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The father of the best known rabbinic philosopher in the Middle Ages, 

Maimon M a imonides by name Maimonides hen Joseph, was a scholar of note, heir of 

the proud Spanish Jewish tradition, keeper of the halachas, Joseph ibn Maimonides, a 

man of quality. During his lifetime the almohdes fervent Muslim Berbers, overran North 

Africa and Muslim Spain and forced the dislocation of this family, He is of interest to 

us because of a public letter that he addressed in 1160 to the Jews of Fez who were being 

physically coerced towards apostasy, Here is a scholar writing for ordinary Jews, men, 

probably men of some commercial success, men who had for centuries lived within a 

Muslim environment. As you would expect, he counsels steadfastness, but what is of 

interest to us prim arily is the image he conveys of Moses. The argument runs this way. 

God has promised to redeem Israel, Israel can bank on this promise because it is of 

God and has been transmitted by "our teacher who speaks only the truth, " 

t~,-----.·11 Is r ae l ultimately be freed as a nation but those who will remain faithful 

will receive the reward of theiI-steadfastness and life eternal, God revealed this secret 

through "the first pro ph e t " and subsequent prophets fleshed out this teaching. We can 

be certain that God wi ll not allow us to be destroyed by the power of the nations or by 

sh er numbers . 

W do not know when this redemption will come, but at present there is 

no scap . Our t st is to hold fast to the Torah and to obey its commandments , Torah is 

a cord which han s down f r om heaven and those who grab hold of it have hope . Moses 

i off r d s p o f of God's d e pendability , Man should believe in God who is truth and 

God' prom ts s ar t r u , H e should believe in the first prophet and Moses' mission , 

n ho ld cknowl dg Go d that Moses spoke truth and the Torah is true. We must put 

i a r n o r ality a gainst the enticements of the world , It is a question of giving 

o d si s or ubmitt ing oursel ves to duty. Maimon.W.s particularly encourages 

po fulfil l th m itz vah of prayer, of saying the amidah - at least the 
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short version. After a ra the r didactic explanation of the amidah and its various versions 

he turns to what is essentially a commentary on the one psalm subscribed to Moses which 

is published in the Scriptur e outside of the Torah. Psalm 90, according to this com

mentator, expresses all the truths that he has been attempting to expound. Obviously, 

Maimonide s was playing on the themes which have been understood by his correspondents . 

He speaks endlessly of the g r eatness of Moses. God distinguished Moses for good from 

other volk. Man's faith in Mo s e s should be complete for he will be led to believe in God, 

the of belief in Moses an d his miss ion , 

God created Mo s e s in a special and unique way, Moses was created· a.c-• 

cording to the most perfect form, He was physically perfect, His name was good, The 

light of God radiated from his fa ce even as a child and his radiance grew in power through 

the years until his face was brigh te r than the light of the sun , Moses 1~face was radiant 

with the uncreated light of God's kavod , so much so that n o one dared look at him unless 

h plac d a veil over his face. No on e dar ed to draw near to him. No one could look 

at his back witho ut squinting his eyes, Such vvas his radiance that even the archangels 

c uld no loo at him fac to face. / His body was pure, a~ pure as the body of the angels . 

o lesh and blood, yet, he was s o pure that he could enter the hea vens , It 

wa 11- no n at the an ls can burn u p by a simple look immortals who enter heaven, 

but o n 

i h 

con id 

lo d o ho y • 

0 il n. 

d 

C 

ong th m, He ent r d the world of the angels and went beyond them, 

plat d the light of God in ways which are almost too wonderful for 

an l f ared to take hold of the Throne of Glory, Moses' hands 

c uld do o at will. His fee t we re so pure that he could walk on the 

Thos souls who visit h e a ven do so for only a moment, in a moment 

thou ht h was so str on g that he lived among the angels for 40 

d y n 0 i h , no only one but twic , n o t only twice but thrice . When he laid his 

·s-- - -~-~---- - - - - - .., ~ ----
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hand on Joshua, his successor's mind was so strengthened that he was able to understand 

Torah in six brief months . 

_Moses then is an object of special creation . He is one and a half times 

again as tall as othe.r men. He could remain without food for 120 days. His intercession 

was powerful. He was a prophet of such power that if anyone raised any doubt to his 
• 

message or any part of it he died by being burned alive. Hi's power was such that he could 

stay the angel of death. Maimon expounds at length at the numbers ~ho mistrusted Moses' 

vis ion or disobeyed his orders were destroyed for their lapse. He equates denial of 
• 

Moses with denial of God. Maimon's message is esthetic. The world is to be despised 

and all things worldly. Man is not to be trapped by his appetites but is to commit him-

self to truth, Moses' truth. Moses is "the best of creators, the greatest of men, the 

noblest of apostles" - the words duplicate the familiar praise of Mohammed. When in 

do ht, Maimon encourages his correspondents to think of the prophet. Why was he sent? 

T be an apostle, to urge you to obedience. The laws must be believed because it con

ain the commandments of God but also on account of his greatness. "Gratitude and 

cl avin to God, because of him you sent and him who was sent. Through the greatness 

f th apo tl you will understand th greatness of the power who sent him. Moses is 

th r of apostles and an e.ffecti.:" e intercessor. Yet, despite his majesty and 

po r, a th ntl st and noblest of men, thoroughly devoted to his people, con-

id 0 th 
. 
Lr n ds rath r than of his own. When he was told of his death Moses 

n LOU b ca eh knew Israel might be left without anyone to intercede for them, 

nyo 0 

. . 
n Ol 

. . 
l l 

y 

y or them, anyone who is fit to pray for them, a man of eafficient learn-

C th m. aring that his people might be left without hope, Mose ang 

h ·ch i l ss a praise of God than a de cription of what will be. He included 

lm ll that would happen to Israel from th b ginning of the xile until it end, 

h God ould punish Israel g n ly d not ngrlly, that he would give I rael 



4 

patience to bear its calamities and he · included in his prayer reference to all of that 

which would be, the hope, the promise, 

Psalm 90 has become for Israel assistance, support and refuge, an imprag

ahhie fortress to which we could escape in the hour of sorrow, the promise of Moses to 

intercede effective ly for us with God, the promise of certain deliverance. Maimon tells 

his correspondents that he has for years recited every morning Psalm 90 as part of 

his formal devotions, In doing so he draws near to God using the very words by the best 

of creators, asking for a blessing from God, using Moses' language, uniting himself 

with God by the very prayer spoken by the best of those who were ever born. Translated 

into terms of the mystic way, Maimon was drawing on the power of Moses and intercession 

of Moses and the hope to make these effective in his life. A long letter ends with a line 

by line explanation of the psalm which Maimon claims Moses spoke the day before his 

death and which he hopes his correspondents of Fez will speak in an intense way, seek

m a blessing through its pure words, uniting themselves to God by means of this prayer 

off red originally by the best of men and the greatest of prophets. There is no prayer 

qual to it . This intrusion will smooth for us the rugged ways of the exile and is a refuge 

0 U in im of mi fortun . God shall bring about oui: deliverance to which Maimon 

C nclud by yn tha there is some doubt as to the nature of Moses' death. On the 

d 
. 

d ci d Psalm 90, said farewell to Israel and ascended to Heaven. yo 1 

G h" in h av n until such a time as he will be pleased with mankind and that 

d o back to assist the royal mes iah. 



11111 ........ ~. 
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THE LETTER OF CONSOLATION OF MAIMUN , • •· 
BEN JOSEPH. , 

IT- "'as, I think, Abraluun Mendelssohn ·who said' that, up 
to n, certain period of his life, he was the son of his father, 
but aft~rwardR he was the father of his son. The latter part · 

• of this, happy remark n1i~ht be applied, but with far less 
justice, to the subject of tlus paper. All who have any pre
tence to a knowledge of Hebrew literature kno,v something 
about Maiu1onides, or 1nore correctly M'aitnunides, but few 
ha vc heard of his father. And yet his father deserves & 

niche in the history of hi age and of Judaism. Tho letter, 
of which I publi. h the Arabie text1 and an English transla
tion, bears videnc · to his Aiinple faith, to the wo.r1nth of his 
a.ffi ctions, to his nthusiasm, and his confidence in the future 
of I ra I, an 1 of Isrn l's r ligion. 

Of the life of !1a.iinun2 hen Joseph, we know but little. 
Hi nam is Ar hie, and 'i deri vcd from tho verb Y atnana, 
and 1u an Felix, ne lictus, a. t1·a.nsla.tion, perhaps, of the 
H br w Baruch. \V mu t re1nembcr this when we meet 
·witl th name Maimun. It is not an unusual name, and • 

er l 1 r n havo borne it. Azariah de Rossi3 speaks of a 
faimun, th author of o. co1n1nento.ry on the Astronomy of 

. If r t ni, but tein. chn idcr has shown tho.t the author of 
thj conuncntary w a certain 1tlaimun of Montpcllier.• I 
think I nuiy y of our o.imun that he \\"88 a pupil of 
J eph o.11 i Ibn lig h. His grandson, Abraho.tn ben 

. imoni l . t 11 \ll thi~ in his Kitab Alkifayah;' 
[ ig h ,v h ad of the school at Lucena, and his 

>upil oil w d in hi footsteps, for we find that he bdre the 
itl of ay n, a title probably equivalent to Ab beth-Din. 



Tlie Letter of Conaolatio,i of Maimrin l,e,i Jo,epl,. 63 

That ho was learned in Tn.lmudicn.l literature 1110.y be proved 
from the num her of times he is quoted by his illm;;trious son.1 

He wrote a co1n1nentary on the Pentateuch in At·e.bic, fr~-
1nent.c, of ,vhich are known to us from the comn1entary of his 
grand on on Genesis and Exodus, which fr6t,crments we 
publish in the Appendix. I trust that, perhaps, the pub
licn.tion of these fragments may be the n1eans of unearth
inrr tho con1mentary itself. Some of the comments e.re 
very beautiful. Noticeable, for instance, is Ma.imun's rcn1ark 
upon the prayer of Jacob, that his grandchildren might be 
called by tho nan1e of his fathers. ., So long as they ·deal 
rightcou ly," Maimun says, "they ,vill be worthy to bear the 
na,n . of th ir ancestors ; if they sin they will be called the 
prince of Sod01n and Gomorrn.h." 2 We know, too, that he 
,vrotc in Arabic comn1cntaries on the Dinim, concerning the 
1~itual n.n 1 th f cstivals.3 

But his greatest ,vork, because it is still co1nplete, is the 
] tt r ~ hich he compo ed for his co-religionists who were 
suffering fr01n tl1e persecution of the "Unitarians" in Fez. 

cio-m• was of opinion that thi letter we,~ identical with the 
Igger th Hashcrno. l which is generally attril,uted to Ma.iino
nid . , and the opinion ,vas upportcd by so1ne ,vords of 

andiah ben Maiinun ihn Da.nn.n.' 0 aetz was distinctly of 
opinion that uch an identification \\- impossible, basing his 
c n lu ion n the Hebrc 110.r,.,inal note hich are appended 
to th 1 tt •r, and the H brew vet cs which a.re quoted in it. 1 

An l ra tz' vi w w , undoubtedly correct. Thero is not the 
Ji ht t lik n . in uh tancc or in the manner of treatment 
t,' n th " Letter of Con olation,'' by the father, and the 

Comm n ry on 4' { i~l, "" : 
i. 7. ' 

• I 

~ luabl tlMfm6Z'e proving that J ph HalleTi wu the 

intere • e. 
lnnln. :1 p. IH) to 
. commented , 
en in e ppendix, re the 
rd on portion, of Bxodue 

ii Yi. 11 uxiii. 17. uxiT. 7, 
lq ld to the iclianiNI), 

1 ; Bxodu IT. 18, s!T. I, 
Till. 11, DTW. 18, m. 'I. 
mun. Belpout. Blmeon Dann, 

17 . 
. , 2nd ecll oa, ·111 ; &leJeun , 

-~=-- ---- L - . ., ' 
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• "Letter of Aposta.CJy," which iR assigned to the son. Nay 
. 1nore, there is no compnrision pos.«iible between the minds of 1 

the father and son. The son was not . unemotional, but he was 
• a philosopher first of all. The father is all enthusin..C!Jm, full or 

faith, longing to dwe11 in the bea.utiful stories of Hagadah, not, 
afraid of believing in angels, not desirous of m,aking God an ·•. , . 
abstraction, or t.he a.postle of God merely a. deep thinker. We 
have been taught to appreciate the great religious revival in 
Ishun which was brought about by the Almuwnhhiclun or the
strict Unitn.riA.ns, and for this better appreciation we must be 
gratcf ul for tho work done by Prof. Goldziher of Vienna, in 
publishing the Paris MS. of the Mahdi Book of Il,n Tumart . 
.But though the Unitarians brought about a grea.t religious re
form, yet tho fanaticism, which 1s a.lmost inseparable from a.ny 
deep religious feeling, caused much misery to non-Moslems who 
were dwelling in Mosletn states. " In our country," said : 
boastingJy a great historian of the time, " there is no church 
and there is no synagogue." Ma.itnun endea.voured to 
strength ·n the faith of those who were wavering, and he sent, 
an open letter to one of his brethren in th~ year 1160. In 
that year Maimun and his son Moses were in the "land .of the 

, West,'' and it is to the inhabitants of Fe?. thnt his letter 
applie~.1 In the year 1165 they left Africa for Pa.lcstine, and 
arrived on Sunday, Mn.y 16th, at St. Jean d'Acre. There they 
1nct J ephet hen Elijah, whotn Benjamin of Tudela visite<l 
befor the year 117!3. Jephct seems to have acco1npanied . 
thcrn to Jeru nlen1, where they arrived on October 12th, 1165. 
Jephet b n Elijah returned to Acre, and Main1ouides journeyed 

• to Egypt. \Vhcther Maimun a.ccompt,nied hiln thither or • 
r ,nainc l in the Holy L~n<l is doubtful. Geiger has publi hod 
the l tter which Maitnonides wrote to J ephet ben Elijah, tho 
Dayan, in which he peaks of hi~ father's dea.th, but we canno~ 
1 an from it w lie re he died. All Ma.imonides sayR is this .: 

., Aft r we ha l parted a few 1nonths, my father died, n.ml letters 
of c n. lation cam to 1ne fro1n thee tre1ne end of the Magreb, 
v n t'i:0111 Cini. tian Spain, but thou didst give no heed." If 

1nio-ht 1nnke hi tory, in tead of telling the simple truth 
of hi ry, e hould let him die in tbe land to which he 
h d th ton da.y all nations would flow, belie,·ing in God 

nd ·n od' a.postle. I 

I think I h ve now recounted all his work known to u . 
He mar have written .a commentary on the book of Esther. 
There 1 a ref rence to a comment on a verse in Esther in a 
Yemen Arabic manuecrip,, referred to by Steinschneider ~ but 

1 Gelpr, ttltl JI. .... ,IO. • 1 Ha •11,, 1880, 61. 

, 
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The Lcttc,· of Conaolalion of Jlnimma. lien Jo,l'pA. 65. 
I 

his reputation n1ust be based upon his letter. There is liU1o 
need for me to give an abstract of it, as I have translated it, 
in full ; but I cannot ref rn-in front praising i~ simple style .. 
. There arc parts where the reader who is but slightly. 
acquainted with the beauties of the Arabic language, as the 
present translator, is carried away by it. He writes in part.-i 
a., Jehudah Hallevi might have written. · It has smnetitnes • 
:heen asked ,vhy, if Maimonides wrote the Iggereth Ha..~qhemad, 

~ did he not refer to his father's work 1 The answer is tho.t he 
could not. Tho objects aimed at by the two letters were dif- . 
ferent. Perhap~ the difforenco lay deeper still, as tho father, 
to .use the words of Mo.in1onides, wn.s one of those who for
bade, ,vhilo the son ,va'i one of those who permitted.1 I do 
not think that I should be wrong in MSerting that, at ony 
rate, when the Letter of Commll\tion wo.s written, .Mo.itnun 
11ad no intention of einbracing Isla1n, even in appeo.ro.nce. 

One point is striking in tho reading of the letter: it is 
tho very strong intluencc which Moslem phrases exercised 

· upon Jewish theology. Mn.iinun's perpetual insisting upon 
b lief in Goel and his Apostle, and in tho.t with which J1e 

, ,vas sent down, se01n rumost lika o.n echo from the Qm·'n11. 

Abraham is called without hesitation the Mahdi of God, and 
perhaps the great sfa·ess ·which is laicl upon tho greatness of 
Mo 1nay be intended 11.S a set off to the greatne~ of Mo• · 
han11ned. At ·lea.c;t this is elear, that there is 1nuch greater 
affinity theologicn.11y between the parent and tho younger· 
<lat_1ghter religion than between the po.rent and its elde1., 
<ln,ught r. Imagine o. Jew in Russia writing to his persecuted 
l>rcthr n and ·u ing tern1 identical with tl1oso of Christian 
th ol rry. 

P ibly the pqrtion of the letter wl1ich will prove n1ost 
inter tinrr to ome readers is tho com1nentary on the 90th 
P hn, with which the l~ttcr concludes. It will be interesting • 
to fin l ho,v thi. P. alm was applied, not so tnuch to the short-
n of lif to the . hortncss of God's anger, and the ulti-
1nn.t d Ji ranee fron1 captivity. This l'sahn apparently • 
oo~;s~,se I r at attractions for those who suffered calamitie..~ 

d • of pe cution. We are told that Judah Hadassi; • 
th r ite, N'roto a commentary on it, which retninds the 
r d r v ry trongly of the comtnento.ry of Maimun. 

ol l 1 tran lated a great portion of the text into 
hr w,2 but I tru t that the letter in it., English dress will 

, to th words of its author, "a eour~e of consolation 
nd of comfort" to those who are inclined to waver in faith,or 

• 11,Uc1iotA &ltc1dta, ,ul l,e. ttlt. 1 UN••· 1871. 
B .. 

. . 
' 

" I 

f 



Letter of Consolation 

The letter of Maimon Ben Joseph, may his memory be for blessing, which 

141 7 I O -, • ~ ' I l l A tv o 
was written in Fez in the year 1li9_ and sent to a brother in order to encourage him-. 

I ~IJft- WI 
M 1 A )1 Pl<..~ ...... liif-rl " A IJ. '(I~ J. "-' 

lighten the burdens of h-w. souf-aR ■ •h:e troubleW .r th ext e f • ss at the de- / 

,o ,~· Arf>~l'Nl'll 
lay in the promises and the length of the waiting vw 1k • s a t J t r to a chosen 

y and night are ceaselessly filled with trouble and distressful, 

~beM 
written for those who bind themselves to expe4ieP£e God and His commandments i.11 

,,J 

spite the trouble 

I Tb 
JcJu-t;:~~ieiiWiltlll .. .i: those who trust in Him and i..-coil.fidence · KI tl ass Bl I era faithful 

said about 
{k.. 

himself: "I have sworn by ameJ, the word has gone out oftby mouth in righteousness 

a d hall not r turn, but unto M.e every knee must bend and every tongue shall 

w ar" (I aiah 45:23). This text is to be explained: I swear by my name that there 

l 0 at r oath than one taken in my name, that I am determined with steadfast 

lov to b r d ption. This event, though delayed, hall not fail to come for I 

m bov 0 o hat for unto me every kn e i b nt nd ._ae every 

o h i po n in pu Lntent. o matter 1 worn to in my n m unl • it i• to be 

C i d u . ow much the mor OD th o th IJ 
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said: Know that God will be gracious to you because 

He wishe s to and He will keep you far from everything He despises Mtd He will guide 
I 

you on a straight path .ae He will give you the angels who protect His people and 
I 

who will support you so that you can do what is fitting in His eyes, all that His law 

declares obligatory. 

God made known His promtse through the prophets: "Good and upright is 

the Lord. T herefore doth H e instruct sinners in the way. He guideth the humble 

in justice. H e teachest the h umble his way" (Ps. 25 vs. 8-9). 

It has been made crystal clear in the prophetic writings and the explanation 

thereof has been established by our teacher who speaks only the truth, that God is 

truth and the prophecies are t r ue and the received tradition in each generation is 

true. Neither doubt or confusion attaches to it. There are no lies in it and nothing 

is wanting. God knows all that was be fore H is creatures. His knowledge precedes 

all existing thing s . He has no des ir which later Id e comes to loathe. He makes 

no choices which H e later comes to despise. Only man from whom the secret 

knowled is hid den, at times des i res s omething which later when seemingly chance 

event occur h will c ome to loathe. How shall He whose knowledge precedes all 

e i tin thin nd who established all things from the fir t according to Hia will 

r f"I 
V r n m h ing and then com to loath people and com to a 

im h n h ill despise them? ly owd lt tion ina pp rop rl t to 

. b a id by one who ought "God • not t t l n g ' 
L 

l i . 0 the 0 of man 23:19). 1 

id " 0 h tr ngth rael 1 no ot t 

0 p nt' (I a 16-29 
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We have seen that God chose this people, selected them, protected them, 

gladdened them with His goodness and drew them closer to himself than any people 

before or after; therefore it is clear that His promise has been made to them and 

it is certain that His promise is unbreakable provided His commandments are obeyed. 

~~ r~ ~-~~ ~r 
All the events which have occurred &eemin81Y £Ont I a· sts4:'y to this principle are 

lf'tt't 
accidental and have neither significance or consequence. To what shall the astn ;e 

be likened? To a healthy man who grew through his youth from height to height. 

When he reached manhood he remained for a specific time at a given height. Later 

illness and disease occurred to him a'ffli "is health was broken. His appearance was • 

changed. It was as if he had never been healthy. Soon it appeared that in a single 

aspect it was as it had once been. He remained for some time in this unhappy state 

until little by little his condition began to change. His body healed. He regained 

str ngth. His health return d to what it had been and it appeared as if he had 

n v r b n ill. God knew from th beginning that Israel would remain faithful to 

th commandments, steadfast and upright, and that they would accept the yoke as 

·t said "and all thi p opl answ red with one voice and said, 'all the words which 

h Lo dh · aid ill do'" (Ex. 24:3). God knew that Israel would remain faith

°'"'' 't' ful o h nd of h n rations, th refore He began and said "and so bsJis:ie you 

T-.. .. 
fo ( . 9 :9). God d s crib d th • n t i t condition 

i h : 
1 nd it hall b if you will not ob y the voice of the Lord your God" 

( ut. 28 .10). d d clar d to them very trouble that would occur, every condition 

p nd v y punishm nt that would d c nd. H d it c lea r th t 

pi io ation of th ir situation and th p i hm nt m t d out to th m 

h utrag d by th m o did d pl m dthtth V Dt 
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were designed to be instructional and to be appropriate punishment for their dis

obedience. Thus we find punishment C,..,11 ll•.( .ai6l discipline as it is said "~shall 

know that as a man disciplines his son, so the Lord your God disciplines you" 

(Deut. 8:5). The prophet (Moses) said it in this respect, "know that the disciplines 

that God ings on you ane not like the disciplines He brings on the other nations. 

There is a distinct difference. Thus the rebel who is a non-Jew will be punished in 

a different matter from the son. The man who incites someone who is not his son 

brings upon himself a heavy guilt for having cursed Him since he sought to uproot 

him from God 1 s people; but rebellious son the father punishes y way of discipline. 

He causes him pain but seeks not to inflict upon him any permanent damage. He 

strikes him with a short string that does not leave a mark rather than with a whip 

that leaves a mark. He whips him with a branch which makes a good bit of noise 

and which causes pain but does not wound the flesh as a whip might. As Scripture 

says "though you beat him with a rod, he will not die 11 (Prov. 23:13). It is said 

w 
concerning the one whom he loves better than all other creatures that wtlllffl. he despises 

God will correct him with many sufferings as when a man is hit with a staff. The 

flogging which he brings upon himself is like the flogging of a man which is not 

really brutal as it is said •f! he commit in~uityj I will c.hlrT 1 , 411 him with 

th rod of man and with th stripes of the children of man (Sam II 14). 

God v al d this secret to his first prophet (Moses): "yet for all that, 

h n h y in th land of their enemies, I will not rej ct them, neither will I 

abho h m, to destroy them utterly, and to break my cove nt with them; for 

I m Lo d h i r God" (Lev. 26 :44). Further h 

op t ho cam after the first prophet (Mo )• " 0 all nd of 

11 h n ·ons whither I have catt r d yo , yoa, 
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I will correct you ~ measure . I will not utterly destroy you" (Jeremiah 30 :11). 

If God had w anted to denounce us when we disobeyed his word He would 

have cast us away. A deep impression would have been made on us. 

It would have been as our enemies say,[as if there was truth in their wordgthat 

l'f ,II _,. J 
God would have given t h e m what He had given us. He would have,· taii them to the 

station to which He had pointed us. There is nothing subtle in this. If the king be

comes angry with one of his intimates he replaces him with another whom he in-
f) 

vests with the uniform and the badge of offic~ CiillllPplaces him and his in the status 

of the one who has been demoted. 

Similarly, when a m an becomes angry with his wife he replaces her with 

another whom he raises to t h e rank of the first wife as it is said, "he set the royal 

crown upon her head and mad e h e r queen inst ad of Kshti" (Esther 2:19). But 

h r is the nation whom God has openly spre ad His divine presence and in whose 

fil d th tab rnacle" (Ex. 40 :34) and again, later when they we re in the land "The 

lo y of God fill d the house of God ?" (I Kings 8:11). Where is the prophet like 

th a 

d d 

d lV 

om proph and wher is vid ence of the special wonders and wondrous 

ich t natu al law? 

um n : If God w r e to draw near im some other people 

m ou To ah th n i ight be poss ible to ay that God ha depo ed Ia rael 

u 

. 
l 

h d o 

inc h y r b 11 d again s t hi 

o l1k th Koran Ho can 

ant d h r tofor and that H 

nd disobeyed Hi word 

cone iv th t Clod should want now 

ho ld lov tod y h t H h d 
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If there were the possibility that God might abandon us implicit in the 

words of assurance and warning Scripture would have stated this clearly, that if 

we do good then the assurance will be established and if we do evil then the warning 

would be established. We would have needed no other explanation. Yet, even so 

it is possible that we might be resurrected since He has for us a specific purpose. 

We have the evidence of our own eyes that God did not depose us for another people. 

He has given to no other group the gifts given to us. Then, too, his book is filled 

to overflowing with clear assurances about a relationship after the punishment. After 

He spoke the warning "if you will not ... "He continues "you shall surely be ... " 

All these ideas are underscored in various short statements by the first prophet 

(Moses). In the end of days "you shall return to the Lord your God and harken to 

His voice ... the Lord your God will turn your captivity and will have compassion 

on you and will return and gather you from all the peoples from whom the Lord 

your God has scattered you ... he will save you from them. The Lord your God 

will bring you into the land which your fathers possessed and you shall possess it; 

nd H ill do you good and multiply you above your fathers ... the Lord will 

ain r joic over you for good as He rejoiced over your fathers (Deut. 30 2:9). 

I • po ·bl to illucidat on this general principle in conformity of the explanation 

of h p oph 

. 
1 

0 p 

( 0 ). 

f 

that cam after the first prophet (Moses). Statements that w find 

iah, Jer miah, Ezekiel, the twelve and Daniel who is the eal 

- n in all the assurances contained in th P alm . All 

planations of the gen ral a t m nt pok n by th fir t propb t 

h illu ration can be ofi r d? Co 1d r fl h nd blood ln1 ho 

------ ----- -- . 
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said to his second in command: 'tell my citizens that the king will do favors for 

you. He will invest you and find offices for you. Subsequently this messenger dis

appeared and at various times and quite frequently other messengers came each in 

turn picturing for yo u as he was commanded to do the good things that were promised. 

God said to you: 'so and so among you will receive these favors. 1 The people listened 

and reflected in what they heard. Then he sent a second ~ ssenger who said to 

them "these are the g ood things, thus will be the uniform of everyone of a said rank. 

The design will take thi s shape. Similarly, every messenger brought reassurance 

and showed how the pa rticulars of their statements were included in the first statement. 

Then God swore by his holy name to all of them that He would fulfill all that was 

ho came directly from His presenc _ 

If a king who is on ly mortal reaffirms his promise and swears an oath to 

that effect those who receive the king's assurance would be gladdened by them even 

thou h here is still an element of risk involved since it is possible to doubt from 

o poin of v· w the certainty of the promise. It is possible that His plans may 

d p nd upon another and that his spirit may not be independent, thus if he lives 

p hap h 

circum ta c 

ill not have th powe r to establish his promise because of unforseen 

o un p ct d o b s tacle s. Death may come to the king so that he 

bl o fulfill his promise or death may come to one who has been . 
l o on 

. p om1 d do s not have the chance to have his hopes fulfilled. But o fie 

ob t cl to God. There is no circumstance which He has not forseen. 

hich is too difficult for Him to accomplish and God forbid that . 
L 

ho cone iv of His death. either death nor nnihilation. How then can 

on c nc 1v God ould not fulfill what H h promi d without an oath, how 

C o ith an oath? 
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If one of his creatures swore in God's name he is under the obligation to 

fulfill his oath as it is said, "he shall do according to all that projects from his 

mouth" (Numbers 30:3) how much the more so God Himself? If God swore by 
I 

His creatures who are really powerless since all power is in His hand it might be 

possible to say that this is not an oath but God has sworn by His name which will 

never lose its power or change. God said "by myself have I sworn" (Gen. 22:16). 

When he was angry with them and proposed to destroy them because of their deeds 

the first prophet (Moses) said to him II member Abraham
1
Isaac and Israel thy 

servants to whom thou would swear your own self" (Ex. 32:13). God said about 

these insurances: "By myself have I sworn, the word has gone forth from my mouth 

in righteousness" (Isaiah 45:23). All these statements are clear judgements and 

r veal roots and establish proofs that God will n ither depose us nor deprive us of 

th name of 'sons. ' Neither when we please Him or when we anger Him, neither 

wh n w ar faithful to Him or when we are disloyal to Him as it is said, "you are 

th chi d r n of th Lo rd your God" ( Deut. 14 :1). "Israel is my son, my firstborn" 

(E . :23). "Children in whom is no faithfulness" (Deut. 32:20). "Children who 

,--
d al co r p ly" (I aiah 1:4) " ey are sottish children" (Jer. 4:22). 

od r h promis d us that we would remain leasing to him as it is said: 

"i hall b • d o h m, 'you a th children of the living God. '" (Ho . 2 :1) "For 

I 

no 

b com h 

y 

l hi 

o Israel,and Epharaim i my fir t born" (Jer. 31:9). There 

ampl s. 

how that w ar obl1g d to tr t d r main f lthf11l to God nd 

o o b hl p omis Just as ntert i do bt to Hl l t DC 0 

ho 1 in no suspicion ill C prom d 
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to draw us near. God will not allow us to be destroyed by the power of the nations 

or by the length of their rule or by sheer numbers as they say and hope. We trust 

in God and in His promise even though they rule over us and treat us harshly and 

defeat us and though new sufferings come upon us each day and each night. During 

the day we fear that they may act treacherously towards us and with each passing 

hour bring new cruelties upon us to the degree that we ask today that we may remain 

as we were yesterday. Yesterday seems secure. As the day lengthens we say would 

that we were secure from them today as we were last night when it was as if nothing 

happened to us. When the night comes we say who knows what will happen to us 

tonight. Would that tonight it might be as yesterday. It is as the prophet (Moses) 

declared to us, "in the morning you shall say: 'would it were evening. 1 In the 

evening you shall say: 'would it were morning. 111 (Deut. 28:66). Given our condition 

we must depend upon what He promised us and what we hope for, for only then will 

th anxious heart know rest and our fears subside. 

here is no escape at present. Healing does not come after the break nor 

r i f aft our distr ss. We try ._,i both secretly and publically to concern our-

v ith Torah and to obey the commandments l,ietih by intention and in act. Man 

il hold to he cut of the Torah and his hand will not loosen its hold. Since 

·nth il a ubj ct d 4(, 
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We are already plunged into the depths of the anger but we still hold fast to certain 

shameful things. The days of the exile have overwhelmed us. We are sunk into 

their depths. The waters have reached our nostrils. We remain in the worst 

possible of situations. David, peace to him, pictured the condition: "save me 0 
J 

God for the waters .)fl even unto my soul" (Ps. 69 :2). The waters threaten the 

breathing apparatus, but look, the cordof the commandments of Torah hangs down 

from heaven to the earth. Anyone who grabs hold of it has hope and life (breathing}. 

By grasping the cord the heart gains strength and the confidence that it will not sink 

into annihilationbut anyone whose hand slackens from the cord has no longer any 

..a:11-.y to God. The waters overwhelm him. The breathing apparatus is suffocated 

and he drowns and dies. od 's reassurance against our drowning is as dependable 

as ~e maintenance of this world. One who holds on with all of his strength has a 

reater hope than one who holds on with only partial strength. There is no doubt 

that one who holds on only with his fingertips has a greater hope than one who 

lack n h" hold altogether. No one will be delivered from the snares of the 

e c pt by occupying himself with Torah and its commentaries, following 

nd ob yin h r pr c pt , paying careful and continuous attention to her teachings 

and 

l 

I 

·tatin on th m day and night. It is as David the king said: "Unless thy 

n my d light, I hould then have perished in mine affliction" (Ps. 119 :92), 

. 
l y, had your Torah not provided me with plea ure and encouragement 

i n up and di d during the days of my ml fortune. Davld prophesied 

C 1n I l which would be driv n lnto ll nd caught ln h r nares. 

l h n h y busy th mselves with Torah nd follow lt th y wlll b d llv red 

f om h snar s of th ir n ml 

n 1 und r obligation to m k bl • l 

omth y 

11 d 

v b n ll d. 

rt p • 
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He should believe in God who is truth; that God's promises to us are true. He 

should believe in the first prophet (Moses) and in his mission. He should acknowledge 

the sovereignty of God and the true mission of the prophet (Moses). He should ac-

l 'I 

knowledge Him in his soul wi;t_out deceit or wavering'_, that Moses truth WI Torah ':J 
/At, 

truth. He should not follow his animalistic desires. He should not allow his instincts 

to overwhelm his intelligence ~ his will not happen unless he abandons his faith 
• 

in the world to come and allows this world to deceive him, this world of appearances. 

Love of this world is an instinct which can overpower man. In this world 

man is tested in two ways: first, by sex; secondly, by love of this world - its hopes 

and purposes - with a passion that overwhelms all else. We were created in this 

world and the worldly permeates everything. Only the prophets and righteous are 

cl ar of h • This world can be lik ned to a comely woman who is exceptionally 

b autiful. H r arments ar voluminous. H r sc nt is widely spread. This 

oman' pa sa captivat s all who see her. Her eyes are like arrows. Her 

p ch i n a in and 
. . 

n 1c1ng. P ople are eager to hear her and bend forward 

to li n h • 

p p ad along her way. The snare i bidden along her path. She 

. . • h all h r sex . H lo for her nd he leads him on unt ii l l 

11 . l o h rout of d 1r d sh d C a away from him. H 

i sion and do 0 und r him. He i a 

. . y V pr ad for him l LC 0 

i n Wh bov h dr D 

C g 

. 
l 



12 

woman with the attire of a harlot, and wilfy of heart (Prov. 7:10). Solomon de

scribes her blandishments towards anyone attracted to her until he is caught in 

her trap, "as a bird hastens to a snare" (Prov. 7:23). Be warned of the deceit of 

this world and of the dangers of passion and think of the deadly sufferings which 

separate men from their desire. Desire draws man out from his native land and 

considers him to be thrown out from his home. He comes to fear the place where 

he ought to live peacefully until he is finally driven from it. Relatives turn away 

from him. The bond is cut. He finds himself alone in narrow circumstances, 

having lost all of his possessions . He must render account for all that he has lost. 

The bill is pres nted and h is libel for a fine - a fine hidden from the eye and not 

nerally understood by man, but th prophets understood it, the pious knew it and 

th ri ht ou w r f arful b caus of it. Onl th icked did not think about it. 

u h a arn d and look d car fully and did not preoccupy himself with this 

o ld. H dr n ar hat pl as d him and pushed away what distressed him. 

V 
Th i no un r andin of one who refiected .._,.. ..... _. made a choice 

h i h b i 

. 
J 

r 

cc 

standing God. 

is there to anyone who i not favored by hi Lord? What 

ho does not guard him 1 g 1nat puni hm nt? What 

o anyon who h no futur in th orld2 

Ifill hi de lr m tter which i hidden 

ich i d? Ho c n h hop orb n fit from om thing 

Ln only from 1 d God? 
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Anyone whose eyes are open will look to his God and will seek to cleave to 

Him so that he will be among the happy ones who are bound close. He will be satisfied 

with little from this world since satiety is difficult to attain. Indeed, he will be 

satisfied with quite mode st achievements. Anyone who searches for high rank or 

great wealth let him find his hopes where God concealed them for him. He will 

achieve the loftiness of his duties. Let him apply himself diligently. Let man weary 

himself working for himself. Let his concern be for his soul and not for others. 

The fulfillment of the obligation of prayer is among the strongest bonds 

between creature and creator. We thank God for having sent us his light three times 

each day: each dawn, each noon and each eventide. Such prayer has been part of 

our tradition since the time when day and night were created. Our sages passed to 

us this tradition on the authority of the patriarcll Abraham, Isaac and Jacob who 

offered these prayers. Abraham our father lavished special attention on the morning 

prayer. He waited for the moment of sunrise and sanctified it before God, as it is 

aid, "Abraham hurried in the morning the place where he had stood before 

th Lord" (G n. 19-2 . Jacob our father was especially interested in the mincha 

p ay r. 

d 
. . y l L 

( 3). 

. 
h l n 

. 
h L 

C 

wo ld wait attentively for the beginning of the seventh hour when he 

aid: "And Isaac went out to meditate in the fields towards evening" 

He wait d for the 

a s cam out, a it is aid, "he light d 0 the plac and he 

11 ight, becaus t un et" (G n. 28:11) 

of the fathers p y d all thre pr y . It i po ibl for m n 

o b pa rticula rl y ll th yob y 11 

b r t 

p y 
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Abraham who enl ightened the pagan world (and was the first messenger of God's to 

man). Isaac, second to him, paid special attention to the second term of prayer and 

Jacob the third to the third . The pious among the people always practiced all three. 

The best is the one w ho three or two or once ht 12211 2·1re as he has the opportunity. 

No one who obeys the Torah absents himself completely. David knew the importance 

of this obligation. He p ictured himself and those who are devoted like himself as 

rarely neglecting any of the three times of prayer: "evening, morning and at noonday, 

I will complain and moa n" (Ps . 55:18). It is told about Daniel, peace be unto him, 

that he paid close attention to all three. " Three times a day he kneeled and prayed 

and gave thanks before hi s God" (Dan. 6:11). 
(Y\ 

Daniel put his life in danger at the time when the mates and the Persians 

forbade all prayer in ord r to undo him and he was undone. But God allowed no 

one to harm him. The king orde red that no m an should pray for thirty days and that 

all p tition should b directed to the king - none to a iod or to God. Daniel exposed 

him lf to d n r by continuing t o pray as had been his custom. They spat on him, 

po d him, pprehended him and brought him to trial before the king. Because 

cond only to th king and in rank before all of them they propose to bring 

C r 

th h cl o G d. 

n ound it hard t o acquit Daniel of the charge• brought against him. 

p C on ly against Daniel. They proposed that he hould be thrown 

11 . 
l 0 y lion which th king maintained for the puni hm nt for whom 

p ci 1 d ath. ani 1 was ca t 1nto th pit nd th king w ddened 

y c d all ni ht. T h y put a ton into th mount of th pit nd topped 
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it with sealing wax. T h e noble said to the king, "be careful lest they take away the 

stone during the night and Daniel be brought out of the 1.J tuV ,tc or lest it be done in 

cunning. " When it came tim e for Daniel to descend in the pit Gabriel came and 

stood with him and closed the jaws of the lion and bound them so that they could not 

move from their crouched positions . Gabriel stayed with Daniel and encouraged 

him lest he be afraid. Dawn cam e. The king arose. Sleep had escaped him that 

\I ,t fl " 
night. He had eaten nothing and had neither concubine nor professional z;trsal r , 

to the den. He took with him any whom he chanced to meet. As he drew near the 

den he sighed a grievous sigh and s a id 'Daniel, Daniel, servant of the living God, 

the God whom you have always se r ved have sufficient power to deliver you from 

the lions? 1 Daniel who was still impri s on e d in the pit answered him, 'God sent an 

ang 1 who closed the jaws of the lion so t hat they w ould not kill me. It was a re

ard for my obedienc . I did not violate your com mand . Had I obeyed your will 

I ould not have honored you. God sets boundarie s due obedience to a king. Men 

o you ob di nc but wo ship belongs to God alone and not to you. Anyone who 

ill no ho yo ob di nc transgresses your commands and God's but anyone 

ho ill no 

C 0 

. 
l om 

. 
l 0 o n 

or hip you ob ys God and does not act treacherously towards you. 

• 1 a 

cc 

pl 

av d. 

d roup was among those who had a s e mbl d. Daniel was 

ipp d of his garm nts, his body w 

faith had d livered him. T he kin1 

e n to b altoge the r 

1d 'bring tom ve ryone who 

i L ' Th y w r brought, th y, th l r iv nd th i r on . Tb y 
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were manhandled and then thrown into the pit. Hardley had they touched the floor 

the lions opened their jaws, seized them and crushed their bones. All 

those who stood at the mouth of the pit prostrated themselves. 

If it had not been for the value of his prayer Daniel would not have endangered 

himself in order to fulfill this obligation nor would he deem it sufficient to recite 

the prayers in a secret place or simply to himself. He prayed because he was faith

ful in his obedience to God. 11 
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,._.,( w 6 \ "" s ,, " L._ 
-i:1e-cau:-e~o,t;.,.ttu_..i.~aiU..at.Ue ~ the 4midah the first authorities (the three 

elders chosen 

from those knowledgeable in the tradition) authorized a liturgy in which the wise 

and ignorance were equal. The wise does not add to it and the ignorant does not 

' delete from the midah. The idah is obH8niol."y when the worshiper is in a secure 

place. 

o authorized a short midah lest anyone be unable to recite the prayer at all. 

There are distinctions between the short • n and the full text. The full version 

is recited while facing Jerusalem and while standing - or seated with this posture 

as physically required - the short verson is recited in places of danger whether seated 

or standing or walking, depending on the circumstances. Anyone reciting the short 

version fulfills his obligation to recite the idah at an appropriate time. 

It may happen that at the end of a day a man who has recited the short version 

at the three appropriate time ftnds himself in a secure place. In such a case he 

b t not sharahit or minha. If he comes to a secure place while it is still daylight 

th tim for minha he should pray mi midah for shaharit. 
I 

Anyon ho does not know the full text of the midah should recite the short 

v r ion midah. No one 

from this obligation since anyon who does not 

' r ci th id h pp .Q...IIN111Wt naked of faith. 

. 
D L g n r 1 w y nd do not know 

h • h do s not fulfill th obl1gat1on of p y r. Th only cc p bl 

y 1dah which • th first uthority' p crib d, th t th h mon h 

. . 
l l c iv d form or th bor v lo o or ort n d 

h v rs 10n. If on 1 0 
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let him still use the sho r t form in Hebrew. The text begins, 110 Lord, open my 

fte r ;.£t 
lips ... " and continues until the end "you are holy" followed by reitl!e,1 "1.odim and 

im halom. According t o the custom of our time the short form is substituted for 

the intermediate petitions in place of atah honen. 
/ 

The worshiper recites after atah kodesh: --
Give us understa nding, 0 Lord our God, to know your ways, and 

circumcise our hearts to fear you. Be forgiving to us, so that 

we may be redeemed. Keep us far from sorrow. Cause us to 

dwell in the pasture s of your land. Gather the scattered from 

the four corners of the earth. Let those who go astray in the ,. ~ 

knowledge of you be __ 0 _ , .. sa ICM 1ro11 • ••a over the wicked. Let 
I\ 

the righteous rejoice in the rebuilding of your city ~ in the re
~ 

establishment of your temple aad in the flou rishing of the horn 
I 

of David, your servant, an d in the rekindling of the light of 

Jesse's son, your anointed. May our prayer be heard. Blessed 

be he who harkens to prayer. . . After this recitation he should 

add retze, modim and sim shalom. 

If th occasion r quires speed he fulf ills his obligation by reciting the 

ju t quo d v r inst ad o onen. It i s to be said standing or seated if 
,--1111111--

. on 1 hy ically r quired to remain seated . 

According to our sages the short ve rsion of the amidab to be said during 

of n r as follows: 
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"Our God and God of our fathers, the needs of our people Israel 

are many and their capacity is limited. May it find favor before 

you that each be given enough for his need, let everyone be granted 

sufficient sustenance. May you hear our prayer. Praise be he who 

hears prayer. " 

This short version is sufficient and requires neither the three introductory or 

three concluding benedictions. If anyone cannot recite this prayer in Hebrew he 

fulfills his obligation if he recites it in Arabic. Prayer may be said in any language. 

Specifically the '1:nidah may be translated into Arabic provided it contains those 

specific elements which the sages authorized. It is forbidden to recite the l,nidah 

in Arabic in a form which does not follow the form prescribed by the sages. To 

cite one example of a form which is forbidden: Have mercy on !!!_e and give !!!_e this 

or that ... anyone who recites such a flawed petition, whether he is traveling or 

sit ing or standing fails to fulfill his obligation. 

Fo lo ing is the substance of a short amidah which fulfills a man's duty 

h n th tim for pray r occurs at a time of danger: 

0 Lord our God and God of our father·, you know that our 

p titions are many and our capacitie light. May it 

b pl asing to you that you give to ch mo a 

portion of 

v ryone a 

c iv s pr 

at h n d 

C iv 

d t 

0 
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This formula is sufficient if one is ignorant but does not want to be distant from God 

because of his failure to recite the idah. No act is more honored by God than 

the recitation of the idah. If his intentions are worthy, his heart pure, if he 

believes in God and his prophets, then his faith will be considered complete, his 

gratitude appropriate and good in the eyes of God and God will guard him from 

punishment. He will enjoy God's mercy and the pleasures of the world to come. 

He will be delivered from hell. He will merit ressurection and the gift of a good 

reward and to see the pleasant times that are promised. These rewards await him 

whether or not he is a scholar or a sage. To be sure, high degrees of reward await 

the sages who teach Torah and who labor to understand the Torah's meaning. When 

I 
piety and true faith coexist the learning (jiifillliiiiil..._,.... 

I 
a ■w;s zsn e c- increases 

a man's reward. 

You should know the gr atness of him who was sent to you (Moses) and of what was 

s nt throu h him. The Torah is mighty. Would that you knew only a fraction of 

th r atn ss God grant d to him and how he separated him for good from other 

fo k. L your fai h in him be complete. You will be led to believe in God through the 

a ncy of b 1 i f in him. 

d C d his prophet in a special and unique way. He created him 

cco o h most p rfect form aa Scriptur t t 

o d ch· 1d" (E . 2 :2). The na 

. l 5· ). "Th Lord is good to tho 

of God • 

ho 

: "She 

"God i 

whim that he 

ood to 11" 

3 :25 ). "Good 



e 

and upright is the Lord (Ps. 25:9). "Thou art good and doest good" (Ps. 119:68). 

Moses' name is good: "If I had not believed to look upon the goodness of 

th e Lord" (Ps. 27:13). "How abundant is your goodness which you have laid up for 

them that fear you" (Ps. 21:20). 

He was beautiful of form and the light of God radiated from his face "he 

was a goodly child" (Ex. 2:2). This light grew over the years until he radiated a 

powe r ful light "and God passed before his face" (Ex. 34:6). He made the radiance of 

his fac greater and brighter than the light of the sun. Indeed, it could not have been 

oth rwi s since the sun's light was created from light which God had already brought 

into b ing and the radiance of Moses' face was from the uncreated light of God's 

kavod. T h i s light was awesome. o one dared draw near to him. No one dared 

look at him unless Moses placed a veil on his fac . No one even looked at his back 

ithout squinting his eyes. Ev n Micha 1, Gabriel and the holy beings could not 

1 

b o 

bo • 

0 

d 

u 

uch was his glory as it is said:" I will make all my goodness pass 

c "(Ex. 33:19). 

' bo a urified until it was at the very least the eqaal of the 

nd Gab iel and most certainly purer. They were of light which 

t h 0 h, blood, muscles or matter. He wa of fie h and blood 

nth yriads of fi ry angels. Anyon of these ang 1 coald burn 

ld, how much mo 0 y 

h a it is sai I h C r myriad , v n 

and . The Lo I I " . 68:18). 

im ith all o c d d 
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beyond them and contemplated the light of God in ways in which if the Scriptures 

had not suggested and illustrated and explained the mind could not comprehend. It 

was as God testifie s: "Moses drew near into the thick darkness where God is (Ex. 20:18). 

Moses' h ands were so pure that he could take hold of the ~rone o&glory. 

rone until God places a 
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"Over the heads of the living creatures was 

the likeness of a firmament, like the color of the terrible ice, stretched forth over their 

heads ... and above the firmament that was over their heads was the likeness of a throne, 

as the appearance of a sapphire stone; and upon the likeness of the throne was a likeness 

as the appearance of a man upon it above (EtZ. 2:22-26). The explanation of this text 

E2 t 'J 
Ls: ~~~~~~..._-.en God revealed Himself during m.y sleep, he showe~e hist'iJirone 

of Glory. I saw those who gave semblance of bearing the £la;m - though in truth they 

bear the chai only through the strength of God. He bears them. They do not carry 

Him. I saw above them something which had the appearance of the firmament of the 

heavens - that which looked like transparent snow was frightening. On this firmament 

was the form of a chai apparently of sapphires. Its light had been created by God. 

Above it the light of His Glory which is beyond all representation - a matter which 

""" they could not lift Moses -
) 

f'te~IIS whom God honorea more than all created 1R1P1: - more 

ihan the angels. It is needless to add more than any mortal. It is enough for you to 

know that as soon as he placed his hand on Joshua, God placed in his brain the strength 

to und r 

Joh or 1 

tudi b o 

th 

( u , ) 

C d 

Torah, a task he accomplished in six months (6 months elapsed from 

Lon o oses' death) during which from Mose more than all who had 

h ·m du ing the previous 40 years bring tho e 6 month . "And Joshua 

ull of the s irit of wisdom for Mo 

ou h th agency of Mose 'hand light cl aved to Jo haa's face as God 

• • 

, 

as 
y d him it i 

tw 

al " d to him" (Deat. 

" 



when the light of God surrounded him for 40 days and 40 nights. He stood 40 more 

days like those and still a third 40 days when he interpreted righteousness for our sake 

and with the light surrounding him. The last day was the la!'t aay of Atonement. God 

invited him as it is said about him: "He heard ... he went up ... and God descended in 

th=.-e~~,......" (Ex. 34:4-5). This was the wondrous sight (of God) during which he saw what 

even an angel may not see (one need not add no mortal may so see) as God testifies 

about him: 11! will take away my hand, and you shall see" (Ex. 33:23) and ''God passed 

before him 11 (Ex. 34:6). The light of God passed before him. God called to him and in

formed Moses that he (God) alone is God, that he is merciful and gracious and the rest 

of the 13 attributes through which God gave an impression of himself. These are lifted '-f 

in this text. When Moses saw what he saw he prostrated himself before God as it is 

This is his (Moses') description. These thoughts draw a gneeral outline, 

without drawing out specific detail. 

He was a prophet whom God created by means of a special creation. Most 

men are 4 cubits tall. H was 10 cubits tall. We know this from the text: "and he spread 

abroad th t nt over the tabernacle" (Ex. 40 :19). The height of the tabernacle was 10 

cubit a it i aid, 11 0 cubits shall be the len th of the board" (Ex. 26:16) (T. B. cf. 

7 ). 

a a prophet who could remain without food for 120 daya. During the 

. 
0 

. inal tablets were given him. During the cond 40 day h ple d d L y or1 

. munity that it should not b d troyed. During th third 40 d y period 1n V co 

. who r mained that God glv d not i dr th li1ht l 0 m 

hi h 
. h th God ace pt d hi 0 LO ro m. 0 • 

pro t of uch r to 
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his message he died by being burned alive as happened to the sinner i<i112 eh and his 

150 (sic) ,eiRRfir companions: "Fire came forth from the Lord and devoured the 2~men 

that offered the incense 11 (Num. 16 :25). 

He was a prophet of such power that anyone who accused him of lying was 

burned alive and went down to These are the accursed, the heretics, the 

deceivers Dathan and Abiran 

doubt to his message. The number reached 250 men and all of them were cast into the 

depths and burned. There remained of them tit, 700 who had some doubts about Moses, 

but not of the order of the doubts of Dathan and company. These died the next day (cf. 

Num. 17:14). Since they called themselves "of the people of God" and they were not of 

the people of God. The peoples of God is none other than they who believe in Moses. 

The Torah draws th is out: "On the morrow all the congregation of the children of Israel 

' e have killed the 

( um. 16 :6). Then the plague descended: "The plague was begun among the people" 

( um. 17:12). Moses had anticipated this evil and said to Aaron: 'God is among with 

th p ople. Quick take the fire pan, put fire from the altar in it, make the incense which 

you offer ach morning and night before God for God has revealed to me that the incense 
I 

wil y th pla ue ' This is what the Angel of Death has told me: 'When the incense 

ill com do ill b thrust away. ' Aaron quickly did as he was told. He stood 

b 

.h . 
l 

l 1 , 

y 0 

li in 

C oth 

nd th dead The angel was killing folk in clusters. They began to 

Aaron said to the angel: 'Flee, I am doing the work of the incense 

d: 'God ordered me here. ' Aaron said to him: "Moses ordered 

n th command of Moses is the command of God." Th angel of Death immediate 

C n nt down and the plague stopped. God aaid to him: 'Th command of 

l y command' as it is said: "He stood betw livlns" 
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(Num. 17:13). The numbe r of the dead reached 14, 700 in addition to those who died with 

on the prev,ia us day: In this way the mission of Moses was established and 

it was pro ven that the command of Moses 'H?&, wholly from God:i;;;t only one who brings 

doubts to h is faith in God doubts to Moses. Those who were tumbling into the pit 

shouted in the moment of their disappearance "Moses is truth and his Torah is truth." 

Their belated cry availed them nothing . (Had they cried out earlier, before the earth 

opened up, it would have b een of benefit to them) since Moses had warned them and 

placed the fear God the in r e spect to the extent of the punishment of God. They per

sisted to act arrogantly towards him and to say that he lied. 

M o ses said to them : 'Know, sons of Israel, if these men go to die in the 

ordinary wa y God would judge them as all men are judged. They would die and be 

burned. Afterwards God would re surrect them and arrange for them a final judgment. 

Those who dese r ve the fires of Gehinah he will cast into the fires. If God should act in 

th·s manner to the se and th y die , b ut you do not se any new thing, then your words 

r' n 
mi ht be tru tha t God had not send me wi• any other words which I spoke to you. 

h d n v . 
l 

d ath nd b 

ill o 

p 

0 

r 

d b fo r and would n ve r be again and bring you to judgment before 

ction, the earth will open her mouth and swallow them. They 

place concealed with God which i pre-

uch punishment. Then you ill know the truth of my words and that 

d ni a God. Tho e w ho d ny m their denial i not of me but of 

nd who testified that h e ent m • H pe>k to m tn your 

, ''w b li v in you, in 11 th t you will br g u from God. " Th1 

visitation of rd mak 



and the o down alive into the it then ou shall understand that these men have des ised 

the Lord" (Num. lb:29-30) 

l 
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(Numbers xvi. 24), antl they <lid thne, and they got up from 
the Tabernacle of Korab, Dathan nncl Abimm, ancl when they 
saw that they actually were in the jaws of the earth nncl that it 
,vas swallowing them gradually they cried out, but their cry 
clid not avail them, just as confession will not avail on the day 
of reckoning, for Goel will cast down those who confeSA only 
then into a fire which bun1e everlastingly, f,21' confeMion avails-

, u.s only before calamity has happenecl to us, in accordance ,vith 
t s o olomon (peace be with him), "Whatever thy 
hand find th to do, do it with all thy might" (Ecclesiastes ix .. 
10). 

The xplanation of this verse is as follows :-Solomon said,. 
clir cting him whom God directs, 'All which thy hand findeth 
to do, do it with all thy might, striving . to obey God, and 
r pent nt a time wh • n repentance will avail, and work where
work is po ible, and render to thyself an account in whatever 
thou gainest or whatever thou loeeet, and know that whiclt 
thou n cleat to know and to understancl before thou go clown 
to Sheol to meet the puniehn1ent of thy sine, because thou 
merite t to go down thither. When thou art there thou wilt be- . 
abl to attain naught wherewith to defend thyself, "for there 
is no work " ( ib.) ; thou wilt be able to do no work there, nor
,vilt thou be abl to reflect,- or know, or understand when thou 
go t down into the .earth, into Sheol ,vhither descended all 

IA tho e ,vho doubted or denied the ~est of creat1ie,ei~ grea\Fst 
'-\ of m n, the noblest of ara?ee.herefore awa e, t lOU who 

slumb r t in the floot o thy desires, for thou art in this 
~ oriel a on who slumbers dreaming of things delightful to-
him, dreaming that he po esses and docs whl\tever he fancies ; 
bu ,vh n h awake he finds nothing of that which existed in 
hi dr am , and soar th hopes of this world and the attaining 
of it d ir s. At th a l\k ning of death and the hour of judg
ment thou wilt find n ught of that which thou hast done in 
thi world and if its pl asur s were permitted pleasures, they 
,vill all vani h and tho 1 ii find naught of that which thou 
did t tr c: nre up. Pl a ur re not good deeds that thou 
may t find th m ; au l if h 1>1 asuree. which thou hast 
tr nr d up in thi worl ar prohibited, thou wilt be doubly 
ff t d ith th calamiti they bring. First, thou wilt fincl 

n , u ht and condly bitt r anguieh will • overtake th e on 
ccoun of th pl ure . Th body which takes pl ure in 

in tho things which God d not desire, ,ie cas down 
burning fir in th darkne88 of hell, hich ,ie fashioned 

in ordanc ith th ill of God. Th refore awaken befo 
h d th, nd r pent before thou 1 v this world, and mend 

·n h tim of youth that which remaineet to th of ol<l ag ; 
nd j 1 if thou lo him ho lo thee not, and n glected 
d lling in hich hou did re n, and h Id l>OIJl!teMion 

of ad lling hich longed not to 1h eo hou lov t thi 
oriel. For thi orld l1 ha . It pa 1 hy life by 
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day and by night. When the day is passed thou rejoicest in 
the night in that ,vhich thou hast acquired for thyself, and 
,vhen the night is passed thou rejoiceet that thou art in posses
sion of another clay in this ·world, and all the days and nights 
,ve pass do but diminish our life and shorten its duration, and 
no man of intellect would give predominance to that state in 
which thou art, to that life which thou hast wasted. 'fhou art 
in this ,vorld like one who is called to a feast, and who knoweth 
for a certainty that he will under no circumstances • spend the 
night there, but that when the day is finished he will leave. 
Ancl the intelli ent man is he who is nb • ures 
of eat1n llnd 
sti turns to his own abocl im-
s ven 1c e no anx1 oncerning that which exis ; he 
finds in himself strength for the rising, and when the night 
cometh he arrives home in health, a • rest. A 
light-witted cares too mu and gets~~~~~ 
and OV,.QJJMl'!m he bou ds..of.»~eRiii1-,~d contin 
hims n---...-fl ;vf1en the night cometh he is ex}lelled by force in 
an unsee1nly condition, and is thrown outside into the lowest 
place. He is not left where he was, nor does he ever reach his 

• abod . Lo I how weak is such an intellect. Therefore in this 
·world we must · bear in mind whither we are tending and 
journeying, o that we are not deceived or beguiled by it in the 
m· nner in which we have been Apeaking. All that we have 
be n aying r f rs to one who has been seeking lawful desires, 
strivin to attain legiti1nate hopes, endeavouring not to waste 
his ti in lazin ; ho,v mllch more must this be the case witb 
on "vl xp cts to attain these things by disobeclience, and by 
fi • g pl a e in i as. Therefore let naught deceive 
t • ce thee.' 

witb 
'· 

~ 

, 
eglect himself ; 6 

t 7l1iii;;;;;:;;;:~j■lfllll~ yest understancl lj 

t,h ign j sent. If thou art A I\ 
gr 1na1 nger like unto thee, and 
nccordin n with him who sends will be the poei-
t-ion of t And none are greater in the eight of 

e sent unto them an,_, lJkazlynn 
tle, and owing to thf;riiuie11 of Goa'1 
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love for I era 1 he i 

but in spii~te~~=~~~~~~~~~,._,": •~-~....-
,& .. ,& .,& ... ., 1e w s ~he 

~~'fli tur ars --~• --J 
a 

of God, " o,v the man Mos s ,vas very meek, above all the 
n upon th fac of the earth" (Numbers xii. :1). 

d o 1nor j loua for I ra 1 than he was for himself, 
his o ~n lif on th ir account, and he would 

• b n blott d out of the company of the just on 
c h aitl, 0 God, 0 my Lortl, th y have 
, but thy forgiv 11 s is gr at r; if their sin is 

t if thou wilt not forgive and wilt 
c in this world and th n xt. Is not 
ii • I am to u.tt iin, only on th ir 

f t:ca 1::su to ist, th n blot 1ne, I pray 
Lif , " for I do not ,vit1b to ho 

h 1 ptur t his ,vords "nnc.l 
ut o bo k" (li~ odus ii. 32). And Goc.l 
ity, co111p ion, u.ntl with n1 r y, for tha 

to bhn, this 
u.lau1ity, but 
'L t me not 
ad them, for 

not know 
." Th n 

·n him, 
aru.cte and ha 

pl , d 

' I 

• 
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l1ave all periehecl, then they will be 888ieted. And when Moees 
knew their degraded condition, and it wu mid to him when he 
l1acl recited hie prophecy conceming Ierael, "Go up to Mount 
_t\barim and die there, then Mosee (peace be with him) aroee and 
prayed for all Israel who should be driven into captivity, and 
when he saw that there was \10 good men flt to beer the name • 

, 

I 

"the man Qf_Gocl," he said (Pealm xc.) "The prayer of Mose&, r: ,._,.; 
the man oTtrod." !{e included ip U a pnper for e11 the xlr.iMi- ' ' 
htdes which should 6efali lerael from he be innin of the cap- (ii~ 
ti , 1 en , an a o e a w ea with • 
ti , Vll ... llDV en eM and t' W~~~ 

, ancl lial e woulcl not root ue out, nor et ue pa88 • 
a y from him, but that be would forgive ue, and retum to us 
even as he was in times gone by, and that· he would gladden our 
hearts and give us patience to bear our calamitiee during the 
length of the captivity, and that he would repel from us the evil 
the nations ,vould inflict upon us, and the evile of every perse-
cutor, and that he would still . the wa~·ee of the aeae which . • 
surround us, for the nations among whom we are dispersed .. 
encompass us about. And he in luded in th" ra er a reference 
to all which had been and a w 1 wae o 1st-

is 
at all to us and is 

1>rophecies are contained in it. And after God had acceptei ~B . 
in • .._lllill~f he made even pmpbet who J e nff!!~ewwiislE:;ia e J>rophecie. howing thereby that • 
G est, and he &ent prophete to ue telling 
us of thos favours that loses desired, and he promised that he 
,voulcl grant th m. And thie prayer refel'8 to the greatest 
calamiti s, and it bae been for us an l\88istance, a support ancl a 
r fn , a r lianc upon which we could rely, a perfect. protec-
tion, an impr gnable fortress to which we could escape in the • 

• r of orrow, for we are like a lamb which erred, which 
t a • amon st the thickete, or which forgot the place of 

or ,v lo tin the foreete. And in theee thicketR there 
a lion, a wolf j\nd a leopard, and they were hungry and. 
ou an l th y came forth all of them and they 81\W this• 

lamb ithout as of hom they n be afraid, and • 
i had no po run. he 
th • th y t hei 

• f o ,ttac:u, i om-, 
I 

l ( 

; imbe 
h ; dt. 

em 

• 
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except the distinguished Antoninus who lived in the dayR of 
Rabbi Jehudah the prince) said ~o Rabbi ,Joshua ben Chanan
yah, " How strange it ie that a lamb sees lions and walks 
amongst them without fear, though without a shepherd to help 
it " ; and the Rabbi said to him; "It is because of the strength 
of the unseen shepherd who fetters their limbs and breaks their 
teeth, and prevent.e them from attacking it, because David our 
prophet prayed and said, '' Break their teeth in their mouth, 0 
God" (Psalm lviii. 7). The explanation of . this verse is ae 
follows: "Behold, 0 Lord, thou seest the beasts of prey that 
attack I erael ; break their teeth in their mouths, 0 God, and 
shatter 'the grinders of .all the lions, 0 Lord." And God himself 
has said ; "Their redeemer ie strong, the Lord of HostR is hie 
name" (Jeremiah I. 34). 

And I have r man • 
readin a 

m xc. e ore e rea ing o the hundre 
t e r ir,.c~ ,,,:i, tb~e;re~b:y~d"ra;w~in~~n.;.e~a~~~~~~~~-
w~o~r~d~e~u~e~ed~-;b~t~h:i:ie:-'!_ ~be~e .. t,..oiift~~u~ree~~a~n!Tc~1 ~=::T.~~ 
f 
t ~~e~=-!"1_,~~--ft~--~~~~..ii~ ~~~WM~~~li:a,~-~~- om. 
And I used to reflect ,vhy thie prayer came to be inscribed in 
the Book of' P88lme, and how it came t.o be handed down from 
generation to genemtion, even to the doye of David, who gave 
i a place in the book of praise :with the proph ciee of the ten 
elders, some of whom were hie pretlecessors, some hie contem
poraries-for instance, the eons of Korab, who lived in the 
time of Moses, ancl they were As1r, F~lknnah, and Abia.saph, of 
whom our Rabbis have hanclecl down that b en.nee they fled 
from the error of their fatherA, and followed the righteoue 
apostle, they were inspired, and made to speak. Hence it ie 
said, A Psalm of the sons of Korab, and Heman, and Jeduthun, 
and Maechil, and Ethan, and Asaph, and others. And I did 

- not know why this prayer should be taken from the r maining 
pray rs of the apostle, and placed in the Book of Psalms even 
till our day. And I comment.eel on the portion of Haazinu 
(D ut. xxxii.), in accordance with that wbich I found han<led 
down by our Rabbis, that when Moses came to the words, " For 
h Lord shall judge his people " (D ut. xxxii. 3ti), then he 

utt r "The pray r of llos 1, th man of God," in which occur 
h orde, " Retum, 0 Lord, how long y t " (Psalm xc. 13). 

Th n I considered th whole of the P,;alm, and its secret wae 
mad cl r to me that Moses had utt r • • of 
ca tivit ealme, 
t a 1 mt ht be a eou .,.,....,.-r,,.,..... i to th 
fo ow . n comm nted on th whole of 

m, through God's help and guidance, and I placed it in 
th volume of my compoe·tion, upon the portion Haazinu, with 

hlch our commentary on the Torah concluded. And I said 
at the end of thi1 Paalm that there wu no doubt that he 
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uttered it on the day of hie death, and left it .~ n ij(iiffX fo ·· 
Isra 1, ancl -:t did hot krib,v ih1e aa a matter of rt.Et, on y 
.as conjecture, but after a while, when I commented upon the 
port.ion n::,,::in nNn (Deut. xxxiii., xxxiv.), I found this conjecture 
fully verified by the worde- of our Rabbie, for in Sifre,' at the 
end of the coramentary on the Torah, they say eloquently that 
our master on the clay of hie death uttered thie PJ:Byer, and 
aft rwards blessed Israel, and that he said n:,,::in nMQ.)with the 
conjunctive wav, because this wav signifies something pre
~eding it, and that that which preceded ,vae " 'fhe prayer of 
lioses, the man of God." Then I rejoiced greatly, because I 
,vas lecl to a true conjecture of that which was handed down 
by our Rabbis amongst other traditions, and I rejoiced also to 
fincl the contents of all this prayer in the declarations of the 
prophets, and I have commented on it in order that it may be 
a source of comfort to the souls which are desolate in the 
desolation of captivity, and it is also a source of contentment 
to weary hearts which are wasted by the intense fear of the 
nations, and a correction of knowledge, and a strengthening of 
faith to the pious, and .the steadfast, and the repentant, and 
tho who have trust, and thoee ~9 &PIP !:be e&rora: cnrd 
which unites th m, to od thron h t eir f i • 
a te a ove a m 

n t. fo o ntary on the well-constructed 
,vords of his prayer, peace be upon him and upon the Rabbis 
who r ceived the tradition& from the prophets, and they in 
th ir turn from their master and the m ter of all mankind, · 
1> ac . be upon him. How nobly did he speak ,vhen he 
too l an(l offered t.his prayer for us. • ' 

" pray r of ?.Iosee the 1nnn n.f Gnd." The man die-
tin uish <l by God. G d in this ,vorld no other ince 
him.. And every ro et ose 
aft r Mos S and ... ~~~~a,aOre 
of us c arac ristice was ca e f God," and 
t r n t 1 rst ol tliem wae t e master of all man
kind an<.l th last of them wae Elijah, and these are they: 

Io s Elkanah, amuel, David, Shemaiah, Iddo, Elisha, 
Ii ah moz Elijah.' 

0 Lo, d tho, l,a, t been our 1·cfnge. 0 God, our God, thou 
r our r fug to which we fly, generation after generation, 

au h n ~ have been conquered and disperse<l amongst 
ur n mi nnd wh n misfortune overtakes us, and there 

1 n kin order our affairs, and no ad vieer ti> guide us, 
no f ortr in hich we can be in trenched, anu no place · 
f ty hith r we can flee, and no army wherewith we 

p t ct d and no proviaion and no power ~ven to 
k for d prived of ·every reeource, the victori of 

and our inability to answer them have made ua 

' ,Jr , ri man, 141. 1 Bifr,, ibidem. 
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dumb. We are silent as if we were speechless. We are
unable to open our mouths. And so David describes u& 
(Psalm xxxviii. 14)~ "I am as. if I were deaf, that I coul<l 
not hear," etc. And when all resources are cut off and all 
our hopes are frustrated, t.here is no protection but with thee. 
We call and thou assistest ; we cry and thou answerest, 
for thou art our refuge, as it ie said, " 0 Lord, thou hast -
been our refuge." , 

Ancl here Moses <.leecribee the reasons why God accepts 
our prayers and answers them. These reasons are repentnnce, 
obedience and confession to God, and • if we possess these 
merits he assists us. And when God knew that ,ve should 
sin, and that we should be overcome by the inclination to 
evil which was to be created in. man, he ordained, even 
before he created man, amongst the seven things to be 
brought into being . before the creation of the world, that 
repentance should be acceptecl.1 The first of these seven 
things was the law, the last ,vas Messiah, the eon of David. 
And amongst these -was repentance, because it is conducive 
to t.he happiness of the ,vorld. And onr apostle had repentanct, · 
in view, ,vhen he deecribecl our captivity, and desired it for 
us, ns • he ~aid, " Before the mountains were brought forth 
..... thou didst turn man to contrition and say, Retnrn. 
ye children of men." The meaning of this ie : Before ancl 
after thou didst create the mountains, and form the eartl1 
and the worlcl, thou wert from eternity to eternity, and 
th n t.hou didst desire1 repentance when thou lli<lst eay, 
" Return ye children of men,'' and if we repent, then thou 

n w r t. 
An l that which necessitates our remaining in captivity is • • 

th fact that a thousand years, though many for u8, are 
but f w for thee. " For a thousand years in thy 8ight are 
but a ·esterday which is paeeed." The explanation of this 

is as follows: Behold a, thousand yeal'8 in thy eight 
ar a ·e t rday ,vhich has paeeed, or lik a ,vatch \Vhich is 
the third of the night. And when the period of the captivity 
i co pl t cl ,ve shall be as one who hRd ,dept one third of 
th ni ht ancl then awoke. And in spit nf it 1 ngth when 
i orr nt hav fto ~ d an<l J>MSed, it ie as if it had ne,·er 
b n. And so h said, ''"' Ml~ cno,,, "Thou came t them 

in a torrent, they are as in a sleep." 0n0,, is <lerh·ed 
r m cir which m ans torrent; and eo the nations are com-

1 r d o a orren in the ,vords, "As a torrent of hail, M 11. 
t rr n f migh at rs overflowing" (Ieaiah xxviii. 2), ancl 
• i aid "Th nation shall rueh like the rm,hing of many 

r ' (I iab ii. Ul). The meaning of thl11 lut verae la 
h h n th nation are united against Ism l they ru h 
p n th m like might aten • when. they receive an nddi-

• • • Pt1t1oli11, G4,r. • . . . 
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tional torrent. But in great tempests some regions often • 
1·emain unscathed, t.he most weakly constructed building or 
the most fragile object will be eaved, wliile walls will be 
overturnecl or stones carried away. In t.hc fll\me way captivity-
will crush nnd shatter powerful batteries and destroy etrong
,valls, but . God saves the ,veak ancl feeble nation, for the 
storm does not carry them away, and when the waves of the 
sea of captivity are agitated God calms them. If this were· 
not so they woulcl overwhelm us so that no trace of ue would 
be left. Dost thou not see the abounding waters of tho 
,vaves, black in colour, uplifted to their very height, ad-
vancing rapidly so that thou woulclst imagine that if thej • • 
reached a ship they ,vould sink and wreck it, or if thf'y 
reached the dry land they would desolate it ? Then thou 
seest one wave broken and multitudes follow continually, 
but still they are obedient to the command of Goel and do 
not pass· the bounds he hae assigned to them. Thus ariRe • 
the mighty waves of clistrees in captivity, AO that thou eayeRt; 
" None can no,v escape "; but at last thou eeest ho,v Goel stills · 
thein, nnd calms t.hem, and delivers us from them; ancl thu& 

• spake David, "Which etilleth the roaring of the seM, the 
roaring of their wavef', nncl the tumult of peoples" (Psalm 
lxv. 8). The explanation · of this verse is as follows: () thott 
who stillest the tumult of the peoples ,vhen they rueh over 

. Israel. Ancl when the period of the captivity ie over, and 
,vh n the waves have been poured forth ancl are arrested, 
it is as if it ,vere the elee1> ·of the slum.barer in the words· 
of • the Apostle, "'rhou carriest them away ae with a torrent,, 
th y ar as in a sleep." 

"In the morning it flouriaheth ancl groweth up" (Psalm xc. 
G). Th meaning of this ,~eree is as follows. In the morning' 
cl liv ranc cometh after the night of captivity. He compares 
th _ larkn ss of cnpth,ity to the darkness of the night, and the 
mornin of h Ip to the dawn which brightening gradually,. 
r fr shcth s ule distr ed by the · anxieties of the night. He · 
co1n1 ar our position to that of R man who, like one who i& 

lind i lo t in a. clee rt and the darknese of t.he night comes 
n1 ~n him nntl h ,vnlke in clren.d of every poeeibl calamity. 
.. h wn)ks ur ly, now he iff covered in <larkn ee, no,v h 
has to 1 n his unrd, for <litchee are beneath him nn<l • 

r mp1 urround him. Ho knows not wh«!re he mn.y fnll, 
an l if h b Rnf in hie walking, then he ie not Recur from th 
injur • f ihl a ts hich might ize him, or of the en mies 
l h in , mbuAh for him on the road. Alu ! in whn.t sncl 

it i h in hn r perpl xity. The night drags on till 
h d n ndA till the ligh appears and men's min<la ar a 

li t1 r t till th light bunJts forth, and the rmn ie n ancl 
li h • i n to th , orhl, then the aorrow flies awny, the 

of th Yell r di rne the country around him, and he • 
1 r to lk and whither he la going. Da id said. 

! 
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referring to this, " Weeping may tarrr for the night but joy 
cometh in the morning '' (Psalm xxx. 6) ; and also, " It shall be 
.as the light of the morning ,vl1en the sun riseth" (2 Sam. xxiii. 
4.) ; ancl with the light of the day of our clelivemnce the sun of 
our dynasty shall arise as Isaiah promisecl us, "Then ehall 
thy light arise in clarknese " (Isaiah lviii. 10) ; anll another 
prophet says, " But unto yon that fear my name, shall the sun 
-0£ righteousness arise ,vith healing in hie wings ; an<l ye shall 
go forth and gambol as calves of the stall " (Malachi iii. 19). 
And when our light breake forth the nations will covet our 
position and will come against us in the manner described 
by the prophet, "For I will gather all nations against Jeru
salem to battle " (Zechariah xiv. 2) t and this is the war of 
Gog and Magog and their followers, which has been described 
by all the prophets. There ie no prophet who has not fore-
told it. . 

But ,vhen they covet our position, and an opportqnity 
presents itself to them of harming us, and we fear their attacks, 
God will bring their affair to naught, and they will be as if 
they bad never been. Goel compares their position to that of a 
man who dreams that he has eaten and drunk and is satisfied, • 
but when he awakes be is still hungry and thirsty. Thus are 
.all the nations. They see that the city is eurrountlecl by the 
peoples of the earth, desiring to swallow ue, and we are be
.siegecl and the city ie conquered and half of us are taken 
captive, and at that moment God grows angry ancl is enraged 
.again tall of them, as it is said," My fury ehall come up in my 
,no trils" (Ezekiel xxxviii. 18). And God will cause a great 
shaking through which the mountains shall be thrown down, 
an l buildings and walls shall fall, and the wild beasts shall die 
through fright, 'even the fishes of the sea i.hall tremble and flee. 
And a voic shall come forth from God saying, "Your own 
swords shall pi rce you," therefore will every one tum his 
swor l inst his neighbour, and heads and corpses shall faH, 
.an th h r e and th ir riders shall be annihilated, the rider 

tru l n his yes fail, his tongue cleaves to hie mouth; he 
i n but s not ; and so it is declared and explained by all 
th )>r ph ts. So th natione are as grass, the verdure of which 
ju gin to b s n, and it ie then dried up and withers. 

11 'hi h ~ hav id is inclucled in th~ one verse "In the 
th " ar J ike gra88 which groweth." In thie very 
od for told antl said that the nations should be like 

r • till not like the gra88 of the Mrth which ha& roots, 
ran h and oil, moisture and other materials, which, although 

un t bl , still has material and root&. But they shall be ae 
1lra1ss on th roof tope which has no roote to eupply it, and 
il to n urieh it, but it Is, bluted and immediately withen. 
• th lmist, "They ehall be u the gr111 on the roof 

~' 'I~ n0,r,e, (Paalm cxxlx. G). The meaning of tbeee 
rd i " fore it le drawn forth from lt1 co.•ering l~ 
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··witbereth." , Then Isaiah the pro1,het of God spake in tho 
same sense (Isaiah xl. 6-8). The meaning of these verses is thus, 
A voice came to me eaying, "Cry," and I said" What Ahall I 
•cry." The voice said "Cry that all mankind is in my sight as 

. grass, and their works, and that ,vhich in their opinion is their 
-excellence, is but ae the flower of the field which will mature 
into no fruit or seed. At one moment it seems beautiful to 
you, but it has no permanence; the grass withereth, the flower 
fadeth, but the word of onr Go<l and his promises stand for 
-ever." 

" On the high mountain " (Isaiah xl. 9). ' 0 thou prophecy, 
which bringest good tidings to Zion, upon a high mountain lift 
up thy voice with strength; 0 thou prophecy, that bringest good · 
t.illings to Jerusalem, raise thy voice, fear not, say to the cities · 
-of J uclah, " Behold your God." ' And our apostle, referring to 
these matters, exclaims 'l~n, Y'~' i,:i:2. On the morrow this one 
will blossom and will produce ne,v eprou\fl, but in the evening. 
it will be annihilated and withered. And eo will those be who 
arise in the morning to fight against us ; God will darken their 
-<lays as it is Aaicl, "A day of darkneee nnd gloomineM" 
(Z phnniah i. 15), and it is also saitl that it will be a <lay ,vhich 
is n ither clay nor night (Zechariah xiv. 7). "And darkneSR 
and gross darkness ehall cover the earth" (Ieaiah Ix. 2), and 
they will fight against us, and there will be great elaughter
'in amongst them from midday, and all of them shall }lerish, 
:and at the approach of the evening the day shall brighten, 
as it is said "'fhe Lord shall arise upon thee " (Isaiah Ix. 2). 
:an l with resp ct to this, it 'ie aleo eaid, "At the time of the 

v ning th re shall be light" (Zechariah xiv. 7), an<l at ,, 
v nticl not one of them ,viii be left alive, ae our fi~t 

proph saicl, "In the evening it shall be cut down and wither" 
( aalm c. fi). 

n<l aft r the a >0etl finiehe<l deecri bin 
h l tak n > 

tmed in 
, ·e shall 

(D ut. iv. 27); and it is also mid, d crib-
' For w are left but a few of many" 

th re are many other such de ri})tions.' 
in th anger of God, and we who ar left 

are cast into captivity in accordanc • 
• , "And e are ·coneumecl in thint 

t describe& that which n itated 
ount of our sine." they 

him, and looks at th m, antl 
aa it ie id, "Thine iniquity 

h ii. 22), and ha ver we do, 
light. , Naught I hidden from· 

hide hlmaelf in eecret plac that I 

. . 
I 
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shall not see him" (Jeremiah xxiii. 24). Can any bide himeelf 
in secret places ancl rebel against me, so that, I see him not'; 
tloth not my light fill my heavens and my earth. For I exist in ' 
every place, and no place is void of me, and that which will be 
is not hidclen from me, and ,vhither can one flee from me ?' 
And ,vhen Goel knew ancl saw be decidecl and pronounced een
t.ence, thereby confirming in trnth the clescription of our apostle~ 
" 'fhou hast }>laced our iniquities before thee, our hidden sins 

• before the light of thy countenance." " For all our days," etc. 
(Ps. xc. 9). Behold all our days vanish in the heat of thine anger,. 
our years pnss away like a word which is spoken. A word is 
spoken and ie finished. And so in captivity it is said, " A son 
o'r daughter is born to such a one," ancl while the father hope& 
that the child will grow up, it dies ; and we hear naught else 
than that a little chilcl is dead as thou hast threatenecl, "Thou 
shalt beget sons and daughters, . but they shall not be thine 'P. 

(Deut. xxviii. 41), and it is saicl, "Though they bring up their 
children, yet will I bereave them that there be none left ,. 
(Hosea ix. 12). But some will be excepted who will live, and 
int.his manner our number decreases claily. And t.he prophet 
,vept for this when he said " For we are consumed by thine 

• anger." We desire, perchance that 'deliverance may .come in 
our · clays, though the Jives of nil of ue lanish like a spoken 
"rord, an l if s,ome do live, how long do they lh·e ? Thfl limit ' 
is Reventy years, the extreme limit is igbty years. And so 
~loses said, " The days of our years are evcnty years." MoRe8 • 
1n ant of our captivity i in short the sorrows of the heart, in 
a ldit.ion to paucity of help, ancl want of strength, and cutting 
off of hope, make tbe heart sick, weaken our powers, shorten 
our liv A, and bring death near, and we are all of ue in thie 
f4ncl plight. , 

And tho of us who exceptionally are in bap1>ier circum
·stances, gnin naught except after great difficulties, and ,vJ1 n 

, ? ntt in that which we strive· for, means are foun(l of taking 
it fr m u unjustly nncl wit~ enmity. The prophet enid, deecrib
in all thi . : " And th ir incr e is but labour and sorrow." 

( 

v n ~ h n ,v tt.aiu that which • • 8 to 
Rt i • 

' 88 rom 
red" (Deut. xxxi. 18), and it is 

MD\J1ll t:"n u ,:,, "~,or we are aoon cut off and w fly 

• in< ur 1 
hold it hall cut off quickly, antl that which 
ion ehall ,fly a ay, for we have no endurance, 

• bilit . 
r h n h proph t i • again perpl xe<l a1ul amazed at th 
kn of our ca1>tivity, hicb i1 ell t ing, which . i 

r hich iff v , without any opportunity, for ltft"a 1,. 
1 bout 8111 information ae to ite length, lther from 
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us ful analogy, or by 1nen.ne of correct calculation, or by 
means of clear proof, without good tidings, and without near 
hope. And we nre perplexed, like a man who is sleeping in I 
the middle of tho sea, or on the top of a mast, and how can hie 
sleep be comfortable when the roaring of the sea disturbs him l I 
how can he be still when the water shakes that upon which ht, 

is lying? How can life be pleasant to him that is on the to1, 
of u 1nast, ,vhich is a very narrow ancl confined posit.ion, with 
the winds blowing vehemently, and terror ancl assured death 
b neath him ? Such is the life of all of us in captivity. An,l • 
Solomon &1.icl, "Yea, thou shalt be as he that lieth clown in the 
midst of the sea, or as he that lieth upon the top of a mast" 
{Prov rbs xxiii. H-!). The Hebrew ,vord ~lM ie a mast. An<.l 
,ve are in this 11Hght. An(l if the length of our captivity ,vero 
,d termined, and we knew from ,vhat time the calculation 
began, there would be some relief for us. You eee that the 
captivity of J.4jgypt lasted four hundred yenra, but ,vith respect 
to that captivity there is also doubt ae to the date from which 
,v are to b gin the calculation. le it from the covenant between • . . 
the parts, or from the birth of Isaac, or from the hour when 
I~ra l w nt clown into Egypt ? Goel calcttlntell it from the 
birth of Isaac to amount to four hundrecl years, nnll from the , . 
t'm of the covenant between the parts it amounts to abont 
four hundr d ancl tliirty years, ancl had God desired to increase 
our aptivity, it woultl have begu,n from the elate of onr 
nt ring J.;gypt. But God dealt gently with ua, and left ue in 

Egypt but two hundred ancl ten years, and hen hinted at it in 
th wor ls spok n to Jacob noc, ,,, (Genesis xiii. 2), "Go down 
thith r,' for th number contained in the letters of the wor<l •, 
,,, i two hundr tl ancl ten.1 Ancl as reganlH tho captivity in 
B, bylon, it is AAi l to be seventy years, an<l this is Rn bject to 
doubt. IR it to com1n nc from the beginning of the Baby-
I nian clyna ty, or from the captivity itself? Between tlu 

• t o th r i a <liff r nee of twelve y ars. The 1natter was 
ob cur c pt to Dani l, who said, "There r mains a little • 
ti1n b for tho dynm:tty of F-'lam shall be completed, then 

lia h 11 f no~ , an l ll liv ranee will be at band,"' and thiA 
nnd h R v nty r are were completed. But with 
th 1>r nt captivity, ,vhich is foretold to last many 
a1 ti hl until ,vhen, and the eignR which w ru 

ni 1 w r obscure, an<l when he · askecl for an xpla
l aicl "Go thy way, Dani l, for th wordR are shut 
1 d ill th tim of th end " (Daniel xii. !l). When 

n om th thou wilt understand all that God Raid i11 
ok f ni I. An(l wh n Amph perceivecl thiR great 

h 1> , an,l mid, " We not our igne, there h, 

. Ill d rall 11. .- • • : 
In In rcferrlnr to Daniel. Bee luiah,•Cep. uf., 

• 
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no more nny prophet, neither is there among us any that 

kno,veth how long" (Psalm lxxiv. !l). And when the beet ot 

n1ankind saw by means of the ,vonderful inspiration which 

,vas granted him, and by means of his magnificent powers the 

innermo t meaning of things, but still was unable to compre

hend the captivity, he exclnimecl, "Who knoweth what will 

be the power of thine anger, ancl just in proportion ae man 

Ahoul<.l fear thee, so is thy anger?" And when we shall be sunk 

in th cl ep mire, clo not cut us off entirely. The kno g& 

that our chastisement is fixecl is enou h for us • nt 

sorrow. r o 1ve us o 1e 1g t of thy aw, 

, giv us wisdom ns a substitute for a prophet, who shall 

1>roph y unto us, and supply us with a wise heart, whereby 

,vo may und rstancl thy hnv, ancl be at rest in it. The apostle, 

Htunming up all these prayers, said, "Teach -us to number 

our day " nc:ln. :lJ~ N':u,, "and a heart of wisdom for a 
prophet." 

And G <l so decre d it. The "'isclom of our Rabbis and that 

knowleclg t hich each one of them attained are sufficient for 

the , atl(l the subj cts they spoke about, and their books and 

th ir compo it.ions are matters which we can understand 

throu h th study of '!Tlany years only. I mean to say for 

in tanc th, t th Jtlishna ancl the commentary of the Talmud 

th r on, and th books of 1.lidrashhn are works which requir& 

a y , r or mor in ord r tor ad even one of them; how n1uch 

mor tim would be r quirecl to und rstand them? We can but 

mploy our Iv for the reRt of our lives with a few pages of 

th ir , i t work in ncconlanc with the command of Moses 

:i~:ln J:J? ·N':llt Owing to that which has been read and taught • 

in th da of our Rabbis in th clays of captivity there ie no 

le k1 owl d to b g in f th Torah now than in the days 

of t.h pro1 h him If. 
t tr L rd ho 1 11 ? " verse 12). 0 God, when thy 

urn l to n it i o h. How long yet ? In these 

" ' r l "l Ion " a id i I l r l for aicl on behalf of Israel 
h pti i .. . " L rd ho I n hall the wicked, bow long 

h 11th i k l triumph havin naught to perplex them, how 

Joi Ju 11 h rk rs of iniquit • utt r vain things and boast,. 

( 1 ·,ln1 i . :l). d 1 r l that as a r compenee for the • 

ni 11 ,1t n r b 11 1 a ins him, the night of the spies, the 

ni h f h ninth f b tha w hottld implore for aill with 

th or l "llo Ion • t ?" Wh n God was angered against us 

d i l "Ii I n h 11 I ar ith thi11 vii congregation,. 
27) h l t rmin to CaBt upon u11 the ont 

similar night th night of the ninth of 
uld in or di treBB and implore for de-

i tr ith th ord11 "how long yet ? " 
u tha 11hould u the wonle "how 

r l in f ur im e h ord "how long" 
orre poncl nc ith the 1linilar. expr811ion. 
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used four tin1ee by God " How long do you refuse ? " (Exodus. 
xvi. 28). ·u How long will this people provoke me?" (Number& 
xiv. 11). "How long will they not believe in me?" (ibid.), 
"How long shall I bear with thie evil congregat.ion?" (Numbers
xiv. 27), and by using the expression four times God showed 
that he would cast us into captivity and disperse us in four
empires. 

And when the thought of the long period of the captivity 
,vae too sad for Moses, he exclaimed "Return, 0 Lord, ho,v 
long ? " "Turn away thine anger from us'' as if God were 
a man who repented on account of that which happened to a 
b~loved one against ,vhom God was angered, and so God 
promisecl us by the mouth of his apostle, "For the Lord shall 
judge his people and repent himself for his servants" (Deut. 
xxxii. aG), and Moses relying upon this promise p~yed "And 
let it repent thee concerning thy servants." • 

'' Satisfy us in the morning" (verse 14). 0 God, satisfy,us 
in the morning of the dawn of our deliverance, and favour-
us with thy grace. For God is "abundant in mercy," ancl , , 
he favours us as he has promised, "With everlasting kind
ness will I have mercy on thee" (Isaiah liv. 8). And it i& 
also said, "How precious ie thy Iovingkindness, 0 God ,. 
(Psalm xxxvi. 8), and also, "The mercy of the Lord is from 
everlasting " (Psalm ciii. 17). And it ie aleo said of the 
Messiah, " And my mercy ehall not depart from him " 
(2 Sam. vii. 15). And it is aleo said, "The sure mercies 
of David " (Isaiah Iv. 3). Therefore the Apostle prayed► 
"Satisfy us in the morning with thy mercy, that we may 
rejoice and be glad all our claye." And it is said, " Rejoice, 
y righteous, in the Lord " (Psalm xxxiii. 1), ancl also, "'fhen 
our mouths shall be filled with laughter" (Psalm cxxvi. 2), 
and Isaiah said, " Break forth into joy, sing together'" 
(Isaiah Iii. 9). An 1 a pro1>het saicl, " Sing with gladness 
for Jacob" (Jeremiah xxxi. G). 'fherefore Moses exclaimedy 

• " {ak us glacl according to the clays wherein thou hast . 
ntfl1 t&I us .. -(verse 15). 0 God, cause us to rejoice in 
accnr lane with the days of our i,anleltu:1:011:t, This the
J>roph t sought from hie Lord, and all men were ·gp.orant, 
I - our age an e men o preceding_ 
a a, as to the meanin f his re ueet. It ie impossible that 

I ur mas er, s ou 1>ray at our days of joy should 
h in accordnnc with the number of oui days of calamity. 
W do not fin<l in pr ceding captivities this alight compenaa
ion nor Jms God giv n any hint8 that he compensates in 
hi light measure. Job suffered in his body, in hie wealth, 

in hie children. No one maltreated him. He was not 
d pi I or sol 1, or enslaved, and his punishment endur cI • 
only tw l monthe,1 ancl he was. rewarded by receiving 

• I • • 
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twice as much as he hnd before in n1oney anti in children, 
ancl he livecl n hundred and forty years. Since he received 
-0f all things twice as much ne he h1ul before, it eeeme ne 
jf he were seventy years of • age nt the t.imc hie trial began, 
therefore his whole life lasted two hunclrcd nnd ten yeare. 
J\.nc~ ns for us who have been slain, and taken captive ancl 
ruled over by our slaves, nncl our lives made miserable, and 
,ve nntl our chihlren sold, nnd held in bondage eleven hun
dred years and more, not knowing how long that bondage 
will still continue, would our }lrophet who was filled wit.Ii 
solicitude for us, nnd who stood so near to God as to re1>ly 
to him when he said, "Michael should alone go with us" 
(there are the same letters in ':>M',0 ancl ')ec:,,c), "If thy 
~ountennnce go not wit.11 us, bring us not up hence"
,vould he have prayed t,o his Maeter for eo slight a com
}Jcnsation as that contained in the words, "Mako us re
joice according to the days ,vherein t.hou hnst afflicted ue." 
For if this prayer were granted, what would happen after
wards ? Shall we again re tum to misfortune ? No, for 
God has sworn, "For t.his ie as t.he ,vaters of Noah unto 
mo" (Isaiah liv. 9), nncl he nlso enid, "'fhe Loni bnth 
worn by lti'B rig11t band and the Rnn of his strength " 

(I aiah lxii. 8) .. 
'I h captivity in Egypt lasted two hundred antl ten yearA, 

but of th se years not many mor than a. hundred were p nt 
in s rvitml , humiliation, anll l 11nishment. Yet tho recom
p ns for thie was eight bund.red antl ninet,y years. Auel 
th cnptivity in Babylon lasted venty ycarA, and our happi
n aft r that four hundred and twenty years, whnt thun 
JJhoulcl r compense us for a captivity of eleven hunllr tl 

nncl more, perhaps hundr de of yenn mor ? How 
lo pmy, "Mak us rejoic according to the days 

h r i hou h t afflict d ue." ra eel to God nt us 
< • of l1a l in corr s ondi • o m1ee , m u cl 

su 1 a ·s ae are a ·e in ·g t. nc o compar tl 
o our cap 1v1 y o a moment, aR it is said, "1-"or 

m II mom nt hav I foreaken th " (Isaiah liv. 7). " In 
rfl ~ in , rath I hill my fac from th e for a mom nt" 
1 J Ii ). " Hi<:l th:, If for a littl mom nt " (Isaiah 

). "Th r ie but a mom nt in his an r" (P Im 
. 6 . l h vo•oaoa cl ar ampl e that th riod 
1 mom nt,, nd n mom nt is on p rt out 

hundr d J t of n hour. • lo pm t God to 
ancl dayR, months and y rs, a cordin to th 
pti i y in mom nte, so that for ach mom nt 

, nd 
ill amount to God Ion is abl o 11. 
ads of y God. will giv ne, for it a 

11 contain hou nd ho nda 
written, ... I 11 gather th i h grea, 
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mercies, and with everlasting mercy will I have compassion 
on thee" (Isaiah liv. 78). And it ie also said, "To eternity 
and to eternity" (Daniel vii. 18), that is to say, a person 
·who lives will live thousands of yeare, he will build buildings 
,vhich will crumble to duet, while he exists, 88 the Prophet 
says," And my chosen shall wear out the work of their hands" 
(Isaiah lxv. 22). • 

And I am firmly persuaded that when Ieaiah 'said "For 88 
the days of a tree shall be the days of my people" (Isaiah lxv. 
22), he meant by tree the tree of life which wae in the midst of 
the garden. God had given an assurance that every one who ate 
of the t.ree ,vould live eternally, and God would not create any
thing in vain, and since Adam was driven forth from Paradise 
without eating the fruit, there ie no doubt that it will be eaten 
at some future time, and the reason why the time seems 
delayed is that God does not wish that man • ehould become 
thoroughly righteous till the end of time, ae he himeelf hae 
pro1nised. "~.,or the earth shall be filled with the knowledge of 
the Lord as the waters cover the eea" (Isaiah xi. 9), and it is also 
said" They shall all call upon the name of the Lord, and serve 
him with one consent" (Zephaniah iii. 9). Since it is proved 
that no created being, ae the world is now, is 1created perfect, it 
follows that when the1 new heavens and the new earth are 
made, that the inflnences of the heavens and the nature of the 
arth :will be totally changed, and that there will be a light 

,vhich will eclipse tlie light of the sun and the m,oon, and then 
t.hos of Israel ·who are worthy will eat of the tree of life, ae it 
is said, " He will eat and live for ever." And this is the inten
tion of that which David said of the Torah, "It is a tree of life 
to tho e who take hold of it " (Proverbs iii. 18). And he 
did not exaggerate, for the urord of God je the exert truth ; and • if h d e n that any one who had studied th~ Torah had 
liv d for ver, it would at once have been clear that God.'e word 

-,v truth but since we have seen that Moses the master of all 
th 1>roph ts di d, and do the prophets live for ever ? (Zecha
ri, hi. 5) w sk wh re is the tree of life? But the word.a are 
m an h r with r f r nee to th distant future only, accordin§ 

h ord "Which if a man shall do; he shall Ii~ • ' 
( z ki l . l • he author of the 
' r urn, bo kn w the e crets of the w 

, and David 
Torah it -would be a 

it th y would find favour in the eight 
h y would become worthy to eee the 
promises, and merit to partake of the 

or ever. And the vene " Make ae rejoice 
. ye wherein thou hut afflicted 111," i1 an 

ical authority for all the 881ertiona which have 
y tho ho explain the _Scripture after the manner 
, including the -.ene in Daniel (sll. 3), " And they 

Q 
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that turn many to righteoueneee ehall bs, as the etars for ever 
and ever." 

t:r\ nd 1·b0 prayer pf Moe• wee aoezered J Moreover God made 
the following declaration by hie prophets in anewer to the 
prayer of Moses, "Let thy work appear • unto thy servants 
openly and publicly." "They shall eee eye to eye when the 
Lord returneth to him " (Isaiah Iii. 8). " And ye shall see it., 
and your heart shall rejoice" (Isaiah lxvi. 14). "And your • 
eyes shall see and ye shall say, The Lord be magnified" 
(Malachi i. 5). "And natione ehall see thy right.eottAneM and 
all kings t.hy glory" (Isaiah lxii. 2). And Goel, who ie the 
most faithful of promisers,' himself . said, "And all the nations 
of the earth shall see that thou art called by tho name of the 
Lord" (Dont. xxviii. 10). And with respect to the wor<ls 
t>M')l ~JI ,,,nr t.hey may be rendered thue, " Let thy beauty 
b upon the face of their children." It ie to be noticed that 
the condition of a generation to whom deliverance came in 
th ir own daye, was in no manner changed, except in respect to 
their bodily strength, their form and their bodice remained as 
th y were heretof~re, as it is said, "Then shall the lame man 
leap as a hart and the tongue of the dumb shall sing." But 
with regard to the generation w.hich shall grow up aft.er the 
future d liv ranee, Go will increase their etature, as it ie said, 
n,,~c,p c::,ntc ,~uo,1 I will lead you n,•cc,p. Our Rabbis 

• e pl in this vers to m an double lie stature which Adam had 
~h n h was driv n forth from th O rden of Eden, tltat ie to 

, on hundr d cubits. And God will strengthen their forms 
so tha th str ngth of God will be apparent in their faceR, as it 
i id " nd h ir d e1ml1 be known among the nations" 
(I i, h 1 i. 9). 'Ibis is the m aning of the prayer of the 
proph " · la ,. God and hie favour b with us." And this also 

h pr • r for th accomplish1n nt of which David strove 
h <lc y of hi lif , namely, that God might purify him to 

h r • g with which the souls of th . pious are 
r fr h nd tha through th m he might attain th know-
I h La , h n h id, "One thing hav I k d of the 

ill I k f r • that I may dw 11 in th house of 
or ," . ( Im vii. 4:). Bo w should read and pray 

m ,. b purifi d to see the light of God, and to has n 
mpl . rl in th morning. Her i,:i~ in this v rs.e 

i i rly in th morning, ing deriv from i,_.J 
o rom th word which m ne " to distinguish, to 
1t i us d in th vers , "H Hhall not arch, wh ther 

or d" ( viticue xvii. 33). Th fore God 
nd nnounc d him h good idinge that he 

d um to h Ho of God continually and for 
nd eo David id joyfully, " Surely goodn and 

ollo me 11 he day1 of my life" (Pealm xxlii. 6). 
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I shall not be missing at the honse of God during the whole of 
my life, and I shall sit again and again in the houee of God, to 
the utmost length of days, that is to eay days without number. 
The Hebrew word •n:lft', means, cc And I shall return." And 
it occurs twice in Scripture in thie sense, namely cn~re,:i •n::irQ, 
"And I shall return in peace " (Genesis xxviii. 21 ), and in the 
verse we are now considering. And David meane to eay that 
ho will live in this world during his natural life, having en
joyed t~e goodness of God and hie favours, that he will then 
pass from it to the next world, and that then again he will 
return to the' House of God at the reeurrection, dwelling in it • 
and visiting it early in the morning to the utmost length of 
time (Psalm xxiii. 6). "0 Lord, to the utmost length of time'' 
(Psalm xciii. 5 ). And the pious men o • • • he 
House of God to the· , and in like manner 

rom1se ose who re us oo , ' Length of days and 
years of life and peace, they shall add unto thee " (Proverb& 
iii. 2). • 

"And establish thou the work of our hands upon ua." In 
this world. Because if the help of God is granted to the pious 
he improves his work in obedience to him. For· • ·nee 
to obedience God and his an els will assi h • turns 
to 1 o o co e1 o nm an him 

·from 1t, and if Go is p ease w1 servants, he aesiete them 
i...-i~ng good. And if man does one good, o.ction God causes 
that action to bring forth for him many rewards which he did 
not xpect, and if perchance tbe Jrit, ,,, ehottld once overcome 
him, God will make difficult for him the opportunities of rebf,1-
ling against him, and he will defend. him against it, and he will 
d liver him just as he delivered Joseph, and Boaz, and Paltiel 
b n Laish and many others like them. It was in this sense 
that the prophet prayed and said, cc Establish thou the work of 
our h< nds upon us" that we may be proved worthy to receive 
th promi contained in the words, " He has established the 
work of our han ls upon ue." God. has guaranteed to us that 
wh n h hall b pl as d with ue after the redemption he will • 
corr c our mann re stablish our r ligion, and direct us in 
ob yin th law, a it is sai l, "I shall put my spirit among you" 
(Ez ki I xvi. 27), and with. regard to the knowledge of the 
l· , G guarant "I will put my law in their inward part8, 

in th ir h rts I will write it" (Jeremiah xxxi. 32, 33). In 
r s God saye, " I will put my Torah in the heart of each 

of h m, nd it shall b written in their hearts so that no 
ill ch hi n ighbour how God ie to be worehipped, but 

. h ll 11 know m , fro~ the least of them even unto the 
nd hi ie what our great prophet prayed for on our 

,-JM.~~~~~t,r,?~r.-. ~~· ~¥M~~IJ!!88Y hie "death" we mut 
th of other morta me H1r SSlf FS mm:un'9d 
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ure even ip c1 th. Hie e e did not w dim and ite moisture 

abate. "~~-=-~~~~:m- 111 
.. :::iflE~Cil~_.~retl 

~~,~ ~ tth 
e of 

hereby made • 
our ie spirit was taken 
from him in euch a manner as God willed, not d the APifn, ie 
tukfflt'lrom the bodies of other men but without the bitterneee of 

~ii!\~~;!"¥! ~t\~::;!t\~m~\~;; ~~ii~i,:!cliiii~;-.,t,lTJ ¥,ll-~':'!,=~ti:~rr-1' wi
th 

turn 
. And 

ae not leee 

l!han theirs. It was not leee when he was clothed in bodily 
form, surely it was not leee when he was clothed in the form of 
angels. Thie too is what our Rabbis eay who. realised ~he 
miSBion of Mosee, and how correct was their opinion when 
they said, " There are some who eay that Moeee our master is 
not dead but standeth and eerveth God in heaven." 1 And 
this too is our opinion. A ~~PA\-PIMi~~ala~~ceeeion 

• niehed 
• and 

llii:l!!tl~~;~;;~;~;i~ b ~ i:1~ 
0 1Q;D.J~~~1~~~~~~1,t-:at.Jt:i~ I _ at /'V'v 

eree 
" ay have I begot " (Psalm ii. 7). 

nd this intercession baa smoothed for ue all the rugged ways 
captivity, and it is the strong fortreee in which we can take 

fug in the time of misfortune until the time shall come 
which God has appointed for our deliverance, for the fulfil
m nt of his promises to us. 

Th r reflect t11>9n our letter, and what it teaches. May 
thy f p rf · y knowledge be corrected. The 
fu tal t.ru ic ave placed before thee are AUffi-

• tor t, then, upon what they dem1nd 
• • • ht of 

ve 
u 
If . 

• ~ ... l"P!!''!'P'l!l!tlllllN-~~~ e 

~~~-~fm-;,i~~~t~~~~~~!1"tt.Jf::½~~:~~.. 8 

M . And 
mental 

tr hening of 
our r ligion and the correcting of our faith, they would have 
m de it obligatory upon themeelvee every day, just ae they did 

•,y "'' J ruhalmf, to 8onr of MOIII, MB. (~rililh •-■), 
-.ddit.ioul 18,190, p. llh. 
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tho reading of the Sberna. I have therefore briefly made clear 
to you its contents, 80 that you may be guided in hat which I 
have pointed out to you, and that you may imitate that nich 
I have macle clear to you, and'may God guide all of 111 to under
stand its contents and to know hie wi11hee; and may he cauee 
hie r tlemption to draw near in our days, and establish in our 
time that which he bu promised us, and may he enlighten our 
darkneee as he has aeenred us, and his 1188Urance le indeed 
faithful. "The Lord shall arise upon thee, and hie glory ahall 
be seen upon thee " (Isaiah Ix. 2). And IO may i~ be God'• 
will. 

'fhis was written by Emanuel, the eon of Rabbt Yeohiel 
M'\n:u.1 

' "Hie I01ll ■hall dwell at , • Ilia Ned 111a11 lnlaerl1 t1ae lad" <P--
xxT. H). 
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