumption, 1 have
heard the term,'religicus’, applied to liberal or conservetive Jews, even of
those who go to services regulesrly and are asctive in the community.

Ouring the first World Wer = young philosopher, Franz Rosenzweig, made,
and later described, = spiritual pilgrimage which took him from = culturaslly
sssimileated German-Jewish home and a mood which found him contemplating con=
version to Christianity into an active and reflective Jewish life. When he

came im out of the cold Rosenzweig observed some of the mitzvot but not all of

them. Asked if he would adopt sll the traditional ways he answered, when and

es they fFeel compelling to me. For Aosenzweig the traditional mitzveot remained

the norm and becoming Jewish was, smong other things, a growing sense of
emse with traditional practices.

I read to the group & peragraph by s contemporary, s liberal rabbi,
whose approach is much like Rosenzweig’s. "IFf pressed For explanaticons as to
why I cbserve this or that commandment, I can come up with a variety of reasons
Usually ethicel or intellectus]l content is the smallest part of my explanation.
1 prefer the hint of the Hasidic Jew who reminded me that if a pesrson wears
tight shoes he can get a headache - that is to say, the "somestopsychic" sp-

promch to mitzvot, the idea that if you eat kosher you think and Feel "kosher."

Or sometimas I think of the whole business ss a geme - the kind of game de-
scribed in Hermann Hesse's Megister Ludi, which cen, through being pleayed,

bring one into contact with the deepest strata of thought and life. Most

often and basically, however, 1 think of the mitzvot as the visible extensions
of the Jewish collective scul. They are the means by which 2 Jew can connect
himself with this soul and through this soul with the wellsprings of life,
ultimate reality, God, or whatever you want to call it. And the more mitzvoLl,

the more connections. And the more connections, the greater the infusion of

life juices. And the more life julices, the more sensitivity, pain, joy, con-

sciousness, In other words. "the mor " g I pick
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eclectically from those commandments which seem to be, as the Kabbalists
would put it, the particuler "diet For nourishing the roots of my soul" (Herber:t
Weiner).

What's your problem with this aspproasch?

My wife and I lead busy lives, Bsnd necessity has teaught us that it

wasn't how much time we spent with our children but the quality of the time

ehared. An hour of undivided attention is worth a distracted day. I've
never fFelt that more is necessarily better. The equation the more mitzvot,
the more connections, the more Jewish consciousness, is too simple.

Moreover, as you krnow by mnow, when I look besck over Jewish history I see
constant process, not an immutable code. The rabbis Felt little more than
historic interest in the secrificiel cult and that is asbout the degres of in-
terest 1 can muster For the concept of the prohibition of instrumental music
during synegogue worship., My soul is simply dead to the sppeal of such prac-
tices and it's alive to some practices which are quite recent: women cantors

and rabbis, Confirmation, Consecration and Yom ha-atzmaut are cases in point.

In my book forms are made to be modified. Some years ego a young child

in my congregetion stood for the kaddish. The kaddish prayer praises God and

an old tradition decrees that it is recited by near male relatives when they
mourn their dead, I knew the femily well and I had not heard of any death, so
aFter services 1 asked. It turned out that she had said keddish For her pet
dog. Some few weeks later ] wrote &2n article in my congregational bulletin
describing this episode and saying that 1 was much ﬁnknn with the honesty of

emotions involved. 4YWhy shouldn’t the keddish be said For any living thing

that one loved? An ultres tFudiFinhul newspaper in Chicago picked up my column
end played to the prejudices of ite readers with this headline: "Reform Aebbi
Orders Kaddish Sald For DOogs." 1 was struck not only by the insensitivity of
the pieca but by the essumption that as & rabbi I order. "You should" is

Far different Fram "you must,"

L]

In Biblicel times a2l]l countries in ﬁu-t Asia were slave-based. The
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Torah urderstood this snd tried to point the way to the larger fFreedom by
requiring that one day in seven a master could not order about his slave. The
development of Sabbath law tended to center on thea no's: no work, no cooking,
no travelimg, the rules which protected thie rest day; but, in a society where
the human being is no lomger @ pack snimal and where there are rigidly limited
work hours, "In it you shall do me manner of work" has lost some of its bite
and 1 prefer to consider the Ssbbath == ® dey set spart for all that refreshes |
my soul, & day to be with the family, worship, rest and relax. The Sabbsth
suggests to me what the messianic =sge might truly be like. It's a time to
read a good book without interruption and to meet with friends without talk
turning to job advancement or work-related ﬂFﬂbiEMﬂ. All that enhances life
is appropriate to Sabbath. Many of us can see God’s will in a Sabbath which
includes worship, institutes such as this one, the joy of sport, and even
work - if our work is a spiritual and intellectual delight.

When he was asked when he will become m fully cbservent Jew, as defined
Ey orthodoxy, Rosenzwelg answered in effect: when I can, I would answer: I
am an observant Jew,

No you Feel gullty because you don't keep kosher?

KNo.

Is it because there ara tough Pure Food and Orug Lews and Jaws no longer

need kashrut's hygienic protection?

No, LThu dietary lasws were not set up originally es hygiene rules but as
rules to separate Jews From idolatry. The ancients often ate the totem which
reprasented their gods, in much the same way a&s Christians during Communion
take the flesh and blood of thu_chriit intoc themselves, The idea was to be-
come orne with the deity. Th& wild“h?-r was the token of Mocab and the crayfish
of the Phoenicians. Their usefulness of some of these rules as protection
sgeinst disessed meat and spoilage was sn unexpected side effect.

I do rot keep a traditionally kosher home because I was not raised in

such a home. I eat no pork, We have no ;hnll Fish in the house. My ritual
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is a way of Fulfilling the commandment: honor your parents, & reminder of a
complex food code which once governed Jewish life and a statemant of my

developmental view of the Toreh tradition. The separation of milk and meat

arnd the other dietery laws grew up over, neither David nor Isaish kept kosher
in the full rebbinic way, and can be diminished over time. The usual American
accommodation is 2 kosher home and rme pork or shell Fish when dinimg out,

But that's inconsistent,

All of life is. We adjust to our enviromment. In many ways being
Jewish is a stage of mind and each of us emphasizes different slements of
Jewing.

IF Judaism is nmot defined by common practice, whet holds us together?

Ours is mot the First age where there ere significant differences in
practice. Sadducees ste with any other Jews. A Pharisee would sat only at
the teble of amnother FPharises. A number of Factors basides practice holds
Jews together. Firset, and Foremost, a shared history and destiny. No one
‘askad those who were marched inte Auschwitz whether they were reform, conserva-
tive or orthodox. Jews of sl]l persussiomns are cltizens of Jerse]l and contri-
bute to the sgencies of ocur diaspora communities. We are bound together by =
shared calendar, The Ssbbath comes at the same time each week Ffor the pious
and the secular citizen of Israelj] and a8l]l Jews sccept the same detes For the
High Holidays and Pesah. There is a strong and regulsr pulse to Jewish life
and even those who take the holy days as holidays respond to some degree to
the special nature of the occasion. I once saw a Faescinating collection of
Haggadahs prepared undlmimungruphud by various kibbutzim. Many made no men-
tion of the God Who saves and were simply collections of materials on freedom
and liberation, but they weare intnhdﬁﬂ For Seder night end included the matzah
and the four cups. The thrust of the river's current is powerful.

A myth binds us as cne. It's the myth of election. Theras is & purpose
to our survival, The thesist says: wa witnass to God's will. The secularist

says: we remind the world of decency and moral duty. And those of us who are

only helf-convinced by the myth say: we sha
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perhpas mere than any other, encoursges the growth of character and moral
sansitivity.

In my city there is a conference which includes the president and rabbi
of msch synsgogue, Our shared concerns range from support for religlious edu-
cation and support of the institutionelized and the aged to the integration
of Aussian Jewish immigrants and state lews about Sunday closing or prayer in
the public schools. Our gosls are not always identical on an issue like
Faederal aid to perochisl schools; but the sense of community is strong and there
is so much more which binda than saparates.

It's our last session. Don’t hide behind history and theory. Tell us
what the Torah tradition has meant to you. I'm asking for what Christians call
testimony.

I'm afraid you'll fFind my testimony = bit dissppointing. Testimony is
most compelling when it records a traumatic spirituasl hejirs like Augustine's

Confessions or & poignant journal, Anne Frank’s Diary; my life has been rela-

tively calm,

I grew up in & happy and learned Jewish home. Being Jewish always has
seemed right end natural. I'’ve lived with a good bit of balance which I have
always ascribed to the Torah's blend of realism and idealism; prudence and
principle.

In my home theres wers books sverywhere: in my Father's study, in the
living room, on the landing of the estairs, even in the basement. The old
leather of the bindings sttracted me long before I could read the contents.
The child learned that he hed roots that went deep and were intellectual.
Thesa ware my Fether's books, He was a wise man and so I was certain the tra-
dition wes wise; much later, thi;ty1yrurl of serious adult scholarship have
confFirmed me in that view.

Until I was ten or sc Judaism meant those booke; Hebrew lessons so I

could read those books; the holidays and serious discussions sround the table

psbout the rise of Naziism and the need an!Flllitihi as & Jawlish homa.
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Hitler's photo was fFreguently in the papers. My grandparents lived in

Jeruselem and sent me notes from there. GSeder meant thirty or Forty guests,

much moving of Furniture and & dollar if I found the afikomen. Books, land
and matzoh., A child relates to concrete symbols. Theology came later. 1
remain convinced that a meaningful Jewish identity begins with specific
ritusls and/or specific inveolvement in the survival agenda of the Jewish com-
munity. The Jew who wants that part of his life to come alive need not resolve
all doubts mbout the existence and nature of God, few Jews have; but he must
eliminate the distasnce between himself snd the distinctive Features of Jewish
1ife, Both outsiders and insiders have doubts, often the same doubts. Jews

will sometimes call a fellow Jew an epikoros, a term which goes back to the

Greek philosopher, Epicurus, and has come to mean & curmudgeon who doas not

go along with the lecal suthority Figure. An spikoros is a Jew. and, generally,

orne deeply involved in Jewish life, albeit in his own way. 0Oocubts do not an
indiFFerent Jew make; distance does. Jewish identity begins in some binding
ﬁctivity.

Much later, when I wes an undergraduste, = room mate and I went at God
cver @ long night. We were angry. This was 1945, the papers were full of
pictures of piled-up corpses at the death csmps,and there were good reasons for
erger. My room mete was the First person I heard use the phrase, God is dead.
He was srgry at Ged. I was =2s angry at the cold-hearted world, but I didn't
blame God. Germans had built Aschwitz, not He. In exasperation at my
patience, he burst out: "you still believe because your Father is still alive,"
Parhaps he was right; Faith emerges out of our personal experiences and is the
sense that there is security and love in the world.

God is God, but God is my confidence in the possibilities of life. In
an age of recurrent tregedy God is to me the promise of eivilizatien. I'm not
alone, the last of the well intentioned. I'm not one of the tramps waiting
hopelessly For Godet. Not surprising one of my Favorite lines from the Fsalm

resds: "Weeping may tarry For the night, but joy comes with the dawn."
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1 have naver gquestioned my Jewish identity. Mine was a happy and re-
spacted home, lnti—#umitinm was their problem ﬂpt oura, It seams natural
that people should be married under a huppah or sit shivah during mourning;
but I can take rituals in many fForms. What I could not take, at least when I
was younger, was the sense that Jewish survival might not be of real signifi-
cance to the world. I got irratiomselly angry with the historian Arnold Teynbee
when, from the myopia of an imperislistic Christianity, he declared the
Jewish pecple "m fossilized reliec".

At college 1 took a Famous courese, History I, which was a survey of
western civilization, Jewish life wes berely mentioned except for one session
which discussed the Biblicel tredition as a background for Christianity. For
the first time I wondered whether our wisdom was really important. There were
all those miles of books in Weidener Library and my Father's study, For the
First time, began to seem smsll and insignificant. I took that history course
in 1944 just before the end of the era of Western parochialism and I have
recognized that the lectures in History I were bissed by the narrowness of
the classic WASP historical tradition in which the lecturers had been trained.
I doubt that anyone would teach such & course todayj still, I have, eaver
since, been sensitive to the guestion of numbers. It's so easy to lebel that
which i=s small es parochiel, but it is equally inmane to inmsist that good
things necessarily come in small packages. In the real world quality snd
quantity ere both significant.

Israel is not simply. another small people. The greatest power in Europe
declared us to be Enemy No. I snd set out to wipe us off the Face of the
earth, My father used to say that to know a man loock at his enemies rather
than his friends. If we were tﬁu::r?h enemy to the Nazis, then, truly, the
Torah tradition must contain some powerful and vital truths. The Holocaust

is a human tregedy but it is alsoc s tribute to the reach and the power of the

Torah. Six million Jews were killed not fFor who they were but For what they

reprasanted; and what they represented was a way of life which affirmed human
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dignity and equal justice; which would not make its peace with tyranny of

any kind or the Big Lie; which had no patience with the pretensicns of the
orivileged or their claims to specisl treatment, the vision of a world united
in understanding snd mutual respect and for their Faith in the will of God
Who demands thet we live by a stipulated moral law.

At sbout thie time I took & coursa in Marxism and ceme across the word
'‘cosmapalitan' as a pejorative lsbel used to describe someone who is unfocused,
vague, romantic, unrelated to economic reslities. I appropristed the term to
describe that imeginasry Fellowship of pecple of good will who had put aside
mll the old divisions and who would be the Force which would bring the vision
of One World into beimg. Many of my college friends Felt that their lives
would be less ethnic, Jewishly impected, than their parents’ had been. I was
headed For the Rebbinate snd had no such desire or illusions; but I have lived
rmaw through the decades of Soul, Roots, Bleck is Besutiful, and Fiddler. The
melting pot did mot produce the bland stew. It wes supposed to, so today wae
%uku cultural pluralism for granted snd definme a rich society as one which
hes people with @ veriety of skills and ideas and not interchangeable integers.

The death camps were opened by the Allied armies while I was in college
and 1 saw pictures of the piles of emacisted corpses and heard the tales of
horrar. 1 felt I owed these people a deep debt, They died because they
symbolized the tradition in which I had been raised. On graduation in 1847
I went to work For an sgercy whose purpose was to secure skilled military per-
sonnel for the defense of the yishuv. Five Arab naticns were threatening to
drive them into the sea. I am committed to s people as well ss to principles.

Again and =sgain, as I trace my coming alive as a Jew, I Find I go back
to concrete moments and specific pibﬁgn. Anyone who teasches Religious School
knows that sweet reason and & presentation of the high-minded definition of
the Jewish way is not in itself compelling. It is what the student expects,
It is also bland. Experlisnce binds. The binding moment can be in 2 sanc- |

tuary during the hour of worship when the familier chants reach into my soul.
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It is belonging to @ community which seeks truly to be supportive of every
. member and one where emotions are not hidden. It is the visit to Jerusalem's
r wastern wall as the evening sun refracts two thousand Ffive hundred years of
piety from the rose-colored stone. 1t is ma small apartment in Tel Aviv as

a cousin tells of his experiences in Europe and of the moshav where he 1s

T e i

now 8 member, It is the visit to sn archeclegical dig es they map out a geate
which the Philistines defended against David's attack.
So my answer to the gquestion this Imstitute hes centered on is a simple

piece of advice: Come on in, the weter's Fine, First paddle around & bit,

then think .Bbout what you've esxperienced.
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