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Storm at Sea 

I 
inting heart and shaking knees I cry 

To Go . error invades my li1nbs 
When the rsmen arc du1nbfounded at the eep 
And the sailo cannot sun1mon up their rength. 
Can I feel diffcrct when I am susp ed 
On shipboard betwe sea and skr,17 
I stagger and reel. But t • is ea to bear 
Until I dance in yo.ur midst, Jerusalem. 

In the heart of the s s I shall say to heart, 
Fearful and trem 1g at the roar of the waves; 
'If you have fa· in God who made 
The sea, an hose name will not fade, 
Do not b frightened as the breakers rise. 
He is your side, and he has set a lintlt for the sea.' 
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The Army of Old Age 

When a grey hair appeared all on its own 
Upon my head, I cut it down. 
'You are the victor now,' it said, 
'But what will you do, once my banners are spread,' 
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I greet you Mount varim. I greet y 

On you was gathcre the best of n; you received the n1ost 

precious of gra 

If you do not know him, a~~;1;.1..1.C Red Sea that was divided in two; 

Or ask the bush; ask Mo t • ai, and they will reply: 

'He was not a man of ords, a y he was faithful to the 

1nission of G .' 

I have vowed to • sit you soon, if Go 
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Self-Exhortation to niake 

the Journey to Israel 

Are you, at fifty, pursuing your youth, 

As your days are preparing to fly away, 

Do you run from the worship of God, 

And yearn to serve only menl 
Do you seek the crdwd' s company and leave 

The One whon1 allkhat will 1nay seekl 

Are you slow to prepare for your journey! 

Will you sell your portion for a lentil stewl 

Your desire continually conceives new pleasures, 

But does not your soul say to you, cEnough!'i 

Exchange your desirls cow1se} for that of God. 

Desist from pursuing your five senses. 

Please your Creator in the days that remain 

To you, the days which hasten by. 
Do not prevaricate before his will. 

Do not confront hi1n with 1nagic and sorcery. 

Be strong like a leopard to do his con1mand, 

Swift as a gazelle, tnighty as a lion. 

Let your heart remain £inn in the midst of the seas, 

• When you see the 1nountains heaving and bending, 

And the sailors with their hands like rags, 

The masters of spells tongue-tied. 

They e1nbarked on a strai ht course, full of joy. 
But now they arc forced back, ovcrwhchned. 

The ocean is before you as your refuge! 

Your only escape are the nets of the deep! 

The sails tear loose and lash, 
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The titn hers tren1blc and shudder, 
The grip of the \vind phys on the waves, 
Like bearers of sheaves to the threshing. 
First they are flattened to the floor of the granary, 
Then arc thrown high into the stacks. 
When they rise up, they are as lions. 
\Vhcn they break, they arc like serpents. 
The first arc pursued by the second-
Snakes whose bite is incurable. 

The n1ighty ship falls like a speck before God. 
Tl c n1ast nd its banner cannot ·withstand, 
The boat and its decks arc confused, 
Lovver, n1iddle and upper together. 
The drawers of ropes arc in tonnent, 
Men and \Von1cn full of anguish. 
Tl c sailors' spirits are deep in despair. 
Bodies grow weary of their souls. 
The n1as s' strength is of no use, 
The aged' s counsel does not bet efit. 
T 1e 1nasts of cedar are no more than stubble, 
The fir-•trces are turned to reeds, 
Sand thro\vn into the sea is straw, 
The sockets of iron arc like chaff. 

The people pray, each to his holy one, 
And you turn to the Holy of 1-Iolies. 
You recall the miracles of Red Sea and Jordan, 
Inscribed as they arc 011 every heart. 
You praise the One ,vho cahns the sea's roaring, 
WI en the ,vavcs thro\v up their s1ime. 
You will tell hi1n: 'Foul hearts arc pure now!' 
I-le ,vill rc111ind you of the 111erits of your holy forbears. 
I-Ic ,vill r ne,v his ·won ers ,vhen yon pcrfonn for him 
Song and dance of Mahlin1 and Mushin1. 
!-:le ,vill. return the souJs to their bodies, 
And the dry bones will live again. 
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My Heart is in the East 

My heart is in the East, and I in the depths of the West. 
My food has no taste. How can it be sweetl 
How can I fulfil my pledges and my vows, 
When Zion is in the power of Edom, and I in the fetters of Arabia, 
It will be nothing to me to leave all the goodness of Spain. 
So rich will it be to see the dust of the ruined sanctuary. 
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Jerusalem 

Beautiful heights, joy of the world, city of a great king, 
For you my soul yearns from the lands of the West. 
My pity collects and is roused when I remember the past, 
your glory in exile, and·your temple destroyed. 
Would that I were on the wings of an eagle, 
So that I could water your dust with my mingling tears. 
I have sought you, alth911gh your king is away, 
And snakes and scorpj.ens oust Gilead's balm. 
I shall cherish your stones and kiss them, 
And your earth will be sweeter than honey to n1y taste. 

() 
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by JunA11 HALEVI 

If parting be decreed for the two of us, 
Stand yet a little while I gaz pon thy 

face .... 

By the life of love, remember the days 
of thy longing, 

As I remember the nights of thy 
delight. 

As thine image passeth into my dreams, 
So let me pass, I ntreat thee, into thy 

dreams, 
Between me and thee roar the waves 

of a sea of tears 
And I cannot pass over unto thee. 
But 0, if thy steps should draw nigh 

to cross- • 
Then would its waters be divided at 

the touch of thy foot. 
Would that after my death unto mine 

ears should come 
The sound of the golden bells upon tl1y 

skirts! 
Or shouldst thou be asking how f areth 

thy beloved, I from the depths of 
the tomb 

Would ask of thy love and thy welfare. 
Verily, to the shedding of mine heart's 

blood 
There be two witnesses, thy cheeks and 

thy lips. 
How sayeth thou it is not true, since 

these be my witnesses 
For my blood, and that thine hands 

have shed it? 
Why desirest thou my death, whilst I 

but desire 
To add years unto the years of thy life? 
Though thou dost rob my slumber in 

the night of my longing, 
Would I not give the sleep of mine 

eyes unto thy eyelids? ... 
Yea, between the bitter and the sweet 

standeth my heart-
The gall of parting, and the honey of 

thy ·kisses. 
After thy words have beaten out my 

heart into thin plates, 

It is the likeness of rubies over pearls 
What time I bcl1o]d thy lips over thy 

teeth. 
The sun is on thy face and thou 

spreadest out the night 
( ver his radiance with the clouds of 

thy locks. 
Fine silk and broidered work are the 

covering of thy body, 
But grace and beauty are the covering 

of thine eyes. 
The adornment of maidens is the work 

of human hands, 
But thou-majesty and sweetness are 

thine adornment .... 
In the field of the daughters of delight, 

the sheaves of love 
Make obeisance unto thy sheaf .... 
I cannot hear thy voice, but I hear 
Upon the secret places of my heart, tl1e 

sound of thy steps 
On the day when thou wilt revive 
The victims whom love for thee hath 

slain-on the day when thy dead 
shall live anew, 

Then tmn again to my soul to restore 
it to my body; for on the day 

0£ thy departure, when thou wentest 
forth, it went out after thee. 

-Translated from the Hebrew 
by Nina Davis Salaman 

LOVE SONG 

by JUDAll HALEVI 

"See'st thou o'er my shoulders falling, 
Snake-like ringlets waving free? 
Have no fear, for they are twisted 
To allure thee unto me.'' 

Thus she spake, the gentle dove, 
Listen to thy plighted love:-
" Ah, how long I wait, until 
Sweetheart cometh back ( she said) 
Laying his caressing hand 
Underneath my burning head." 

-Translated from the II cbrew 
by Emma Laza, ,s 



by JunAU HALEVI 

THE MIRROR 

Into my eyes he loving looked, 
My arms about his neck were twined, 
And in the mirror of my eyes, 
What but his image did he find? 

Upon my dark-hued eyes he pressed 
His lips with breath of passion rare. 
The rogue! 'Twas not my eyes he 

kissed; 
He kissed his picture mirrored there. 

HE COMETH 

He cometh, 0 bliss! 
Fly swiftly, ye winds, 
Ye odorous breezes, 
And tell him how long 
I've waited for this! 

0 happy that night, 
When sunk on thy breast, 
Thy kisses fast falling, 
And drunken with love, 
My troth I did plight. 

Again my sweet friend 
Embraceth me close. 
Yes, heaven doth bless us, 
And now thou hast won 
My love without end. 

MY SWEETHEART'S DAINTY LIPS 

My sweetheart's dainty lips are red, 
With ruby's crimson overspread; 
Her teeth are like a string of pearls; 
Adown her neck her clust'ring curls 
In ebon hue vie with the night, 
And o'er her features dances light. 

The twinkling stars enthroned above 
Are sisters to my dearest love. 
We men should count it joy complete 
To lay our service at her feet. 

A forecast 'tis of hcav'nly bliss! 
-Translated from, the llcbrcw 

by Emma Lazarus 

~IARRIAGE SONG 

by JUDAH HAI..EVI 

Fair is my dove, my loved one, 
None can with her compare: 
Yea, comely as Jerusalem, 
Like unto Tirzah fair. 

Shall she in tents unstable 
A wanderer abide, 
While in my heart awaits her 
A dwelling deep and wide? 

The magic of her beauty 
Has stolen my heart away: 
Not Egypt's wise enchanters 
Held hall such wondrous sway. 

E'en as the changing opal 
In varying lustre glows, 
Her face at every moment 
N cw charms and sweetness shows. 

White lilies and red roses 
There blossom on one stem: 
Her lips of crimson berries 
Tempt mine to gather them 

By dusky tresses shaded 
Her brow gleams fair and pale, 
Like to the sun at twilight, 
Behind a cloudy veil. 

Her beauty shames the day-star, 
And makes the darkness light: 
Day in her radiant presence 
Grows seven times more bright. 

This is a lonely lover! 
Come, fair one, to his side, 
That happy be together 
The bridegroom and the bride! 
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LOyE-MAN AND WOMAN 

So shall the draught thou pour'st this 
night in Spain, 

Bear to far lands and days, thy fame
and mlnel 

D 
TBB B0'1' FLAME O MY GIUBP 

Beautiful as the pomegranate th 
white face of Ophrah when she 
blushm; . 

And I, that must part from her, weep
Until the hot flame of my grief dri 

up my tean. ml . 
WRY SHOULD I c11nnrw 

Why ~hould I grieve? The purling of 
the broo 

The throstle's song, I hear. On couch 
of bloo , • 

More brilliant than the weave of 
Pe ' loo 

I lie eath the myrtle•• IDl(lle. 

look 
On the bright neclclace of the turtle 

dove-
And dream-and dream, ah me, of my 

lost love. 

IV 
B UTD'UL IS TBB LOVED 

e loved one 
the d nee 

Lflce mthemyrtle, 
d tress• 

e ~:Tt~~IHlof 

) 
V 

They fly over the 
arro 

And smoothly th pen of 
wri . 

When le the m c of her vnu-
be heard, 

Throstle and robin upon the b,ranca1■ 
Hush their song. 

'VI 

EA.tJTEOUS ~--

But give me for my soul, tllG18 
uteo 

With hair like night, th f 
e moon

Sfngfng, th lu 
they 

Like nursing moWAv.1,-. to th 
that croon. 

-T,a lated from th• H•IH'-
"1, Solomon Sol -Colum 

BEJOICE, 0 YOUTH, 
LOVELY-,,-

(F gment from the 
In honor of R. Solomo 

by MOSES 



\v-11cartcd, 
\bbling, flg11ting 

I back-biting 
• ter, brother, 
'e bespatter c&1c another. 

EPITAPH FOR 
MR. MOSES LEVY 0 

Frail Adam, 
Vhat the Earth Surely Produces 
eath by His Power Reduces. 
y Heavenly Part :Man Being Fled, 

las, The Other Parts are Dead. 
Mr. Moses Levy departd this Life 

June the 14th. 1728. 

EL ROPEROt 
("The Tailor") 

by ANTONIO DI :MONTORO 

(Spain, 1404-1477) 

Ropero, so sad and so forlorn, 
Now thou feelest pain and scorn. 
Until sixty years had flown, 
Thou couldst say to every one, 
•Nothing wicked have I known.' 

Christian convert hast thou turned, 
Credo thou to say hast learned; 
Willing art now bold to view 
Plates of ham-no more askew. 
Mass thou hearest, 

• From the inscription on the tomb
stone of Moses Levy, N cw York mer
chant and Parnas (President) of the 
Shearith Israel Congregation, who lies 
buried in the Congregation's first 
cemetery on the New Bowery in down
town New York. 

fHis conversion to Christianity not
withstanding, Montoro's Jewish origin 
was never forgiven him. A Spanish 
caballero-poet flung at him the follow
ing piece of abuse: 
You Cohen, you cur, 
You miserable Jew, 
You wicked usurer! 

Church rcvcrest, 
Genuflexions makest, 
Other alien customs takcst. 
Now thou, too, mayst persecute 
Those poor wretches, like a brute. 

DUEL ,vITI-1 VERSES 
OVER A GREAT ~fAN 

(The bitter controversies which raged 
among J cws for centuries over the re
ligious writings of the great philos
opher Maimonides ( 1135-1206) are 
reflected in these 13th Century He
brew verses by opponents and de
fenders. However, learned Arabs fully 
appreciated the genius of ''Abu Am
ram." The poet and Codi, Alsaid ibn 
Sina Almulk, eulogized him thus in 
Arabic: 

Galen's art heals only the body, 
But Abu Amram's the body and soul. 
He could heal with his wisdom the 

sickness of ignorance.) 

Two Epitapl1s for Maimonides 
( Carved on his traditional tombstone 

in Tiberias) 

Epitaph I 

Here lies a man, and still no man; 
If you were a man, angels of heaven 
Must have overshadowed your mother. 

(The above lines were later effaced and 
the following were substituted:) 

Epitaph II 

Here lies Moses Maimuni 
The excommunicated heretic. 

Epigram I 
(By a hostile critic] 

Thou Guide to doubt, be silent 
evermore; 

Thy sinful folly shall remain unheard, 
That makes of Bible-fact but 

metaphor, 



Ano lo a u1 t:clw <.1 6 1 Lt.<. c~ 

word. 

E7Jigramll 
[Retort by an adherent] 

Thou fool profane, be silent! 
Nevermore 

Dare, sandaled, upon holy ground to 
stand; 

\Vhat dost thou know of fact or 
metaphor? 

Nor dream, nor prophet canst thou 
understand. 

Epigram, III 
[By a hostile critic] 

Forgive us, son of Amram, be not 
wroth 

That we should call this fool by thy 
great name; 

Prophet the Bible calls God's 
messengers, 

The servants of false Baal it calls the 
same. 

The members of the bigoted opposi
tion to Maimonides' teachings in 
Montpellicr, when they saw that all 
their attacks were to no avail, in 
desperation petitioned the head of 
the Dominicans in that city in these 
words: "You bum your heretics, 
persecute ours also. The majority of 
Jews of Provence are being per
verted by the heretical writings of 
Maimuni (Arabic name for :Maimon
ides). If you will cause these writ
ings to be publicly and solemnly 
burned, your action will have the 
effect of frightening the Je\ ·s away 
from them.,, The result of this peti
tion was that in 1235 the Domini
cans conRscated the works of Mai
monides in every home and had 
them publicly burned. Epigram #4 
refers to this incident. [See Graetz: 
History of the Jews, v. 3, Chapter 
16.)) 

[By an adherent] 

\Vhat thought ye to burn, when ye 
kindled the pyre 

For writings more precious than gold? 
Lo, huth is a flam~-will ye quench it 

with fire? 
In a chariot ablaze like the Tishbite of 

old, 
It rises to Heaven. 0, bigots, 

behold-
God's angel appears in the fircl 

Epigram, V 
[By an adherent] 

Against the guide of Trutl1, 
A false pack raised their voices. 
Punishment overtook them; 
Their tongue was directed to heaven, 
Now it lies in the dust. 

-Translated from the II ebrew 

IIEAVY-HEARTED 

by JunAII AL-HAmz1 
(Spain, c. 1200) 

Those ravens black that rested 
Erstwhile upon my head, 
Within my heart have nested, 
Since from my hair they flccl. 

-Translated from the llebre~ 

TO A PLAGIARIST 
by MOSES IBN EZRA 

(Spain. c. 1070- 1138) 

Admire thy wreath? And wherefore 
should I n~t, 

Since leaf and bloom are from my 
garden plot? 

Take just pride in thy pearl-string: 
Every gem 

Is perfect; and with care I polished 
them! 

-Translated from tlte 11 ebrew 
by Solomon Solis-Cohen 
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To forty years; he runs his way:
behind 

The light companions of his youth 
remain; 

And evil be it or sweet, yet shall he find 
Joy in his lot, 
Firm by his work, his charge forsaking 

not. 

(Yet in the end 
He shall return: 
As at his birth he was, 
So shall he be.) 

The days of vanity-days nothing 
worth-

Remember he of fifty years, and 
mourns 

Because the days of mourning come; 
and earth 

And all the glory of the world he 
scorns, 

Bearing the fear 
Lest his own time indeed be drawing 

near. 

(For in the end 
He shall return: 
As at his birth he was, 
So shall lie be.) 

Ask: what befalls when sixty years are 
his? 

Then have his muscles grown like root 
and bar 

Set to his work-sufficing but for this 
And rooted that they bend now but so 

far; 
And never they 
Shall move again to rouse him for the 

fray. 

(For in tlie end 
He shall return: 
As at his birth 1,e was, 
So shall he be.) 

If into seventy years his life-way 
wends, 

THE 11IND OF THE JE\V 

To go unheeded. Now upon his friends 
Only a burden, he becomes a weight 
On his own soul, 
And on the staff that bears him to his 

goal. 

(For in the end 
He shall return: 
As at his birth he was, 
So shall he be.) 

At eighty years, then is he but a care 
Upon his sons; his heart is no more his, 
Nor his thoughts with him; only he is 

there, 
Scorned of his neighbors. Yea, his 

portion is 
Gall to the brim, 
And wormwood is the morsel now for 

him. 

(For in tl1e end 
He slzall return: 
As at ll is birth he was, 
So slwll he be.) 

And after-he is even as one dead. 
Happy the man who deemeth his own 

part 
That of a stranger who is quickly fled: 
Who hath no contemplation in his 

heart 
Nor thought nor sense 
But his soul's after-life and 

recompense. 

(For in the end 
He sliall return: 
As at his birth he was, 
So shall lie be.) 

-Translated from the Hebrew 
by Nina Davis Salaman 

TL\IE-SERVERS 
by JUDAH HALEVI 

(Spain, 1085-1140) 

Ti~e-servers are the cowering slaves 
of slaves, 
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J root a verdant branch 
n spring.• 
riend has cast His eyes upon my 

ief, 
rding to His mercy, sends relief. 

·irk! the redemption hour•s 
resounding stroke, 
r him who bore with patient heart 
the yokel 

-Translated from t11e Hebrew 
br, Emma Lazarus 

ALETI'ER 
TO ms FRIE D ISAAC 

by JUDAH HALEVI 

(Spain, 1085-1140) 

ut yesterday the earth drank like a 
child 
ith eager thirst the autumn rain. 
like a wistful bride who waits 

the hour 
love•s mysterious bliss and pain. 
d now the Spring is here with 
yearning eyes; 
idst shimmering golden flower
beds, 

meadows carpeted with varied 
hues, . 

In richest raiment clad, she treads. 
She weaves a tapestry of bloom o•er 

all, 
And myriad eyed young plants 

upspring, 
White, green, or red like lips that 

to the mouth 
Of the beloved one sweetly cling. 
Whence come these radiant tints, 

these blended beams? 
Here's such a dazzle, ch a blaze, 
As though earth stole 1e splendor 

of the stars, 
Fain to eclipse them with her rays. 
Come! go we to the garden with our 

wine, 
Which scatters sparks of hot desire, 
Within our hand 't is cold, but in 

our veins 

It flashes cl ar, it glows like fire. 
It bubbles sunnily in earthen jugs. • 
We catch ft in the crystal glass, 
Then wander through cool, shadowy 

lanes and breathe 
The spicy freshness of the grass. 
Whilst we with happy hearts our 

circuit keep, 
The gladness of the Earth is shown. 
She smileth, though the trickling 

rain-drops weep 
Silently o'er her, one by one. 
She loves to feel the tears upon 

her cheek, 
Like a rich veil, with pearls inwove. 
Joyous she listens when the swallows 

chirp, 
And warbles to her mate, the dove. 
Blithe as a maiden midst the young 

green leaves, 
A wreath she'll wind, a fragrant 

treasure; 
All living things in graceful motion 

leap, 
As dancing to some merry measure. 
The morning breezes rustle cordially, 
Love's thir tis sated with the balm they 

send. 
Sweet breathes the myrtle in the frolic 

wind, 
As though remembering a distant 

friend. 
The myrtle branch now proudly lifted 

high, 
Now ~hisperingt itself drops low 

agam. 
The topmost pa -leaves rapturously 

stir, 
For all at once they hear the birds' 

soft strain. 
So stirs, so yearns all nature, gayly 

decked, 
To honor Isaac with her best array. 
Hear'st thou the word? She cries

I beam with joy, 
Because with Isaac I am wed today. 

-Translated from the Hebrew 
b" Emma Lazaru, 



!}' by }UDAil IIALEVI 

Then, day by day, her broidcred 
gown 

( She changes for fresh wonder; 
A rich profusion of gay robes 
She scatters all around her. 
From day to day her flowers' tints 
Change quick, like eyes that bdghten, 
Now white, like pearl, now ruby-red, 
Now emerald-green they'll lighten. 
She turns all pale; from time to 

time 
Red blushes quick o'er-cover; 
She's like a fair, fond bride that pours 
Warm kisses on her lover. 
The beauty of her bursting spring 
So far exceeds my telling, 
Methinks sometimes she pales the 

stars 
That have in heaven their dwelling. 

-Translated fro11i the Hebrew 
by Edward G. King b 

JOY OF LIFE 
(From The Book of Tarshish) 

by MOSES IBN EZRA 

(Spain, c. 1070-1138) . 

A beautiful woman, a cup of wine, 
and a garden; 

The song of bird and the sound of 
murmuring waters; 

These are balm to a lover, and joy 
to the sad one, and welcome to 
the stranger, 

And wealth to the poor, and healing 
to the sick. 

-Translated from the Hebrew 
by Solomon Solis-Cohen 

THE BEAUTY OF THE STARS 

BY :MosEs IBN EzRA 

I gaze upon the beauty of the stars 
that cover the face of the sky, 

And think of them as a garden of 
blosson1s-

n 1 10 ,,·111w a vu nscs u <.; i c. o c, 
From beneath the wings of a raven 

tlmt flees away. 
-Translated from the IIcbrcw 

by Solomon Solis-Cohen 

BLESS THE LORD, 0 l\1Y SOUL 

(Judah, 6th to 1st Centu1y Il.C.E.) 

Bless the Lord, 0 my soul. 
0 Lord my God, Thou art vc1y great; 
Thou art clothed with glory and 

majesty. 
Who coverest Thyself with light as 

with a gan11ent, 
Who stretchest out the heavens ]ike 

a curtain; 
Who layest the beams of Thine 

upper chambers in tl1e waters, 
Who makest the clouds Thy chariot, 
\Vho walkest upon the wings of the 

wind; 
Who makcst ,vinds Thy messengers, 
The flaming fire Thy ministers. 

Who didst establish the earth upon 
its foundations, 

That it should not be moved for 
ever and ever; 

Thou didst cover it with the deep 
as with a vesture; 

The wat,ers stood above the 
mountains. 

At Thy rebuke they fled, 
At the voice of Thy thunder they 

hasted away-
The mountains rose, the valleys 

sank down-
Unto the place which Thou hadst 

founded for them; 
Thou didst set a bound which they 

should not pass over, 
That they might not return to 

cover the earth. 

Who sendest forth springs into the 
valleys; 

They run between the mountains; 
They give drink to every beast of the 

field, 
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Curtains of Solomon 

'Curtains of Solomon, ho,v is it you have changed 
Among the tents of Kcdar, ,vithout grace or gloryl' 

'The peoples who lived among us before 
Have left us in ruins, rubble beyond repair. 
The sacred vessels arc in exile and profaned. 
How can you want glory from a lily among thorns!' 

'Pushed out by their neighbours, sought by their Lord, 
He will call all of them by name, omitting no man. 
Their glory as at first shall be restored at the last. 
He will kindle seven tin1es more brightly their light that 

is obscured.' 
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Your anger has enveloped me. Envelop me now with love. 

Shall my sin stand between me and you for eVi rt 

How long shall I seek your companionship in vaint 

I uphold your right hand. You have enslaved me to the stranger. 

You who dwell on cherubs' wings, outstretched above the ark, 

Arise, look down from your dwelling. Save my people, my 

Redeemer. 

/ 

) 
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PROLEGOMENA1 

,.,,.,HE PURPOSE OF THE BOOK 

(ed. Landauer r.r-6.20; 
ed. Slucki r.r-4.ro) 

ll 

BLESSED be the Lord, the God of Israel, to whom the truth is 
known with absolute certainty; 2 who confirmeth to men the 
certainty of the truths which theirsouls experiences - finding 
as they do through their souls fhe1r sense perceptions to be 
trustworthy; and knowing as they do through their souls their 
rational know1edge to be correct;' thereby causing their errors 
to vanish, tl cir doubts to be removed, their proofs to be clari
fied, and their arguments to be well-grounded. Glory unto 
Him who is exalted abov..e ill a,ttribnrrs and praise. 6 

After this brief opening in praise and eulogy of our Lord, I 
will begin this book, which it is my intention to write, with an 
exposition of the reason why men, in their search for Truth, 
become involved in errors, and how these errors can be re
moved ·so that the object of their investigations may be fully 
attained; moreover, why son1e of these errors have such a 
powerful hold on some people that they affirm them as the 
truth, deluding themselves that they know something. May 
God help me to dispel errors from my mind an thereby reach 
the stage of obedience towards Him, e His Faithful Ser
vant prayed that He might grant hi perfecti , aying, 'Open 

1 For a full treatment of this chapter cf. the articles by . Efros, 'Saadia's Theory of Knowledge', and A. Heschel, 'The Quest for Certainty in Saadya's Philosophy', in 
Saadya Stt1dics, published by the Jewish Quarterly Review (1943). 

2 Lit. 'Who is competent in regard to the matter (ma'ua) of clear truth'. Tibbon translates ma'na by hcbr. 'eyn, essence. Bacher suggests the reading 'itiyan, which ~hould be adopted in view of the fact that Tibbon translates ma'na throughout the book in numberless instances by 'inyan. The range of meaning in which Saadya employs the word corresponds exactly to the meaning of 'inyan: sense, meaning, idea, 
fi'ik_ :ispcct, circumstance, matter. 
~rophecy confirms the truth of sense perception and sound reasoning. Cf. 

A111a11at, p. 14 (7). 
' Sound sense perception and sound reason are able to establish the truth. Cf. below, p. 38-9. 
' A short introductory laudation of God is customary in Arabic works. Jewish authors ado1)ted ,us ractice, for which Steinschneider has collected numerous instances. Cf. Ma:cer, p. r8o, n. 4n. - Saadya expresses in the above prayer the essential concern of his book: the conquest of error and doubt. 
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DOOK OF DOCTRINES AND BELIEFS 

n n1inc eyes, that I 111ay behold wondrous things out of 
1 h,~ Law' {Ps. 119.18). My intention is to place the subject 
1. ., tcr throughout the book within the ras of the reader and 

t l cyond it; to speak a language w c 1 1s easy an not 1 -
'~ • to adctuce only the principal proofs and argu1nents, ~ot 
t "· r ra1nifications, so that the reader 1nay find his way about 
, ·.. ~ ut too great difficulty; that his study may be made 
... 1,,htforward, and tl ro 

0
h it he 1nay attain his object: 

.. ,~· ~ TJPd J5uth, even • , Paithful Servant said with regard 
f < :\' ao111 wlicn placed • ·\iu easy grasp, 'Then thou shalt 

:. ' :tand righteousness and justice, and equity, yea, every 
t path' (Prov. 2.9). . 
\\ ill first explain the reason wh 1nen are inv.~o'.!lv.]~~ 
L ts. I s3y then t now of Reason 1s based on 

. \ ·I dge derived from sense perception. ow the infonna
·1 ,1florded by the senses is liable to doubts in one of two 

... . .... , : either because the person ·who is inquiring has an in-
. 1,1tc idea of the object of the investigation, or, alterna-

. .1y, because he is perfunctory in his observation and does 
t 1ke sufficient pains with it. Take the case of a person who 

king for son1eo11e called Reuben hen Jacob. He may be 
1bt ,vhether he has found hitn for one of two reasons: 

.. :· .. • r because his knowledS!e of Reuben is inadequate, since 
, "' er 111et hin1 before c thcrcf ore does not know him, or 

~, ... 
1

" cause seeing s0111e ot r person he may wrongly assume 
·: . to be Reuben, taking the line of least resistance and 
.• • • --ting to 1nake proper inquiries. He has no claim to be 
.·:=,..:· - 11 since he takes things too easily and conducts his search 

r: 1 "sly. The result will be that his doubts will never be 
cd up. 

a111c applies to the 'knowledge of Reason'. Here again 
arise from one of t\VO causes: either because the person 

• ~ cks such kt10,vlcdge may be unfo.111iliar with the methods 
.111onstratio11, and the ref ore discard a corre~t proof and 

. a a se proof as correct; or, alternatively, he 1nay k11ow 
ht 111cthods of investigation, but is neglectful in applying 
and hasty in arriving at conclusions before having com
the ,vork of investigation with regard to the matter he 

kt10,v. All the 111orc is this the case if both deficiencies 
1 for a definition of this term cf. below, p. 36. 
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are co1nbined i11 the sa111e person, that is to say, if the person is 
not acquainted ,vith the art of investigation, and, in a dition, 
lacks patience to proceed even as far as his proper kno\vledge 
would carry him. I-Ie ,vill rc111ain £·u re1novcd fron1 the ob· cct ' 
of his invcsti ation or cs a1 o attaining it Concerning the 
1rst o t 1e two in s o people we 1ave n1cntt ncd the prophet 

says, 'Everyone that kno,vcth, undcrstandcth' (Nch. 10.29); 1 

concerning the latter 2 it is said, 'They kno,v not, neither do 
they understand' (Ps. 82. 5 . :s There 111ay even be a third de
ficiency in addition to these two, 11a111cly, "vhere the one who 
carries on an invcsti ation has no clear i ea as to t he 
actua wants to now. T 1e11 1c \VI c st1 urt 1er rcn1oved 
ro1n attattung true ,.. 1owlcdge, so n1uch so that even if the 

t uth should occur to hin1 and strike his 111ind, he ,vould not 
notice it. l:Ic rescn1blcs ~ 1nan who is unacquainted with the 
art of vvcighing and ,vith the shape of the scales and weights, 
and who, in addition, docs not know ho,v 111uch n1oney he 
has a right to clai111 fro111 his debtor. Even if1tis debtor had paid 
cl1e full a1nount of the debt, he would not now that he had 
received the full payn1ent; and if he took less fro111 the debtor 
than '\Vas owing to him, he would, nev rthclcss, think that he 
had treated hitn unjustly. If this will be the position when one 
of the two people has a clahn on the other, a si111ilar thing will 
happen if one wants· to weigh 1noney for hin1sclf, but does not 
understand the instrutnents of ,veighing, and is unable to detcr
tnine the exact weight they indicate. o use yet another 
sitnilc: He resc111blcs a 111an who in acccpt111g money for hi1n
self or son1ebody else sorts out the coins hin1sclf although he is 
ignorant of the art of testing coins, and, therefore, frcqi.1e11tly 
accepts a '\Vorthless coin and refuses a good one. The result 
will be the san1e if though well able to test he nevertheless acts 
carelessly. 1 Scripture has already co111pared the test ,vhich is 
applied to the ~ords of rightcousn ss to the t ting of n1oney. 
It says, 'The tongue of the righteous is as choic~ silv r; tht; h art , 

1 i.e. Only one that knows the right methods of invc ti3 tion is b c to rri\·e at 
the tnith. , 

2 Who combine both <lcficicncics. 
i They · ·ithcr possess the methods of investigation. nor do they try to uud rst, nd 

by patient effort. 
' Herc the only deficiency is lack of knowledge. 
1 The two alternatives of this simile illustrate the two points nude above: deficiency 

of knowledge and Jack of patience arc the causes of doubt. 
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• ,t' the ,vicked is little • orth' {Prov. 10.20) . 1 Those who have 
, ,1,l) little skill in the art of testing, or, alternatively, have only 
ti, t 1 ' p~ltience in applying it, arc regarded as oppressors because 
'h ... ~y do violence to the truth, as is said, 'The heart of the 
w i l~d is little ,vorth', 2 whereas those ,vho practice the art of 
h ·~1 ing ~uc considered righteous on account of their kno\vledge 
., n l l'~lticncc, as stated in the preceding ,vords, 'The tongue of 
th ' ri ghtcous is as choice silver'. The \vise are praise,vorthy, 
• t \l their doubts vanish only if they persevere in carrying 
'l h'ngh their investigation to the end, in addition to kno·wing 

l ,, to conduct it, 3 as the ,vise said, 'Behold, I \Vaited for your 
,, n.l ·, I listened for your reasons, until I searched out "\vhat to 
, • 1 Y' (Job 32.11), and as has been said by another ,vise n1an, 
r. k ~ not the final \Vord of truth out of 1ny 111outh, {Ps. 
l .43).' 
l h.nc been led to 111ake these introductory re1narks by my 

, 'f. ' rYation of a great 1nany people in the 1nattcr of their doc
. :· ~\.: and beliefs. S0111c there are who have arrived at the truth 
.:: rejoice in the knowledge that they posse sit; of them the 
: :· ; h~t sa.ys{:Thy words ,vcrc fou d, and I did eat the1n, and 

• 1 .. , • \Y )rds ,vcre unto 111c a joy and the rejoicing of 111y heart' 
•. I •. 6~0thcrs have arrived at the truth, but doubt it; they 

• kno,v i for a certainty and to hold on to it; of these the 
' l· 't ·ay 'Though I "\Vritc for hitn ever so 111a11y th~· 11 s of 
• 1.nv, they arc accounted as a stranger's' (I-Iosea 8.12 . Still 

, ; . • ·s 'Onfidcntly affirn1 that which is false in the belief t at it is 
, , • ~ th 'Y hold 011 to falsehood, and abandon that which is ~ight; 

~ 111 it is·saic.\('Lct_ hin1 not trust in vani 
1 

, deceiving himself; 
, • :' 1 i y shall Mis rccon1pcnsc' (Job I 5. 3 I )~ Others again base 

.. : r "" 11 d net on a certain belief for a tin1~111d then reject it 
, . -- --~) u n t of s0111c defect they find in it; then they change 

• t) another belief and renounce it in turn because of some
• ,d i 1 it , rhich sccn1s questionable to then1; then they go 

• , • ' t ~ 1 1 r belief for a ,vhilc, an 1 rop it because of 
int \\ hich, jn their opinion, rend rs it invalid. These. 

' l r ,,f truth :trc.! the result of a testing process, i.e., that of investigation, 
• , t 1 t ting of ilv~r. Cf. Comm. Prav., p. 59. 

1 • • n .lll in ·nowl lgc and p:iticncc. 
1, t Y.rni 1c nly after the u,mplction of the whole process of investigation. 

.. . f o :'t ni ti n i l:ltcr J c ribc.:d :1s a uccc sivc elimination of doubts. 
• , 11 al , '\ rd in the I roc(!ss of cognition contains the truth and is free from 

m rt inty. 
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people are changing continually all their life. They rese1nblc a 
person '\vho desires to go to a town, but docs not kno,v the 
road that leads to it; he travels a parasang1 on one road and 
beco1nes perplexed, returns and travels a parasang on another 
road, bcco1nes aA:in perplexed and returns, and so a third 
and fourth ti1ne. Luf such a 1nan Scripture says, 'The labour of 
fools ,vcarieth everyone of them, he knoweth not how to go 
to the ciJ' {Eccl. ro.15), that is to say because he knowcth 
not.' 

When considered these evils both in their own nature and 
in their particular 111anifcstations, my heart grieved for 1ny 
race, the race of 1nankind, and 1ny soul \.Vas n1ovcd on account 
of our ovvn people Israel, as I saw in 1ny tipJc UPP¥ g( rbr be
lievers din in to unsound doctrines and istake1 eliefs 
\.V 11 e man O t 1ose W O en t lC ait l O 1eir unbelief 

cs 1se t e en t , a t oug 1 they arc themse ves in 
error. saw n1cn sun , as it were, in a sea of doubt and covered 
by the waters of confusion, 3 and there "\Vas no diver to bring 
the1n up fron1 the depths and no S\.vi111n1er to come to their 
rescue. But as my Lord has granted unto me son1c knowledge 
which I can use for their support, and cndo'\ved 111e with son1e 
ability ,vhich I might en1ploy for their benefit, I felt that to 
help thc1n was n1y duty, and guiding thcn1 aright an obligation 
upon n1c{ls the Prophet says, 'The Lord God hath given me the 
tongue of thc111 that arc taught, that I should kno'\v how to 
·sustain '\vith ,vords hin1 that is weary' (Isa. 50.11] although I 
confess to the shortcomings of 1ny knowledge, ,vhich is far 
from being perfect, and ad1nit the deficiency of my under
standing, ,vhich is far fro111 being co111pletc, realizing as I do 
that I am not superior in knowledge to 1ny conte1nporaries, 
but ca 1 offer n1y contribution only to the best of 1ny ability 
and according to 1ny lights{ls the prophet says, 'But as for me, 
this secret is not revealed to 1ne for any \.Vi ·don1 that I have 

1 A para ;mg is three miles. 
2 Saad ya classifies his contemporaries on the b:lsis of the c istinction t dwecn doubt 

and certainty, error :md truth: (1) Some possess both truth :rnd C"rt,1i11ty; (2) others 
possess truth, but fock certainty; (3) others lack truth, but po~ ess cert:iinty; (4) s ill l 1 
others lack both truth and certainty. It is Saadya's endeavour to offer them both 
truth fj .inty. Cf. Heschcl toe. cit., p. 291. 

f4 o Saad ya alludes to Isa. I 1.9 (Hab. 2. I 4), 'For the earth shall be fit)l of 
the knowledge of the Lord, as the waters cover the sea'. Cf. below, p. 3r, where the 
verse is quoted to illustrate the state of man's perfection in contrast to his state of 
error and doubt as described in the above passage. 
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more than any living' (Dan. 2.301.J Nevertheless, I maintain 

the hope that He who kno,vcth 1ny intentions and the desire 

of my heart ,vill grant me success and sustain n1e according to , 

1ny purpose, not according to n1y gifts and abilitics[as has been 

said by another prophet, 'I know, 111y God, that Tliou searchest 

the heart, and hast pleasure in uprigh~ness' (1 Chron. 29.17)J 

In the na1ne of God, the Creator of the universe, I itnplore 

1y learned 111an who 1nay read this book and find in it some 

n1istake, to correct it, or if he finds a doubtful letter, 1 to put it 

right. Let him not be prevented fro1n doing so by the fact that 

the book is not his, or because I preceded hi111 in shedding· 

light on 1natters ,vhich ,vere not clear to hitn. For the wise 

have con1passion on ,visdo111 and feel kindness for it as men1bers 

of one fa1nily feel kindly to,vards each other, as is said, 'Say 

unto ,visdo1n: thou art my sister' (Prov. 7 .4); the ignorant 

have likewise con1passion on their ignorance, and do not for

sake it, as is said, 'Though he spare it, and will not let it go, but 

keep it still ,vithin his n1outh' (Job 20.13) • .., • 

I further in1plorc in the nan1e of God (1iray I-le be exalted) 

all those of 111y readers who strive after wisdom to read this 

book with an open 1nind, to try honestly to see n1y point of 

view, and to clear their 1uinds of obstinacy, hasty judgment and 

confused thinking so that they 1nay derive from it the 1naxi-

1nun1 of profit and advantage with the help of Hitn who has 

taught us wherein our benefit lies and on what it dependCas 

the prophet said, 'I atn the Lord thy God, who teacheth tliee 

for thy profit, ~10 leadcth thee by the way that thou shouldest 

go' (Isa. 48. 17). If both the scholar 1 •n" .... ,..,.... w this 

P.ath in read in lus oo , t ·c certain 1im t 1at f c cer-

tau1 w1 increase; t 1c ou to 1m t at is in ou t :v1 vani h; 

t 1c be 1cver '.vl10 1nc re 1cs on tra 1t1on, t w1 tu 1 ne 

b sing hts be 1cf o cculat1on an erstan 1n • those who 

put nvar 
a· obstinate ancl haugh 
anc upri ht ,vilt ~01c 

~ 4 I ~- ~- S 

is said, 'The upri re 

1 Kaufmann (p. 440) secs here an allusion to the fact that Saadya wrote his book in 

Arabic character ;vhosc diacritical points are apt to cause misre:iding and confusion. 

Cf. 3}so Attrib.-Lchrc, p. 89, 11. 150. 

1 Arab. ta{did, a term which denotes 'the adoption of the utterances or actions of 

another as authoritative with faith in their correctness without investigating reasons'. 

Cf. El, Vol. IV, p. 630. 
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glad; and all iniquity stoppeth her 1nouth. Whoso is wise, let 
hi1n o bscrve these thing~and let them consider the 1nercies of 
the Lord' (Ps. 107.42-3). 11 this \Vay the innermost thoughts 
of a man will be purific nd brought into conformity with 
his out\-vard behaviour; his prayer will be sincere as there will 
be enshrined in his heart an inner voice rebuking and su111n1on
ing hi1n to right conduct, as the prophet says, 'Thy words have 
I laid up in my heart, that I might not sin against Thee' (Ps. 
119.11). Their faith \vill show itself in their dealings with each. 
other; jealousy between them in 1nattcrs of this world will , 
din1inish; all \vill turn towards the 1ne11 of vvisdon1 and not to 
that which is evil. Theirs will be salvation, n1crcy and happi
ness, as God (be He praised and sanctified) has said, 'Look unto 
Me, and be ye saved, all the ends of the earth, for I a1n God, 
and there is none else' (Isa. 45 .22). All this vvill result from the 
disappearance of doubts and the ren1oval of errors. The know
ledge of God and His La,v will spread in the ,vorld like the 
spreading of \Vatcr in all parts of the sea, as is said, 'For the earth • 
shall be full of the ~wlcdge of the Lord, as the waters cover 
the sea' (Isa. u.9). _J 

2. THE NATURE OF DOUBT AND BELIEF 

(ed. Landauer 7.r-17; 9.15-12.17; 
ed. Slucki I- 6· .I -7 

. ,. 
I 
, . . . 

One n1ight ask: 'I-low can it be reconciled with the vvisdom f 
of the Creatoribe 1-Ie exalted and glorified) that He allowed '"llllil&ii~..._. ... -, 

errors and doubts to arise in the minds of His creatures?' We 
1nay answer this question at once by saying that the very £1ct 
that the arc created bcin ause rnr>·,..-. cct O C r 
an c us1on. or accor ing to t c order of Creation t ey 
rcqntrc or every ,vork ,vhich they undertake a certain 1ncasure 
of ti111c in which to co111plctc it stage after stage. Cognition 
being one of their activities, it undoubtedly con1cs under the 
san1c rule. In its initial stage, their kno·wlcdgc proccclls front 
a co1nplex, vague and confused idea of things, but by their 
faculty of Reason they rurify and clarify it in a continual pro-
cess until, after a certain n1casure of tiinc, their errors arc re-
moved, and a clear idea is fonnc~ without any admixture of 
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d"' bt. 1 And just as every productive art is carried out by 
. ::~("t:sivc operations and ren1ains inco1nplete if those per
~--::-:-:11ing it desist fro111 it prior to its co1npletio11 - such as sow
:::~, building, ,veaving and the other kinds of productive work 
Y .ich can only be accomplished by the worker's persisting in 

:: aticntly until the end - so the work of ac uirin knowledge 
c -~:11ands that one should start rom t 1e egmnmg an proceed 
-":.: tcr a tcr c 1a er unt t ma s chect. he 
~ ; 1 11111g t 1cre 1nay e, or exa1np e, ten ou ts; at the second 

: . : __ - r, they \.vill be reduced to nine, at the third to eight, and if 
... ·: an continues to reason and to reflect, his doubts will in this 

• ~y be further reduced until, at the final stage, there will 
"::_ ·gc in full clarity the one proposition which formed the 
... :. _:c ~t of his search, and \.vhich stands out clearly dcfmed, with 

"'rror or doubt attached to it .. •. No\v were he to abandon 
:: • :peculation when he arrived at the fifth or fourth or any 

\. :_: ·"' r stage, the doubts which attended the preceding stages of 
• ·: • ·dlcction would. be rcn1oved, but there ,vould still remain 
... ,.-i • h hi1u the doubts attached to the ren1aining stages in front 
"' :- hin1. If he retains in his mind the result of his speculation 
·..::' ~o the point which he reached, he may hope to return to 
::::: l oint and co1nplctc the inquiry. If he fails to retain it, he 
~.,.-: l have to start his inquiry afresh. For this reason 1nany 
7·~ I le have gone astray and spurned wisdo1n. S01ne of them 
- -:~ ignorant of the road that leads to it, others whilst taking the 
:--- .:d £1il to co1npletc the journey and get los as Scripture says, 
·:-1-:c nian that strayeth out of the \.vay of un erstanding shall 

.. ~ ~ in the congregation of the shades' {Prov. 21.16).l 
\ Ti th regard to those ,vho fail to reach the goal oT wisdom 

-:.~ Sages of Israel have said, 'With the increase in numbers of 
~ isciplcs of Shanunai and I-lillcl, ,vho did not advance far 

• l-o1/~ .J) ' Saa • J ribc· the • • ·s of co , • • ivc eliminatio bu. 
: : :-•'."I . s1 ts o t 1rcc tagc.: s: ,1 t .. - • rcssion, w uc 1 gives on y a vague 1 ca {\ 

~ :-.) the nature uf the obj ct of enquiry; (b) the act , • this id ' a; {c) &.he 
.--:-~Nance of the fi nal truth b an act of be ic \' • • t. In lus 

• :, J. -: • 1 . - ' ' . . , :l:l ya spca ·s O t le t ucc opcr., ion of W'Hbsw.c, 
-~ is :ind ~ w hich con titutc the three stages in the process of cognit1 n. He 
-·· .~. these thrccT.1cultics expressed in the formula used by the Sefer Ye;ir,11,, 'Know, 
-: =-~ - t, preserve' {,le,• wc-liasl1ii£, u-ue.~v,). The facult of • • t 
.. ·~ ncrctc entirety; the faculty of analym c 1mmatcs w 1at is fault and c ns 

• .-~--~-- an 1ircscrvcs the 
Saadya's clcfinition of llclief 

s:imc pattern. 
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, the controversies increased' . 1 This 

that if • • h 

am s m. no re e e oo m .~ ....... cc lay 
die ame or his own fault on the Creator (be e ex ed and 
glorified) by saying that He implanted these doubts in him, 
whereas it is his own ignorance or impatience which threw 
him into confusion, as we have explained. Nor is it_possible 
that any action of his can, by a single stroke, remove all doubt. 
For if it could, it would transcend the sphere of created beings, 
to which he belongs. Another rson may not attach any 
blame for this fault of his to Go ut desires Ggd to jmpatc " to him the abili t ow with a owleJ that is free from /) dou t. uc a one as s or no mg ess an to e od. • 
o e one who possesses immediate knowledge• is the 

Creator of the univer~ (be He blessed and nctificd) as we 
shall explain later when we come to this matter ag . • The 
knowledge of all created beings, however, is only possible . 
through the intermediacy of causes, i.e. through inquiry and 
speculation, which require time as we have described. From the 
first until the last moment of this period of time they must 
remain in doub we have explained, and they are the praise
worthy ones wlio persist until they have cleansed the silver 
from the dross, as is said, 'Take away the dross from the silver, 
ana there cometh forth a vessel for the refiner' (Prov. 25.4); 
and until their churning has produced butter, as is said, 'For 
the churning of milk bringeth forth curd' (Prov. 30.33); and 
until their ~eed sprouts and can be reaped, as is said, 'Sow to 
yourselves accordins to righteousness, reap according to 
mercy' (Hosea 10.12); and until the fruit has ripened on their 
tree and turned into nourishing food, as is said, '. . tree of 
life to them that lay hold upon her' (Prov. 3.18 ..... __. 

Having thus dealt sufficiently with the origin o error nd 
1 

6. Sanh. 88b; the pas ge is also quoted by R. Shcrir G on in his f: rnous I .tit# here he gives an historical account of the ori in and development f Rab controvcnics. He plain th t the Hadrianic persecutions m de 1t impo iblc (0( disciples to complete their studies. C£ lggtrtt dc-Rabbc1111 Sl,trlra Gaon, ed. A. Hyman. London, 1910, p. n. 
1 

Kaufmann, p. 443, mi understood this sentence. adya now turns to those • whilst not blaming God for their own fault, nc crthcl ss, act stupidly by d • kin~q( knew!._.. ¥41:'il' i• nttulil[ to God. 7
ut. 'Knowl~c Without causc5.f.c. wtlhout the effort oCiDCJUlr, 1 Cf. Amlnlt, p. 1o8 (s6). 
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doubt, it is 110\v fitting that we should explain the nature of 

Belief. 1 W c aflinn that this is an idea 2 arisin in the soul as to 

,vhat an object of kno\vled ere ll 1s: w 1en t 1e 1 ea 1s 1ed 

?X specu at1on, easo1 co111prc 1en s it, acc~pts 1_t, an maces 

1t penetrate the soul and become absorbed into 1t; then 1nan 

believes this idea ,vhich he has attained, and he preserves it in 

his soul for another ti111e or other ti111csQs is said, 'Wisc men 

lay up knowledge' {Prov. 10.14), and as is further said, 'Re

ceive, I pray thee, instructions fro1n I-Iis n1outh, and lay up His 

\Vore.ls in thy hca ·t' (Job 22.22). i • 
Belief is of t\vo kinds,~c 61."'false. True belief 111cans be

lieving a thing to be as i~ly 1~ the large as large, the small 

as s1nall, the black as black, the white as ,vhite, the existing as 

existing, the non-existing as non-existing. False belief means 

believing a thing to be the opposite of what it really is, the 

large as s1nall, the s111all as hrge, tlie \vhitc as black, the black 

as ,vhite, the existing as non-existing, and the non-existing as 

existing. The wise 1na11, ,vho deserves praise, is the one who 

fixes his attention on the realities of things, and adapts his • 

belief to thcn1. Thanks to his \.visdon1 he relies on that \vhich 

can • udced be relied on and guards against that which ·must be 

guarded against. T ool \.vho is bla1nc,vorth • o e ;vho 

1nakes his belief the standar an ccrces that the re • • f 
T 1an s to us o y 1c relics on 

1 Arab. 'iti~<id; Tibbon translates it here and elsewhere rightly by 'em1iual1, whereas 

in the title of the book he renders 'i'ti~,1clat by deot. Saadya's definition given above 

1 1akes it clear beyond doubt that he uses the word in the sense of 'belief'. Cf. Trans

btor's Introduction, p. 19. 
2 Arab. 11111',ui; hebr. 'inym,; it means 'idea', 'thought', not 'process' as Ventura 

(p. 81, n. 13) suggests, since the word occurs twice in the abovl! definition and un

doubtedly denotes 'idcl' in the second place. The difficulty involved in the statement 

by Saadya th. • • • ':t, is not solved by substituting 'proc s' for 'idea', since 

belief is not cscn e as a process, but as an attitude of mind. The process of specula

tion which leads to Belief is not identical with Belief. Saadya's way of expression is 

naccuratc, and what he 111cm to say is th:lt De icf ~tarts fi • • • • 1c 

soul • The aboYc def nition Jc cribcs )C11c as 1c u css of 

c mtion much in the same way as the J .1ssage o tmmr. eJ. quote.: a ovc, p .. 32, 

1 . I. mu t comp:irc the abo,·c definition with the p:lSSage in Comm. Yc1. in 

order to sec that Ddicf represents only the fin l stage in the proc ss of nowlcdge: 

First an impres ion (idea) ari!:cs as to the quality of a thing (faculty of synthc is); 

then cx~mjnation clarifies the impression (foculty of analysis); finally Reason adopts 

the knowlcd3c ;md makes it the object of belief (faculty of Ddicf). A different 

interpretation has been suggested by I kschd, loc. cit. p. 300 fl: llcschcl is of opinion 

th t Saad ya discriminates between 't,vo types of belief or two stages in the process 

of belief'. As we have shown, Comm. l"cJ. docs not support this interpretation. 

:, I.it. '\J/hcn the butter of speculation emerges', a rcfacncc to the met phor used 

before as a dcscr.i1,tion of the process of speculation. . . 
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that which should be guarded against, and guards against that 
which can be relied ontls is said, 'A wise man feareth, and dc
partcth from evil, but lfte fool behaveth overbearingly, and is confident' (Prov. 14.16).~ 

In this cog-should like to refer to certain people who 
cause mcG,~~h!!!~iit) Though really servants they think they have no master, and the feel c nfid y 
re· ect is false and what the • rect. These people arc 
su m e ep o oo • s ess and stand on the brink of the 
abyss. If they are ,~ft, let the poor man believe that his box 
and baskets are fl of money, and let him see what it will 

.,. 

profit him. Or let one believe that he is seventy years of age 
when he is forty, and let him see what d1at will benefit him. 
Or let him believe that he is well fed whilst he is starving or 
that he has drunk his fill whilst he is thirsty, o that he is well 
clothed whilst he is naked. Let him see in what condition he 
will find himself. Another one belonging to this sort of pcot; who has a dangerous enemy, may believe that his enemy 
already died and perished, and he fears him no more. How 
quickly there will come upon him the evil that he apprehends 
not! Tlie height of folly, however, is reached by those eople f,,_.'-Jjill~ who think that because the do not bell ve • • • ity 
the are rec o • • • ons, 
from ronuse an wamin , and all that these imply. 

~cr1pture escri sue peop e as saptlg, 'Let us break His 
'boncls asunder, and cast away His cords from us' (Ps. 2.3 

Some people in India try to make themselves insensitive to 
fire, but it still bums them whenev; r they touch it. Other , in 
the exuberance of youth, inure themselves to be Bogged and 
whipped, but they nevertheless suffer pain every moment they 
are beaten. How much more severe will be the lot of those who 
brazenly defy the Creator of the universe. Thanks to th ir folly 
they will not escape what His wisdom had imposed on them, 

Cas is said, 'He is wise in heart, and mighty in strength; ho hath 
hardened himself again t Hint and prospered!' Qob 9.4). 

JS 
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3. THE FOUR ROOTS OF l{NOWLEDGE 

(ed. Landauer 12.17-r4.6; 15.13-17.14; 18.16-20.18; 
ed. Slucki 7.3-30; 8.12-9.8; 9.29-10.33) 

Having con1plctcd the inquiry with which we ,vere first 
concerned, it is desirable that ,ve should now mention the 
sources 1 1 which arc the origin of all 
Kno,v c gc and t 1e ounta111 o all cognition. 2 W c shall dis
cuss the 1natter so £1r as it has a bearing on the subject of this 
book. We affinn then that there ex· 1 c ources of know-
ledge: 3 (I) The kno,vle e ivcn b sense e tion • 4 ( 2) the 

nowlc son; 3 111 er ge. 5 We 

proccc( no\v to give an explanation oF cac 1 o t esc Roots. 
Dy the kno,vledge of sense perception we understand that 

,vhich a 1nan perceives by one of the five senses, i.e. sight, 
hearing, s111cll, taste, and touch. e By the knowledge of Reason 
\Ve understand that which is derived purely from the 1nin~ 

such as the approval of truth and the disapproval of falsehood. 
By inferential kno,vledge we understand a proposition which 
a n1an cannot deny ,vithout being con1pellcd to deny at the 
sa1nc tin1c s0111e proposition obtained fron1 Reason or sense 
perception. Where there is no ,vay of denying these proposi
tions, the previous proposition 1uust of necessity be accepted. 
E.g. ,vc arc co1npcllcd to ad1nit that 111an possesses a soul, 
although "\VC do not perceive it by our sc11scs, so as not to deny 
its obvious functions. Si1nilarly, we arc con1pcllcd to adtnit that 
the soul is cndo"\vcd with Reason, although "\Ve do not perceive it 
by our senses, so as not to deny its (Reason's) obvious function. 

\Ve have found 111any people who reject these three Roots of 
1 it. 'matters' {Arab. mawnJtl. from sing. ,midcltr, matter), a term used by Saadya 

in the sell c of source, origin. Tibbon copies the Arabic noun which is derived from 
th<.: verb m,1dd,1. to spread. cxtcntl, by using the Biblical notm. mc(l,ek, which is derived 
from mc1sf1t1~, to c.·tcnd. Cf. Ps. 126.6; Job 28.18. Sec Kaufmann, Attrib.-Lchrc, 
p. 1, 11 . .i; Klatzkin-Zobcl, Vol. II, p. 29J. . 

2 I fa ing dc.1lt, ith the origin of error and doubt. aadya now turns to a discussion 
f the origin of their oppo itc.·s, i .. truth and certainty. 

3 An aJ iitional fourth source of knO\vlcdgc, that of reliable Tradition, will be 
mentioned further below. 

' Lit. • 1 • wl di') 
6 Lit. now cc. c arnvc( at ot!ic:. l necessity'. 
8 Thi 1 1c or er rn w 11c 1 t c en cs arc enumerated by Aristotle, and following 

. him, by most Arabic. nd Jcwi h philosophers. Cf. Kaufmann, Die Simre, p. 44 ff. 
Tibbon's tran lation changes the order slightly. 

7 i.e. unaidr.:d bv scnsF-icrccption. Saad ya refers to sclf-<:vidcnt axioms of n fi.itSOn. 

Sec .t{Alifm:mn, pp. HS ; Hcschcl loc. cit., p. 277, n. 85. 
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Knowledge. A few of thc111 deny the first root. I shall deal 
with then1 in chapter I of this book and ref utc their argu-
1nents. 1 By denying the first root they (in1plicitly) deny the 
second and third as well since these arc based on it. A larger 
group of people ad1nit the first root, but deny the second and 
third. I shall deal with their view as well in chapter I and 
refute their arguments. Most people, however, adn1it the first 
two roots and deny the third one. The reason of this unequal 
distribution of views lies in the fact that the second type of 
kno\vledge is n1orc hidden 2 than the first, and likewise the 
third 1norc hidden than the second. Naturally, one is more 
r~adily inclined to deny what is hidden than what is obvious. 
There arc also people who alternately deny a type of knowledge 
and approve another just as it suits then1 in their opposition to 
other people's views. 3 Each group of these affinns ,vhat their 
opponents reject, and claims that it is driven by inexorable 
logic to its own view. Some people, for instance, affirm that 
all things arc in a state of rest, and deny that there is any move
ment, whereas others affirm that all things n1ove, and deny that 
there is any rest.' Each group stig1natizcs the argn111cnts put 
forward by its opponents as inconclusive and erroneous . .Jll.1..t 
w the Con re atio of . lievers in the Unit of God, A l 
accept t 1e trut 1 o a t cc o now1ie:;Ji&ll~illl;5.;~ .. 
a source, w 1ich \Ve derive rom t 1 rec rec g 
ones, :-::.-i.:-::n-.1....-' cco1nc a oot o Kt10\v e gc or us, 
na1nely, t11e truth of reliable :CF?dit.iii • For it is based on, he 

now e gc sens ..,_ ... ·--- on anathe knowlectge or Rea on, 
as we shall explain in chapter 3 of tlus boolc. 

T 1ese four Roots of Knowledge l~ving been specified, we 
have now to explain in which way we 1nay rely on the1n for 
evidence of truth. 

1 In a p:magc not included in this Selection. Sec, however, below, p. 62, n. 4; 
p. 110, n. 3. 

2 i.e. less obvious and evident. • 
3 The version given above is based on the reading of the Leningrad rec nc.ion. / 
'Saad ya r fc rs to the well-known controversy between Parmc1lirss and II , V 

which was resumed by the Mutakallimun. Cf. Ventura, p. Sj. 
5 The distinction between the three sources of knowledge as stated by Saad ya was 

~lso upheld by the 'faithful Drethren of Dasra', but they <lefincll Reason as that which 
IS acquired by speculation, not as the a.·ioms of self-evident truth. Cf. I Icschcl Toe. cit., 
p. 280, n. 73; Ventura p. 83. 

• Ar 1-clMbar <1J-}1icli~. TI1e ra 1c ter 1 denotes both ~ur'an and Tradition. 
Sa ya comprises 111 u the ~ri en an ora tra 1t1 • 
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First with regard to the knowledge of sense perception, 
,vhcncver an object 1nakcs an itnpression on our nonnal sense 
organ by coining into contact vvith it, 1 ,ve 1nay safely believe 
,vithout any doubt that it is in reality as ,ve perceived it, pro
vided ,vc are sufficiently expert not to be misled by illusions, 
like the people vvho believe that the itnage vvhich appears in 
the mirror is an i1nage ,vhich has been actually created there, 
the truth being that it is the property of polished bodies to 
reflect the i111agc of an object that faces thcn1; or like those 
people vvho regard the iinagc of a 111a11' s stature ,vhich appears 
in the '\Vatcr reversed as real and created in that 1no1ncnt, not 
kno\ving that the reason for this is that the depth of the water 
exceeds the height of the stature. If }YC ace careful to ay~id 
these and sin1ilar 111istakcs, the belief in sense er • ill 
P.rovc soun , an we s 1a not e 1n1s. c • usion as is said, 
' n 1cy rose up early in the 111or11ing, an t 1e sun shone 
upon the ,vatcr, and the. Moabitcs saw the water some way otJ 
as red as blood; and they said: This is blood' (2 Kings 3.22-3 . 

As to the knowledge of Reason WC hold that cyry crccp
tion fonncd in our 111i11d (Reason) \vhich is free ron1 efccts 
is undoubtedly tu1c kno,vledge, ;,rov1 e \: 10 to 
reason, 0111plcte the act of reasoning ai1- guard againstjllu
sions an drcan1s. For there arc people ,vho affinn that the 
hnagcs one secs in a drea111 arc real things ,vhich arc created. 1 

They are driven to this assu1nption in order not to have to 
reject the tcsti1no11y of the senses. They do not know that sonic 
drcan1s are produced fro111 the thoughts of yesterday '\vhich 
pass through the 1pindiof thc·se it is said, 'For a drea1n con1eth 
through a 111ultitude bf- business' (Eccl. 5.2); or that other 
drca111s are due to the food they have eaten, ,v 1ich 1nay have 
been too hot or too cold, too 1nuch or too littlc(J11 regard to 
these Scripture says, '. . . As ,vhcn a hungry 1nan drca1neth, 
:md, bchokt, he catcth ... or as whcn~tl • rsty man drcamcth, 
and, bd1old, he drinkcth ... ' (Isa. 29.8 • or that still other 
drca1ns arc caused by the prepondcran o one of the hu1uours 

1 S3adyl h d , with Ari totle, that pcrcc1)tion comes about whc11 a particular 
cfomcnt ~n an object come in contact with the same clement in the sense organ. 
Cf. Ami'i,,<it, p. 60 (32); Ari totle, De stusu, 2. 

2 lbn I_fazm re orts th. t in the opinion of Salil) Kubba, one of the disciples of the 
Mu'tazilitc :il- :l??,=im, cvcrythinf; one secs in dreams conforms to reality: an inhabi ... 
tant of And. ht ia who sec himself in China whit t dreaming must have been ~ctually 
transferred by God to China during that mom nt. Cf. V cntura, p. 84. 
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in the tc1nperamcnt1 - the hot and the 111oist create the illusion 
of joy and pleasure, while the dry produces the illusion of grief 
and sorrow; of this the suffering Job I said, 'When I say: n1y 
bed shall co1nfort me, n1y couch shall ease 1ny con1plaint; then 
Thou searest 111e with dreams, and terrifiest 1ne through 
visions' (Job 7.13-14). But drean1s also contain a flash of 
inspiration fro1n above in the fonn of illu1ninating hints and 
itnages, as is said, 'In thoughts fro111 the visions of the night, 
,vhen deep sleep £11lcth on men' (Job 4.13). 

As to inferential kno,vlcdge the position is this: if ,ve per
ceive :i certain object with our senses and accept it as actually 't;\ 
existing, but arc unable to believe finnly that this object exists • • 
unless "\VC believe that so1ue other things co-exist with it, ~hen 
it is necessary for us to believe in the existence of all those 
things be they a fc\v or 1nany. For the sense perception con-
cerned could not have con1e to us without them. There 1nay 
be one such inferred object or there 111ay be two, t ree, four 
or 111ore. Whatever the cgpdusioo wa,r be, it 0 111st be upheld 
because neithir the sense crce tion nor an of these infer ial . 
n ions can e e111e . 

An exa1np e o t 1e infcren~e of a single object is the follow
ing: if ,vc sec s1noke without seeing the fire which produces 
the s111oke, it is necessary for us to believe in the existence of 
the fire on account of the existence of the smoke because the 
one could not be accounted for without the other. Sitnilarly, 
if \Ve hear the voice of a n1an fron1 behind a wall, it is necessary 
for us to believe in his presence there, for there could be no 
voice of a man unless fron1 one ·who ,vas present. An exatuple 
of 111ore than one single inference is the case ,vhcn we sec food 
being absorbed into the ston1ach of an anitnal in solid fonu 
and rc-en1ergc in the fonn of ,vaste. If ,vc do not believe in 
the perfonnance of four different functions, our sense per
ception could 1ot be accounted for. These functions arc 
1 crfonncd (I) by the power of .attr. cting nourisluncnt it to 
the body; (2) the po\vcr of retaining the food until it is 
thoroughly softened; (3) the po,vcr of digestion and assitnila-

1 Cf. H. A. \Volfson,JQR, Vol. 33 (r9.p.-i3), p. 237, n. 103; sec also the Tu ,lator's 
article inMelilali (ed. E. Robertson and M. Wallenstein), 1944, p. II, n. 65. The 
four hum res 011d to the four qu.1litics (warm, cold, dr , moht and to tlic 
fou e its. 
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tion; and (4) the po r of expelling from th 
become was .1 Smee our sense ~rception 
accounted for by the performance of th fo 
is nee ary to believe that they actually take p C Th character of inferential knowledg ha 
plained, it is necessary for us to draw attend 
mistakes against which one must guard, for mo 
trovers1es between men and most of their differen 
of argument arise from these mi takes. 

(I) If son1eone dedar that b believes in s 
thing, because oth rwise he would have to de y sonic semc 
perceptio , it is necessary for to consider he~er 
perception could occur without that. other • 
believ . If this is the case, his belief is invali.~m~ 
people, for in tanc , believe that the whitenes 
Way, which u testified by sense perception, is u 
that originally the rota • on o the sun followed 
But if we amine the 6 cts w at othe 
are pos ibl . ~c phenom on f be ca 
v pours or by fixed lu • ous pa des or by 

tion of mall sta or similar causes. Thus th • 
111 validated. 

(2) If someon d cl r that he bell '¥ 
• he would ha¥ 

Llln.ts.ltl(~ by 

. 
• 

So opl , for ins • rt 
one th.• They argue that fu m 

• ince ious • 
d 

y 
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lives upon this earth which is the centre of the universe. 1 Thus 
their assertion is invalidated. 

(3) If so1neone declares that he believes that such and such 
an inference 1nust be drawn fron1 s01ne sense perception, but 
this belief of his is inconsistent with so1ne other sense percep
tion, we have to weigh which is the 1nor~ decisive of the two. 
sense perceptions and judge accordingly. So111e people, for 
instance, assert that all things originated from water 2 because 
all living beings come from a n1oist substance. 3 ut they 
ignore another tcstin1011y of their senses, na111cly the £,ct that 
,vatcr is fluid and .flows off. It is itnpossible to asst1n1c that it is 
the basic element' seeing that it cannot stay by itscl£ If t\VO 

argun1ents like these clash, it is proper that we should give 
preference to the 111orc , ccisive one. 

(4) If son1eonc declares that he believes that such and such 
an inference 1nust be drawn from s01ne sense perception, but 
his statement involves a contradiction, it must be considered 
as false. Some people, for instance, a ert that the good is 
identical with the pleasant, 1 because thi is what sense percep
tion suggests to them. But they £-iii to remember that to kill 
thc1n affords pleasure to their enc1nies in n1uch the sa111e way 
as killing their cnen1ies affords pleasure to thc111. Thus good 
and evil will be present in the san1e a_ct, which is self-contra
dictory. • 

(5) If sotneone declares that he believes such and such a 
thing for such and such a reason, and, upon examining his 
reason, we find that it necessitates something different which· 
he docs not believe, his belief is rendered invalid . ., Those, for 
instance, \vho affinn the pre-existence of the world, declare 
that they believe the univcrs to be without beginning in titne, 

• 1 If ~e assign ccntr 1 ·mport nee to the human race, we mus~ assume that the 
earth is placed in the centre of the universe. 

:? The well-known view of 'I hales of Milet. 
3 r b. ""I ar; clement, origin. 
• Lit. 'root'. 
5 The hedonistic view of the Epicureans, which dominates also Plato's earlier 

dialogue,. . 
• Saadya uses this argument ag:1in below, pp. 99 .. 100, where he is cone rncd with 

the ration l char.1<:tcr of the Law and combats the hcdoni tic view on grounds of 
Reason. 

' In other words, a belief which docs not conform to the principle on which it is 
assumcdly based is inadmissible. 
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Tradition, that is to say the Books of the Prophets. But this is 
not the place to explain the conditions peculiar to thc1n. I have 
explained the1n at_ l:11,th in the Introduction to the Conunen
tary on the Torah.;;,_i . 

4. REASON AND FAITH 

(ed. Landauer 20.18-22.8; 24.14-26.17; 

ed. Slucki 10.33-:11.24;12.26-13.26) 

It_ 1~1~v b~ obicctcd: 'I-Io,v can · \Ve undertake to pursue 
knowicJgc ny 1ncans of speculation and inquiry ·with the 
object of attaining mathematical certainty seeing thatl}r 
pco Jle re· t this 1nanncr of s eculation as leading to unbc 1c • 

/iJ.JJ. an t 1e ado tlon o 1eret1ca views'! ' s • rmlyl 
( I fl ~h1.t!i:B8Ff\PF ~soea t 1us.' 1milarly on? .'N 111 t 1at 1e 

ignorant people 111 our to,vn 5 arc of op1111O11 that every on<? ,.._;;;;;::t,r:" ·•~~.-. ..... 
who goes to India bcco111cs rich. So, too, s0111c of the ignorant 
people in our nation arc said to think that the eclipse of the 
n10011 occurs whenever son1ething rcsc1nbling a dragon 
s,vallows the 1110011. • S0111c of the ignorant people in Arabia 
are said to hold the opinion that unless a 1nan' s ca1ncl is 
slaughte~ed over his grave, he will have to appear on foot on 
Judg111ent Day.' There exist n1any 111orc ridiculous opinions 
like these. Another objection is that the greatest of the Sages 
of Israel prohibited this, and particularly the speculation . on 

1 Saadya obviously refers to his c.·tensivc Commentary on the Pentateuch which 
he wrote for learned readers and from which only fragments have survived. The 
Introduction to his Trnnsbtion (t,ifsir), which he wrote for the general public, contains 
no reference such as mentioned above. Cf. Comm. Pe,rt., pp. r-J. Below, pp. 157-8, 
Saad ya lays down four Rules for the interpretation of Scdpturc. There can be little 
doubt that this exegetical canon is identical with the rules mentioned in the above 
pa\. age. 

: Arab. lwfr. 
3 Ar.ib. z1111,lnka 
• Saadya's sh.l~ rebuff of thos \ • 

by th . y s 1arp 1ost1 1t towar s him 011 the. p.ut o t 1ose w 10 1c 1a view. 
l: Cl • • • • ., f • . ~ m cnouncing 

philosophical speculation. Cf. J. S:irachck, Ft1itl, m1tl Rei1so11, 1935, p. 136. 
- I Baghdad. 

• An Arabic folklore belief, which also occurs in Jewish sources. For the liter. turc 
sec Kaufmann, p. 449. 

1 Instead of riding 011 his c~md. Cf. Pocockc, Specimen, p. 65, quoted by Kaufmann, 
ibid. ' 
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the origin of Tin1e and Space, when they declared, 'Whosoever 
speculates on four· things should better not have been created: 
on ,vhat is above and what is below, ,vhat was in the beginning, 
and what will be in the end'. 1 Our answer is this: it cat t be 
thought that the Sa cs should have ,vishcd to pro i it us from 
ra ona 111 u1r sce1n t , o to 
en~ge u1 sue 1 in uir;y,; • 1 a ition::.to~~.pting the rcli ra-
dition. Thus .. He said: '{E3liiil>GROU HCif xenou Hath it not 
been told you from the *egmnmg? Have ye not understood the 
foundations of the eartlu' (Isa. 40.21) 2• The pious n1en said to 

j each other, 'Let us choose for us that which is right; let ns know 
9\ among ourselves ,vhat is good' {Job 34.4), and, indeed, the 

five n1en, narncly Job, Eliphaz, Bildad, Zopher and Elihu, had 
long discu sions on this subject. • 

\ 

What, hovvcvcr, our Sages did try to prevent us from doing· 
\ was to brush aside the prophetic Scriptures and to rely on our 1
\ own personal judg111cnts in our speculations on the origin of 

Space and 'Fin1e. For one who speculates after this manner may 
s01nctitnes find the truth and somctin1cs go astray; until he has 
found the truth, he will be without religion 3 ; and even if he 
finds the truth of religion and clings to it, he is never sure that 
he ,vill not depart fro1n it should doubts arise in his n1ind and 
,vcaken his belief. All of us agree that one ,vho acts in this way 
is a sinner, even though he 1nay be a genuine philosopher. ~t 
,vc the Con regation of the Children of Israel, have a different 
,va o invcst1gat10 , - ccu a 10n, an 1 1s t 1s w_ 1 . want 
to 111ent1011 an ex a1n w1 1e e 

The rca er of t us ook shou now t 1at \Ve inquire and 
speculate in 111attcrs of our religion for two reasons: ( 1) in 

1 IJagigah 2.1. As Scholcm {EJ, Vol. 9, col. 635) has pointed out, this Mishnah 
passage t:chocs the definition of Cnosis in the 'Exccrpta ex Thcodoto'. There can be 
no doubt that it was directed against the mounting tide of Gnostic speculation in 
Jcwi h circles, withou , ho,vcvcr, achieving much result. The Rabbis continued to 
engage in peculations on the subject~ indicated in the above £ rnmla, as testified by 
the innum rable uttcranc s on these matters scattered throughout Talmud and 
Midrash. 

2 S adya emphasizes the necessity of knowing, hearing and under tanding in 
addition to the acceptance of Tradition. He declares that philosophical speculation is 
a religious duty. Maimonides holds the same view. Cf. Leo Strau s, Pl1ilasopl1it rmd 
Gesetz, pp. 76 ff. In his Comm. Ye/., p. 1 {14), Sa:idya describes Philosophy as •com• . 
parable to that which is best amongst the works of the Creator•. 

1 Ar:ib. di11. Cf. El, Vol. I, p. 975. In Saadya's terminology diu dcnot s the sum 
total of revealed truths or the true revealed religion. Tibbon tr:m lates it by dat, 
sometimes by 'f<>rn/1. Cf. bdow, p. 47, n. 2i p. 9S, n. J. 
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order that we 111ay find out for ourselves 1 what we know in 
• the way of imparted kno,vledge fro1n the Prophets of God; 

(2) in order that we 1nay be able to refute those \vho attack us 
on matters connected with our religion. For our Lord (be He 
blessed and exalted) instructed us in everything "\vhich .we 
require in the way of religion, through the intcrmediacy of the 
Prophets after having established for us the truth of prophecy 
b s1 ns ancl ntlr de . He conunandcd us to believe these 
matters an t~~jliftretn. I-Ie also infonned us that by specula
tion and inquiry we shall attain to certainty on every point in 
accordance with the Truth revealed throu he ,; • 
Messenger. . 

TIP thrs way v c speculate and search in order that ,vc 1nay 
,.,. .... ~ .. ·~·· hat our Lord has taught us by way of i11-

struct1011. 1cre is, however, another objection which we 
have to consider. It n1ay be asked: If the doctrines of religion~ 
can be discovered by rational inquiry and sp culation, as God f 
has told us, how can it be reconciled vvith I-Iis wisdo1n that He 
announced the111 to us by way of prophetic Revelation and 
verified them by proofs and signs of a visible character, and 
not by rational argu1ncnts? To this "\Ve will give a co1nplete 
ai1s\ver '\vith the help of God. W c say: God kncvy jp I Us wis
don1 that the final ro ositions which result frotn the la of 
s e 1 a lOJl~ o _ c of titnc. 1 

Had he, thcref ore, made us depend on spccu atton 3 or re s 
knowledge, we should have existed ,vithout religion for some 
titne until the work of speculation ,vas con1pletcd and our 
labour had co1nc to an end~ Perhaps 1nany of us '\vould Jlt;VCr 

have co1nplctcd the work because of their inability' and never 
have finished their labour because of their lack of patience; 1 

or doubts tnay have conic upon the1n, and confused and be
,vildercd their nunds. Fro111 all these troubles God (be He 
e . .. altcd and glorified) saved us quickly by sending us IIis 
M cnger, am1ouncing through hi111 the Tradition, and allow-
ing· us to sec ,vith our O\Vll eyes signs in support of it and 

1 L~t. ' thai it mapccmns a UWUSt of annal lbi-f-6'0 Jmgwkdgs tg m'. For the / \ 
term actual d. 6cR!W, p. S7, n. 6. 

1 Cf. above, pp. 31-.2. 
3 Lit. 'transfc:rrcd our debt to it', i.e. to spcculauon; Tibbon's tr.mslation uses the 

Talmudic term l1im{rnl,, 'to give an order'. 
4 Because of their deficiency of skill in the art of speculation. Cf. above, pp. 26-8. 
1 Cf. above, pp. 26-8. 
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proofs which ca1u1ot be assailed by doubts, and which we can 
find no ground for rejecting, as is said, 'Ye yourselves have seen 
that I have talked \Vith you fron1 heaven' (Ex. 20.22 ). He spoke 
to His Messenger in our presence, and He based on this fact our 
obligation to believe him for ever, as He said, 'That the people 
111ay hear ,vhcn I speak with thee, and may also believe thee 
for ever' (Ex. 19.9). So we were in1mediately obliged to accept 
the teaching of religion with all that it in1plies since it was 
verified by the testitnony of sense perception, and its accep
tance is obligatory on the strength of the reliable Tradition 
,vhich has been handed down to us as we shall cxplain. 1 He 
con1111andcd us to inquire patiently until the truth of Tradition 
,vas brought out by speculation, and not to depart from our 
religious position before its truth ,vas verified, since we are 
obliged to believe in it on account of what ,vc saw ,vith our 
eyes and heard ,vith our ears. In the case of s01ne of us it 111ay 
take a very long time until our speculation is co111pleted, but 
,vc shall be none the worse for that, and if another one is held 
up in his studies on account of son1c hindrance, he will never
theless not rc111ai11 without religion. Even won1 , and children 
and people incapable of speculation will possess a co1nplete 
religion and be aware of its truths, for all luunan beings are 
equal so far as the knowledge of the senses is concerned. 
Praise unto Hin1 Whose wisdo1n guidcth 1na11 ! This is why 
we find that the Torah 1ucntions in 1na11y passages children and 
won1en in addition to the 111c11 when speaking of signs and 
111iracles. 

To 111akc the matter clearer, let us suppose that son1co11e who 
possesses 1000 dinar distributes this 111011ey in the following 
way:• 

5 persons receive each 20} dinar,= 102 
6 persons receive each 16} dinar,= 100 
7 persons receive each 14 

2 dinar, = 100 
8 persons receive each 12¾ dinar,= 99 
9 persons receive each II dinar,= 99 

soo 
1 Cf. below, pp. 108-1 r. • • • 
t The following account is one of the numerous in tanccs in which Sa dya indulges 

•ju his favourite hobby of arithmetical calculations'. Cf. Gandz, 1S:tadia Gaon as a 
Mathcm:itici:111', in Saadya A,mfocrsary Vol11mt, New York, 1943, p. 187. 
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He ·wishes to show his friends ,vithout delay ho\v 1nuch of the 
1noncy is left in his hands. 1-Ie, the ref ore, tells the1n that the 
balance left an1ounts to 500 dinar and proves it by weighing 
the gold that is left in his hands. After he has weighed it in 
their presence, and the a1nount of 500 dinar has been established, 
his friends arc obliucd to believe \vhat he told thc111. They arc 
no,v at leisure to arrive at the san1e knowledge by a different 
n1ethod, natncly, by ,vorking it out aritlunctically, each accord- • 
ing to his capacity and understanding, provided no hindrance 
arises through adverse conditions. 1 Another illustration: One 
1nay diagnose rapidly a certain 1nalady on the evidence of s01ne 
obvious sy1npto1n long before another reaches the satne con-:, 
clusion after an exhaustive exan1ination. 

It is desirable that we should further believe that even prior 
to the existence o t 1c • tr 

r prcscn c , 
,.,.,. ......... "",,..,+...., ..... ~ffl'lilffll~r-n~~~-.. crccivcd with their o,vn eyes; , 

those ,vho received a tradition in regard to it ,vcre convinced 
by ,vhat they had perceived with their o,vn cars, as the Torah 
says, with reference to some of thc111, 'For I have kno,vn him 
{Abraham), to the end that he 111ay conunand his children' 
(Gen. 18.19). 

1 Saad ya speaks of two kinds of tests for the verification of truth: one is the quick 
and easy one, and the other the low and difficult one. One who wants to know how 
much money he has distributed and how much is left, may simply weigh the gold 
that was left in his hand, which is the easy and quick way. The other slow and 
difficult test is to figure out the sums of all the shares, add them aml deduct the sum 
total from the original sum. Cf. Gandz, foe. cit. 

2 Arab. din; Tibbon tr:mslatcs it here by Tora!,. cf. above, p. 44, n. 3; 
s Lit. 'Io His cre2tures'. 
'Saadya obviously refers to the Revelations to Adam, Noah and Abraham. 
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proofs which cannot be assailed by doubts, and which ,ve can 
find no ground for rejecting, as is said, 'Ye yourselves have seen 
that I have talked ·with you fron1 heaven' (Ex. 20.22). He spoke 
to I-Iis Messenger in our presence, and He based on this fact our 
obligation to believe hitn for ever, as He said, 'That the people 
111ay hear ,vhen I speak vvith thee, and 1nay also believe thee 
for ever' (Ex. 19.9). So we vvere itnn1ediatcly obliged to accept 
the teaching of religion ,vith all that it in1plics since it was 
verified by the ksti1nony of sense perception, and its accep
tance is obligatory on the strength of the reliable Tradition 
,vhich has been handed down to us as vve shall explain. 1 I-le 
co1n111andcd us to inquire patiently until the truth of Tradition 
,vas brought out by speculation, and not to depart from our 
religious position before its truth ,vas verified, since we are 
obliged to believe in it on account of vvhat ,ve saw ,vith our 
eyes and heard ,vith our cars. In the case of so1nc of us it tnay 
take a very long tin1e until our speculation is co111pleted, but 
,ve ·hall be none the worse for that, and if another one is held 
up in his studies on account of son1c hindrance, he will never
theless not rc1nai11 without religion. Even ,vo1n . and children 
and people incapable of speculation will possess a con1plcte 
religion and be a\varc of its truths, for all luunan beings are 
equal so £-ir as the kno,vlcdgc of the senses is concerned. 
Pra • sc unto I-Ii111 Whose ,visdon1 guideth 111an ! This is vvhy 
we find that the Torah 1ncntions in 1nany passages children and 
,von1cn in addition to the n1cn ,vhcn speaking of signs and 
111iracles. 

To 111akc the 1nattcr clearer, let us suppose that son1eo11c who 
possesses 1000 dinar distributes this n1oncy in the follo,ving 
,vay: 2 

5 persons receive each 20} dinar,= 102 
6 persons receive each 16! dinar,= 100 
7 persons receive each 14; dinar,=IOO 
8 persons receive each 12¾ dinar,= 99 
9 persons receive each I I dinar,= 99 

500 
1 Cf. below, pp. roS-u. - • 
2 The folio, ing account is one of the numerous in tan~cs in which Sa:iJya indulges 

•~n his favourite hobby of arithmetical calculations'. Cf. Gandz, 'Saadia Gaon as :a 
lvfathcmatic.:ian', in S,ra,lya A1111ii,ersary Volume, New York, 1943, p. 187. 
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He \.Vishcs to show his friends \.Vithout delay how 1nuch of the 
111oney is left in his hands. I-Ic, therefore, tells thcn1 that the 
balance left amounts to 500 dinar and proves it by weighing 
the gold that is left in his hands. After he has weighed it in 
their presence, and the a111ount of 500 dinar has been established, 
his friends arc obliged to believe what he told thc1n. They arc 
110\v at leisure to arrive at the sa1nc knowledge by a different 
n1cthod, na111cly, by \Vorking it out aritlunctically, each accord- • 
ing to his capacity and understanding, provided no hindrance 
arises through adverse conditions. 1 Another illustration: One 
n1ay diagnose rapidly a certain n1ala.dy on the evidence of so1ne 
obvious sy111ptom long before another reaches the sa111e con-: 
clusion after an exhaustive exan1ination. 

It is desirable that we should further believe that even prior 
to tlie existence o t 1e ,,, ... ~,.., ae 1r 
re 1 1011 2 to un1an1 3 b 1neans of ro ~ I ns, 
nurac!es an n1anifestat1ons." 1ose who ,vcrc present were 
c('1ftviuced by \vhat fhcy naa perceived with their own eyes; 
those \.vho received a tradition in regard to it ,vcre convinced 
by ,vhat they had perceived with their O\vn ears, as the Torah 
says, with reference to so1ne of thc111, 'For I have kno\vn him 
(Abraham), to the end that he 1nay co1n111a11d his children' 
(Gen. 18.19). 

1 Saad ya speaks of two kinds of tests for the verification of truth: one is the quick 
and easy one, and the other the slow and ditf:.cult one. One who wants to know how 
much money he has distributed and how much is left, may simply weigh the gold 
that was left in his hand, which is the easy and quick way. The other slow and 
difficult test is to figure out the sums of all the shares, add them and deduct the sum 
tot:il from the original sum. Cf. Gandz, loc. cit. 

2 Arab. di11; Tibbou tr:mslatcs it here by Tora!,. cf. above, p. 44, n. 3; 
3 Lit. 'To His creatures'. 
• Saadya obviously refers to the Revelations to Adam, Noah ancl Abran:un. 
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aca en , mg e JS e rcator 
of all accidents. Whenever we find that He speaks of Himself 
as loving one thing and hating another, the meaning is that 
eve~g which He commancls us to do He calls 'Loved by 
Him , since He bids us love it; e.g. 'For the Lord loveth 
justice' (Ps. 37.28); 'For the Lord is righteous, He loveth 
righteousness' (Ps. 11.7), etc.; and, after a summary of the 
things to be loved, it is said, 'For in those things I delight, 
saith the Lord' Qer. 9.23) - and everything which He forbids 
us to do He terms 'Hated by Him', since He bids us hate it; 
e.g~· 'There arc six things which the Lord hateth' (Prov. 6.16); 
'I hate robbery with iniquity' (Isa. 61.8); and, after a summary 

• of the things to be bated, 'For all these are things that I hate, 
taith the Lord' {Zech. 8.17). Whenever we find that He speaks 
of himself as being pleased or wrathful, the meaning is that His 
bestowal of happiness and reward on some of His creatures He 
calls pleasure - e.g. 'The Lord taketh pleasure in them that 
fear Him' (Ps. 147.11); 'Lord, Thou hast been favourable unto 
Thy land' (Ps. 85.2) -and when He decrees ~• ffering and 
punishment to others He calls it wrath- e.g. ... face of the 
Lord is against them that do evil' (Ps. 34.17); ~ut His power 
and His wrath is against all them that forsake Him (Ezra 8.22). 
But·wrath and pleasure, as well as love and &atred in the human 
sense, apply only to beings in whom there is hope and fear. In 
the case of the Creator of the universe it is impossible to suppose 
that He should hope for, or fear, anything which He has 
cieated.1 Likewise, we have to exclude from Him all other 

• " attributes of quality that may arise in our minds . 

, - . , 
J 

. , 
1 A ,.jndication oCLove and Wrath as essential attributes of God has been attempted 

by A. Hadiel (Dit Prophdit, 1936). 

• ., 
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CIIAPTEllm 

COMMANDMENT AND PROHIBITION1 

:,. 

I. LAW AND GRACE 

(ed. Landauer 112.11-113.12; 
ed. Slucki 58.1-20) fft 

~ 

IT is desirable that I should preface this chapter by the following 
remarks. Since it has been established that the Creator (be He 
exalted and glorified) is eternal, and that there was nothing co
existent with Him, 1 His creation of the world testifies to His 
goodness and ~ace,• as we mentioned at the end of Chapter I It 
m spEiidng of~ ... reason for the creation of things,• and accord- , 
ing to what , .. -~ _din the Scriptures as well, namely, that He is ~,... , .
good and docth good, as is said, 'The Lord is good to all; and 
His tender mercies arc over all His works' (Ps. 145.9). 

The fint of His acts of kindness towards His creatures was 
the rar r13tence, i.e. His act of calling them into existence 
after y b 1 non-existent, as He said to the men of 
distinction among them, 'Everyone that is called by My name, 
and whom I have created for My glory' (Isa. 43.7). Thereafter 
He offered them a • b means of which th arc a to 
obtain ,.,... .... ftlla~.. a m ftApjp .. ,.. s, as 1S sai t T OU 

• &&&a~t me to know C pa of life; in Thy rresencc is fullness 
of joy, in Thy right hand bliss for evermore (Ps. 16.11). This ~ 

1 Por Ill analysil an a5reciation of the main thesis of this chapter cf. the Tram
laam'1 IICide. •Saadya's tion of the Law' inBullttin ofthe]ohn Rylantls Liln , 
Mmcbcsl., Vol :al, No. :a 191!/!. 3:io-39; also his (Hcbr.) article, 'Saad°;], 
C•e;fication o£ the Law' in R4t 1" CMn (ed. J. L. Fishman), Jerusalem, 1943, 
~~~- • 

1 C£ Saadya'a refutation of the Platonic · conception of a prima maltria and of t~ 
d1111icic view of two co-eternal principles, above, pp. 61-2, 69-73. 

1 Anb. 4jwl wtl-ftlt}I; Tibbon translates it by t4'iJa w~d.- Saadya means to say 
abac tbe act oC Creation~ entirely from God's initiative, seeing that nothiq 
ni• ~ which couJcl have him to act. • 

'Sudya cxpJ,m• at tbe end of Chapter 1 (Aminlt, pp. 7r3; Hebr., p. 38) that God 
creaaed tbe world !or two reasons: to rnaoifest His wisdom through the order of 
cnalion (c:£ above, p. 66, n. 1) and to bestow happiness upon the beings to be 
creaaed. tbroup the medium oftbe Law. 
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gift consists of the commandments and prohibitions which He 
gave them. 1 

When faced with this statement, the t • Reason 
uld a e to tow 

• ' 
UEon men perfect bliss and to grant ~cm ever tmg happi-
ness wit& osm u o them commandments and pro-
hibitions. oreovcr,· 1 w seem t m way His 
goo css would have been more beneficial to them, cedng 

~ ~ 1N L that they would have been free from the necessity of making 
any laborious effort. My answer to this objection is that, on 
the contrary, the order instituted by God, whereby everlasting 
happiness is achieved by man's labours in fulfilment of the 
Law, re ra c. For Reason judges that one who obtains 
some goo in return for work which he has accomplished 
enjoys a double portion of happiness in comparison with one 
who has not done any work and receives what he receives as a 

. gift of grace. Reason docs not deem it right to place both on 
the same level. This being so. oyr Qetgr RH rnbO!CP £qr us 
the more abun · n, namdy, to bestow welfare on us in 
the s ape o rewar , thus making it double the benefit which 
we could expect without an effort on our part, as is said, 'Be
hold, the Lord God will come as a Mighty One, and His arm 
will rule for Him; behold, His reward is with Him, and His 
recompense before Him' (Isa. 40.10~ 

• 
2. THB Two CussES OP LAw: 

LAWS OF REASON AND LAWS OF REVELATION 

(ed. Landauer 113.13-118.11; • 
ed. Slucki 58.21-61.13) . • . 

. . . 
• After these introductory remarks, I now come to the subject 

proper. I declare that our Lord (be He exalted and glorified) 
has informed us through the words of His prophets that He 

In • ua o o . a 
known saying of R.. l:fananyah b. 'Abshya (Millot 3.16); they evidently oppoee 
the Pauline doctrine~ which considers Law and Grace asincompau1,Ja. On the subject 
of reward, see A. Mannonteia, ~ DoariM of Mtrils ,,, 01' RMl>inlul Uttrlll#tt. 1930-

9'· 
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wishes us to _lead a religious life by following the religion 1 

which He ins~tuted for us. ~igp ~jr, Jews•, whic:h 
He !ias prescribed for us, and w 1t 1s our uty to keep and 
to fulfil in_ sincerity, as is said, 'This day the Lord thy God 
commanded thee to do these statutes and ordinances; thou 
shalt, therefore, observe and do them with all thy heart and 
with all thy soul' (Deut. 26.16). His messengers established 
these laws for us by wondrous si~ and miracles, and we com
menced to keep and fulfil them forthwith. Later we found 
that speculation confirms the ~ecessity of the La~ for us, It 
would, however, not have been appropriate to leave us to our 
ownd~ 

It is desirable that I should explain which matters and 
aspects ( of the Divine Law) speculation confirms as necessary. 
( 1) I maintain that Reason bids us• respond to every bcnc&ctor 
either by returning his kindness ifhe is in need of it, or by offer
ing thanks ifhe is not in need of recompense. Now since this 
is a dictate of Reason itself, it would not have been fitti_ns for 
the Creator (be He exalted and glorified) to waive this~right in 
respect of Himself, but it was necessary that He should com
mand his creatures to worship Him and to render thanks unto 
Him for having created them.• (2) Reason further lays down . 
that the wise man should not permit himself to be vilified and 
treated with contempt. It is similarly necessary that the 

l Anb. am; Tibbon translates it by Torah. C£ above, p. 44, D. J. 
1 Arab. s1u,ri' o; Tibbon translates it b tJlt. 
I 

. a simillar way, g so vcs e tCDDon cen euon incl 
bon y explaining the latter as a 1t2ge preparatory to, and neceaary f'or, tbe 

'education of the human rKe'. 
• Arab. ol-'ol,l 1""""-i4jibu; Hebr. ho.s-st~l mthoyytb. In the Nbscquent passage 

Saadr enummtcs three distinctly ntional laws, those of~ ~ ..... 
• d1~, all of which are introduced by the stercotypecf form llclloa a calf as necessary'. As the Translator has shown in his above quoted articles, tbe 

,..ltaeprinciflcs and of the term •~1 for Reason rdeca dM: • )? un of Saadya I thought. 
econ tFy een Mu'tazila and Asb'ariya u to the nature o(tbe Law, 

'gratitude' is the classical example adduced by the Mu'tazila in order to demomtnte 
the rational character of moral cognition. It is notewonhy that Saadya bues tbe 
institution of Divine Wonhip on the duty of gratitude towards God. In the intro
duction to his Prayer Book (Si44ur) he derives the duty of prayer from the vene, 
'He is thy praise' (Deut. 10.21): Tthiloh (praise) comprises three brancha. the Snt 
of which is thanb for the past (to4oh); the two othen are petitions f'or tbe fiature 
(ufiloh) and recognition of God's might (hOM'oh). Cf. L Elbosm. 1Saadya"1 Sicldur', 
in S-4y, AnnillfflM1 Volumt, New York. p. aso. . • 
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Creator should forbid His servants to treat Him in this way.1 

(3) Reason further prescribes that human beings should be for
bidden to trespass upon one another's rights by any sort of 
aggression. It is like~ise necessary that the Wisc should not 

• them to act in such a way. (4) Reason, furthermore, 
a wise man to employ a workman for any kind of 

d pay him his wages for the sole purpose of allowing 
him to earn something; since this is a matter which results~ 
benefit to the workman and causes no harm to the employ~· 

If we put together these foJints, their total is tanta
mount to,. s~m#Y QCCbt:°)w which our Lord has com- . 
manded us. ~~\tis to say,\e imposed upon us the duty of 
knowing and serving Him with a sincere heart, as the prophet 
said, 'And thou, Solomon, my son, know thou the God of thy 
father, and serve Him with a whole heart and with a willing 
mind' (1 Chron. 28.9). Thcnhe forbade us to hurl at Him 
insult and abuse although it causes Him no harm, seeing that 
it would not be consonant with wisdom to permit it. Thus it 
is said, 'Whosoever curscth his God, shall bear his sin' (Lev. 
24.15). He did not permit us to trespass upon one another's 
rights nor to defu.ud one another, as is said, 'Ye shall not steal; 

either shall ye deal falsely~ nor lie one to another' (Lev. 19.11). 

These three groups of la"--s and their subdivisions f onn the 
first of the Two Classes of Law.' The first group of the three 

1 This principle exdudcs blasphemy and all forms of inappropriate attributes ol 
God. It is another product of the contemporary Islamic discussions as to whether the 
Faithful may invent new names and attributes of God. The Mu1tariJites held that 
Reason is able to decide whether or not an appc]lative of Goel amounts to blasphemy. 
C£ the Translator's (Hcbr.) aniclc quoted above, p. 664-

1 The fourth group ofl~ princirlcs is not dicta~ but -"I4 bltnr' 
Although the coDtmtS of the laws co:ucbhed SBB½>e ra y easoa. very 
fact that they give mm a dwicc of •sen-mg' God in obedience to His will renders 
them, in a formal ~ rational bcausc of the promise of reward and happiness. 

I God vtr;;trercr· (cf. A~ 2.21) who bids man to serve Him in the way of 

I ~m die :-Jfj~~i;;:w;)pre.JJo-
"iee~o Eoftaw are ~:::bich arc ov y d those based 

on Divine Revelation only, as Su~ya explains later on. The terms used by him to 
• denote these two types of Law arc •.:J;Iiyyat (Hebr. siltlil§t) and sam1ir,11t (Hebr. 

shim1i • Although a sirnilu d:stinaion is already IUMIL m Rabbinical literature . . . . . . 
66) . . 
He was; no uUU1o11e y • c controvcnies rcgar • g e nature ihe 
Law. Outwardly considered. h:s c:isrinc .... on between, and rccoEtion o( the two 
dasses of Law is a comrn,:niJt ~ween the Asha'rite and Mu tazilite standpomtl. 
1be Asha'rita would not a!Jow Rt.UOn to judge the Divine Law. The Mu1tazi1ites 
prodaimcd Jleasoo ~" arbm Ol"er the validity of the Law; a law was DOC good 
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• includes humblencs~ before God, wonhip, standing Up in His 
presence, etc. All this is written in the Law. 1 The second 
group includes the prohibition of idolatry,• sw~ falsely 
by His name, describing Him by derogatory attributes, etc. 
All this is written in die Law. To the third group bclon~ the 

practice of justice, truth-telling, equity, and imt:;: the 
avoidance of homicide, adultery, theft, talc- • , md 
trickery against one's fellowman; also the command the 

• Believer should love his neighbour as he loves himself, md 
~ whatever is involved in these precepts. All this is written in . 

the Law. • · • • . PM6 
In regard to all the things which He commands us to do~ ~ 

has im lanted approval of them in our as • • a ' ~ l 

t _ e or 1 us to o __ He has im lantcdc-11,-,_ ~~~., 

disapprov o em m our cason, • as IS sai m c- oo of 
WISclom -wisdom being idential with Reason - 'Por my 
mouth shall utter truth, and wickedness is an abomination to 
my lips' (Prov. 8.7). . ,, 

--+~6 ond Class of Law• consists of matters regarding which· /J N 
1 

ses no u in the way either of approval or ~ 

approv so ar as e sence is concerned. ~ut our Lor4_1 I ' #" 
has given us an abundance of such commandments and pro-· 
hibitions in order t2,ipgsas OUT n:wacrl NJ4 baesipcss 5btpup 
fSl, as is said, 'The Lord was pleased, for- His ngnteousncss' 
su.e, to make the Law great and glorious' (Isa. 42.21). 1 That · 
which belon~s to the things command~ by God assumes. the 
character of good', and that which belonr to the things for-
bidden by ~ assumes the character of eyil' on account of. 

1 Lit. •j, in the text' (MN), i.e. of the Torah. . 
1 Arab. shirlt; association, i.e. of other gods with Him. • 
1 In stating that God has implanted the cognition of moral values in man's l\ea1011, 

Saadya follows the ~toic and Mu'tazilite co-tion of °1ffl\ reliRion. The term 
Reason c•a~l) used w1!1ii tWWW&Jbd d@Ubt&i Wm M? it correspondl 
to the notion of fitro, which expresses the Mu'tazilite doctrine of natural religim. 

• i.e. the rcvelational laws. • 
1 CC. above, p. ~ a. 1. 

because it was revealed by God, but it was revealed by God because it was good. • 
view clearly inspired by Greek thought. Saadya, in divid. g the laws into rational and 
purely revelational, and recognizing both, -"Cms to h:. -..· steered a middle coune in 
this controveny, which agitated the mind of the Islamic world. But his attitude wu 
necessitated not so much by a tendency to compromise as by the character ol t:be 
Biblical Law itself. which so dearly showed the two aspects of (rational) morality*· 
(non-ntional) ritual. 
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,... It is proper 1' ~ ;old first and foremost discuss the 
rational laws.' is o suggests• that bloodshed must be , 
prevented among uman beings, for if it were allowed people 
wo~d annihilate each other. That would mean, apart from the 
pain suffered, a frustration of the purpose which the Wisc 
(God) intended to achieve through them. Homicide cuts them 
off from the attainment of any purpose He created and employs 
them for. 

Wisdom further suggests the prohibition of adultery; for, 
otherwise, human beings would become similar to the animals. 
No person would be able to know and honour his father in 
return for the education he received at his hands. Nor would a 

· I 1 ·s~dya means "? say that in ~e case of the revel~~onal laws the dmm .of • and evil u not constituted b the innate moral co • . bf 
com c vme w. m of 

• dl £JA .. ,......... .1-1.-..... . . , and evil in the realm of the Second Cl is conditioned by the idea of'Scrvice'. The Arabic ten 
makes the meaning of the passage unmistakably clear. The phrase ,~ .. .a.'1,W 
l,i-4"1ilu, is to be translated, 'on account of the service (performed) thereby'. Li
""'"'';• in the sense of 'because', 'on account' occun also Aminit, 120.3 and 238.7, 
where Tibbon translates it by bo'abiir (because) and mipnl (because). Unfortunately, . 
he translates Ii-maw~• in the above passage in too literal imitation of the Arabic by 
li-mtltom, which was misunderstood by Guttmann (p. 136) as IIMIUlltJ,n, and~ 
preted as a reference to God, Maltom being a Rabbinic name for Goel. Hmce be 
mistook li-meli6m ha' 46dala for 'Gottesdienst' (Service of Goel). 

1 Since Reason •permits' Service as a means of achieving happiness (c£ above. ~ 
pp. 96-7), the Second Class of Law, i.e. those based on the idea of Service only, are 
nevertheless •reasonable', though to a lesser degree than the First CJaa. 

• Vis. tbe fact that the Second Class of Law has no ~tional basis in ibel£ 
c Saadya starts here another line of exposition of the rational and revelation.al laws. 

He no longer adheres to the division of the rational laws into three groups as suggested above, but surveys them under cllifcrcnt aspects. It must be assumed that this second 
passage represents a revised version of Saadya's treatment of the mbject. As will be 
seen from the context, it no longer reflects Mu'uzilite influence. but a background 
of Platonic and Aristotelian thought. Cf. the Translator's (Hebr.) article quoted above. 
pp. 666-71. 

a The stereotyped formula used now is no longer the phrase, 'Reason r 41) dicwes 
... ', but 'Wisdom suggests' (Arab. min ol-~il:mat; Hcbr. mi11 ho-l}oprah). This dwage 
of terminology corroborates the asmmption that this passage represents a new version 
of the theme. The term hikmat (wisdom) is used by Saadya as an equivalent to tbe 
Platonic tmn Aoy,nucch,. which denotes the niling and judging faculty in the triad of 
the soul. It is the function of wisdom to create harmony both in the individual IOl1l 
and in society. The laws are, in this light, the products of wisdom. Cl. the Translator'• 
article, I«. di. • 
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father be able to bequeath to his son his means ofalihood 
though the son inherited his existence from him; ma would. 
one know one's.other relatives such as paternal andaatemal 
uncles; nor would one be able to show them the kiul n due 
to relatives. • •• 

Wisdom further suggests the prohioition of tbdi; itr if it 
were permitted some people would rely on their Mry to 
steal some other people's property, and would DCII do any 
productive work1 nor amass wealth. But if everyoneJdicd on 
this sort of subsistence, theft itself would be rendered ~]e 

by the abolition of property since nothing at all woullle fomid 
to steal. • . 

Wisdom further suggests, aiid this is perhaps its fust.C:tlc, · 
that one should speak the truth and abstain from f.a1 for . 
truth is a statement which accords with facts and ac1nl con
ditions, whereas a lie is a statement which docs not wd with 
facts and actual conditions. When the senses pcrcciff m object 
in a certain state, and the soul ascribes to it motlier lllle, tbm 
the two statements conffict in the soul, and from tbas- contra
diction the soul knows that there is something wroaw, 1 

• 

I will furthermore say this: I have met cc • paaplc who • 
think that our selection of these four thin~~;".s •jects· of 

rep~obation is wrong. • to . b~ P-.4!Lo 
w ch causes ~.... _ _., ·-- their 

op on, 1s at w causes em 1'1C:,star1e an rcat.• o this ~ 
propos1t1on rep y at en m .,......,-w~ abject of P 
Justice.• I will here mention onl art of the reply. I say that • 
one who holds this opinion as ignored all the apuncnts 
which I have adduced•, an ne who ignores this is aitol with 
whom we need not trou e ourselves. Nevertheless, Im.all not 
be content until I ha~ compelled him to admit dullis view 
is sclf-contradicto'"'-"'1"d impossible. I declare that~ killing 

I Lit., ··cu1tiva e world'. 
1 Lit., 's--~; Arab. mun~ar; Tibbon translates it by ffDIJ,i or muz«. CC. AIN,ait, 

I I .9, . . On the definition of the lie cf. Plato, Rquhlit D. B-C ,rlL .. 
. . •• "de, adultery, theft and falsehood. 

c • vl!n; uvhimil!crm tti IL a found many followers iD!iadya'a time 
since the u "tcs also regarded it necessary to combat it. CI. aJ.asastlDll,6a. 
In his refutation of the hedonistic position Saadya stands soliclly on l'lillaic pound. 

1 In a paragraph of Chapter 4 not included in this Selection (AmiNC...-.JO; Hehr. 
77) Saad ya points out that man could not exist without the desire {artlr Pds&ctiaa 
of his physical wants, but that it is his task to control his pmiom. 

• i.e. the four dialectical arguments against homicide, adultery, theA-'&hehool, 
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of an enemy whilst pleas~ to the killer. causes pain to the killed; that the seizure of any property or married woman whilst pleasing to the person who commits this act ca~ pain • to the person who suffers it. According to the ~pinion of those who hold this theory it would necessarily follow &om their premise that each of these acts is both wisdom and folly at the same time, wisdom because it affords pleasure to the person who commits murder, robbery and rape, and folly because _it causes pain to his victim. But every theory which involves a self-contradiction is invalid.1 The contradictory qualities may also appear combined in relation to one person as in the case of honey into which poison has been dropped. In this case the • same person eats something which affords pleasure and causes death at the same time. Surely this compels them to admit that (according to their theory) wisdom and folly will exist together.• 

The Second Class of Law concerns such m.atten as arc of a neutral character from the point of view of Reason,• but which the Law has made the objects of commandment in some cases, and of prohibition in others, leaving the rest in their neutral state. Instances arc the distinguishing from ordinary days of Sabbath and Festivals; the selection of certain individuals to be Prophets and Leaders•; the prohibition to cat certain foodstuffs; the avoidance of sexual intercourse with certain people; the abstention enforced during periods of impurity .. The.great motive for the observance of these principles and the laws derived and bfMtdttrig ant ftodl diEM 11, of 
1 Saad.n's ~ments ~ainst the hedonistic view follow closely the Platonic pattern. Plato dentodiMEEd Me iEJ-iJD&JWtdUII bi: el: ad Is I I ± z J lsJ psl&tlig U& tM\ the pleasant of to-day becomes the pain of to-morrow. Saadya uses the same argument elsewhere. (Amcinat, p. 116; Hehr. 6o; Comm. Proa,. p. 7.) Here hcintroducesa significant change by pointing out that what is pleasing to the evildoer is painful to his victim. c con • • on between pleasure and ain is thus cstablisbed by reference to th~~ii!i!!!!~ o • • • • tion in contrast to e a . me u a , ell' ry at e-good is identical with the pleasant is dis ved. 
Fut., •concerns that which is pennim1,Je (i.e. neither commanded nor prolul,ited) by Reason'. Saadya now turns to a discussion of the 'usefulness' of the Second Class of Law, i.e. those based entirely on Revelation. • Arab. imam; Tibbon's translation by ltohm (priest) obliterates the meaning of tbe Arabic term which denotes religious and secular leadership. C£ S. W. Baron, •saadya's Communal Activities' in Sudy• AnnivnS411 Volumt, New York. p. S9. n . . UJ. In his Si44u, Saadya uses the term Imam for the Reader (slttliMJ pl,l,ir). CL Elbogen, loc. di .• P· aso. 
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course, the command of o four 
h ppmcss resu tmg oa 1t, ut I find for most of them also 
some nunor and/artiarmotives of a useful character .1 I wish 
to point out an to discuss some of them, realizing as I do 
that God's wisdom (be He blessed and exalted) is above all 
... 1..!- I . • 'UJ.U. . . 

The distinction conferred upon certain times has• these ., 
advantages: In the first place, it enables us to desist from our 
work at certain times and obtain a rest from our many travails; 
furthermore, to ~oy the pleasures of learned pursuits, and to 
have the benefit of additional prayer; there is also the advantage 
that people will be free to meet at gatherings · and discuss 
matters concerning their religion and proclaim them in public, • __ 
etc.• 1 

The. distinction conferred upon a certain person has these 
advantages: it enables the public to receive reliable instruction 
from him, to ask his intercession; and it enables him to inspire . 
people with a desire for godliness that they may attain some
thing like his own rank, and to devote his efforts to promo~ 
piety amongst men, since he is worthy of that; and similar 
activities. I 

The prohibition of eating certain animals has this advantage: 
it makes it impossible to liken any of the animals to the 
Creator•; since it is unthinkable that one should permit oneself 
either to cat or to declare as impure what one likens to God; 
also it prevents people .from worshipping any of the~ 

1 Saadya intends to show that in addition to the general principle of•Service', which 
he established as a rational basis for the Second Class of Law (sec above. pp. 96-7), 
there is also an aspect of ~ctisaJ nvfi~s attached to them. 

I Saadya means to say ¾t the ratiocxplanation of these laws cannot claim to 
exhaust their deep and hidden meaning, which is only known to the wisdom of the Divine Lawgiver. • 

1 In other words, the holy seasons of the year arc intended to enable man to devote 
himself entirely to the spiritual side of life. They also help to promote human fellow
ship on the ground of common ideals. Saadya stt • value 
of Sabbath and Festivals. 

1 It & no&Wbidly'that Saadya secs here the chief function of religious lcadcnbip ill 
its social aspects. In his Sef u ha-,galui he asserts that 'God docs not leave His people in 
any generation without a scholar whom He inspires and enlightens 10 that he in tunl 
may so instruct and teach the people as to make them prosper through him'. He 
leaves no doubt that he regarded himself as the chosen leader of ms own gcnendOD 
(cf. S. W. Baron. loc. cit., pp. S7-SS), although he modcsdy mentions on another 
occasion (cf. above pp. 29-30) that he did not feel himself to be superior in wisdom 
to any of his contemporaries. • 

1 i.e. to conceive God in the image of a particular animal u was the cue in mdcar 
pagan reJisiomi 
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since it is unthinkable that one should worship either what 
serves for food or what one declares as impurc. 1 

'The prohibition of sexual intercourse with certain categories 
of women has this advantage: in the case of a married woman, 
I have ·already stated the reason before.• As to one's mother, . 
sister, and daughter, the reason is this: the necessities of daily 
life foster intimacy between the members ofa family. Conse
quently, if marriage between them were permitted, they would 
indul2e in sexual licence. • Another purpose is to prevent men 
from being attracted only by those women who are ofbcautiful 
appearance and rejecting those who are not, when they see 
that their own relatives do not desire them.• •· 

'The laws of defilement ~d purity have this advantage: they 
teach men humility and reverence; they stren2tlien in them 
(the·desire) to pray once more after a period otneglect•; they 
make people more conscious of the dignity of the Holy Place 
after they have abstained from en~ring it for a period; and . 
they tum their .minds to the fear of God.• . 

If one examines most of these revelational laws in the -above 
fashion, one will find for them a great number of partial 
motives and reasons of usefulness. But the wisdom • of the 
CteiltQr and His knowledge is above everything human 1:1.J: 
can attain, as is said, 'For the heavens are higher than the 
so are My ways higher than your ways' (Isa. ss.9). • 

• 
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3. THE NECESSITY OF REvm.AnoN 

(ed. Landauer 118.11-120.3; 
ed. Slucki 61.14-62.14) 

, 

. , 

• I 

Having distinguished in the preceding ·chapter the Two 
Classes of Law, namely, the rati~nal and the revclational laws, 
it is now desirable that I should explain ~c necessity of E!S?:" 
phctic Revelation.~ For I have heard that there arc ~ople who 
contend that men cto not need prophets, and that their eason 
is suffi • ent to • de them • accordin to • te 
co~tton o goo an • c . • I, ere ore, su ~c • view 
to inc test oFtrue rcasorung, and it showed me that if thin~ 
were as they make out, God would know it better and would 
not have sent us prophets, for He does not do things which 
have no purpose. Then I rdlectcd still more dcq,ly and found 
that mankind is fundamentall in need of the ro hcts, not • 
solcl on account o 

no~;;.;,,~;.;. .. ;,....;.;;.;;.;~-;.;.;,-._.,..iiiiiiiiiiiiiliijiiiiii~..---iiirii. 
practtcc cannot compfets np es s p ILlil ow us ow 
to p orm them. Tlius, for instance, Reason cornrnands 
gratitude towards God for the blessings received from Him, I 
but ~oes not specify• the form, time, and posture ~ppropriate • 

. .. ' , 
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to the expression of such .. titudc. So we arc in need o( prophets. 
fix • • .__,.,..... r ... ...,...... --~•- C 
s --~--on w. one JS to ace when ra • .• Ano er ins~ .. -: cason approves o -a cry, ut -gives no defini-tion of the war. in which a woman can be acquired by a man so as to become his legal wife; whether this is cff cctcd merely by a form of words, or merely by means of money, or by her and her father's consent, or by the witness of two or ten people, or in the presence of the whole population of a town, or·by a symbolic act, or by impressing a sign upon her.• So_ the pro-"' phcts laid down the rules of dowry, contract and witness. Another instance: Reason disapproves of theft, but gives no definition of the way in which some object of value becomes ~ man's property; whether by means of labour, or by way of co~ercc, or by inheritance, or by the appropriation of un- _ • owned articles as in the case of a hunter in the desert or on the • seas;~ whether the purchase becomes valid by the payment pf the price, or by the act of ~ -_ _possession of the purchased article, or merely by repeating a form of words; an.cl so with many other questions which arise in the wide and extensive field covered by t1iis subject. So the prophets presented us with an equitable decision on every single point relating to th~ matters. • Another instance is the measure of punishment for crimes. Reason deems it right that every ~c be punished ' according to its measure, but does not define its measure; whether punishment should be in the nature of a r~primand .. only, or should include the defamation of the cvilaocr, or include, in addition, corporal punishment by stripes, and if so, 
1 Arab. ,.lit; Tibbon translates, ttfilolt, but according to Saadya'1 classificalion oC Prayer (quoted above, P· 95, n. s), ufil•h denotes only one particular element oC Prayer, namely, the pdltion. There is, in fact, another line of thought expressed in Sudya's Sitld,,,, which considcn ttfiloh (petition) the essential clement of prayer (c:£. Elbogm, toe. cit., pp. 25~1), but there is no evic:lcnce for this in the above passage since it uses the comprehensive Arabic term ,.IiL 1 AJ in 'his Sitltl11r, Saadya uses familiar terIDJ of the Muslim cult to denote Jewish practices and institutions, since he wrote for Jews brought up in an Islamic environ- · ment. Here he uses the Arabic term l!ibla for the direction in which the prayer is to be spoken (i.e. the direction of the Temple in Jerusalem). Other expressions borrowed from the Islamic cult are Imam (cf. above, p. 1co, n. 4) and 1alit. See Elbogen, lot. di .. p. 2so. -• • Obviously some non-Jewish practice, • Saadya himself wrote treatises on the n Testimony and Contracts, and on Laws tt eived by gift. Cf. Malter, pp. J44-I. 
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to what extent, which question applies likewise to d~atioii 
and reprimand; or whether notliing short of capital punish.. 
mcnt would suffice; and whether the punishment o't every 
offender should be one and the same, or whether one punish! 
mcnt should be different from another. So the pro~ pro,: 
scribed a measure of pnnishJT\cnt for each crime aomn,ling to 
its natufc; they did ·not lay down the same rule for all, mina 
for some a 6.ne in money. And because of these matt.en wui 
we have enumerated, and other similar ones, we arc in need of 
prophetic Rcvclation.1 If ........ our own-~ 
mcntin 
never on an • ; • moreover, prophetic • • 
was necessary on account of the revclational laws, as I have • 
already ~lain~ • 

4- THE CREDENTIAI.S OP TlltJB PROPIIBCY 

(ed. Landauer 120.3-122.14; 
ed. Slucki 62.14~3.:18) 

• 

Having ~lained the n~ccssity for the sending of propbdl,. 
it is desirable tha~ I should now explain how tfu=ir FOP~ 
mission was verified to the rest of die people.• I say dim that - . 1 Swlya aaigns to ~£hetic llevelation the function of~ die dctaila md panicuJan of the rab laws, which Reason is unable to atablisb. He llllllt 1law had in mind Aristotle's distinction between natural and legal~ tbe ae baas die umwml law of nature, the other being the particular law ol each CGlildlJ ... . 
founded oa agreement. a: E.tl,. Nie .. V, 1134 b; Rltdorlt I. 13.a. 

• Jn echoing Aristotle's reliance on agreement for ~ Sudya -- die • • 
ironic:a1 remark that le .... .-.r· Hence • ii 

ti al 

~---------... .......... iiliiiiliiiiiiiii-a C£ die 
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men know (the limits) of their power and ability, namely, the 
fact that the unable to subdue the elements of nature . or 
to change the !llae!r-•ftlf'"A gs. • 
p wer ess m regard to these matters since this is the work of 
the Creator. He subdued the diverse elements of nature and 
combined them to form composite things in spi~ of their 
antagonistic character. He transformed their otj~ natures 
so that, in their combinations, their essential Characteristics 
disappeared and something new and different emerged, 
namely, man and plant and similar bodies. This is indisputably 
a sign that they arc the work of a Creator. Now ev~ry prophet 
chosen by the Creator • • • rn.-,r,.-,r,,..nr,~ his 
career as soon as o furnishes him with one of the following 

• 

Y signs; eidicr he enables • h ... ,ayy,i .. n,r.:: c, 

e.g. to prevent e om burning . or restraining water from • 
flo~ or cause the sphere to halt on its way, etc.; or He 

)..) @ables him to change the csscncc of the clements, e.g. to 
transform an organ.ism into inorganic nature, or inorganic 
nature into an organism, or water into blood, or blood into 
water. And whenever such a sign is delivered into the hands 
of the prophet the people who see it arc obliged to pay 
reverence to him and to hold his message to be true, for the 
Wisc (God) does not deliver a sign into his hands unless he is 
trusted. 1 This fact, althou h discovera _ •"r'"'" • 
stated in the text o en ture, as e reader will know from the 
s ory o our - eac er oses and the wonders and • miracles 
delivered into his hand, which, for the sake of brevity, I shall 
not mention here as these things are described in the text of the 
Book of Exodus and in other books and their Commentaries;• 
thus he said to his people, 'The great trials which thine eyes 
saw' (Deut. 7.19). Those men• who believed• in him believed 
the truth, 1 and they were the superior ones, as is said, 'And he 

. did the signs in the sight of the people, and the people believed' 
(Ex. 4.30-31). Those who did not believe in him and did not 
believe the truth were lost in error, as die reader will know 

• • 13-4) by 11 • • 

u 
is m ~~ 1 

proof furnished by miracles. CC. also Al , 'Jt'14rim, 11. 
1 Arab. t-.fsit. • Lit. ',crvants'. • Arab. • inulnd. 1 Arab. 1111Mrtc, 
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, 

from th~ story of ~ose in rc~'ard to whom it is said, 'Because 
they believed not m God . . . (Ps. 78.22 ). • 

I must -here add a • tion to avoid misundentanding, 
namely, that Cr and. lorified does 
not chan.~ the • ore avm anno 
the peoplt; tliat He is ~gjng ro cbangc jk e reason or ,r. 
that they may befievc in the truth of His prophet. But • • ~ 
reason He docs n~akc an ch e in , 
£8r 1t we w~rc to believe• at, we o ave no certainty c,f ,.-v ~ ·;, 
anything, and none of us when returning to his home and <.J,._
peoplc would be sure that the Creator had not chan.JCd their 
essences so that they would be different from what they were 
when we left them; similarly if a inan acted as witness for a 
person or pr~nounced judgment on a person. But it is neGCSSary N r:. fCJ :. , 
for us to believe• that the c~ting things remain as tney are, , l 
and that their Lord docs not alter them except after having . . 
announced it beforehand. 

I say furthermore that, in the judg~ent of wisdom, it is • 
impossible that the messengers sent to mankind should have 
been angels,• because men ~otknow either~ -jties 
Or the limitati,llps gf tlie an{cN?infu:y (tiie angcls)\J come I """;rF tt,~i .. 

amt petldziifbJ miracles wliich men arc powerless to perform, 
pc~plc would have thought·that such is the nature of all angels, 
and they would have had no clear proof that the miracle was a 
sign from the Creator. If, however, the prophets arc men like 
ourselves and we find that they are doing things which we are 
actually powerless to do and which are entirely the work of 
the Creator, it becomes evident to us that they are sent by His 
Word. I maintain that for this very reason God flaccd the 
prophets and the rest of mankind on the same lcvc in regard 

• 

to death, so that men would not thiok tb,at, iP, the same way as 
the pro bets differ from the rest of mankind b being able to live , 

. . b-c.4 • , 
1 i.e. the reason for changing the nature of tbinp. 
I Arab. ·,•,;WtJ. . . 

• nee tion o angel as intcrmc ary o c Acco~ , ~ "' 
t the &,,, ,ma, . , . , mmumcatel . ·? c- _, 
with men through angels. C . al-Sharastinl, II, 6, .p; Guttmann, p. J 03, n. 2.-Sudya 
~ repudiates the angel doctrine in the form given it by Nahawandi and the Mapl- f, ;J 
nya sect as well as by Jewish mystia who identified the angel mentioned in Bx. 2J.» 
with a cdiator me ), a conception closely akin to the Lofo1 of'Philonic cnditioll 
and borc1a!lriiDii~~tic dualism. Instead of the angel. he introduces the concep-
tion of Kab ni r•', which is rooted in the Jewish mystical tradition. a. the Tnll.,. . . . 
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for differ from the rest of mankind in- being able to d ...... ftftf/1! ,.. •• ft.~ e ow . 
reason, God did not cause them to a . o food, drink and 
sexual intercourse, since th=~ mi t have weakened the force of their miracles, for people mi t have thought that such ab
stinence was due to their • nature and that in the ~ 
way as such a nature was granted to them, so the ~wer o{ 
working miracles was also granted to them. For the sarne 
reason, God did not assure them of lasting bodily health, or of 
great fortunes, or of posterity, orof protection~ oppresson seeking to beat or insult or kill them; for if He had done so, it 
was possible that people might attribute their miracles to their 
peculiar condition by virtue of which they did not belong to 
the same class as ordinary men; they would say that since they 
arc shown to be exceptional in those respects, it follows that they arc capable of things which all other people are powalm 
to do. Knowing as I do that His wisdom is above ev~, 
I nevertheless venture to dcdare that t&c reason why He left them in every respect in the same condition as the rest of man
kind, and yet at die same time m~de them different by enabling • 
~ ~o thin: which all other men arciwcrless to do, was /bYC.-. Hi1 .c .. i 18 •t:abJi,L His pffl tiil I declare that for this reason also, He did not cause them to i,erform mirada 
continually or to know the hidden things (ol the future) con
tin;!t:t • the people should think that they arc possessed of a • quality to which this power is due, but He made 
them do this at certain periods and to have such know~ at 
certain opportune times. In this way it became clear that this 
originated &om the Creator and not &om them. 1 

5. SCRIPTURE AND TliDmoN 
(ed. Landauer 125.18-128.2; 
ed. Slucki 65.13-66.12) . .,,, 

I will now explain the character of the Holy Scriptures.• I declare that God includ~ in ~ Book a brief record of all that 
I Whilst Saadya emphasizes the ordinary human ~ty or the J:~ Yebud+ )' ffaDcvi raises tbe IWUI oC the prophet to a position emiJar to that the.... >.. to tbe backpouncl ol Yehudah Hallm'a theory, c£ the article by L lldPCPDIDD ia K'•Jld. J~ pp. w, 6 .. wt tbe Tnnsl•cor'i anicJc ia Mtllla, pp. 1.-17. IAnl, . .,..,,,,,,.., •• nfw 
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happened in past times in the form of narrativcs1 wrrodcd to ff\ ,, 
instruct us in the right way of obedience towards Him. He 
fattticr included· His laws, and added protn1Ses of reward for 
their observance. nxM Scripture became a source of ever
lasting benefit. For all the books o~ the prophets and the 
learned books of all nations, numerous though they arc, Q>m
prisc only three principal elements: ( 1) a list of commandments 
and prohibitions, which forms one point; (2) the reward and 
punishment which arc the fruits of the former; and (3) an 
account of those who rendered good service to their country 
and prospered, as well as of those who dealt co~_ptly and 
perished. For the ins • od life is o~ 
com lete if these • .. Let me give 
an ustration: A man visits a sick person afflicted with fever 
and knows for certain that the cause of his illness is pressure of 
the blood. Now 'if he tells him not to eat meat nor to drink 
wine, he has already done something to instruct him in the 
right way, but his instruction is as yet incomplete. If he adds 
the ~aming, 'lest you contract pleurisy', he has increased the 
wcit of his instruction, but it still remains incomplete until 
he c • ches it with the example, 'As was the case with X who 
contracted pleurisy'. By this means he has made his instructiqn 
complete. For this reason the Scriptures comprise these three 
principal aspects, of which I need not give any examples as . 
they arc so ttmiliar. . . 

' 

I say further that the Wise (be He exalted and glormed) . 
knew that His laws and the stories of His wondrous signs ... 
would, through the passage of time, require people to hand , ./J ~ , 
them down• to posterity, so that they might become as cvi~ r f 

1

Q 
to later generations as they were to the earlier ones. Therefore, . rl 
He prepared in our minds a place for the acceptance of reliable ~--=-
Tradition,• and in our souls a quiet comer for trusting it so ~J , a 
that His Scriptures and stories should remain safely with us.• • ~ ul) ' 

1 Arab. 'ochbir, from sing. chabar. The term chaba,, story, report. is also used in the 
wider meaning of tradition. and occun in this sense repeatedly throughout this chapter. 

1 Arab. nil,iL Saadya discusses in this chapter the character of the 4th Rooc of 
Knowledge mentioned in the Prolegomena. C£ above, p. J7• ---a=;za....-

1 Arab. ol-:CMl,ar a,-1Uit; Tibbon translates. h~a4ala hon-ntfmmd. Cf. above, 
p. J7, IL 6. • I 

I IDS 

tradition m en orms an m c o 
i m e eKpOU on w o ows; 1 
tance of tradiuon in all spheres of intellectual and 
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I deem it proper to mention a few points in i:egard to the 
truth of Tradition. Unless men had the confidence that there 
exists in the world such a thing as true report, no man would 
build any expectations on any report he might be told about 
success in any branch of commerce, or of progress in any art 
(wlµch we naturally believe], since it is M-which man re
quires and for which he exerts his strength. Nor would he fear 
what he should guard against, be it the dangerous state of a 
road, or a proc • on pro • • • a certain action. But if a 
m has nci ""-1-· ,.,,. ...... to 

•cf. Unless it is esta lishcd at there is such a thing as true 
report in this world, people will not pay heed to the command 
of their ruler nor his prohibition, except at such time as they 
sec him with their own eyes, and hear his words with ,their 
own cars; and. when no longer in his presence, they will cease 
to acc~pt his commands and prohibitions.• If things were like 
this, all management of affairs would be rendered impossible 
and many people would ~rish. And wtlcss there was a true • 
tradition in this world, a man would not be able to know that 
a certain pro_perty was owned by his father, and that this is an 
inheritance from his grandfather, nor would .a man be able to 
know that he is the son of his mother, let alone that he is the 
son ofhis father. Human affairs would be in a state of perpetual 
doubt, so much so that people would only hold to be true what· 
they perceive with their own senses, and this only at the actual 

,... moment of their sense pcrceptions,an opinion whichisakin to the 
5 .. , ' ' r vicwofthosewlioa/Tect,gnorance,•whichlmcntionedinChaptcrI. 

Scripture already declares that reliable tradition is as true 
as the things perceived by sight. Thus it says, 'For pass over 

~ to the isles of the Kittitcs, and a, and send unto Kcdar, and 
\.t.J L~ cjfjaidip~ently_. . .' (J~r._2.16f.• ~yd~itaddthcwotds, 
~ ,. · com1dcr diligently m connecuon with the matter of 

\ 

l Saad ya stts in Hope and Fear - the ,: s:rdiral sJlmg ref 'lf rfflr -ed~ 
the prime movers in human aft"ain. Cf."a ve, pp. 68.9J, w~=ii 
case of God it is impossible to assume that He should hope or fear. 

1 Saadya seems to assume that the refusal to believe in true reports entails an ina
bility to believe oneself in regard to the testimony of one's own memory. 

• Arab. mutaljihilun; by this tqm Saadya denotes the ,~honists. w~f.#: 
is one of absolute sc~pticism. !'f! deals with this view \m&r No:1J a oC 
,rmtAogltil meond. CF. Amanot, 69 tf. (36 S:); see above, p. 62, D. 4-

• The verse mentions two ways of verification. (1) to see for oneself; (2) to ask for . 
rq,ons. Both are put on the same level. which seems to Saadya an inc:lication thac 
sense perception and tnc:lition have the same character of crutb. . 
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report, The ~nswc~ is: beause a r~port. {tradition) is, "':'Uke 
sense perception, liahlc to be falsified m two ways, e1ther 
through a wrong idea or throµgh wilful distortion. For this 
reason Scripture warns, 'And consider diligently'. Having con
sidered deeply how we can have faith in tradip.on ~ that 
there arc these two ways (of possible falsification) I found,~ ; 

• way of Reason, that wrong idea and wilful distortion can onfy 
occur arid remain unnoticed if they emanate from individuals, 
whereas, in a large collective group, the undcrlYffig ideas ot the 
individuals who compose it will never be m agr~mcnt with 
one another, and if they wilfully decide and agree on invcn~ 
a story, this will not remain unnoticed amongst tlieir 1:(L:, 
but whenever their story is put out, there will be rcla ·at 
the same time, the story of how they came to agree upon it. 
And when a tradition is ~afe against these two pQssibilities ( of 
fa)si6cation), there is no third way in which it could ~ssibly • 
be falsified. And if the Tradition of our Fathers is viewed from 
the aspe~ of these principles, it will appear sound and safe 
against any attack, and true, and fu!J1ly cstablishcd.1 • 

<:'a,,. 
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the proper place for it. I declare that the Children of Israel, 
accor • to an accepted tradition, 1 were told by the .rophets 
that the .li~r~~t!ft:I:S:faE:l?ia:lt::tc:t:br.:::.m.:t~i:.i.O They 
assert that they -heard this in clear terms whi allowed no 
room f 9r misunderstanding or allegorical interpretation. I 
thereupon searched in the Scriptures and found support for 
this tradition. First, in regard to most of the laws it is written 
that they are 'a,coveyartfncsxs' • and 'fqr your gcncratio~'. 
There is, furthermore, tlie plira5C which occurs in the Torah, . 
'Moses commanded us a law, an inheritance of the congrega
tion of Jacob' (Deut. 33-4). Moreover, our __ ,, .. -t 
Chil r of Israel co le onl b virtue o ou • ,, an 
since the Creator has declared at our peop e s ould exist as 

1 Arab. nal!I; Tibbon translates it by ~-
1 Cf. p. Mtgilloh, I. s: R. Yo)µnan said, •The be abo • • orld but the Five B 

. . . . Shimeon . Levi sai e Saoll of Esther nor the laws (,..,.._) 
'/ • will ever be abolished'. In -m • • an ~o ation of • ~,....... . . Lw~-R. 13.3; Muir. s O. OD s. 146.7 The Lord l.oosem prisoners' - ,natti, 'anrill-m the sense of ,nattir 'isswrim, •pemutteth that which is forbidden'); Yollt. Shilntoni Pro,,. 

§s,.u. See also Tossefot Ni44dh 61 b. In Halacbic literature the view is minant 
that even in the future World not a • 
Tlll~ttdr.ntd~mil!l~qituof;t;~a:t;;v;i:e arc exp am -either with reference to state 
of man after death when bis soul is free &om the Law (cf. b. Ni""'1a 61 b; Y o4 Mal. 437), 
or as a temporary suspension of certain laws (cf. S'deh J:lnM4, Vol n; ch. 3. 7), or in 
a merely homilctical fashion (cf. Rtspo,w, R. SMlo,no b. 'Adm 93). Maimonides 
(Comm. Mishnala &nit. X, 9; Yu. Hat. 9) declares with reference to Deut. 
13.1 that the Law "will never be modified nor changed for another Law (c:£ 
the_ line in the Yig"4l Hymn, .Gpd yillpAU!f7fiPr sbeess His HY w m.rlastm~II other'). In Mortlt m: 34, lie"iiiaffl DI! same statement. Reexpuim &[ £ il , &hi~ perfect (Ps. 19.8), is not subject to change. Albo ('~• DI. 
14-20) argues against Maimonides that, on principle, the Law could be altered (with 
the exception of the Decalogue) if the prophet who announced a new law were 
superior to Moses; but this possibility, he emphasizes, is precluded by Deut. 134-10. In 
Jewish mysticism, the Midrashic utterances quoted above are given depth and signi
ficance by the theory of World Periods (Sh',nitot) as explained in the book T,,...,,..,. 
(about 12.so). It teaches that the Torah is to be read in dift"crmt ways during the various successive periods without, however, being changed in its outward form. In 
the current period which is that of Stern Judgment, commandments and prolu"bitiom 
are necessary, in accordance with the present reading of the Torah. • !!llDI the T • • • • • • be 
bro . . olem. pp. 175-6; see also pp. 228, 275. The followers of the Jewish Pseu Messiah Sabbatai Z 'bi, especially the Frankist movement, made ample use of 
this bold theory, by which they sought to sanction their antinomian doctrine. C£ 
Scholcm', article in K',itssn, 5697, pp. 370 fl: 

• k-•olam.-Albo ('~m. Ill, 16) denies that the Hebrew word 'olam necessarily 
means eternity; it may also be applied, he says. to limited periods, in the same way 
as the word ntLaiJ• In a passage not included in this Selection (Aminit, 138-9; 
Hebr. 71), Saadya admits that 'olom can denote a limited period. but asserts that such 
a meaning is exceptional and cannot be applied without cogent reasons. OD the 
etymol~J): and meaning of 'ol""' c£ the Ti-anslator's article •own und Aioo' iD 
Ftstsdtrift fur Jaltob Frt;,,,.,,,. (1937), pp. 1-14- · 
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COMMANDMENT AND PROHIBITION . 
long as heaven and earth exist, it necessarily follows that our . 
laws should continue to exist as long as heaven and earth are 
in being, and this is what he says, 'Th~ saith ~c Lord, who 
giveth the sun for a light hr. day, and the ordjnances of the 
moon and of the stars for a light by night, who stirrcth up the 
sea, that the waves thereof roar, the Lord of Hosts is His name: 
If these ordinances depart from before Mc, saith the Lord, then • • 
the seed ·of Israel also shall cease from being a nation before Me· 
for ever' ocr. 31.3s-36).1 • • ' • . • 

I found that in the fast period of prophecy God exhorted 
(his people) that they should keep the Law of Moses until the 
Day of Judgment, which will be preceded by_ ~ advent of 
Elijah; He says, 'Remember ye the law of Moses, My servant, 
which I commanded unto him in Horeb for all Israel, even 
statutes arid ordinances._ Behold I will send you Elijah the 
prophet before the coming of the great and terrible day of the · 
Lord' (Mal. 3.2;.2~)- . • ' 

Some people say that in the same way as the reason for our 
~ in Moses was his pcrforrnanc:c of wonden and 
miracles so it o ows c reason or "' •• ,,.w ....... ,. m so 
o r prop ct wo ormance o won 
inirnsbrthe latter. I WIS g!eitty astomsb.cd wlieii I Seard 
Dmnirt.-.-'taii ...... 11'.....,t:--is.iacor the reason of our belief in Moses lies not in 
the wondcn and miracles only, but the reason for our belief 
in him and all th ----lliil!■M~lililii ad-

......... ,.. to d ~n"lr ---.- only 
.~ ... ~ and oimd at 1t was 

• If 
be .... -·~-... .- _.~,...... ·evcd in • But • we ar 
call and find it, at the outset, to be wrong, we do ~ot ask him 
for miracles, for no miracle can prove ~ (rationally) im-)\\ 
possible. The case is similar to that of two people Reuben and '/ 
Simon appearing before the judge. If Reuben claims &om 

1 Some of the Church Fathers. notably Justin and Eusebim. 10Ugbt to ,rove tbe 
abrogation o£ the Biblical Law by refermce to Jer1mr,-+ ~ r ntim • made ol ~PCI' 9"19~ Lbich God will make with

11 

ome Judah. Sudya ~ vcnes JS-6 o very chapter in order to prove that the Law of the Torah ii datinecl to be valid eternally. A direct answer to the Christian exegesis of Jer. JI.Jl-4 

:E

. ·venmasubsequent~gc )otincludcdinthi1Selection (Anlittlt, 1u; Hebr.df), 
Sudya poima out that the •new covenant' is DOthin ut the old Law fi1JfiUect 

DO loa~ mokcn by lsnel. He ref'en to Yate1 J>-3 in ~ oCbia iotapre11daa. 
I Anb. lJl'lz; lawml, rip,. i.e. coaCormina to tbe iwte CC\P,kicm wR HIDII, 
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Simon something within the realm of the possible, saying for 
instance, 'He owes me a thousand dinar', then the judge will 
ask him to produce evidence, and if he can establish the claim, 
the money will be awarded to .him. But if he claims something 
in the nature of the impossible, as by saying, 'He owes me die 
river Tigris', his claim will be void from the outset since 
nobody owns the Tigris, and it would not be correct for the 
judge to ask him for evidence for his dahn • 

So it is with everyone who claims to be a prophet. If he 
t.ells us, 'My Lord commands you to fast to-day', we ask him 
for a sign of his prophecr., and if we see it, we believe it and 
shall fast. But if he says, My Lord commands you to commit 
adultery and to steal' or, 'He annourices to you that He will 
flood the world again' or, 'He informs you that He aeat:ed 
heaven and earth in one year {without allegory),1 we shall 
not ask him for a sign because he brings us a message which 
neither Reason nor Tradition can sanction. Some people 
earned the discussion a stage further and said, 'Sat if he 
docs not a ·--· .... d to us but shows 'W'lllTr•'ll"ll,,ers an miracles, 

sapproval of falsehood and the ap_proval of truth arc • 
not 1cta by Reason, but are matters of Qegal) command
ment and prohibition,• and so likewise the condemnation of 
murder, adultery, theft, etc. But when he comes down to 

that, he is no longer wortb.L.~e& notice, and I sec no purpose 
in further discussion with • 

of Reason is above discussion and cannot be dispro 

I • • ; 
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CIIAP'l'D IV • ' .... . . . . 
ON OBEDIENCE AND DISOBEDIENCE; 

COMPULSION AND JUSTICE. • . 
t , • 

I. MAN-Tm CENTU OP TRB UNJYBRSB1 ~ . . 
• (ed. Landau'cr 145.1-14-.7; 

ed. Sludd 75.1-76.17) 
. . ' 

I• • . ., 

.. .. . 

.. . . 

I COMMENCE my discussi<?Jl of this ~int with the following 
prefatory observation. In spite of the great multiplicity ·oT 
aeatcd things, we need ~ave no difficulty in dccidii,g wludi 
of them is the most essential part• of Creation, because dus is 
a point which the Science of Nature is able to elucidate for as. 
From the teaching of Science on this point we find that Man • 
is the most essential S: of Creatio~ because it is the rule and 
habit of Nature to p the most excellent (part of anyddng) 
in the centre with things of less excellence surrounding it.• 
To take o~ first illustration from some~ very $1D1ll: The p is in the middle of the grain-sheaf because it is the most 
cxullent part of the stalk; for the plant ~ws out, and is &cl, 
from the grain. Likewise the kernel from which the tree ~WI 
is in the middle of the fruit, no matter whether the keinel is 
edible as in the case of an almond tree, or whether it is a stone • 
as in the case of the date. In the latter case the edible part of the • 
fruit is of less imp(?rt.ancc and left at the outside as a protecting 
shell for the kenicl. Likewise the/· olk is in the middle of the· 
egg because the young of birds an the chickens develop from 
it. Likewise, the heart of man is in the middle of bis chest 
because it is the scat of the soul and of the natural warmth.' 
Likewise the pupil• is in the middle of the eye because it is the 
chief organ of sight. We notice that the same observation 
applies to a great numMr of things besides. Then we found 

l for I durmsion of tml Chapter, c£ 5. l\.awidowics, 'Misba•t ba,.' Adam Je-Ra' 
Saadya Gaon', m Met,,,"11, (ed. s. luwidowicz). INJ, pp. 11a-ss. 

I I.it. 'the final object' (Anb ...... ...,. 
1 C£ Ariltode, D, t«lo, II. IJ, a9J I, Jl•3, m the Dimeo£ tbe ,,...._.. 
• C£ below, ,. 1,tl. ' ~ . 1 Lit. 'the 1eCJD1 spirit', ID expr~OD bcnowed from the \ireek ...,.,. ....,,. 

, • IIS . • 
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h . t 1 trut11 is 
1mn1ccl1 o me the 

mcu· o 1s xp .. cu e• - fu ding 
SOUllS their SCilSC pc C p • 0 to be 

they do through their souls their 
c rrcct; • thereby cawing their errors 

removed, their proob to be clui .. · 
o wcll-gro~n c . lory unto 

c~ia.11.eu :lD<>ve ·butcs nd praise.• 
orai·K an eulogy of our Lotd, I wn1·, :n ·c is my inten ·on o write, with an 

b men • their ~ch for Truth, 
:rroi~. o these errors an be re-

of • m cstigations may be fully 
omo of csc errors have such a 

SODlC PC:OPJe rhat ~ affirm them as the 
they know something. o.ay o dispel em•a uom my mind d thc~by reach g f obedience to,wartU Him, even as His Faithful Ser-t rayed that~ mip)lt granc him t>cnection, saying. 'Open • Thou n1inc cya. that I n1 y De11L01" wondrous d1ings out of Thy Law' (Ps. I 19.1 ). My intcnti s lace the subject 

niattcr lrOuglio t ti boo ·thin --- .-'-. p of the reader and yon it; to speak a tltGalite whi 1 is CMy and not difti
t; o adduce only d prindpa proofs nd ara,u nts, not 

r~, .. r:u 1 • fications, SO t t Cf Ul3f find bu way about 
~itho too grca diffi ulty; chat bis study n1ay be nude straigl tforward, 11d duough it he ~y tain his object: Jus • c d Trudt, even as the nithful Serva 1t said ,vith regard to ;visdo111 when placed wi easy gr3Sp, 'Then thou shalt 

und rstutd righteousness .. ice, and equity. yc3, every good path' (Provf' 2.9). 1 . 
• I wilt fin c plain the rwon why men arc involved in doubts. I (f d1cn that l •·JalQtwtcdgc oC RC:Lson'• is based on kno,vl~ derive from scnso l)Crlccption. Now the inf ormation ffonkd by th senses is le to doubts in one of two ,vays: either became the l)Ct:IOll ho is inquiring has an in-adcq ate idea of the object of the investigation, or, altcma-• dvcfy, because he is pc r~ in his observation and docs not take 1utrldc11t pains with ·c • Take the case of a person who is looking (or so1ncon called. Rc11bcn bcn Jacob. I-le may be in doubt ,vJ ether he It fo d him for one of t\vo reasons: 
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never be 
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he :u lC >plic · to 1C • Q ~ C gc t C re ag it 
oubts . rise fcon1 one of t\Vo cau c : itl er c per 
ho sec s sue ki10\vlcd ,c 111 y be 1 ; 1 ili r ncth 

of clcn1onstratio1 , :ind 1ercfor\; i :i .. cor ro 1id 
3Cccpt a false proof s corrcc ; r t r1 at" v ly, be 11 ay ow 

I 

the right 1ncd1ods of·nvcstig i n, bu i .lee .. ii pplying 
d cm, aua hasty in r ving t cone usion fore h ving ~ m-. . 
plctcd the ~ork of invest· gat • o ~i•I r"~ r o n attcr ltc 

cks O ).0\V. All the 1110cc is thi Cc~ ·rb th fic•cncies 
a c combined in. the satnc pc ., h • s t y. ·f th,. cpon • 
not acquainted with the 3rt f iu es ig tio 1, an ., in add if o • 
lacks patience to proceed even f r i p opcr o,v c gc . 
would carry h.im. He will rc111a1n fa mo d from the o ~cct . ' • 

. of his i11 vcstigation, or despair of t 1 • • t. C nee • g e • • 
nt of the two kinds of people we a .. ncn io e prop) ct 
ap. 'Everyone d~t kno\vcth, un c t 1Jcth' l . 10.29 ; ' 

concerning the latter• it ·s aid, 1ey ow not,. nellUU~ do 
they undcrst:\nd' (Ps. 82. s ). I Tl re I r-..r,•n be a third e--
fi • c cy in :iddition to thc.sc two, inc , 1 re tl o c • 10 

carries 01, 311 investigation J n. cl i ca o wh 
actually ~ants to know. Then he :vill still fui-th r re ll VC 

from attaining true kno ledge, so n1uch o tlut even if th 
truth should occur to l1hn and stcikc his 1ni 1d, l c would ot 
notice it. He resembles a 1nan wl o is us~icquaintcd w • . c 
art of ,vcigltlng and with the sb:ipe of die scales and wcig , 
and who~ h1 addition, docs not kno how nuich money he 
has a .~rt to claim from his debtor. Even ifJus debtor h:id paid • 
the fi :unount of the debt, he would not know· tlut he had 
received the full pay1nent; a.nd if he took less fro1n die debtor 
than was o,ving to hint, he ,vould, nevertheless, dunk that he 
had trcatc<f hin1 u1yustly. If this will be d1.c position when one 
of the t,·. , people lw a clain1 on d1c other, a siinil:ir thing will 
happen if one ,vants to weigh n1oncy for hin1Sclf, but docs not 
undcrs~1d the instru1ncnts of weighing, :u1d is u11:Lblc to dc~r ... 
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• , and, therefore, fr~ucntly i t. coin aa .. g one. The result he nic if 1ougb able to test lie ncvcithelcss acts re y. ·pturc has~ c0111p:ircd the test ,vhid1 is pl cd to c ords of righ1cea.sncss to the testing of nloncy. It ,ys. ,1ic tongue of the ri:tt1111C1DUS • :is choice silvcri the heart o the ·c:1:c,I i lit~ worth (Prov. 10.20). 1 Those who have 0 ly lit fc skill in dic art or K◄- g, or, alternatively. have only J-ttlc p:iticn • applyin it, aaercgudcd as ~pprcsson because d clo YJolcncc to he trada. as is said, "The heart o( the ·c iS little worth',• wh+ a ·those who ~ncticc the art 0£. tcstm· g arc eotnidcrcd righmaa on account of their knowledge . d patience as scitcd in the ft ood~ words, '111c tongue of' riglucous is as choice lbts'. Thc wise are praiseworthy, and t6cir doubts vanish oalr ~ they pasevcrc in carrying duough their invatigation III cad. in addition to ~ ~ to conduct it,• as the wile aid, 'Behold, I wairicd for your words, I lisrcncd for your .a:eae, andl I ~lied out what to say Oob 32.11). and as has lem • l>y another wise man, 9Takc not the fiml word ttl truth • n1y mouth' (Ps. · 119.43).• . 
I have been led to make '- in.tro<11uctory remades by my obscrv~tion of a great nian7 ,-pie in the matter of their cloo-tri and belie&. So1nc thcni who have arrived at the truth a11d ~o~ in the bow~ llac dig POa=ss st; oC than the ~pbct >"• 'Thy words Wl'.R(ound, and I 4id eat them. and Thy vords were unto aie a l-J and the rcjo~ of my heart' (Jtt. 15.16). Qd rs h vu.acicl at die truth, but doubt it; ~ fail to b10,v it for a ccr~ co hold on to it; of thae the prophet la_}'I, 'Though I wra l,r him ever so many ~ or My Ln, they•~ accounteclaaatranF'•' (Hosea l.1a). -Sdll others confidently affirm that wlaich is false in~ l,dicf thac it ii true; d y hold on to &I~ abandon that • is dpt; of tbc111 It • ·said, ~ Jiim notllast fn vanity, dcceiYinghimsd(; furvanitysLall Lc hisrcco~• (Joins.Jr). Othcaapin bua their conduct on certain 11cM' fcx a time. and ILai +cit on account of sonic defect -, fmd in It; they ~ over to inothcr belief and n r 1.ce it in tum became« somodaing i11 it which scc11u 'I••· •.able to chcm: cLcu they go · , OV'-T to f(t :Ill. her bcJicrfara wJu1e, a11cl drof it because c,( !')•n~ point ,vhich, i11 their • ion, renders it mvalid. 11 
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pc plc arc , #" 

0 1 I acs1r~ 
road 

PCr PIC:xoo, ct rn :i 

i rplcx an rctt n , nd fou th irnc. Of l l 1nan Scripture say 
fools ric It everyone of then , he nowc go to the city' (Ecc. 10.15), that is to y cd no~ 

When I considered these evils both • thci • o n uatu as in tlicir particubr 1nanifcsution , y I cart g ie cd for my race, the race of niauk.ind, md nay soul was toV'C~ on ao ount of our own people hracl, as I saw m my time many of the licvers clinging to unsound doctrit and ilitakcn liefs while 111any oC-thosc who deny the &ith boast o thcir unbelief ind des isc the men of truth, although d1ey e cmscly, in error. saw mc.n sunk, as • t were, • sea >f dou and covered by th waten of confusion,• and d ere 110 diver to bring diem up from the de~ and wi:mn1cr to co1nc to cir , rescue. But my lord 1w granted un o n1c some Jeno vlcdgc which I can use foe their support, and codowed me with some • ability which I ml&ht employ fur thcit benefit,. I felt th t to • help them was my a~. and guidin m right an obligatio upon me, as the Prophet says. '11M: Lor God liath given me the tongue of them that are ta gh that I ould ki10,v 10 r-, to ·sustain with words him th3t is "Car/' .4), althougf1 I confess to the shortcominp of 1!1Y know gc, wl ·c11 • far froan being perfect, and acl it 1c dc.ficicncy of my un e -anding. wh1d1 is far front being con1plctc, r lizing that I m not supcri in kno ledge to my conten1pornri , but an offer my con nbution only to the bes of 111y 3t,· ·ty and acco ding to my light , the prophc l:lys, 'But :is for n1 , this secret is not revealed to nie for any ,visdorn that l J1avc 1norc dtan any living' (Dan.· 2.30) Nevertheless, I maintain the hope that He wlio knowcdt my • 1tc11tions and d1c d sire of n1y heart ,viii grant me success and sustain 111c according to , nay purpose, not acconli1:g to _my gifts and abilities, as has been said by another prophet, I know, 111y God, that Thou searches the heart, and liast pleasure in uprig 1t11css' ( 1 Citro~. 29. 17). I further iiuplorc 111 tbc n:nnc of oJ (n1ay He be ~ltcd) all those of 111y readers ,vJ~o strive ftcr ,visdom to re.id this book .-.,itb ~n open n1i11d, to try honestly to sec n1y point of view, :1ntt to cJc3r their 111inds of obstinacy, J1as"1 juc.lgn1cnt nd con fusee.I thinking so tltat they 111. y <le rive fro111 it the n1 • .. 
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6 adv - heap of l1in :vlto ltas 
crci, 011 l 11.~t i depend , as 
id, -.-v1.u d, \vb tc:.chcth dicc 
m I.Cl<11CUl , • f that O sbouldest 

48.17). I t KIMmt I die can1cr follow dlis 
in rcadin • k, dee cieminty of 1 • t that tccls ar-

bilt Wt l itlaCASC; dottbt ofbhn mat is in dou Yanish; 
~er ~ 10 blindly relics tradition,• ._ ill tum into one 
us bclic£ on • ndcrstanding; those who 

t rd crrotlCOUS .ncn• ill be a~n cd; those ,vho 
co tc an lwagbty 1ncd; md the righteous 

• • c 1tprigl1 sec it and ie 
th. Whoso is wise, lee 

111Cm corisidcr the mercies or 
• thoughts 

-.Rbt confo~ with 
DIii• as there will 

l>UIE:illa :lftCI summon-
. cx,ad_,. ys. ~ywoals have 

~ my hart; • • Theo' ~ 
. Their&kh IDDlf tbeir Un witheada 

other. Nw aaeaa .ma1:cen • Id will 
• • wilt IOWudl ..,_,~ • and not to 

ml. , mercy and ppi. 
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1 ·e 111 ·c p • o i s c n p ctio 
ing, b u ,vcav·u d (1 I ... so 
, 1i·ch 1 accon p • by 1 pc ;Ji t1 

it 1 · tic1 t1 c end - sot 1c v101 o c ui •• ., "' I\O\.VL 

1d t n 1oul r rot 1 he cgin 1" 1g , 

nftc c 1:ipter w til 1 e final t c i ac 1c . 
nnin ""~ may be, for exa1 le, ten douh ; at t c 

s c the • be rcdu to n: c, ~t ti c third o ei ht nd "f 
a m n o 1t'" 1

• ·~· o reas 1 nd to rcficct, hi o bt :vil in • 
ay k fint r r due d unf, at the final ta e, there will 

c1n rgc i l clarity tl o 11e ropo i • o 1 ,vl .. cs o e 
objcc of 1 search, and wl ich ta 1"1 o t c ea ly cfined, t 
o r1·or or o tbt attad1cd to it .. ~ Ol , e~n e to b n on 
is p c laf n l c arrived :it 1c fifth or fo rth o au 

od er stage~ cl c doubts whicl1 attended th.c prec t ing t c of 
l • rcflcctio l would be removed, but there ,vou.d till r n • • n 
with hiru d1e doubts attx~ to the r t11Ainin° tages in o 
of bi 11. If he retains in his ttund d1e result • s pecu ati n . 
up to die point which be reached, ay hope to r t n o 
this point and co111plctc the inquiry. If 11 fail t et in • , he 
will have to start bis inquiry afrcs 1. For us re y 
people hav gone stray 3nd spun1cd ~·sdon. o c of 1 

arc ign rant of d e a:o~ d1at 1 ads it, other ,vhih tak • 
road fail to complete d1e jou cy and get lo t, Sc i tur 
'Tit n1an that traycth o t of he vay of unders andin 
rest i1 d congrcgatio'n of the slr·des' {Prov. 2 . 6 . 

Wid1 regard to t1 ose ~ho f.~il to reach the 0:11 of ~ • om 
the Sages of lsr:iel have said, •\~ith ltc increa in 11u1n rs 
tltc disciple of Sh:un1nai and 1-lillcl. ,vho ,lid ot dv ~ r 
c 1ou 1t in d1cir studies,· the co11trovcrsics incrc sed'. • Thi 
utterance of theirs ltows that if the dis iplcs carry tluougl 
d\Cir tudics to c c d, no controvc~y or discord ~r,·e ~ 
amongst them. Let not therefore the fool in his bnpatie lay 
the bla . .. : • own fault 011 the Creator (be He c al nd 
glorified) by saying that He in1plantcd d1csc doub • 
,vhcrcas it is his own ignorance or iillpaticncc wh"d r 
hi, in o confusion, as we have explained. or is it po i le 
that any action of his can, by a single stroke, rc1 10 e all o b . 
For "fit could it would transcend the sphere of created ing , 
to hich c belongs. Another person m~y not rtt~d a11y 
bb1n for th• a ult of his to God, 1 but desires God to • [ 
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ti free fron 
be Ii c God. · 

• is the 
. cti d) a ,vc 

.c to t 1is r in.• '111c 
~ings, ho,vcv r, • 01 pos iblc . 

nn iacy of causes, i.e. thro tgh inquiry and 
, amir n1c 3S we have described. From the 

of this period of tituc they nutst 
• • o exp aincd, and they arc the praisc-

wl PCtml ntil they have c canscd the silver 
akc a\vay the dross fron1 the silver, 

vessel for the refiner' (Prov. 2s.4); 
chu • 1w prcduccd butter, as is id, 'For 

of mill:. ~ctl,. forth· curd' (Prov. 30.3 3); and 
d spro I ad can r ape , as is said, 'So,v to 

ccordin ight ousncss1 reap :iccorJ· g to 
r :H.~,. 1til he ft 1 • c has ripened on their 

&oe:IDSJ ng food, Mis S3id, • .... A tree of 
:it n her' (Prov. · 3.18). 

l dca tly with the origin of error :111d 

• 1 o,v fi • c l :iin the 113turc of 
W c affirn1 n in the soul as o . 

1 ct of knowlcd c c 11 y is 1c ide is clarified 
tion, • d it, accepts i n snakes 

tl1 bs • rb d • i hen 111a.n 

i ~ 1,1.,... in,..d, net r s eves it in 
or a er • cs, • :iid. 'Wisc. men 
o : .::~iv 14) and as i th r said, 'Re-

• 11111:ia:tt fro1n • n1outh, and lay p I "s 
. . 
r . True bcl"cf 111c be-

in i , h large L,rgc. the s1n2ll 
, t1 ·111ae:k 1c white as white, the xisting as 
• the .~lClllllll2 non xisting. F:ilsc belief 1ncan 
g a thi site of wha it realty i , the 
s111all, the vhite s blac , the black 
, the c • • --c .. • ting, nd the non-existing s 

• • g Tl c ........ d'-=servc praise, i the one ,vho 
. is t ntio rcaliti s of thing ... , at d acbp , his . 

to them. lalllES 1i • sdom he r lies on that vhich 
• udccd be • d g. inst that ,vhich must be 

d ~ • 1 , • l:unc :vorthy, :s the one ,vho 
1 Ii . deer c t11at th rc:ilitics of 
nu t fo O }" 11. ' S to his foll h relic n 
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• • • 01 • , ;v1 c 1 1 c. re n 
ut he o 1 h. v ti o 1 rb~ ring • _, 

C .t6 • 
:1 th" cot n tio ... hol 1 J· c to rcfc o ccr in pc le 1 · 

C use !llC 01 i llllcnt. Otto l r~ ly rvants • hey thin they h:1 e n 11a tel", and they eel nfi cnt th~t ,vlt~t t cy . reject is f.,ls a .d what they affinn is cor cct. 1"hcsc pcop c arc sun in the cpth of foolishness ancl st:in 011 be brin of abyss. If ti cy arc right. let the po nan bdi vc tl1.1t I • box 
:ind b:ts cts are full of inoncy, and let bin sec ,vhat it ,vil profit 11in1. r 1 one believe that he is cv nty ye s of age when he is forty, and let hint sec what d1~t will benefit liin1. Oc 1 t hin1 believe d1~ he • well fc hilst 11c is s arvit g or that he has drunk bis fill whilst he is thirsty. or hat he is rVi clothed ~hilst he is n:akcd. Let hi jn wh t con ition li will .find hinuclf. Another one be on i 1g o this ort of p op1c, who i.,s a dangerous enemy, 1nay belie e tba his cnciny has already died a d perished, nd he fea .. f1·m no more. H w quickly there will come upon hin1 the evil t1 at ltc ap chends nod The height of folly, however) • rc:i.cl cd y th corlc ho think that because t~ d o • eve i1 Di via e u onty d1cy arc free fron1 God's c:on,t1n;imdi en and prolu itions, fron1 His pro1nise :ind \Wmit nd U h t the imp y. • Ser; pturc describes uch people as s, yina, ' t us. br : 

b ncls asunder, and • t away His cords 01 ' (P,. 2.3). 
1ne t>eople in India try to n1ak t c 1sc vc i • ·vc o fire, but ·t still bu thcin whc ever th y ouc it. 0 c the cxub ranee of youtl , muti ti cn1s Ive o be flog c a 

,vhippcd, but d1ey n. cvcrthclcss suffer ain eve n1omc1 t y arc beaten. Ho ¥ mud1 more vcrc ill be ti t of tho w . o brazenly defy die Crc:,tor of the universe. 11an to th ir oily they ,vilt not escape what 1-lis wi do 1 h3d i1nposcd 011 hem, 
as is said, 'He is ,vise in heart, and 1ighty ir strength; ,vho hat hardened binuclf against Hin1 :lnd prospered,' Oob 9.4). · 

I-laving coinplctcd the inquiry vitlt which c ~ er first 
concerned, · it i dcsir~blc tbat we hould no,v n1cntion the ~\lurccs I of truth and certainty, wJ1iclt are the ori ii of 11 kno,vlcdgc· and the fountain of :all cognition.• We hall dis-uss the n1~ tter "'.u £,r as it has a bearing 011 the subject of this 
book. We afF,n1 then that there exist t ucc sources ofla o,vlc,lgc: 1 (1) r . Lie knowledge given by sense perception: 1 (2) die la10,vlcclgc g ~vcn by Rc:ison; (3) infcrcntbl lcnowlc gc.• We p ,)cccd no,v ·.o give ~n c. ·pbn:ttion of cacft f these oo . 
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c1 1 heir oppos1t1on to 

of 1csc ~fiir what tll.CK 
it • dri 11 by incxor blc • 

• 6 r • cc, affirm that • 
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lrc os bl . Tl 1cno1 1 1 01 1 CJU y r1 
"~po I or by fi lun1il o 1s p:ut1d s or by n :ic u 1.. ti n o s111:ill rs o si1nibr a tscs. us their s t 1 t i ·11 lit. tcd. 

(2) If so nc d br tl :tt he ev ch and uch 
thing bcca asc, o er isc, he would l vc o deny me pro
posif on fi, 111shcd by R ason, it is ncccss ry for us to co i cc 
~-hcthcr this proposition would be true ~ithout the ung 
~1 id he believes In such case lus be icf would be ia1v lidatcd. 

Sonic people, for instanc~, sc th t th re exists ore 
one c. r b. • They argue b:1t fire 1ust occ py the ntrc of 
nni crsc i 1cc die m t precious thia g is inva iably placed m 
the cent c so :a to be ell g iardcd. But in ou opinio this _ lief• is cqu:1Uy s:1fcgu:1rdcd by our acknowlcdg1 cnt t snan 
lives upon th· earth which as the centre oCth ·vcrsc. 1 Th their a rti n is invaUd:a . 

(J) IC someone declares th.,t he believes that s b d uch 
an infc, m be drawn fron1 son\c ICDSC • on, but 
this belief of his • inconsistent with some other sense pcrc:cp-

, we nt11 .. ,.. to • which is the m dcasivc of d1e two 
pcrcc t· j~ according . ~• pie, for instan • assen t all th p origi:natc:d fi ,WMa-• beca all livmg beings come fro a mo· su.DStance; 

i norc allOtber timony of their scma 
ter u flu• a Rows o&: It is in1D0111 
basic de t• sccin t 1t cannot y by i 1£ 

argt111nc11~a Ii mcsc clash, it 1s proper that w should give prefer nee to more deeuivc • 
( ) If so,111COnc dl,c:Jaa th t be belie¥ chat .1uch ch. 

an in6 re m be dra me sense ~ ption, but 
his t invol a c uuucu ust be co idcrcd 

;,on1e .,_ec>P.le, for • , assert that good • 
►ICUUl~•bccause haclCW~ 

Bu • rem n1 t 
IC re to . 

cne:DU1cs a 
and • wi prcsc:11·t in 
dictory.•· 

(s) If someone· 
• for ha 
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at ~ wi our 
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co11plc 

t, • held 
lt"4~ICI on KCDIIIIC of soi mnara~, i ncvcr-mc1e:ss not rc1 in without~ . . Even won\Cll and children and people i 1capab of srcut tion ·o ~ a ·con1plctc relipon d be aware of 1 ttutJDI, 6 all humm bci11gs arc equal so far k11owlcdac of the senses is concerned. P • unto Hint Whose isdot11 g • th 1 ! nus is I r . 

WC &nd that Tonh n • ..._.y pm:agcs children ana 
in ddition to wn.:n 11,cu:fni of igns and 
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