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Ezekiel makes much of the term Kinah in reference to God which sug .. 

gests Divine passion, zeal, jealousy. God plays for keeps. He is zealous to 

make His incomparable nature and position clear (8:5), a zeal which leads Him 

to carry out Judah's sentence to the full (5:13). Thoec who have been dti,en: into 

exile know 1iaat Cod's pa1uer can bit JJt·i.•-the fttll force-of a violent -storm. Tkol!'e 
. ,.. . t 

Al ' i E' God only in the go.-leN terms are put off by tbe &mtteal 
(; <f rt TG E 1.- c 

" 
who prefer to consider 

~ ~ 

habit of naming God as zealous and impassioned or relating the bitter length of 
I 

the exile to God's zeal/jealousy to punish the deserving. But the exile was not 

gentle and it was because so many had for so long conceived of God as Father and 

protector and not as the zealous/impassioned Lord who demands righteousness 

that the exile had been merited . Moreover God's jealousy/zeal is not that of a 

fanatic, but of God , and He will be just as zealous to save as to punish. God's 

attribut e of zeal encouraged the exiles: "Now I will re store the fortunes of Ja

cob and show my affection for all Israel and I will be jealous for my Holy name" 

(Ezek. 39:25). St,·-rnueh ia E1Je1,iel ia thcotogica.l 1111:tbe:1: tbao i'il'IRQQW. 

The Te1npJ e 1-ias fallen , The glory of God which had dwelt in the Temple 

depart s for points east (11:22). Was this a protest by an exi.led priest-prophet 

01.6 0 • ~ -IV ~, l J 
agains t any a ttempt by ~• }seal3 to hold unauthorized sacrifice on the old Temple 

I\ I'\ 

site? Y,as this a s~geslion that God's presence is now in t'ie exlle and that a 

Temp{!' .. ffke s Lr~icf..;.t~/ be acceptable~U1e-re? The former exi:>h:1a '.io.--i is ihe 

more 11 ~tel y. The exiles 

to offer 83.crt fi.ces. The 

be reconstructed , Some . ,, ' 
ty. Pe rhai:,ti . 7he re ~ te 

" 

seem not to have a,t1eM!9tea te builT an altar on which 

, I lof1.J 
ins~i':•1tio rial f:,rm they sa -· 1 ,o the" r worship cannot 110w 

" 
say the synagogue ha~ its origins in :.his e •· n : -: J rnmuni-

beA,/\- ""' d-,~ '-~ 4N lh 6-4' ~ ~ 
, 1 , ) di) ,:,Lnenf:s ")lie can only -i,:,,1ject11.re . Certainly 

" 

I' 



/ 
214 

itse~f wePiay af »&tu1111. a.na •• e--.alR., pa ■■n•••• btessing9 God will purge the people 

of their uncleanness and the land of its idols. There will be a clean start. "I 

will take the heart of stone from your body and give you a heart of flesh" {36:26). 

God will put His spirit in the new man who now will be filled with loathing for the 

~ /.~r )k n -~ : 
weaknesses of the past { 36:27-32). In humanist terms, this reads: remorse is . ' 

• tr)s~T'L,. /Pt i c. P o ~l. i't'Nb J;,. t t~AJ l 
the high road to repentance and repentance (he iir1t etase ian renewal; but Ezekiel 

A /1 
was not a humanist and he spoke of a transforming divine act, not of an ordinary 

program of self-discipline. 

What will cause God to offer Israel this new covenant of peace? Have Is-. 

rael' s sufferings atoned for her past? Will Israel become again a people worthy 

of God's favor? Ezekiel suggests that it makes little difference what Israel does. 

God acts for His own purposes, "It is not for your sake that I act" { 36:22). TM 

# ~ ~ 
people's actions are no longer determinative. 

A 
o d' s desire to broadcast His 

powe~ i•. Just as the Exodus had made God's power to save clear to the children 

of Israel, so now the return would make His power clear to all the ehii.la!Pel\ tJf 

men. They will see, be awed, and be moved to obey God's law of righteousness. 

"I will hallow My great name ... the nations will know that I am the Lord" ( 36: 

23-24). 

Ezekiel did not f,Ir~ t the older covenant idiom. Indeed, his words 

insisted on individual moral responsibility. God rhetorically asks the meaning 

of an old proverb: "The fathers have eaten sour grapes, And the children's teeth 

are set on edge" {18:1) and goes on to say that this maxim no longer appliesr man 

will not perish for any but his own sin (18:3). Each man, and he alone, is respon

sible for his ew11 conduct (18 :5). Some had complained that God is cruel, punish-
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verbal form familiar to Ezekiel implies a turning from evil, a turning to God, a 

re-orientation of goals and priorities. Redemption is never simply given, it has 

about it an element of self-redemption, its achievement begins with turning. 

Another exilic prophet put it this way: "Let the wicked give up his ways, the sin

ful man his plans; Let him turn back to the Lord, and He will pardon him; To our 

i God, for He freely forgives" (Isa. 55:7). Ezekiel said simply: "It may be that 

a wicked man gives up his sinful ways and keeps all my laws, doing what is just 

and right, That man shall liv ' he shall not die ... f&_ve I any desire. says the 
-:; :/ 

IJ .,,,,,. 

Lord Go""or the death of a wicked man? /\not rather that he should mend his ways 

and live;• (18:21-23). There is a straight way, there is a bent way, and there is 

the possibility of turning back from one's wanderings to the highway. If the power 

of righteousness is the focus of pre-exilic thought, the power of repentance can 

be said to be the focus of post-exilic teaching. The Day of Atonement becomes 

post-exilic Judaism's special and most sac red day. 

Two decades or so after the exile began and shortly before the sweep-

ing victories of the Persians over the neo-Babylonian Empire, an anonymous 

Jl'ASTE <t.N L-4 
prophet spoke the word of God to the Judeans in the Dae) 1 .nian exile. Since 1-e 

, tt...J..J ... CA9•rc_ _ • , "' ! ~ 
bi:r.i't of a ~ he has been1 calle~ Deutll ro-Isaiah, the 

second Isaiah, so named because his words were stitched on the scroll of the 

words of Isaiah, beginning with Chapter 40. He brought words of good tidings. 

Babylon will be swiftly punished. Cyrus, the Persian, is the rod of God's ven
f 

geance. 

~ 
to set him on the imperial throne so that he can issue~ orders which will 

insure that the Temple will be rebuilt ( 44 :28). God has decreed the return tlr 
~ 
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! ~"11,, L .IVl.~ l.i ._ ,,_,.,J. \ 
i~4 a Judah which will now be alight with the teachings and customs of God, 

A ~ • 
4J • d oJ"-

and therefore a compelling example w ·ch..,.~ -+e94!!1 other nation~o acknowledge 

Him. Deutero-Isaiah is the first publicist of~iyah. He portrays a safe and easy 

r, ,1' 
passage (40:3-5) and a g-1&-:Fi.oua.,. miraculous renewal of the land (49:22-3). Those 

~ h 

who are too comfortable to leave exile are alternately badgered and encouraged 

" 
(52:11-12). 

Deutero-Isaiah differs from earlier prophets in his insistence that Israel, 

to use the cliche , had paid her debt to society, indeed, paid it off dau~ly (40:2). 

The past is cancelled. God has announced good for Zion and for Jerusalem ( 40:9). 

God is no longer the stern hanging judge but a tender watchful shepherd who feeds 

His flock, leads them gently, and cradles the young tenderly in His bosom ( 4:11). 

What assurance is there that God has the power to carry out this promise? 

~ ~ \<. N 0~ I , ,. I • ,. 
Deutero-Isa1ah -"gle11i.ii.e& Qoe' s power.) He ip5i ate as doeB every prgpbet that 

CSod cootroJs alJ of bistory, that obyiq1,,1,sJv Cio,;j b.aa ne •iwal e• eft11al a&lQng-t!he 

"" \T ,l 

8')d&; In his es•• l& the glorification of God became the opening gun in a polemic 
f\ 

against all forms and manifestations of idolatry. Deutero-Isaiah turns his at~ 

;C(J ~J 
tention to the paganism of the world in which Judeans fiPrl themselves. Idols 

i ,mfl y 
are manufactured and senseless objects, ne- more. "If they cry out to it, it does 

I\ 

not answer; It cannot save them from their distress" (46:7). God is sharply dis• 

tinguished from such "gods. 11 "There is no one like Me" ( 46 :9). Idols are help-

. 
less; only God controls the course of history and proves His power by revealing 

those things which have not yet occurred ( 46 :10). The eschaton now includes not 

only granting triumph to Zion ( 46:13), but placing all nations under the influence 

of God's proper discipline (42:6-11). 
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Men want proof of God's power. ~e FxiJe hard]y provjdea taogi.ble co!~ 

Let 
dence of God'a pe,,,er te &?JC&, lltae •• •a•11 lll&a lh.!f., •eo:f"? 

,0 ., ~ awr ta~ the fall 

of Babylon and God's track record for foretelling. "I am the Lord, that is My 

name; I will not yield my glory to another, nor My renown to idols. See, the 

things once predicted have come, and now I foretell new things, announce to you 

ere they sprout up" (42:8-9). He had revealed all, therefore one can only as

sume that He caused all to happen. "Long ago I foretold things that happened, 

from My mouth they issued, and I announced them; suddenly I acted, and they 

.i (,JU,.. 

came to pass" (48:3). He had revealed all, the re fore those to whofu ti.. revel-

~ { 11 
~ appear as ,!!t.s witnesses (43:10-12). 

r/1 11 ,~ ,v 
ations w:. •e made 

r, 
Witness has a precise 

'-" ~~ , 

legal implication. God taunt& the nations to bring creditable witnesses"-• the 

C\ft ,-.. 
-..t that their gods or seers ever--nad announced what proved to have happened 

.. 1 1 ~I' ,. ' , I ,, "'"'.{ 

( 43:9). God can. Israel is His witness. Unti l now the children of Israel have 

G-o&_ I /.,y# 
had a single responsibility, to serve OoeJ ea Iii.• eeeaieRl4e•,all4o. Israel now 

, 
ffl. iJ(t l 

has a new role. A• ee._ 111 Israe ye& the truth of God's wa ■iila, 
I "\ ' 

~ ~ ; 
offering not only verba1t et ilffiii p,, ii•g 4,; dual By 

li.,,iaas i.a a way •aai ie eecelicnt to 8oel'e witt. When God's spirit rests upon Isr 

rael, Israel "shall teach the true way to the nations" ( 42 :1). 

Few sections of the Bible exalt God with such powerful imagery or are 

,to ., 
so full of the promises men delight to hear, but the popularity of Deutero-Isaiah 

I'\ 

rests less on what Deutero-Isaiah said than on what men thought he said. Nin-

teenth-century Jews, seeking to give meaning to their assimilated existence, de-

< 

veloped a concept Iabe ed the Mission of Israel, for which they claimed a ,Scrip-

" 
tural warrant in Deutero-Isaiah (42:5-43:11). Israel is to be "a light to the nations" 

( 42:6), and the light that Israel is to bring is the light of social justice, "Opening 

. 
IA 

, 
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eyes deprived of light, rescuing prisoners from confinement, from the dungeon 

those who sit in darkness 11 
( 42:7). In the era of liberal reform such ideas were 

•"--u 
compelling and many found deliverance through them. But the intention of 1!ee ex-

U 
ilic prophet was not the same as that of• ninteenth-century reformers. The mission 

idea as developed by diaspora Jews read 'go out into your cities and fight for 

child labor laws and every man's civil rights. ' It was used to justify the continu

ation of the diaspora, sometimes even seeming to justify attacks on Zionism; 

how could Jews be the reformers of Europe fr~m a tiny Levantine state1 But 

Deutero-lsaiah had prophesied the return to Zion, an ingathering of the exiles 

• ~ 0 ,_ \Alt r..F' ._ .... ,-. t p j • 
,,. . (43:6). Israel is the place t:e» 5~e awa1np'1k ntaa &at &ft&llle ae1w1rc --·-· --------

others will see and copy. Nation~building, not social crusading, • his frame 

of reference. 
, 

SJ'.ll1 

"suffering-servant" poriions, 

"' 
Jundllg ~ome Christian~s the so-called 

Isaiah 50:4-11 and 52:12-J&, Qiua~v7len!;;;iiii. ~~nn:rriee:airdO-.).s a prefigurement of Jesus or, at 

the very least, as foreshadowing his role as a man of sorrows who redeems 

fn. ·s ~ 
others through vicarious suffering . . In such a view, suffering ceases to 1-e a 

" 
theological problem - is my suffering merited? - - and is transformed into a 

blessing, the mark of saintliness, a supreme justification for one's life. What 

had Deutero-lsaiah intended? In the first in8tance, :tbs 1tx t)de ; 1, 1 "-s-

~ c..1 '-'A H/ .\.c- pn c"'t fM • " "It _. N N rr I\ ( 41 

t,crjcaJ aside, these two psalms ." e probablyA\vot 1pcho• .i15 Deutero-lsaiah. 
A , 

They are unique in spirit and N----•••••llf his other preachings. 
A 

That Is-

rael is God's servant is a familiar image, but Israel as a suffering servant whose 

I\ 



220 

pain vicariously atones for society's sins is a unique doctrine found only here in 

Yel 
the Bible. ,,'hether by Deutero-Isaiah or not, these spe eches a1c hz the iiilale; 

... ., are the words of some prophet. What do they mean? In Isaiah 50:4-11, Is-

rael is obviously the suffering servant, the image is of a people who suffer in 

"' 
silence, walk humbly yet fearlessly and hold their ground till righteousness tri-

umphs. It would appear to be a flattering self-portrait by one of the exiles of 

A lil ,, , f ' '- 1,;A. " I I • 
himself and his community,/\ RI siln that 0•1•11••~•• *••tu •• k ■ liz: a it!hat 1 b y had 

acted with steady courage. The second poem is ail eulogy. There was a man 

whom the mob beat up and scarred, this man had been something of a pariah 

"shunned by men, a man of suffering, familiar with disease" (53:3). "Our suffer

ing he endured ... he was wounded because of our transgre~sions, crushed be

cause of our iniquities 11 
( 53:5). So far we have a text full of eulogistic hyperbole; 

but the lament continues: "He bore the chastisement that made us whole, and 

by his bruises we were healed" (53:5). Obviously this man suffered vicariously. 

Sin has ceased to be simply human failing. and has become a thing, palpable; a 

definable and transferable object. 

tlb ~1 ' 
Exilic and post-exilic fait~lets go of the naturalism of earlier theologies. 

A Jewish myth is in the making, net an animistic myth personifying natural 

phenomena nor a fertility myth, but one dramatizing the struggle within man to 

be obedient to God's law. Sin is not only an act but a taint, a burden. Atone-

ment is not simply a promise to change one's ways and return to God, but a re-

moval of stain, being unburdenee-. 

/ 
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This objectification of sin is nowhere better seen than in the post-exilic 

rite of the Azazel, the scapegoat on whom the High Priest on th~ Day of Atone

S'f~ ment placed carefully and following a prescribed ritual, the sins of the entire 

community. The goat was then led out of Jerusalem and dashed from a cliff in 

the wilderness, presumedly carrying with him to his death the sins of the com-

munity. The community was unburdened, cleansed, able to start afresh. 

What shall we make of Isaiah 53:5? t ' J?•■■ aa}y l~a SY a 

description of the psychological state of the exiles. 

, -
.S'4 ,. 4 ' 

T~ bore the agonies and 
. h 

the consequence of the sins of earlier generations1 their punis~~~~'t ..::~ehow 
• ~ ; ~ 

$ ' ,,~ 
payWll8 off the nation's debt to God and hasten~&;; l\sl 

~·,u j,l A..wA-12. • r I\ A t>(I""/. , 
g•Ht ani bases tbit i.im i •ke ·return to the homeland --4aa time wban tbs a•••e11. 1 s 

, 

wotlftd& wn ii ele-1. The text is difficult and its role in western thought far 

outweighs its literary merit. 

Again, as in Ezekiel, 1 teh '- language which tends to objectify 

I 

religious processes. Righteousness is not simply the act of concern but a thing 

acquired. A man can pass on..._ righteousness to his children, and no legacy 

is more precious. How could a generation of no special merit expect God's fa-

, • IN L. AT • ( It,,. t., ' C, ' t T, B ♦ k i.t ?t-.h p , .... J 
vors? Fortunately they ara 1be be; a OSt o~~he merits of the fathers. 'I' Sin is a 

~ ~ . 

burden that can be put on the back of a scapegoat. God ~--NM righteousness 

,arJ J 
and sin on the scale of justice -. measure a man's worth. 

The words of the exilic prophets deal with consolation and deliverance. 

They dwell on God's mercy, t~¥ look forward to national repatriation. Deutero-
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Isaiah i~ the first Zionist and his text and Ezekiel I s were regularly read by those 

/ fi who dreamt of t,he rebuilding c f the Holy City and the Holy Temple. lhd1 tiilla•• i o 
ti- 'fl U,/ 

wore b: a tban the drama ef aaii.ena.l •eaemp~ien, the re is Mlie R&\W ai.s uif;z:rttKe -rL,.. l 
of Temple 

~ 

~ . . ,, 
·1,N t< w, •• 

and of Temple ritual, 9" different from what other prophets have said 

on the subject. Wei:a aos••• a we1lre1 whe~• "'ihe way of redemptio~ C?equires obed
~ 

ience to covenant law, involvement in a holy community, and participation in the 

l I 
community's redemptive rites. This world is burdened by sin . . It needs not 

✓ 
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by Torah law. Esther ate the palace food and Mordecai encouraged her 

to marry out of the faith. 
• ,.. • I\ L (' t 0 

...Ne.i:tiAeP the imperial sentence of doom nor t 
- A 

Ahasuerus' sudden change of mind•• ■ related in any way to the com

munity's repentance. Mordecai, Esther, and what can only be called 

good luck are the agents oF deliverance. Israel is saved. Nowhere 

is it explicitly said "God saved." 
T k r \.(,1 

lnn::-tba Saeaall ■F Estlaet , Haman is introduced as a descendant 

of Amalek, leader oF a nation which had ambushed the tribes oF Israel 

during the wilderness trek {Ex. 17: 16). Bibl:i.e■ l 41.isto,•y lridie■;t;es 

1>ha1; :tbe Ame J ek j tes bad sa;aoSil :S.Q ■xi @t •• • naa.i, ■ 1111 i.1111 • •he eig1 ,th -
· -eh 4W1bught, 

Elr.lemy. Until the Naesianic Age.-

When after World War II a motto was chosen for the stone 

Facade of the Paris memorial to the six mi llion victims of the Nazi 

Holocaust i~ nrali ri.!llaaC •h••· it bear the ste r n warning: "Remember 

Amalek" (Deut. 25:17). 
1......~-.,._.., 

' Amalek ~•d suddenly and without provocation attacked the tribes 

" of Israel es they made their way toward$ the Promised Land. The .,,,, 

Exodus story takes pain• to indicate that the tribes had not forced his 
, 

attack; it was entirely unprovoked. (For all its covenant talk~ the 

not systematically relate every facet of Israel's history 

to Israel's FaithFulness to the covenant} From time to time an 

Amalek simply appeared. In the Diaspora, pogrom and oppression often 

came on as suddenly as a summer storm and as suddenly subsided. One 

community might be decimated, another a few miles away sparadf yet 
/ 

they lived by similar standards. For his own reasons "Amalek came and 

fought with Israel" ~{Ex. 17:B). Haman had willed Israel's destruction 

✓ 

l 
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out of pure spite and cupidity • 

• of cgv.enant 1":t: t~ pmi:abmen by 
~ ,..,-; I\,, 

la ae1~ - the eian ~•••• In Jewish thought Amalek-Haman 
I\ 

became code names fo~ actively pernicious force;# ■11 1 .1 f whose attacks 

en the community beaP no relation to the people's sin or righteousness. 

"For see, ' stirred up against wait for me; fierce 

me for no offense of mine, 0 Lord; for no guilt of mine do they rush 

to array themselves against me" (Ps. 59:4-5). But the grip of covenant 

_ a !_:ter- f~e 
11
Nezi HolocaustAwho ••--• 

- e 
pra .. c: al t L beat their breasts and confess: ' •we were guilty of Falling 

. A 

away f'rom the traditions of our fathers. God is just. , J It is a mark , ·~ 
To1Hh. "'° ,,. ~ 

of the et:•e G 0 of Israel's faith that radical evil~ ■ li8 at, 

was kept in the shadows God, Hie law and His promise 

the spotlight. Satan remainG somehow under authority. 

part to "God is truly good to Israel" (Ps. 73:1). 

occupy 

But iA 
I\ 

the 

Persian rule was generally bearable and even auspicious for the 

Judeans. Jews as: ••a in the Persian armies, ■nd served loyally, .&c;,a ■ 

. 
bow \\any of the records of a Fifth-century company of' Jewish mercenaries 

-
who served the Persian authorities on the island of Elephantine near 

Assouan in the upper Nile have survived; they indicate that these 

troops remained loyal to their paymasters throughout the usual quota 

oF local plots and intrigues. Esther suggest■ that some Jews had 

access to the imperial court; the recently discovered business records 

oF the house of Muraehu, a successful Judean merchant clan in Babylon, 

indicate that by the end oF the Fifth century some of' the exiles had 

achieved prominence in that commercial world. Later, For reasons 

which are not clear to ua, relationships between the community in and 
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around Jerusalem and the Persian imperial government deteriorated, and 

we hear that Artaxerxes III deported some Judeans From Jerusalem to 

an area near the Caspian Sea. Jerusalem opened its gates to the 

Macedonian armies oF Alexander the Great (322 B. c. E.~ which would 

indicate either remarkable political sagacity or~C,:~~,_. 

/,) 1,j 4 .ii 9. ' '"'.£::' " 
waa ••!Ii:••• SR b& preFerable to 'Cha a~. But on the whole conditions -
were acceptable. 

I ,, -
" 

The Persians~•• enhanced the peace oF their new empire by 

allowing many groups whom the Babylonians 
• rv ~ n ., 

eet~#lliil•liliili•-•--a•i~l to return to the'Ir homes. 
I" 

n. 
had uprooted and settled 

;(of../' 
Since they were included, 

"' 

Cyrus• policy was understood by the Judeans as proof of God's power 
J.. • 

to save end some were encouraged in the ~ho A~•-P::~_._,..,..__. 

oracle read: "OF Cyrus: 1 1 He is My shepherd; He shall f'ulf'ill all 

'1.t 
The 

My 

purposes!. He shall say to Jerusalem: ' 'She shall be rebuilt'; and to 

the Temple: r •vou shall be Founded again' '' (Isa. 44: 28). Fll:uns 

AA C 

-

,,,.. 
s ~1 I t\l tn O i' ll ,.; I IV ..r..1 '- •• '. C' 

hM~lila. The plan was 

~"Jt•"' 
not to recreate an independent state, 

" 
have tolerated, but only to establish 

~ .. ~I\. 

/\ 

which the Persians would not 

(, t ;,. 
a cult center. Despite the 

I\ 

oracle and memories ut! hums, perhaps because oF the modesty oF the 
A ~ . 

A l\,; i IJ ' i. f\ f 

plans, Few Judahites took a~v•"*•B• e• tie opportunity to go home and 

I ~I.I~ • ~ 4 t l • ✓ 
the Oavidite prince"-nh• undertook the Temple's rebuilding was not 

capable of bringing it of'F. He was Followed to Judah around 526 B. C. E. 
~ 

by an ambitious n~phew, Zerubbabel, who, abetted or encouraged by /tL,~ 

messianic oracles spoken by the prophets Haggai and Zechariah (Hag. 2:27-28), 

Q6C..-kl .4'~ NoT "" Y •• nero~ le,T to .bf. . ltAJ N!. ,.,, I ,w1. '" IJJA-1 ht~ 
set out C"D, tbe saaJf J easlairn■ ■■1 i•d■F □Zd ■ •.... pr■■ • le 

" " ' 0 -w c., /tit, 12. ~ ~II t J. Ja 7 f I A S pJ Io 
• •J :t wee Jan •h•2 •1z ••• tr _ _ J '• •••••• a II 

~ 1 ~ 1t,r,. t. ,T L-4.-r , 
z cur 1 11 tW l~e; w1b■i!!I 1 _sl lill' Pc&aia :tu •r■W•i carny •wb-

aeQ1tent .r ■:,■l fl. OIS!ecldl's. The ••r.c•iJ.-house of David disappears es a 

fact of liFe, and what actual power existed now passed to• priestly 
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hierarchy headed by Joshua ben Jehozadok, who exer-cised authority as 

the High Priest. Around 516 B. C. E., with the aid of the Persian 

---n,·i .. 
court,~ priest group completed a modest temple in Jerusalem, ... ~ 

n. 

ma! ned the gaegr■,al-li.• ·ar,d spiritual focus of Jewish life over 

the next six centuries. "I have come back to Jerusalem with compassion" 

(Zech. 1:16). Judah gradually became a hierocracy. Priests of 

Joshua's clan, the family of Zadok 1 reigned as pliant puppets, cautiously 

managing the ensuing difficult years; and so surviving and slowly 

extending their power. 

When the opportunity of return was granted to the exiles in Baby

lon, ·ayFew went u~
1
~ost stayed. ,l:-::,r~i.uision wee 

, ~ ~ 

Li~d~eMe~l~o~gQJ..o.1•ll-aa~&---IX:.&.:~~1N•~•..--i-~~=---•~u.-■•AA41~~~a~x~ there is surprisingly 

Mo post-exilic prophet brought 

words condemning them. Indeed, the Jews who returned maintained ~warmer 

relationship with those who stayed in Babylon than with the lower-class 

Judeana who had not been carted off and had greet~d them coldly on 

their return "home." Those who returned depended for their"" ooiaien& 

afllet privileges on the Persian court, and ac~ess to the imperial co&.rt 

G • f\.f:.~ ,,_,~\I~ I 
by--. stay-behind• must have been of cardinal importance 

P•t.Pistad one pressed for the emptying out of the diaspora; -,..., .. , ... .., I I 
a spiritual Zionism which those in Jerusalem and 

I 
those in the scattered settlements could emotionally shar-e. Everyone 

... had to support the Temple; a head tax for this p...,..pose was collected 
N , ( 

in every diaspora community (Neh. 11:34) ::a Temple rites were effica-
✓ ~ 

cioue for ell Jews. Everyone benefited from the Temple's redemptive 

those who actively participated/.. those who participatedvicariously 
,I 

through the recitation of psalms and the celebration of holidays in ways 

that paralleled Temple worehipAand those who sent Free will oFFeringa 
I 



228 

and the heed tax. 
--.u 1h>ru:Tf. 

Spir- i tual .,-ener- returned to Jer-usal em, political power- remained 

'-~ P ' 4 ,A (. 1 L ~ ,n.. " J i'I 

in the east. In the Fifth centur-y Nehemiah, 

" 
I I M • 

a ~udeen layman fr-om the 

A ..-
exile community, became temporarily 'ttm• mr: re author-ity in Jerusalem 

.,,.--
S1lil authority Nehemiah made Fundamental law, thus he abrogated the ancient 

,. J 
r-ule that er-editor-a could claim~the children of' 19: debtor-s •• bo11elo= 

' • ' 
A short time later Ezra• (c. 430 B. C. E.) ••••ha• Pe~aten 

I\ 
• • I ,. () 

99~p~g~o.i.inmit~■M~.,.••~w~t~~aoOllr~i~t~~~•~,__.••• on the basis of a lette'A of' Ar-taxea:_xes, pr-o-
• .J t /\,"" t ~ n .c •( 

mulgeted the "book of the Torah" as a national covenant. No High 
A t\U 7 /., 
Ezra, but neither- was succeeded 1 • r /I 1a " 

Priest could contest with Nehemiah or-

"' 
by sons or relatives and at their death authority reverted to the 

I,. 

priests. The Persian citadel overlooked and dominated architecturally 

and politically the Temple co~pound. The law went out fr-om Jerusalem 

provided it had Persian egreement. 

A later r-abbinic saying under-scores the importance or the 

diaspora for the religious vitality of Israel: "In ancient days when 

Torah was Forgotten in Israel, Ezra came up from Babylon and re-established 

it; when the Torah again was forgotten in Israel, Hillel came up From 
{ I ~~ 

Babylon and re-established itN. 1/ impetus to reb~ild 
/\ 

came •~ubbu. ttly an~ ~•••intsn■~y f'rom Babylon, not From Jerusalem. 

The exiles oF Babylon provided the prophets (Haggai, Zechariah) the 

leader-st (Sheshbazzar-, Zerubbebel, Josiah the High Pr.ieet, later- Ezr-a 

end ~ehemiah), the money, and the political · support (Ez. 8:28). Local 

Judeane provided the noisy opposition • . 
What did the Temple mean to the diaspora? The Temple was the --

focus of ritual and the place where atonement was made possible For 

all Israel. The daily bl.rnt•oFFerlng, the tamid, was seen as the d■ily 
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never completely silent. Throughout 

rabbinic and medieyaJ. times men reported hearing a bat kol - a divine 

voice. Minor legal innovations were based on its advi ut 1MII¥ 

At this great covenant ceremony Ezra read a collection of 

laws -- perhaps part of that collection of l~ws which are now called 

the Priestly Code. The Priestly Code is really not one codex, but 

several collections of torot drawn together in post-exilic times, which 

exhibit• a special interest in the Temple cult and sacrifices. The 

last chapters in Exodus dexcribe the Ark, the tent of meeting and the 

priesthood. Leviticus 1 through 7 is cultic and includes according 

to its own table of contents "the rituals of the burnt offering, the 

meal offering, the sin offering, the guilt offering, the offering of 

ordination and the sacrifice of well being, with which the Lord charged 

Moses on Mount Sinai, when He commanded that the Israelites present 

their offerings to the Lord, -r;-the wilderness of Sinai" (Lev. 7:37-38). 

Leviticus 11 through 15 is a separate collection which deals with the 

categories of cleanliness and uncleanliness as applied to land, 

animals, illness, garments and persons. Purity and impurity are 1'"1u,Y-., c.d cu. 

states of being and have their own independent existence. Cleanliness 

is achieved through confession, cleansings, deodorants, sacrifice. 

Leviticus 17 through 26, often called the Holiness Code, is a varied 

list of moral and ritual requirements which define kedushah - holi-

ness, that is, God's nature and way and hence man's obligation. The 

altar (19:30), land (25:7), people (19:30), priests (21:1-15) must be 

holy because such is God's will and His nature . (19:12; 21:6/,. To us 

many of these laws seem both bizarre and anachronistic, but we must 

recognize that nothing sustains the powerless more than the sense 

that they are fulfilling the will of God precisely and hence are close 
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often translated as the Pharisees, but such a designation is not at all 

certain. Perushim may mean simply separatists and may identify various 
ru At.1 e 

groups who separated themselves from the larger community to fellowships 
I'\ 

or havurot in which they lived by stricter rules of diet and ritual 
I 

purity than the ordinary citizen. There may have been and probably 

were Pharisees in these fellowships, but not all Pharisees belonged to 

such groups whose common factor was ritual rigorism, not a particular 
-n e. 

understanding of twoTfold Torah. 
A 

These havurot paid particular attention to those Torah rules 

which dealt with the Sabbath, tithes and ritual purity. A primary purpose 

seems to have been apocalyptic: the strict regimen of the havurah was 

obviously pleasing to God and encouraged the rigorist to~~~~;e--ee 

listed among the saved at the End of Time. Such a regimen must have been 

emotionally satisfying. Through care with diet and in matters of purity 
w ~ «_. i,.. 1\1 ~l I\ 

one avoided contagi~n, cleansed one's being and kept it clean. These 
~wl A 

groups particularly imposed upon themselves Pl!idll•ns which, until this 

time, had been mandatory only on the priesthood. If God had established 

these rules for those who served at His altar, they were obviously 
I\ 

appropriate 'ie all who wished to be holy. 

a-part of an eR@ei11g attack on the prerogatives of the priesthood 
Ill'-~ l ' ' L I '- 'l.,.. 

~purity and holi ess, a~taiined eii obeenrarae et l'Sa:cifwou1 1aaa11aet1J i:ila@ors 

were ernoDi the pr1rnery .;Jnet1 f:S oatilaeaa effe1ed by the p1 :t:eeitu, !'e1 · the 

' ma1ntenence ot tbea-. spec1aJ priv1Jee••· If others attained holiness, 

did they not merit similar consideration? 

Farmers were in the habit of separating from their harvest 

t -Pe' ann' • 1 5• u uaJ. tithe, but few bothered about other biblically prescribed 

agricultural dues - the heave offering, the second tithe (which was given 

four times every seven years) and the poor man's tithe (which was to be 

given on the third and sixth year of the seven-year cycle) - since only 

✓ 
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ever been. lilts; 1,fter the defeat of Bar Kochba, men abandoned any real -IL-:. V ~ \ (' y(', t L.T, t. /1 " ,,, . u /It 
hope for a quick &Rl;L t 1 *h• Milon' 11 !I tl nrl iiRay looked to Yom Kippur for 

, • -'~ r,. I, T r 'e;.J.J r 1\.UV" 

relief from their private sense of alienation from Gofl. teshuvah, re- ,_,_ __ 
~ ,,..,· ~ 

pentance, ~aaaiaaa tAa ~~a~a~uiai*e national renewal, but ~R■••••'ng 

the possibilit~ of :feshuvah as a means of private deliverance wca
1

e 
=1-ttv 

emphasized. Though7ne could not extricate himself from galut, through 
,.. h 

repentance, worship and good works JDS!'. had a chance to set himself right 

with God~d qJalify for blessing in this life and in the life to come. ,... 

"Teshuvah and irenic acts tovim) provide a shield against punish-

ment."9 Repentance was •••h an act of contrition and an active redemp

tive force, hope with a capital "H." "The gates of prayer are sometimes 

open and sometimes closed. The gates of teshuvah are always open."10 

Teshuvah is the way man proves himself to God and the redemptive road 

that he must take. A thousand, perhaps ten thousand sermons, during these 

centuries dsclt vtth such classic teshuvah texts as Hosea's: "Return, 0 

Israel, to the Lord your God, for you have stumbled in your evil courses. 

(14:2)~ and answered such questions as these: How does one turn, who 

permits "turning" and what gives it significance? 

~sbuxeb w1u; aR a11aR:tiL1l :,a•'i ot the 1ao!al 01de.1.... Christians 

insisted that Christ's atoning death had introduced the possibility of 

salvation into a world heretofore consigned to a state of unforgiveness. 

The rabbis rejected this understanding. Teshuvah had been created be-

fore Day One. 
L> 

The possibility of moral regeneration was implicit in 

creation and constantly manifests itself in man's ability to take hold of 

his life and change it. Teshuvah implied that one could and must bring 

hiulself -----~ 

• • 

I 

II 
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does not effect teshuvah. For transgressions that are between man and 

God the Day of Atonement effects teshuvah, but for transgressions that 

are between a man and his fellow the Day of Atonement effects atonement 

only if he has appeased his fellows. 11 4-4 

The transfer of the saving power of the Temple to the 

synagogue was the popular part of a program which helped sustain Israel's 
1\.o w II 

trust in the vitality of God's power to save. Jaa:ir the Tannaim wer 
J! A. 

not primarily synagogue men, they were schoolmen for whom the way of 

learning, Talmud Torah, complemented and went beyond the way of teshuva.h, 

the way of good deeds and of obedience. Study of Torah was aA _ 

l /(\ 
e leasing to God as evidence of man's loyalty. Through study 

God's rule became explicit and clear. Through study men to see 

the real world behind the world of semblance. The way of study offered 

a wisdom which could clear up a.11 philosophic confusion, resolve all 

moral doubt and, by dissolving doubt, so disencumber man's will that he 

could marshall the power to control his passions and his life. Torah 

study was also a mystical enterprise which permitted men to draw closer 

to God for God was somehow in the revelatio111) tRe ~ex~a unieh •e1e a~~•~ed. 
4 ' .A. ~ N • 

Beside Deuteronomy "Impress them lthese words upon your 

" children," the Torah~does not mention schools or learning; but the Tannaim 
• • r' 
found innumerable ~~:ll.J~..,_-4,NYi-MNll~~t-aec the redemptive value of 

t $ () ,-, ~Al"' r ) ' 
Talmud Torah in the wisdom literatur in their -minds, "get wisdom" sod 1.,-,,p ,· 

ll 

"study Torah",were ene emd iehe eame unae•taitift@. The blessings that wis-

dom promised the devotee were eaa1 1f aad simply transferred to Talmud Tora~ 

wAa.ati:=taaa=~_.~.._._IJla~•Q.;j•~cf._..Will~f. The texts they cited are re

vealing: "She is a tree of life to those who take hold of her; fortunate 

are they who can hold her fast" {Prov. 3:18). "She offers long life 

with her right hand and with her left hand riches and honor" (3:16) . 

QED; life is given to those who' ~ 1Torah "in this world --------::-:> 

• • 

I 
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of its supernatural force. Inevitably, these law-•■n came to be seen 

as holy men. 
Ptt l ,,,. 

Yo~enan had gained Vespasian's favor by fere■beir,g that 

the general would become emperor. His student, ~aninah ben Oosa, was 

a faith healer and intercessor who claimed to know which of those he 
I \ pJ A 

prayed for would live and who would die. These ware men o f thei~ day, 

" holy men healed, divined, exorcised evil spirits, wrote 

amulets, called down the rain and cast the evil eye. "tti••• ••o~■ ears 

there was an unpublished 
.. 

• • t 
esoteric curriculum in the schools which enabled ~ to tap the Torah's 

latent and awesome power for it took them behind the literal meaning 

I 
the power to save, but not the power to eett11N111•~ -~ willed 

death or a drought no anulet or prayer could be effective. &ehel•••~ip 

di d not e• •:tom■:tieal l:,0 eMpcwe..- • ■et1ll■A~. IF God chose to act through a 

simple, perhaps illiterate, raith healer or r ain maker--··-rather than 

through a scholar, so be it. Of one itinerant rain maker, a sage com

mented that he would willirgly pronounce a ban: "But what shall I do? 

You importune God and He performs your wi 11. " 29 
The new emphasis on learning seemed to imply that a simple 

man could not serve God as adeq~ately as a student and hence was less 
/ 

likely to merit salvation.. Talmud Torah talk does ref'lect the intel-
-,. .., t:> Se - E 4' Ttrs""~ 

lectual biasAof' the acnools/ ..,_, a • i• w■• •■-•i•d no., but the beat of' 

the sages ware conscious of the danger of elitism. "If you have learned 

a greet deal of' Torah do not claim credit for yourself, For thereunto 

were you created." 21 
,. 

,'ormal study was beyond the ability or achedule 

of' the average man• paragraphs ,rom each of the major sections of the 

Bible were added to the - ii¥ liturgy that everyone would ra■d daily 
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sufficient text to h&ve satisfkd the commandment of study and thus earn 

merit towards entry into the world to come. The sages taught and most 

believed thatt "It matters not whether much or little lis read) pro-
22 

vided man directs his heart to heaven." 

Torah scholars were not, at this early period at least, 

tenured academics. They earned their living as artisans, physicians, 

scribes, tradesmen, bailiffs, e.w To have accepted pay for obeying 

God's will would have been to prostitute their love of God and of His 

Torah. The Ta.nnaim were not philosopher kings, but working folk who 

knew that God required study, worship and good deeds. The more pre-
I 

tentious encour ed ••••~-~-~----~-----~ \MjOfll ... _._..._. 

depended on their learning. But other sages circulated the legend of 

the unknown righteous, thirty-six simple folk, who are the guarantors 

of the existence of each generation .. Early in the second century Rabbi 
it , 

Joshua forceably reminded his fellow scholars of their limitations: .,. 

"When the Temple was destroyed, the sages began to be like school teach

ers, and the school teachers like synagogue servants, and the synagogue 

servants like people of the land, and the people -of the land waxed feeble 

and there was none to seek and none to supplicate. On whom can we stay 

ourselves? On our Father in heaven. 1123 There was no getting around the 

fact that the discipline of Talmud Torah required literacy and that 

something of a scholar's cult was developing. However, the consecration 
C 

of learning had one democratic ~am~ By the middle of the second 

century the Jewish communities of Palestine had organized a relatively ef

fective program of universal male elementary educatio it! ePaer ~e obey 

tA&~~;H;u-4H~MMi~~.ggu..g.~~ ~!'O!~m--tti .. e.m-t-ieeM'1~Ce'l!te!r1T!g!~upon your 

cR••eren.J'" "He has spurned the word of the Lord" ( Num. 15: 31) was ta.ken 

to refer to one who studies 
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popularized the Torah by preaching at engagements, weddings, funerals 

and on the Sabbath. Where other intellectual castes sought to build 

high walls around their class the sages tried to turn every 

l1■■1l into a scholar. 

The Tannaim worked diligently and long to make their life 

style universal among Jews. There weil'e to be no 

ligious. «ftd='iai1',-. " ' You shall faithfully observe all the instruction' : 

Lest you say these teachings are solely for the scholars or the elite or 

the prophets. Scripture says 'you shall ... , to make it clear that 

all are equal in their duty before the law. 1124 It would, nevertheless, 
() ,:: -' 

be incorrect to say that the 1'11 na,ai!l.c community was a democratic and 
/j ~ ~ ~ ,.,... 1A '- A 

open society.I':- Geneolog[n~ _a ;ital subject. Jews were accustomed to 

/ the prerogatives of blood. Yo~anan's successor, Gamaliel II, a grand-

son of the most famous of all the scholar jurists, Hillel;~ could also 

claim to be scion of a collateral line descended from King David, was 

empowered by Rome with the title of Patriarch and such was the thrust of 

blood and lineage that his heirs would hold this authority without contest 

for ten generations. 

After the fall the Romans allowed Yohanan ben Zakkai, who 
w 

was not of priestly nor Davidic descent and, therefore, not a political 

threat, to set up an advanced Torah school at Yavneh near modern Ashdod. 

Other Torah scholars joined him there and this group formed itself. into a 

scholar's court or bet din which could provide overall direction to Jewish 

life. Though at first the scholars and their courts had no criminal 

jurisdiction and could not even levy fines in civil cases without Roman 

authorization they considered their council successor to the Sanhedrin 

and capable of dealing with all issues arising out of the Torah law 

and they rendered decisions in terms of that 

I 
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law's justification lay in ite divinity rather than its humanity. 

Such adjustment of the law required professional mastery 
I-

of law and the intellectual effort required in mastering Torah must 

have been prodigious. OeFeats and Plight 0Fte11 tock eehela.-e 'be plaees 

where ~•Pi-oue ecroJJs .•-=• ,_~ a•ailebie. Schol--• had to memorize 

the basic texts and, generally, not only the Torah but the proper exe-

gesie by which a law was derived From a Torah text of course, 
-n,i;- Oil.A(. ·· LAW J I A ~ ' 

oral tradition. The presence of many mnemoni 

pressures. The sparse, discrete style of 

, " bw-t difficul 

today their gnarled style discourages any but the most determined. " 

t:l.•ir wersk LIie Tiinnalm pf'Gdcae *•••t•Jre. l" ~•e•, ...,. .. e was 

IIIB-- iQ tba achool•• ....... an oral tradition complete 

with all manner of abooa ainst ubliahi When theee 
• 04) ,, , _,; 

were broken ac:~a..1..iilCa...;a111:&i.aMaD ....... ..-~~.,. .. ._ .. _._. .. .,.'54..,~.._.,_._._.-P_te4• 

" i 
ompilations " ic 

exegesis 

paragraphs, 

as completed works. Each generation added 

-.., even extended sections, and no one was loath• to 

amend or correct a text if he believed ha had a better recension. 

Glancing at the writing• oF the Tannaim one would hardly 

suapect that their first order of business had been to bring coherence 

into Jewish life. The age of variety had tolerated laxity in atan~arde~ ~ 

Gp] eet w■o µaM1"'1Ma11e f01 t:liaeu ■1••• The sage■ were certain thl!lt ,.. 
there was a right way, a clear way,~ clearly deacribed way, the Torah 

way. The episodic quality of this literature mu■t not maek For us it■ 

steady purpose. Through teaching, regimen and private example the 
t 

scholar-juriata sought to weave their wa understanding of 

the Torah into the pattern of a oom~unity•• life. 
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thicket of reeds. What did a clever man do? He cut a path and entered, cut 

some more and penetrated further. In time he entered the clearing and all be-
12 

gan to enter by following his path. " 
,; 'iJ'r' • , ,,,. -: 

The rabbis dealt with sacredr Det socjo)agjcaJ knawleage. The Torah in-
" 

, ~ ,, " 
eluded -~=:l/ necessary .« benefPi.cial lawsA prohi iting murder, adultery, incest, 

but these rules had no greater claim on man than J:':.~ which to a modern seem 
A. - . 

I , 
antique, if not superstitious, and W defy explanation, e.g. the prohibition of 

I 

mixing fibers in a garment. Each had its purpose; The Talmud did not exaggerate 

one class of laws and demean another, a full obedience to God's will was required, 

n. IJ tu. ,., " J 'i 
,As Torah scholars, thel: primary aim w1uJ ,,_ ....... ,.,.. ■ v:r r ethical 

(' ,:, f I 

egortes . envel"i'atu~n, _ c ear up remaining un-
,-

certainties about the specifics of God' rules and legislation and to understand 

itt! application to specific situations¼\ The\'ro r ah is a d iscrete and limited set of 

instructions from which the Amara· set out to establish a 5 J1 an• all-embracing 

Godly style of life. In their language, mitzvah, commandment, covered the 

category we call good deed. Ha : ho obs Ud tli 1111:k P .. I 

- -- --

Antinomian children of antinomian age, we imagine that an all-encompas~ 

sing law must be suffocating. We may be right, we may not. In our rapidly 
, 

I /Ill I t'll- ~Al (.> N 
changing world, law is often identified with repression. To the rabbis law meant 

I\ 

redemption. The rabbis welcomed the law as the kindest gift of a kind God; with ... 

out it life would be haplee.s and hopeless. Torah gave direction through 
I\ 

" fusion of. 27371; day; encouragement which was proof against &l'~~ aa.-.~~ai8 

" 
tiisal anxieties. B.y patterning one I s life according to the law ene gave it mean .. 
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Here the common factor is monetary compensation. 

was the same as ours and quite differen 

sentence, each phrase, each juxtaposition was significant, holy, requiring ex-

planation. A half sentence in Daniel ( 6:llb) reads that after the king had signed 

b . A t.7'h ~ 
an edict requiring emperor worship Daniel "went into his house - now the windows 

I\ 

were open in his upper chamber toward Jerusalem - and he kneeled upon his 

knees three times a day and prayed and gave thanks before his God, as he did 

aforetime. " The modern reader discovers here a simple description of a pious 

man in an hour of trial. The rabbis found sal -•· a r•thcr complete liturgical 

rule and the rule is venerable, "as he did aforetime. " There are to be three daily 

services an-d they are to be held at separate times. In prayer one should face 
1 t, 

Jerusalem, kneel and couple petition with praise. 

In the schools the rabbinic consensus ~ become determinative even 

against the clear biblical intent. Biblical law had ordered the remission of all 

debts every sabbatical year. Hillel, as we have seen, had counteracted the ef-

feet of this rule with a legal fiction. No one had any doubts as to the purely ec

onomic purpose of Hillel I s takkanah. The most famous scholar of the first gen-

eration of Amoraim, Samuel, said: ''If I am ever in a position to abolish it 
1q 

( Hillel I s ruling), I will abolish it. 11 He never did, though he well knew that he 

binic consensus was dete ~minative and the r.ule was that the authorities of one 

✓ 
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L t -..e. 
~~rivalry, passion and appetite, all that comprises the yetzer ha-ra, can-

j 

not be comple~ely suppressed; indeed, the• drives have a rightful place 

in our lives since they provide the energy, preaumably through sublima

tion, which builds cities and leads men to accept the restrictions, 

burdens, and duties of marriage and family. Rabbinic thought does not 

despair of life or oF man. The physical is not necessarily evil. 

The Law is Torat Hayyim, a law -of life, for this life. Ma/ • Iha 

~~$~-;r \ 
Torah law~enjoin• a regimen of celibacy or ascetic denial. The rabbinic 

lN A:s. l,j (> t • ' I O . . 

Jew~• a ~c--r.se, the human condition ~ bec•me so mor-ose or appre• 

a~se." ff\ • 
hensive that he J.r al • · life•• ••-■ is and devote• himself to a search 

• - " v ,., J.4 Too t . 
for, Nirvana. Some sages•••••••~•••~ minor forms of ascetic 

discipline~ but none, as fl!II"' as we know,~ self-mortification. Suicid 

was a sin and so were unnecessery acts of fasting and denial. 4 Marriage 

was a duty as were many joys: "Rejoicing on a Festival is a mitzvah. 5 

Life was a gift of God who had pronounced it vry good; butt obviously, 

the yetzer- he-tov muat become cbminant. How could this come about? 

Al ·j 1R;t-
T.he rabbis ..110 II •I 

J 

taf • C cctm■■~ dUb) &Ad dea61 ■- was a atr•nuou• testing ground 

They did not press the ox/yoke analogy too Far for man was not an 
,,,I 

animal, but 

the yoke of 

they asked the question, what can induce man to accept 

n.- Cl II , I 

the commandments; and answered ._ ■imply: J'he fear and · love 
;. /4( 

of God. Only the man who trembles in love and fe.- before God will 

~ e't' 1k "' , ~ ++u ~ 1e1L f71 
au•.W.• quietly and happily bea;aesszd ts the ~n~ sf sb■d¼■~. 

/\ A 

A life of obedience depends on a • ■ubmisaicn of will; a,d no 
..,) 

wbA.ld.ly 
man gives up hao pl .. auree unle•• he i• clearly ■ww-e how much depend■ 

I\ 

on his acceptance. 
I ~ L tJ (.4 

What i• at et■ke? 
kt.~ J'~L. 1,1 A1 0N l... • 

No lee■ than Ci ■••• ~••·re-in 
A 

1'b w_ · , , , bl ea rtext • 110 much ■t etake ■ubmi••icn did 
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not come eaaily. Man is a restless creature oF many appetites, but 

the rabbis auggeat that an hour or two oF Torah lesson■, like a cold 

shower, wild put out the raging fires. "Let a man pit his good 

yetzer against his yetzer he-re; if the good yetzer wins, well and 

good; iF not, let him engage in the study of 

not so much in the lesson as in what was lear-n. I\ aense of the 

will of Go~remove# the clog of doubt and confusion which normally 

block the channels through which man's vital energy needs to flow. 

Doubt paralyzes the spirit. Torah study dispels doubt. 
\ 

The rabbis did not wax ecstatic about man as a noble 

" primitive whose natl.rel goodness is distorted by a vicious social order . 
• 

~ I ,..-..c:~,,...., ,..., .,,1 ,. ,JO . I 

social They accepted man's complex natur-·e a.._/\the necessity of -wii•-•• 
X C.<.· LJ o 'L'' Ll I'\: IJ 

~n law an~ order. Without and legal restraints. 
A 

government, men would eat each other up alive. Since, to ~h9", law 

and order meant Torah Law and order, justice was en implied category 

of authority. A Torah-governed community would restrain the powerful 

from abusing the weak and create an environment in which men would ap

preciate the justice of God's law and abide it willingly. No one 

should settle in a community without good lawa and effective government. 

Leviticus 26: 37; "They shall stumble over one anothr" BLggeated 1-o 

) I 

theM the exietence of• domino theory ~nvolvir-g sin; one man'& sin 

tends to open the door For hia neighbor's crime. ( The steady rise o~ 

· SuA~~~~~ 
urban crime would not have •w~~••e■d them. a com-

to Fall From grace. Those in authority were called guardians of the 

city, shepherds. The question ,oF how Iarael ought to live 110 as to be 

aaaurad oF God'• approval wa■ given a tripartate anewer. "Accept the 

yoke oF the kingdom of Heaven, subdue each other in the Fe•~ of Heaven 

E 

✓ 
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His people~ 
, -A , (.,t,l , ,, • Jli . 

•"•M■ u In writing a Torah scroll the last letter of the first 

word, Shema, "hear," an ayin, and the last letter of the last word, 

Ehad, "One," a daled, are written large to suggest another word, Ed, 
' -

which means witness. By professing the Shema a worship~er witnesses 

to Israel's faith in the one and only God. 
+tlON\ 

Already in biblical times the She,na had developed e single ,... 

rubric~o a selection of three Torah readings (Oeut. 6:4~9; Oeut. 

11:13-21 ; Num. 15:37-41). 
~ ( ,r,,J ' I 

These portions ••Ph■aia■ • • ~e 
II r 

love.t and To love God with ''al 1 your 
l)feN 

heart" is to ;__,, your ·- ~ I ■ spirit. to"• Ila God, to love God with "all 

yol.r soul" is to love God more than anythirg else in life, inaeady if 

necessary more than life itself. To love God with "all yot.r might" is 

to devote all your substance to God's service. Wh ■" one recited Deut. 
11-0Lu11J JHH \ y 

6:4-9, according to the ~abbis, i• ~ ae• e¥ accept■t sf the yoke 

of the Kingdom of God, citizenship in God's communit -.a ■a loner are 

CISIIIAIUI t air IP·•., .... 

paragraphs 

G I'• commandments, the apaciFic obligations a~d d&lt&a of citizenship 

~aeec ,bend • « , end ■ sy111■el •" you1 1 1"er•et,ead" {8ca• a -l lcitl!• !!e~. One 

should obey God with pride, .· jay.oualy, openly, and engage in the primary 

obligation of group &U""vival Awhich is to indoctrinate the next genera-
~ 

tion to ~o accept and 1:a obey. 
~ft ('\ 

v ho&e who bear the yoke can conFidently expect God's pro• 

tection. Reward is certain For an obedient people. ·"If, then, you 
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will obey the commandrnents ••. I will grant the rain oF your land 

in seaaon" (Oeut. 11:13-14). Rain, ea precious in tbat world, was a 

blessing in this 
ca- c.o.Lc "Jlt I\, 

world end resa.rrection in the world to 
t 

come. 

;.. 

"Take care not to be lured -
away to serve other gods •• • for the Lord's anger will Flare up 

against you and He will shut up the 
Hi 1tl (;, .J. 

skies" (Oeut. 11:16-17). (JJ,ne 
A 

I . . ) 

u ~ confirmed by the God who had brought you out of the 

land of Egypt and is ev~ ready to .deliver again. 

During .rabbinic times tAe biblical paragraphs oF •Le 

provided with a liturgical comment.,...y which underscored 

Israel• s special relationship with God: God is "out' sheltering rock, 

01..r protective fot"tress," "who~hose Israel in love " "shield of our ' • 

salvation." God's love and protection are wondrous and unmerited. We 
I 

might have stumbled through life, but you offered us the laws of life; 

truths established and enduring, right and faithful, beloved and 

precious, desireable and pleasant, revered and mighty, well ordered and 
~ CtoJ: 

acceptable, good and beautiful.""° For Israel Bi: t&i meant certainty, 

the obligation of obedience, an end to conF.usion, the promise of salva-

. ' t1.on, . o 

The Shema is a liturgical creation also a 

statement oF need. What is needed? Determination: "The will to study 

" yol.l"" Torah, to keep its words and to teach ~ts precepts. Insight: 

"Enlighten our eyes in your Torah," "open our hearts to your command

ments." Quietness of spirit: "Trust in God," -trust in God's justice 

and the . ultimate fulfillment of His promise. Trust (bittahon) implies 

patient but confident w■itirg. For the man of trust Torah is life giving, 

f/ in this world and in the next. Bittahon meant that as God had redeemed 
c 

us from Egypt "so does He now." The Exodus was history and paradigm; a 
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by their generation to establish primacy and., therefore, pre-eminence; 

explanations of mnemonic devices and acronyms which appear in the 

text; shorthand rules indicating which Talmudic master was authorita

tive on a particular issue; and comprehensive line-by-line commentaries 

on the books ohshnah and the treatises of the Gemara. 
" 

Another line of effort was directed toward editing summaries 

of complex Talmudic discussions to highlight the operative rulings. 

V An early Gaon., Yehudah ben N~an (eighth century) prepared such a 

fl\. 

list of effective law, the Halachat Pesuk.ot ( 11 legal decisions"), by 

simply copying out from the Gemara the law without the surrounding dis

cussion. Three-quarters of a century later a Persian scholar., Simon 

Kayyara., compiled a somewhat larger code-like anthology., Halachot 

Gedolot ("the substantial laws")., and the literature includes mention 

of other similar compilations. 
n 

- ~~~~t ~1 The ldishnah was &il'@M◄• according to 

academic conventions rather than as a working jurist's ·reference book; 

" there was need for a clearer system Qi& rea y reference, articularly 

for those who had not studied in the academies. A Persian scholar, 

Hefetz ben Yatzliap., broke new ground in his Book of Precepts by 
ijflHl.LO 

assembling the law.rfander the particular biblical commandment from 
1~ 1 • " b , 

which :Lt :,••• ■ao:ily But this structure., too., was &eaawRat 
.. ND rr.. t ,,. -

artificial. Scholars were reaching for a functional system and order., 
;... 

but the pressures of tradition and curriculum were hard to shake. It 
1'-'c.. ( \ 

would be another hundred years before Maimonides would publish• purely 

topical organization of the law. 

Such codes as The Book of Precepts were intended for a new 
~/frf'Jy 

type of community leader. The spread of Jewish life in the ~urgeoning 

citi ;.o,_..._ ... ,... he restriction of Talmu 1c training to two major 
A 



1 

schools undoubtedly reduced the percentage of trained scholars in 
, c...t.1 ~ ,. 

the population. llalllff business and civil leaders knew only a smattering 
A ~ 

of Talmud. They were literate in Arabic but not in Hebrew or in 
i' • rt\ jL f, I /)' 'N-•w. ' • t 

Aramaic which was no longer the common vernacular. H•f••• u11e•e in 

Arabic, the language commonly understood. Wllilttth~~~~N--t.ha-t-i'o:r •aDN 
~ I ~ ... 4 ,, t 

l"he Gemara had become a book in ran alien 
n .: ~~ n "'..., , 

hose to ·ar_. .. --~ 

range the oral traditions in order to 
A- u· <., ,,,. "" ,, " ' " 

mphasize the oral law's authenticity. y 1 e 
,. ('""-

ai te sectarians wae. ral1rn•i1 ■ 11J.y claimed that the rabbis had sub-
7 A~""' CJ.!,\ 

sti tuted the lll>le for the TaJ ttum, man-made 18)1 for God I s law. 

What better way of underscoring the oral law's credentials than to 

one or another biblical commandment~ ---------~ 

A rabbinic tradition counted 613 commands in the Torah 

and taught that all rabbinic law derived from these rules save those. 

extraordinary or emergency takkanot which vari ous courts had intro~ 

duced. That same tradition broke down these 613 into 365 "you shall 

noti (equivalent to the days of the year) and 248 "you shalli (assumed 

to be the number of bones ano/uscles in the body), leading to the obvious 

sermonic conclusion that the Torah law is to be observed every day of 

the year with every energy a man possesses. The problem here is that1 
/ 

because the biblical text is unsystematic and repetitive there was 

no agreement on the list of 613 Torah laws, much less the 365 "you 

shall not.11 and 248 "you shal~" A long-lived., rather precious, 

academic debate developed among proponents of various lists. Minor 

poet-scholars waged hymnic war over which list was the proper one, each 

enshrining his selection in a piyyut or liturgical poem for the 

Shavuot festival which celebrates the giving of the law at Sinai. 

Long lists of rabbinic rules make awkward poetry, but these songs drove 

home the rabbinic insistence that the Talmud had only drawn out the 

✓ 
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tt L "'""" • 11 

various Shiite groups rejected the Sunna or oral tradition and based 
A 

their way of liFe on the Koran as interpreted for them by a trusted imam 

~ teacher. 

Karaites ... came from the scholar class had received 

a traditional Talmudic education; they probably had some economic or 

personal argument with the Establishment and found it comForting to 

raise a private quarrel into a public cause against a distant and 

the Fourth oFficial ' in rank according to court 

protocol and against a Gaonic administration which was oFten high-handed 
I 

and demandi~ and guaranteed exemption from the otherwise universal poll 

tax. 

By the tenth century Karaism could claim the allegience of 

some extremely competent Talmudists. Jacob Al-Kirkisani and Japeth 

ben Ali ha-Levi were so well versed in the Gemara that Karaite historians 

that their scholarship was unrivaled. Such claims were exag

gerated, but such of Kirkisani's work as survives reveals a First rate 

mind, well trained in rabbinic as well as other branches or learning. 

" Karaite biblicism necessarily led them to afFirm "reason." 

ti: ~ ' • Ju•'-'•~ 
Finition of reason Jn tp ■ cs the rejec~ 

tion of any '"''' IN A • " literal i•• i ■a anthropomorphic descriptions 
~ ~ 

of God in Scripture. -iae,j.--•._.cholastics fneeod si mi l ■P sl■eeaiptie■s in 

eqeeeJJ~ I llallCSflP#Bb I a, deem.,.!,,/ it unreasonable that a revel a :::-

tion which taught the oneness and spiritual nature of God could have in

tended such phrases in any but an allegorical or metaphoric sense. 

u a than the rejection 

of biblical anthropomorphisms. scholastic interpretation 

of scripture, using the categories and deFinitions which were the legacy 
~n.. 

oF Greek philosophy to this Arab world, so that Torah yielded• coherent 

philosophic system. It is in this sense that Kirkiaani called his col-

leagues "the disciples of pure wiadom" 

' 
l, 

set out to draw 
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~ r 

~ ... .,4- -- e, f\ 
" f • 

lexicography incidentally contained the rules of Hebrew poetry, 

and Lhe Book on ~enguage, the first critical biblical grammar to be 

written in Hebrew. Saadiah possessed a well-organized analytic mind. 

His biblical commentaries ere models of careful organization and clear 

analysis. araism had made everyone conscious of the text's literal 

••Saadiah generally avoided derash, homiletic commentary, 

for a scholarly search for the te><t'& exact meaning. Saadialt oboiaualy 

In cases 

where a literal reading might mislead or suggest a non-traditional 

interpretation, and in such caae& only, he offereid a figurative or 

metaphorical explanation, but always on the authority of accredited 

commentators. 

In this Scripturalist age there were a very few free think-

ers~J a certein Persian Jew, ~iwi Al Salehi, published some two 

huncred sheelot (questions) which were in reality not questions 'at all, 

but references to contradictory Torah texts, or texts which ascribed 

unworthy or inexplicable actions to God. Mew could el :a .,, .... .,. •• j ncr,n-

si ■4Je1 :re'?• Hiwi populer-ized the very questions which would be raised with 
• 

such delight and pleasure in their inventiveness by Voltaire and hie 

friends at the beginning of the Enlightenment. How could God not know 

where Adam had hidden himself in the garden? What kind of God would 
' 

harden the heart of Pharoah so that he wauld refuse exit permits to the 

children of Israel? God's law requires the death penalty for murder, 

yet, God did not kill Cain. It could be said that God is susceptible to 

a bribe. In Genesis 12 God promised Abraham and Sarah a son 
<c:::: 

after His messengers had eaten a full and, incidentally, non kosher 

meal at which both milk and meat had been served them by Abraham. To an 

. ru- tJr1 t\. d 
orthodox sage like Saadiah, ~iwi 1 s list~• scad the importanc+• of an in• 

AN UMI.C\~ Al ~I\. 

spired tradition of interpretation. As Saadiah saw it, lite 11am in 
A ~ 

O· 
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biblical exegesis .Jl4Nl84Nl-ai __ ............. Ail .. -f ... MllailUl ....... lil.MiMa...•w~:.La.J:J.IUie 

' ""~ j "' , . , () 

Saadiah not only explained each confusing text, capsuled his ex-

I 

planations in piyyutim so that through liturgical repetition the 
/ 

people might know by heart the time honored 

these texts and recognize that the Bible is consistent and true through-

out. 

Saadiah was no enemy of reason. He was a scholastic. He 

believed that reason and revelation were the obverse and reverse of a 

single coin, complementary rather than conflictirg statements of the 

truth. His preface to the translation of the Torah concludes with dis-

arming confidence. "This is a simple, explanatory translation written 

with an eye to reason (agl) and tradition (nagl)." If the men of reason 

can be described as those who were confident that the doctrines of 

faith can be logically systematized and argued, then Saadiah was of 

that breedJ'tndeed, Saadiah's devotion to reason seems daring when it 

is placed beside that of his Muslim contemporary, Al-Ashari, the founder 

of what was to be the dominant scholastic school in orthodox Islam. 

Al-Ashari argued that one must accept the Koran's phrases without know-

ing how they are to be interpreted. Saadiah was not so passive. He re-

jected this appeal to mystery. If the common sense interpretation 

of a text seemed to violate reason, he argued that a figurative inter

pretation was obviously acceptable •.• His example is instructive, 

Oeut. 4:24., "For the Lord your God is a devouring fire, a jealous God." 

"Fire," he explains, "is something created and defective, for it is sub

ject to extinction. Hence it is logically inadmissible that God re

semble it. We must, therefore, impute to this statement the meaning 

that God's punishment is like a consuming fire." 11/ In interpreting 
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(. 1 
metaphorically, Saadiah did not believe 

I' 

~ he was subordinating reason to revelation. 

to Torah which teaches that God is beyond representation and incorporeal, 

Saadiah's use oF reason must be seen against its time and as a technique 

for assimilating the pat~ntly useful ideas of the Greek inheritance to 

accepted redemptive religious tradition. 

Saadiah's Tafsir, which is both a biblical translation and 

Ti,; 
popular commentary, a er4ftlte • M■he scripture intelligible 

and intellectually acceptable to an Arabic-speaking community and to 

All anthropomorphic phrases were blunted; all actions which seemed anomalous 

to God were circumlocuted. Most important, the Tafsir was readable and 

VtiJJ~ kti'J 
immensely popular. Through it Jews who did not know Hebrew knew their 

Bible and learned that reason and revelation are one. 

Saadiah was First and foremost a Talmudist. He wrote a 

methodological introduction to the Talmud and a systematic commentary on 

the hermeneutic rules as well as extended digests on the law in such 

areas as inheritance, testimony and deeds, sales and gifts, pledges 

and the like. These monographs were models of clear organization. Each 

has a careful introduction defining its area of law and then numbered 

sections and par~graphs outlining details and Talmudic proofs. Saadiah, 

of col.rse, represented the Talmudic t~adition as. enforced by the Baby

lonian academies. Though for centuries effective rabbinic power had 
l t i I 

been centered ·in Babylon, various Palestinian schools ..c,r,.i. ■ 11 •• hasp: alive 
8ld 

t ~ -•"t•'~...,.,.-....... .._.__.. primacy QA■■ •2 •• the schools 

of the Promised Land. By Saadiah's dayA~~ae4,..._ilMllli..Ja••lil•--••..:a•~~~~~C►~m 
a Palestinian schoolman, Aaron ben Meir, tried 

to reassert the long-dormant authority of the Palestinian scholars to 
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God participates in the Exile, cries over Israel's anguish, bends 

dcwn to hear prayer, rejoices withe bride at her wedding, puts on 

teFillin and joins in public prayer. The midras~nnocently end happily 

speaks oF God as Father--, Friend, sheph.,..d, lover;-, avenger. One episode 

may picture God as guardian protecting Ierael, another as sage teach

irg Torah, still another as sheph.,..d shielding his Flock; but a warn

ing will be inserted, kiveyachol, as iF one could say;A these are not 

waet eF iiin■ ia'l In micrash Formal theology was subordinated ·to com

munication, the God idea to God, ~he perception oF the Folk to the 

Formal conceptions of theologians. 

In this rabbinic world there was quite a heavenly mob oF 

angels of various grades and functions who sang God's praises end did His 

will, but 

'the angels 

in prayer only God was to be invoked. i•a ■IPL i..-u •tu■i.- ~••lee-a 

-
W,ih 04. 0\ \ 41 f f.. A 'f n7 ~-.FLJ,i. -n )"' 

had to ■eczapt ■ Pel ■ eerbm•di. ■et■ • ,i:. •• >&. Commenting on 

1111111■e1P ■t1■111ali.as •f a verse in Ezeki 1, "Then a spirit liFted 

me up and I heard behind me *ham a Fierce shing sound: 'Blessed 

be the glory or God from His place'"(Ez. 3:12) R. Samuel gave 'behind 

me' (aharei) its other possible transl tion 'after me• (ahare). Arter 

' man hes praised God, then the angels espond with the voice of a 

great rushing. Folklore considers angels a higher Form than men; midrao/ 

emphasized man's worth. Angels are good by nature, they m"e above 

temptation; while man must struggle with himself to do the right. Israel 

never lost the pride of being human. 

There is a special relation between man and God and another 
) 

special relation between God and Israel. "Whoever hatea Israel is as 

one who hates God, whoever helps IBl""ael i• ae one who help• God." ~" 

I Chronicles 17:21 was mistranslated, "And who is like your people 

Iarael, a nation that is one singular in the earth." Deuteronomy 14:2/\ 
} 



448 

- -A" I "' a required commitment whose value was 
"' 

In writing a To rah scroll the last letter of the 

first word, Shema, "hear," an ayin, and the last letter of the last word, Ehad, "One," 
• 

a daled, are written large to suggest another word, Ed, which means witness. By 
h' 

professing the Shema a worshiper witnesses to lmuasl's faith in the one and only God. 

-Already ia »i»li cal tiMtUia the Shema _,. developed from a single rubric -
into a selection of three Torah readings (Deut. 6:4-9; Deut. 11:13-21; Num. 15:37-41). 

These portions explain what it means to love and obey God and the rewards of love 

and disobedience. To love God with "all your heart" is to open your spirit to God 

Jo love God with "all your soul" is to love God more than anything else in life, if 

necessary more than life itself. To love God with "all your might" is to devote a+l 
He v,,1 Lu ..t 

your substance to God's service. 

tee rabb· s, ca,, accepted ...,Qilnnta ••J.v the yoke of the Kingdom of God, citizenship in 

God's community. 

The subsequent paragraphs deal with duty and to speak them is to ac<.~p 4. 

second yoke, the yoke of the commandments, the specific obligations of citizenship 

hJ ,rl..L Th.i tJ/w 
in the kingdom of God. One should obey Go~ with pride, jt1yously, r t9; and 

engage in the primary obligation of group survival, which is to indoctrinate the 

next generation to understand, accept, and obey. Those who bear the yoke of the 

commandments can confidently expect God's protection. Reward is certain for 

an obedient people. "If, then, you 
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Let To wA, -
biblical exegesis w not only eh.ear folly, but unworthy of so profound a text. Not 

~ 

in books most Jews might never read Saadiah Pot 1niy 
s f i I,; (..0~'1,) JiJ 

eet11F1t1plll1l110.-;111sw0Ma._e~a1iiea~e~o~0Win.1f~!ll..l&i.ljwp~gic=t•■ti..s~k111a••-..capsuled his explanations in piyyutim so that, 

content to make his points 

~ 

through liturgical repetition, the people might learn by heart the time-honored 

'-,)IJ,1 I .t, ,\NO " l t'\~ \_1 A(\ Pt\ ''"' t -t l(.) 
rabbinic e:Hp~••••io1a e a& ilr • t s21:fa ana roaosoi za that the BjbJ e ; s coo sj staRt and 

ta:r.1e tb rou@iboeatn~ 

h 
Saadiah was .na enemy of reason. lt1 nas a scholastic w.. believed that 

'\ -
reason and revelation were the obverse and reverse of a single coin, complementary 

rather than conflicting statements of the truth. His preface to the translation of 

the Torah concludes with disarming confidence. "This is a simple, explanatory 

translation written with an eye to reason (~ and tradition (naql). 11 If the men of 

reason can be described as those who were confident that the doctrines of faith can be 

(.. "'" ''f logically systematized and argued, t.,_n Saadiah was of •a•• hr Sa.rt8t&k' • n so of ,.. 
--

:rea SOP run et be seen ass LR iii i.t& •~1ne aina &9 & t.eeh.11i.1tt1e .N)f &e eitnHating ,ae patoatly 

Indeed, Saadiah' s devotion to reason seems daring when it is placed 

beside that of his Muslim contemporary, Al-Ashari, the founder of what was to be 

the dominant scholastic school in orthodox Islam. Al-Ashari argued that one must 

C.Sl'\,.: A I~ flk.~A.J 4' t,J 
accept the Koran'5'1.-i111t•J.••:-s without knowing ho~"thay are to be interpreted. Saadiah 

" was not so passive. Wa ■ cjdlt 1 ••i• I[[ tel~• n.2, ■ •a-,. If the common sense 

interpretation of a text seemed to violate reason, he argued that a figurative 

t tJ \ 
interpretation was obviously••• . His example is instructive. "For the 

Lord your God is a devouring fire, a jealous God" (Deut. 4:24). "Fire, " he 

explains, "is something created and defective, for it is subject to extinction. Hence 

it is logically inadmissible that God resemble it. We must, therefore, impute to 

t 

I 
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determine the calendar. The texts were on ben Meir's side, though 

custom was not. The Bible requires direct visual observation of the 

new moon, but for centuries the calendar had been set by computation 

in the Babylonian schools. Vigorously defending that practice, Saadiah 

still had sufficient clout to block Aaron's bid for power, but he was 

the last of the self-confident representatives of Babylonian spiritual 

and legal hegemony who had established the primacy of the Babylonian 

Talmud o,., P Pai:asr ■•• la ■w and the decisions of the Babylonian Gaonatea, 

gtsar el l ether ncmrdmn bes 

He w 

rhymes, 

the 

art o~ pt,etry as well as piyyutim. 
,.. 0-

,-'MBC.O.C:.ti.Ml~...-........ -was part of t:he world in which Talmudists read Plato 

in Arabic paraphrase and Al-Kindi in the original, asked about the 

purpose of religion as well as its practice, and disussed men's doubts 

as well as their duties. 

--------------- ~I:n:tellectual currents do not stop et religious dikes. 

Arab theology A■•••• ,·zy had to confront, and quite early, the question 

of human freedom. The Koran's poetry suggested a doctrine of sub

mission which many interpreted to mean that man's fate was predestined. 

The Mutazilites had challenged this emphasis on fate because another 

/ 

Koranic doctrine, thet of retribution,
0 

reqlired thet man be free to II J.,.,.#J r.l 
/L.,4i '4.1 ~ ,, ,, , (Jr\ld 7 ~ 

obey or disobe r els~1f._•• ~ Dn Mutazi-
L.> U ~&,~ 0 '-'. ~ --;N t/l4"~.( <tJ lites ...... • e dominant Asharite school• ~ held view& close to -

1 
covenant theology rejected 

-
de termini sm • dewish 
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.determinism, but the issue had been raised and Judais~ which spoke ,,, 
of God as all-knowing and yet a righteous judge, had to review the 

whole issue of man•s responsibility. The aggadah had proposed various 

formulations of free will which affirmed both that God is all-powerful 

and all-knowing and that man is, in respect to the mitzvot, free. 

Such discrete,..(ggadic statements were no longer fully satisfying. The 

age credited only systematic thought, so theologians like Saadiah dealt 

systematically with the issue, achieving,- one must say, little more 

than a reaffirmation of Akiva's antimony, "all is foreseen, but free-

dom is given."12 Thus Saadiah: If men were predestined God could 

have had no purpose in revealing the law. We must assume that all 

God's actions are meanirt;1ful; therefore, man is free in relation to 

obedience. Again, iF man is not free the existence of a system of re

wards -and punishments, the fact some will be resurrected and others 
.. 

will not, would make God ~rte an arbitrary autocrat. He is not. He is 

a righteous judge. Saadiah even offered empi~ical evidence: "I Find 

that a human being feels conscious of his own ability either to speak 

or to remain silent, or to take hold of thirgs or to desist From them 

while, at the same time, he is not conscious of the existence of any 

other power that might at all prevent him from carrying out his will."13 

Saadiah's arguments were not original, but duplicated Muslim Mutazilite 

views. 

Saadiah was, of course, not a Mutazilite; but their ap

proach and the structure of their argument inform his basic philosophy 

of Judaism. The Mutazilite scholastics were dialecticians who used logic 

and linguistic analysis to refute errors and establish acceptable doc-

✓ 

H~w ,a ~,~ A ~ 1,1 """, £ J..a.£r 
Tha:, wa,.4' sleffl i "911 ~ • MIICB■ m•AON 

In determining religious truth, the Koran was 

ultimate proof, rather than religious experience. 1-is11•"•"'9 he ... 
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sophy. 

Saadiah did not present a consistent intellectualist philo

Instead of F~lly developilng a system of intellectual mysticism 

as so many nee-Platonist scholastics would do, he took a more tradi

tional tack. He saw creation as a free act of God's grace and not an 

act of necessity. God proposed to bless his creatures by providirg 

them an opportunity through obedience of His commandnents to gain 

"complete happiness and perfect bliss"17 which is to say blessing in 

tnis world and life in the world to come. Saadieh's proof? Psalm 16:11 1 

"You will teach me the path of life. 

delights are ever in Your right hand." 

In Your presence is perfect joy; 

Saadiah set out to rationalize the law and did so by divid

irg the commandnents between laws which can be sociologically or politi-
1 t ~ 

cally justified by .... -. _ ...... p otectiur: a F liFe and 
~ 

property,...._ enhanc~1s f human dignity (mitzvot 

sichliyot) and rules which are beyond explanation but required by the 

revelation (mitzvot shimmiyot). As a man of reason Saadiah did not 

leave matters here: "one -cannot help noting, upon deeper reflection, 

that they [mitzvot shimmiyot) have some partial uses as well as a certain 

slight justification from the point of view oF reason." 18 The festivals 

provide relaxation from back-breaking labor end leisure for social inter

course. The laws of purity lead men to think of cleanliness and of the 

necessity oF cLrbirg · passion and to recognize as holy those places like 

the sanctuary which he cannot enter while defiled. In all cases obe• 

dience to the laws witnesses to oLr submission to . God. 

The man oF reason tries to explain even what he ciaims 

cannot be explained. The virtue of the commandnents lies ultimately in ,.. 
Wi-' .. llfllls-t!ll .................. t-t,r.,-.~et~~ ,.-..-.~ .. man simply their useFulnes£G 

h . b . ~a~-
to test 1s o ed1ence. The rationality of liFe is preserved. Man is 
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meanings, yet· God is alive and active, has power and_ is wise. Saadiah 

believed in the God of history and preyed to a personal God, all the 

while philosophizing about the God who is pure being. The God of actionJ 

who is in tension with history and man, somehow blends into the God 

of pure being who does not rush to man's side• but has man come to Him 

through awareness and understanding. Saadiah seems not to have been 

~" cn.e 'f troubled by any sense of inconsistency; he was above nJJ ■ l'8e confi-

dent of his intellectual powers. God is pure being, hence, self

sufficient. God's self-sufficiency proves that all God does is good, 

hence wise. God acts in history, listens to prayers, performs miracles. 

God had spoken at Sinai, revelation is an objective phenomenon, the 

multitudes had heard and affirmed, and the leaders had preserved the 

revelation faithfully; all this is argument against Muslim, Gnostic 

and Christian detractors who claimed that the Torah had been carelessly , 
,..-

handled. Saadiah insisted there had been no Forgeries or conscious dei 

~~ \ I hen. ~tions, that the prophets were ne a befuddled or incapable of under-

standing what they heard. A W' of a polemical age, he ogul~•!!t<A9.ili~ r:'9 

the be 

liever insisted that Jesus or Mohammed had performed miracles. These 

miracles may have happened f they had, they do not validate~ ,,,,,_ 
~h,.f\, JL t , r , 

c;l ai ro§ gf tr "* ~••*• sdaoee• the authentic! ty of •►sir teachirg •. "The 
~ 

reason for cl.I"' believing in him (Moses), ~nd in every other prophet, is 

the fact that he first called upon us to do what is proper ... if we had 

felt that the appeal he made at the beginning was not proper, we would 
I 

not have demanded any miracles from him, because miracles are of no 
• 19 

account in supporting the unacceptable." 

Around his intellectualist ideas Saadiah wove the major part 

of his work, essentially a reasoned statement of the traditional rabbinic 

affirmations of God's activities. When he deals with God's unity he is 
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meanings, yet God is alive and active, has power and is wise. ~aadiah believed in the 

God of history and prayed to a personal God, all the while philosophizing about the God 

who is pure being. The God of action, who is in tension with history and man, somehow 

A c.1i t1t!_ 

blends into the 'S ■■ ai t does not rush to man's side but has man come 

to Him through awareness and understanding. Saadiah seems not to have been troubled 

INk,,J I 
by any sense of inconsistency; he was supremely confident of his intellectual powers. 

A 

God is pure being, hence, self-sufficient. God's self-sufficiency proves that all God 

does is goo~, hence wise. God acts in history, listens to prayers, and performs 

miracles. God had spoken at Sinai (revelation is an objective phenomenon), the 

-multitudes had heard and affirmed, and the leaders had preserved the revelation faithfully; 

, • c. t , p ,-. i·, ) ~ '-A u~,.,, 
all •••• ii:s argumenUagainst Muslim, Gnostic, and Christian detractors who akl22auj 

A 
I A~ l l vf.' ~ , 

•at the Torah.sl1aa 8QQR earalcaily hsMKa\ eaaa•aa i••••'he8 theta tutta l,eon no 

i-Rcapab)e pf upderetaodjng ""••• lh•J ha••a. Child of a polemical age, he was always 

'4.NO '- l 
ready to cross swords uu,th Gbrj stian a» g • The faithful believer 

\.-. ,J 
insisted that Jesus or Mohammed had performed miracles. 'F miracles may 

I J 
have , ut 3i r they do not validate the authenticity of Christian or Muslim 

teaching. "The reason for our believing in him (Moses), and in every other prophet, 

is the fact that he first called upon us to do what is proper. . . if we had felt that 

the appeal he made at the beginning was not proper, we would not have demanded any 

miracles from him, because miracles are of no account in supporting the 

unacceptable. "~ 

Around his intellectualist ideas Saadiah wove the major part of his work, 

essentially a reasoned statement of the traditional rabbinic affirmations of 

God's activities. When he deals with God's unity he is 
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different belief is possible, there is certainty. When 

you shall have cast off desires and habits, shall have 

been endowed with understanding.,., ana ehall tefl:eeti en 

what I shall say ip the J::eJJousi•~ chapt?et s, Whieh !lttall 

... t.reat g,f the Aegatigp of .att;ibntaa,- you shall necessarily 

achieve certain knowledge of it. Then you shall be one 

~ S t ,.. ·-J ' , N ~ N \ 

of those wh merely proclaim it with their mouth without 
A. 

representing to themselves that it has a meaning. With 

\\ 

regard to men of this category, it is said: Thou art 

II 
near in their mouth, and far from their reins (Jer. 12:2). 

But men ought rather to belong to the category of those 

who represent the truth to themselves and apprehend it, 

even if they do not utter it, as the virtuous are commanded 

\ 

to do - for they are told: Commune with your own heart 
II 

upon your bed, and be still (Ps. 4:5). ~ 

s ,9';L1 d.fl..t=rw oJ\" 
By making doctrine precise, Maimonides wa.o em.i, deociepi:ft8 the logical 

consequences of medieval scholaaticism, but at the same time he was imposing 

a theological rigidity on Judaism which was alien to its wbgle ear]jer development. 

Jndaj em ba4 oeuer bes1 a cete1his1n. The rabbis had thought of theology as insight 

rather than systematics and had let their thoughts flash out from the comments 

and illustrations of the Mf'drash. When v:ar:i.011e medieval thinkers began to , 
write extended philosophies of Judaism, they offered these as apologetics, not 

as creedal statements. By adding the Sefer-ha-Madda to his halachic code, 
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Maimonides had mastered the ocean of rabbinic literature and the sea of 
I 

Greek wisdom as none before him. His mind sailed serenely over the restless, 

teeming waters, and his writings made many feel that they had nothing to fear 

from the deep. He believed implicitly in the Torah as incomparable and immutable, 

\ l "1-«= tt. l ~TO t LA" A- f " 'P': 
and that ~r· M1:>M,..llle~!lflr!P,ti11.,...._..._.,_..,..~~,..~1H1ilRlltt-.~iRif.~~&a 

• and that his M.._ ...... _.,•i-•~g and careful demonstration had woven reason and revelation 

into a seamless unity, and many who read him agreed. 

Maimonides' philosophic chef-d'oeuvre, The Guide of the Perplexed, which 

was to become the most significant text of rabbinic apologetics ever written, is a 

work best taken on its own terms as a syllabus or study guide to the meaning of 

scripture for those who have been exposed to the more advanced forms of 

philosophic speculation and who find their biblical faith challenged and unsettled 

by some of its assumptions. ''ei,a hook~ po, i:pea • • ••· •• gt.?e iRaieati:oBa t,e a 

~n,1 anti aaa becottr~ ~ 

and 

¥ing- dt awn tmn 01r.~~~. -he mu st 

fe,e 

ij \ j \1 
- • •llird@ • Fa s s, as a justification of faith for intellectuals 

1"'u~ f t\.Uw (\('c.att•1W..S 
who • d the Bible with minds conditioned by some of the a•••8c•isa of Greek 

thought and who are ied t& question the validity of some of the Bible's apparent 
k 

meanings. Philo and Christian commentary had gotten around this problem by 

treating the whole or.Scripture allegorically. Maimonides eschewed allegory 
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because it eliminates the specific obligation of each biblical law by reducing the 

commandments to symbolic acts or techniques for gaining some supposedly higher 
:::fw '9,t,1 c, • ~~~uv·•c, 7r,,... I • 

spiritual or social end. Maimonide a~oidad aJ.J.ogs1, arid tuetaphre• 11atia~ line 
;. 

'" t • 11-,.. li.te»al meanies of a ta•* aaa •••• •••a*aatLailiea,, ~ach mitzvah was an end in 

itself and its observance had an absolute value. But, if you insist on the Bible's 

literal meaning, what are you to do with its anthropomorphic vocabulary? Religious 

philosophy of the twelfth century insisted on the principle of Yihud, God's oneness, ---' 
and was scandalized by language which spoke of a God who talks, walks, and 

changes His mind. Gf C&lliHe le 'IJ"l•mzfn ezd/ommentaries had developed an 

- s 1 ,-A (tCJ ~ I ' ~~ .l A L. LJ t 
extensive set of midrashic explanation and circ u ion• for these phrases; 

(. t NT'I\A '-
but to Maimonides' orderly mind these seemed to evade the issue of biblical 

A 

meaning for they were based on subjective rather than objective criteria~Most of 

Part I of the Guide is a systematic examination of a ll t he biblical terms which are, 

or seem to be, anthropomorphic, suggesting in each case their "true" meaning 

based, not on metaphor nor on derash, but on the laws of language and meaning. 

His comments to Exodus 33:12-23 are typical and will serve to indicate his approach. 

In that chapter Moses asks God for a fuller revelation of His nature: "Let me 

know Your ways, that I may know You. 11 "Let me behold Your presence. 11 God 

refuses the immediate request, but allows Moses to sense His power. "You 

cannot see My face, for man shall not see Me and live. . . . See, there is a 

place near Me. Station yourself on the rock and, as my presence passes by, I 

will put you in a cleft of the rock and shield you with My hand until I have passed 

by. Then I will take My hand away and you shall see My back; but My face 
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actions we re inconstant. Why? s " '"' • l'I\ 1,'f\/ 
Because hie obeyed the 

" 
law as an animal might its master. The law was not yet part of him, instinctive. 

ArJ'- V..11rT 6" c. lr:,~c~"i so 
Could it ever be? Maimonides believed man could become a living la~ wa· ._.e 

~ .. l;:ti \.u~derst~d the terms in which God's law was framed and lear;Jto see reality 

as God saw it. When the mind perceives truly, which to Maimonides meant 

I ~ Th 4:.e ~~-r 
simply when ta ■ a jaa"'s••s reality"-e-e philosophy conceives it, the min uu.W. 

INt v,T~ ~ ,, 
instiostjyeJy leaci Dli:D a]gng straislat patbs £a• ·twill naturally and eeai:ly make 

righteous and wise decisions. 

Maimonides propose·d in ,_ea as ati J •f his Commentary on the Mishnah a 

thirteen-plank catechism of basic truths which he offered, not as the fullness 

of wisdom, but as the beginning of wisdom, a first step designed to help men 

gain knowledge, overcome their blindness, and recognize the ideas they must 

think about. According to the philosopher, these thirteen articles of faith are: 

1) the existence of a God, perfect and sufficient and the Creator of all that is; 

2) God's incomparable unity; 3) God's incorporeality and freedom from all the 

accidents which occur to corporeal beings; 4) God's eternity; 5) God alone is 

to be worshipped, and no other; 6) the reality of historic prophecy; 7) the 

incomparability of Moses as prophet; 8) the revelation of the Torah through 

Moses; 9) the unalterability of that revelation which will never be superseded 

or abrogated; 10) God's omniscience and His knowledge of man's deeds and 

thoughts; 11) God's justice, for He rewards the righteous and punishes the 

wicked; 12) the :fut?tt1c arrival of the Messiah when God determines his coming 

• 
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appropriate; 13) the resurrection of the dead. His creed_ became part of the 

liturgy when Daniel ben Judah of Rome (13-14th cent.) transformed Maimonides' 

wh,~ u ,.._. ,._.,._, o 
ideas into a hymn, the Yi@Jal, I.. still sung •••• • • •■ia 8 ia the daily worship. 

Maimonides would readily agree that a creed carelessly recited was meaningless; 

1' c., s r~ ,. J.. ,.,, ,.,.4,.. t A_ _ , t\. ~ ~~t.u , c i 
but he would have insisted that to understand eatet.-.Ml•--i.c· was t ••ai.ea1: er 

u~.l.U\5,,-_-, J • T P 
A. the nature of God, an 'i d n • know reality as opposed to appearances,,,, 

, -" 0 t1 \ 1Milir1'\i- Al I f,... 

"' r~ -.t~ 
Know, thou who studiest this my Treatise, that belief is 

not the notion that is uttered, but the notion that is 

represented in the soul when it has been averred of it 

that it is in fact just as it has been represented. If 

you belong to those who are satisfied with expressing 

in speech the opinions that are correct or that you deem 

to be correct, without representing them to yourself 

and believing them, and still less without seeking 

certain knowledge regarding them, you take a very 

easy road. • In accordance with this, you will find many 

stupid people holding to beliefs to which, in their 

representation, they do not attach any meaning whatever. 

If, however, you belong to those whose aspirations are 

directed toward ascending to that high rank which is 

the rank of speculation, and to gaining certain knowledge 

with regard to God's being One by virtue of a true 
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