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Meir Be n-Dov, In the Shadow of the Temple: The Discovery of Ancient 

Jerusa1e m, Harper and Row, $24.95. 

F. E. Peter s, Jerusalem: The Holy City in the Eyes of Chroniclers, 

Visitors , P i lgrims, and the Prophets from the Days of Abraham to the 

B ginnings of Modern Times, Princeton, $35.00 

Martin Gilbe rt, Jerusalem: Rebirth of a City, Viking, $25.00 



At the r i pe old age of four I almost became a footnote in 

th history of J erusalem. We were visiting my grandparents. My 

fdth r's father administered what was then called, without em-

b rrassment, an old folks' home. My grandmother did good works 

nd gossiped in Rehaviah, one of the first housing districts built 

outsid the walls of the Old City. 

Good friend s planned a day's shopping in the Shuk and I was 

invited to come al ong. Little boys tend to wander off the world 

ov r, but J rusale m in 1932 was a nervous place. There had been a 

s r1 of Arab riot s, and there was fear that I had fallen victim 

o oul pl y. Th Briti sh Constabulary was notified. After a 

u · · l ss door-to-door se arch there was no choice but to break the 

n 

hou I 

I h 
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nvolv 
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o my paren s . When my ash n- aced companions came to the 

· h r I was playin g wi th my gr ndmo t her's cats. Apparently 

J 

nd 

c·a d 

h 

u 1 

n 

mon 

n h 

1 s n 

h th bes t way for a lost four-year old to act was 

w s no lost and had walked home. 

' ' m s a city wh e re history touches ordinary events. 

r buri d h e r and that private event also got 

Gra n d mo t her died full of ye rs . in 1947 nd 

h m. ly plot i n the Mount of Olives. Grandfather 

h l t r nd wa s interred in a cemetery in the new 

n rv ning mo n t h s , the United Nations voted to par

nd o admi ni s ter jerus lem as an internation 1 

Jo n would no accept that decision and it Arab Legion 

y occup· d ·h Old City. Jerus 1 m became a divided city 

C m yon he Mo un t of Olive fell into Jordanian hand. 
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Jerusalem remained divided until 1967 when Jordan unwisely 

joined her neighbors in attacking Israel. Shortly after the Six 

Days War I went to Israel and began the process of reuniting their 

graves. This was no easy task. The headstones1n the Mount of 

0 1 ives had been taken away and used for building material. My 

grandmother 's grave had been partially paved over to provide an 

access road to a new luxury hotel. In a matter of months that road 

was dismantled and the grave sites were remapped and marked. Fin-

ally, my grandparents were united in death as they had been in life. 

Events in Jerusalem have been making history ever since 

D v·d conquered the town from the Jebusites thirty centuries ago. 

M ny h v wr1. ·en about Jerusalem. The three volumes here reviewed 

r th 1 es of~ long line. Fortunately, though each is pro-

us ly illustrated and has the look of a coffee table book, all 

· h pr s nt fr sh m teri l. 

i B n-Dov, Fiel Director of the Mount Mori h Project, 

h s xp or h city ht li s below the present town. This 

n · y-y r XC V on h s lif ed he veil of pious legend from 

h 0 n ' A d C d ago Benjamin Mazar, dean of Israel's 

ch 0 0 s s, pub1 ·s h d In Th Moun ain of he Lord, n ttr ctive 

0 on ·h i s d d this 
. ve dig . Ben-Dov gives us C 0 X ens 

n u on h' m nto ' s work l. n an eminen ly read ble book which 

no onl C n o wh l. • r V ls, bu full of rres ing 

n C 0 0 h di lorn cy r quir d o sa isfy the qu lm of 

on 1 r 1·g·ou groups who have a vested interest in keep-

n J u m s g n ry nd the s reng h required o set 

h n r r nc of gov rnments who I\ oppose 
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Israel even in t he matter of a scholarly project. 

F. E. Peters provides an anthology of writings by those who 

visited and lived i n Jerusalem at various periods from between 

David's conquest to the 1838 visit of Edward Robinson, the first 

archeologist to do se rious work on the city's past. We can see 

Jerusalem as it was known to rs rt12 ■ soldiers, officials, pilgrims 

and tourists who ca me here over the centuries. 

the selections with u s eful explanatory notes. 

Peters has provided 

Unfortunately, in 

these notes the acade mi c wins out over the stylist and the text 

will prove heavy goi n g for those who simply want a taste of the past. 

Michael Gilbert 's Jerusalem: Rebirth of a City picks up where 

P (:' t e: rs nded though the re is no indication that either knew of the 

oth r's project. Usi ng, as Peters did, the journals and reports 

o v·sitors, Gilbert descri bes the slow rebirth of a city which by 

th l830's had lost all its former glory and was little more than 

pov r · y-ridden, run-down me d i eval town wi th a population of 16,000. 

Gilb c r is his sprigh l y account to the end of the nineteenth 

c n ury by which ·i m J rusale m's population had tripled, the first 

hos ls nd modern schools had been built and the city was again 

on ·o u s rou . This book mi ght well have been subtitled: 

Th n . ion of Jerusalem, since most visitors, whether ad-z 

r , mi ion ri. s or he Ka i ser, were from the west~ its new 

1 n ut·ons w r supported by we stern funds and its citizens began 

w s . Like i t or not, Jerusalem was on its way 

0 om n g 1 n s1gn1f·cant part of western history. 

on 0 h books o u c h e s on twentieth century events, 

u nc h p is lways prologue, they remind us th t Jerusalem 

h ly n, nd is no li k el y to be, a quiet place. Security 
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is not the lot of those who live in cities where private events 

cannot escape the complications of history. 

Daniel Jeremy Silver 
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H.., .... ISH L D 
p1a l atai 

C 1ar 1 s c r i bn r ' s Sons , 

14. 9 5 
w York - 1977 

p1acl Patai i s one of th last of a long line of J wish int 11 ctuals who hov r d 

on th g s of ~n- t r n c ulture b cause they were not allo red in. These m n rec iv d 

('-~ 

a rabbinic du tion, can1 to the univ rsity curriculum as young adultsA quickly mas-

r d its languag nd ipl in s on ly to fi d th y 1 •re d ni d acad mic appointrn nt 

d prof s s ton 1 r co gn it i n au l y r J _ s. D ·n i d t a h i ng positions , ny 

fin a 1 d th ms 1 v s y int r t ing th n "v s c 1 n c s to a popular au d i n c e. D n 1 d 

a to of s ion a l 
. ti th y did not h s ita te to rit in many fi lds and l p SO C l s, 

pt d Lt r LS ipl in ry tud i s . Th e n av rick int 11 nals ar no more, ith r 

ill fin lly rb d into t t . rs iti s; but in y y ZlS rn llillV 

y u r l n nd in so doing pro-

l d n J n l pt l y of t ro Id of l tt rs to an stablish 

s. 

n n u J nt hi young adult y 
. 

n y. rs 1n 

l 0 1 7 ptuag n 
. h Ill a s r1 n, s 

itt , l z n n or d n ds f ti-

y fi I 
. ti V folklor 

. 
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Patai's title sugg sts th r ach of his mind and the impossibility of th task 

h h s s t f r hims lf. Th re is no such thing as th J wish mind and never has b n; 

y , th J 

b gins by 

i h role in history has b n distinctive. Ho,v? Why? In what way? Patai 

poring six distinctive era s int e J wish past during which the values and 

s of host ulture i1npact d on the inh rit d attit ides and inter sts of the J w-

i h 1n in r i ty. P ta i i s n o t in t s •din li ting distinguish d contributions by J ws, 

bu 1n 011p n ing th " ss ntia l f tur s rhich have inform d the J wish mind 

hr ug ut history" (p. 8). He as s two sets of qu stions: how did uch political fac-

rs as onomi c margina lity and soc'al d p nd nc aff ct th J wish minds t; and 

o rn1uch oft at minds tis a ult of factors particular to th sp i l traditions of 

h J s. 
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Patai shifts fro m cultural history to the social sciences to d scribe the phy

sical and psychologica l factors ~,hich er ated the Jewish group and affected their d s-

tiny. Patai, , ,ith the aid of his daughter, Jennifer Wing, cov red much of this ground 

1 n a r c n t ,·vo r k , Th th of the Jewish Race (1975). There they analyzed the impact 

of int rma r1 ge, conv rs ion o f n on - J ws, concubinage, slav ry and r peon the m-

r g n c of the J ,.; i h p o p 1 e. h 1r c on lus i n: th J ,ish rnind, if such th r be, 

LS not th s ult of g n tic in - r d i n g. In th is hook Pa ta i al so e pl o r s such d is par at 

fi l s s nutrition , fami ly str u c tur , alcoholism and drug addiction to discov r th ir 

1 1 n J ish id ntity . Th r ight qu stions are ask d and th an. :v r ar un x-

pt ion l - ny f c ors in o 1 v d - but the w r it in g is d n s . 

. 
l 0 no d in fi ning hi fi Id. H off rs a ,o - sid d answ r to 

-o d Of I 0 l ' . h i lf a J w; and on who 

. to this posit ion; n 1 r y r . l r 1n m on n 

ll 
. h J h di t ion ut 7 no l 0 r 

f 
. b n? Th fo t do i th his discussi f 1 , 1n n r-

I ? II f 
. . n f h nd J h s ·, r1 r 1 0 r, n 

lf J . h h f his g r t l l l l Ln in 0 U 0 

1, 
. him h h 

. hich h d st nn, n 1n l con l 

II ( 2 ), s lie, f r l f y 

f I 
. . . h rns l u 1r 1n 
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than a finish d volume , but the cornpl t r a d c r will njoy getting to know Patai at his 

b st in such books as The yth of the Je,vi h Race and in his various writings on Mid-

dle East folklore an d literature. 

Daniel J r my Silver 

July 7, 1977 
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The Jewish Peo le and Palestine - Biblio hilic Pil e Throu h Five Centuries 

being a catalog of an exhibition prepared by Charles Berlin from the Judaic College 

of the Harvard,College Library commemorating the 25th anniversary of the es

tablishment of the State of Israel {Harvard University Library - 1973). 

n 

by ·Daniel Jeremy Silver 

The rabbinate is scattered and most of us depend heavily on the willing

of the HUC-JIR library staff to root out and to mail out books and material• 

that w need for our studies. Fortunately in recf,'nt years tJlie. library and re

earch facilities have multiplied with the growth of Jewish studies in the univer

iti . A ma num e of college libraries have developed impressive Judaic 

col ction - non mo e ·mpressiv ly than Harvard. 

Harv rd b an iously to collec wia materials some forty ye r• 

o w n Harry olf on ecure the Ephraim • nard library of some 12, 000 

VO m T coll c ion rown steadily. It now number some 100, 000 book• -

0, 000 i br , 0, 000 in Yiddish - which occupy a whole wing of one of the 

. ub-b w i n r Library . Under the nerg tic and determined m lV m n 0 

nc 0 ·t r u -t·m ibliog rap e , Char B rlin, the collection b • 
• a 0 lll n p nd no c n provide t en ce • ry complement to 

' t • t di we o!fer it el V ro ew s 

. • oughou ountry. 1mpo n 0 L e 

C t 0 0 ol ct· on wa ublished in s·x volum • ·n 1968 by the 

d Co • -volum shelf 11 t w le brln1• the col-V y. 0 

. 
70 d of Judaica in th Hou1hton Llbr r1, H rv rd'• C 0 0 0 
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rare book depository, which includes all such materials registered before 1972. 

Unlike some Jewish deposits those responsible know where the books are and 

take good care of them. 

To signal the emergence o this collection as well as to provide some in

dication of its range Berlin prepared in 1973 an exhibition of printed materials 

relevant to Palestine's h. story before 1948 and published concurrently an impree-

' 
sive catalog of that exhibit. The lecture Yosef Hayin Yerushalmi gave at the ex-

hibition preview opens the book and provides a Baedeker guide to the 120 items 

which were included and are reproduced here. Yerushalmi presents a simple 

and lucid exp anation of this exhibit and a short, clear review of the development 

oft pr·nt d book ·n the Holy Land. He draws effective pencil sketches of 

Eli z r A hkenazi, the first printer of Hebr w book• in Palestine (Safed - third 

qu rt r of th 16th c n ury) and of the indefatigable Israel Bak who revived Heb-
__.. -
t.ul 

r w printin tn th early 19th century and published the Hebrew book to be 
I\ 

pri d in J ru 1 m . (1841). Appropriately this book was a collection of the 

r·tin o th S rdic oto-z·on at, Hayyim Yoaef David Azulai. 

o c n uri 

no on y h u - fin nc· 

rint·ng was not a quiet profe eion. Publisher• had 

roubles but were beleaguered by censor , political 

l t C d v n n y ob who we e quite prepared to w ec th i pre• e 

i ·t·o ·nc ud a f ont·spiece of one of Azul i'• booMand much 

. 
l p g rom a fifteenth c ntury travelogue in which 

f nd mon y 1 nde . The 1 at ltem d ted M y 14, 1948 
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presents the front page published by the Hebrew Preas of Israel on Independence 

Day. Materia s range from pages from Cabbalistic works, to a poster issued 

by the chief rabbinate protesting the sale of non-kosher meat, to a 1914 advertise

ment in Hebrew of the film "The Last Days of Pompeii. " This fascinating catalog 

available in hard cover from the Hebrew Department of the Harvard College 

Library, a place moie of us ought to be \ad t I a acquainted wlth. 
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A Jewish Princedom In Feudal France, 768-900 by Arthur J. Zuckerman 

Columbia University Press, New York 1972 Reviewed by Daniel Jeremy Silver 

I once wrote an es say on biblical and rabbinic political theory in which 
T had to deal inter alia with the traditional assumption oJ'-Jecessity of a reestablished ll 
monarchy. Gen. 49:10 is the classic text wnich seems to require this political • • 
construction: "The sceptre shall not depart from Judah, nor the staff from between 
his feet, Until Shiloh comes ... · " According to one well known interpretation 

h Ad Ki Yavoh Siloh means "until the royal ~essiah comes" (Gen. Rab. 98:8). In 
the polemic literature this meaning was often insisted on as proof that the true 

/q'ft.' / \ 1-~.1 Messiah had not" since a king of the House of David still ruled the people of Israel£" 
the exilarch. In Sassanian and Muslim times the near royal powers and the claim 
of Davidic blood established the exilarch as tangible evidence that 1lila Chri_st or 
the Mahdi whom other faiths claimed as the true Messiah was in fact not the auth- -
entic one. 

Christians and Muslims turned this text -around. There was no longer a 
king in Israel, QED the Messiah has come. This rather unedifying debate is well known and reflected in many commentaries. What I had never understood was 

the midrash which begins: "'the sceptr~ shall not depart from Judah, 1 that is Machir" (Gen. Rab. 98:8). Why Machir? One school identifies Machir as Machir, the son of Ammie! of Lo Debar, one oft.- three who welcomed David 
when he fled from A b~alon, .(II Sam. 17 :27) butTuis identification yields no sub
stantial meaning. Another suggestion related w, Machir'c to a man of the same 

I name in~ DeborahJ.song Q©UOOr:X4f "out of Mahir came down governors" (Jud. 5:14), 
but again the midrash sheds no meaning. Now Arthur Zuckerman, in this fas-

· I 

r 
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cinating historical reconst ruction of the· political situation of the Jews of Narbonne 

and the Spanish March during Carolingia:n times provides a solution which finally 

makes sense . . Machir refers not to a Biblical figure, but to an historical person, 

. . 
an i htl ntn ry m mb r of th exila rchic house ln Baghdad, also known as 

' lo<. 
brought to Narbonne where a happy set of events made it desirable that Carolingl&I!,• 

. "' 
. 

allow the Jews of Seramania to be ruled .by a king . . • The midraeh i1 to be dated 
: . . 

in the eighth or ninth centu ry and offers a specific defense of ·the proposition that 

a king still rules in Israel, Machir or one who descended from him. Therefore, 

the Christian Messiab. is no messiah. 

.. .. ... > 

medieval legen~about a King of the Jew■ situated in Narbonne haa,s' 

-,::..:.; . .:, "" " 
long been known and almost universally dismis~ed a• Jsg• ••'Jf although the 

i t nc of large land hold,ing s by Jews in the a r a , including control of a major 

part of arbonne, is accepted as well as the presence of ■everal Jew■ in Charle

m n ' cour . Zuckerman's book is a tightly rea■oned d~fenee of the propoaltlon 

h c ually wa a Jewish king, that he w~s a~ong the high noble• of the 

l nd nd n u ted with the de fense ~f the Spani■h March agalnet the Mualim• 

of Sp in. Zuc rm n has b■ Z •£ 11 J reviewed the capltularle• and notarial record• 

of h im , 

oc lyp ic r din His conclusions are these: Narbonne w • the prlnclpal 

y 0 m wi h t h Mu■llm lnv der• who were •by on man power 

d V d J Wh n Pepln be ■le1ed Narbonne the 1• l■b commllDlty 
I 
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opened the gates for him. In return for this (avor, because of the Jews' importance 

• • ('H\.c•~ ,z,ai-6 
as feud al land holders ~• •• • ••a• and because of the Carolingian policy of •P••••I 

I IV I ll l ~ ..,, • s ~ t /... 
• the A bbasid e ast _..,0 ■5aRi:■e a tli•••• against Ommayad Spaln•a Carol-· 

" 
ingian embassy to Ba ghdad encquraged a member of the exilarchic house to ·•come ... 

to southern France. The scholar prince who came was Machlr-Natronal, •)so 

known in court circles as T heodoric, and in the chan■on■ a ■ the fabled Aymerl 

(according to A. Z. a popularization of Al-Machirl). To add to the medieval glory 

of this tale Machir probably married Alda, a slater of Pepin and thelr ■on, Wllllam, 

. 
Zuckerman m ake s bold claims, but hi• reaaoning l ■ careful and be ha■ 

vi w d tho roughly all the available liter ture. Thi■ i ■ a book baaed on fir•t rate 

hi o ric 1 rgument. 

Zuck rman' s thesi'S ra1aea an int .resting queatlon concerning the p■y

cholo • c l i p c of the end of the exilarchate among Jew■. If M chlr wa■ a 

wi h " ·n " nd know of other Nea(ioi'~~«~~l:fmed Davldlc blood ln P le ■tine 

nd C i o, h 

oh cy 

y 

0 

I\ 

h pp n d ~ the leventh centu,.:!. he the ■e clalm• became empty 

i 

ii cha t was no mor . No N al had even ve ■tl1e of 

ow did J w cc pt the failure of the prophe ■le• of Gen. 49:10? 

t# 
chm n1d uggests then w look! Gen. 49:10 l• not a 

h a h. It purpo■e la imply to lndlcate that Judah 

om h ch the klng wlll come. . . For a loq tlme there 

1. • . . ( lt purpo■e l• to ■ay) that one• tbe 1ceptn ba1 
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come to Judah it cannot be taken away by another tribe. Thus the Hasmoneana 
f ' 

we re not authentic kings. . . It would be interesting to know whether there was a 

loss of faith as the various exilarchic lines came to their end. The Abbot of Cluny, 

l•v •' • Peter the Venerable, a good missionary. He might well have won a few souls for ,.. \ 

Christ when he challenged the Jews to produce a king of the House of Judah or at 

least a duke, "as for me I will not accept that king (a■ ■ometblng worthy of rldlcllle) 

. . 
whom some of you claim to have in Narbonne, the clty ln Gaul, other• ln Rouen. 

I w· 11 not accept a Jew as king of the Jewa except one re ■idlng ln and ruling the 
.,. 

kingdom of Jews (namely Palestine.) 

Whether Zuckerman'& theaia wlll win unlver•al approval, Machlr and I 

th nk him for it. 

. , 

• 

• 

. 
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STUART GELLER 
Associate Rabbi 

STEPHEN A. KLEIN 
Assistant Rabbi 

ALVIN CRONIC 
Ex cutive S cretary 

July 20, 1979 

Mr. Walter Berkov, Book Editor 
The Plain Dealer 
1801 Superior 
Cleveland, Ohio 44114 

Dear Walter: 

Enclosed please find copy of my review of the 
Shanks book. I hope it is satisfactory. 

I am pleased that you asked me to this review. 

DJS:fdb 
ncl. 

Sincerely, 

Daniel Jeremy Silver 

. . 
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JUDAISM IN STONE 
The Archaeology of Ancient Synagogues 
By Hershel Shanks 
Harper & Row, Publishers, Inc. 

7/20/79 

I am a sucker for a good mystery and if the mystery focuses on 

an historical question, well, for me that's a bit of heaven. This is a glos 

coffee t able book, obviously designed for the Israel-bound tourist; but 

if you take the time t o read the text which weaves its way around 

innumerable photographs, you will find yourself smack in the middle 

of one of archeology's most interesting and unsolved problems: how 

did a unique institution come into being? 

The synagogue represents a major breakthrough in man's 

concept of a religious place. Man's earliest shrines were consecrated 

places heavy with taboo which could not be entered by ordinary fol~ 

featuring altars where pries tly activity occurred. The synagogue was 

the orld's first open sanctuary, simply a home for a congregation. 

er as no altar. No part of the building was taboo. Here people 

cou d gather to conduct worship or public affairs. 

B c ue of its holiness, each shrine had been unique and had 

d on c r moni 1 forms. The early synagogue was little more than 

o d n ry r oom d similar pa t terns of worship could be used wherever 

Pop t r oom ide. The synagogue bound Jews together and such was 

t t I lam and Protes tantism copied its basic structure cc 

or u 

(70 • ) , 

d h ch 

or om 

ch o 

me before the des truction of the Temple in Jerusalem 

11 it grandeur, was an old-fa hioned ahrin; 



synagogues developed as meeting houses. When the Romans plowed the 

Temple under, the synagogue became Judai m' anctuary. The Te~ple ceremony 

had centered on an altar and sacrifices. Synagogue liturgy centered on 

the reading of Scripture and its explanation. Little is known of the 

period of transition, but the recent excavations which this book reports 

have helped fill in t he picutre, although mysteries aplenty remain for 

buffs like myself. 

In Israel , tourist busses routinely stop at Kfar Nahum (the 

villige of Nahum, better known by its Latin name, Capernaun, a wooded 

spot on the north shore of the Sea of Galilee. Jesus lived here until be 

1 ft for Jerusalem and is reported to have preached in the town's 

yn gog e . The remnants of an imposing white limestone basilica rise 

in the center of the site and guides readily identify this building 

th t ynagogue. The site is worth a visit, but was this synagogue 

r J preached? 

T r nci can Fathers who control the site and have done 

C r f rch ologic 1 work here found recently a bag of coins underneath 

1 orm floor. The hoard was buried in a way which uggested that 

d n p c d re before the present building was completed. 

To v yon ' 

C 

, 

0 

?Ir" -- - --

pr , the earliest coin in the group bore a date tou{/4 

U ' ime • 

y try deepens. If this building is as late the coin• 

o d only known fifth-century synagogue itbout 

h d s truction of the Temple, ynagogue 



mosaics began to feature pictures of the shrine everyone mourned, and 

synagogue architecture began to provide a niche for the Torah ~croll. 

What had been simply a meeting place became a sanctua~y. 

If, armed with this information, you challenge the guide, he 

will silence your doubts by showing you a stone frieze which bears a 

deeply incised Star of David. What better proof, unless you remember 

that the six-pointed star did not become a Jewish symbol until modern 

times. The bottom line of all this may be that the synagogue of 

Capernaun was not a synagogue at all, but a Roman basilica built for 

some public purpose. If this be so, it would explain much, since 

for the Jews of the Galilee the fifth century was a time of severe 

political oppression by zealous Christian einperors and it is doubtful 

tat they would have had the means or permi sion to build a grandiose 

bu1.ld ng. 

s editor of the Bibical Archological Review, Shanks knows 

t pro s on 1 in the field and is an informed guide to this world 

of b uty d my tery. 

Daniel Jeremy Silver 
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GEI SI OM S I-IOLEM 
KAB BA LAH AND COU TER-HISTORY 

IIarva rd Univ rsity Press 
Ca1n bridg , ass. and London, England 1979 
Review d by Dani 1 Jcrcn1y Silver 

The conv ntional manua ls tr at Gershom Scholem as the researcher who 

1napped the myst rious wor ld of the Kabbalah. Armed with the tools of German 

s ho la r ship and sharing the then current fascination with myth and religious exper

t nee , Scholem pion er d in the study of the J wish mystical tradition and brought 

that pr vi ously uncharted fi ld into critical focns. 

I is to David Biale 's er dit that he has pres nt d Schol mas more than a 

brilli n t r archer. This is an analysis of as minal and many-sid d mind deeply 

cone n d :v i th th major philosophic qu stions of our tim s. I had always thought 

of Schol m th Zunz of our c ntury. By car ful and critical reading of rabbinic 

, Z nz v al d flow of r bbinic thou ht a d the omnipresence of change 

n J i h p rac ic . In his urn Schol m, h light d to quote Aby War berg 'a 

:vond f l lin 
' 0 l 1n h ail", and hos tudi s ar ha ract risticall y 

lo l th flo of h ti l tr di t ion and its dynamic rol 
. 

th J 
' 

my 1n 

J . 
h un o l p r1 nc • 

. . ia l chose to d scrib Schol m' thodological n - l ry L r m 

tp o Z nz nd 

ph il l c l y o nd nd non-

n chaft. Schol m valu d Zunz 's approach a 

ic, but h fault d it for n gl cting the tran 

nd h comm ntary which gr w out of th fo min p r 1 nc of y lC x-

p nc "ch 1n r nt d th s urc of J wi h r ligiou vitality. 

o m b or o fro d f • nd, W lt r n.j min, the phras to "rub history 

n II 0 1 in hi n onv ntional p rsp ctiv on the J wi h tradition. 

n C V h. o nd h ology compris Judai m. Schol m insi t d 
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that : "Kabba } h .~ plained the survival of the consolidated force of th Halachic Ju

dais1n" {77 ) c nd that the sot ric tradition was "the s er t life of Judaism" (76). 

Bia le ranges Scholer:n with Bub r, B rdich vsky and S. I. Horwitz as con-

t mporari s of a generation which had outgrown the simplistic rationalism and ro-

1nanticism of the ntn t nth c ntt1ry, r discov red myth and the irrational; yet, 

found its lf sh a ckl d to critical methodologies. They knew that the religious life be

gins 1n ... rp ri nee, and that theology and institutions follow haltingly aft r. What 

h y id not no\V is how to xpos and xpress a Judaism which r st don personal 

nco nt rand ligio 1S p r i nc rather than a substantive body of truth and 

th ol y. 

Bub plac d h sour of r li g i o us vi tali ty in the m ting n man nd 

od. Sine h argu d that this perience and incommunicabl , Bub r 

n v r cc f ll y r l t d rad it ion to m i tho gh t a 1 y ha md 

J WI hiy n d . 0 an d r ligious li r gained imm diacy, b t hi oric con-

1n l y n h cha no l ng r fit. 

Scho m g d h t God is b yond m aning; b t, unlik B b r, h d 

h 
. 

of ing God is aning-b to . Th di l nc m lng. 0 rlC r lOD 

d . m yth and m taphor which in rn h db n bo nd in Kb n 10 -
li C or n yon th h nd could b confron din fo m. II di-

. lf 0 th ig inal 
. of di vin V 1 . ( ) do 10n l l ny 0 1m r on 0 

. f l bo V l . . lf o l lVl C " 0 ny rn n1n m n s r 10 l 0 

{109). • 

. b 1 h fr ct . 1 p l C ly in r tn n pr on 

. ''Wha h d origin lly b n b 11 V n y l C. ' 
. 

1 - lo d now b com div ifi d, 1 1 I n r 
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It is precisel y the wea lth of contradictions, of differing vtews, which is en com-

passed and unqualifie dly affirmed by (this) tradition" (98), Scholem calls the Kah-

balah an "anarchis t" tradition and was attracted rather than repelled by this lack 

of consistency which runs counter to Judaism's supposed penchant for unity. In 

this he shared the existentialist insistence that life cannot be ordered into neat and 

closed philosophic categorie s. 11 The right to interpret revelation in an infinite num-

ber of potentially contradictory \vays co1nes from the revelation itself. • • Since 

the source of revelation is a narne unbonnd by any specific meaning, each word of 

the Torah can be interpr ted qui vocally in an infinite number of ways" (93-4). 

The rabbis had fought to limit the Kabbalah 's appeal because the authority of Juda

Lsm presumably rest don the imrnutable truths of the revelation and the authority 

w h i ch d rt v s fr om au th n tic p rience tends to subordinate and override all claims 

to inviolability made in b half of familiar nor yet, Scholem now insisted that 

highly individualiz d p ri nc s were th w ll pring of the faith tradition. 

To thos of us who run w 11-administ r d synagogu s and pr ach a neat and 

r a ion l th o l g y, I o 1 1n n d Sch o 1 's obs rvation: "It is a profound truth that a 

rv li-ord d hou 1S d ng rous thing" (pg. 153) and, I would add, d adly to the 

spi 1 • Th his o t n in S hol insi t d that R form was a stepchild of the secret 

r di ion nd I u ct h must f l that we would have fared better had we 

h h cou r m Ln cl s o our anarchistic patrimony. 

w 
. . 
1n rt d y i 1 ' s anal y s is of the famous Schol em - Buber con r ron ta -

. 
ton. . 

l C n ly cu d p r than Schol tn 's published argument that Bu-cl 

rh mini iz fo C f th ha and of th or tical Kabbalah in Hasidic 

th u h . uh r n bol m w r n ar ont mporaries, products of th same Ger-

C m C l , b th young Zionists. Buber was comfortable with 

hi n n i n 1 n 1n , 1 rifi d G rmany's ntry into the first World War 
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and did not att mpt to learn IIcbrew or rnake aliyah until circumstances forced hi1n 

to do so. He remained a European and Scholem dismissed Buber's early Zionism 

as little more than a Jewish version of then popular romantic nationalism of Ger-

man youth. 

Schole1n had been a young rebel who spoke openly his con tempt for the nar -

row and class-limited values of his native surrot1ndings. His Zionism represented 

a commitment to aliyah and the liberation of the Jewish people and its spirit. At 

,var with the bourgois values of his home, university and fatherland, Scholem looked 

at Zion as an w place and a natural environ1nent in which Jews could escape the 

conv ntiona~soul-stifling values and institutions of Europe and become fully human 

and h 11 anly Je\vi h. B ing J \.Vi.sh was a matter of becoming, of opening oneself to 

h ~ p ri nc s b ing J wish 1nade possible. B ing Jewish was a process, an ex

posur of s lf; as such Jewish lif n c ssarily ould remain shapel ss and idiosyn-

er LC if J s did not shar daily peri nee in a place wh re th ir cone rns could 

b insti u ionalized. Only in Zion could th dial ctic of Jewish lif dev lop signifi

c n ly. Schol m w n to J ru l m in 1924, y ars b fore the ris of Hitl r, and 

b n o rv as librarian at th H br w University b fore th re was a university. 

I mb r Schol m visiting in my father's home many years ago. There . 

r y i th m n. w nt dir ctly to the sh lf of works on Kabbalah and my-

ici • y pi n d in o hnical c nv rsation which this suet n-y ar old 

id no un r n b y n nizing th t both w r xcit d by th subj ct. Sine 

n of n n h an of such m ntal and physical drive could be satia-

. hol l. Bi l hash lp d me und rstand. Scholem did not do l • -
l 

l• rE~ 
J w through his work on Kabbalah. He saw hi 

• s 

. hi . n' ol ry para 11 l of th xp r i nc of the mystics who 
0 C n por 

C 
. . 

lly li V through th 
. confrontation with the Kabbali tic tra-l r l tr 
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dition. As Schol 1n stu li d he bonnd the record of xp riences past to hims lf 

and m to 1nd rstand the r al w 11s prings of Jewish vitality. His studies and 

his Zionism w re his \vay to be an nliv n d Jew. 

Wh th r Bial succeeds in convi'ncing the r ader that Scholem's approach 

provid s a "us ful alternative r sponse to the crises of theology" (p. 109} will de

p nd 1pon our private judgment; but v ry r ader will feel hims lf in Biale's debt 

for h vLn n lyz d 1nos s 1ggestiv ly Schol rn 's works and life and for having 

plac d his o-uvr int llig ntly within he rnatrix of mod rn critical thought. 

Daniel Jer my Silver 

y 16, 1979 

• 
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gious vitality in the meeting between 
man and God. Since he argued that 
this experience was private and in
communicable , Buber never suc
ces fully related tradition to meeting 
and hi thought always has seemed 
Jewi hly naked. God and the reli
giou life regained immediacy, but 
historic continuity and ha/acha no 
longer fi t. 

Scholem agreed that God is be
yond meaning. But unlike Buber 
he in i ted that the experience of 
meeting God i meaning-be towing. 
The e teri tradition had been ex
pre ed in myth and metaphor, 

hich in turn , had been bound into 
Kabbali ti commentary on the 
Torah and c uld be confronted in 
that fi rm. ' The tradition i itself 
te tim ny t th original impetu f 
di in re lati n though) it d not 
permit an m anin ul tat ment 

ut re lati n it elf or it di ine 
(IO . 

th KabbaJah in-
~ ... '"'nnal perien e it i ne 

and u matic. 
all lie ed 
unifi d and lf-

i ifi d 
i ti n. It 

a tr di -
• i h i 

unqu lifi dly af-
• • n ( 

h b l h n 
dif 

t th 
I run 

u pen-
1 d th 

• • • n th t lifi an-
d 

ri . Th ri ht 
n in an infinit 

number of potentially contradictory 
ways comes from the revelation it
self. . . . Since the source of revela
tion is a name unbound by any spe
cific meaning, each word of the 
Torah can be interpreted equivocally 
in an infinite number of ways'' 
(93-4). The rabbis had fought to 
limit the Kabbalah' s appeal because 
the authority of Judaism presumably 
rested on the immutable truths of the 
revelation, while the authority 
which derives from authentic expe
rience tends to subordinate and over
ride all claims to inviolability made 
in behalf of familiar norms. Yet, 
Scholem now insisted that highly in
dividualized experiences were the 
wellspring of the faith tradition. 

To those of u who run well
admini tered synagogues and preach 
a n at and rational theology I com
mend S holem' ob rvation, .. It is 
a profi und truth that a well-ordered 
hou i a dangerou thing" (153) 
and, I would add deadly to the 
pirit . The hi torian in Scholem in
i t d that Reform was a tepchild of 

the ecret tradition and I u pect 
that he mu t feel that we would have 
fared better had we had the courage 
t remain clo to our anarchi tic 
patrimony. 

I wa intrigued by Biale' 
analy i of the famou Sch I m
Bu r c nfrontaf n. Thi exchang 
I arly cut per than Scholem' 

publi h d argument that Buber had 
minimized th ft re of the ha/a ha 

nd f theor tical Kabbalah in 
Ha idic thought . Bub r and 

h lem were n ar contemporari 
prod f th am German J i h 
cademic cultur b th y ung 

Zi ni t . Buber wa comfortabl 
ith hi con entional urrounding 

Journal Jj R 'form Judai m 
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glorified Gennany' s entry into the 
first World War, and did not attempt 
to learn Hebrew or make aliyah until 
circumstances forced him to do so. 
He remained a European and 
Scholem dismissed Buber's early 
Zionism as little more than a Jewish 
version of then popular romantic 
nationalism of Gennan youth. 

Scholem had been a young 
rebel who openly spoke his con
tempt for the narrow and class
limited values of his native sur
roundings. His Zionism represented 
a commitment to aliyah and the lib
eration of the Jewish people and its 
spirit. At war with the bourgeois val
ues of his home, university and 
fatherland Scholem looked at Zion 
as a new place and a natural en vi
ronment in which Jews could escape 
the conventional, soul-stifling vaJ .. 
ue and institutions of Europe and 
become fully human and humanly 
Jewi h. Being Jewi h was a matter 
of becoming of opening one If to 
the experience being Jewi h made 
po ible. Being Jewi h wa a pro-
ce an expo ure of elf· a uch 
Jewi h life nece arily would remain 
hapele and idio yncratic if Jew 

did not hare daily experience in a 
place wh re th ir concern could be 
in titutionalized. Only in Zi n could 
the dial cti of Jewi h life d velop 
ignificantly. Schol m went to 

Jeru al m in 1924 years before th 
ri of Hitl r and began to erve 
librarian at th Hebrew Uni e ity 
before th re wa a unive ity. 

I rem mber Scholem vi iting in 

DA MY 
proft r f reli i n t 

Winter, I 0 
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my father's home many years ago. 
There was energy in the man. He 
went directly to the shelf of works on 
Kabbalah and mysticism. They 
plunged into a technical conversa
tion which this sixteen-year old did 
not understand beyond recognizing 
that both were excited by the sub
ject. Since then I often wondered 
how a man of such mental and phys
ical drive could be satisfied with the 
scholar life. Biale has helped me un
derstand. Scholem did not do Kab
balah. He lived as a Jew through his 
work on Kabbalah. He saw his hi to
rian 's role a a contemporary paral
lel of the experience of the mystic 
who had become piritually alive 
through their confrontation with the 
Kabbalistic tradition. A Scholem 
studied he bound the record of expe
rience p~t to him elf and came to 
understand the real well pring of 
Jewish vitalit . Hi tudie and hi 
Zioni m ere hi way to be an en
livened Jew. 

Whether Biale ucceed in 
convincing the reader that Scho
lem approach provide a • • u eful 
alternative re pon to the cri e of 
th logy (p. 109) will depend upon 
our pri ate judgm nt; but e cry 
read r will feel him If in Biale' 
debt for ha in analyzed m t 
ugge tively Sch lem work and 

life and for having placed hi o uvre 
intelligently within the matrix f 
m dem critical thought. 

Dani I Jerem Sili·er 

f Th Tempi , land, nd adjun t 
rv ni it . 

9 
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Conversion to Judaism from the Biblical Period to the Present. By 

Joseph R. Rosenbloom. Cincinnati: Hebrew Union College Press. 

1978. 

This is a good handbook com
pressing into 145 pages much valu
able material on conversion: indi
vidual and group, Judaizing, rate of 
intermarriage, decline of Jewish 
population and the desirability of 
more converts. Now and then the 
author's compression results in a 
measure of obscurity. Instances: the 
ummarizing of early Jewish history 

a done by several higher critics, 
each of whom contradict the others 
(pp. 17- 21), Christendom's resolu
tion that, when all is said and done, 
talcing intere t is kosher (pp. 88-
9) . 

However, Rabbi Rosenbloom 
meticulou ly indicates the source 
h read and u ed, and the curiou 
r ader may follow up on hi own the 
many id a bri fly ad erted to. 

To come back to the book' 
final thru t: the de irability of con

rting n n-Jew to Judai m. Reli-
gi u life i not policy ial eco-
n mi political, or •' urvi ali t.' 

r th ir wn purpo e go em
m nt may ha made u e of Chri -
tian mi i narie . But in the main 
th m1 1 nari them el e 

th Ii and Prot tant alike were 
tennin d t carry th Go pel to th 

h th n. In a ord religiou life i a 
in fire within u or it i noth-
t II - it ann t kindl a match 
1 n h art. Ace rdingly un-

i th faith of th wh profe 
Jud i m fi m birth i deep th d -

i bili f m in n ert and the 
p mul ti n fa mi i nary policy 

n t lik I t ain n w adherent 
fi r Jud i m. 

The major shortcoming of the 
book is its "historicism." To quote 
the author: "One may anticipate or 
describe particular historical condi
tions from a knowledge of the at
titude [toward] and practice of con
version by Jews at any particular 
time" (p. 35). The fact is that one 
cannot do this. Thus, according to 
Ben Zion Wachholder, whom Rabbi 
Rosenbloom quotes, medieval rab
bis, the Church's threats not
withstanding, did not discourage 
proselytes. Indeed, Shimon ben 
Zemach Duran asserted the seeking 
of proselytes to be one of the 613 
commands (pp. 76-80). How, to go 
on, explain in "hi torical tenn "the 

elc me given by the Jews of Vilna 
to the pro elyte Count Valentine 
P t ki died 1749)? Such welcome 
entailed great ri k, as indeed, Potoc
ki' death at the take was ultimately 
to prove. Rabbi Ro nbloom i in
wardly aware that "hi torici m" i 
an uncertain guide. For, as h ay 
• 'Chri tianity became a world faith 
through a erie of unpredictable 
circum lance "-none of them 
pre umably "hi torical" (p. 68). 
And did I lam. 

But Rabbi Ro nbloom driven 
by the mu t of hi torical '' ci
ence, write : [Following Alexan
d r' conque t ] "the conditi n 
and tran itorine of lifi brought an 
intere t in immortality and a de ire 
to e ape from an unc mfi rtabl 
pre ent (p. 54) though ne er 
before had "condition exi ted 
and n r befi re had people be n 
aware of "th tran it rin f lifi . ' 

Journal o R rm Judai m 



In any event, the affirmation of im
mortality is not merely to escape 
from "an uncomfortable present." 
It is primarily an assertion of the 
soul's transcendence and nobility. 
Historical "science" also impels 
Rabbi Rosenbloom to say of the 
exiled Jews in Babylonia (after 586 
B.C.); "Their survival patterns rest
ed on stressing specialness in both 
religion and role.'' Inconsequently 
and inexplicably, but accurately, in 
the very next sentence he says of 
them: ''They were to keep them
selves holy, witnessing to God's 
existence and uniqueness that they 
might bring a11 men eventually to 
acknowledge Him and live in accor
dance with His will" (p. 84). Now 
"holiness" and tikkun ha-olam, it 
seems to thi reviewer, do not result 
from ''survival pattern ' or from 
'stressing spec ialne . '' 

Elsewhere of heresie in 
medieval Chri tendom, Rabbi 
Ro en bloom writes: they '' grew out 
of social force in the communitie 
which spawned them" (p. 71 ). Fi h 
egg are H pawned,' but not 

BOOK RE VIEWS 

heresies. Here ies are born out of the 
dreams and yearnings of visionaries, 
true or false; and should a particular 
heresy win, it ceases to be a heresy, 
but ''through a series of unpredicta
ble c ire umstances" becomes a 
'' world faith.'' 

Now Rabbi Rosenbloom 
knows that in the end, neither "sur
vivalism" nor social forces "spawn
ing'' explain the Jew and his persis
tence. For he says, eloquently: 
'' Jewish leaders saw the Jewish 
people as a holy enclave, the carriers 
of a divine me sage. The people and 
the mes age were to be kept pure at 
all costs in the face of dramatic polit
ical and cultural threats. If the world 
could not now be converted to the 
truth this truth and it carrier would 
be protect d and maintained until 
God in Hi wisdom and mercy deli
vered th m. Meanwhile, neither the 
mes age nor th mi ion wa to be 
abandon d" (p. 37). 

Willia,n G. Braude 

WILLIAM G. BRA D i rabbi em ritu ngregati n n f I ra I and Da id. 
T mple Beth-El Provid n e. Rhod I land. 

The Vision of the Void: Theological Reflections on the Work of 
Elle Wiesel. By Michael Berenbaum. Middletown Conn.: W leyan 
University Pre 1979. 220 pp. 

In Th Vi ion of the Void 
Michael Ber nbaum pre ent the 
first major book-length treatm nt f 
Wie el' literary corpu primarily 
from a theological viewpoint. Pro
fe r Berenbaum the i i that 
"Wie I th logical vi i n i f 

Winter 19 0 

the oid ' or ab nee f God in the 
univers . Thi int rpretati n diffe 
ignificantly from that of m t other 

critic but Berenbaum I gically and 
cl arly pre ent hi po ition and 
h w why h h cho n thi radical 

VI W. 

97 
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In this ambitious study the au

thor treats all of Wiesel's published 
writings. He proceeds in his exami
nation by using an inductive method 
which draws heavily on each of the 
work and shows his thorough 

knowledge and extensive research in 

regard to his subject. He also draws 
on other religious thinkers and 
Holocaust writers. 

The book is divided into eight 

chapters: The first five chapters, 
through an analysis of Wiesel's writ
ing how a teady progression in 
thought which finally leads to what 

Berenbaum calls Wiesel's belief in 
the ab ence of God. He traces 
Wie el' vi ion 'from a world in 
which God i present (at the begin
ning of hi first work Night) to a 

world in which God i killed so that 
man can live (in hi first novel 
Da n) and finally to a world in 
whi h God i absent (in Le Jour
tran lated The Accident but liter
ally meaning "The Day"). Beren

baum y t matically how how the 
y un Wi . el reject traditional 

J udai m ari u explanation for 
th pre n of vii and uffering: 

fi t ing it puni hmcnt for the 
in f man· th n explaining it the 

pe • d befi re ultimate justic com 
ith th Me iah • and finally u ing 

it God te t of I r I lov and 
dien . In e h c drawing 

ample from i ht, Berenbaum 
h ho the traditional lu-

f n pro ed ina qua for Wi I 
tual r what he tenn xi tcntial) 

ituati n and how their in ffectiv -

n I d t hi ultima ewaren of 
hi pc nal parat • n from God 

the m aningle ne of life and th 
b en e of God from history. In hi 

discussion of Dawn and The Acci

dent, he also traces the author's fur
ther rejection of God and his new 
belief that man must become God in 
order to change history. To prove his 

point Berenbaum refers often to 
Wiesel's use of certain names, such 
as Elisha (from the Hebrew, mean
ing a "saving God" or "God will 

save") and the rejection of the no
tion of a saving God implied by the 
hero's words, "I've killed Elisha," 

in Dawn. 
In chapter II (The Way Back) 

and chapter III (The Gates of the 
Forest: The Partial Reconciliation 

with the Traditions of Israel), Be
renbaum examines the healing pro

cess through which Wiesel comes to 

terms in hi duel with God and be

gin the longjoumey back from 'the 
kingdom of night' to "the world of 

the living." Again he tre se that 

thi ·healing proce '' highlight 
i I' vi ion of the void and hi 

new belief in the power of man to 

as ume God role. Berenbaum 
cents the po itiv force of the charac

te who hold thi view and u it to 

encourag the hcroe affirmation of 
life. However I do not think he h 
given enough attention to tho e 

characte who how man and 
e pecially Wic I piritual ne d 

for God de pite their knowledge of 

Au hwitz and Hi failure to t in 

th ir time of greate t need. Beren
baum in i t that' ·the reconciliation 

that Wic I xpre applie to an 

ace ptanc of lifi in the face of the 
void rather than to an c ptance of 

God and Hi univ (p. 55). It i 

on th continu d tre of thi th i 

that I differ with Profi r Beren
baum. Although I believe that 

J urnal o R rm Judai m 



Wiesel never accepts suffering and 
injustice in God's world but always 
stresses rebellion against it, I also 
believe, as do many critics, that at 
this point he sees God as a force 
transcending complete understand
ing but necessary to give ultimate 
meaning to life. His need for God 
and refusal to acknowledge a world 
without Him is, indeed, part of his 
rebellion. 

In this same section on recon
ciliation Berenbaum also skillfully 
shows the power of love and 
Wiesel's intertwining of the theme 
of love for a dead character with the 
hero's present love for a living per
son. I question, however, hi at
tempt to project a psychoanalytic 
"oedipal complex" explanation on 
to Wiesel' relation hip with hi 
mother and the parallel drawn be
tween Wiesel' sen e of abandon
ment by God and by hi mother. Thi 
compari on eem rather out of 
place and a bit awkward. 

In chapters IV and V B ren
baum aptly interpret Wie el a ay
ing, "We of the po t-Holocau t 
period mu t reaffinn life but not 
with the grandio e hope of red mp
tion that wa the root of H idic af
finnation (p. 90). He al ex
plain Wie el radical interpreta
tion of the covenant relation hip be
tween the people of I r I and their 
memory of pain meaning and God. 
Thi covenant i ha ed on the idea of 
the o/idarity or mutual re pon ibil
ity of all Jew for each other. Beren
baum further expound Wie I' no
tion of the anctification of life 
which implie urvival and the re
fu al to give up alway trying to 
improve the quality of human life 
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well as his view of witness, or the 
Jew's role as messenger of the past, 
its "heights of holiness and depths 
of inhumanity." 

In the last two sections Profes
sor Berenbaum contrasts Wiesel's 
theology with such contemporary 
Jewish theologians as Emil Fack
enheim, Richard Rubenstein and 
Eliezer Berkovits. He also compares 
his theory of the Holocaust with 
Hannah Arendt's objective, histori
cal analysis and Bruno Bettelheim's 
psychological explanation. In com
paring theological attitudes he never 
veers from his original thesis. Nota
bly ab ent from thi ection, how
ever, are reference to Abraham 
Joshua Heschel and Martin Buber 
and their influence on Wie el' reli
giou views. 

Professor Berenbaum' Vi ion of 
th Void i an articulate scholarly 
and thorou h pre entation of 
Wie I' th ology. Hi clear uc
cinct pro tyl i alway readable 
and nev r pedantic or mawki h. I 
agre with many of hi idea but not 
with hi general the i reiterated in 
a final tatement: '' . . . he (Wie el) 
fears Him (God) and yet trie to live 
without Him" (p. 202). Rath r I 
believe that Wie I i tom by am
bivalence he confront not the 
void but the pre nee of God and life 
with Him. Perhap ur difference 
lie in the interpretati n f th word 
"void. Doe it mean Beren-
baum continually impli a Godle 
w rid or on in whi h man can 
count on God' pre nee but not on 
Hi benevolent help r intervention? 
My concept of Wie l' vi ion of 
God incorporate thi knowledge 
and hi n d for belief in th Al-
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mighty, as well as his awareness of 
the awesome responsibility of man 
to rebel against injustice and evil and 
create beauty and meaning to aid in 

the "repair" of this world. Despite 
our differences in interpretation of 
Wiesel's vision of God, I believe 

this is an excellent study of the 
theological implications of his writ
ings and a ''must'' for all serious 
students of Wiesel. 

Reva B. Leizman 

RE VA B. LEIZMAN i a member of the faculty of the Engli h Department at I 
Cleveland State University. 

The Jews in the California Gold Rush. By Robert E. Levinson. New 

York: Ktav Publishing House 1978. xvii 232 pp. 

California was, alas, no more a 
gan eden in the 1800' than it ha 
been in the 1900' . Hinton R. 
Helper' attack on slavery during the 
1850 made him a hero of American 
hi tory but, Dr. Levinson reminds 
u , hi attitude to the Jews of the 
We t wa decidedly unheroic-and 
mi taken to boot. When Helper vi -
ited Gold Ru h California he ac
cu d the Jew there of refu ing to 
hon r • 'the law requiring man to get 
bread by th weat of hi brow.' 
Such prejudice were not uncom
m n to be ure. Dr. Le in n, 

hil n t intending hi book a 
r joinder or apologia ha mar-
hall d c n iderable videnc f 

mmm erti n on th part of Jew 
in th M th r Lod country: m 
J h find ·' made th great r 

rti n of th ir income from min
More ignificantly howe er 

pa H lper and company it w 
bu in men trader that Jew 
m th ir m t ub tantial c ntri
bu ti n t the nineteenth-century 

t: Uthe credit fi r th ttl ment 

of urban areas in the mining region 
of the West belongs to the Jewish 
merchants and not to the romantic 
miner or tran ient prospector. 

The Jew in the California 
G< Id Rush pay detailed attention 
not nly to Jewish economic enter
pri e, a varied enterpri which ren
dered Jew ·'among the wealthie t 
re ident in California and the 
We t; it also take notice of Jewi h 
participation in California com
munal and political life-which wa 
urely no negligible achievement in 
iew of th immigrant background 

of irtually very Jewi h ttl r
and it document the de ire of 
Califi mia Jewi h bu ine men ''to 
maintain a relati n hip . . . with th 
anc tral faith th y had I ft behind 
th m in Europe. 

Dr. Le in n who rve 
profe r of hi tory and coordinat r 
of th Jewi h tudie program at 

alii rnia San Jo , Stat 
Univer ity ha be n at pain to 
pre nt a lucid coherent-and help
fully illu trated-account of th 

J urnal ,f R '}orm Judai m 



Jewish experience m mid
nineteenth-century California. His 
effort has the virtue of narrative suc
cinctness and documentary ampli
tude. It deserves to be welcomed as a 
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most worthy addition to the still 
modest but expanding body of re
search on West Coast Jewry. 

Stanley F. C hyet 

STANLEY F. CHYET is Professor of Jewish History, Hebrew Union College
Jewish Institute of Religion, Los Angeles. 

ANNOUNCEMENT 
The American Jewish Archives is making a comprehensive 
search for correspondence and other papers of Isaac Mayer 
Wise to be included in a microfilm edition of hi writing . 
Persons or repositories holding original item or cop1e are 
requested to contact Doris C. Sturzenberger Project Coor
dinator Writing of I aac Mayer Wi e Microfilm Edition 
American Jewi h Archive 3101 Clifton Ave. Cincinnati, 
Ohio 45220. 
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Vol. I: Tl inking. 
Vol. II: Willing. 
H rco rt Bra Jovanov ich 

25. 00 s t; $12. 50 pe r v ol. 

H 1 n h Arendt took pride in s1na shing conventional id as and un1nasking 

s ntiln n lity, so it is s urpri s ing that h e r lose friend and lit rary xecutor, Mary 

arihy, post umou ly infl t d Ar ndt's n v r - co1npl ted Gifford Lectur s into 

n rnat , two-volum prod u tion, cl ar ly one i v d in an xc ss of conv ntional 

s n in n t l i ty. 

fo • sh di d in l976 , r ndt d li v r d at the Univ rs ity of Abe rd n 

t f th 
. of public l t ur Aft r h r d ath McCarthy pr pared n 1n s l s s. 

nd 's fo bli 
. ly no t on ly diting h r language - Ar ndt n p ion, pa· n ver 

d hi n n - t 11 rging th t t with excurses and citations. 

, r w H urn l g a nd in ompl te ssay of 

60,000 . . volu d, tom k the works l 0 n L s. m 

b t n . l 
. . r hy' pl na to ry is pr int d in both l L l , ss y r 

l . 

ly nd li so m ny who w r train d in th con-

l 
. l t s is t dis pla ying h rud ition. Th 8 l , r 

1 1 . . . ions . I f und that th only way I could Wl L l n n u 

0 h 0 ip ov h s i s plays of brillianc • Wh n I 

. . l or, (i • word of l 0 n p ton 0 s vorl 

, il i y l. 

i l . nd t r j t d 11 th V lu ptlon of l 

. . 
l 11 - hil hie s ys God • d d. Philo o y l l n n n 0 ms. l 

h mo rnm n toe t ht V lu • 
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Ar n.dt foun d h e r a ns,v r ,vh.ile ov ring the Eichn1ann Trial. She was 

struck by th ,vay this rnas s m urd r r 1 dlessly rep ated the conv ntional stock 

p11rases an d political c lich s of I-Iitl r's G r1nany. In an Israeli court that onven

tio1 1 is d o1 n obviol1S ly ,vas . o utlandi sh; y t, Ei hrnann ould not get beyond it. 

• .ndt ' s on lusion : "C l ich s, stock phrases, adh r nc to the conventional standard-

iz d o s of xpression ha v the socially reo gnizcd function of prot cting us against 

r aliti s, that is, agains t th e claiin of our thinking attention." 

Ob v iously, he an tidote for thoughtlessn ss, the parroting of onv ntional 

id as, 1 o ught, but no t jus t any thought. Hitl r's professors had well-trained 

min t ain d 1nind is no t n c ssarily proof of haracter or s nsitivity. Ar ndt 

r u s n ust s l r o ur awar n ss of th mind as an instrum nt for a hi v-

. 
tiv t uth f 0 th ind s its arch for ean ing. Cognition is one thing. l 0 J 

no h th in 
. . its high t s sh d lops the so n , l g ln se, argu s, V 

s l -con ousn hi h , lti at ly, m sit po sibl for us to dis rn right r rom 

n . 

h p . In y s , ndt is not th first to discov r that thought 

Ip y nd i n of onv ntional assumptions. Unfortunat ly, sh 

f il y s hi h h alls th inking must l ad to the virtue-

l nly 
. . 

n n n l LV 

n 

n no y 

Obvi ly , n 

y l you . i LO 

n l r n 

f 

n clusions which sh and most of us priz . Ar ndt haa 

h i h binds ll xi t ntial thinking .. Wh n you d al 

nt 
. the lus ion. u 1ng n 

y hav s n th limit tions of conv ntional attitud , 

. tic Th Ln pr . s ond volum , "W ii ling", pre-

h wn n fr dom. Ar ndt off rs no n w rgum nt , but 
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there arc a fe\v good paragraphs in whi h she castigates her favorite bete noire, 

dialectical arguments in favor of Progr ss, as argu1nents which provide excuses 

for ina tion rather than a rationale for taking life in one's own hands. 

When I was at the Univ rs ity of Chicago I had the privilege of sitting in 

on s01nc of r ndt's class s. These lectures are not Ar ndt at her best. 

Daniel Jeremy Silver 

April 21, 1)78 
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