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DANIEL JEREMY SILVER - LAKE

FEBRUARY 20, 1989

DR. LEONARD S. KRAVITZ
53 S. PARKER DR,
MONSEY, N.Y, 10952

DEAR LENNY,

[ AN DOWN TO THE LAST FEW CITATIONS IN MY TEXT--A

BOOK FOR BASIC BOOKS--AND I WONDER IF YOU CAN HELP

ME. MOST OF THE SOURCES HAVE BEEN CHECKED AND

TRACKED DOWN BY MOSHE BERGER. AT THE CLEVELAND COLLEGE
OF JEWISH STUDIES. AND BY MY AND MY WIFE'S DIGGING.
BUT THESE REMAIN TO BE PROPERLY CITED.

[ WILL BE MOST GRATEFUL.
ALL GOOD WISHES,

SINCERELY,

o |
Dnﬂ]gf JEREMY SILVER







Two inquiries from the Jerusalem Talmud

1, The Tannaim, the sages of the second and third centuries, successors
to the Pharisees after The Temple"g destruction, were aware that there
were still unresolved textual questions (J. Taanit 26a-b) and that
flawed scrolls were in circulation.

The citation seems to be inaccurate, and I cannot locate the correct source.

2., They would have denied with every breath that the Mishnah was a second
Torah, which in fact it was. Indeed, they sometimes admitted as much:
Mishnah Me'kademet le Mikra (J. Sab. lc). In certain practical matters,
Mishnah takes precedence over scripture.

Again, the citation seems to be one I have lost,




One inquiry about an incomplete, and now unretrievable, quotation:

As early as 553 Justinian in his Novella Constitutio signals this approach
when he allows the Jews a rabbi but condemns the study of the second
scripture: "For it is not part of the sacred books...and certainly without
divine [authority?]" (Baumgarten, Justinian and the Jews, 37).

No book by Baumgarten is listed in Books in print. Do you know such a book,

or might this be a citation from an article now lost to me?




One inquiry about a rabbinic story

A king had two slaves whom he loved intensely. He gave each one a measure
of wheat and a bundle of flax. The intelligent one wove the flax into a
cloth and made flour from the wheat, sifted it, ground it, kneaded it, baked
it, and before the king returned set it (the bread) on the table on a cloth
he had made. The stupid one did not do a thing (with the gifts the king had
given him)., After some time the king returned from his trip and said to
them: "My sons, bring me what I gave you." One brought out the table set
with bread on the tablecloth; the other brought out the wheat in a basket and
the bundle of flax with it. What an embarrassment that was! Which do you
think was more beloved?...(Similarly) when the Holy One, Blessed be He, gave

the Torah to Israel, He gave it as wheat from which to make flour and flax
from which to make clothing through the rules of interpretation.”

Do you know where this comes from?
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FRo# LEwm KRAVITZ 11/1?/77

1. "The Torah has been revealed from heaven. This implies our belief that
the whole of this Torah found in our hands this day is the Torah that
was handed down by Moses and that it is all of divine origin. By this
I mean that the whole of the Torah came with him from before Ged in a
mariner that is metaphysically called 'speaking'; but the real nature
of that communication is unknown to everybody except to Moses to whom
it came. In handing down the Torah, Moses was like a scribe writing
from dictations the whole of it, its chronicles, its narratives and

. its precepts.,"

fﬁ. "es-[no difference between verses like] "and the sons of Ham were Cush and
Mizraim, Put and Canaan' (Gen. 10:6)...and verses like 'I am the Lord

your God' (Ex. 20:2) and 'Hear O Israel' (Deut. 6:4). They are all

equally of divine origin and all belong to 'the law of the Lord which

is perfect, pure, holy and true,'" Maimonides then goes on to quote a

rabbinic legend which calls Manasseh the worst of all infidels because

he had taught that there were significant and insignificant sentences in

the Sefer Torah ("a kernel and a husk"). Maimonides concludes: "Truly,

there are in every letter of the Torah wise maxims and admirable truths..."

3. "The words that I have communicated to you orally, you are not allowed to
put down in writing (b, Git. 60b) shows extreme wisdom in regard to the
law for it was meant to prevent what has ultimately come about in this

vf.respe:t. I mean the multiplicity of opinions, the variety of schools,
the confusions occurring in the expression of what is put down in
writing, the negligence that accompanies what is written down, the
divisions of the people who are separated into sects, and the production
of confusion with regard to actions,"

I can no longer locate any of these three guotations. glE

kot 1 HisbuelTona,

berh Conm © M. Sar, Gintre o Helel/ e4 15)
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. i BASIC BOOKS, INC.

sl PUBLISHERS

10 EAST 53d STREET, NEW YORK, N.Y. 10022 (212) 207.7057
4 May 1989

To Steve
From Phoebe

I decided, after wreatling further with the wandering and redundancy of
Silver's first chapter, to hold off making a final organization of it
till I finish the entire manuscript and have a firmer grip on it as a whole.

Here, though, is chapter 2. It hangs together better, though loosely, but
headings, A and B, should guide the reader from point to point. I've
managed to cut about five pages, though I think he should provide some
stronger connections at several points.

Here is the chapter outline in respect to headings:
Chapter 2. Sacred Speech: Pre-Exilic Writings

The Spoken Word
The Written Word
Education and the Power of Memory
(tto incorporate alsc pages 92-93, also on memory)
Early Scribes and Record Keeping
The Beginnings of Seripture
The Tongues of the Prophets
The Royal Chronicles
The Wisdom Literature
The Oral Tradition of God's Instructions
Moses and the Covenant at Sinai
Joshua
Samuel
Josiah's Scroll
(I'd 1ike to curtail this drastically, but haven't
suggested it yet. What do you think?)
Conclusion

I1'11 be in cthe office next Tuesday for sure, and if convenient on Wednesday
or Thursday. You can call me if you want on this Friday and MOnday at (914)

265-3806.

ey 212|207 708

5"“-— i‘—nﬁi it en To 'Frﬁ._jttj“ edlder |, whe gees i fﬁuﬁﬁ 4s ?(M{—’ book.
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Marie:

The edited manuscript is ready to be taken to Shaker Secretarial for packaging .

; and mailing--with these exceptions:
£ |

o The si e outlin t Phoebe Hoss made for the Prologue and for
f}hjﬂ*jﬁ hapter 6 need to be xeroxed,) so that we can return one to her and have a v
{JPE' Gpy for my files at home,
The letter I wrote, and you typed, for Phoebe Hoss, is at Temple and nﬂedﬂf,f”
to be put with this stack of ChﬂPtErﬂfﬂlﬁwI.dl i

Please have Shaker Secretarial do it the surest and safest way. It might even
be wise to call Phoebe Hoss at Basic--or wherever she's working this summer--
to ask what exact address and what form of mail they have found best. L#Hf‘

MANY, MANY THANKS!

(v

B ALt %

ADELE, 1 CALLED PHOEBE Hﬁ*& AT HOME AND SHE SUGGESTED SENDING

TO HER AT BASIC BOOKS AND VIA EXPRESS MAIL, BOX WENT TO SHAKER
SECRETARIAL THIS MORNING AND THEY WILL TAKE CARE OF,

YUU ARE CERTAINWLY TO BE COMMENDED FOR ALL THE WORK THAT YOU
DID ON THIS!!!




“ : | '.
: .
ARLENE,. PLEASE PACKAGE AND SEND EXPRESS MAIL TO:

255
Ms. PHEEEE&

BASIC BOOKS. INC.
10 EAST 53D STREET
NEW YORK. N.Y, 10022
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EVAMIEL JEREAMY SILVER - RABI Jury 19, 1989

Ms. PHoere Hoss
EVELOPMENT EDITOR
Asic Books. Inc,

AST 55D STREET
New York. N.Y. 10022

Dear Ms. Hoss:

THE BQOK HAS GONE THROUGH ANOTHER ROUND=-THIS ONE THE LAST
ONE, | TRusT. My HUSBAND AND | ARE MOST APPRECIATIVE OF
YOUR HARD WORK AND OF YOUR INTELLIGENT INTEREST IN HIS
MANUSCRIPT, AND OF YOUR UNDERSTANDING AS WE WENT THROUGH
THE LABORIOUS PROCESS OF EDITING THAT | DESCRIBED TO YOU
ON THE PHONE, HE HAS NOW EXAMINED EVERYTHING: YOUR SUG-
GESTIONS., MY QUESTIONS. AND ALL TERRAIN BETWEEN, HIs
NSWERS AND DECISIONS ARE EMBODIED IN THIS FINAL VERSION,
HEREVER YOU DON T UNDERSTAND IDEAS OR HAVE QUESTIONS
THAT YOU BELIEVE EVERY READER MAY HAVE., PLEASE DON T HESI-
TATE TO COME TO US AGAIN, OWEVER DIFFICULT THE PROCESS
MAY BE, THE END RESULT 1S ONE WE ARE ALL AGREED ON: A
FIRST=RATE BOOK THAT MEETS THE STANDARDS MY HUSBAND HAS
ALWAYS SET FOR HIMSELF, HE IS CONFIDENT. AND SO AM |, THAT
THIS FINAL EDITED VERSION DOES THAT,

You'LL NOW HAVE THE COPY-EDITING TO Do OVER AGAIN, [N THE
HOPE THAT TASK CAN BE MADE EASIER, | 'M RETURING TO YOU THE
ORIGINAL VERSION WITH ALL OF YOUR FLAGS AND COPY-EDITING,
HHETHEH THIS WILL HELP OR ONLY COMPLICATE YOUR TASK.

DON'T KNOW, BUT MY DECISION TO RETURN IT--WHICH YOU AND |
HAD TALKED ABOUT==15 BASED ENTIRELY ON THE HOPE THAT IT
WILL HELP: ANY OF MY HUSBAND S INITIAL ANSWERS TO YOUR
QUERIES ARE ON THE FLAGS, AND | THINK YOU MAY FIND THEM
ILLUMINATING,

THESE ARE SOME OF THE AREAS IN WHICH | SUSPECT YOU WILL
STILL FIND PUZZLES:

1) BiBLiograpHY: WHEREVER POSSIBLE, | HAVE INCLUDED IN
THE BODY OF THE TEXT THE MATERIAL YOU WILL NEED FOR A BIB-
L 10GRAPHY, BELIEVE THAT ALL ARE HERE, BUT IF YOU FIND
WE' VE MISSED SOME, PLEASE LET ME KNOW,




2
2) 1TALICS/NO ITALICS--CAPS/NO CAPS: THESE CONTINUE TO

PLAGUE AMORAIM., SAVORAIM, MIDRASH. TANNAIM, ETC, | THOUGHT.
AT EIRST., THAT ﬁ WOULD FOLLOW THE STYLE USED IN HISTORY OQF
JupaisM., wHICH BASIC PUBLISHED SOME YEARS AGO. BUT THEN
RECOGNIZED YOUR MARKINGS DIFFERED AND THAT THE HOUSE MAY
HAVE CHANGED ITS STYLE, LEAVE THIS WHOLE QUESTION EN-
TIRELY IN YOUR HANDS, |HE SINGLE WORD MY HUSBAND STRONGLY
BELIEVED SHOULD BE ﬂAF? WAS AEHHEII. THE NAME OF THE SQUARISH
HEBREW SCRIPT USED IN |ORAHS: YOU MIGHT WISH TO CHECK,
YOUR QUESTION ABOUT CAPITALIZING "INSTRUCTIONS,  WHEN THE
WORD STANDS ALONE, AND LEAVING IT l.c. WHEN HDHIFIED BY
"DIVINE" OR GoD'S,” SEEMS FINE TO MY HUSBAND, BUT | NOTE
THAT S NOT PRECISELY HOW THE MANUSCRIPT WAS MARKED,

3) MNamgs: JuDAH OR JUDEA, THE ONE INCONSISTENCY YOU MEN-
TION, 1S FURTHER COMPLICATED BY THE QUESTION OF WHEN TO

EGIN USING PALESTINE AND EALEETIHIAH FOR THE SAME AREA,

Y HUSBAND SUGGESTS USIHE ALESTINE ONLY BEGINNING WITH
RoMAN TIMES, JUDEA AND JUDEA ARE IHTEREHAHEEAELE IE POST=
EXILIC TIMES, DEFORE THE EXILE, USE ONLY JUDAH, PLEASE
NOTE THAT GAON SAADYA B, JOSEPH 1S5 USED FOR HIS WHOLE NAME:
SAADYA GAON 1S USED AT ALL OTHER TIMES,

4) +  THE TYPIST HAS PUT IN
HEADINGS WITHOUT REGARD TO A & B HEADS. AGAIN., THAT FINAL
DECISION 1S IN YOUR HANDS. BUT PLEASE NOTE THAT MY HUSBAND
HAS CHANGED THﬁ WORDING OF SOME HEADS AND WANTS HIS WORDING
TO BE FINAL, HE HAS ELECTED TO USE EPIGRAPHS=-A VERY
ATTRACTIVE IDEA YOU PROPOSED!-=ONLY FOR CHAPTER HEADINGS
AND NOT FOR SUBHEADS.

You HAVE HELPED US IMMEASURABLY BY YOUR EDITING SUGGESTIONS.
AND WE HOPE THAT THIS CLEAN, EDITED, AND REVISED COPY WILL
BE IN TURN A HELP TO YOU,

WITH ALL GOOD WISHES,

SINCERELY.

ApeLe Z. SILVER

ALS :MP




v BASIC BOOKS, INC.

PUBLISHERS
e ————,
10 EAST 53d STREET, NEW YORK, N.Y. 10022 (212) 207.70587

10 Augustc 1989

Dear Adele:

More than merely a help, the "clean, edited, and
revised copy"” of your husband's manuscript that you returned to
me has been a joy to read. He has pulled it all together so that
his scholarship, feeling, and conviction shine out, and it has
been a privilege for me to go over it again. I have made but the
most minor of changes, and have but a few questions (such as
whether a comma is called for here and there), so that we have
decided not to bother you with these matters until galleys ~-
that is, until late September.

I know that I was inconsistent about styling certain
terms a8 to capitalization and italices, changing my mind midway, il‘ﬂt
would indeed have referred to your husband's HISTORY OF JUDAISM,
but that it has disappeared from our library and I couldn't find
it in the New York Public LIbrary. I then tried to work out a system
that had some rationale, at least in my eyes, and have also re-
ferred to IMAGES OF MODSES.

I am myself going to make up the bibliography and will
send it to you next week, before the manuscript goes to production.
Thereafrer, rather than with me, you will be dealing with and
hearing from Cheryl Friedman, the project editor for the book,
who will oversee the production from now until bound books.

This letter is, of course, to your husband as well as
you. I hope he is well, and that you have been able to turm your
minds happily to the weddings of your sons (as I believe he said
last spring). With every good wish, _‘j

~Tenbe_
Phoebe Hoas
elopment Editor

Adele Z. Silver

The Temple

University Circle at Silver Park
Cleveland, Ohio 44106
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CAMIEL JEREMY SILVER - KAREI

AUGUST 15, 1983

MS PHOEBE HOSS5
DEVELOPMENT EDITOR
10 EAST 53D STREET
NEW YORK. N.Y. 10022

DEAR PHOEBE:

ADELE AND 1 WANT TO THANK YOU FOR YOUR KIND LETTER
OF AUGUST 10, WE ARE DELIGHTED THAT YOU LIKE THE
REVISED COPY" OF MY MANUSCRIPT, YOU WORKED HARD
ON THE REVISIONS AND 1 PAID CAREFUL ATTENTION TO
THEM. THE RESULT IS, 1 BELIEVE, A MATURE AND
USEFUL BOOK AND 1 AM DELIGHTED THAT IT NOW GOES
INTO THE PRODUCTION STAGE, I ENJOYED WORKING WITH
YOU AND 1 AM SURE CHERYL FRIEDMAN IS AN EQUALLY
SUITABLE CHOICE,

ADELE JOINS IN SENDING OUR VERY BEST, WE THANK
YOU FOR THE 60OD WISHES ON OUR SONS' MARRIAGES.
WITH ALL 600D WISHES. I REMAIN

SINCERELY,

[Loans B
DANIEL JEREMY SILVER

DJS: MP




BASIC BOOKS, INC.
PUBLISHERS

10 EAST 53rd STREET, NEW YORK, N. Y. 10022 (212) 207-7067

September 27, 1989

Rabbi Daniel Jeremy Silver
The Temple

26000 Shaker Blvd.
Beachwood, Ohio 44122

Dear Rabbil Silver:

Pleage find enclosed a set of galleys for The Story of Scripture, for
your review. A set of galleys is also being sent to a professional prooci-
reader, who will read them against the copyedited manuscript. I will be
transferring your corrections to the proofreader's galleys, after I receive
both sets back here.

Since you have been through our production process before, you are
probably familiar with our guidelines for reviewing galleys. However, just
to reiterate:

= Corrections on proof must be made in the margins, in colored pencil
(I will enclose somé blue ones). Corrections must be printed clearly in
uppercase and lowercase letters, just as you wish to have them set. Badly
marked proof can cause production errors and delays.

- Insertions: To insert a letter or word, draw a caret at the appropriate
point in the text and write the letter/word in the margin. Use no caret in
the margin.

- Deletions: To delete a letter/word, draw a line through the material
and draw a delete sign in the margin.

- Substituting a letter/word: Draw a line through the incorrect letter
or word in the text, and write the correct one in the margin. No carets
or delete signs should be used for this type of correction.

- PLEASE WOTE: Excessive author's alterations--that is, those totaling
more than 10 percent of the cost of composition--will be charged against
the book. To avoid the risk of an alterations charge, please make only
those changes that are necessary.

Please also note that there are a few queries remaining (see blue flags),
the majority from Phoebe (in pen) and a couple from me (red pencil). Please
be sure to respond to all flags. You should also carefully check the citatioms
in the text and Bibliography, since Phoebe reworked the citations and drew up
the Bibliography after the rest of the manuscript had been reviewed. Finally, ]l
I noticed in your correspondence with Phoebe that three names are being used
for name of country: Judah, Judea, and Palestine. If there is not already ;
a footnote explaining your use of these names, I would strongly urge you to (2)
add one where you think it would be most appropriate. Perhaps you discussed , o . o
thig with Phoebe, but she is out of town for the next few weeks, s0 I am not Tr*ﬂ.
able to find out. . Y

&
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I will need to have the galleys back by Wednesday, October 11. If
you foresee a delay, please let me know as scon as possible. (I do realize
that this is probably a busy time for you, due to the High Holidays; however,
your book is in excellent shape so I believe your review should be pretty
straightforward.) FPlease also feel free to call if you run into any problems
or have any questions. Again, I can be reached directly at (212) 207-7576.

I also wanted to mention that I specifically asked to work on your
book because 1 found the subject to be extremely important and interesting.
I am very pleased to have the opportunity to contribute to its creatiom.

Cheryl Friedman
Project Editor




From the desk of:
RABBI DANIEL JEREMY SILVER

10/26/89
Adele, 1 spoke with Cheryl Friedmn at Bosic
Books and we can send the material to her at:
Cheryl Friednan, Basic Books
Harper & me, 10 E. 53rd, NYC 10022
We can send 1t express mall or Federal Express,
2 day delivery would be less expensive and she sald
thot would be alright,

I asked her if she needs to talk with you and she
said she would probably have several questions but

would 1ike to walt until she sees what the proof
reader has done so all questions con be asked at

one time,

24"—1;1{", %ﬁ‘;’-liﬂfﬁr—r—'—' ;ff#:i':r"-
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RABBI DANIEL JEREMY SILVER







Octcber 30, 1989

Dear Claudia:

My thanks for all vour helum meEIhli —ad
for your swift the
book ad it tuﬁzs!ctm lnmge?rmfsﬂnt
u*eneryreu' perfect

ywusm”imjemtgmle resenn:ner“uﬂirnaed

?EI.I CI"E
Best.
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DANIEL JEREAMY SILVER - RAKE]

Octooer 30, 1989

Ms Cheryl Friednmn
Basic Books

r & RoW
10 E, 53rd St.
New York, N.Y. 10022

Dear Cheryl Friednon;

Here are the page proofs for THE STORY OF SERIF'ILH-‘E [*ve
;ql'_lg to fol Im your guidel ines th , and I've attached

4373 {mlne are llm} wlth EI.E‘St ms nr camments as mII
as answered u.es blue flogs. w:usnnrwl

as you u-::ru‘l:rte brlefl la
::nd Fnlestlm It's @ to Etmter 3 for
I le use on page 90, although you may choose to place
1t elsawhere,

There are modest inconsistencies throughout the book: cammas,
italics, brockets, capital letters, etc. In most instances,
Irmemstrmgﬂl mreuﬂmmﬁtaﬁsnluunstrme
i t I have g strong fee Ilﬂgﬂ‘ﬂtllv

useufcumns; rather than Phoebe's or ﬂmdnwll

ﬂ1fre removed many camas inserted after
m::rusn:rlpt tmfs hands.,

The proofreader’s concemns about repetitions in the text hove
been rel tome, ad ['ve re-read the poges she cited:
%-37, 55, 60-6l, 89-93, 89-93 begin a chapter by
reccmmlutmg, briefly, about oral traditions that has
gone before. 3? refer to Christion and Muslim
traditions, m:l page ocuses on oral re-te llng
! el o, ”J.%I Serd B L LR
With Phoebe’s and bﬂ 1s ﬂt

are. help, now with vours, the
this point Just what he wants it to be.

With gratitude,

Adele Z. Silver

AZS:mp
Enci .
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Page 57a.

B refuses. After a time, B comes to A to borrow or hire something. A replies "Here
it w. [lend it o you. I am not like you. [ will not rear you as you created me”.
One who slts thus, transgresses the commandment “Thou shale not bear a grudge”. One
should bloc the thing out of his mind and noc bear & grudge. For as long as one nurses
a grievance and keeps it in mind, one may come to take vengeance. The Torah, accordingly,
emphatically warns us not to bear a grudge, so that the impression of the wrong shall be
quite obliterated and be no longer remembered. This is the right principle. It alone makes

'Y E

BLESSED BE GOD WHO HATH AIDED US.

p— —
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— o —
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1) to study the Torah; 2) o honour its teschers and those versed in ir.

CHAPTER [.

Women, slives and the young (under the age of pubetiy] are exenipr fiom the
obligation of stedying Torah. Bur it is a duty of the father o reach his young son Torah ;
1, "And ve shall veach them, to vour children, talking of them™ (Deus. 11:19).

A woman & under ao -.'131-'-.5_:."..1!: to teach her son., since only one whose dusy it 1w 2o

learn has a duty to teach.

2. Just as it s a man's duty to reach his son, so it is his dury o teach his grandson,
as it is said, "Make them known unto thy children and thy children’s children™ {Deut. 4:9).
This obligation 1 to be fulfilled not only towards a son and grandson. A dury resss on
every scholar in Israel o reach all disciples (who seek instruction from him), even if they
are not his children, as it is said, "And thou shalc teach them diligently unco thy children™
(Deur, 6:7). On wadiional authority, the term "thy children” includes disciples, for
disciples too are called children, as it is said "And the sons of the prophets came forch™
((IT Kings 2:3). This being 10, why does the precepr (concerning instrucrion) specifically
mention (Deut. 4:9) a man's son and son's son ? To impress upon s that the son should

|

LAWS CONCERNING THE STUDY OF THE "mn.u-[‘“} s alnls s
Comprising two affirmarive F-rrttpl;;r'l:;;:lél:.____’. H.R‘h_-rl*ﬁ' -Tﬁ..w-v-n- -F:."‘""'Ilh'
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Page 6%

who excommunicated himself, may himself annul the ban, even when he had added 1o ir the
elause, “According to the view of Soand-se”, and even though the excommunicarion was
for a WBJ‘TM which he had incurred that penalry.

1. A man who dreamr thar he had been excommunicated, even if he knows who it
was that had (in his dream) excommunicated him, requices ten men who study Halachorh
(legal rules) to release him from the ban. If he does not find them, he must go evfar as
a Parsah (four mils) o seek them, [f he fails to find ten men with these qulliﬁ-
cations, ten men who study Mishna may release him. Failing these, he may be released
by ten who can read Scripture. If such are not accessible, he may be released by ten
men even if they are unable o read Scriprure. If he cannot find ren men in his locality,
three individuals may release him.

12, If the ban was imposed on a person in his presence, it can only be removed
in his presence. If it was imposed in his absence, it may be removed in his presence or
absence. Mo inrerval of rime need elapse [‘rﬂ-t‘uﬂn the imposition of a ban and irs annul-
s e R e e e B e T R e i i R i o SR
individual under che ban reformis. The Court may, at in dicrevon, leave-a man under

the Ban I?:: AN WEXEE, m:.'..m.[l.n..: Fa the extent af his wickedness, !'E the Court we [It

l-'-.':l"_-'uf'-.']- B3 e UPod & peisom he Uherem { BCWETET I‘“.:I:I:, I:l:-'.’: the same ban on any
one who cats or drnnks wath him o stavs acar him within the dutance of four cubits,
they may do s0 in order to punish the offendsr and build a fence round the Torah, 5o thas

= 8 L 8 B 1% : T L
i L, i s 1 = = g 4 I

ban =a 'I..ll-l'g_'I:J.:_'i hizs honour, it 1 not credirabie for 3 schalar ro accusrom himself o this
pq'-:l-:r-..‘.u'::. He should rather ¢loss his ears 1o remarks of the dliterate and take no notice
of them, a Solomon, in his wisdom, said “Also pay not heed ra all the words thar are
spoken™ [Eccles. 7:21). Such too, was the way of the ancient saints. They heard them-
selves reviled and made no rmeply. Yer moce, they lorgave the cewiler and pardoned
him. Grear sages, glorying in their commendable pracrices. said thar they never, for
the sake of personal honour, imposed on any one the lighter or severer ban, This is che
way of scholars, which it is right 1o follow. It however only applies 1o cases where
one has been reviled in private. But a scholar, who has been treated with contumely or
been reviled in public, may not forgive the wrong done to his honour. 1f he does 30, he is
panished, for this is contempt of the Torah. We should relentlessly pursue the matter, rill

the offender begs his pardon, afeer which he should be forgiven.

Blessed be the All-Merciful Who hath aided us,
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Dear RAbbi Silver:

I enclose the bibliography I have made up from
the manuscript and based somewhat on the bibliography for IMAGES
OF MOSES. I should appreciate it if you would provide the full
forms of the tractates and other material that is abbreviated, and
any other missing material, and reconcile any discrepancies. It's
this last I1'm partic rly interested in, as there are some, and
we'd like to take care of these manuscript references before it
goes to production on Friday. I know that's speedy, but suppose
you know most of this anvhow. If any question requires a lot of
research, please note that on the flag, and we'll wait for it to
be taken care of in galleys.

Will you please return this to Cheryl Friedman,
who will be taking over from here on? The address 1s the same, and
her phone number is (212) 207-7576. If you could turn this around
immediately, so we could have it back by Thursday, it would be

wonderful. If you are to be later than Friday, please let Cheryl
know.

I hope I've got everything.

Again, it has been a great pleasure and enlighten-
ment to work on this. Please don't hesitate to call me with any

questions.
ifi;feraly
len fir

Phoebe Hoss
Development Editor

Rabbi Daniel Silver

The Temple

University Cirecle at Silver Park
Cleveland, Ohio 44106
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Halleo Scripture in Context. Pittsburgh.
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rRobinson, John., 1963 Honest to God .
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Note (for Dangscus Document and Manual of Discipline, both nonbiblical texts;
D found in genizah of Koralte synogogue in Cairo, and M found in Cave 1,
Qumran)

E il
Rhetorica Ad Herennium. Ad C. Heremnium. De H}leﬁ' Dicendi; with aon English
Translation by Harry Caplan, Harvard University Press, Cambridoe, Moss. 1954,
Note (The Loeb Classical Library)

Morris, Richard (ed). Cursor Mundi (The Cursor of the World): a Northumbrion
poem of the 14th century in four versions., London, Early English Text Society,
1874-1893, Early English Text Soclety. Orlginal Series, #57, #59, #62, #66,
#68, #99, #101. 7 parts in 3 v.




Fhoebe Hoss

Basic Books, Inc.
10 East 53rd Street
New York, New York

18 August 1989
Dear Phoebe,

I believe that we have taken care of all the necessary
corrections and completed the bibliocgraphic entries as
needed.

Rabbl Rosette Haim, my assistant, aided in this process.
she has:

enclosed a retyped version of the "Original Sources™
with full forms of the tractates and other abbreviated
materials,

rectified the discrepancies,

responded on the blue flags to your gquestions or on
the biblicgraphy itself has made the necessary
notations,

enclosed a sheet with the names of publisher’s as
requested.

I do not believe the common references used such as Philo,
etc. require any further citation of edition.

If you should have any further guestions,please contact
me ,

As always, your careful work is appreciated and well done.

Sincerely,

Rabbl Daniel Jeremy Silver
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| b Erev. Exuvin
b Eruv. Eruvin
‘b Erv. Eruvin
b Git. Gittin
b Hag. Hagigah
b Hor. Horayot
b Hul. Hullin
b Ket. Ketubbot
b Meqg. Megillah
b Men. Menahot
b Pes. Pesahim
b Bab, Change to Shab. = Shabbat
b San. Sanhedrin
‘b Sof. Sotah
b Bot. Sotah
b Sotah
b Sotan Error Sotah
b Tem. Temurah
b Yoma Yoma
Ber. Rab. Bereshit Rabbah
Cursor M.
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] Jerusalem Talmud.

i Ber Berakhot
i Hag @agigah
7 Horayot

j Ma'aser Sheni

j Peah
j. Ta'anit
Koh. R Kohelet Rabbah Midrash Ecclesiastes
Lev. R. Leviticus Rabbah Midrash Leviticus
M. Mishnah
M. Ber, Berakhot
M. Git. Gittin
M. Hag. Hagigah
M. Ket, Ketubbot
M. Naz, Nazir
M. Peah
M. Pes. Pesahim
M. Avot
M. Sab. Change to Shab. = Shabbat
M. San, Sanhedrin
M. Shevi'it
M. Sotah
M. Suk. Sukkah
M.T. Talmud Torah
M. Uktzin
M. Yoma
P. Meqg. Megillah
P. Meg.




4Q8 Use 405 it is a section in Dead Sea Scrolls

Schol.to Meg. Taanit Scholia to Megillat Ta'anit
Sifra Lev. Sifra Leviticus
Sifei

Sifrei Avkev
Soferim
Tanhuma

Tos. b. Sotah )

Tos. Sotah

Tos. Pes.
Tog, San.

Tos, Sotah
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Journal of Biblical Literature

9. Abbrevistions of the Names of Biblical Books (with the Apocrypha)

1-2-3-4 Kgdma John
Add Esth

Bar

Bel

1-2 Esdr

4 Ezra

FEPFVET

§§

—

Ep Jer
1-2-3-4 Mace
Pr Amr
Fr Man

PIZENELEE

EEREIRETF
FEFEFEE
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10. Abbrviations of the Names of Peeudepigraphical and Early Patristic Books

Adam and  Books of Adam and Eve Prof. fas Protevangelium of fames
Eve

21 Apoc. Syriac, Creek Apocalypee of Barnahas
Bar Baruch I-8 Clem. I-3 Clement
Apoc. Mox. Apocalyper of Mosex Didache

E

ad Ty
e

!
MM N

PERPRYER
;irgaygz I

Ethiopic. Slavonic, Hebrew
Emach
Epistle of Arisieas
Jubsilees
Martyrdom of liaiah
Odex of Solomon
Paalmas of Salowmon
Sibline COracles
Testaments of the Tioeloe
Patrigrchs
Testoment of Levi
Teztament of Benjamin, ctc.

Acts of Pilaie
Apocalypse of Peter
Gospel of the Ebionites
Compel of the Egyptians
Coapel of the Hebrews
Corpel of the Naamenes
Goapel of Peter
Gorpel of Thomas

Ax Mos Assumption of Moses Dhogrartus
1-2-3 Enoch

Hermas, Mandate(s)
Hermas, Similitade(s)
Hermas, Vision{s)
Ignatiug, Letter to the
Epherians
Ignatiuy, Letter to the
Mg sian
Ignatius, Letter to the
Philadeiphians
Ignatius, Letter to Polycarp
Ignatius, Letier io the
Romans

Ignatius, Letter bo the
Smymarany
Ignatius, Letter to the

Trallians
Martyrdom of Polycarp
Folycarp, Letter to the

Philipplans

Pu-Phila, Biblical Antiquitics




Instructions for Contributors

1. Abbrecietions of Nemes of Dead Sea Scrolls and Related Texty

Cairo (Genizah text of the) Damascur [Document)

Nahal Hever texts

Creek Scroll of the Minor Prophets from Mahal Hever

Masada texts

Songs of Sabbath Sacrifice, or Angelic Liturgy from Masada

Khirbet Mird texts

Whdi Murabha st texts

pesher (commentary)

Qumran

Numbered caves of Qumrn, vielding written material; followed by
sbbreviation of biblical or spocryphal book

Qumrsn literature

Cenesls Apocryphon of Qumran Canve |

Hadaygat (Thankegiving Hymns) from Qumeen Cave 1

First or second copy of lsalah from Qumman Cave |

Pesher on Habalkkuk from Qumean Cave |

Mithamah (War Scroll)

Serek hayyehad (Rule of the Community, Manual of Discipling)

Appendix A (Rule of the Congregation) to 105

Appendiz B (Blessings) to 105

Copper Scroll from Qumman Cove 3

Florilegiven {or Eschatological Midrashim) from Qumran Cees 4

Aramalc "Messlank” teat from Qumman Cove 4

Migeat Ma'aseh Torah from Qumran Cave 4

Phylacteries from Cummn Cave 4

Prayer of Nabomidus [rom Qrumran Coeve 4

Paalma of Joshua from Qumran Cave 4

Somgy of Sahbath Sacrifice. or Angrlic Liturgy from Qumran Cave 4

Testimonda text from Quimran Cave 4

Testemaent of Levl from Qumran Cave 4

Melchizadek text from Qumoan Cave Ll

Song of Sabbath Sacrifice, or Angrlic Liturgy from Qumran Cave 1l

Temple Scroll from Qumrman Cave 11

Copy of Leviticus in paleo-Hebrew seript from Qumran Cove Ll

Tarpem of Job from Qumman Cave Ll

For further sigla (always roman), and for an explanation of the system of abbreviation,
see . A. Fitzmyer, The Dead Sea Sevolls: Major Publications and Tools for Study: With
an Addendum (January 1977) (SBLSBS 8; Missoula: Scholars Press, 1977) 3-53. Note
in particular: 4QI77 12-13 il 3,5-8 = Text 177 from Qumran Cave 4, (joined) fragments
12-13, column i, lines 3 and 5-8. N.B. Lower-case roman numerals are used here for
columns to distinguish them from fragment numbers and line numbers.

12. Abbreviations of Targumic Material

For the Qumran targums, the system for QL is to be used (thus: 4Qigley,
4Qugjoh, 11Qtgjob, fallowed by column and line numbers). I it is necessary to specify
the biblical passage, the following form should be used: 11Qtgjob 38:3-4 (= Hebe
42:10).




Journal of Biblical Literature

§
mw

To distinguish the same-named tractates in the Mishna, Tosepta, Babylonlan

Talmud, and Jerusalem Talmud, use (talicized) m. £, b, or y. before the ttle of the
mtE.Thtﬂ-.H‘.Hﬂahﬂﬁl‘;;ﬁﬂﬂ*lhh“@!l{-”

13. Abbreviations of Orders and Tractates in Mishnalc and Related Literoturs
number of Zuckermandel's edition of the Tosepta]).

13
; ufitaddianii

TR THIm

(= Malgin)

il

b hgitinlii

g
S ITE hhﬁumhumﬂmmmn*umumummm




IR

HHHEL

rgii

p788

3L £33
g;; ;Et §§£¥9{'




A GENESIS AFPOCRYPHON

perhaps expressed in a Midrashic tradition to the effect that Abram planted cedars in
Beersheba (“Whither went (Jacob) ? R. Nahman said that he went to prune the
cedars that Abraham, his grandfather, had planted in Beersheba.™ Gen. r. iv, 4)
It is particularly pertinent to recall several Midrashic discussions of the plagues that
afflicted Pharaoh because of Sarai ; these refer to the sentence in.Psalms xcii, 13:
*“The righteous shall flourish like the palm tree: he shall grow like a ceder in Lebanon.”
One finds expressions like: “Just as the shadow of palm and cedar falls far, so the
reward given to the righteous is far-off” ; “Just as the heart of the palm and the cedar

turn upward, so the hearts of the righteous turn toward the Holy One blessed be He.”
(Gen. r.xl, 1 ; Tanhuma, T 77 v). .

Similarly, the narrative in the scroll develops in a manner altogether different from
that of the midrashim which relate that Abram hid Sarai in a box and tried to smuggle
her across the border. (See Legends of the Jews, Vol. I, 222 ; Vol. V, p. 220, n. 68.)

Unfortunately, a large part of the column at this point is worn off. However, enough
bits have been preserved to indicate that the narrative goes on to tell of the coming

of three Egyptian princes to Abram’s dwelling place and of the feast he prepared for
them there.

Before turning to the continuation of the narrative in Column xx, we must note cer-
tain details in Column xix which throw light upon the relationship between the scroll
and the Book of Jubilees.

The scroll states that Abram dwelt in Hebron before going to Egypt and adds an
incidental note about the time when Hebron was built :

(line 9) PR DIOQEIANK - 5 THEAY RpaT Y1 18

This should be compared to Jubilees xiii, 10: *“... and he came to Hebron and
Hebron was built at that time.” According to the scroll, Sarai was taken by Pharaoh
five years after Abram's arrival in Egypt (line 23), In Jubifees xiii, we read: “... and
he dwelt in Egypt five years before his wife was tom away from him.” Thiz was after
two years of living in Hebron, according to Jubilees xiii, 10: apparently line 10 of
Column xix must have referred to that two year period — it is possible to make out the
word v among the letters that have not been completely obliterated.

The scroll tells that Abram and Sarai went to Zoan (line 22, and similarly in
Column xx, line 14, we read “Pharach - Zoan King of Egypt”). Jubilees xiii, 12 is
a parenthetical sentence which reads: “Now Tanais in Egypt was at that time built
— seven years after Hebron". This is based on Numbers xiii, 22, and a similar refer-
ence occurs in Josephus, Antiguities, I, 8, 3.

The scroll and Jubilees, in other words, are identical in these details and formula-
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tions and in the attempt to harmonize what is said in the Book of Numbers about the
building of Zoan (seven years after Hebron) with the years of Abram’s wanderings.
Hence, Abram is described as reaching Hebron when it was being built, staying there
two years, then journeying to Egypt and staying there five years, at the end of which
period Zoan was built. See below in this section and also in § 18.

On the other hand, there is a striking difference between the two versions, in that
Jubilees omits the matter of Sarai’s concealed identity.

In conclusion, several of the topographical details in the first part of the column
must be discussed here,

Particular interest attaches to the mention of “the river KRMWN” (line 11), which
is one of the arms of the Delta, referred to in line 12 of the column as 17 x v o nyar—
the number of the Delta’s arms in antiquity (see Herodotus IT, 17 ; J. H. Breasted,
A History of Egypt, London, 1941, p. 5). According to the scroll, the KRMWN River
forms the southern border of the Land of Israel : (line 13)xaym xaen w2 Apparently,
the ERMWN is identifiable with the stream mentioned in Mishna Parak vii, 9: e b
~fvea n nve ves evnoe e . This identification is strengthened by a sentence in the
Babylonian Talmud (Bab. Bat. Ixxiv, b): =™ . M vt Mt Popor mim myawn
mwt evp. There are a number of conjectures as to the exact location of the vy
and scholars have not yet come to any agreement ( see the dictionaries). Most recently,
M. Avi-Yonah in his v pw o pwon momawes (Jerusalem, 1951, p. 147), has
sugpested that it is to be identified with “¥3 " (the Naaman River), south of Acre.

CoLumn xx. This is the first of the three well-preserved columns with which the
scroll ends. The first of its thirty-four lines is completely worn off, and a small part of
lines 2-6, on their left-hand side, is worn off, as well, The bottom part of the column
has also been damaged on the left side and somewhat on the right.

At the very beginning of the column we read the praises of Sarai's beauty, spoken
by the princes of Egypt: we must accordingly assume that the missing lines at the end
of Column xix described the impression made by Sarai upon the three princes who
visited Abram and were feted by him. The narrative must have gone on to tell that
they hastened back to Pharaoh to report to him. The praises of Sarai, spoken by the
princes, headed by I:IF.QNWQ, are couched in great detail and stress her wisdom, as
well as her beauty, Pharaoh-Zoan, king of Egypt (for Zoan, see above) sends for
Sarai and, marvelling at her loveliness, takes her as a wife and seeks to kill Abram.
Sarai tells the King that Abram is her brother and so saves his life. Abram and Lot
weep in great grief and Abram prays to the Most High God to bring judgment upon
Pharaoh.

God sends a pestilential wind that strikes Pharach and his house: Pharaoh cannot
[25]
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approach Sarai. At the end of two years the plagues grow even stronger and Pharach
summons all the physicians and wise men of Egypt. Thl:}' cannot cure him because the
mighty wind strikes them all an-::l they flee. HRQNWS pleads with Abram to pray for
Pharaoh. Lot tells HRQNWS that Abram cannot do this, because Sarai is l:us wife.
Lot begs HRE_NWE to urge Pharach to restore Sarai to Abram. HRQNWS returns
to the King and tells him the truth. The King calls Abram and rebukes him for having
concealed Sarai’s true identity. Pharach releases Sarai, Abram prays for him and the
evil wind passes away. Pharach presents Abram with many gifts and sends him out of
Egypt. Pharach also gives (?) Abram Hagar. Lot, too, departs, rich in possessions, and

%M%Mm the daughters of Egypt (7).
The general cutline of the narrative and a number of its details are of course based

on Genesis xil, The author occasionally quotes whole verses verbatim (compare, for
example, lines 26 and 27 with verses 18 and 19 of Genesis xii). On the other hand, the
scroll adds a large number of original details which are found neither in Genesis nor
in the Midrashic or Aproeryphal writings.

Where the Book of Jubilees deliberately omits Abram’s advice to Sarai on conceal-
ing her true relationship to him, the scroll gives much space to this theme. Similarly,
the scroll devotes an entire column to telling how Sarai was taken by Pharaoh and
how he was punished for this: all this material is dealt with in no more than two
sentences in Jubilees. Again, it is only in the scroll that the exact number of Egyptian
princes — three — is given and that their chief is called by name,

The detailed description of Sarai’s beauty in the scroll is, to the best of our knowledge,
altogether unique, It is of course based upon Genesis xii, 11-15, which served as the
source of many legends concerned with the beauty of Sarai. None of these enters into
the detail characteristic of the scroll.

The story in the scroll about the plagues that afflicted Pharach and the manner in
which he was finally healed by Abram’s prayers is based only partly upon Genesis xii
and is actually much closer to Genesis xx, dealing with Sarah and Abimelech.

We must here note two more details, echoes of which are found in other sources.
According to the scroll, Sarai lived for two years in the house of Pharaoh (line 16).
Jubilees xiii, 11 has it that Sarai was taken by Pharach at the end of the fortieth jubilee,
whereas Abram left Egypt and reached the neighbourhood of Beth-el “in the forty-
first jubilee, in the third year of the first week™ (ibid. xiii, 16). It is evident that Jub-
ilees, too, based its chronology on the assumption that Sarai stayed two years in Phar-
aoh’s court (see further, below § 18). (2) The name of Hagar is mentioned 4t the end
of the column. The line is, however, somewhat unclear and it is difficult to read the
context. Yet the fact that Hagar's name occurs in connection with the gifts received by

[26]
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TRANSLATION

COLUMN XX

ves s “How ... and (how) beautiful the look of her face ... and how
... fine is the hair of her head, how fair indeed are her eyes and how pleasing
her nose and all the radiance
of her face ... how beautiful her breast and how lovely all her whiteness. Her arms
goadly to look upon, and her hands how
perfect ... all the appearance of her hands. How fair her palms and how long and
fine all the fingers of her hands. Her legs
how beautiful and how without blemish her thighs. And all maidens and all brides
that go beneath the wedding canopy are not more fair than she, And above all
women is she lovely and higher is her beauty than that of them all, and with all
her beauty there is much wisdom in her. And the tip of her hmd!.,
is comely.” And when the King heard the words of HRONWS and the words of
his two companions, for all three spoke as one man, he desired her exceedingly and
he sent
at once to bring her to him and he looked upon her and marvelled at all her love-
liness and took her to him to wife and sought to slay me. And Sarai spoke
to the King, saying, “He is my brother,” that it might be well with me (that I
might profit thereby). And I, Abram, was saved because of her and was not slain.
And T wept, I,
Abram, with grievous weeping, I and with me, Lot, my brother’s son, wept that
night when Sarai was taken from me by force,
That night I prayed and entreated and begged and said in sorrow, as my tears fell,
“Blessed art Thou, Most High God, Lord of all
worlds, because Thou art Lord and Master of all and ruler of all the kings of earth,
all of whom Thou judgest. Behold now
I cry before Thee, my Lord, against Pharach-Zoan, King of Egypt, because my
wife has been taken from me by force. Do Thou judge him for me and let me be-
hold Thy mighty hand
descend upon him and all his household and may he not this night defile my wife.
And men shall know, my Lord, that Thou art the Lord of all the kings
of earth.” And I wept and grieved. That night the Most High God sent a pestilential
wind to afflict him and all his household, a wind
that was evil. And it smote him and all his house and he could not come near her
nor did he know her and he was with her

[43]
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18. two years. And at the end of two years the plagues and the afflictions became
gﬁ:vﬂusan:lnmnginhimandinallhishnum.hndhenmt

19, and called for all the wise men of Egypt and all the wizards and all the physicians
of Egypt, if perchance they might heal him from that pestilence, him and

90, his house. And all the physicians and wizards and wise men could not rise up to
heal him, for the wind smote them all

21. mdﬂw}rﬂ.;d,Thmn:&.mctﬂmﬂHRQWEMdhﬁnghtmtmm:ﬂndmp:ay
for

99. the king and to lay my hands upon him that he might live, for in the dream ...
And Lot said unto him, “Abram, my uncle, cannot pray

23, for the King while Sarai, his wife, is with hjm. Go now and tell the King to send
away his wife to her husband and he will pray for him and he will live.”

24. And when HRQONWS heard these words of Lot he went and said to the King, “All

. these plagues and afflictions

23. with which my lord, the King, is plagued and afflicted, are for the sake of Sarai,
the wife of Abram. Restore her, Sarai, to Abram, her husband,

26. and the plague will depart from thee and the evil will pass away.” And he called
me to him and said to me, “What hast thou done unto me for the sake of [Sarali,
that thou hast told

27. me ‘She is my sister,’ and she is indeed thy wife, and I took her tome to wife, Behold
thy wife who is with me, go thy way and depart from

28. all the land of Egypt. And now pray for me and all my house that this evil wind
may depart from us,” And I prayed for ... this

29. swiftly (?) and I laid my hand upon his head and the plague departed from him
and the evil [wind] was gone and he lived. And the King rose and said unto

30, me......... and the H_mg swore to me with an oath that cannot [h'E changed ...]

31... .. And the King gave him a large ... . and much clothing of fine linen and

purple ... ...

32. before her, and also Hagar ... and appointed men for me who would take [m:] -

out .

and I went up out [of Egypt and Lot],
34. the son of my brother, mLhmn&ndlﬂtﬂmhndgmtpﬂmmﬂﬂsandtmkmm

himself a wife from ...

[44]
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110 JEWISH SYMBOLS .'.H' THE GRECO-ROMAN PERIOD

mals are branches. The idea is clearly that to which Jesus, the Logos in the Fourth Gespel,
is made to allude when he says, “I am the true vine, you are the branches.” At the top
is God himself, and man has the unique power of perceiving this celestial reality beyond
creation, so that he grows wings, and soars up to it. In the thiasos, when this occurs,
David teaches men the divine frenzy by which they tame the wild animals of their pas-
sions and so become able to rise to be servants at God’s throne. This, precisely, the painting
told us when it showed the tribes of Israel first blessed by Jacob who wears the sacred
robe, and then rising, still in servants’ robes, to stand beside the throne at the top of the
tree. The great mystagogues, we shall see, wear the white robe, as do the Throne Mates,
But the mass of Israelites, while they may ascend to the throne, do so through the media-
tion of the Patriarchs, especially of David and Moses, and remain servants before the
Throne.

The first painting showed merely the tree growing from the vase, just as the cosmic tree
of Philo rested upon the Logos. Then Orpheus-David was put in to quell the passions, and
the Throne was inserted at the top to mark the goal of ascent through the tree. Perhaps
at the same time the “tokens of bread and wine™ were put beneath the tree, but on this
the allegory of Philo throws no light at all. To show the tokens was not sufficient for thase
in the synagogue planning the reredos, however, so the ascent of Israel to be slaves at the
Throne took its place. I cannot believe, however, that the “tokens” had not, when put in,
a very specific reference to a cult act. In any case the painting ended completely on the
note of Philo's allegory, the unique achievement of true Isracl—that is, of mystic Israel.
I strongly suspect that the underpainting came through and blurred the overpainting
because the first paint was not fully dry when the new paint was put over it. This would
imply, if true, that the composition was worked out by concentrated trial and error for
symbolic effect, and was not a series of casual and fanciful additions and embellishments.

F. THE FOUR PORTRAITS

Oxne tuine highly important in Philo’s allegory, namely the unique mystagogue,
Moses, does not appear in the painting of the tree-vine, unless, as we cannot assume,
it is Moses who sits on the throne at the top. The central painting seems to represent
the salvation of Israel as a People. Apparently to compensate this, the artist put up
four portraits, two on cither side of the reredos proper, so placed that they form an integral
part of the central design. Kraeling calls them wing panels, plate v, fig. 93.

Each of these portrait panels presents a single full-length figure clothed in the white
Greek robe. Not only does their position declare their importance, but also the fact that
they are the only individual portraits in the room. In view of the care with which the
symbolism of the central painting of the reredos was evolved, it must be presumed that
the subjects of these portraits were selected with more than random attention.

All observers have agreed that the four constitute a series beginning at the upper
right of ig. g3—that is, the hero in plate v and fig. 325. Of his identity no one has ever
had any doubt. He stands in the Greek dress we have seen on the Throne Mates and
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on Jacob in the centradl painting. Hi:ha:l:tuwn’rmi:md beard, and his clavi are clearly
drawn, as well as the marks on his himation which we shall follow Christian conven-
tion in calling the gams.'" Three threads extend down from the corner of the himation.
Beside his bare feet stand his high boot§, and he gestures with his right hand toward a
bush beside him, filled with red strokes through the green leaves. The right hand * of
God above the bush in the upper left corner indicates divine intervention. At the level of
his head a broad band runs across the scene, but is broken so that his head is framed in a
square background. The device gives the hero a square halo of the type more distinctly to
be recognized in the two lower panels. In presence of all these details we should not have
needed the words “Moses, son of Levi” ' in Aramaic at the right of the figure’s shoulder
to identify him as Moses at the burning bush. It is the only label on any of the four por-
traits. While it is familiar in the biblical account of his birth that Moses was “son of Levi”
by both his father and mother, as Torrey points out its being mentioned here would seem
designed to “emphasize the priestly origin of Moses,” that is, his priestly character. Rab-

®binic writings frequently discuss his having been forbidden the priestly office, and ac-

cordingly, while they comment upon his temporary priestly functions, do not ordinarily
use the term “priest” for him. Much is made of Moses as intercessor and mediator for his
people, but in rabbinic writings Moses' powers of that sort were recalled almost entirely
as he exercised them during his life. Yet in some places it would seem that Moses had a
permanent ministry, at least of intercession. Ginzberg points out '™ that the souls of the
pious arc nearest to God, a little farther away are Mercy and Justice, but close to these
stands Moses. Ginzberg notes ' that the phrase “Moses the man of God” was occasionally
interpreted to mean that Moses was half man and half God. Other interpretations of this
phrase are also quoted by Ginzberg, but he especially notices that this one resembles
Philo’s statements about the character of Moses, Certainly Philo makes more of this con-
ception than do the rabbis, as has appeared and will soon appear again,

Philo saw a special event indeed in God’s appearance to Moses in the bush. It was
the occasion on which God revealed himsell to Moses as pure Being. So Philo interprets
the Septuagint translation of “I am who I am.” '™ The Greek, ¢gé eimi ho én, means “I am
he who exists," or “the existing one,” a change which modern commentators have often
considered a hellenistic reinterpretation by the Septuagint translators themselves long
before Philo. To Philo, it meant that in this vision God revealed to Moses the difference
between Being and Not-Being.!™ All things “after” God belong in the category of Not-
Being in comparison to God as Being proper (kata to ¢inai).'® In commenting on this in
another passage Philo leaves the personal masculine, and equates God with the purely
abstract neuter, Being (fo on).'™® As a result of this version, Moses very nearly becomes

161. See below, p. 162, 164. Legends, 111, 10%; see the references in VI,
162, The impression that this is the left hand is 44, . 241,

removed by the carefully drawn fingernails, as 165. Ibid., III, 481; cf. V1, 166, n. gbs.

in the hands with Ezekiel, figs, 348 f. 166. Exod. m1, 14.
163. See Torrey in Kraeling, Symagegus, 271, 167. Mor. 1, 75; see below, X, gs.

168. Det. 160; of. Mul. 11.
16g. Sem. 1, 230.
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:hh"ﬁmu:gudtn?h:rmh,“‘“ﬁﬂnguummnhwﬁﬂhm
indeed be regarded a god “by all conception
» 11 We shall find it extremely important
should be the one to which the Migration of Israel leads.

p panel at the left, figs. g3 and 324 Since the upper part
cannot say with confidence that this panel had no label,

but since the lower two panc.lﬁrt not inscribed, that is a natural assumption. Here Moses

on Sinai—the mountain indicated sketchily
forward in the white robe, marked with the

by a white curving line behind him—steps
same details and with his shoes again re-

moved, to receive the Law from Heaven. The Tables of the Law would presumably have

been extended to Moses by the right hand of
the incidents are marked with the heavenly

Cod .’ In the Ezekiel scene, figs. 348 f., five of
hlnd,a]]nﬁhcmrighthnnds.,mﬂmtitw

obviously of symbelic importance there, and here, to represent the right hand.

The design of Moses on Sinai seems to

stem from an original that also lay ultimately

h:-,hindﬁ@%1“whmmemhﬂmmdmcﬂummdﬂmElPF=ﬂrmdmhn1ﬂng
hq.uhhmcum:tuhcaﬁreﬂumagudrmncdbraziﬂ.ﬂrpmﬂh]fthtﬂ:mingntﬁmtin
t.h-:lmvu‘rightmm:r.Muﬂhmmth:Grutkmhauh:gﬂathﬁLameimi,bm
when he tends the sheep he has only the chiton. He has his hands covered to receive the
Law, and similarly covers his hands in the lower left panel at Dura. Another product of
the same tradition, fig. g5,"™ appears in the Chludov Psalter, from which we saw the
monkey of Orpheus, fig. 8o. In the Psalter, Moses' shoes have become sandals at the foot
of the mnunt,hutthtmnuntisimlfmnrcﬁkuwhﬂpmbahl}f lay behind the mount in
than-apane],mdth:lawiath:aqumtabh:}andnutmcmllﬂfﬁg.gq.. Again the
hu:hi:amaihuh.ﬂmwnhdnmh{mandundﬂthqhandﬂfﬁﬂd.lmngiympﬂt
mntﬁkcthﬂ:ﬂui:ﬁandrmdng:th:nﬁginﬂ:huw:dth:bmhandﬁinﬂ in the same
mt.,mdthatﬂm:huunpp:nruﬂh{m'fmtintheﬂumm:bm&uminmkingtwu
muuutufmethuhnuwtmmpiudwithhmhﬁgurﬂnfh-{m.m

1y0. Exod. vm, 1.

171, Det. 161 L.

172. In MR, Deut., X1, 10 (ET, 18s), it is said
that Moses received the Law from the right hand
of God. See fig. 68 and below, X, 106, n. B.

173. From Cosmas [Indicopleustes, Chrirtizn
Tepography, fol. 617; =d. C. Stornajolo, 1908, plate
a5 (Codices ¢ Vaticanis selecti, X). Moses the
mmhudnnndlunduththmddﬂnd\ﬁlhhh
ﬂuu:pltth:ldt.lnd!htmmmﬁnhmlm&r
uprﬁmu:ﬁuﬂwﬂmln;mltth:lmvﬂﬁgh
The hand comes here from a cloud in the conven-
tion we noticed at Beth Alpha, above, I, 246 £
IlI,ﬁ;.ﬁgﬂ.Fﬂ.ppﬂr:nmﬂﬁEddminmhu
mmipuulﬂﬂuwimmedin,ﬂmfu—
dicopleustas, 1, 200203, 242-255- In these the bush
becomes various kinds of burning altars.

:14.!'rnmﬂmmt,!d'hi-hu.pht:mlth

from the Bibliothdque Nationale, Paris, ms. grec
139, fol. 422V

175. The tradition of the covered hands in
mc:ivingthlhwmnﬂlptadhr&rhﬁlﬂh
wﬁn;?whmemd'nudviqﬂn-ﬁ
lex from Christ enthroned: see Hannah Jursch,
"Tradition und Neuschdpfung im altchristlichen
Bilderkreis,” Wissenschafiliche Jeitschrift der Frisdrich-
Schiller-Universitst Jena, Gesellschafts- und Sprachuis-
senschafiliche Reihe, 1X (1950-60), 205, and figs. 27
:ndgl.Thhmﬂr,wh‘n:hm:hudmelfmrth:
prumtvﬂumthd[mtupru,ilwrrﬂthh
{deas and material. See also G. Sarfatd, “The
Tables of the Covenant as a Symbel of Judaism™
(in Hebrew), Tarbiz, XX1X (1960), 370353, c5p-
figs. 3, 6, and 9. I suspect that these also represent
the giving of the nova ez, But the figure scems to be
Hnulpinmlmtnﬂlunmmrrﬁrilﬂumh-
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With the two upper panel portraits so firmly identified az Moses, we turn to the two
lower portraits, and find that here all scholarly agreement vanishes. The panel at the |
right,”™ which like Kraeling we shall call the third, plate v, fig. 326, shows an extremely
impressive figure, A man in the same robe stands holding a large open scroll before him,
clearly reading it. Beside his right foot is a round-topped box covered with a cloth, a box
that all agree is the ark of the scrolls, presumably the smaller portable ark that would
have been kept in the room for the “instruments,” or behind a screen, or, ultimately, in a
Torah shrine such as the niche in the synagogue represented. The head is framed by a
rectangle even more distinet than the similar rectangle behind the head of Moses at the
bush. In trying to identify this figure, most scholars have looked in the Bible for references
to a man reading the Law, and rather arbitrarily have chosen one or another such incident
by whaich to identify the reader. Kraeling feels that Moses '™ or Ezra '™ are both possible,
but he inclines to Ezra because he identifies the fourth portrait with Abraham, and feels
it unlikely that there would be three portraits of Moses and a single one of another Jewish
hero. His discussion of the four portraits, however, is based only upon scriptural texts and
not upon the tradition of carly Christian biblical illustrations, which clearly stem from
the same prototypes as the Dura paintings. Here from three manuscripts a tradition
definitely emerges that after Moses receives the Law on Sinai he next reads it to the peo-
ple. Fig. o6 '™ shows one such sequence very clearly, though in it Moses is reading the
Law from the stone tables, or 2 medieval codex.”™ In the Dura panels I see the same
sequence of Moses reading the Law after getting it on Sinai, except that at Dura, Moses’
audience is omitted, and Moses stands alone, so that he reads the Law to the living
audience in the synagogue before him. The incident, of course, is familiar in rabbinic
tradition, which Ginzberg ™ paraphrases as follows:

stone at Berlin: O. Wulll, Allchristliche und mil-
telalterliche bycantinizche und italienische Bildwerke, 111,
ii, 1909, 19, no. 32; Wulll gives further instances
and bibliography. I am by no means now so con-
fident that in the archetype of these paintings the
incidents of the bush and Sinai appeared in the
same painting. For in the newly discovered cata-
comb in the Via Latina, Rome, Moses stoops to
remove his shoes while he looks back over his
shoulder to the hand of God above him presenting
him with the Law. See Ferrua, Vis Lakna, 355,
plate xxxm, 2; 70, plate Lxv, 2.

176. For a detailed description of the painting
and its technique, as well as for a record of various
interpretations, see Kraeling, Synagogus, 233-235.

177. With reference to Exod. xx1v, 7.

178. Neh. v,

179. Courtesy of the Bibliothique Nationale,
Paris, where it is Lat. 1, Bible of Charles the Bold,
fol. 277. See W. Kohler, Dir Schule von Tours, 1930,
plate 7 (Die karolingisehen Miniaturen, I); other

manuseripts in A. Boinet, La Menialure carolingionne,
1913, plates xviv and cxxma; of. Consl. Octateuch,
plate oo, fig. 194 A painting in the new Cata-
comb Via Latina shows a man on a rocky eminence
speaking to a crowd of people below him. See
Perrua, Via Latina, 47, plate xiv. Ferrua calls the
scene the Sermon on the Mount, and he may be
right. But since so few new scenes from the New
Testament appear in this catacomb as compared
with the great number from the Old Testament,
and smince it resembles 30 much early Christian
representations of Moses teaching the Law o the
Israclites after his descent from Sinai, it seems more
probable that that is what the painting depicts.

t8o. "It is another of the attributes of the tablets
that, although they are fashioned out of the hardest
stone, they can still be rolled up like a scroll”;
Ginzberg, Legends, 111, 119, based upon MR, Seng
of Semgs, v, 14, 1 (ET, 245).

181, Lagends, 111, 87; for references see ibid., VI,
%4, 0. 191, -
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God now instructed Moses to transmit to the people his words without adding to them
or diminishing from them, in the precise order and in the same tongue, the Hebrew,
Moses hereupon betook himself to the people to deliver his message, without first
seeing his family. He first addressed the word of God to the elders, for he never forgot
the honor due the elders. Then, in simple and well-arranged form, he repeated it to
all the people, including the women.

The art type is preserved in the Catacomb Peter and Marcellinus in Rome, fig. g7,'®
an anomalous representation which Wilpert calls 5t. Peter with the Law, But this painting |
takes us to the common phenomenon of the philosopher reading or only holding the
scroll, a matter to be treated at greater length in the following chapter.™ Fig. g8 '™ shows
vividly that the scroll when held up thus for reading could contain mystic philosophy, for |
here, in a Pompeian painting, a priest of Isis reads what we should suppose is the Aieros
logos, the secret teaching of the Mystery. We see such a reader in action again in a ritual-
istic procession of Isis on a relief at the Vatican, fig. g9,'™ while the same pose appears
in the Dionysiac initiation scene of the Villa Item at Pompeii, fig. 101."® The figure at
Dura seems to have come directly from the vocabulary of the mystic religions. The most
likely presumption is that, after the two scenes of Moses above, the figure here is also
Moses, this time presented as the mystic hierophant reading the fueros lagos he graciously
brought to Jews. That Moses reads the mystic text as a mystagogue means not that the
Scriptures were literally kept secret, but that to these Jews in Dura, as to Philo, the true
meaning of Scripture, the allegorical, was to be presented fully only to those “initiated.”
Inhereutly for Philo and, we presume, for many other hellenized Jews; the Old Testament |
was a mystical book.

We cannot identify the reader positively with Moses, however, because in the mosaic
in the Basilica of 8. Vitale, Ravenna, fig. 100,' Moses gets the Law on the mount at the
right, and at the left Jeremiah reads it in this same mystic pose, I still believe, nevertheless,

182. From Wilpert, Pitture, plate 84; cf. g3,
where it appears that the figure is seated. See
Christ with roll and box, ibid.,, plate 168; also

Christ with scroll on the Lipsanoteca of Brescia,

secret scriptures in antiquity, pp. 88-114, with
special reference to Jewish and Christian usages
as compared with the pagan.

186, Photo Anderson; cf. Liepoldt and Morens,

above, IV, hig. 116.

183. See below, pp. 139 1, 146,

184. From O. Elia, Le Pitture del tempio di Iride,
1942, fig. 186; cf. p. 16 (Monumenti della pittura
antica scoperti in Italia, III, ii). Photographs of
the painting in its present condition lack many
detalls: see C. Schneider in Kpries, TV (1939-40),
192, hig. 3.

185. Photo Andenson. The procession shows an
Isis priestess, the reader, a prophet holding the
holy pitcher with covered hands, a servitor with
sistrumn and ladle. See J. Licpoldt and 5.
Morenz, Heilige Schrifien, 1953, 96 f., and plate 7.
These scholars have an excellent discussion of

4

plate g, and loc. cit. The foregoing was finished
for the press when [ first secured K. Weltzmann's
new study, Ancient Book [llumination, 1959 (Martin
Classical Lectures, XVI). On pp. 116-127 he dis-|
cusses biography and author portraits, and again
identifies the man reading a scroll, whether stand-
ing or seated, with the ideal philosopher or poet.
He shows a representation of Obadiah (his fig. 129
and p. 121) from Paris, Bibl. Nat. cod. gr. 1528,
fol. 2187, which is quite like the Moses figure. Old
Jewish tradition said that the Scriptures should be
read standing: J. Neusner, Life ¢f Rabban Yohanan
ben Zakkai, Leiden, 1962, 8.
187. Photo Alinari.




THE REREDOS 115

that the mystic reader of the Law at Dura is more likely to be Moses in his philosophical
and mystical importance than any other single figure we might select. If the following
panel, the fourth, can with any probability be taken to show Moses also, such an identifica-
tion of the third figure becomes more likely. The argument, actually, works both ways, as
Kraeling feels: now that we see more evidence for associating the third figure with Moses
than Kraeling considered, the fourth figure seems more apt to be Moses, though I can
identify the fourth even less confidently than the third.

The fourth portrait panel, plate v, fig. 102, and the accompanying sketch, text fig.
11," shows a man with white hair and beard, the head this time against a black rectangle,
apparently to set off the white hair, though the black square may have another meaning.
He again wears the special Greek costume with its markings on both chiton and himation,
but this time the himation is pulled over both shoulders, and covers the man's hands.
That he stands upon the ground appears clearly from the shadow line which the artist
felt it necessary to put only on this portrait.'®

Above his head an arc '™ indicates the heavens, with the sun, moon, and seven stars
within it. The sun is drawn as a “round object” with laddered rays, to which, like Kraeling,
[ can find no parallel. The rays recall the symbolism of the ladder discussed above, and
Philo’s interpretation of the divine ladder that connects man with God, up and down
which go the logoi of God."™ The conception that God reveals himself in a Light-Stream
which offers a means of ascent to God appears constantly in Philo’s writings.” The unique
presentation of the rays here, accordingly, may well indicate such an idea. The way of
presenting the stars seems no less significant; for they are made of a central dot with eight
rays, and a dot at the end of each ray. The stars as a central dot with rays is familiar
enough, as on the ceiling of the apse in the Christian Chapel at Dura, in the Dura Mith-

188. From Kraeling, Symagogwe, 236, fig. 61. Ser
his interesting discussion there, esp. the parallels
cited in his notes.

faded out, as plate v shows. The text figure ia

reproduced from Kracling, Smagogur, ag6, fig. 61.
191. Som. 1, 144=156. The passage on the dream

189. A trace of such line does appear with Moses
at the bush.

190. Kracling says that the arc is gray, and such
an original contrast with the light pink of the rest
of the background is most likely. I suspect that
his gray was originally blue. All contrast has now

of Jacob will be discussed at greater length below,
X, 169. On the ladder see above, VIII, 148-157.

1ga2. See my By Light, Light, passim. For ex-
ample, in Praem. 43, Philo says thar the “wuly
admirable ones . . . advance from down to up
by a sort of heavenly ladder."
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racum, and in the Octateuch art.™ But to repeat the dot at the end of each ray has no
parallel that I know. Symbolically it may be important that these dots give the stars the
form we have scen having great importance in magic, a form in which rays go out from a
central circle, and the central circle is repeated at the end of each ray. These could be
presented crudely on charms,'™ or as elegant symbols on sarcophagi, where the circles
both at the center and at the ends of the rays now become rosettes.'™ Both sun and stars,
accordingly, appear at Dura in peculiar forms that associate them with mystic symbolism.

Many suggestions have been made for the identity of the hero in this panel, most of
which Kraeling has adequately disposed of.' He himselfl prefers to call the person Abra-
ham. This interpretation has great credibility for a reason he mentions but does not
press, namely that in the early Christian tradition of biblical illustration, which we have
already found so illuminating for these paintings, almost exactly this scene is used to
represent Abraham called out to count the stars.'™ If the scene had been isolated, I
should agree that this is the most likely identification, just as by itself I should have judged
the third to be Jeremiah.'™ Set in with the other three panels, however, the third of which
most probably represents Moses, as do the first two certainly, it would seem likely that
the last portrait represents Moses also, now in old age and ascending to heaven. Icono-
graphically this is quite possible, for a mosaic in Santa Maria Maggiore definitely
makes the death of Moses (represented differently, to be sure) to be the sequel of his
reading the Law to the People, fig. 103.1®

The Dura portrait might at once be the aged Moses, and yet show him in relation
with the heavenly bodies, since the tradition of his ascension appears so widely in _Judaism.
The tradition must be very old, for even in Deuteronomy he is reported to have begun
one of his songs before he died:

Give ear, O heavens, and I will speak:
and let the earth hear the words of my mouth

In the following song he blesses each of the twelve tribes. But later tradition made much
of this. The Rabbis (not unanimously, as Kraeling points out ®') associated Moses with
the cosmos on two occasions, He was devised before the beginning of the world to be the
mediator of the Covenant * and so was shown the universe on the successive days of its
creation, when each newly created part had shrunk back at the sight of Moses’ supremacy.
For God put all created things on one side of a scale, but Moses outweighed them on the

193. See Const. Octateuch, plates wx, fig. 16; x,  vat. gr. 747, fol. 37% Swyrma Octateuch, plate xxi,
figs. 17, 191, 29. Sec above, p. 44, and figs. 15-17.  fg. 56; Consl. Octateuch, plate x1v, fig. 44.

194 As, for example, above, 111, figs. 999 f, 198. See fig. 100 and above, p. 114
1007. 199. Photo Alinari. The lower hall shows the
195. See above, VI, fig. 237, pp. 64-66; VII, procession of the Ark, probably around Jericho.
fig. a13. g00. Deut. 3001, 1.
196. Symagogue, 237, 201, » 237, D 947
197. He refers to the scene in the Vienna Genesis, goa. Asm. Mos. 1, 14; proctheasato me ho theos. Sec

plate vin. See also cod. vat. gr. 746, fol. y0"; cod. Charles' note to the passage in his Apoc. and Pseud.
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other. Also, at the end of Moses’ life, when God ““was taking him to himself,” he showed
Moses the whole universe, past and present.®™ So Moses was the man of God, half man
and half God.™ Josephus called Moses the “divine man,” the theios anér.® He ™ tells
how at Moses’ death the hero was taken by a cloud into a ravine, but that people later
dare say that on account of his supererogatory virtue he was taken s lo theion. This phrase
may mean “to heaven” or “into divine nature.” Josephus seemed to Bousset ™ to be
trying to contradict a common rumor of Moses’ assumption. He may have been contra-
dicting the near-deification of Moses which Philo reflects. So, the rabbis taught, God
said to Moses, “Thou that didst lead my children in this world, shalt also lead them in
the future world.” * When God bade the soul of Moses leave the body he said, “Soul,
go forth, do not delay, and I will raise thee to the highest heavens and will place thee
under the Throne of Glory next to the Cherubim, Seraphim, and other troops of an-
gels.” * From rabbinic and apocalyptic tradition, then, Moses would naturally be repre-
sented viewing the heavens,

In rabbinic sources, however, the conception has no central place. The idea was
much more strikingly developed in hellenized Judaism. When we look in Philo for an
old man who goes into the presence of God (the covered hands) in the company of the
heavenly bodies, or for an incident in which the stars played an important part, we are
led immediately to Moses. For according to Philo, when Moses had disposed of all his
earthly affairs at the end of his life, one hundred and twenty years old, he began his final
song of praise while still in the body.®® In order to sing this song with absolute perfection,
he gathered together a mighty company. Philo’s description of what followed, his version
of the real meaning of the psalms attributed to Moses in Deuteronomy xxu f., is too re-
markable for paraphrase:

He [Moses] gathered together a divine company, that is the elements of the universe and
the most effective parts of the cosmos, namely earth and heaven, earth the hearth of
mortals and heaven the home of the immortals. In the middle between these he composed
hymns using every musical mode and every type of interval in order that men and
ministering angels might hear, men as learners that he might teach them a similarly
thankful attitude, and the angels as critics to watch how, as judged by their own tech-
nique, he made not a single false note. The angels would also be strengthened in their
faith if a man clothed in his mortal body could have a power of song like the sun, moon,
and the sacred choir of other stars, and could attune his soul to the divine instrument,
namely the heavens and the whole cosmos. But Moses the hierophant, when he had taken

2c4. Il Baruch Lmx, 3-12. since the two heroes appeared there together with
g04. Ginzberg, Legends, III, 481; VI, 166 £, Jesus. Some such tradition may also lie behind
notes g64 . Jude g. Presumably it was told in the lost ending
205, Josephus, Anfiguilies, m, 180, of the Asm. Mos. Schirer, Jid. Valk, [1I, s01-g0s,
206, Ibid., v, 326. has assembled much of the material in Jewish and
207. As Bousset, Religion, 121 [, said, it is pre- Christian sources.
supposed in the transfiguration scene in Mark m, 208. Ginzberg, Legends, 111, 481; VI, 167, n. g66.

4 (with parallels), that Moses ascended like Elijah, g0q. MR, Deut., x1, 10 (ET, 187).
aro. Firt. 7a.
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diﬁhdhrﬁmdmednhudmtmhm.ﬂu:hndnﬂad:ﬂ,lm
may indicate an initiate into Isis rather than Osiris. When we see that a large swastika
could take the place of this pronged bar on a robe,’™ we must suppose that the bar itself

carried some significance.
&. Syria

AS WE GO NORTH toward Syria, we find that the chiton and himation continue to be
worn by prominent people, such as priests or the dead, though relatively little painting
tells us how these garments were marked. Sarcophagi of the East, indeed, remind us of the
hellenistic grave stele, in that the people portrayed on them almost always wear the Greek
chiton and himation. As they lie on the funerary couch—celebrating, I believe, the eternal
banquet of immortality—they usually wear the himation, as in fig. go, a relief from Smyrna
at Leiden, but this seems an abbreviation of the full costume, which does occasionally ap-
pear in such representations.™ Standing figures, however, like those here accompanying
the man on the couch, have usually the full dress. Men seem especially to be 50 attired,
and women also, as they are portrayed under shells in niches, fig. 196, or sit as “philoso-
phers” reading scrolls, fig. 137."™ The philosopher seems to be giving the saving instruc-
tions, a mystic knowledge or gnosis to the veiled lady beside him. A similar motif shows the
two sitting opposite each other on a sarcophagus from Kolch-hissar at Konia. ™ One need
only go through the rich collection of such sarcophagi by Morey ™ to feel the importance of
the himation, usually with the chiton, on funerary portraiture.

These figures often carry scrolls, which seems to me by no means to indicate that they
are all poets, or philosophers in the usual sense, as has often been suggested, though such
people would certainly carry scrolls. Still less does Pfuhl seem right that the dress and scroll
simply marked a person as having enough education to read.” The convention of robe and
scroll carried over to the East, so that the two “magi” who flank the cult scene in the sanc-

172. Ihid., plate xxx, g3.210.

178. As it did on tombstones on the Rhine:
J- Klein, “Grabmonumente aus Bonn," Jahrbicher
des Vereing von  Alierthemgfrounde im  Rheinlande,
LXXXI (1886), gb-100, and plate m.

174. Courtesy of the Istanbul Archeological
Museum. The right lateral face of a sarcophagus
from Seleflkeh: see Morey, The Sarcophagus of Claudia
Antonia Sabina, 1924, fig. 63; cf. pp. 39 . (Sardis,
V). All three hold scrolls. For women see ibid.,
fig. 6a.

175. Courtesy of the Istanbul Archeological
Museum. See ibid., fig. 65; of. pp. 4o 1. It is the
front of a sarcophagus from Sidamara at the same
museum. On this and the foregoing sarcophagus
sec also T. Reinach, “Le Sarcophage de Sida-
mara," Men. Pisi, IX (1902), 18g-228, with

plates xvi-xix.

176. G. Mendel in BCH, XXVI (i1goz), 224,
fig- 2.

177. Sarcophagus. See also E. Michon, *Sar-
cophages du type d'Asie-Mincure,” M#anges
darchfologic ¢f o hinoire, XXVI (1g06), 79-89;
M. Lawrence, “Additional Asiatic Sarcophagi,”
Memoirs of the American Academy in Rome, XX (1951),
116-166.

178. A rich collection of ancient figures with
scrolls was made by T. Birt, Dir Buchrolle in der
Kunst, 1g07. To some of his conclusions E. Pfuhl
objected: “Zur Darmellung von Buchrollen aul
Grabreliefs,” FDAI XXII (1907), 113~132; e
Birt's reply, FDAI XXIIL (1908), 112-124. But
see also Marrou, MA, 1-153; Cumont, Symbolime,
253350
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tuary of the Dura Mithracum wear Persian dress as they sit upon thrones and hold each a
scroll, containing, one must suppose, the mystic secrets, fig. 140."™ In Christian funerary
and ecclesiastical art, when the figures who hold it are Christ and the saints, the scroll
would seem to refer to the saving Gospel or creed, in whose hope and power the saint has
achieved his sanctity. Similarly, we thought that in fig. 130 the Roman-Egyptian would
presumably have in the scroll all or part of the Book of the Dead. The figures on pagan
monuments must have presented, ordinarily, the rich upper classes, and it is to me un-
thinkable that such people claimed especial dignity from the fact that they were literate.
On the other hand, it was precisely from this class that the initiates of mysteries were
largely recruited. My guess is, accordingly, as already indicated, that in paganism the
scroll signified the mystic, or eschatological, hope of the people buried or celebrated, and
that the Christian scroll similarly represented the message and hope of Christianity. A lady
holds the scroll as she goes to the world behind the curtain of death in the central panel of a
sarcophagus, while the side panels show her being given the mystic teaching; she seems to
tell the story behind figures with the scroll in all funerary monuments, pagan and Chris-
tian." What is important for our purpose here is that on this sarcophagus, as on practically
every one illustrated by the authors quoted, the scroll is held by a person in the chiton and
himation,™ It is the deified imperial family of Antoninus Pius that has the scroll along with
other divine symbols in fig. 198,™ for in mystic Egypt deification was by no means a post-
mortem achievement.

The mosaics of Antioch might well have presented our chitons and himations, but
unfortunately the robe rarely appears—because, I dare suggest, the meaning of the decora-
tions rarely called for them. The striped chiton appears in street scenes, but without signifi-
cance,' so far as one can see. A waitress attending a dining and drinking couple wears the
same dress, and here symbolism is a greater possibility, since a man and woman on a
banqueting couch so commonly represent immortality or mystic achievernent.'™ Closely
connected with this is a handsome figure of the winged Comus, the patron demon of ban-
quets, in the same striped chiton.” Still more direct would seem to be the testimony of a
mosaic in a tomb, a mosaic that shows several women at a banquet.™ Here the most im-
portant figure seems to be Mnemosyne, Memory, Levi interpreted this as the funerary or
memorial banquet; if he is right, as I believe, the several people at the banquet who wear
the striped chiton, if not the himation also, are appropriately clothed. More perplexing,

179. From a copy by H. Gute in the Yale Uni-
versity Art Gallery. Cf. Rostovtzefl, Dura-Europos,
VII/VIII, plates xvi-xvm. For the place of this
figure in the whole design see above, I1I, fig. 57.

180, See above, IV, fig. 108,

181. If the scroll is taken to represent a poet,
we would have the same impression. We have al-
ready mentioned, above, pp. 199 [, that the poet
was such by divine inspiration.

182. From Edgar, Sculpture, plate xxvi; cf. pp.

b= e

183. Levi, Antioch, plate Lxxx; pp. 326~436.

184. Ibid., plate xivd; pp. 203 L For such
scenes in general see ibid., 18g. Cl. the mystic at-
tendants in the Roman houss on the Via del
Cerchi, above, p. 139

185. Levi, plate cub; pp. 5054

186. Ibid., plate Lxvib; pp. 2g96—304. Cf. Frank
Brown in Rostovtzeff, Dwo-Europes, VII/VIII,
156.
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10 EAST 53d STREET, NEW YORK, N.Y. 10022 (212) 207-7057

December 13, 1989

Dear Adeles:

Enclosed should be 2 memo to me that details
Peter Machinist's corrections. Agein, you

have until the pages come back from the com—
positor (early to mid-January) to resolve these
issues. I will talk to Phoebe, as promised,
about the Bibliography. I hope I did not com-
cern you too much about it; I just wanted to
make clear that we still had a few issues to
rasolve on it--as opposed to the text, where I
believe we've resolved most everything at all
important. I understand that your time is not
completely your own at this point; Phoebe and

I will do our best to help you as much as we can.
I will be in touch with you about the Bibliography
sometime in the next week.

Again, I am enjoying my work on this book, and
I am enjoying working with you. I am extremely
sorry to hear that your husband's condition has
deteriorated; both you and he have my best wishes

and my sympathy.
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TO: Cheryl
FR: Nina

List of innacuracies in STORY OF SCRIPTURE, as noted
by Peter Machinist, Associate Professor of Biblical
and Ancient Studies, Ann Arbor.

sy FPage 54, 2nd full Par. "is saved by the godess Ea" Ea 1is
T PP, a god, not a godess.

/  Page 58 - 2nd to last paragraph. “The neo-Assyrian emperor
U/ﬁ' Ashurbanipal...is the first king of renown who boasted
that he had mastered the scribal arts." He was not the
first king to do so. This could be changed to "one of the
few kings" or something similar.

, Page 110, 2nd full paragraph. "..Aramic is a near cousin to
v Hebrew. The languages, both deriving from Akkadian.."
Aramic does not derive from Akkadian. This could be changed
to "related to Akkadian" for that is true.
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joined into sizable rolls. Parchment scrolls of the Hellenistic period
up to twenty-cight feet long have been found (Yadin 1985).
maic as the language of record for all documents dealing with gov-
ernment matters and commerce in the western part of the empire
and adopted 2 formal script for official use. This script of squarish
design, far more readable than cuneiform-influenced predecessons,
Hquxﬂrﬁwdh]ﬂﬂnmhﬂmpm!mwm-
gins, they named this new script, somewhat anachronistically,
:Ishril,ﬂu'huyrhnlmpt.'llhmbmm: and remains to this
hnpmﬂr.hamutnu:mmnmﬂthm The lan-
guages, both deriving from Akkadian, share many words, employ
essentially the same grammatical forms, and are written with the
same alphabet. Bilingualism became incressingly common. By the
time Alexander the Great’s conquests ended the Persian period (late
fourth century s.ce), Aramaic was well on its way to becoming the
m&mmmm'hum
time in the fourth century prepared a history of the reforms Bena
had instituted in Jerusalem, a chronicle included in the Bible, felt
(Bzra 4:8-6:18, 7:12-26).

The increased use of Aramaic, particularly by élite, literate
Judeans, increasingly allowed these former provincials to feel them-
selves part of an international literary world. The exiles found Ara-
maic a useful, even indispensable, tool in maintaining contact
between them and their hosts. The increased use of Aramaic also ex-
erted an unplanned pressure toward the creation of a Hebrew scrip-
ture. As more and more Judeans used Aramaic as their vernacular,
the number who could readily understand recitations of the tradi-
ton diminished, and a bilingual sudience (Hebrew and Aramaic)
began to impose subtle, but important, changes on the traditional
language in which the torot and the narratives were presented.
While the need to be understood dictated linguistic change, there
was at the same time a predicrable conservative reaction determined

to preserve familiar idioms and language.
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ing bureaus and set about sccomplishing his ends by hiring seribes
from other courts.

Illiteracy was not seen as a disabling handicap which precluded
the exercise of power or even a reputation for learning. Not 2 sin-
gle line in the Book of Judges suggests that Deborah, Gideon,
Samson or any other leader of the settlement period could read or
write. The Deuteronomic histories routinely describe the kings
of Israel and Judah as listening to the speeches of their counselors
or being read to by a royal scribe. The few stories in the
Deuteronomic histories wiviel describe a royal figure as acrually
writing are clearly revisions of earlier recitals. One is a report that
David inscribed the message that ordered a field commander to
dispatch Uriah on a suicide mission (2 Sam. 11:14-15); another,
that Ahab's queen Jezebel wrote the letter plotting to charge
Naboth with treason (1 Kings 21:8-9). Reading both scenes, 1
feel certain that a later storyteller had reshaped these exciting but
unseemly tales, inserting the use of written letters to emphasize
the royal personages’ need to handle ugly business with maxi-
mum secrecy. It is doubtful that either David or Jezebel could
read and/or write Hebrew. David is described as a farm boy
turned mercenary, an upbringing that would not have provided
him the opportunity or wherewithal to attend a school for scribes
had one been available to him. Jezebel was Phoenician and a
woman: neither circumstance made it likely that she would have
been able to write a letter in Hebrew.

Kings were kings, not scriveners. They needed to win wars, not
write or even read books. The neo-Assyrian emperor Ashurbanipal
(668-33 ncr), who lived three centuries after David, is the first
king of renown who boasted that he had mastered the scribal ans;
what we know with historical certaingy is that he was the first to es-
tablish, systematically, a literary library (Richardson 1914, pp. 22,
128). In Ashurbanipal's case, literacy became something of a dis-
abling passion. In middle age, he sbandoned statecraft for biblioma-
nis and depleted the royal treasury in order to enrich the library of
Nineveh, in ity day the largest in West Asia.

A capable sword, a strong will, and common sense were the attri-
butes 2 king required. He could always hire scribes to keep the nec-
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THE STORY OF SCRIPTURE

functional capacity to reshape its fundamental traditions without
being conscious of doing so.

listeners to their past, to each other, and to their god(s). Part of the
joy and power of such moments lay in their familiarity. The sudi-
ence could anticipate words and phrases and thus have tangible proof
that what they believed to be true and right was, in fact, so. The
story’s value lay in the recital which brought their past to life and
guarded their present with the security of trusted teachings. The
narrator did not need to belabor the message. The experience was
the message. Its value lay in the emotional security that came from
sharing a common heritage and present.

Myths can be traced to earlier prototypes in other cultures, a
prime example being the tale of the Flood and Noah (Gen. 6-9).
The biblical story is not s stencil of the carlier Sumerian epic of
Gilgamesh which it so much resembles. Rather, it is a transformed
version of a long-familiar story, changed over time and by
unconscious design to reflect meanings and purposes appropriate
to the Israclite ethos. Where Utnapishtim, the survivor of the
flood in the Gilgamesh epic, is saved by the goddess Ea because she
has taken a fancy to him, Noah is saved by God because he is a
righteous man.

The first scriptures were intended to be read aloud. Chants that
suggested the inflection and mood created by storyteller or prophet
were formalized. Communities encouraged the reader to memorize
and publicly recite the text in the same singsong the rhapsodists used
in their recitations. Conscious efforts to transmit orally sacred tradi-
tions persisted long after literacy had become a3 much-used social
tool. This is true in many ancient cultures. In India, the Rig Vedas,
already well known in the thirteenth century ace, were chanted
sloud for centuries and not written down for another thousand
years, To this day, Muslim schools emphasize the chanted memoni-
eation of the Koran, the actual text being used only to ensure against
mistakes. And as far back as we can trace public readings from the
often are today by those who come to “read” from the Torzh in syn-
agogues around the world.
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June 28, 1989
To: Rabbi Daniel Silver

From: Merrily F. Hart, Librarian

The following books cannot be located at CCJS or Fairmount Temple.
Nor are they, or anything similar, listed on our Bibliofile database
which includes most titles owned by the Library of Congress.

Justinian and the Jews (Baumgarten)
!Tl:m Introductions to Midrash (J. Kugel)

Perhaps we can get some information from HUC Library.

rathey

5.2
T have attached the guote from Avot and am working on the octher ? _H“: .
two guotations. I'm not certain that T hava the French gquotation corractly.

Perhaps you could write it down or spell it out for me.

The citation for Urbach is:
Urbach, Ephraim E. Th Sages: Their Concepts and Beliefs.

Jerusalem: Magnes Press, 1975, 2 wvols.
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Two inquiries about contemporary writers

1. Jean Paul Sartre somewhere makes the mordant observation that "“Jews
live in books, not in landscape."

Where?

2. George Steiner elaborates the idea more elegantly in an easay, "Our
Homeland, the Text," the source ofwhich I have cited as Tedweyii

quﬂﬁ;_ﬂﬂLF4L_JEHL-.
Ican-no longer lay my hands on a copy of the publication and wonder
if you can check the accuracy of the citation.
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a secret and deep-seated need to attach oneself to tra.
dition and, in default of a national past, to give oneself
roots in a past of rites and customs. But that is just the
point: religion is here only a symbolic means. At least
in Western Europe the Jewish religion has been unable
to resist the attacks launched by rationalism and by the
Christian spirit; atheistic Jews whom I have questioned
admit that their dialogue on the existence of God is
carried on against the Christian religion. The religion
which they attack and of which they wish to rid them-
selves is Christianity; their atheism differs in no way
from that of a Roger Martin du Gard, who says he has
disengaged himself from the Catholic faith, Not for a
moment are Jews atheistic against the Talmud; and
priest, to all of them, means the vicar, not the rabbi.
Thus the facts of the problem appear as follows: a
concrete historical community is basically national
and religious; but the Jewish community, which once
was both, has been deprived bit by bit.of both these
concrete characteristics. We may call it an abstract his-
torical community. Its dispersion implies the breaking
up of common traditions, and it was remarked above
that its twenty centuries of dispersion and political im-
potence forbid its having a historic past. If it is true, as
Hegel says, that a community is historical to the degree
that it remembers its history, then the Jewish commu-
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nity is the least historical of all, for it keeps a memory
of nothing but a long martyrdom, that is, of a long pas-
sivity.

What is it, then, that serves to keep a semblance of
unity in the Jewish community? To reply to this ques.
tion, we must come back to the idea of situation. It 1s
neither their past, their religion, nor their soil that
unites the sons of Israel. If they have a common bond,
if all of them deserve the name of Jew, it is because
they have in common the situation of a Jew, that is, they
live in a community which takes them for Jews.

In a word, the Jew is perfectly assimilable by mod-
ern nations, but he is to be defined as one whom these
nations do not wish to assimilate. What weighed upon
him originally was that he was the assassin of Christ.*
Have we ever stopped to consider the intolerable situa-
tion of men condemned to live in a society that adores
the God they have killed? Originally, the Jew was
therefore a murderer or the son of 8 murderer—which
in the eyes of a community with a pre-logical concept
of responsibility amounts inevitably to the same thing
—it was as such that he was taboo. It is evident that we

* We must take note at once that it is & question here of a legend creaned
by Christian propaganda during the dispersion. It is evident that the
cross is & Roman instrument of tortare and that Christ was execated by
the Romans as a political agitator.

(Fon Sartee i & Ta
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to consider it a pure play of abstractions; on the con-
trary, we must insist on its creative power. In rational-.
ism two centuries—and not the least important—
placed all their hope; from rationalism sprang the sci-
ences and their practical application; it was an ideal
and a passion; it tried to bring men together by un-
covering for them universal truths on which they could
all reach agreement, and in its naive and agrecable
optimism it deliberately confounded evil with error.
We shall understand nothing about Jewish rationalism
if we see it as some kind of abstract taste for disputa-
tion, instead of what it 1s—a youthful and lively love of
men.

At the same time, however, it is also an avenue of
flight—I may even say, the royal road of flight. Up to
this point, we have discussed those Jews who attempt,
in their individual personalities, to deny their situation
as Jews. But there are others who have chosen to es-
pouse a conception of the world that excludes the very
idea of race. No doubt this is really an attempt to con-
ceal from themselves their own situation as Jews; but
if they could succeed in persuading themselves and
others that the very idea of Jews is contradictory, if
they could succeed in establishing their vision of the
world in such fashion that they became blind to the
reality of Jewishness just as the color-blind person is
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blind to red or green, could they not then declare in
good faith that they are “men among men"?

The rationalism of Jews is a passion—the passion
for the universal. If they have chosen this rather than
something else, it is in order to fight the particularist
conceptions that set them apart. Of all things in the
world, reason is the most widely shared; it belongs to
everybody and to nobody; it is the same to all. If reason
exists, then there is no French truth or German truth;
there is no Negro truth or Jewish truth, There is only
one Truth, and he is best who wins it. In the face of uni-
versal and eternal laws, man himself is universal.
There are no more Jews or Poles; there are men who
live in Poland, others who are designated as “of Jewish

faith” on their family papers, and agreement is always
possible among them as soon as discussion bears on the
universal,

Recall the portrait of the philosopher that Plato
sketches in the Phaedo: how the awakening to reason
is for him death to the body, to particularities of char-
acter; how the disembodied philosopher, pure lover of
abstract and universal truth, loses all his individual
traits in order to become a universal look of inquiry. It
is precisely this sort of disincarnation that certain Jews
seek. The best way to feel oneself no longer a Jew is
to reason, for reasoning is valid for all and can be re-
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