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Exodus - Neofiti
! A

245 - Pharoah hears of slaying of Eg'grptlab and seeks to kill Moses.

N
3:4 - Moses answers summons " the language of the sanctuary"
4:20 - %d of Gud"r'll:'l::nmuu "rod by which signs were done before the Lord. "
San/

4:2]1 - Moses exonerated of failure to nirnumniui— Jethro blamed - Importance of

circumcision as redemptive act,

7:15 ff - First plagues - contest of sorcerera: rod to snakes: water to blood, frogs from
rivers, vermin from dust - gnats - Pharoah agrees to let go - assumption
Egyptian sorcerers could not do same - finally in plague of boils - sorcerers
get boils.

10:29 - Additional Moses speech to Pharoah on dismissal - "l was told those who wanted
to avenge the murder are all dead. Also, I prayed you gould be exempted from
the plague,

12:42 - Long addition about 4 Nights written in the Book of Memorials

I - Night one of creation

II - When Isaac was offered Akedah

III - Slaying of first born — EroPe 4

IV - Night of final redemption - "and Moses will go up from the desert and

1

the King Messiah from on high.. One will lead at the head of the flock and the other

will lead at the head of the flock, and His word (God) will lead between the two of them.
I and they will proceed together"
"This is the night of Pagsover - reserved and set aside for the redemption
of all the generations of Israel"

a) Me-Roma - also from Rome

14:3 - Why did God let Pharoah pursue - because Jews had been enticed by Baal Zuplﬂn

(idol)




2
14:13 - Israel divided into 4 groups at Reed Sea
1) Commit saicide - 2) retarn to Egypt - 3) fight - 4) shoot and confound
Egyptians.
14:14 - Moses had appropriate answer for each "fear not. . . "
14:25 - Larger description of God confounding Egyptian pursuers -
15:12 - Neither sea nor land want to keep corpses ,r &by (Ve Sl oy,
16:27 - Makes clear that the 12 springs of Elim = 12 tribes - 70 ditag " *= Sanbedrin

17:12 - Moses il:andu not simply raised .im battle with Amalek - "raised in effective

prayer' invoking Zechuat of Avot and matriarchs.

17:16 - God has sworn oath that a king shall arise from Benjamin - Saul - who will make
war on Amalek - then Mordecai and Esther will complete Amalek; destruction
as God has here promised,

20:2 - The first word "was like shooting stars and lightening and torches of fire. "
flew to heaven and came back and all Israel saw it and feared, and returning
it became engraved on the two tablets of the covenant. . .

20:3 - Same for second word - each commandment addressed to Israel "my people,

children of Iarael. . . " FanTicibla gy ma

20:13 - "Because of the sin of murder, the sword is unsheathed upon the world. "

20:14 - "Because of adultery, pestilence comes upon the world, "

20:15 - "Bacanse of theft, famine comes upon world. "

20:16 - "Because of perjury, will beast ravage"

20:17 - "Because of covetousness, rulers abuse people. "

-33:1 - Leaves nln-l-l'ebrew "Arise, make us gods who shall go before us' - read but not
l:rlnllntudjhnllarhr parts of 33:4, 33:8, 19, 20, 24, 31, 35. —&xcl e ber et

T Aol g o7 (dslnin
33:5 - The prophet Hur introduced ;E sacrificing before Golden Call.




33:25 - Generation of Golden Calf acquires evil repute for all generations.
: : g
32:33 - Ornaments = diadems on which God's ineffable name written - to séay off
ornaments ullul'ir to be denied that protection and power,
33:22 - Can see angels passing by, buat not God = can see word of glory of Shekinah;

but not glory of my Shekinah.

34:7 - To 1A Middot adds "On the day of the great judgement he will remember the sina of

the wicked fathers.




: Neofiti - Numbers

"i-
#9:8 - Quick in monetary cases

Slow in capital cases

c¢f. A, Jaubert, Revue des Histoires des Religions 167 (1965) 26-30

10:36 Lionger prayer on return of ark.
#11:26 Eldad's and Medad's prophecy fleshed out,
a) Eldad: QQuail shall come up from the sea and shall become a stumbling
block to Israel (refers to 14:31-37)
b) Medad: Moses is taken up and Joshua already exercises leadership
(refers to Joshua's jealousy of prophets),
¢) Together: Gog and Magog go up to Jerusalem and are defeated by the
King Mesgiah, There are enough useless weapons to provide wood for
7 years for kindling.
12:1 - Cushite woman identified with Zipporah - made into title which emphasizes her
unique beauty and good works.
12:12 - Long intercession by Moses for Miriam,
12:16 - Lesson - reward of goodness - what had Miriam done? Sung at sea - for that
cloud reated on camp _until she was over her Leproay.
14:20 - 10 Tests
15:34 = Insert about 4 cases cf. 9:8 - quick in monetary cases - slow in capital cases.
Z2l:l - King of Aarad decides on war bacanse he hears that Aaron and Moses are dead and
Zechat gone with them.
*21:6 - Why serpents bite - because though God had cursed serpent he had not muar-
mured about food.

*Z1:14-16 - Miracle of God's protection against Amorites. They were hiding - God

closed mountains over them and lsrael did not know - explanation of incomplete sentence,




21:1B - Well Paalm - addition

21:34 - Why Og still alive - since Abraham's day - so that he could suffer suitable

punishment

*#27:5 - the 4 cases (cf 9:8)




MOSES AND THE ETHIOPIAN WOMAN
SOURCES OF A STORY IN THE CHRONICLES OF MOSES*

AVIGDOR SHINAN

The story of Moses' battle with the Ethiopians, his victory over them,
and his marriage to the daughter of the King (or: to ihe gueen) of
Eihiopia is attested within Jewish literature ! in four sources that differ
from each other in every conceivable way. It is a fascinating exercise 10
trace the carcer of a single tradition as it develops, changes form, and
linds expression in the most disparale guises and contexts, as is the case
with these four sources, which differ in language, genre, function, plice
and time of composition.

In terms of language, we have before us texts in Greck, Aramaic and
Hebrew, In terms of genre the tradition appears in historiographical liter-
alure, in a Bible translation, and in adventure literniure. In terms of place
of composition, the story is sitested in Hellenistic Egypt, Erez-Isracl, and
apparently, anothicr country in the Mediterranean Dasin. In terms of
{unction, we have before us compositions which serve historiographical
nurposes (and theoy carry o clear apologelic infention): & Bible translalion
which elucidate: blical text and embellishes it; and a story, wrillen
for the enter!: ol of the reader, & function which generates the appro-
priate literary und aesthetic aspecis. In terms of time of composition, these

* The following five works will be referred to by the last name of the author
only :

Braun — M. Bruun, Misory and Romance in Graeco-Orienta Literature (Oxford
1938).

Guiman—Y, Guiman, The Beginnings of Jewish-Hellenistic Literature, Ind ed.
(Jerusalem 1969) [(Hebrew]

Rappaport — 5. Rappaport, Agada und Exegese bei Flaviur Jorephuy (Wien 1930).
Silver — D, J. Silver, "Moses and the Hungry Birds", JOR LXIV (1973), pp. 123 00
Thackeray — H. Thackeray, Josephus (London 1928), Vol, IV.

i The story ia also incorporated in two Christan works: Palaea Historica (sed
D, Flusser, “Palaea Historica™, Seripic Hierosolymitana XXH, (Jerusalem 1971),
pp. 67-68) and Hisroria Scholastica; see M. Gaster, The Chronicles of Jerahmeel
(London 1899), p. Ixxxix. i

[66]




T —

e i =

5
e

MOS[IS AND THE ETHIOPIAN WOMAN 67

sources span a period of over a thousand years, from the second century
B.2.E. 1o the period of the Geonim.

The following are the sources we shall be concerned with: the writings
ol the Hellenistic Jewish historiographer Artapanus; the Jewish Angi-
guities of Flavius Josephus; the Aramaic Targum Pseudo-Jonathan; and
the medieval compositions The Chronicles of Moses und Sefer Ha-Y ashar.

The recastings and permulations of the tradition concerning Moses in
Ethiopla will tell us something about the {onunes of an ancient Egyptian

riyil as it passed through unknown channels from Upper Egypt through
Ereg-Isracl to Burope, and as it was recorded at the same time in written
iorm in four or five dilferent refractions.

I
Clhironologically, the most ancient evidence we have which ties Moses to
Ethiopie — to put aside for the moment Numbers 12:1 — is found in
the writings of Artapanus, a Hellenistic Jew who was active in Alexandria
in the second century B.C.E:® Although his statements survive only as
quatations in the works of the Church Father Eusebius (who himsell
found them in the writings of Alexander Polyhistor ), in his Praep. Evang.
IX.27, these authors are gencrally reliable in their atwributions, and we
may aus guole Arapanus as follows:

6] ... Moses was loved by the masses and was honoured by the pricsis
with the same respect due 0 God, and he was called Hermes, for he had
gxplained the holy sans,

(7] DBut Chenophres, aware of Moses' virtues, was envious of him and
sought a pretext to kill him. 1 cccurred to him that since in those days the
Eihiopions were ot war with the Egyptians, it would be an opporiunc
morment 1o send Moses against them as commander of the army. He put
3t his dispodal a company of farmers, assuming that Moses would easily
oe killed becaiuse of his men's inepiitude.

i) Moses went o a district called Hermopolis leading 100,000 soldiers,
ard there he set up his camp... According w0 the learned men of Helio-
polis, that war lasted ten years.

(9 Moses” mien [ounded a town in that place — because of the hugeness
or the camp — and in that wown they sanclified the owl (ibis), because i
destroys animals which cause harm to men, Moses named the town alter
ilermes,

(18] The Ethiopians, although enemies, loved Moses so much that they
learned [rom him 10 circumcise their sons . . .

2 Guiman, 1L, pp. 109-133,

# For a Hebrow translation, see Guitman, II, pp. 161-162. For a German trans-
lation and a short commenlary, see O, Yermes, in Moser in Schrift und Oberlic-
Jerung {Disseldorf 1963), p. 68.
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63 AVIGDOR SHINAN

composing this episode Arlapanus used material both Jewish and
Egyptian or Egyptian-Hellenistic in origin® He ideatified Moses with the
Egyptian-Hellenistic god Hermes-Thoth (a later Hellenistic version of
the Egyptian god Thoth®), the god of writing and culiure, out of his
conviction that the one true religion is the religion of Isracl and that
all the spiritual values of mankind mus! have a source mn Isracl. This
conviction, which expressed itsell both apologetically and polemically,
led Artzpanus to atiribute to Moses deeds which the Egyptian world
would associate with Thoth and the Egyptian-Iiellenistic world with
Hermes-Thoth: the invention of script. the craft of writing, the theory
and practice of medicine, the conduct of the state and the police, and the
[ounding of the cull, especially the animal culi,*

The identification of Moses with Hermes-Thoth was undoubtedly ac-
companied by the transfer of legends and myths about Hermies-Thoth
to the figure of Moses.” In facl, several features of Artapanus® story testify
to its origin in a pagan Egyptian myth iold about Thoth :

A. Two ctiological statements of Artapanus make sense peographically
and culturally only if seen against the background of Bgyptian mylh;
the founding of the city of Hermopolis, a city built during the second
millennium B.C.E., whose pantheon was presided over by Thoth, and the
sanctification of the owl (the ibis®), the bird which symbolized Thoth.
Another cliology which hints at conneclions o Upper Egypt is the attribu-
tion to Moses of the circumcision rite practiced by the Ethiopians.

B. Mention of chronicles from the priestly circles of the priestly city
Heliopolis — if we lake this at face value and not as a literary device to
strengthen the reliability of the author — testifies to the story’s connec-
tions 1o Egyptian priestly circles. '

C. Many motifs in the story are known to us {rom historical circum-
stance and from folk-legends which circulated in Egypt in more ancient
periods : the motif of the war between the Egyptians and the Ethiopians,
the motif of the miraculous victory executed with a motley army, and the
motif of animals which are sanctified after they brought about military
victory.?

¢ Guiman, I, p. 120,
& Cf.: Guuman, IT, pp. 121, 128; Silver, pp. 143 .
& Gutman, 11, pp. 120-1235,
T Sce also Oraun, pp. 26-27,
* Cf, the Septuagint to Lev. 11:17 and Dt. 14: 16, and Silver, pp. 140 1.
* Guitman, .i, pp. 126-128; J. Freudenthal, Hellenistische Studien (Breslau 1875),
p. 170; Silver, pp. 140 11.

i i ——— R e ——



MOSES AND THE ETHIOPIAN WOMAN 69

There is, therefore, support for a conjecture that the story is basically
ant ctiologicel myth concerning an ancient Egyptian hero, almost certainly
the god Thoth (or in his later identity, Hermes-Thoth), a myth which was
aliered by the special concerns of Artapanus — or by Hellenistic Alexan-
drian Jewry — to become a story aboul the exploits of Moses. It was
surely the Jewish community of Egypt — and not that of Ercg-Israel * —
wiich Lirst joined the alien narrative, whose pagan {eatures are so coa-
spicuous, (o the life of the founder of the Jewish religion,

Il
Wheither or not Josephus in the first century Knew and utilized Artapanus’
wle about Mosgs and the Ethiopians,™ it can be said that Josephus'
gccount preserves the basic contours of the earlier story. The passage
iroum Josephus,™ in Thackeray's translation, runs essenlially as follows:

The Ethiopions, who are npeighbours of the Egyptians, invaded their terri-
tory and pillaged their posssssions... Oppressed by this calamity, the
Egyvptians had recourse 1o oracles and divinations: and when counse] came
o tnem Gom God (o take the Hebrew for their ally, the king bade his
daugiler o pive up Moses o serve as his general. And she, after her [ather
had swom to do him no injury, surrendered him, judging that great benefit
would come of such an alliance. .. Moses, thus summoned both by Ther-
muthis [the king's daughter] and by the king, gladly accepted the task, 1o
the delight of the sacred scribes of both nations, .. He thercupon, (o sur-
poss the enemy belore they had even learnt of hiz approach, mustered
and marched off his army, taking the routs not by way of the niver but
through the interior, There be gave a wonderful proof of his sagacity. For
e roule s rendered difllcult for & march by reason of a muliiude of
serpents. .. Moses then to provide socurity and an innocuous passape for
his wroops, devised a marvellous stratagem: ho had baskets, resembling
nrks, made of the bark of papyrus, and took these with him lull of ibises . ..
when thercidre he entered the infested region, he by means of these birds
beut ol the vermin, letting them loose upon them and using these auxiliaries
to clear the ground., Having thus accomplished the march, he came whally
upnexpected upon the Ethiopians, joined battls with them and defeacd
them... In tho end they [the Ethiopians] were all driven into Saba, the
capitel of the Ethiopian realm.., and were there besieged. Bul the place
oliered exireme obsiacles 1o a besieger, for the Nile enclosed it in & circle

B Aps Aspaaport, p. 29 and Vermes, op, ik, p. 68, 0. 3,

" Far tho various opinfons, see Freudenthal, ep cir., p. 16%; L Levy, in REJ
LIl (1907), pp. 201-211; Thackeray, p. 269; L. Ginzberg, The Lepends of the
Iews (Philadelphin 1928), V, p. 409; Rappaport, pp. 28-2%: Guiman, II, p. 126;
Ao Shalit (tran.), Jewish Antiguities of Flavius Josephus (Jerusalem-Tel Aviv 1944),
P Alviii [Hebrew].

= Anr 1L x.1 (§239-2353).




70 AVIGEOR SHINAN

and other rivers... added to the diffleuity of the attack for any who at-
tempied to cross the current. The city which lics within in fact resembles
an island: sirong walls encompass il and as a bulwark apgainst its enemics
it has the rivers... Moses, then, was c¢hafing at the inoction of hin army
for the enemy would not ventufe upon an engagemont, when ho met with
tha [ollowing adveniure: Tharbix, the daughler of the King of the Ethio-
pians, watching Moscs bringing his (roops close bencuth the ramparts and
fighting valiantly, marvelled at the ingeauvity of his manocuvers and, under-
standing that it was to him thal the Egyptians, .. owed all their success. ..
[cll madly in love with him: and under the mastery of this passion she
senit 10 him tho most trusted of her menials to make him an olfler of
marriage. He accepled the proposal on condition that she would surrender
the town, pledged himsell by oath wverily to take her to wile and, once
master of the town, not to violale ithe pact, whercupon action out-stripped
parley. After chastisemont of the Ethiopians Moses rondered thanks to
God, celebrated the nuptials, and led the Egypians back to their own land,

Although Josephus' account is certainly longer and more detailed than
that of Arlapanus, it appears to be but an expansion of the tradition re-
flecied in Artapanus® writings. Aside [rom the dilfereni moulding of the
materials, one can point 10 three substantive and significant groups of
differences.

A. The pagan, etiological background iz missing. There is no meénlion
in Josephus of the building of the city of Hermopolis, nor of the sanctifi-
cation of the owl, and certainly no identification of Moses with Hermes-
Thoth, nor a reference (o the chronicles ol the sages of Heliopolis.

B. In place of the pagan materials there are Jewish and Biblical tradi-
tions; the slavery in Egypt s mentioned, 1ogether with the mutual hatred
between the Jews and the Egyptians and the role of the sacred scribes.
The mention of the prophecy. God's words, and Moses® thanksgiving
contribute to the Jewish monotheistic ambience.

C. Josephus transmits one significant narrative element which was
absent [rom Arapanus: Moses® marriage (o the Ethiopian woman, the
daughter of the King of Ethiopia. who delivered her people and its army
to Moses because of her love for him.

The first two points bardly need explanation; Josephus, as we know,
received his education in the acedemies of Jerusalem and his bond to
the teachings of Judaism emerged from that environment. His account is
a Jewish Palestinian product woven together from the basic tradition re-
flecied in Artapanus’ story and {rom amplifications made in the spirit
of Biblical and rabbinic Judaism. Even these changes we do not have (o
attribute to Josephus himself; this is the manner in which Judaism at
the end of the Second Temple period would have naturally assimilated
an Egyptian-Hellenistic tale,




MOSES AND THE ETHIOMAN WOMAN 71

The third difference, the marriage of Moses and the Ethiopian woman,
respuires more detailed comment. Halevy ' has argued that the story was
already familiar 1o Anapanus and that he sicered clear of it for apolo-
getic reasons. Similarly, Braun ' has speculated that Artapanus did not
trunsmit that part of the story because he was lundementally interested
in the ritual aspects of the life of Moses and not in the personal-romantic
ones, Ginzberg ™ 100 was of the opinion that the story of the marriage
was known (0 Arlapanus but that it was simply lost in the complex trans-
mission of Artapanus’ works. Shalit," on the other hand, has argued that
Artapanus knew nothing of the marriage motif, and that this story, built
on & literary type familiar in Hellenistic literature concerning & woman’s
betrayal of her native city for her love for the general of the conquering
grmy, makes sense only as a product of Jewish Hellenistic circles. Joses
phus found the story, according to Shalit, among Jewish Hellenistic circles
where it functioned as a solution to the difficulties raised by the verse,

I B
I e problem. however, is much more involved.

I
The question of whether Artapanus knew the molif of Moses® marriage
o the E(hiopian woman is linked up,. in my opinion, with an even more
difficult question: what s the origin of the motil itsell and how s it
connecied (o Numbers 12:17

o« 8nd Miriam and Aaron spake against Moses because of the Ethiopian
woman whom he had married; for he had married an Ethiopian woman.

Following this verse, Scripture relaies God's revelation to Miriam and
Aaron, God's declaration of Moses' exalted status, and the story of
Miriam's leprosy, There is no doubt that the Biblical story assumes that
wlirlam’s and Aaron's words were criticism directed against lvioses, the
vurden of their accusation being that Moses had permitted for himsell
what he had proscribed for others. Still left unanswered, however, are the
questions of what actually is the deed of which Moses was accused of
by his brother and sister and who, afier all, is the Ethiopian woman?

Many answers from many differént sources have been offered concern-

13 According 1o Rappaport, p. 117, 0. 142

i Braun, pp 99-102. Cf. Silver, pp. 1289, 0. 9.

¥ Ginzberg, loc. dll,

i Baalit, op. cit., pp. Ixxi, xlix. Cf. Braun, pp. 98-99.
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ing the identity of the Ethiopian woman: in anclent Bible translations,
in the sayings of the Sages, in various Hellenistic compositions, and in
medieval and modern Bible commentaries of both Jews and non-Jows.
Some say that the Ethiopian woman is Zipporah, Moses' wife, while
others say she is some other Ethiopian or Midianite woman he married,
while still others claim that the verse actually refers to the tradition cons
cerning Moses” marriage to the queen of Ethiopin. The issues are too
lengthy and complex to be gone into properly in the scope of the present
study.

The relationship between this difficult verse and the legend of Moses
in Ethiopia has been a subject of inquiry in the study of this Appadic
tradition. It has been argucd ' that it is the problematic verse concerning
Moses” marriage to the Ethiopian woman which gave birth to the longer
legendary account. Bul as Rappaport ** has correctly noted it is hard
to imagine that a single problematic word (kushir, **Ethiopian™) couid
have engendered so involved and complex a legend. Because the story
seems aimed at the non-Jewish reader and because the exegetical element
is so scanty, 1 believe that the legend of Moses” marriage to the Ethiopian
woman had an existence independent of any effort 10 come to terms with
the verse.

If we reject the possibility that the verse produced the legend we must
choose between (wo other possibilitics. (1) The legend was an independent
creation which from the outset had no relation to the Biblical verse; it
was a Jewish-Hellenistic product whose tie 1o the Bible is a later, sec-
ondary one. (Scripture itself may be said to be including an obscure tradi-
tion.) (2) Scripture and legend may be dealing with the same tradition,
and their connection is the result not of homiletical activity but of the
very f[act that both Scripture and legend are referring independently to
the same 1ssug, i.e. the old Egyptian myth! **

Choosing the possibility which makes the most sense will be helpful
in resolving the question of whether Artapanus’ story contained in its
original form some knowledge of Moses” marriage, and may in turn belp
us to explain the origin of this curious motif.

v
The direction of Josephus® reworking of the story — judaizing the material
and bringing it closer to the world of Scripture — was taken up even

1T Thackeray, p. 269; Silver, pp. 132~-133.
18 Rappapart, p. 117, n. 141.
1# | intend to deal with this issue at length elsewhere.
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qmwore vigorously in the following centuries in a process of revision and
capansion only whose end-point we can wdentifly; the Hebrew version of
the legend of Moses among the Ethiopians as it is told in The Chronicles
of Moses™ The story was written in a pscudo-biblical style during the
neriod of the Geonim in southern Europe, so il scems. The story s quoted
uiso in the Yalgut Shim'ond (I, § 163) and, expanded by secondary accre-
tions, in the Sefer Ha-Yashar® one of the most widely-circulaied Hebrew
works of the Middie Ages. The following is the essence of the tradition
(with many delctions) according to Gaster's translation.®

KLY (1) A that tme & war broke outl betwecn Cush and the poople of
Qodem and Syna ...

(2) When Qinganos [King of Cush] went out to war against the people
of Qodem and Syria he lelt behind Balaam the enchanter. . . together with
his two sons, Jenis and Jambris, to guard the city and the poor people. Bul
Dalasm counsclled the people 1o rebel against Qingancs... Oa two sides
ol the city they raised very high walls, on the third side they dug an innu-
merable number of pits... and drew into them the waters of the niver.
Un the foumh side they collected through their wiles and witcheraft an
immeass pumber of scrpents. . .

H3) Here, there = 4 detailed description of the three-days’ ballle belween
Qinganos’ army ac.w Balaam, eading in the siege lald by the King and his
e

() Dauring that siege, Moses, having fled from Egypt, came 10 the camp
of Qinganos ... and was much beloved by the king, the pnnces and the
army ... and was herelore made the counscllor of the Cushite King. ..
Alwer nine years the Cushile king was scized with an illness by which he
digd .. .

(5} Moscs wax chosen a3 Xingl and all the princes and all the people took
the oallh ol obddicace o him and gave him tbhe Cushite, the widow ol
Quiganos as a wile...

W6} Moses conunands his men:| “Go to the [orest and Jet each one bring
a2 young stork which he shall keep uatil it has grown up and be taught 10
liunt as e hawk . ..

{7} When ithe young storks had grown up, the king commanded his men
1o starve them {or two days and on the third day... they approached the
place where the sorponts were lying. .. The storks flew upon the scrpents
and devoured them ...

[(XLWVE (13-(6) Here, there is the siory about Balham's flight 1o Egypt and
aihar evenis not directly connected with our story.)

' Printed by A Jellinek, Bet Hao-Midrasch, 1 (Wien 1855-1880), pp. 1-11. A
of version, ocased woon 13 manuscnipls, i published by me in Hesifratr XXIV
71}, op. 100-116 (in Hebrew).

- Sefer Hajatehar, od, E. Goldschmide (Beclin 1923), pp. 247-8, [Hebrew].

"= Jur siory is found also in the collection of stories, published by Gaster under

- nama Chronicles of Jerahmeel; soo abuve, n. 1, pp. 113 1.
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() Moscs caplurcd the city and was placed vpon the throne of the king-
dom ... They also gave him the Cushite wile of the late Monarch, Dut
Moses, fearing the God of his Fathers, did not approach her. ..

(%) Ia the forticth year of his reign... the quecn mid to the princes: ‘e
hold now, during the whaole of the forty years... he has not once appraached
me ... oNow, Jo potl allow this man 1o reign over you any longer, but
lel my son, Mobaros, reign over you... [The Cushite people acoepled her
demand and Moscs was snt away with valuable gifts on his way 1o
Midiun . ..)

Here we find ourselves in a special literary world, that of the Hebrow
story at the beginning of the Middle Ages. The narrative expansion of
the account takes over {rom the religious-historical emphasis: the story is
obviously wrilten for the pleasure of the writer and the reader and has a
distinctly secular character.™ Compositionally, the episode of Moses and
the Ethiopians served as the kernel of the story, and is told with added
incident and detail, Qut of the pleasure of embellishbment the writer dilates
on the deteils of the baitle between Qinquancs and Balaam, the exact
number of the slain and the nature of the combal. The narrator séems lo
possess precise knowledge about times of battles, varieties of weapons,
the conversation between Moses and the Ethiopinn masses, matiers of
gencalogy and chronology, and so forth. All ol these concerng can be
scen as natural o the anonymous narrator working in a genre whose
purpose is 1o creale an exciling and enthralling story which s nonetheless
believable and which manages (0 avoid the intrusion of ideological, di-
dactic, polemical or theological remarks.

In this new literary moulding of the story of Moses in Ethiopia, it s
also possible (0 see clearly how The Chronicles of Moses signifies the last
stage in the long process of the judaization of a pagan tale. Although the
story undgrwent many significant changes from the time it was trans-
mitted by Arnapanus and Josephus 1o the time it was fixed in the text
before us, we propose (o analyze the text in its final form rather than
recohstruct the stages of development.™

A. According (o the account in The Chronicles of Moses, Moses
reaches Ethiopia in flight from the sword of Pharaoh and not as in the
Hellenistic tradition as an Egyptian gencral. Josephus and Artapanus,
for obvious apologetic reasons, did not mention the incident of Moses®
murder of the Egyptian, and they could therefore tell the story to the

= Bee ). Dan, The Hebrew Story in the Middle Ages (Jerusalem 1974), pp. 133-
134 [Hebrew].

4 There 15 almost no doubt that a Hebrew version of Josephus' story under-
lics the late Chronicles of Moses,
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non-Jewish readers. who would not be familiar with the Biblical account,
in & way which featured Moses as a man who had attained the stanire
of un Egyplian general. This was not possible in & icpend faithful to the
biolical story and o the spirit of late Judaism; the story of Moses as a
young man, as it is told in the beginning of Exodus, allows for the in-
seriion of & contact between Moses and the Ethioplans only after Moses'
flight from Egypt and before his coming to Midian,

B. The owl, the mythlogical creature which in Josephus had already
tost its mythological character, is exchanged for the stork, apparently
for reasons having (o do with realfa and lack of interest in zoological
meliers.™

C. Balazm, who is pictured in midrashic literature and [olklore as

‘oses’ glernal adversary, is also brought into the story, together with
liis sons Janne and Jambres.™ This tendency to distort figures and 1o create
archetypes is characteristic of those creative processes whereby a Biblical
story 18 enlarged upon in aeradal In the present case, if there was o
figure who contended with Moses, it naturally had to be Balaam. With the
appearance of an antagonist on slage, the dramatic element of the plot
is also strengthened.

D. The story of love at first sight between Moses and the Ethiopian
woman, with its clements of romance, was not to the tasies of rabbinic
judaism and did not fit the revered image of Moses. It was simply not

ossible (0 describe Moses as a man involved 1n a mixed marriage (o an
cihjopian woman, a descendent of the accursed Ham, especially if the
marriage was the fruit of cold, strategic calculations. Even so0, there re-
mained in the lale Jewish story some sort of connection between Moscs
zd en Ethiopian woman: no longer a marriage of love between Moses
andd the daughier of the King of Ethiopia. but a marriage of necessity
between Moses and the Queen of Ethiopia, the wife of his predecessor,
which Moses geceded (o as parl of his new station. The slory makes sure
0 explain that Moses never approached the Ethioplan woman and ab-

sigined from any of the privileges of the marital tie

= As a natural extension of the forced-marriage motil and as an
answer 10 the question posed by Scripture (why did Moses coatinue on to
siidian?) the story was created concerning the Queen’s complaints aguinst

Mogas,

¢ See Flusser, op. it p. 69,

= Avout Jannes and Jambres, sco M. McNamara, The New Testament and
e Pelestinian Targum fo the Pentoleuch (Rome 1966), pp. 82 .; Gutman, 11,
o, ] ]
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In short, changes in realia, the suppression of allusions to alien myth-
olegy, the binding of the story lo Biblical themes and to the spirit and
outlook of post-biblical Judaism — all these, together with necessary
compositional changes such as the determination of characters and the
construciion of a logical plot, required modifications of the sort we have

described. The special literary orienlation of the author-editor of The

Chronicles of Moses, I addiionsto his penchant for detail and dramatic

a ':-i-ll :*..;_.“l g T

preseniation, aIﬂ*'ﬁni'fihutnd to the expanded form of the story as we
now have iL ac

v
From the period between Josephus and The Chrondcles of Moses we have
one additional source which uses the story of Moses and the Ethiopian
woman, a source which reflects a kind of intermediate formulation be-
tween ihe ancient Hellenistic tradition and the later Hebrew version. |
am referring to the Targum Pscudo-Jonathan o Numbers 12: 1.*"

And Miriam and Aaron spoke against Moses' words that were unbecoming
regarding the Ethiwopian woman whom the Ethiopians had married (o Moses,
when he bad fled from Pharach, and he had removed her: for they had
married the Queen of Ethiopia to Moses and he had removed her.

At first glance the targum seems identical in gll ils pariiculars with the
later Hebrew tradition: (1) Moses® flight from Pharaoh is the reason for
his presence in Ethiopia land nol his arrival as an Egyplian pencrall;
(2) it is the Ethiopians who married off one of their women to Moses
(there is no hint here of romantic love]; (3) the woman is the Queen of
Ethiopia [and not the king's daughter].

However, a more detailed examination of the text of the targum will
show (hal there is a strong relationship belween the largum and the older
Hellenistic tradition. The targum, as has been said, uses the legend as an
exegesis of Numbers 12:1; the legend funclions nol only o comment
on the verse but also to explain it within a single, coherent literary struce
ture. The targumist, who undoubtedly translated not just this verse but
the entire chapter, apparently understood Miriam's and Aaron's words as
a criticism of Moses for having abstained from conjugal relations with his
Ethiopian wife (cl., the Targum to v, 8! ); but such an explanation assumes,
of course, the presence of the Ethiopian woman in the midst of the Jewish
People in the wilderness! Moses cannot be faulted on the grounds that

3T According to tha translation of J. W. Ethendge, The Targum Onkélos ond
fonathan . .. on the Pentateuch . .. (N.Y. 1862-8) (correcied by me).

T S
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i his youlh, belore he was summongd (o his calling and before he was
orivy 1o divine revelation, he declined to consummaie ¢ marriage which
was forced upon him against his will. The real grounds for criticism,
secording 1o the targum. rest on ihe fact that he abandoned (he Ethiopian
woman, the Queen of Ethiopia, there and then. But the notion that the
Ethiopian woman left Ethiopia and accompanied Moses is present only in
Josephus™ account, and it s completely contrary to the later Hebrew
legend.

The targumist, therefore, possesges an intermediate tradition which al-
ready speaks of Moses' arrival in Ethiopia a5 a refugee and of his forced
marriage, a marriage leading to scparation at a certain stage. The tradition,
however. still sees the marriage as originally having been valid and as
having lasted until Moses separaled from the Ethiopian woman in the

™ LY e
Wil T,

Vi
I'he presence in Palestinian rabbinic tradition of an clement clearly points
ing 10 the Egyptian-Hellenistic legend concerning Moses in  Ethiopia,
finally, raises the question of why the Sages of Erez-lsrael ignored this
lzgead throughout the wholg of midrashic literature, and why they thought
il necessary (o assert the forced identification of the Ethiopian woman
with Zipporzeh (BT, Mo'ed Qatan 16b). There seems to be more than one
reison for this, The Hellenistic story piclures Moses in heroic terms as
4 man of power and war. The failure of the great rebellion, however,
caused a re-evaluation of the attitude toward military power, and as a
resuili we find many appadet in which the physical prowess of the biblical
heroes hies been modified. It is also possible 10 argue, as does Rappaport,™
that the portrayzl of Moses as a mercenary olficer in an alien army was
nardly palaiable 10 the Sages, Aplowitzer ™ charpeteristically took 1he
posilion hat the opponents of the Hasmoneans suppressed the slory, wiich
represented Moses, the royal Levitical hero, as & successful military com-

sian woman (even if it ended in scparation) was simply uncongenial (o
e leaders of Judaism at a lime when they were attempting to combat
inlermarriage.

In any case, it Is clear that the image of Moses as a mercenary or as
+o Ethiopian Xing or as the husband of an Ethiopian woman did not

* Ragpapocl, p. 117, o, 143,
= According o Rappaport, loc. cil. Cl. J. Heinemann, Agpadah and ity Develop-
menids. (erasalem 1974), pp. 75-89 [Hebrew].
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appeal to the Sages and in its place they presented an alternative and
contrasting tradition. Yet ihe apcadall in the targum was gimed al the
masses ® and it was popular circles who preserved the ancient stomes
which eventually found iheir place in such works as the Sefer Ha-Y ashar,
and did not necessarily submit to the Sages’ censorship. Rather they in-
sisted on ihe perpetuation of this strange and curious legend, whose b~
ginnings were in ancient Egypt and whose career brought it from Helle-
nistic Alexandria through Ercz-Israel and finally to the European Chron-
icles of Moses and the Sefer Ha-Y asliar.,

s ¢, Rashi on BT, Megillah 21b, and many others.
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IsTRODUCTION

THI Jews of medieval Egypt were the heirs of a diaspors which stretched from
Pelusium and Alexandria in the north, through teeming Memphis, and far up the Nile to
Byene and the island settlement of Elephantine. Here Omina built his remarkable temple,
while garrisons of Jewish soldiers once guarded the outposts of the land, in the Delts as
well as at the first cataract. From here went forth a new, Grecized Jewish learning, which
culminated in the teachings of Philo, and was thereafter, as suddenly as it had appeared,
forgotten; and it was here that a great revolt fired the adherents of the Mosaic lnw and
sent their masses surging against the Roman rulers of the land. Here for centuries
afterward lived the proud and energetic people, shorn, to be sure, of their former glory,
yet never absent from the pages of the Nilotic history that were to follow.

Seen in this perspective, the Jewish community of medieval Egypt, whose history

can be studied in keenest detail thanks to the documentary materials from the Cairo
Genizah, represents not & new phenomenon but the continuation of an ethnic and
cultural pattern which stretohed far back in time. Already by the end of the fourth
century A.p., the Jewish population of Egypt must have been structured along com-
munal lines, with officers and appointed religious functionaries, with Hebrew the official
language of communication (of. especially the documenta published by Cowley, JEA, II,
200-13, and esp. 210) and & new and positive orientation toward the Holy Land (ef.
eapecially Teherikover and Fuks, CPJ, I, 83-85, 101-3, 106-8). This fact, when coupled
with the recognition that the neighboring land of Palestine harbored a large and creative
Jewish population all through Byzantine and early Islamic times—a populstion which
certainly must have contributed to ita fertile sister-country beyond the “Brook of
Egypt"; and when further coupled with the awareness, immediately upon the appearance
of the earliest historical documenta from the Cairo Genizah (tenth century a.p.), of the
full and variegated development of the Egyptian Jewish community of Fatimid times,
makes manifest the probability of the long and continuous history of the Jews of this
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country through and deepite political upheavals, cultural recrientation, and the assimila-
tion of a fair proportion of the people. Whatever bits of evidence we possess about the
Jews of Egypt in pre-Fatimid times (¢f. e.g. the discussion in Mann, Jews, I, 13-16) does
not contradiet but rather re-enforoes the impression of & continuous, if necessarily
irregular, line of development from ancient times: thus, for example, the presence in
Alexandria of » population of 40,000 Jews st the time of the Arab conquest—plus an
sdditional 70,000 who were reported to have fled; (¢f. Lane-Pool, History of Egypt in the
Middls Ages, 2d ed. [1014], p. 11; Mann, Jews, 1, 13); or the sale for goodly sums of Coptio
churches and other Christian properties to the Jews in the ninth century (Abd S&lih,
Churches, fol. 44 a; Mann, Jews, I, 14).

It is this recognition of the easential continuity of Jewish life in Egypt throughout its
various eras that has been the primary impetus in the writing of the present series of
studies. The pertinent medieval records, it is felt, can be explored not only for what they
explicate of themselves and the period in which they were written, but for the past out
of which they have grown and to which at times they even allude and refer. Similarly,
it has been possible in & past study (“Who Were the Magiriya 1" J408, LXXX [1960],
347-58) to find in medieval sources—and there alone—the traces of an Egyptisn-Jewish
gnostio sect whioch must have lived and died between Hellenism and the withering of ita
latest fruita in the Byzantine period, but which was remembered, we know not how, by
the writers of & Iater age.

The chief emphasis in the present series is a topographical and geographical one.
Through & ocareful investigation of the medieval literature, especially of the Genizah
records, it has been found possible to reconstruot certain aspects of Jewish settlement in
Egypt which both impinge on the problem of historical continuity and elucidate it. Thus
in the first study the attempt is made to determine the position of the Jewish colony
of ancient Memphis on the basis of the notices in medieval literature and Genizah doou-
ments concerning the Bynagogue of Moses at Dammih, which must once have been &

part of the greater Memphis. The second study explores the description of an ancient

Jewish sect—other than the Maghirlyah—which flourished in Egypt from early times
and which was still in existence in the tenth century; here the attempt is also made to
pinpoint the geographical position of this sect on the basis of the medieval notices about
it. In the third study, it is shown that there wers Jews—perhaps & sizeable Jewish
community—at Aswin- Elephantine not only in ancient times but in the middle ages as
well; on the besis of several considerations, the inference is drawn that Jews were
probably settled at Aswin in the middle ages long befors the Fatimid period. The fourth
and fifth studies attempt to explore the historical conscicusness of the people through
an examination of the Hebrew terminology used by the Jews both for the Nile River
and for the various cities of the land. Finally, in the last—and by far the most extensive
—portion of this essay, all the known places of Jewish settlement in medieval Egypt are
recorded, together with their precise positions on the map (wherever this has been
posaible), the various spellings of their namea in the Oenizah documents, their locationa
sovording to formulas in the Jewish logal texta from the Genizah, and other information
about them which is pertinent and germane to the topical consideration,

The author owes a debt of gratitude to several parties for their help and interest:
first, to the John Bimon Guggenheim Memorial Foundation for & gencrous grant which
made possiblo s prolonged stay in England and other countrics during 1964; second, to
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the librariana of the various institutions listed in the List of Abbreviationa (see, p. 251);
third, to several colleagues at the Oriental Institute for advice and useful information
(they are named at the pertinent places in the eesny); and finally to his tescher and friend
Professor 8. 1. Goitein. It is fair to say that this essay could not have been written
without the constant encouragement and advice of this eminent master of historical
Genizah studics; and it is with special gratitude that the suthor hereby records his
indebtedness to Professor Goitein for much labor on the Iatter’s part in digging into his
files and sending to him many sdditional names représenting places of Jewish settlement
in medieval Egypt which would otherwise have been unknown to the author. Thess
place-names have been incorporated into Bection VI of the present casay and are followed

by the symbal [G].

I. Danm0On a¥p THE MEMFrHITIO “SYNAGOGUE OF Moszas"

Beveral milea to the south of Fusjlj-Misr, and on the west bank of the Nile, lay the
edifice once known as Kanisal M dsd—the Bynagogue of Moses. This synagogue was, in
the middle ages—oertainly in the eleventh and twelfth centuries—the object of & yearly
pilgrimage, in which Jews from all parts of Egypt were asked to participate (Sambar in
MJC 1, 120; Yaqit, Mushlarik, p. 182; Magrisi, Khilal 11, 465; T.-8. 20117, of. Amsaf,
Megirdl, pp. 180-81), The pilgrimage was one of great sclemnity, and various rules
governing ita observance were laid down by the communal leaders (Assaf, sbid.). The
Jews were also asked to make contributions in support of this synagogue (T.-8. 10J-32
fol. 12, of. Goitein, in Homenaje a Millds Vallierosa, I [10564], 718); and they donated
Torah-codices to its sanctuary (Bodl. Heb. b. @, fol. 3, of. Assaf, ibid., p. 167; and &
document published by Gottheil, Jewish Studies . . . Abrakams, p. 164). The Jewish com-
munity owned land in the vicinity of the synagogue, which they cccasionally lessed out
(T.-5. 10J-4 fol. 11, cf. Assaf, ibid., pp. 168-00); it is evident that at least portiona of this
land had once belonged to individual Jews who, aa late as the twelfth century 4.p. were
still donating them to the community sa wagf-endowmenta (of. Aseaf, ibid., p. 157). The
synagogue itself was surrounded by s wall (Ab B&lih, Churches, fol. 67a) perhape »
circular wall (cof. Quatremére, Mémoires, I, 137, bottom)}—which likewise encompassed
lodgings for Jews, a garden containing palm-trees, and & well with & water-wheel (Abii
Silih, ibid., ef. Quatremére, sbid.). There was & strong tradition associating this saynagogue
with one or another of the aspects of the life of Moses (of. below).

Illustrative of the considerable age of the Kanisat Mis& is another statement of AbQ
S4lih, to the effect that “'disputes took place here between the seots of Rabbanites and
Qaraites concerning the lighting of lnmps (i.e. on the Babbath) . .." (fol. 87s): for,
assuming the Kanlsat Milsd to have been & very old synagogue, the Qarsites would
have had no objections to sharing it with the Rabbanites, just as they did in the oase
of the ancient synagogue of Jaubar, near Damascus (of. my remarks in Sefunot, VIII
[Ben- Zwi Memorial Volume, 1984), 82, note 37). X

Almost all of the evidence cited, culled from a wariety of sources, pointa to the
antiquity of the Kanlsat Miak; sc that it is diffioult to scoopt the statement of certain
Copta of a later time, who are quoted by Maqris! (KAdjay, II, 504) s having contended
that the synagogue was onoe a monastery which the Christians, when in a state of
neod, sold to the Jews. This story appears in no medieval source (of. aleo the remarks
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of Assaf, ibid., p. 165) including AbQi Bilih—who, however, is careful to note that
the synagogue located in Quagr al-Bham's was onoe & church and that it was sold to the
Jews at & time of need, along with property in Alexandrin, by Anba Michael (Churches,
fol. 44a). There is nothing to warrant the claim of the Copts of Magrizi's time to
the effect that the Kanisat Misi was in the same category; and the fact that the
Egyptisn Jews made a yearly pilgrimage to the latter place—but not to the
synagogue in the Qesr al-Bham‘s which had indeed been purchased by the Jews in
A.D, 882 (gf. o.g. Churches, p. 138, note 3)—militates against the accoptance of this claim.

It i, however, appropriste Lo ask why there was an ancient and highly estecmed
synagogue located in Dammiih—apparently an insignificant and out-of-the-way town—
to begin with. The answer to this question is provided by a consideration of the name of
this place and of other facts of a geographical nature.

Abid Sdlih and Yiqit both lecate this synagogue in the district of Dammih, and, as
wo shall soe below (Section VI, s.v. Dammiih) the Genizgah manuscripts call the syna-
gogue after the name of the town in which it was situated. Maqrizl (KAiat, 11, 404-83,
of. p. M) also locates the synagogue in Dammilh. Dammiih, however, does not appear
on sny map of al-Jizah, and thoso writers who do mention it fail to pinpoint its loeation;
at most they state that it was in the provines of al-Jizah, and that it sheltered a syna-
gogue of the Jews (Abd Bilih, Yigiit) along with the church of SBaints Cosmas and
Damian (Aba 8alih, Churches, fol. 66 b). Indeed, it would be quite impossible to speeify
the location of Dammilh were it not for the clue provided by the spellings of the name of
. this town in the Genizah documents.

While the most usual spelling of the name in the doouments is M@Y=, two sig-
nificant variants occur, viz.: mp7 (T.-8.20.117) = (g3; and mw7 (Bodl. Heb. b.9,
fol. 3 = 4 4. Insofar as Arabic » often represents Coptic 4 (of eg. Dimyit <
Tamiath), we may infer that the names (g3, &4, and s are variants of sl
i.e, Tammiih; for this name is also on occasion spelled 4 ybe (of. especinlly Amélinean,
Géographie, p. 477; Maspero and Wiet, Madériaur, p. 121). It seems evident that the
Coptic form Tasawor (Amélineau, ibid.) has given rise both to 4 yub and to g [ 440
and that the simplification to s.b on the one hand and e on the other took place
subsaquently. Tammilh, to be sure, is & town loeated in al-Jizah, only a few miles to the
northeast of the nexus of the ruins of Memphis.

While it seems clear that the names Tammith and Dammiih are variants of one Coptio
original, and although at least one writer actually identifies the two and states that they
are both names for the same town (Ali Pasha Mubdcak, Khija} al-Jadidah, X1, 306), it
may be questioned whether the same place precisely is meant by these scparate terms—
especially since AbQ Hilih and Yiqlt, along with other writers (of. Maspero and Wiet,
Matériaux, p. 92), have separate entries for them and Abl Bilih describes religious
eatablishmenta in the one different from those in the other (ef. Churches, fol. 67 a-L). It
is more likely that Dammilh and Tammith were, like other Byzantine amd medieval
Egyptian sites that have had their own namesakes near them, onee.united sister towns,
the one being younger than the other and gradually removing further from it due to
changing economic and geomorphic circumstances (eg. the gradual alicration in the
flow of the Nile). At all events, the site of Dammilth may with good reason be sought
somewhere in the vicinity of present-day Tammih, mther than at o remote distancs
from it.

:
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At this point it is appropriate to quote Benjamin of Tudels, who states (Iiinerary,
p- 102): “From New Misrayim (= Fustij-Misr) to Ancient Migrayim (ef. below) is & walk
of two parasangs; and it is in ruins. The place of the construction of the walls and houses
ean be seen until this day. The treasure-houses of Joseph are also there in great abun.-
dance in all the placea (i.e. sarroundings); they are built of lime and stone, and are of the
strongest conatruction. There is also a certain pillar there, made by magical means,

the like of which is not seen anywhere else in the country. There, oulsids of the cily, is -~

the Synagogue of Moses our Master . . . (built in) ancient times. . . . It is & walk of about
three mil through the ruins of (Ancient) Misrayim. . . ."

By “Ancient Misrayim" there is no doubt that Benjamin meant the ruins of Memphis,
Thin is clear not only from his description of the ruina themselves, but also from the fact
that the phrase Migrayim ha-Qedimdh (" Ancient Migrayim"') is the precise equivalent of
Arabic Migr al-Qadimah, which in the Middle Ages signified Memphis (cf. e.g. “Abd al-
Latif, Relabion, p. 185; Amélinean, (Mographie, p. 248, UAN ae Jis: this term s
not to be confused with Migr al-"Atigah, which in the course of time, after the decay of
Fustilf and the gradual shift of most of the population to al-Qihlrah, came to be the
popular term designating the former of these two cities.) The statement of Benjamin
corroborates that of “Abd al-Latif to the effect that the synagogue was in Dammith and
that Dammilh was but a short distance from the ancient capital (Relation, p. 184).
Sambari (MJC, I, 118) also states, in terminology reminiscent of Benjamin, that the
Bynagogue of Moses had been situated outside the ruins of “Migrayim ha-Qediimih"—
i.e. Memphis—adding that the synagogue had been destroyed by his time (ea. 4.p. 1670).

It is evident, therefore, that in the twelfth century the town of Dammiih containing
the Synagogue of Moses was just beyond the then extant ruins of Memphis. It probably
‘was situated to the east of those ruina, that is, near the river (for the custom of building
synagogues near rivers in ancient limes, ef. Bacher in Hastings' Diclionary of the Bible,
IV, 638, col. 2); and was perhaps a few miles to the south of present Tammih, which
latter, being approximately six miles from Mit Rahinah, is slightly too far away to
account for the statements of Benjamin and ‘Abd al-Latif.

However, in pre-Christian and Roman times the city of Memphis was of immense size
(ef. Diodorus 1.50.3 f.; Pauly-Wissows, Real- Encyclopddie, XX1X, cols. 867-88); so that
ita ruins, extending as far north as the area opposite Fustii-Migr, were used in the build.
ing of that city after the Arab conguest (¢f. e.g. Pauly.Wissown, Real-Encyclopidie,
XXIX, col. 667; Baed., p. 144) even as some of them were used for the building of the
Citadel in the twelfth century A.p. (Magrizl, quoted by deSacy in "Abd al-Latif, Relation,
p- 211). To be sure, it ia evident (of. e.g. Diimichen's map, Karle des Sladigelicles von
Memphia [ Leipzig, 1805]) that the area now occupied by the town of Tammih waas really
» part of this greater Memphis of antiquity. This will explain why, in certain Coptio
sources, this town is called “Tammih of Memphis" (Amélinean, Gdographie, pp. 247, 447).
It seems clear, therefore, that Dammilh itself was originally part of ancient Memphis,
and that the Kanlsat Miisd was the aynagogue—rather, the most reversd of the syna-
gogues—of the Jews of Memphis (on the latter of. Pauly.-Wissows, Real-Encyolo-
pidie, XX1X, eols. ﬂﬂﬂ},whﬁﬁmﬂudlhq'ﬂhmnﬂﬂnpﬂudmﬂﬁld*d
course, the more ancient monuments and remains of the area itself, long after the decline
snd decay of the city. The synagogue may have survived because of its legendary sssocia-
tion with various sspects of the life of Moses, who was reputed either to have prayed in
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this synagogue (Bambari in MJC, 1, 120), to have prayed and slept there (Abd Salib,
fol. 87 ), or to have lived in Dammiih during the period of his divine mission to Pharach
("Abd al-Laiif, Relafion, p. 184) even at the very spot where the synagogue itselfl was
Iater built (Maqrist, Khiga, 11, 464-85).

That in the middle ages there were Jews still living in the vicinity of the Kanlsat
Miisi—if not necessarily in the lodgings within the wall mentioned by Abu §alih—seema
to be indicated by the twelfth-century invitation for the pilgrimage recorded by Bambarl
(op. eit., p. 120), which speaks not of the Kanlsat Misl or the Kanisat Dammih, but of
the Kanlsat al-Dammhiyin—that is, the synagogue of the Jaws of Dammih, Sambarl
also mentions that there was still in his day (seventeenth century A.p.) an Egyptian- -
Jewish family named al-Dammiihl, and records the names of a few of them (ibid., pp. 120,
180) along with a story about & charismatic named Moses al.Dammiihi. When Benjamin
of Tudels visited the synagogue about a.p. 1170, however, he met—or at least makes
mention of—only one man, the “8heikh Abu Nasr . . . the beadle of the synagogue . . . &
sage" ([linerary, p. 102). There can be little doubt that by the close of the twelfth century
the original Jewish community of Dammih was almost completely dispersed.

Maqrizi is the only writer who has recorded s date for the building of this synagogue.
He says (Khifag, I1, 465): "'(The) Jews contend that this still extant . . . building was built
about forty years after the second destruction of the Temple by Titus—namely, more
than five hundred years before the appearance of [slam.” As Memphis during the Roman

. period was still s flourishing eity, second in Egypt only to Alexandris (ef. Pauly.Wissowa,

Real- Encyelopdidie, X X1X, cola. 888-70) whose {oreign or rather Syrian quarter included
s Jewish community which dated back to Biblical times (of. esp. Jer. 44:1; Miiller in
Hastings' Dict. of the Bible, IT1, 338-39; Pauly-Wissows, Real- Encyclopddie, XXTX, cols,
888-70); and as, furthermore, the Jews of Egypt in the Middle Ages made regular
pilgrimages to this synagogue and had a strong tradition about its antiquity, there is
good reason not to reject the authenticity of this tradition about the date of the
building of the synagogue recorded by Maqrizi.

Here it must be added that the presence of lodgings within the precinots of a synagogue
is reminiscent of a type of Jewish religious order which fourished in Egypt during the
Roman period, viz. that of the Therapeutae (Philo, De wil. conl.; ef. my remarks in
JAOS, LXXX [Oct.-Dec. 1960], 352, notes 30 and 31; 357, note 61), who lived their
contemplative life in cells near their house of assembly, Synagogal lodgings either for
travelers or for students were known in Palestine during Roman times, (cf. eg. Jer.
Megillah, T4a, and Bacher in Hastings" Dichionary of the Bible, 1V, 42, col, 2). The
presence of lodgings et the ancient synagogue of Dammiih may reflect a practice
that was more common in antiquity than may have been suspected.

One may venture to express the hope that further researches on the topography of
Memphis will possibly clarify whether that area of the ancient city in the vicinity of
present-day TammOh was the sits of the Lupowepounde (Tehorikover, Corpus, I, 5, note
14; of. the statement of Milller, Hastings' Dictionary of the Bible, 111, 339, concerning
the Memphitic quarter of Ankh-laoui [ef. Qauthier, Dictionnaire, 1, 149] “in the K. . . . on
thoe bank of the Nile, a quarter rich in temples, but also in pleasure-palaces, a temple of
the Byrian goddess Astarte combining both functions, . . . [thia part of the city being)
inhabited by & mixed population. . , .")}—thercfore perhaps of the old Jowish guarter (of.
Pauly-Wissown, Keal-Encyclopidie, 2. Roihe, vii. Halbband, col, 1788 a.v. Zvpar xapy,
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and compare ibid., Vol. XXIX, cols. 860-70; of. also Toherikover, Ha-pehildim
be-migrayim, p. 28, note 36 and sources there cited)}—of this city. That the Kanisat
Mos&, however, was & vestigial monument of the Jowish community of Mamphis seems
clear in the light of the evidence presented above; uﬂltmrﬂu-ﬂuhw
that Dammih itself marked the site of the Jewish colony of this sity.

I1. Tax Qar‘lranw Becr Awp ITa LocaTiON

Our major source for the knowledge of the Qar‘lysh sect is the tenth.century Qarsite
heresiographer Ya‘qiib al-Qirqgisini, who describes this group in the following way:

It in said that on the Nile of Egypt. over twenty parssangs from al-Fusilt, is & group of
people callod al -Qartiyah; they are called al.Qarlyah only bocauss they uss vessals of gourds
(sing. gar‘) to the cxclusion of all other kinds. One of the Mutakallimi{in has written of them
that they contend they are descendants of Johanan b. Kareah.” (Qirgisinl, KA, I, 132, lines
8-10.) “Tho only clear and evident doctrine of thess people is that which we have already
mentioned, namely their use of vessols of gourds. We do not know their reason for doing this
except by means of conjecture and by analogy o something {else) written of them—namely,
that it is possible they are in agreemoent with the Bamaritanas in the latters’ considering impure
any ono {of their members) who (has contact with) any (outaide) person at all. Perhaps they
also think that becauss of the absence (in exile) of "waters of purity' there is no possible
purifieation for one who has touched s dead body; snd that all of the vessels taken from the
hands of all the people are (consequently) impure: it is (perhaps) for this reason that they teke
vessels of gourds and use them for themselves. This interpretation ia supported by the fact
that ons of the Mutakallimin has written of them that they never sppoint any one alse
except & member of their own group to be in charge of any aspect of sowing or harvesting.
Thin im likewise amazing; we do not know the reason for it (i.e. unless it be the one conjectured
above). It i also written of them that they obesrve Bunday together with Baturday: this
indicates that they incline to s portion of the doctrine (gowl) of the Christians. This is what
has reached ma of their doctrine; some of it I saw in ons of tha books of & cortain Mutakallim
conoerning the description of the various creeds. I thought that the Quriyah came into
existenoe after Jesus and after the Christisns until I came upon & book of Da*id b. Marwiln
al-Mugammas which he calls the *Kisab al-dardPah,” in which he mentiona that the religion
of Christianity is taken from the view of the Sadfiqtyah (i.e. the Sadducees) and the Qarlyah
together. This would indicate that the Qarflyah were before Christianity. . . ." ([dem, KA, I,
47, linea 5-17).

The Qaraite David b, Abraham al-Fist (also of the tenth century) states (Agron, 11, 578,
lines 3—4) that “‘as we witness until this very day, the people who went with Johanan b.
Kareah (to Egypt) are called 'al-Qar'lyah’.” (On the differences between this sect on
the one hand and the Maghiriyah and Therapeutas on the other, of. my remarks in
JAOS, LXXX [1960], 357, note 61.)

According to the story of the migration to Egypt of the “remnant of Judah' under
Johanan b. Kareah (Jer. 42: 5-7), the people settled in Tahpanhes, which the Qaraite
Ali b. Bulsiman (ef, below, Bection V, 8.v. praphn) identified with al-Farami and which
is today generally identified with Daphnae, alac in the Delts and no more than approxi-
 mately twenty-five miles southwest of al- Farami. However, it seems unlikely that the
QarTyah were living anywhere in the Delts region in the Middle Ages. For Qirgisini
locates their settlement, which evidently was still in existence in the tenth century “on
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the Nile of Egypt, over twenty parssangs from Fustlt,”—or sbout seventy-five miles
from the metropalia.
If this aite had been located in the Delta, that is, on sither the Damistta or the Rosetia

branch, the writers upon whom Qirgisin! relies would probably have indicated as much
by some identifying phrase, Moreover, it is likely that in this case they would rather
have specified its distance sither simply from the Mediterranean coast or from Alexan-
dria, Rogetta, or Damietta, the distance of any of which from Fusti} is considerably less
than double the mileage between Fustij and any point on the Nile branches seventy-five
miles below that city. Daphnas and al-Farami, furthermore, were more than 100 miles
from Fusii{ and too close Lo the sea to scecunt for Qirgisini's deseription.

These objections do not arise, however, if it be assumed that by the phrase in question,
viz, “ald nil mipr mina "Lfuspdf “ald ‘ishrin forsakhan (Qirqisinl, KA, I, 12, line 8), is
meant & point on the Nile twenty parasangs above Fustit rather than below it. If this is
the correct interpretation, the settlement of the Qar'iyah may be sought in the Fayyim
territory, which is just this distance above Fusti{. The Fayyiim, to be sure, was notable
for the survival of ancient groups. Not only were autochthonous Jewish settlements
located there (of. below, Bection VI) but Christian ones as well. In this respect, careful
sttention must be given to the report that the Qar‘lyah rested both on Baturday and
Bunday, and that they “incline to s portion of the dootrine of the Christians'' (annabum
yumiling *ild shay’ min gowli "l-napdrd). The clear implication of this statement is that
this old Jewish sect, which preserved unususal rules of purity and separateness and which
claimed descent from the Judean settlers of Tahpanhes, slowly, during the Byzantine
period, sssimilated some dominant practioes of their neighbors and thus became a
quasi-Jewish sect with Christian overtones. In this they seem to be the counterpart of
certain Egyptian Christiana who observed Baturday along with Bunday as a day of rest
—a notable example of which practice occurred in Oxyrhynchus, in the Fayyim, in the
fourth century A.p. (P. Oxy. 903, of. Tcherikover and Fuks, C'FJ, 1, 110).

The recognition that during the Bysantine period there were forced conversiony of
Jews to Christisnity as well as the voluntary assimilation and conversion of a portion
of the Jewish population (of. esp. OFPJ, I, 103 and 110, and sources there cited) gives
rise to the expectation of precisely such & syncretistic development as the Qar'lyah sect.
That this group in the tenth century was settled in the Fayylim rather than the Delta
seoms indicated by much of the evidence at hand, especially by the phraseology used by
Qirgisani himself. If his report that they were sottled “more than twenty parasangs"
from Fustif is acourate, their settlement is to be sought in the vicinity of Beni Buef, if
not several miles to the west, on the Bahr Yisuf and in the area of Ahnasiah (g.v.), the
Heraoleopolis Magna of antiquity. It remains doubtful, however, whether the Qar‘iyah
survived into the eleventh century and beyond; for the historical Genizah manuseripta,
80 far ns can at present be determined, are entirely silent regarding the existence of this
obscure Jewish sect.

ITI. Tur Jewisd BerrrEMENT AT Aswin IN TR MipDLe Aoks

That there was a colony of Judeans at Elophantine- Aswiln from the sixth century b0,
gould be inferred from the oracles of Jereminh (Jor. 44:1; 40:14), and was eatablished
beyond any shadow of a doubt by the discovery of numerous Armmaic papyri at this site
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at the beginning of the present century (ef. o.g. Cowley, Aramaic Papyri of the Fifih
Century B.O, [Oxford, 1923); of. Toherikover, Ha-yehiddim be-miprayim, pp. 34 ff, and
sources there cited). The ultimate fate of this colony is unknown; two possible references
to Jews at Aswin in Roman timea (Toherikover, ibid,, p. 34, apud Wilcken, Griechische
Ostrakn aus Aegyplen und Nubien, Vol. IT, Nos. 1157 and 1609) offer but scant evidence
of any acttlement there during this period.

That there were Jews in Aswin during the Middle Ages, however, is now established
by Professor Goitein's discovery in the Genizah of a letter of & Jewish silk-weaver from
this town (of. below, Bection VI #.0. Aswiin). Furthermore, it can be shown on the basis
of an important passage in the [tinerary of Benjamin of Tudels that the Jewish com-
munity st Aswin was one of considerable size during the latter's time, that is, during
the twelfth century. This passage is translstsd here in full, on the bésis of what 1 judge
to be the best readings in the texta of Adler, Jtinerary, pp. 86-07, and of L'Empereur,
Ttinerarium D. Beniaminis (Leiden, 1633}, pp. 112-14. Readings of the latter text are
given in bold-face; while the dublous and quite posaibly corrupt readings, which are
discussed below, are given in italics and better readings suggested in brackets.

(From Aden) to the Land of Anedn [read: “Land of . . .""] is & journey of twenly days in the
desart of Sheba, which s Sebha (of, Isa. 45: 14, 43:3; Pa. 72: 10; and Gen. 10: 7, where Sebha is
mentiontd as & son of Cush) on the River Pishon which descends from the land of Cush
(= Ethiopia). Bome of the sons of Cush are there who have a king, and thoy call him the
Bultdn al-Habashah (i.e. Bultan of Ethiopia). One of the groups of people there are like
animals in all matters—thoy cat the grasses on the shores of the Pishon, and they walk naked
in the fields, and they lack the intelligence (daath) of other human beings. They lie with their
sistors and with whomever they find. It (i.e. the dosort of Shebs) is a hot land. When the
. peopls of Aswiln go to take booty in their land, they take with them bread and wheat and

ramins and figs; thoy throw (thess) to them, snd they come cut after the food; so that they
(the peopls of Aswin) bring back many of them as captivesa. They sell them in the land of
Egypt and in all the kingdoma round about them. Thay are the black slaves, the sons of Ham.
And from Amodn it is & journey of twelve days to felwdn [read: “And from . . . it is & journey
of twalve days to Aswln'); and in it are about three hundred Jews. From thence they go in
oaravans on & journey of fifty days by way of the great desert which ia called al-Babrd (i.».
the Bahara) to the city of Zawilah which is Hawilah (el. e.g. Gen. 2:11) in the land of Ghiinah.
In that desort thore are mountains of sand; whon the wind is stirred up, it covers the caravana
with sand and all ithe people dis in thoe midst of the sand. Those of them who are saved,
however, bring with them lren and copper and various kinds of fruits and various kinds of
beans and salt; from there they bring back gold and all kinds of precious jewels. It is in the
land of Cush which is called al-Habash (i.e. Ethiopia) in its wostorn reaches. And from
Helwdn [read: “Aswln'] it is & journey of thirteen days to the city of Qds, which is the
beginning of the land of Egypt (7); in it are three hundred Jows. And from there it ia &
journey of five (1) dayw to Fayylm which is Pithom; in it are about two hundred Jews. . . .
And from thence to (Fusii}) Misr is four days.

According to the wording of the text as we have it, Benjamin speaks of & twelve.day
journey from Aswiin to Helwiin, thereafter a thirteen-day journey from Helwin to Qfl,
and thersafter a five-days’ journey from Qily to Fayyilm, from which it is four days to
Fusii{. Now the total distance between present-day Cairo and Aswiin by reil is 548
miles: Qg lies 151 miles below Aswin and 307 miles above Cairo: approximstely 325

miles separate Qs from the Fayylm; the Madinat al-Fayyiim is today spproximately
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80 milea by rall from Cairo; whereas Helwin is only fifteen miles sbove modern Cairo—
and it was & few miles lees than this from Fustit. For this reason alone, the words given
in italios above cannot be part of the original text—for the time of the journey from
Aswiin to Helwiln is given as “twelve days,”" whereas it is cstensibly a “thirteen day"
journey from Helwin to Qils, s distance which is shorfer by some one hundred and fifty
miles than the distance between Aswin and Helwin, What is more, the journey described

‘in the extant versions of the Jlinerary of Benjamin represents him as having first gone

far down-river from Aswin to Helwikn, then back up-river almost four hundred miles to
Qisg, then down-river onoe more to the Fayylm and finally to Fustit. Had Benjamin
really been to Helwin, his visit would have taken place on his way from Madinat al-
Fayylim to Fusfi{—but at the appropriate place in the Jlinerary no mention iz made of
such a visit.

There are, however, two additional textual factors that cast the greatest doubt on the
italicized passages: The first is the statement in the Jhinerary to the effect that “it is a
journey of twelve days to Helwiln and in it are about three hundred Jews." Had there
been any Jews at all in the unimportant town of Helwln during the Middle Ages, it
would be expected that at least in one place in the Genizah this town would be mentioned,
especially in view of its close proximity to Fustdt (of. the comparable cases of such towns
aa Qalyllb and Bilbais, which are represented in numerous documents from the Genizah);
not only are there no indications in the Genizah documents of the existence of a con-
siderable Jewish community in Helwin, but this town is not even mentionad in the known
Genizah documents. Furthermore, the extant text goes on to state that Helwin was a
caravan center from which journeys of fifty days were made through the Bahara to the
land of Ghina. Helwin, however, was not a trading or caravan center in the Middle Agea
but an unimportant town not even mentioned by Idrisl (the statement in Yiqiit, Mu‘jam,
II, 321-22, indicstes only some historical associstions and gives evidence of the unim.
portance of this town in Fatimid times).

Considering, therefore, the highly eccentric character of the journey as represented in
the extant versions of the text of the Jiinerary at this point; the extreme unlikelihood,
furthermore, of the existence of any Jewish community at all at Helwin, let alone one
which numbered three hundred souls; and finally, the wrong description of Helwiin as a
caravan and trading center, it becomes evident that tho text of the Jtinerary has been
changed and sugmented at the places indicated in italics in the above translation, Thia
eculd only have been done by & later interpolator who was unfamiliar with the geography
of Upper Egypt and who failed to understand the text as it stood.

This failure evidently resulted from certain ambiguitiea and obscure syntactical con-
structions in the original text. It will be noticed that the extant toxt states that it is a
journey of twenty days from Aden to the land of Aswdn—not to the city of Aswiln. The
phrase “Land of Aswin' is otherwise unknown; the interpolator evidently thought
Benjamin meant Aswin itself—if, to be sure, it was precisely this phrase which stood in

the original text. The text then goea on to deseribe “Cushitic” or "Ethiopian" nativea *

who lived near the shores of the Nile and who had a king called “SBultan of Ethiopia™:
the land and people he is describing, therefore, must have been located considerably
above the city of Aswin itself—and Beonjamin, to be sure, goes on to desceibe the mids
into theso territorios made by slave merchants from Aswiin, These people of whom

Benjamin speaks so disparagingly were evidently Nubians {(often mentioned togeiher
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with Ethiopians by Greek and Amabio writers, of. EJ, iii, s.0. Niba, esp. p. 944), wheo
constituted the chief source of the female alave supply for Egypt, s fact made
clear hy the Genizah records (of. eapocially Goitein in Arabics, IX [1062], 1-20).

The eenter for this slave trade, however, was Aswiln iteelf, even aa this city, whose
markets bulged with the goods of Africs, was the main caraven center of Upper Egypt
(cf. EI, i, 492-93). Benjamin's description of the goal of some of these caravans, namely
Zawllah (of. EJ, iv, 1219, a.v, Zawllat al-Stdin; of. Atlas of the Arab World and the Middle -
East [London, 1980], Map 17, “Zuila" in Fezzan, 26°N and 15°W) “in the land of
Ghana' (ef. EJ, ii, 130-40), from which precious jewels and gold were brought back, is
in consonance with the known facts about this portion of the caravan trade (cf. the
sources cited above, and also EI, iv, 406-87; for the gold mines of the Western Sudan
under the Ghana empire, ibid., p. 495, col. 2, bottom). However, it was from Aswiln that
the traders set out for the long journey through the Bahara to this and the other marketa
of central and western Africa—and not from Helwiin. It is copecially this fact of the
commercial importance of Aswin and its position as a caravan conter in the Fatimid
period and beyond, let alone the several outstanding discrepancies in the extant text of
the Jlinerary discussed above, which enablea us to conclude that Benjamin's descriplion
of this city in which three hundred Jews resided in the twelfth century is in reality a
description of Aswiin itself. Therefore, the pertinent passage of the Itinerary may with
considerable justification be interpreted in the following way:

After leaving Aden, Benjamin crossed the Red Bea and proceeded on a journey of
twenty days through the Nubian desert and along the Nile to Aswin. While on the way
he observed some of the habits of the natives of Upper and Lower Nubis; and described
. the manner in which they were taken captive by slave-hunters from Aswin. The city of
Aswin itself he correctly described as » center of the alave business and of the caravan
trade with central and western Africa, even to the very goods whioh were exported there
and those which were brought back. He found s considerable Jewish community im
Aswin, numbering some thres hundred people (perhaps three hundred adult males are
meant). From Aswhn Benjamin continued his journey down-river, and after a lapee of
perhaps twelve or thirteen days he arrived at Qils, where too he found a thriving Jewish
community (cf. also below, Bection VI, a.v. Qiis). From here he went on to the Fayyiim
(according to the text he reached this destination in five days, but this ia too short & time
to allow for & distance of over three hundred miles), in whose chief city there was also a
Jewish populstion (ef. also below, Bection VI a.v. [Madinat al-JFayyiim); and from here
he went directly on to the thriving metropolis of Fustit-Migr, where he must have stayed

at least for several days taking in the sights of the city and the surrounding territory,
which abounded with the monuments of past ages, including even such Jewish antiqui-
ties as the Memphitic synagogue at Dammith (above, Bection I). Along the route to
Fustit, to be sure, Benjamin bypassed many towns, villages, and citiea of Upper Egypt
where, had he wished to spend the time, he would have found Jewish communities of
groater and smaller sizo all the way down-river from the first cataract to the “Tent” of
Egypt. The Jows of some of thess communities in Upper Egypt had been settled there
for hundreds of years before Benjamin went on his journey in the twelfth century 4.0,
(cf. below, Bection VI, s.v. al-Ashmunain, Atfh, Akhim, Bahnasa, Bish, Bilsir, Dally,
[Madinat al-]Fayylim, and Qift). While it is unlikely that the members of the medieval
Jewish community at Aswin were the direct descendants of the Judeans of Elephantine,
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the ciroumstantial evidence favors the assumption that Jews had been settled in this
important town for many generstions before Benjamin of Tudels embarked on his
travels.

IV. Henaew Nawes ror THE NiL Rivea

Beveral terms are used in Hebrew texts of the Biblical period to designate the Nile
River. The one most used, to be sure, is 2 or v (Gen. 41:1 ff., passim; of. BDR,
2.0, 7 and literaturs there cited); while the phrase gvgp i (lsa. 7: 18, passim)
ia used of the Nile branches (BDE, H.}.Aﬂnﬁhﬂmaﬂdinﬂmﬂihlinﬂpﬁ#ﬂi
"y (Josh. 13:3) or "W (Lsa. 23:3; Jer. 2:18) or g*gn 9iny (I Chron. 13:5; of.
for all of these Ges..Buhl, HW, p. 822, s.0. ¥ing and source there cited). In Gen. 15:18,
N0 ¥ Yron n Ty ovan won (. .. [to thy seed have I given this land) from the
River of Egypt until the Great River, the Euphrates”) it scemas evident that the phraso
B*Ysh 9 means the Nile rather than the Wadi al “Arish, for which latter the phrase
B™Es Ym is at times evidently used (e.g. Josh. 16:4, 47 passim, of. BDE, s.v. bm). Ina
few passages, however, even the phrase gvyxn Ym iteell seems to be used for the Nile
rather than for the Wadi al-“Arish, viz.: IT Kings 24:7, /o vm T ovae bnas, “from
the Nahal of Egypt until the Euphrates River” (ef. Gen. 15: 18, quoted above); 1 Kings
8:65, ovxo Ym Ty non nabn. “from the approaches to Hamath until the Nahal of
Egypt"; and Isa. 27:12, pvyan bm 79 "mn nbawn moe pame, “Yahweh will beat from
the channel ( 1) of the river (perhaps the Euphrates is meant) until the Napai of Egypt.”

In this respect it should be noted that Egypt. Nekhir (Nekhil) evidently means
“river" or "stream"’; on which basis it has been cquated with Heb. bYm by Budge
(Egyplian Diclionary, p. 1007) who suggests that the pvv%n Ym is in reality not the
Wadi al-‘Arish but rather the Nile itsell (cf. also below, last paragraph). My colleague
Professor Wilson has been kind encugh to send me the following note regarding this
matter: “The Egyptian nbr of Papyrus Anastasi 1V, 156:7, has been the subject of some
interpretation, including restoration to nhm, However, the same nhr, with the same
water determinative, coours in Hayes, Oslraka and Name Sionea from the Tomb of Sen-
Mul (No. 71) al Thebes (New York, 1842), p. 37—thus apparently clinching the meaning
of “stream’ or “‘river.”

{Regarding the sense of the neo- Assyrian phrase nobal mdé Mugri, my colleague Professor
J4. A. Brinkman has kindly supplied me with the following information:

With a single excoption, the inscriptions of the noo-Assyrian kings give little hint as to the
prociso location of the nabel mdl Mugri. Bargon I1 [721-708 p.0.] mentions it in & context
where it probably designates the southwostorn boundary of Syria- Palostine; he claima to have
vonguersd “all the dosert (maodbar) as far as the nabal mdl Mugri, the wide land of Amarr,
the whole of the land of Hatti'" [D. G. Lyon, Keilschrifliexie Sargon's, 2: 13, cte.] In tho toxia
of Esarhaddon [§80-8680 n.c.], most reforenocs Lo tho nabal mdl Mugri aro connocted with the
city of Arzd, which ia variously doscribasd as bolng “noxt to™ [itd) or on tho border [pafi | of
the nabal mdt Mupri [Borgor, [Me Inschrifien Asarhoddons, 33: 16, 50 jii 39, ote,] Area ia
otherwise unknown. Another (1) city connocted with tho napal Muprei [written vy na-pal
Mu-gur] coours in a broken toxt of Tiglath-Pilosor 111 [ T44-727 w0, text: Frag, X1 (1051),
Pl. XI: 18], whore the king claima to have orootod o royal stela [palam daretija); tho toxt ia
ambiguous and could be transtated cithor “'eity (calbsd) Napol-Mupur'™ or “city (on the)
Napal. Mupur."
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Ther mole oxeeplion is n text of Kaarhaddon, whoro tho place cocum in the following context:

1 took the road Lo the land of Moluhha. For thirty doubls-hours® journey overland from the city
af Apagui oin the hanler of Use land of Bamona{ 1) to the sity of Rapilu, to the barder [ana ] of the
merhal mit Mugri, n plaen whom thom ia no river, I provided my army with well.waier [by mosns of
various hoisting devieos]” [ Horger, op, oil., 112:16-18),

Heee the ohvious grammaticoal conatruotion indicatos that the nahal mdd Mugri ia & riverloss
aroa; but it = not entirely impossiblo that adre might moan a canal hore. In the past Assyriolo-
gista have gencrally assumod that 8 wadi is moant, i.e:, & rivoriess place where the lack of &
torrent would be notod.)

It acema ovident that among the Jows of Hellenistio and Roman times neither the
term e nor M was used as a designation for the Nile. The phrass worauds Alythrrov
(Ith, 1:9) may reflect sither pvy3n 9m or o0 m. From the context, at all eventa
{viz., *. . . and beyond Jordan unto Jerusalem, and Betane, and Chellus, and Kadesh,
and the River of Egypt, and Tahpanhes, and Rameses, and all the land of Goshen, until
thou comest above Tanis and Memphis . . ."") it is clear that the Pelusiac branch of the
Nile is meant hy this phrase, and not the Wadi al-“Arish: for the first place mentioned
after the morapds Alydwrov is Tahpanhea (viz. Daphnas), which was localed at the
Pelusine branch, and several milea upstream from the mouth; and had the suthor meant
the Wadi al-“Arish by the phrase morapds Aiydwrrov, he would also have mentioned the
much larger Nile, or rather the Pelusiac branch of it, through the use of another term
immediately theroafter,

The more popular name for the Nile in this period, however, was the term pin (Gen.-

2:13). Of. LXX ad Jer.2: 18, where ~ing is tranalated as MNpav; and compare Sirach 24:27,

where the Nile and the Gihén are evidently used synonymously in poetie parallel (ef,
however, the textual problem, discussed by Charles, Apocrypha and Pseudepigrapha of
the Old Testament, 1, 389). Josephus explicitly states (And. 1i.3) that one of the four rivers
DfP.l-rHlininl:-'hl:f‘gﬁv[i.mﬂmw,"'hinhﬁuﬂﬂﬂmghw.”nﬂhm%
Nile by the Greeks." This old Hellenistic identification seems to be at the root of the
belief of several Oriental Christian writers that the Nile is the paradisine Gthin of Gen,
2:10-14. Cf. George Bync. 1.82-83; Michael the Byrian, Chronigue, 1.15; Bar Hebracus,
Chron. Syr., p. 7; and Agapius, K. al-*Unwin, ed. Vasiliev in Palrologia Orienlalis, Y
(1010), 507: L0 & o 3 Opmor £ o4 prdd) 05 ¢ oD,

Just as the terms =3 and =y as names for the Nile were rejected by the Hellenistic
Jews of Egypt in favor of prm, so also was the latter rejected by the Arabic-speaking
Jews of medieval Egypt in favor of the term [ighp, also one of the paradisiac rivers
(Gen. 2:11). This term is already used in the Midrash to designate the Nile; and from the
tenth century onward, evidence is available that in Egypt it was a regularly.used Hebrew
term for the river. Ssadia translates perp aa “al-Nil" (Gen. 2:11); so does the Qarsite
David b. Abraham, Agron, II, 460. At the beginning of the eleventh century, the
rabbinical leader Elhanan b. Shemariah uses this term for the Nile in his Hebrew cor-
respondence (Mann, Jews, I1, 30). Beveral manuseript texta of Benjamin of Tudela's
Itinerary also represent him aa equating the Nile with Pishon. In legal documents,
however, only the Qaraites of Fustit Mige, have retained this term. They represent this
city as being situated pyp “m ¥, “‘on the River Pishon" (for thees and the following
citations, of. under the respective cities, Beotion VI below).
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Almost all other Jewish communities situated on the Nile or ita branches or canals
use the Hebrew transoription of Nades, viz. ;b to designate this river in their legal
documents; and it is of some importance to pursue the variations in the formuls from
plsce to place. Beveral cities, to begin with, append to their names some Aramaic or
Hebrew variation of the phrase “which is situated on the River Nile", viz.: Fusti{ Misr
name ko o Y91 Damals namo oy 9m Y9 Munysh Ziftd, do; Munysh
Ishn&, do.; Damistts, on the Great Sea jramo oYy (1) man-

Although Damirah was situated on the Mahallah canal rather than on & branch of the
Nile properly speaking, it nevertheless is called marmm (1) mym o> 9T mopn ot v
in & legal document of 4.0. 1244. Yet in the middle of the twelfth century the city of
Mahallah al-Kubrld, which is on the same canal and approximately but twenty miles
southwest of Damirah, is called mams wen wam o9 97 abrmn abnebr v “The
city of Al-Mahallah the Great which is situated on the small Nile river'’; o variation of
this formula omits the term “Nile" altogether, vir.: pepop® (nMowon nbnabr v
name XTE YD Yy omvan ie. “the city of al-Mahallah which is near unto Fustig
(and) is situated on the htde river."” :

The city of Sahrajt is called nagne ovxn 011 M Yyw neang o, vie. “the city of
Bahrajt which is situsted on the River Nile of Egypt"—a formuls unlike any of those
encountered above: it seems to reflect a situation in which the term o1 = Neador onos
had & generic mesning (cf. Latin nilus, ostensibly derived from Nilws but meaning simply
a conduit or canal). Indeed the Madinat al-Fayylm—which, it will be observed, was &
place of Jewish settlement long before the Arab conguest—is in o tenth-century legal
document called naww o™z 0 Yew owre e, be. “the City of Pithém which is
situated on the Nedos of Egypt." Here the usual term for "river, 7m or k7, is not used
st all; pY>v seems to stand in its place. The sense of this old phrase pvyen o™ may
therefore be not ""Nile of Egypt” but rather ' River of Egypt"—that is, the equivalent
of the Biblical gyzn 7m or pvxn *m. In this latter respect it may be pointed out that
the ity of Tinnls is ealled, in & tenth-century document, (1) mo THIT N K e
o' pn ovan Ym et namo. vie, “the city of the Isle of Hin?s which is
situated in the sea and (st) the tongue of the nabal of Egypt which iz called Neidos."

V. Heneew Nawes or Eovrrian BiTea

In the following list of Hebrew names—which includes both Biblical and extra-Biblical
names—madieval identifications are first given, and thereafter the modern ones. Those
names found in historical documents from the Genizah are preceded by an asterisk,

1. fix (Gen. 41:45): = Alexandria, Baadia ad loe.; David b. Abraham, Agrin, I, 48,
(CL. also below a.v. it k). Today identified with Heliopolis, cf. ¢.g. BDB, p. 58; Baed.,
pp- 120-30; Gauthier, D¥ctionnaire, 1, G4.

2. Wi 1oy, of. below, a.v. PEK K.

3. * ph (Gen. 46:10, passim): the territory of land near Bilbais, the latter town in
legal documents being called ““Bilbais which is near unto the land of Goshen," of, Beotion
VI, below, s.v. Bilbais. Cf. Saadia’s tranalation of Gen. 45:10, “Balad al-Badir” (comp,
Quatrdmere, Mémoires, I, 81-82). Today genorally identified as the “district in Bgypt K.
of lowor Nile," BDB, p. 177, of. sourcos thero cited; Basd., p. 180; Ganthicer, Dictivanaire,
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V. 1456-48; of. eapecially Ed. Naville, The Shrine of Saft el-Henneh ond the Land of
(Foshen (Lomlon: Egyptian Exploration Fund, 1887), pp. 18 F.

4. "m (Isa. 30:4): = Tinnia, ef. below, SBection V1, a.0. Cf. also below, o.0. .
At present identified with Herscleopolis Magns = Ahnis (Bacd., p. 208), of. BDB, p. 337
snd sources there cited; Gauthier, Dictionnaire, 1V, 83-84,

B, TR0 (Num. 34:4) and o*3n (Dent. 2:23): = Rafah (g.v., Bootion VI, balow),
trans. of Saadia at both places. Cf. however TO ad Deut. 2:23, npy (read g of. below

2.v.). TTR=72nN is now considered only to bo & “place on southern border of Canaan
(Judah),” BDB, p. 347,

g * 'ﬂ} (Deut, 2:23, passim): = Damietta, of, below, Bection VI, sv, Now
identified by many writers with Crets, of. BDB, p. 489, and Gauthier, Dictionnaire, V,
198-99; but by Ebers, Ap. . . . Bucher Mosis, pp. 127 ff. with the coast of the Nile Delta
(BDB, ibid.).

7. on53 (Gen. 10:14): = “people of the Ba’ld,” i.e. Upper Egypt. Baadia ad loc.
For attempta in more modern times at the identification of thess people and their place
of settlement, of. Gesenius, Thesawrus . . . linguae Hebraeae ef Chaldacae Veleria Tesia-
menti (Leipzig, 1835), p. 702.

8. 439y (Gen. 10:13); = people of Bahnasah (g.v., below Bection VI), Baadis ad
Gen. 10:13. Conjectured by Gessnins, to be equivalent to gvaY>, “Libyans” (Nah. 2:9,
passim, cf. BDE, p. 530), of. Thesaurus elc., p. 743

b. o' (Gen. 10:13): = people of Tinnis, Baadin ad loc. (cf. however sbove, av,
pan.) “Appar. a people in NE Africa,” BDB, p. 530.

10. Yy (Exod. 14:2, passim): = Majdal, Ssadia ad loe. A “fortified city on the NE
border of Egypt,” BDB, p. 154, and sources there cited; Gauthier, Diclionnaire, III, 22.

1. fy (Hos. 9:6), usually spelled m3 (Jer. 2:16, passim): = Memphis, of. Ali b.
Bulaiman in David b. Abraham, Agron, II, 224, bottom: “It is said that nn and m are
one place; and that it is the name of & place known as mm (= Memphis).” Cf. Targum
ad Hos. 9:8, passim, opy, 0pp. Cf. Pesikla Vayehi babayi ha-loyldh, 83 b, “Nof is oo
(read poin); of. Lewy, Newhebrdisches . . . Warterbuch, s.v. mom. (For the tradition that
Memphis was the residence of the Pharachs, of. Ya'qlibl, BGA, VII [18082], 331 [yaqilu
ahl migr innahd “L-madinats "l-lati kina farin yaskunubd]. “Joseph the Truthful con-
structed o large Nilometer at Munaif” [ = Memphis], AbQl Balib, Churches, fol. 88 a. A
tradition about Moses at Memphis, ibid. Cf. also above, Bection I; and below, Baction VI
#.v. Dammiih.) Also at present nn and m are identified with Memphis, of. BDB, p. 503
and sources there cited.

12. W, of. next entry.

13. * oy W (Nah. 3:8) of. wio riog (Jer. 46:25), ) (Exrs 30:14-16): = Alexan-
dria, of. below, Bection VI, s.v. At present identified with Dicepolis Magns = Thebes
in Upper Egypt, of. BDB, p. 808 and sourcesa there cited; Toherikover, Ha-yehiidim be-
!llF'IirlHl pp- 32-33; Gauthier, Dictionnaire, III, 76.

4. n}, of. above s.0. o
lﬁ.m{ﬂnm:ll]:-puﬁuﬂlLMMthwupﬂi
by some writers with Lower Egypt in general, of. BDB, p. 881 and sources thers cited.

18. npp (Ezra 20:10, 30:6, prob. nyp, “to p," of. o.g. Bertholet, Hesekial [1807]
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p. 153); of. pp (Ezek. 30:15 and 16, oy (Isa. 48:12): “It is said that it (po in the
phrase gvro moy [Tea. 49:12]) is one of the towns of Egypt since it says po Yo
oYYEs o ( 30:18); like it is o Yymon (Ezrs 20:10),"" Al b. Sulaiman in David
b. Abraham, Agrom, 11, 318 bottom. This writer suggesta the identification of these place
names and indicates that the place in question was an Egyptian city, but seems to have
no inkling of the apparent fact that already in antiquity nno was identified with Zumpm(s)
(LXX ad loc.) i.e. Syene, later Aswiin. Evidently this was unknown to the Jews of
medieval Egypt: Benjamin does not identify Aswln with mmo (ef. above, Bection I111)
nor is this identification in evidence in any of the Genizah fragments studied until now,
In more recent Limea, however, Mo has again been identified with Aswiln, ef. Castelli
apud Michaelis, Lex. Heb. (Helmatad 1792), p. 461, “nng Syene vid. Ferrar, Lex Geogr.
378" (the latter book was not available to me). Cf. also BDB, pp. 692, 685 +.v. po (which
latter however is still identified by some writers with Pelusium, of. Jerome ad loc., and
Gessnius, Thesaurus eto. (Leipzig, 1835), p. 847, and comp. with the sources cited in
BDB, ibid.), and also p. 808 2.v. poro; Hastings' Dictionary of the Bible, 1V, 470-71 and
Gauthier, Diclionnaire, V, 17-18.

17. 9. e of. item immediately above.

18. ndp (Exod. 12:37; 13:20; Num. 33:5-8): left untranslated by Saadia, buat
uphiud‘hr him in his commentary as referring to al-"Arish. At present time generally
identified with Tell el-Maskhiitah, adjacent to el-Mahsamah and approximately 18 miles
W. of Ismailish (Baed., p. 182; of. the sources cited in BDB, p. 697, s.v. niap, second
entry.) Cf, also below, a.v. ghp.

19. opyy (Gen. 10:13): “Alexandrians,” Basdia ad loc. (of. also above, sv. K
and put). “Locality unknown,” BDB, p. 777; of. the discussion in Gesenius, Thesaurus,

. 1062,
; 20, NG9 (Exek. 30:17): "“Some say i Beseth is a name of Alexandria, others that it
stands for another place . . .", Ali b. Bulsiman, in Pinsker, L@, p. 208. Today identified
by most writers with Bubastis, modorn Tell Bastah, Baed., pp. 181-82; BDE, p. B0,
Gauthier, Dichionnaire, 11, 5,

21. nrnn=s (Exod. 14:2, 9; Num. 33:7); Baadia translates sp as “mouth,” but
leaves pyrnn untranslated, explaining it in his commentary, however, as naibx, ie.
“‘the mountaina' (for which, however, one would have expected BSaaibg). 'Site unknown,”
BDB, p. 809, However, Gauthier, Dicionnaire, V, 23, a.v. (pa) sebti pa pni, citing
Daressy, Sphinz, XIV, 168, states concerning this Egyptian name: *'Endroit fortifié de
I'est du Delta égyptien, placé par Daressy aux environa du village moderne Neficheh
(pres Ismailin ot lo canal de Buez) et identifié avee pyynn o de la Bible.”

22. * php (Exod. 1:11); (Madinat al-) Fayyim, of. below, Section VI a.r. Present

identification uncertain: “Identified by Naville with Tell ol Maskhiita™ (BI)B, p. 837, of.
however ahove s.v, nsg); of. other opinions cited by Gauthier, Ihctionnaire, 11, 58-00.

23. * piang (Isa. 11:11, passim): Used probably as a poctic word fur Egypt or Upper
Egypt, f. Bodl. Heb. b.3 fol. 23, aovne Y2 0 “Thoe wealth of all Pathroes” (CF, how-
ever, next item.) Today generally considervd to refor to Upper Egypt, of. BDB, p. 837;
Gauthior, INclionnaire, 11, 165,

24. BeIng (Gen. 10:14); “Poople of Biyami," Basdia od loe. (for Biyami, “adjaceut
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to the Ba'td,”" of, Yigit, Wu'jom, I, TH; porhajw, however, the place meant by Saadia
i Biyahmii in the Fayyiim. ef. Bacd., p. 206), For the modern intorpretation of ogng,
ef. item immwdintely above,

25, * v (Num, 13:22, pasein: al-Qihimh, of. below Hootion VI a0, al-Q. At prosont
ilentified with Tanin = Sin in the Delia, ef. BDB, p. 8568, and sources there cited;
suthicr, Dictiomnmire, VI, 111, For the district ppiz v (Ps. 78:12 and 43) ef. Gauthier,
ibid., V. 6000, where it i cquated with Egypt. sokhit Za (sic); of. also thid., p. 65, a.v.
sokhit n Zan.

. DoRY? (Exod. 1:11, paszim): = “Ain nl-Bhama (Baed., p. 120), Bandin ad loc; of,
Benjamin, Minerary, p. 108, Today considered by some writers to be “near Tell el-
Maskhuta, but not eertainly identified,” BDB, p. M7 (cf. above, s.v. nop and onp).
Identificd with Rameses [sou] Miriamon by Gardiner, JEA, V, 138 and 170-80, of.
Gauthier, Dictionnaire, 111, 120, “eette ville Ramecs etait situee dans le voisinage de
l'actuclle Peluee, . . "

27. o7 (not in the Bible, but in rabbinio literature, of. Jer. Bhebi‘ith VI.38¢; TO
ad Dent, 2:23, comp. Lovy, Chalddisches Warterbuch, 11, 433), A city situstod on the
border between Palestine amnd Sinai, which al timea was politically a part of Palestine
and at other times not, of. eapecially the discussion in Panly-Wissowa, Real- Encyelopidie,
2. Reihe, 1, cols. 232-33. Identified by some writers with Rafah, of. o.g. Gauthier,
Dictionnaire, 111, 118 s.v. rapouh. Cf. also above, s.v. vI=73n (No. B).

8, * 3ppe nv1 nYop i.e. “the lowland of the door of Jacob": A hapaxlegomenon found
only in Genizah M8 T..8. NB. 34 no. 67.

20. * vpy or o72¥n ¢ (based on the Biblical Hobrew hapaxlegomenon K e,
Q v occurring in Jer. 43:10, the meaning of which is probably “tent,” of. the com-
mentaries ad loc.): = Fustit-Misr, cf. below Section VI a.v.

30. ompnn (Jer. 43:7, 8, D) or ompnn (Exck. 30:18): "al-Farami,” Ali b, Bulaiman in
Pinsker, LQ, p. 210 (ef. however No. 28 above). At present generally considered to be
identical with Daphnae, ef. Baed., p. 185; BDB, p. 1064 and sources there; Gauthier,
Dictionnaire, 1V, 67; VI, 41 and 73.

It may be ohserved that, of these thirty names (slightly more if the variations be
included), only nine were evidently in use among the Jews of medieval Egypt. One of
these latter, however (No. 28), is non-Biblical; while another (No. 20) ia derived only
from a Biblical common noun. Of the remaining seven (Noa. 3, 4, 8, 13, 22, 23, and 25),
not more than two could have had the same identification among the Jows of Egypt in
Fatimid timea that they generally bear among scholars today (Noa, 3 and 23) and thess
two place-names, viz. Goshen and Pathros, are of regions rather than cities or towns. It
mooms quito neorsaary to conclude that the Jews of medieval Egypt were no longer able
to identify correctly the Biblical names of specific Egyptian sites.

Thix conclusion, however, only re-enforces the hypothesis of Teherikover—based
mainly on evidence in the papyri—that the Jewns of Egypt suffered a decline and & cul.
tural break with Hellenism aftor the revolt of the second century A.p., to emerge in
Byzantine timox as a nationalistic, Palestine-oriented sociely whose official language was
not Groek but Hebeew (ef. eap. Teherikover and Fuks, CPJ. 1. 83-85, 101-103, 108-109).
The Jews probably began using Biblical Hebrew names for Egyptian citics during this
period of nationalistio reorientation; but of course, by this time their remembrance of
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the anclent traditions had declined to the barest minimum, so that even the Nile was
no longer termed the River Gihdn as it had been in Hellenistio times, but came to be
called the Plahdn (ef. above, Bection IV).

This practice of giving Hebrew names to Egyptian cities was evidently kept up after
the arrival of Islam and through the beginning of the Fatimid period. Although at the
present time no certainty attaches to this obssrvation, it may nevertheless be stated,
especially on the basis of such considerntions as have been investigated above (Sectica
IV) that even the relative age of these names as applied to Egyptian cities can be
established. Thus, on the one hand, it seems evident that the Hebrew name Hands was
applied to Tinnis at & relatively early period; we have seen that the legal formula for this
city was unique, and that the Nile was called the “Nahal Misrayim which is called
Neilos"; furthermore, the Coptic name Qgmpecs, Iater i (Amélineau, Géography,
pp. 807-8) by s process of dismimilation came to be pronounced Te-hennesi (I owe this
observation to my colleagoe Professor Hughes), and thus to Jews who knew this pro.
nunciastion rather than the Arabic Tinnis, a connection with the Biblical gyn would
have seemed evident. (The name first ocours in connection with Tinnls in documents of
the tenth century.) Judging by the likewise unique legal formula attaching to Madinat
al-Fayyiim (viz. “The City of Pithom which ia situated on the Neilos of Egypt," of. above
Bection IV) the Hebrew name Pithém sttaching in documents from the tenth century
onward to this city must likewise be considered as an old one; the closer resemblance of
this name to the Coptic $ryus than to Arabic Fayydm is clearly evident. Perhaps N&
Ammdn as & name for Alexandria—which is first found in tenth-contury documents from
the Genizah, and which in a letter (T.-B. 13J-15 fol. 16) is once sugmented by the phrase
“which Is near unto Jerusalem''—was also given to this city at a relatively early period,
that is, in Byzantine times; Caphior as & name for Damictta may also date from this
period. On the other hand, the appelation for Fustit — i.e. Shafrir — coukd only
have boen given to this city after its founding in the seventh century; while 85 an as a
name for al-Qihirah could not have been used before its founding by the Fatimids in
A.D, B8, Thereafter, this oustom of oalling Egyptian citics by Hobrow names, while con.
tinuing to be retained for those already in existence, mpidly dwindled: Thus, aceonding
to the evidence in the Uenizah doouments, the great majority of the Egyplion cities
where Jowe resided in the eleventh and twelfth centuries seem to have had no Hebrow
names st all, although thore wore many from which the Hebraists of the time could have
chosen had they been called upon to do so.

(To be continued)




1 Targum Pseado Jonathan
& Exodus
Aggadic Expansions
Aggadah put into text - fused into continuouas narrative:
1) Translation 2) Paraphrase 3) Digression
Added Material: 1) Midrash
Z2) Testament = warnings of consequence
3) Apocalyptif
4) History
Creative philology - creative hu%};graphy, emphasizes throoghout God's role.
Ex. 1:15 Dream of Pharoah. Scale all Egypt on one side. A young lamb on

other. Young lamb outweighed other. Pharoah assembled magicians:

Janis - Jamnbru chief magicians - who made interpretation - a child
A

would be born from Israel by whom all Egypt would be destroyed. Pharoah
consulta 2 Jewish midwivesa, Shifra and Poah. Shifra = Johebed
Ppah = Miriam

cf. Didre Hayamin Shel Mgsheh 75

TB Sotah llb  Sifre A/ 78
Shemot R. 1:13 Qoh. R. T:13
Josephus Antiquities 2:206
Tanhuma B 2:122

1:19 Jewish mothers pray to God and Il‘.'hﬂ"- born successfully

1:20 Reason for Miriam/Johobed identification of midwife - they merit

house of t'uIllEr and house of Erlelthnnd for descendents. -

1:21 Pharoah commands every son "born to the Jews' be cast into river.




2:2

*2:5

*212

2:13

2:18

2:21

2:23

3:22

3:4

3:5

3:8

ol ﬂ'"-ﬁ
G Jdgb.-:df:—,'l

.
Early birth - 6 months - reason he could be hidden.
God sends inflamations on Egypt, this drives princess to Nile - waters
of Nile scothe and relieve (DJS - nothing happens by chance)
"And Moses logked with the wisdom of his mind and beheld all the
generations, and, so, there would not arise in any generation from that
Egyptian neither prosolyte nor repentant man,
(not murder of generations yet unborn)
Ex 5'1;29
The two Hebrews fighting were Dathan and Abiram.
Relbkel = Jethro's father to solve inconsistency
Regel learns Moses has fled Egypt. Throws him in pit. Fed there for 10
yeara by Zipporah, Then freed. Moses goes to garden and offers thanks

to God. Show staff which had been created between l:wiliﬂhl:n and on which

special name of God engraved. Staff fixed in garden. Moses puts out

hand and takes staff,
(Excalibef)

Command to kill firstborn of Israel, because Pharoah had disease and
needed to bathe in blood.
The angel who appears at Burning Bush named Zagzagel (also named

Gabriel, Michael)

Hineni = language of the sanctuary

This place is holy ground and here you will receive law.

Against antropomorphism "that by my word they may be saved.




4:13

4:20

4:25

4:26

619

6118

6:25

T:1

[ &odogonsdro~)

3
*The "make somecne else your agent' sentence. Add - send Phineas -
(identified with Elijah) who will be sent at end of days, Send King Messiah
who will be sent at end of days (N)
(Read as denial of messianic role)
Rod which Moses had taken from garden was "of sapphire from the Throne of
Glory, 40 uea}u in weight, engraved with God's special name
To explain wﬁf:h text refers to only one son's "circumcision:" (Ershon had
not been circumcised because Jethro had not allowed it. Eliezer had been
and she brought the cut part to the feet of the destroying angel, and she
said, '"The husband wanted to circomeise, but the father-in-law obstructed
so now let the blood of this circumcision atone for my husband. '"
The angel desists. Zipporah says "How precious is the blood of circamcision,
that saved my husband from the destroying angel

(Explain Tippat Dam)

Why Israel would not listen "heavy spirit and hard alien worship. "

I{nhit = saint; ancestor of Phineas "who is _EHE (the High Priest) who is to

be sent to galut at end of days.

Phineas marries one of Jethro's (Pultiel) daughters

*#*Again vs. antropomorphism

That: "l place you in the role of God to Pharoah, with your brother Aaron
as prophet.

P.J., 'l have made you a terror unto Pharoah, as if you were his God. "




T:11
T:15

8:22

9:20

12:32 ff

12:37

12:42

14:9

[freada Tnete]
4

Cltuwasn g
Janis and Jambres are of Egypt.

Pharoah in morning by river because that is where MEbL Lt B4 practice.
Why rod held over river but does not strike river because river had
supported Moses in his youth.

*A few courtiers fear further miracles (hail) and take slaves and livestock
indoors. These prudent men identified asa Job "and Job who feared the
word of the Lord among Fharocah's servants, gathered his slaves and his
flocks into the house. . . but Balaam who did not place his trust in the Lord
left his slaves and flocks in the field.

Pharoah not only allows Jews to leave, but to take his property, pleads his
life be saved, cries, Moses pays no attention until Pharoah comes to
petition in person.

God's protection as they leave Egypt: 7 clouds of glory -

One above against rain and sun

One below against th:::rn:;md serpents

One before mklﬁﬂwg Revel

The 4 nights of remembrance:

1) When God revealed in creation of world.

2) When God revealed to Abraham

3) When God killed Egyptian firstborn

4) When God revealed in liberation of Israel from nations

Caught Israel by sea - what ls Israel doing - gathering pearls and precious

atones that had Einwed from rivers of garden of Eden into Red Sea.



14:13-14 Israel ig of 4 opiniona
Mottt Jays

1) Go into sea Stand still - God saves
2) Return to Egypt No! You see Egyptians today, you e
not see them tomorrow,

3) Set up army No! God will do fighting

4) Shout and confront them No!| Be silent and give praise to God
14:15 Moses didn't need to 'mtere:#, Prayers of people had already come to God.
14:21 Rod includes God's name/10 Suws which had smitten Egypt/3 fathers/6 mothers

1Z tribes
15:1 "Whoever is arrogant before God, He and His memra punishes'" - much

elaboration on Shira
15:25 (Marah)
"And Moses prayed before the Lord, and the Lord showed him the bitter

Thea Ardiphne (Rododaphne) and he wrote God's name on it and threw it into

the waters and the waters sweetened.
Problem - As yet no commandments as TJ emphasizes in 15:22, they

traveled for three days, 'devoid of commandments, "' Why then 15:26 "if

you heed God. . . " Answer TJ "and the word of the Lord taught him there,
the law of Sabbath, of respect for parents, the judging of wounds and

i punishment of offenders' (50) "If you transgress the words of the Torah I
will send diseases against you, , . "

15:27 Elim

12 apring = |1 per tribe

70 palms = 7 elders




16:20

179

17:11

17:16

18:6

18:20

19:4

20:1

'Y

5)
d
q!

el

b

The

Dathan and Abiram nrehevil men who tried to hoard manna.

Battle with Amalekites at Rephidim = Moses' miraculous preparatiof ,

'"He (Mghes) Mntﬂnﬂ, having prepared by fasting, and with the merit

of the patriarche of righteousness, the fathers and mothers of the world, and
the rod with which miracles had been performed.

Moses held up his hand "in prayer. "

Amalek_z enemy - they will be destroyed in this world, in messianic times
and in world to come.

Jethro m to be proselyte.

Jethro tells Moses what rules he is to enjoin (not Torahic) -

Prayer in synagogue

Burial practices

Good deeds

Doing of righteous and justice

Punishment of evildoers

"and brought you to me on eagle's wings" suggests Moses flown to place of
Temple to cbeerve the Passover there.

God does not actually speak 10 C's , but "the praise of all these command-

menta' - means each commandment "was like arrows, lightening and

- ——— e — —

—

ﬂlm:u of fire" - it actually flies through air to camp and then places

itself on tablets.
Each commandment includes punishment:
Murder\:ri.ngu eword into words

A.dultery‘?lu ses plague to spread

Theft \eads to famine

Perju r\:nmn drought



24:10

24:12

32:1

32:5
32:7

T. d

32:10-12

T
Covetousness keadl to ruinous taxation and expropriation
Agent of Moses, Aaron, Nadab and Abiho and 70 elders. / ext "ander his
feet was the likeness of a pavement of sapphire, like the very sky for
parity.
Legend: Sapphire stone was momento of slavery: a yoang girl had had miscar-
riage due to hard work. Her fetus had become mixed with clay. Gabriel
had made of this a brick which he had taken to heaven and aset as footatool
ander the throne of the master of the universe.
10 c's allude to all 613.
*Golden Calf
"When they saw that the timme he had appointed for them had passed, and Satan

had come and mislead them, and turned their hearts in panic.

What do they fear?

"He may have been consumed in a destructive fire from before the

Lord on the mountain We do not know what end befell him.

Hur slain in front of Aaron - who ie frightened by this

*Text "hurry down for your people. . . have acted basely. "

"God said to Moses: 'Descend from the greatness of your honor, because

I have not bestowed greatness upon you except for the sake of [arael. But

now they have corrupted their ways.

(Less sense of division between Moses and Israel in God's eyes)

*T,J, plays down God's offer to substitute Moses' family for [srael. (No
complete destruction)

1) Instead if "I may destroy them' - T. J. reads 'l will not let my fierce

anger burn as a strong fire within them,




32:19

32:20

32:22

32:27

32:4-6

33:7

8

2) Moses was shaken with fear lest God be angry,

3) Moses' plea to relent lest Egypt claims that God always intended to

destroy them.

"And Satan among the dancing "that the anger of Moses was suddenly aroused, "
Breaks tablets, but "the holy writing that was on them flew, and was carried
out. The air of the heavens. ' Moses adds: WOE - lament.

'"Woe unto these people who hoard at Sinai - thou shalt not make any graven
image. . .and yet at the end of 40 days: they make a useless molten image.
Explanation of why dust of image strewn on river - all had to drink and those
who had given bold jewelry '"had a mark appear on their faces, " ﬂr}’ 5-1'.1_?
Aaron's intercession

'""You know this people, they are the children of righteousness. It is the

evil inclination which has led them astray, "

(DJS: T. J. softens throughout the failings of Israel - they are "not stiff-necked

(32:9) but "a nation which learns with difficalty" - might not have sinned
except for Satan)

Command to Levites not to slay indiscriminately, but to slay those who had
sacrificed to idols of gentiles" - also Levites are to pray for forgiveness.
How know the guilty - they had mark on their faces (cf. 32:20 above)

What does it mean to be stripped of finery? - not to have on armor with God's
special name on it

Instead of Moses receiving oracles in Tent of Meeting it becomes "Tent of

Torah instruction, " place of instruction, place "to confess and to pray for

pardon for one's sins.




33:13-23 Intercession
Text - Don't make us go on until you go with us.
T.J. - Plea to separate innocent and guilty - don't lead us out angry - only

way to know "that I have found favor in your sight - 1 and your people (again

building up of Israel) except your Shekinah God's with us - so that we will
be defeated,

34:9 Intercession
Text: "Take us for your own. "

T. J. : "Place Shekinah among us, cause us to inherit land, do not exchange

a8 for another people




0:1

9:23

10:3

10:19-20

£24:10-15

Targum Pseudo Jonathan
Leviticus
After 8 daye of Aaron's consecration Moses "did not minister again on
(]
the altar,

After consecration still this reference to Moses and Aaron entering Tent

after sacrifices - Moses' mention leads to legend that sacrifices performed

-

But Shekipgah did not appear. Aaron 'perhaps God not satisfied with my

work - so both enter and Shekigwhh Appears.

Moses explains why Nadab and Ahih: burnt up. "They were not meticulous

in the service, Aaron hears and is sllent and rewarded for hies silence.

*(Moses doesn't need to be perfect)
IThmad
Text: Moses angry with Eleazar and Ihassh for a ritual error - Aaron

intercedes - if I had eaten would God have approved?

T. J. : Explains why did as they did: "Moses heard and it was acceptable to

him, and he sent & crier about the camnp saying, 'l was ignorant of the law

and Aaron reminded me of it:

Fight between Israelite-Egyptian and Iasraelite. The "son of Israelite woman
blasphemed God's name - Moses orders hin stoned.

*This is one of 4 cases brought to Moses. In cases of property (money),
judged promptly - in cases of life judged deliberately - in both types of
cases Moses awaited God's decision, said 'l have not heard' - to teach
Sanhedrin

a) to be prompt in monetary case/deliberate in capital cases.

b) Not to be ashamed to ask for counsel in difficult cases,




\ \ﬂieudn Philo Pal, Popular | Cen. C. E.

Book of Biblical Antiguities #9-19

Fragment Chronicles of Jerahmeel
e e e e .

1. Mandate to kill Hebrew male sons - notables meet, want to be celibate -

§ince sums ppuld o1 Leopw
daughters should-not marry gentiles,

A Cugff \aeta
Amram - Have children aa proof of faith in God's covenant with Abraham

il
"Your seed will not perish - God: anger will not alwaye be against us, [ will go

in to my wife according to God's command - if male born we will conceal him

3 months. Perhaps God will save then.

L'-.'l-.
Amram's words pleasing to God. Promise son "my servant forever!| - He
.

will do wondersa in Israel and in sight of all the nations., He will see E’g glory., 1
will teach him #ly law. He will know My judgements - #\y light will shine through
him - bat he will die at 120 (Gen. 6:3).

People follow Aaron's lead.

Then Miriam has prophetic dream. In dream sees man in scarlet who
said to me - "son born to you tonight will be cast into the waters and by him waters
will be dried up. He will parform wonders. He will be their circumcision forever(?) -
Parents did not believe her dream.

Crves biay K

Johebed beaa in seventh month

(Gr., Text: Moses was born circumcised)

Elders tell Amram "You deserve this heartache'" - Aaron tells Miriam

""so where is your dream”

E. J.

|
lfutnn born circumecized Sotab 12a Ex. R. 1:20




( fsudo Phil5)

-

Dream brings princess to Nile - jumps from childhood to plagues. No

mention of murder of Egyptian or marriage of Moses - smashed tablets have no

writing on them, Pseudo-Jonathan Ex. 32:19.

Moses does not enter Promised Land to be spared sight of idols there
Spring followed Hebrews in wilderness.

L:'lm.!'h';
God =erewr Moses personally Deat R. 11:10

in a place above the earth in heavenly light,

On day of death angelic chorus omite kedushah = for firet and only time.




Rav Zev 101lb calls Moses H. P. = (Magus)

also man who calls Moses king - Neusner Vol. [

Midrash Lam

When First Temple destroyed, Jeremiah summoned Abraham, Isaac,

Jacob and Mosesa and asked them to intercede with God.
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