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is how the tradition teaches us to understand the
biblical account of the creation of man (Adam).
But we pray, V'yaasu kulam agudah achat la'asut
rftaon'cha belavav shalem -- "May all men bacoms
a single brotherhood to do Thy will with a whole
heart."

We declare as our utmost and unalterable faith
that Adonai elohenu Adonai eshad -- "The Lord our
God, the Lord iz one.'™ But we also proclaim with
equal fervor that when integrated persons hawve
achieved an integrated soclety, then Bayon ha-hu
yihyeh, Adonai eoiad u-ah'mo achad -- "On that
day the Lord shalil be one and His name shall be
one ."

The kabbalists and the mystics In our tradi-
tion may have gone too fuar when ther declared that
the mitswot are performed L'shem ylohud kudsha
b'rich Hu wahechinteh -- "In order to unify the
Holy One, blessed be He and His Sheshinah" (in-
dwelling Présencel, but in thefir way of thinking
it was quite clea® that the unifty of God as an
effective practical truth in this world iz not
altogether indepemdent of what men do. (Perhaps
we need to be rem nded that our faith in the unity
of God is not merely a4 mathematfical statement. It
it a proclamation of the absolute Lordship of Ged.
That is why we sar Baruch Shes K'vod malchuto
t'olam po-ud immsdiately after the Shema. The
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man and we could not »» of the household of
Israel.

That is why we cai make demands of the Comman-
der. The task is our task, but it is He who lays
it upon us. It is inconceivable that man should
have creatad his own sumanity, or that Iarasl
alone among all the psoples of the carth should
have created its own sacred pecplehcod. And just
this is the evidence in our living experience of
Hig lowve for us and the ground of our love for
Him. We have no prior right to our humanizing
task. It iz simply given to us. And s0, in fact,
are we taught by our liturgy. Ahavad olam bet
Yisrael am'sha akavig == "With eternal love dost
Thou love Israel Thy people." -What is the proof?
Torah w'mitsvot chukkism w'mishpadis otanu ILim-
madta == "Thou hast taught us Torah and command-
monts, fratutes and ordinances.” V'hem dhayyenu
#'oraoh yomanu == "And they are our life and the
length of our dars."™

God loves us.  He creates ms and He gives us
a task. We could not have azkad for sither. Nor
could we have besn created humsn without having
been given human work To do.

In the end therafors our task is His task.
For reasons that dissolve in mystery before our
inadequate comprehension, God shares with us the
task of establisBing the unity of His creation.
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deity who afflicts us "for a purpose™ a god or a
domon? How can anyone say this In the presence of
cancer or the violent death of a child? [t will
soften our rebellion if we learn that we are not
the first to resist mawkishness in worship. A
common misconception about prayer and especislly
the theology which it exzpressed is that the an-
cients were thoroughly satisfied with it. Some
of them were as resistamt as we are. Many centu-
ries ago, & rebbl suffering bodily anguish was
being comforted by his disciples. They held out
the promise of eternal reward and maintained that
God was chastising him out of divine love. He
answereéd, "Let me have neither the chastisement
nor the reward.” It is not remarkable that the
ancients accepted. After all, this was an inti-
mate part of their life-view. What is remarkable
is that they webelled. Job challenged God. (Job
13:22.) Jeremiah challenged God, (Jer. 12:1.)
"It is also remarkable that 3o many of the moderns
accept more meckly than ancient men of towering
faith. 1 find myself, at Sabbath and holiday
services, at funerals and &t worskip, at the homes
of mourners, revising the text as I read.

But this is only a small part of our problem
which is not this prayer book or *hat. It ig the
greater quastion of prayer, and when we address
ourselves to this alone, we will ciscover
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well ask: "What kind o morality does my sex
instinct need? 1 am net 5o sure that were |
to ask my sex instinct about it 1 would come
up with the kind of morality and monogamous
marriage which our socisty demands of me. What,
then, if prayer needs ome kind of God, and God
Himself happens to be semcthing quite different?

Still, this questiom "What kind of God does
prayer need?” may reall= contain the clue to what
I am supposed to say here -- from the "tradition-
al" point of wiew. For the very question does
draw the lins between the tradition, in all of
its manifold varieties, and the modern temper.
The question, afrer all, is possible only within
a nontraditional frame of reference for which
faith iz a commodity like any other. Tradicion
would never ask, “What kind of Goc does prayer
need?" Rather would tradition reverze the gues-
tion: "God being what He is, what kind of prayer
would be apprcpriate?" Prayer mart be a basic
human urge, bit God, tradition woild say, i5 not
dependent for His nature or existince upon man's
basic urges. A god constructed t) meet people's
urges and neecs is the kind of gol that the Bible
calls "idel.'

And yet, it {s appropriate te link God and
prayer. However much individual wepresentatives
of the tradit§on may have appealel to reagon, to
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is unlimited. It is the same One God who reveals
Himself to them all, though ecach oneé of them is
capable of only a partial understanding.

To unify all the partial approaches, To <on-
fess the limitations of our individual understand-
ing, and to proclaim that God transcends Israel,
mankind, and the universe itself -- that is the
affirmation of the Shama: “Hear O Israel, Adonail
our God, Adonai is One!' Tradition, fully aware
of the different aspects by which God is known te
man, calls the proclamation of the Shema “the
unification of the Name of God." Though not,
properly speaking, a prayer, it sets the tone for
prayer. It is the “rraditional” statement which
points to "the God we worship.™
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in man -- hiz soul -- has evolved out of his
protoroan beginnings ne less than his spine, hi=
hands, or his brair. And such evolutionary
development wat possible precisely because there
was soul within the universe from its beginning.
God, to the natura ist, is the Soul of the uni-
verse. God i the creative, spiritual Sced of
the universe -- the Energy, the Power, the Forcse,
the Direction, the Trust -- out of which the uni-
verse has expsnded, by which the universe is sus-
tained, in which the universe and mind find their
meaning.

I must insist, withall the emphasis of which
I am physically and intellectually capable -- the
religious naturalist neither denies God nor dimin-
ishes Him. He simply enlarges his concept of ma-
ture enough to include God. 1t If not belittling
God to talk of Nim as a Life Force or as the crea-
tive, indefinable Soul of the universe. It is not
subjecting God to subhuman form. To the contrary,
it iz precisely the person who imsists on talking
about God within @ human vocabulary and in terms
of human analagy who is belittlimg God.

Do T belisve in a personal Ged? [ must answer
in a charactaristically Jewish msnner with a ccun-
terquestion. What do you mean by a personal Cod?
If you mean by these words a God who can possibely
be conceived (n terms analogous =o human persom-

a6



















need no faith in supernatural forces. We need
anly to recognize that our knowledge of the uni-
verse ... shows that it is ordérly, moral and
heautiful, that it is akin te intelligence, that
love and hope beloag in it as fully as light it-
za1f, and that the power and will of the human
mind is but a symptom of reality; 'that we, when
we are most human, most rational, most aware of
love and beauty, reflect and represent the spirit
of the universe.” (Man's Fmarging Nind, p. I8E,
podd, Mead anl Company.) (See also Roland R,
Gittelsohn's Yan's Heot Hopa, Random House.)







His reentrance intc life should have a new meaning
and purposo.

Prayer is an address to the God whom we have
experienced. He must be rTeal to us, a God who
hears us and answers. It was well described as
man's desperate ef-Zort to ¢ross the bridge to Gad,
the soul of man reaching toward the soul of Ged
Prayer is essentially psychological and began
probably before man knew God. It began becauss
man, as & creature in a universe which always cen-
founds, needs help. 1In its earliest forms it waa
animistic or =otemistic. But what primitive ma:
was doing in essence Is no different than what
modern man does. He sought an answer to his fears
and needs and an explanatrion of the mystery which
surrounded him.. We search for some help in our
loneliness, in our desperation, anc in our unre-
lieved uncertainty. There is a vast difference
between the arimistic prayer of early man and the
declaration of the psalmist, "The Lord is my
shepherd; [ siall not want.” A Zong and event ful
cultural development occurred in the time that
separated then. But whatever the form, prayer is
always sn attsmpt by man ta cress the bridge be-
tween himself and the ultimate source of his
being, God.

There have been three stages in human histaory
which describe man's understanding of the God Fe













Having said this, we face the matter of the
nature of the real God, Here men differ today as
they always have ir the past. Moses was told, "My
face thou canst nof see.” The psalmist cried,
“Such knowledge is too wonderful for me." The
poet says "I have rot seen Thee, yet will | tel.
Thy praise.” The Bible speaks of God walking lm
the garden in the cool of the day. We being human,
language limits vs and we eventually resort to
anthropomorphisms. Maimonides cautioned us thas
when we describe God, and we must try, we must be
aware that we are wrong. Yet try we must.

There is ane traditional understanding of Gl
which requires a reexamination. Men have gener-
ally described Him as being omnipotent and omni -
cient. There is much in our experience which
justifies a doubt about these charmcteristics of
God. It appears that instead of the absolute view
of deity, we sre nearer to the tmuth Lf we view
Him as nonabsclute. In the first place, the avy-
lutionary nature of the universe and of life Rmug-
gests that the world is imperfect, incompleta. It
is true that the Bible records that on the sixth
day God finisBed moking the worlc. But the world
is not Einished at all, it is tewribly incomplete.
Furthermore, it reveals in its leng evolutionary
process many Blunders, cruelties, and much wasts,
A perfect, all-powerful God oughi to do belter
than that!

























which we dare not depart. [Innovations and bor.
rowings made by our predecessors or by us may be
desirable or necessary, éven though there is n=
warrant for them -n earlier Jewish traditions,
but we should understand clearly what we are
doing.

1. The fact that we are concentrating om pub-
lic prayer is, first of all, fully jusctified b~
the great emphasis laid in our sources on cong-e-
gational worship. Though (with a few omisalons)
the standard prayers could be recited privatels,
the preferable choice i3 to pray with a minyan
The “acceptable time for prayer,” according to the
Talmud, is when the congregation is assembled;
and one who habitually absents himself from public
worship is characterized as "a 'bad neighbor.”

Moreover, with few exceptions, the prayers are
in the first person plural. We address "our Gmd
and God of oLr fathers." The same forms are used
whather the prayers are reécited in the congregu-
tion or privately; and it is my impression that
thiz iz not merely a matter of routine. Each _n-
dividual idertifies himself with, and prays in the
name of, the Congregation of Israel, which is mot
only a socioBogical reality, but also a religieus
concept. In congregational prayer, of course,
Chrisctians |#Ekewise use the "we'™ form; but in
most cases, Bt appears,’'we" simply msans the tetal
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spoken and those that are sung did noT eéxist in
the pre-modern syneégogue, since it would have baen
hard to draw preci=e lines between fully develored
melody, modal chant, and & singsong close to that
of ordinary speecch.

Second, the ca-l for "more pageantry” some-
times heard among ws today is out of harmony with
Jewish traditien. The term pageant, accarding to
the dictionary, reers to a presentation made by
on¢ group hefore n larger group of onlookers. The
processions or Simchat Torah are not pagesantry,
because everyone tock part (except, of course,
women)}. In tke pageantry of the Catholic Church,
gorgeously-robed prieésts played a central role,
and the others observed.

4. From the start, instruction was an impor-
tant element in synagogue worship. The custom of
reading scriptural passages and expounding them in
a discourse was borrowed from the Synagogue by the
Church. In addition, the traditional prayer book
incloded some biblical and talmucic selections, so
that daily worship would provide at least a mimd-
mum of study.

In practice, the very succes= of Jewish sduca-
tion tended te make these provisions less effec-
tive. To people well drilled in knowledge of
Scriptures the ceremonial reading of the Torah be-
came a rathor dull interlude, en_ivened only by
the competition for alics and the pledges made by
the participamts. Moreover, as the service grew
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without being fully aware of what we are saying,
we will give valce to such exclamations as

“Thank God!" er "God forbid!" eor “God Felp
me!" Utterances of this kind are just as valid
as expressions of prayer as are the more formal-
lzed types found in a prayer book. When, as we
src told in Scripture, Miriam, the sister of
Moses, was stricken with leprosy, Moses, im an
attempt to intercede for her, uttersd nothing
more than the terse phrase: EI na, r'fa nx la --
"0 God, heal her!™ The rabbis in the Talmml ware
quick to point out that there wWare times when
prayers could be long and other tinmes when, as in
this instance, they represénted the height of
bravity, but were no less legitimate becauss they
were so brief.

There are people who say they have no moed for

prayer, that they can get along well enough with-
out it, Such people are ecither lfars or fools.
No one has ever gone through life withoutr Iming
afraid, without giving expression to wants and
needs beyond his own human power %o achieve.
Every wishful thought is a prayer.  as is ewery
verbalization of human esotion. When peoplie say
they have no need for prayer they may have in
mind the Formalized type of worship found in a
synagogue or & church. It is this which they re-
ject, more often out of arrogance rather than
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may read the idertical psalm. A rabbi offering an
invacation or berediction at a public gathering
may use words anc ideas that could be used just as
validly by a Christian clergyman under similar
circumstances.

One may argue from thig that all prayer is the
same and motivated by the same human impulses and
that if there are distincrions between 5o-called
Jewish prayer and prayer in general they are arti-
ficially cortrived and have little importance.

And yet, there definitely iz Jewish prayer and
it is different from other forms of worship. Hab-
bi Bamberger stated in his paper: "It xeems te
me that Christian prayer is distirguished from
Jewish prayer chiefly by the presence of distrinc-
tive Christian ideas: the divinivy and incarna-
tion of Jesus, the trinity, the power of the Clar-
gy to give absolution, the concepl Of sacramen:s,
and so on. Bur as regards general intent and Hur-
pose, a3 we'l as form and style, I have found 10
sharp diatisction between Jewish and Christian
prayer."

| canno= disagree with Rabb| Bamberger's as-
sertion thaz theological differ+nces distinguish
between Jaw.sh and Christian forms of worship.
This is sel- -svident. But | caanot go along with
his statement that no sharp distincrion exists
with regard to general intent aid purpose as werll
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is much of the talmudic literature. Essentially,
however, the Jew-sh prayver book has always beer a
Hebrew prayer boek, despite the occasional prei-
ence of an Aramean passage. In my own mind 1 wm
convinced that the Hebrew language would have
disappeared centmries ago, and with it the Jowish
people and -Tl-'ldﬂill, Were it not for tha fact riat
throughout the ages it was the normal and almost
universal practicze among Jews to engage in Hebrew
prayer thres times dally. Because the Hebrew
word was in the mouth of the Jew constantly, h?
had the capacity to engage fully in that other
fundamental of Judaism -- the studv of Torah.

In the Reform movement we have not given the
same emphasis to praver In Heébrew that our fore-
bears did. We have made o radical departure f-om
tradition by putting m larger stress upon praysr
in the vernacular, mainly on the ground that omr
people no lenger know Hebrew. 1 am not opposed
to prayer ir the vernacular. 1 feel that a no=a-
ble contribition has been made w0 Jewish liturgi-
cal expressson through many of she beautifully
worded English prayers found in our Imion FPraysr-
bopk. Nor So | object to the txansliation of
classic Hebhrew prayers into English or any other
tongue. Th#s too is right and even a necessitr
in cur times. But [ think it i= wrong for people
in our movemgnt to take the attitude, s many do,
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pressed. A Jew didn't have to believe in God. He
kmew God. It is only those who stop praying or
who have never really experioenced prayer who magtr
struggle with their conscience and answer for
themselves as to whether or not there is a God in
whom to believe or to whom one should pray. It is
here that Reform Judaism has its greatest weak-
ness, the fact that it has done so little to mike
of prayer a daily habit, 1f not in the synagogie,
then at least privately. It has not even offered
adequate materisls to enable & Jew who might waint
to daven in the privacy of his home to 50 engaje
himself.

It is clear that | have attempted to answer
the gquestion, "What makes prayer Jewlsh?" by put-
ting a special cemphasis on tradition. [ auppose
I am & traditionalist by nature. My approach o
Reform iz in térms of how best to preserve the
valuegs that have come down to us from the anciant
past. The prayers of our peopls are for the most
part ancient prayers; the commandments are am-
clent commandments. I recognize that modern and
up-to-date techniques must oftem be employed t«
make the sancient values meaningful to people,
whether thi= applies to a synagogue service or any
other area of Jewish religious experience. Bu: I
am not willing to sacrifice or ciscard the ancient
values just for the sake of modernism. To me,
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known as "The Shema and its benedictions™ adds yet
another dimension to the concepts of God and man.
I1f the Jow, if man will love Cod, If he will live
by God's law that he becomes as law abiding as the
stars in their course, then God in turn will re-
spond to him. Gol will provide redemption like
the redemption He worked as of old and, therefore,
we recite Baruch atah Adomai ga-al Yisrasl ==
"pPraised art Thou who hast redeemed Israel.”
Though the grammatical form is the past, the im-
tent is the Furture. Hence, the Uniom Prayerbock
translates tie Hebrew phrase as "Rodeemer of Is-
rael.”

The Shema and its accompanying bensdictions
présent a Jewish theology which mates Jewish
prayer possible. The One God, Creator of the
world, is concerned about the acts of men, and
specifically certain acts of certaln men, Jews.
Specific concepts of law, love, and hopa are here
intertwined to create a specific structure of ke-
lief which garves as the backgrouwnd aganinst which
the Jew will pray.

Any prayer which contains ideas congruent
with this structure will be Jewish prayer. If
such a prayer be attractive enough, it will be
mccepted by enough Jews to enter the prayer bock
to join those prayers which the Jewish people snd
their leaders have already adaoprted.
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Just as the content of Jewish prayer is dis-
tinctive, so tco is the language of Jewish prayer.
The expression= and the imagery reflect the his-
tory of the Jawish people; so0 too does the very
language of the prayer. Up to the present lay, no
matter where Jews lived, no matter what language
Jews spoke, they prayed in Hebrew. Hebrew wsas for
them lashon haBodeek, the Holy Language, the® lan-
guage related to sanctity. Though in theory even
the main elements of the liturgy, the Shoma and
the Tefillak, might be recited in any language, in
practice they were recited in Hebrew. This is not
to say that prayers were not composed in the ver-
nacular. However, such praysrs entered the litur-
gy as introductions or as additions to the ser-
vice. Even when Reform Judaism cané upon the
scene, and discussion developed as to the amount
of the vernacular to add to the service, the first
rabbinical conference to deal with the isaum
(Frankfort on the Main, July 15-2& 1845) ru_ed that
while in theory Hebrew was not nacessary, still in
practice, the Shema and the Tefiliak (with the
modificatfons which Reform Judsism hrought to
them) were still to be recited in Hebrew,

A glamce through the Sabbath morning service
in the tUnion Frayarbook will indigate to us that
it is laid out to allow for conformity with the
dictate of the Frankfort Conferen=ze.



















s¢rvice in which aothing wrong ever happensz, in
which nothing unbeautiful is ever permitted, in
which no spontaneity, that is to say bizarre ex-
cess, is ever wel:zome, a service in which decorim
rules and overrul:s every possibility of creativi-
ty and even of devotion. The esthetic criterion
is incempatible with the religious criterion. fou
cannot have it both ways. And a "beautiful" ser-
vice, ¢ ipee, is not a service at all, or so it
seems TO mB.

Their second mistake was that they adopred
Christian criteria, largely Protestant. They
wanted a service in which things happened in a
cortain way that were appropriate to the Christian
church, and are inappropridte to tie synagoguei
and Jewish authenticity, in many crucial cases.
theraby went by the boards hecause of their Chris-
tianizing tendencies. What this mesns in practice is
a professiomalization of the service; the rabki,
or now the cantor and the rabbi produce the ser-
vice for the people. They do the service, and
they do it because things must mot go wrong; =nd
if you leave it to laymen, somebody is going tc
say the wromg word or drop the wrong note or tke
singing willl be off key or perheps the service it-
self will be a little too frighsening. And seo it
i3 highly professionalized -- rebbis with special-
1y trained woices to train out cf them any hinid







existential significance. And so their notion of
the mission of Igrael is for us neither right nor
wrong; it is fimply old-fashionad, and the
chosenness of Israel must come to us mediated in
a quite different way. Therefore, theologically,
and also practically, the prayer book of the future
must he hoth very much more traditional and very
much more radical than the Union Prayerbook. The
imion Pragerbonk is a nobhle failure and pechaps
all that we shall ever produce are noble failures,
but it is = noble failure which speaks to another
generation thanours, and beyond which we mmst go
-- not by despising or denigrating it, but by
going back to a tradition that wa= not avazlable
to that genseratlon and hr gnin: forward to a fu-
ture which is also only hﬂli]lhlt to our time and
to the times that follow us. Now we've hegun to
do this in the wrong way. We've bogun to -alk
about mdaringful services, meaningful serv.i.ces
being our version of esthetics. A service is
judged by what it dees to you, by how much emergy,
how much grisson it produces in you: that's why
the camp services are always better than the syn-
agogue sewvices, because God is somewhere =ut in
the woods where He is not available in the syna-
goguc. But this is equally a trap., To judge the
service by how people feel is as wrong as ‘o judge
by how pecple =ee. The service must be julged by
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tributable to tRe title we give this hour -- an
hour of prayer. The title of our Siddur, the
imion Prayarbook, and the title of this seminar,
“The Language of Prayer,” repeat and compound this
confusion., The Sabbath hour is not an hour of
prayer but an hsur of wership. [ would to God we
would find a preper title for our liturgy.

Let me explain myself. Webster defines prayer
in terms of petition and entreaty. Prayer, t3 the
modern, means a pleading. Most moderns equaty
prayer with that sudden surge of emotion which
rushes out when we are pushed beyond our resoirces
or are unable to contain our joys. In this swnse
[ prayed as I touched hands with my wife at tie
marriage altar, when the doctor told me we hal a
healthy child, and outside my fazher's sick room.
It is aguinst such remembered prayers that a Con-
gregant judges the service. Tt is this frame of
reference vhich leads him to ask: "What has a
book to do with prayer?” “How do you expect to
schedule prayer between £:30 aad 9:30 on Friday
night?" "fou invite me to pray, yet when I at-
tend, I am read to, lectured, ind sung at -- vhy?™
Let me pursue this a step further. When I pruy,

1 pray to Jod. [ believe, and that is the way it
comes out. Yet I hold it as & matter of routine
observation that there is much praver which is not
properly addressed and zoned. Men pray to God,













not in aloneness, Mar is free to accept responsi-
bility. PFamily, schocl, communlty permit civili-
¢zation, and man finds Fis freedom in furthering the
common cause. Judalsm will not admit that
compromises freedom ow individuality when he ac-
cepts the ties of family, love, and the clity --
“I£f 1 am for myself alone what am I%?" Consequent-
ly, our fathers undersuood worship as submission
rather than as exaltation. In worship we take
upon ourselves the yoke of the Kingdom of Heaven.
The pious have always claimed this yoke to be the
higheat freedom, but no one can deny its deep and
persuasive obligation.

Worship is artificial in the sensze that all
civilization is artificial; 4t is a creation of
human design. We must outgrow the naiveté that
no one can properly use another mar's words. Cre-
ative worship is any worship in which we are en-
gaged heart and ssul. No one would say that Sterr
and Heiferz are not genuine musicians becausz they
play notes written by Chopin or Beethoven. The
pianist creates his music even 15 he re-creates
another's music. If this were not so, Rubinstein
would ba raplaced by a roller pisno. The genuine
worshippar participates fully and genuinely in the
words of the psalaist or the poet. The words are
raad; the thoughts reviewed. WNe work our own
lives into and arpund the lines. We relate our
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tion and theological analysis alone will not re-
vive worship. We need ta find in worship the liv-
ing presence of God. Judaism is the achlevement
of a people who have approached God and sought to
understand Hig will. God is beyond understanding,
yet over the centuries we have sensed and ¢x-
pressed His creative wisdom and we have sensed and
expressed His will., This wisdom, this poetry, this
teaching is available to us in the substance of
our worship. Ia prayer man speaks to God. In
worship God speaks to man. The Shema is not a
philosophic definition, but a revelation -- the
ond and the beginning of faith. The Torah is not
an ancient teaching, but the presemce of God's
wigdom among us. The Kaddieh is net a prayer for
the dead, but the revelation that seath is part of
God's wisdom and the resurrection »f earlier gene-
rations who struggled and suffered and served.
The Xaddiwh has no meaning unless we understand
this struggle, this sacrifice, and this service.
The Torah is am idel in our ark unless we read it,
refloct on it, and renew ourselves in God's wis-
dom. The Shema 1% a password unless we understand
it as a statement of faith, the substance of faith,
and the search for the meaning of faith.

When our fathers first left Egypt they fash-
fjoned for themselves an ark in which they put
their holy objects. They carried the ark with
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sense of "divine yishus'™ -- his senze of living in
relationship to God. There is no adequate substi-
tute for a self-image rooted In the faith that, as
a rabbi put it, "I am & son of the King of the
universe."

Is this sense of election an inexcusable arro-
pance? Only if one fails to add that zo are all men.
The sanctity of every human peéersonality is rooted
in a divine yichus., [t stems from the faith that
every man "has been appointed to stand before God."

A second dimension of Jewish spirituality de-
fines an attitude toward time. Time is an aware-
ness of our own mortality. Time is the sense of
our "vanishing reality,'” or, as Dr. Langdon Gilkey
put it, "The f!ulinﬁ that our existence is slip-
ping ever more rapidly away from us into nothing-
ness and we can do nothing about it.”"

Man's anxieties inspire the major themes for
his laughter. 5o it is that we tire not of Jack
Benny's classic jest. We laugh about our effort
at age concealment because we regard the inexora-
ble march of time as no luufhinj matter. The
specter of time is especially ominous in our Amer-
ican culture. We place an ever-increasing pre-
mium on youth in our business executives, our
presidents, and even our rabbis. Rut the sting
of time iz not peculiar to our dayx or age, Even
in 8 society which respscted itz #lderz far more
than we, the psalmist did still l=ment, "The days
of our years are threescore yesars and ten, and if
by reason of strength they be foumscore years, yet
is their span labor and sorrow for it is soon cut
off and woe fly away."

Covenant famith does not eonable us to elude the
angel of death, It does offer a way to invest our
fleeting days with abiding signifficance. We live
our lives on different stages, The conditions
which frame our existence are not the same for any
of us. We may enjoy varying degrees of health and
material wealth. We may be single or married or
widowed. The events which intrude upon us are not
the same nor are they often of our choosing. Bur
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down, so that in an etérnal cycle we may begin
again and again?

No, the world is not a tormentling trick. The
cards are not stacked against man as in a Greek
tragedy., The aces are in the deck. God is for-
ever creating opportunities for man to share in
forming order out of chmos, good our of evil,
light out of darkness. Covenant faith pro-
claims: Man is able to answer the challenge of
life and God's world is responsive to man's
ANSWET.

Even our folk humor betrays this world view.
There is the story of a Catholic, a Protestant,
and a Jew who have been apprised of an impending
tidal wava. The Catholic and Protestant pray for
God's miraculows intervention. The Jeaw concludes
gobarly, "We'll just have to learn to breathe
undsr water."

This bit of humer reveoals not so much a skap-
ticism of God's redemptive power €5 4 bLOld con-
fidence in the essential congruity between man's
basic needs and the world's possitlilities. GCene-
5igs promises man dominion over nature. lf we use
our God-given powers im a world cweated by Him,
"we shall overcome."

For this reason, too, the believing Jew, con-
trary to the prevailing mood of oar time, does
not call the werld "absurd.” An scho of this
spirit i5 agais found in Saul Bellow's Sersog.

At one point H-r;ug, who himself cangles Flrgfﬂuilf
over the abyss of breakdown, chidss a boyhood
friend. The f-lend is a Jewish dintellectual who
in print and a- cocktsil parties persistently be-
moans the dismal prospects of mankind. Herzog
writes his friend a letter, saying, "I can't ac-
cept this foolish dreariness. We are talking
about the whole 1life of mankind. The subject is
too great, too desp for such weakness, cowardice.
Too deep, Shapiro, you were too lntﬁllt%&nt for
this. You inherited rich blood. Yeur fathers
peddied apples.”
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God's supreme power. "Lord God of Abraham, [saac,
and Jacob, give proof this day that Theu art the
Iﬂ'd ﬁnd ... and art calling their hearts ba<k to
Thee.

According to the biblical historian, Elijah's
pleas were answered. The bulls brought te tae
altar by the prophet of Baal remained untouched,
but a divine fire consumed Elijah's offering, and
we are told: ‘The whole people fell face to earth
and raised a cry, 'It is the Lord who is God, it
is the Lord whc is God.'"

Have the tests of God's being and the cove-
nant's reality ever been so compelling? Hardly.
Else most men would, out of p nce if not rir-
tue, be feithful witnesses to God's majesty. Alas,
we are ford of quoting a more subtle and ambiguous
incident of divine self-revelation. It was ot the
selfsame¢ [lijah that we read:

" ... and a great and st wind rent the
mountaine and hroke in pieces the rocks bafore the
Lord, but the Lord was, not in the wind; and after
the wind an earthquake, but the Lord was nat in
the earthquake; and after the warthquake a fire,
but the Lord was not in the fire; and after the
fire, a voice of gentle silence .... ™
The vindication of our faith is more like a
voice of gentle silence than a {dramatic spectacle
of fire. The covenant has hidden clauses. The
life of sanctification is to bpe e¢mbraced or re-
jected in freedom. Each generation must struggle
to hear the call: "Where art thou?" Each must
choose to answer: "Here am I, sond me."
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