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PREFACE.

This little book was chiefly intended for Talmid Yelodim
Institute, and the preparntive instruction for confirmation of
the youth of the congregation Bene Yeshurun of Cincinnati,
as tho books usually styled catechisins offer no complete outlines,
of the system of Judaism, and dwell much more on ceremonial
observances than on the spirit and essence of the religion
taught in the Bible. DBut the entire absence of a book of this
kind in the English language, and his conviction that the
knowledge of Religion in so small a compass can only benefit
the community, ocensioned the author to publish these pages,
The reader will find in them o complete abstract of Judaism
and o guide to o better understanding and approciation of the
Bille.

Tenchers who should happen to use this book are requested
to catechize first on the principal portions thereof, which
they will easily discover, and trnin their pupils to read the
biblical passages referred to 1N TiE BiBLE, and if possible in
Hebrew; for the principal intention of this book is to guide
the reader or student in ncquiring a proper knowledge of the
Bible. Only after the leading parts of the book are known to
the pupil and well understood, the book might be taught thro’
ns it is, but not without reading all the biblical passages
referred to and giving full aceount to the teacher, why the
author formed ®uch a conclusion from the passages referred to.

In cage of gelf-instruction the snme method is recommenda-
ble.

The method thus proposed offers two beneficinl advantages:

1. The pupil should study religion from the Bible and not
from this or any other book. This book only intends to guide
the inquisitive in studying Religion from the Bible,
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2. The pupil should learn to think and reflect on the Bible
and not read it, thoughtlessly.

For these very reasons the biblical passages are not set
down in this work. The pupil must find, read and understand
them.

The Bible is Hebrew and should be read in that language
to be properly understood. No tramslation can fully replace
the original text. "Those who do not understand the Hebrew
will not always succeed in ascertaining the sense which the
author discovers in some pussages, but they will succeell in most
instances. Tenchers ore expected to have the Iebrew Bible
‘before them, if the pupil reads the passages referred to in
Enpglish, in order to improve the translation if necessary to
approximate the original text.

Read and be instructed in the path of righteousness and
wisdom,

Cincinpnti, in tho month of Tishri, 5621, A. M,

Cobetat bt



ESSENCE OF JUDAISM.

Chapter 1.
DEFINITIONS.
21. Rericion is to worship God by doing His will. That there
is & God nature, history, intellect and the revelation testify. -

82, The knowledge of God and Ilis will constitutes the the-
oretical element of religion; to act accordingly is practical
religion.

23. Isracl's religion is revealed by God to Isracl direetly,
and indirectly through Moses and the Prophets. (Deut. v, 19
to 30, and xviii, 13 to 22))

¢4, The revealed matter is preserved intact in the twenty
four books of Sacred Scripture or Bible,

25. The Bible is divided in ™, PexNTaTEUON, Which
comprises the Five Books of Moses; [J*N'3]), Prorurrs,
which comprise the six bocks of *Tho first p'rophcfs," D'N*D)
D' N, vis: Joshua, Judges, first and second Samuel
ond first and second Kings, and the four books of * The Latter
Prophets " 31N D'N*2), viz: Isaiah, Jeremial, Eze-
kiel and the book of the twelve minor prophets, Hosea, Joel,
Amos, Obadia, Jona, Micha, Nahuom, Habakuk, Zephania,
Haggai, Zacharia, Malachia; and D'} N2, Hwerarar,

which comprises the nine books of Psalms, Proverbs, Job, the
five Megilloth, Daniel, Ezra, Nehemia and Chronicles, The
five Megilloth are, Canticles, Ruth, Lamentation, Ecclosiastes
and Esther. The Talmud in ono instance places Isaiah after
Ezekiel T o TR
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#6. Tsrael's Religion is also called Judaism, because the
tribe of Judah for many centuries predominated among the
twelve tribes of lsrnel

¢7. Judaism teaches no dogmas or mysteries, on the belief
of which salvntion exclusively depends. 1t maintains that ev-

" erlasting Lliss will ho the reward of all those who, from pure
motives, do that which is right and shun that which is evil
according to the best of their knowledge. (Deut. xxix, 28 and
xxx, 11 to 14

Balaam's faith and wisdom did not save him when he advi-
sod wicked nctions to his people. ‘The prophet Isaiah called
the Pagan prince Cyrus, “ The Messiah of the Lord,” on ag-
count of his oxcellent virtues. King Saul was the Lord's
Messiah. and perished by suicide on account of his wicked-
ness, while the Pagan king HUiram of Tyrc was counted by
our sages among those who entered Paradise alive, so right-
eous was that Heathen in their estimation,

3. The object of religion is to guard man against sin, ini-
quity and transgression, and elevate him to perfection and
happiness—to God. This object is attained by the knowledge
of God and ITis attributes on whose groce we depend, and
obedience to Ilis will which points out to us the paths of
righteousncss and wisdom. (Deut. xii, 28; xiii, 19; and xxxii,

b

¢9. If man sin not ho will eventually hecome righteous, as
well as he must become wise whenever he censes to be foolish.
Therefore most of the Lord's commandments are prohibitory,
bidding us not to do this or that sin. First ein and the cause

thereof must be removed. (lgompnre Exodus xx, 20 to Deut.
v, 26; also Deut. x, 12, 13; Pealm oiv, 35.)

?]0 It is not the belief of this or that dogma, but generous
actions from noble motives, which Sacred Scripture ¢calls the
path of salvation, (Psalms xv, and xxiv, 3, 4, 5.)

_ #11. God knowing all the secret thoughts and wishes of man
judges his actions not by their results but by their motlves e
(Psalm vii, 10 to 12.)

;‘.
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.. 312, Virtue or righteousness signifies to be yight in motives

and actions.
.. A man is right in his motives if thay ate in strict conform-
ity with love and justice, or (in other words) with the will of
di, who is the purest love and absolute justice. :
A man is right in his actions if they result from the right
motives. L
The will of God is rovea.led in His Inws, Therefore virtue,
or righteousness signifies obedience to the laws of God, which
teach the beat motives and actions.
Sacred Scripture calls tho righteous man P"‘[E

$13. Piety is to be righteous because we lovo God,

The noblest of all human motives is to do the good for good
ness’ sako X

God is nbsolute goodness. To do the good beoause we love
God and desire to please Him is really, “To de the good for
goodness’ sake.”

Bnered Scripture calls the pious man D &R “ The per-
foot man," and requires us to be D’Dn “ perfeet." (Genesin
vi, 9.) -

¢14., Human porfection signifies the full and umform devel
opment of all the capacities, and the harmony and symmetry
of all the qualities of man, Piety leads to perfection.

$15. Every creature having that destiny for which God gift-
ed it with adequate capacities, it must be the destiny of man
to become happy and perfect. Human happiness is in per-

fection. ‘

£16. Sacred Scripture mentions three kinds of nim*

L NIOf), “ A sin” committed without evil intentions ot

.altogether unintentionally which results to the injury of ous-
selves or others;* Being gifted with intellect it is expected of
us firet o think and then to net. Lev:l:y is smfhl. ‘

C'!H"r-ﬂ—l
*chmber the adage of ‘the anelent ssges:
PN P A3 Dasy MO wn S 3‘?*
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I I‘[jz, “ An iniquity,” is to harbor evil thoughts and in-
tentions to whatever nctions they may lead.t Evil thoughts
or intentions are sinful before (God, bocause they are evil of
themselves and might result in wicked actions. No person
must harbor evil thoughts. (Leviticus xix, 18; Exodus xx,
17; Numbhors xv, 39; Deut. xxix, 17, 18, 19.)

L P, * A transgression” is o wicked action from in-
iquitous motives which is the highest degree of sin. (Exodus
xxi, 14; Deut. xxix, 17 to 20; I Kings xxi.)

#17. The history of monkind teachea that man was not as
wicked as he was foolish; his motives were bottor than his
judgment. When Eve ate of the forbidden fruit she had even
a good motive, viz: to become like an Elokim, *‘ to know good
and evil ;" but it was foolish to believe that any fruit has the
power to do this. Those who sacrificed their children to Mo-
loch hnd the good intontion to worship an imaginary god; but
they were foolish to beliove any god could be plonsed by such
eruelty. Thus mankind would have liked to do right, but
they knew not to distinguish properly between right and
wrong, justice and injustice, virtue nnd vice.

Therefore God revenled His will to, and made a covenant
with the men of Iis cheice, for the benefit of all mankind, to
teach them to distinguish properly betw een right.and wrong
justice and injustice, virtue and vice, to know what is accept-
able to God and Deneficial to man,’and what is abominnble
before God and injurious to man.

#18. By His revelation God intended #o save us from the fol-
lies, errors and fictions of the Henthens, hence also from their
vices, moral corruption and the misery that inevitably follows,
The revealed will of God saves us, if all our actxons a.re © gov-
erned by it. (Deut. xi, 26, 27, 28; xxx, 15 to 20.) |

‘Wherever in Sucred Seripture God is called “ Our Sav:or,

tRemember Isaiah, 1v 7,Psalm vii, 15 and Geaemns ‘Heb.
Diot, Art, nwe 3, bexng the progemtor of o5 Moses gets it
before the latter,
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or it is stated, " Israel is saved by the Lord, an everlasting sal-
vation,” it always relates to the revealed will of God, by which
we are enabled to obtain happiness and perfection here and
hereafter,* . ‘

! . - : L

Chapter XL o A
THE COVENANTS, ‘

31. Covenant commonly significs a contract made between two
or more parties binding each to certain obligations, and prom-
ising each certnin benefits.

¢. The covenant of God mado with man is of another na-
ture. 1t is the promise of God and the manifestation of His
will that we by obedience to I1ia laws should hecome happy
and perfect, o that the henefit of the covenant is altogether
ours. (Job xxxv, 5 to 8.)

Religion in general is not for God's sake, it is for man; the
Law was not given to angels but to man to improve his condi-
tion,
~ 23. Tt 18 n noble feature of man's nature that he feels hap-
piest on enjoying the fruits of his own labor. {Psalm cxxviii,
2.) Therefore God created not this world to provide sponta-
neously for man, hut imbued nature with productive energies
and gave the ability to man to cultivate them, So also the
first man, Adnm, was placed into the garden of Eden *to till
it and keep it.”’

By work and toil man should procure prospenty (Genemp
xxvi, 12; Exodus xx, 9; Dout. xvi, 15) Aol

N RTLLA LTI

#*Wherever in Sacred Soripture God is oulled ‘ Our Redeom.
er,” it is nlways o reference to the fact of our foref&thou re-
demption from Egypt by Ged,
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" #4. Exactly so is human nature in moral and intellectual re~
spects. A truth discovered after toilsome research or a moral
virtue attained after painful exertions or sacrifices is thou-
sandfold dear to man and contributes most to his happiness,

¢5. Through night to light, through struggle to victory the
ways of Providence lead to happiness. (Psalm cxxvi, 5, 6.)
Thegefore God did not make us perfect but bestowed on us
the enpacities and taught us laws to beecome happy and perfect,

Self-acquired perfection gives the utmost happiness.

THHE COVENANT WITH MAN,

%6, The first covenant recorded in Sacred Scripture is that:
which God made with Adam and all his descendants, and

which was repeated to Noah¥, that man should have dominion
over nature. '

7. God bestowed on man the eapabilities to subject the an-
imals to his will, and make inanimate naturc subservient to
his purposes. (Genesis i, 20, 28; Psalm viii.)

28. The first duty and privilege of man is to subdue nature
in order to prosper on earth by the enjoyment of God's gifts.
Therefore it is necessary first of all things for us to know
nature and its laws, the animate and inanimate creations to
be subjected to our purposes (Genesis ii, 15, 20.)

29. Nature produces poisons of which man ean make heal-
ing medicines. The swamps and morasses exhale pestilonce
and death, man changes them into fertile gardens. Primitive
forests, extensive wilds or howling deserts brecd and shelter
the enemies of man, venomous serpents and ferocious beasta.
But man changes forests, wilds and deserts into fertile ficlds,
meadows or flower gardens. Wind, heat, frost, dew and rain
are inimical to man; but he protects himself against them by
clothes, houscs or tents, by cooling shades, or cheering fires.
He transplants vegetables from zone to zone, and almost as he
pleases, increnses and improves them. He iinproves and in-
crended also the animals which he domesticates, Fire, water

Ap—p—————

*See pypp in Genesis ix, 9,
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and air must do his work, soften metals to give him imple-
ments, propel his mills, machines, cors and ships, and increase
twenty fold his own speed and power. Rocks and mountains
are no obstacles in man’s way, and rivers obstruct nothis path
- He arrests the thunderbolt, speaks into distant lands by the
electro-magnotic force, paints with the light of the day, and
rides upon the pinions of the winds. So man is the lord of
creation by God’s covenant.

210. Civilization and prosperity progress in the same ratio
among the nations as they 1en11ze the first covenant of the
Lord with man.

311. This covenant with mankind ‘wns renewed with No:th
and his descendants after the deluge, when the laws of nature
had attained their fixed tendency which, God promised, should'
be changed no more. (Genesis viii, 22; ix.)

#12, The purpose of the first covenant was to point out the
way to happiness by toil and lubor. The sign of this covenant
~ia the rainhow.

#13. T'radition informsus that the laws of the first covenant
were seven, called * The seven commandments of the children
of Noah." According to the Bible these seven commnndmente
must have been— -

1. To worship God {Genesis iv, 3, 5.) R

2. To pay obedience to His commandments. (Ibid. ii, 16,
17; i, 13 to vii, 10.)

3. To respect the sacredness and inviolability of the compaot
of matrimony. (Ibid. iv, 1, 17; vii, 7.) S

4. To exercise dominion over the earth with {ts"ahimate and
jnanimate crentures. ([bid. w, 2.) '

§ To administer justice.f -

6. Not to commlt murder. (Ib:d iv, 10)

'I'Cam was driven from hisg falher d tnbe and getiled in s -
land called afterwards Nod, in memory of Cain's punishment..
who was to be a vagabond, in Hebrew nod, 10 (sbiue Mh

LUeiie T S Seh . MELARTRG
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7. Not to take that which God has not givea us.f . , . :...

. Tradition counts these seven commandments:ff . .. ..,
Not to worship other gods.
Not to blaspheme the Lord.
Not to shed blood. '

ot to commit incest.
Not to commit robbery.
To administer justice.
Not to eat flesh cut from a living animal

The geventh command was given to Noah, they maintain’
from Genesis ix, 4, howover, it rather appoars that Noah was
prohibited to eat the flesh of the Mamalin,

#14. This first covenant teaches the valuable fruths: '

1. Man governs nature, hence he is not its product. |, .

2. Mind is independent of matter and is its superior.

3. No fate, no blind necessity but the laws of intellect must
govem man and to them he must pay obedience.

2, THE COVENANT WITH THE FATHERS.

315, It is not encugh for man to prosper, ho must also bocome
perfect before God in order to he happy. -

Therefore God made o second covenant with our fathers
Abraham, Isanc and Jacob for the purpose of attaining per-
fection. (Gonesis viii, L)

¢16. In order to attain perfoction it is necessary for man
1. To be enabled to carn the means of his sustenance by
having dominion over natare.

2. To live in a civilized society protected by law and Justme
and not merely by the laws of Nuture, and .~
8. To know and obey the will of God.

Theref‘ore God promised three thmgs to our ancestors n.nd
thoir seced after them: - . .- -

1. The land of Canaan as n herxtago to the seed of Abra-

p—————
ﬂ'his appears from the story of the forh;dden fruit, ., g. raf
Maimonides, Melachlm ix, 1, ‘ PR
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ham in order to have the moans of sustenance. (Qonesis xiii,
14 to 16; xv, T, 18, 19, 20; xvii, 8.) '

2. Their descendants should be a civilized nation protected
by law and justice. (Gienesis xvii, 4, 5, 6,} and .

3. Their descendants should be taught the will of God-—
This is expressed in the words of Seripture “To be unto thee
an Elokim and to thy seed after thee "~ And I will be to thee
an LElohim,”

Eiohim signifies not only the Maker and Governor of the
universe; it significs also the Legislator (Exod. xx, 1,) and
the Judge. (Zbid. xxii, 8, 27.}

817, God imposed the following conditions of the covenant
on our ancestors and their seed:

1. They should attempt to become perfeet before God in
their individual characters, (Genesis xvii, 1.)

2. They should faithfully obscrve the laws of God, the
means to happiness and perfection,

3. They should attempt to bring the knowledge of God and
His lnws to all nations for salvation. (Genosis xii, 3; xxii,
18; xxvi, 4; xxviii, 14.)

#18 The sign of the covenant is eircumeision,

219. This covenant is called in Seripture ¥ The first cove-
nant” (Lovit xxvi, 45; Exod. ii, 24; vi, 5.)

290. The covenant of the fathers was fulfilled :

1. By the redemption of Israel from the Egyptian bondage
and placing them into the land of promise by Joshua,

2. By the revelation of the Laws on Mount Sinai and by
Moses, by which Israel learned the will of God in which the
means to salvation, happiness and perfection are contained. '

3. TIHE COVENANT WITII ISRAEL.
. $21. *God our Lord made o covenont with us at Horeb "
(Exod. xxiv, 8; Deut. v, 2.)

422, The promises which God made to Isrnel are;

1. To be his chosen people, with the special mission to per-
petuate and promulgate His will, and therefore they should
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stand under His speeinl protection. (Exod. xix, 5, 6; Deut.
vii, 6; xxxiii, 20; Isainh xlii, 5 to 9; xliii, 10, 21 ;*

2. To live happy under the protection of law and justice
in their own land and respected by all nations, as long as they
would faithfully ndhere to the laws of God. (Levit, xxvi;
Deut. xxviii.

3. If Tsrael even violated the laws of God, they should bhe
punished; but His covenant with them and their mission
should last forever. (Levit. xxvi, 44, 45; Deut. xxx; Tsainh
liv, 10; Jerem. xxx, 10, 11; xxxi, 35, 36, 37; xlvi, 27, 28,
Ezek. xvi, 60; Joel iv, 19,20, 21 ; Psalws, cv, 8, 9, 10; exi, I
9)

323, The condition of the Horeh covenant is that Israel
should observe the law of the covenant, to which they should
add nothing nor diminish aught thereof. (Exodus xxxiv, 27,
28; Deut. iv, 12,13, 14; v, 1, 2, 3, 28, 29, 30; xiii, 1; lsainh
xlix, 21.)

#24. The sign of the Horeb covenant is the Sabbath. (Ex.
xxxi. 12 to 17.)

225. The two tables of stone on which thoe principal law of
the ecovenant waos engraved are called 'f The tables of the eov-
enant.” (Deut. ix, 11,15;) the book into which it was written
is called, "' The book of the covenant,” (Exodus xxiv, 7; II
Kings xxiii, 2, 3, 21;) the ark into which the two tables were
deposited is called “ The ark of the covenant,” {Numb. x, 33;
Deut. x, 8: xxxi, 2;) and Israel is called * The covenant peo-
ple,” (1sainh xlii, G; lix, 8,) because it should perpotuate and
promulgate the covenant and its laws.

The object of the covenant is to acquaint all men with the

*Therefore Israel is called in Sacred Scripture w'r‘ij by

‘' A sanctifying nation; " as God sanctifies H's pious ones so
Israel should sanolify ‘mankind (Compare Levit, xix, 2; Deut.
vii, 8,) mﬂ']j ianot mtended 88 & pergonal bul as 8 nnuonal

quality,
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path of righteousness and wisdom to reach happiness and per-
foction, (Psalm xix, 8 to 11.)

The personal reward promised to those who obey the laws
of the covenant is happiness and perfection, and the national
reward promised to Israel is the final triumph of truth and
the special protection of God.

£26. The precepts of the Bible are divided into four catego-
ries:

1. i1, Doctrines, or the light of truth,

mgrg, Commandments or moral laws,

3. D’jn, Statutes or ceremonial laws.
4 0 rggurg, Judgments or laws for the government of

aocioty.

€Chapter INI,
P
THE FOUR CARDINAL DOCTRINES,

1. GOD.
31, The first cardinal doctrine of Judaism is, God is the first
cause of all existence, the source of all intellect, the governor and
preserver of the universe, (Genesis i, 1; Exodus iii, 14 and
xxxiv, 5, 6, 7; Deut, vi, 4 to 9; vii, T to 11; x, 17, 18; xi, 13
to 21; and Isainh xlii, 5 to 9.) -

#2, 'We know God by His works and words, but we know
not His essence. God said to Moses, “ No man can see me
and live,” L e, none can comprehend this universe with its
forces and creatures; not even the cause of the most frequent
operations of nature is visible or fully comprehensible to us;
none oan see or anywise compreliend the intellect of man and
its operations ; much less can one see or anywise comprohend



16

God, the Maker, Lawgiver, Preserver and Governor of the
universe, the primitive cause of all causes, the source of al
intellect.

#3. God revealed so much of His nature to man as is neces-
sary for his happiness and perfection. Therefore we are com-
manded, “ Ye shall walk after God your Lord.” This signifies:

1. Man should diligently inquire into the works and words
of God to become wise; for the path of wisdom is to seek
God in His works and words. (Psalms xix and civ; Job
xxxviii and xxxix; Isainh x1, 25,26; Psalm exi, 10; Proverbs
i, 7.)

2. In (lod's works and words we should learn and admire
His wisdom, goodness and justice and be prompted to imitate
these virtues; for the path of righteousncss and piety is to
imitate God's sublime virtues. (Deut. x, 12, 13; Jeremiah ix,
22, 23; Micha vi, 8.)

Happiness and perfection can be acquired only in the path
of wisdom and rightcousness, Therefore “to walk after God”
is to fulfil our destiny.

24, In Hiz works and words God reveals himself to the hu-
mean intellect and conscience as being Oxg, OMNIPOTENT, ALL-
wisg, and Mosr Hory,

1. He 18 Oxg, i. e. He is not composed of parts or persons,
nor can there be more than one God, as the harmony and uni-
son of nature and the divine words proclaim Him. (Deuter.
iv, 4; xxxii, 39; Isaiah xliii, 10 to 13, and xlv, 21, 22.)

Becnuse God is One, He is Infinite, 1. o. without beginning
and without ond, in cither time or space. Whatever is com-
posed of parts must have a beginning. Whatever has a be-
ginning must have an end. (Genesis i, 1; Excdus iii, 14, 15
and xv, 18; Isaiah x, 12 to 18, and lxvi, 1; Psalm exlvi, 10.5

Infinite in time is called eternal, and infinite in space is
called omnipresent, God is both. (Isainh vi, 1,2, 3; Psalm

¢xxix, 1 to 14.) :
Becauses God is One and Inﬁmto He in Jmmutadls, i, ¢, He
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never changes, ITe wns the same God hefore worlds were cre-
ated as He is now, and will remain the same for ever, even if
the worlds should he annihilated. (Psalm ciii, 15 to 18.)—
Whatever changes is finite, the Infinito is immutable. All
things in nature change except the laws of nature, and these
laws testify to the immutability of the Lawgiver.

2. He is OMNIPOTENT Or ALL-MIGHTY, 1. 0., IHe is the ever ne-
tive cause of all entities and their changes. If the will of
God would be withdrawn from this universe, these worlds
must suddenly turn into nothing. He who made, preserves
and governs ALL things must be aLt-mighty. (Exodus xv, 11;
Psalms xxix_and Ixxxix, 1to 15; lxxiv, 12 to 23 ; xxxvi, 10.)

3. e is ALL-wisg, i e. all possxble effects of all causes ars
evident to Him. (Jeremiah x, 12; Proverbs viii, 21 to 32 and
iii, 19, 20; Isainh x], 28.)

Because GGod is omnipotent and all-wise He must be Omni
scient, i, e., ITo knows oll things, thoughts, wishes, actions, mo-
tives and destinies past, presont and future. (Jeremiah xxxij,
17; Job =xxviii, 20 to 28; Psalm ciii, 14.)

Every entity was an idea which must have been firet in God.
Thus He knows the things before they come into existence.—
All causes being in 1lim and all effects being evident to Him,
Ho knows every thing.

4. ITe is Most-mOLY, 1. €. all moral excollencies in the highest
degree are united in God. [Levit xi, 44, 45; xix, 2; xx, 26;
xxi, 8; Sam. i, 2, TIsainh xxx, 15; Exodus xxxiv, 6, 7.]

God being most-holy He is Alljuss, Most-merciful, Most-beney-
olent and Most-gracious,

God is ailjyust, i, ¢, He rewards or punishes individuals and
nations in strict acecordance to their virtues or vices. [Jerem,
xxxii, 19; Deut. xxxii, 4; Psalms ix, 9; Ixzv, 3; Ezek. =zviii,
30.]

Supreme wisdom and supreme Jjustice aro maeparable from
onch other.

God is most-merciful, L o., He forgives sin, iniquity and trans-
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grossion, if the sinner repents his wickedness and amends his

eonduct. [Numb. xiv, 17 to 20; 1 Kings xxi, 27, 28, 29; Isaiah .
zliv, 22; lv, 6, 7; Buek, xviii and xxxiii, 1 to 20; Isaiah lviii]

Merey is the highest degree of justice. [Comp. Chapt. ii,
25.] God's justice is nlso mercy. “

God is most-benevolent, i. ., TTe provides abundantly for all
erontures to satisly them and make them happy; and hestow-
ed on man the capacitics fo becomo perfect and happy.—

[Psalms civ, 27 to 30 and cxlv.]
God is most-gracious i, ., Ho loves all Ilis ereatures from

the purest motive of love. Il crcated thevn and provides for
them because Ic loves them and delights in their happiness.
Ho rowards the virtues of man or punishes only to correct
him, becnuse o loves him; and forgives sin, iniquity and
transgression if the sinner corrected himself, from no other
motive than voluntary Jove. [Psalms xxv, 10; xxiii, §; cxxx,
7; lxxix, 3, 15; Prov. xvi, 0.]

Ged is Perfoet beeause He is One, Omnipotent, All-wiso and
Most-Holy. 1lis works and words testify to I1is porfection—
[Goneosis i, 31; Deat. xxxii, 4; Tsainh xlv, 12.]

2. MAN.
The second cardinal doctrine of Judaism is:

23, Maw 1s rue Image axp Sox or Gop, Iie is gifted by
kind Providence with the ecapacity to becomo happy here and
hereaftor, and imbucd with the desire to reach perfection;
in this way to fulfil his destiny on earth and acquire eternal
bliss,—(Genesis i, 27; v, 1; Deuter, xiv, 1; Psalm viii.)

6. Man is composed of body and soul. The hody is organio
mattor, and the soul is the spirit that thinks, wills, governs

and vivifies the body. (Genesis ii, 7; xxxv, 18; Numbers
xvi, 22; Isaish xlii, 5; lvii, 16; Ecclesinstes iii, 21.)
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7. Although man, according to his body is an animal, still
also in this respect ho is superior to all other organic beings.
This is visible in his erect posture, keen and intelligent looks,
the fine shaped head and expressive countenance, and above
all in his organs of speech and song capable of almost infinite
variations of sound to express also the most sublime thoughts
and sentiments,

28. The soul i3 God's image for it is gilted with God-like
capaeities. (Deut. iv, 12, 1.}

#9. The capacities of the soul are of two kinds: the intol-
lectunl and moral

£10. By his intellectual capaeitics, il sufficiently developed,
man possesses understanding, judgment, scllconsciousness
and wisdom., Tlese cupacities are capable of 80 immense a
development that he may become a prophet who conceives
directly tho will and purpose of God in 1lig works and words.
(Job xxxii, 8; xxxv, 11)

211, No carthly crenturc beside man is capable of thinking
of the infinite Deity and Ilis will; for none can discriminate

eauses and clfcets to the extent to reach the first eause—God.
God revenled 1lis will to man only,

¢12. By his intelleet man understands the ohjeets of nature,
their utility or inutility; knows himself, his merits and de-
merits, virtues and vices, desires, hopes and propensities; he
digeriminates between what is proper or improper, just or uns
just, right or wrong, good or bad; and comprehends God,
His will and purpose in Ilis works and words.

#13. To fear God is the beginning of wisdom, to know Him
is the highest wisdem, intcllectual perfeetion; for Ife is the
primitive cause of all things, (Jeremiah ix, 22, 23.)

¢14. The moral capncities of man are free will, moral con-
science, love, and the desire after knowledge and perfection.

215. The will of man is entircly independent in all moral
points of view to chose either right or wrong, good or evil,
justice or injustice, virtue or vice. He is a free moral agent.
(Deut. xi, 26, 27, 28; xxx, 15, etc.) ‘ '
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Man's will is morally free, if in his actions he is guided by
good and noble motives only.

216, Moral conseience, or the sense of duty, is the innnte
impulse which prompts man to do what is right and shun that
which is wrong. Qur conscience rejoices when we do righd
and mourns when we do wrong. It is o perpetual and uni-
versal revelation of God. (Genesis iii, 1 to 14; iv, 14; xlii,
21; Deut. xxx, 19, 20.)

217. There is no man without love. The child loves his
paronts, sisters, brothers, teachers, playmates and benefactors.
Parents love their children and teachers love their pupils.—
We oll love our friends, our bhenefactors, our birth place, our
eountry, &e. There can he no man without love, ag no ma#-
ter can exist without the foreo of attraction.

#18. No man was over perfectly content with what he had,
was or knew; for his moral nature longs to know all things
and yearns after perfection. (Exodus xxxiii, 13, 18; Dout.
iii, 23 to 25, and xxxii, 48 to 52.)

#19. We can not bo all-wise, omniseient and omnipotent, as
God is; still we might be vory wise, know very much of God's
oreation, encircle the earth, penetrate the depth of the ocennas,
roam through immonse space, and cmbrace with our intelleot
tho past, present and future. Wo can not be alljust, moss
gracious, benevolent and merciful as God ig; still wo might ba
very kind, just, benevolent, benign and mereiful, such as no
ether carthly creatures can be; for man is the Image and
Son of God. Our will may be so freo that we do only thas
for which we have the noblest motives. Our conscience may
be so sublime that wo perceive directly the will of God, Our
lovo may be 80 expanded as to embrace (lod and His ereation,
and this is moral perfection, holiness.

220. Both the ifitellectual and moral capacities may in pars
or entirely remain dormant ; but God has given every man the
oapacities to be happy and become perfect. (Proverbs xix, 3;
Lamentations iii, 38, 39.)

- e
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- 321. To develope steadily our moral and intellectual capaci-
#les is to ndvance toward perfection and happiness here and
horenfter. The surest means to the development of our ca-
pacities is to walk “ after God your Lord,” (Compare @3 of
this chapter, Chapt 1, 28 and ¢14, and Chapt. ii, 23.)

3. GOD'S GOVHRNMENT,
The third cardinal doctrine of Judaismn is:
822, (Yod rewards the righteous according lo their righlecusness,
and punishes the wicked aecording to their wickedneas, here and heres
qfter, if the wicked do not repeni and amend their conduet ; for God

is jusi, (Deut. xxxii, 4 The history of Cain, of Noah and
his generation, of Pharaoh and the Israelites.)

223. God is enlled Apowar, “Lord,” Governor or Providence,
because He governs mankind by fixed laws, just as Ile gov-
arns the physical world hy naturnl and tixed laws. (Psalm
oxlviii, 5, 6; Genecsis viii, 22.)

God can be imagined to govern the world only by tho per-
foet laws of supremo intellect which He himself is, :

#24. As God’s physical laws are intended for the prosperity
end happiness of His crenturces, so 1lis laws for the govern-
ment of mankind must he intended for the prosperity und
bappiness of the human race. {Deut. vi, 1 to 3.)

#25. Obeying God's physical laws results in its legitimate
reward, viz: prosperity and happiness; arnd disobedionce o
these laws engenders its natural punishment, viz: not to en-
joy the intonded prosperity and happiness, Preoisely the
same is the cnse with God's laws ordained for the government
of mankind, called the moral laws. Reward or punishmens
is the natural consequence of obedience or disobedience %0
Qod's laws.

#26. Man's happingss depends not on wealth, honor, luxury,



22

amugement, or anything outside of himself; but on the eatis-
faction and peace of his soul. (Psalms exlvi, xxxvi 6 to 11;
Ixxiii, 25.) '

The satisfaction and peace of the soul dopend on the con-
sciousness of having obeyed the laws of God. The rightcous
aro happy, however humble and poor they may appear to us,
for theirs is the peaco of the soul; nad the wicked are unhap-
py, however prosperous they may seem, for *“ There is no peace
to the wicked snith my God.” (Psalms xxxvii, 34, ete.; xlix,
17, ete.; =xcil)

227, Bacred Seripture also informs us that our obedience to
God's lnws influences the physieal forces in our favor,* and ovr
disobedience to God's laws subjects us to tho violence of the
physical forces; for they are the exccutors of God's will—
(Exod. xv, 20, ete.; Liovit. xxvi, 3, ete. ; Deut. vii, 12 to 16;
xxviii; salm eiv, 4)

#28. Children often receive the reward of their parents’ vir-
tues, or suffer the conscquences of their parents’ vices; so do
nations often enjoy tho blcssings of their progenitors or suifor
the cvil consequences of their follies. In this manner God
administers justice on earth to individuals and nations. (Ex.
xx, 5; xxxiv, 0, 7; Deut. v, 9, 10.)

229, The history of mankind is tho testimony of God's jus-
tice and grace. (Deut. xxxii, 7.) 1t is unsafe to judge the
noture of o larce object Ly the manifestations of one of its
minute parts, The more of its parts we are cnabled to ox-
amine the better we are prepared to form a correct idea of
tho whole. It is unsafe to judge of God's wisdem by the
krowledge wo may have of one leaf or crystal, although in
them as in the universe God's wisdom is revealed. 1t is sa-
fest to observe God's wisdom in the grand total of the universe,
the simple causes, grand cfects, and the harmony of its het-
erogeneous parts; although we know not whether from the
sun to the mote, the earth o a particle, or from the elephant

*3ee Chapt, 11, 18, : e

p r " o~ .. . T
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to the infusorium there is one step heyond the center of crea-
tures. In like manner it is unsafe to judge of God's Provi-
dence and justice by the fate of one man or by one category
of instances, nlthough the justice of Providence is visible in
every man's life. 1t is safest to learn the justice of Provi-
dence from the history of mankind, although history is but a
meager record of the fate, experience and transactions of the
human fumily.

Nations prospered in just proportion to their national vir-
tues, they declined and lhave fallen in consequence of their
national vices. (Lev. xxvi, 3, ete., and Deut. xxviii.)

Great revolutions in history always resulted in the progress
of humanity. (The exode [row Ligypt and the revelation on
Ioreb. The end of King Saul and the reign of David, Js-

rael before and after the Balylonian captivity. The Macea-
bees and their time.)

Whenever mankind needs speeial messages God sends Iis
inspired messengers.  (Deut. xviii, 18; Jeremiah i,4, 5,9,10.)
‘Whenever powerful men influenced the fate of mankind from
salfish motives or to selfish purposes, Providence always turn-
ed the events in favor of the progress of hwmanity. (Alexan-
der the Great, his wars and their final results.  The motives

of the Spanish monarchs with Columbus and the results of
the discovery of America. Genesis 1, 19, 20.)

230. Man's soul is immortal, heeaunse:

1. It is the imnge of God. ({iencsis i, 27; ix, 6.)

2. It expects to be immortal. This expectation is impressed
on it by its Creator, and is therefore universel. (Job xi, 18;
Jerem, xxxi, 17; Prov. zxiii, 18; xxiv, 14; Psalms Ixii, 6, and
Ixxi, 5.)

3. God has given it desires which can not be realized and
qualities which can not be exerciscd on earth. (Deut. iii, 23,
ete, ; Bxodus xxxiii, 17 to 20.)

4. The mental and moral qualities of good men increase
steadily as their physical energies decrease. (The last honrg
of Jacob, Moses, Elijah and Elisha.)
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5. Intellect is as indestruciible as every other element.—
(Job xxviii.)

6. God being all-wise would not destroy the intellect Ile
oreated ; being all-good Ie would not disnppoint the highest
hope with which He impressed us; and being all-just He
could not have commanded man only to subordinate his car-
nal inclinations to his spiritual swelfare, if the soul was not
destined to everlasting life. (Psalms xvi, 8, ete.; xlix, 16.)

331. The soul of man receives in another state of existence
the full reward of its righteousness and the full punishment
of its wickedness by the grace nnd justice of God. (Deuter.
xxxii, 39, 40; I Samuel ii, 6; Daniel xii, 2, 3, 13.)

232. No man can form a complete conception of the nature
of futuro reward and punishment, 88 we know only the pres-
et state of existence. Still & faint idea mny he entertained
of futuroe reward and punishment.

1. The satisfaction and peace of the soul which accompa-
ny the recollection of rightoounsness and piety follow us be-
yond the grave, and aro o natural reward ; but the conscious.
ness of guilt and wickedness is the torment of the wicked on
earth and his hell in the future state of existence.

2. The knowledgo that we, by our own exertions, sacr:ﬁces
and fuith, notwithstanding the beguiling allurements of life
with its charms and passions, and notwithstanding the porpet-
ual combat in ordinary life between righteousness and wick-
ed ness—still maintained our faith and confidence in God and
virtue, and triumphing over all ohstacles went forth from the
struggle of life righteous, pious and confident in God's jus-
tice and mercy, is the triumph of our godly nature, and a sub-
lime rewnrd to cvery good man. 1ts opposite is moral wretch-
edness, the punishment of the wicked.

3. Tho conaciousness of having developed our moral and
mental capacities according to the will of God, and elovated
ourselves to a higher order of spirits is of itself a gracious
reward, when egotism and carnal passions have vanished.—
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And the consciousness of being one of the lower order of
spirits, by our own errors and sins, is a mortifying punishment.

233. God has revealed enmough to us of His will and our
immortal nature to become perfect and happy. (Deut. xxix,

28) ;

4. THE HEOFPH OF MANKIND.

The fourth cardinal doctrine of Judaism is;

" 334, All men are destined tojenter the covenant of God, be saved o f
their errora and fictions, and united before Glod in truth, justice, freo-
dom, peace and philanthropy. (Isaiah ii, 1 to 4; xi, 6 to 9; Ixv,
25; Micha iv, 1 to 5; Jeremish iii, 17;)}

235. All men are equal in the®grace of God. Therefore
when God mande the covenant with the fathers one of their
duties was to promulgate the will of God among all nations.
(See Chapter ii, 217.) Among the very first of the divine
commandments which Moses promulgated is this ons: * One
Law shall be for the native and the stranger who sojourns
among you,” (Exod. xii,49.) The stranger is also included in
all particular laws of justice or charity., (Malachi ii, 10,)

436. Every man is the Image and Son of God, each of them
is gifted with the capacity and desire to become perfect and
happy. Therefore whatever is truth in Israel must finally be
#0 to all men. Thus truth will finally triumph, when they
ghall have passed through the same struggle between truth
and error as every individual must. (See Chapt. i, 5.)

237. History tostifios to the progressof truth, justico and pros-
perity. . Every new discovery in science is an onward step to
the triumph of truth. Every century of history is u step fo-
ward the sovercigunity of justice. Therefore it must be true
that not by miracles Lut by natural development of the origi-

nal principle and plan of Providence truth and Justme wxll
aniversally triumph, (Isaiah xlv, 18, &e.) .
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238, The dominion of truth and justi¢e ie the kingdom of
God on earth; for God is shsolute truth and justice. (Zech-
arinh xiv, 9.) : v C ‘

239. Truth and justice are the progenitors of political libs
erty and peaco to tho nations, and of moral and intellectual
liberty and philanthropy to the individusl

Selfish interest or fanaticism is the cause of despotism and
warfares; truth and justice sanction neither.

Selfish interest, fanaticism, prejudice, superstition and un-
governed passions are the causes of mental bondage and hatred}
truth and justice condemn these causes and remove their
cffects. .

Right and light as revealed by God are the snlvation of
mankind. (Deut. xxxii, 46, 47.)

240. Had Isracl always obeyed the laws of God, its land
would have hecome the great school of humanity. Having
sinned it was dispersed mnong the nations, thus to carry the
divine right and light to all parts of the globe. As long ag
authontio history records lsracl stood on the ground of oppo-
sition'to nll mankind; the struggle of truth and error, justice
and injustice is as old as mankind—and lsrael's sufferings
aumong the nations are its natural consequences. Bui when-
ever truth and justice will he trinmphant Isracl's opposition
and suffering will be ended, * Their scod shall be known
among the nations, and their offspring among the peoples; all
who see them will know them that they are the seed the Lord
blessod." (Isniah Ixi, 9; lxv, 23.)




Chapter 1V,
1i¢1y—COMMANDMENTS

$1. Divine commandments which have a direct object in
view are called rysp (Mitsvoth ;) as, for instance, ' Honor thy
father and thy mother,” or * Thou shalt not hate thy brother
in thy heart.”

If a commandment is an injunction to do something, it is
enlled in Hcebrew, "rwy j'n};fj, if it is prohibitory it ie

called, 1) N5 YD

The laws of Sacred qcnptme which have a direct object in
view are the moral law for all mankind.

2. The Decnlogue, usually called “'The ton Lo1nmand-
ments,” is styled in Scripture "]:1"1"1, “The word”
nan D""\j‘[,"{, “Theso woxds,” emphancallJ, or n"}wy
D270, “Tho ten words,” or 12V3N N 2T PN
. 1};73, ““TPhe word which 1 command thee; " the prophet

Tsoiub calls it, “ My words which T have put into thy mouth,”
because (iod revealed the Decaloguo directly to Isracl on
Mount Sinai. (Exodus xx, 1; Deut. v, 19; Tsaiah lix, 21.) -

%3. The Decalogue containg, expressed or implied, the wholo
moral law and is, therelore, called * The TLaw of the Cove-
nant,” i, ¢., the condition to bo fulfilled Ly every person who
is or desires to be of the divine covenunt between God and
Isracl. (Exodus xxxiv, 27, 28; Deuter. iv, 12, 13; vi, 23;
Isainh lvi, 6, 7.)

- ¢4. The law of the covenant is cverlastingly obligatory in
letter and spirit upon every Israelite and all those who attach
themselves to the covenant, without regard to changes of time,
localities, conceptions or outward circumstances; nor is man,
individually er collectively, entitled to add thereto or diminish
aught thereof. (Deuter. iv, 2; xiii. 1; Isainh lix, 21.})
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25. The revelation on Mount Sinai was a manifestation of
the divine will to the effect that the laws thus proeclaimed are
“The Law of the Covenant,” the practice of which is right-
eousness and piety and renders man happy and perfect. (Es.
xix, 5, 6; Deut, vi, 3, 18; xii, 28.)

#6. The Decalogue, Exodus xx, 2 to 17 and Deuter. v, 6 to
18 is divided in * Ten Words ™ nnd rends thus:

I WORD.
I am God thy Lord who brought thee out of the Iand of
Egypt, out of the house of bondage. Thou shalt have no
cther lords before me. :

II. WORD,
Thou ahalt not make unto thee any graven image, or any like-
ness (of any thing) which is in the heaven above, or which is
in the earth beneath, or which is in the water under the earth.
Thou shalt not bow down to them nor serve them, for 1, God
thy Lord, a Fervent Potency, visit the iniquity of parents up-
on children, upon the third and fourth (generation) of them
who hate me, and bestow grace on the thousandth (generation)
of them who love me and keep my commandments.

III. WORD,

Thou shalt not take the name of God thy Lord in vain, for
God will not hold him guiltless who will take his name in vain,
1V, WORD.

Romember the Snbbath-day to sanctify it. Six days shalt thou
labor and do all thy work, and the seventh day is a Sabbath
to God thy Lord, (when) thou shalt not do any work, thouand
thy son and thy daughter, thy man servant and thy maid ser-
vant and thy cattle and thy stranger who is within thy gates;
for six days God made the heaven and earth, the sen and
all that is in them, and he rested on the seventh day. There-

fore God blessed the seventh day and sanctified it.*

*Deut, v, 12, eto,, the IV Word reads thud: ‘‘ Observe ihs
Babbath day to sanctify it a8 God thy Lord commanded thee,”
eic, o8 above, then it concludes: ‘‘ That there may rest thy

il
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V. WORD.
Honor thy father and thy mother, that'thy days be prolonged
upon the soil which God thy Loid gives thee.T

YI. WORD.
Thou shalt not kill,
VIL WORD.
Thou shalt not commit loewdness.
VIII. WORD,
Theu shalt not steal,
IX. WORD,
Thou shalt not utter false witness on thy noighbor.||
X. WORD.

Thou shalt not covet thy neighbor's house. Thou shalt not
covet thy neighbor's wife, or his man-servant, or his maid-ser-
vant, or his ox, or his ass, or any thing that is thy neighbor's.2

t 27. The Decalogue begins: “1am God thy Lord,” to express
why the commandments should be observed, viz: Because
God ordained them. The Decalogue concludes, “ Thou shalk
not covet,’’ &o., to express the objeect of God's laws, viz: to
subject all our desires and passions to the will of God.

#3. The Law of the covonant enjoins upon us four kinds of
duties: 1. Duties to God; 2. Duties to ourselves; 3, Duties
to our fellow-man; 4. Dutios to our other fellow-creatures,

man-servant and thy maid-servant like thee. And thou shalt
remember that thou wast & bondsman in the land of Egypt, and
God thy Lord brought thee out from there with a strong hand
and an outstretched arm; therefore God thy Lord commanded
thee to make the Sabbath-day,”

tDeut, v, 16, is added, ** And that it may go well with thee,”
upon the soil whioh, &o,

180 Ibn Ezra, Soadiah snd others understand the Hebrow
lerm.

|Peut. v, 18; this commandment reads: *Thou shalt not ui-
ter vain thness on thy neighbor."”

gDeut. v, 18, this commandment reads: * And thou shalt not
sovet thy neighbor & wife; and thou shalt not desire after thy
neighbor's house,” elc,

RIS R P
RS PR et
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1. DUTIES T0 GOD,

30, The duties wo owe to our God are expressed or implied
in the first, second and third * Words " of the Decaloguo.

210. The highest duty to God is expressed in tho words of
tho Decalogac: “T'o them who love me and keep my com-
mandments,” i e., to love God and do His will {rom the pure
motive of love, as Sacred Seripture otherwise tenches. “And

thou shalt love God thy Lord with all thy heart, and with all
thy soul, and with all thy might.” (Deuter. vi, 5.)

#11. To love God with all our heart moans, that all our no-
ble affections and aspirations should be directed toward God,
the Supreme goodness nnd wisdom; and all our inelinations
and propensities should be subjected to Llis will, tho Supreme
Justice.

We shiould love man Dbecause he is the image of God; we
should love virtue and wisdom because God delights in them:
we should love and admire the beauties of creation, because
they ave the testimony of God's goodness, greatness and love.

312, To love God with all our soul signifies that the final
object of our thoughts, studies, researches and speculations
should be the knowledgo of (tod and His will, in order to be
cnabled to do Iis will, cling to Him with the power of con-
viction, and become truly wise by the eomprehension of the
first ecause of all existence and the source of all intellect,

We should acquire knowledge and learning to enable us

the better to know our God and our duty, and always subject
our wisdom to the supreme wisdom of God.

213. To love God with all our might signifies that our will
and encrgies should always be ready and active to do that
which God loves and shun that which displeases Him.

Whatever wo feel in our heart te be great and good, or
whatever we comprehend in our soul to be just, charitable or
magnanimous, wo should have the firmness of will to earry
into practice, careless of consequences to ourselves, only be-
cause God loves all that is great, good, just, charitable or
magnanimous, and we love God.

et
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¢14. Mo love God is the highest moral motive which prompts
to magnanimous actions, This moral perfection must be ane-
quired. The moansto acquire it is the conseientious practice
of the dutics enjoined upon us in the first three “ Words " of
the Decalogue. (Deut. x, 12, 13.)

715, The first three Words of the Decalogue contain these
prohibitions

1. Not to believe or trust in any power beside God, either
in the might of kings, princes or other mighty mon, or in the
imaginary power of idols, pagan gods, evil spirits, witcheraft,
enchantment, truth-teling, hlind fute, luck or incident, or in
the power or might of any other being or foree, real or ima-
ginary. (Levit. xviil, 1 to 5; Deut. iv, 3, 4; xviii, 9 to 13;
Tsainh i, 22; xxxi, 1, Jereminh x, 1 to 7; xvii, 5 to 10.)

2. Not to worship, pay homage or bend our knees to any of
God's croatures or the handiwork of man, or address our pray-
ers to angels, deceased men or any other being beside God.—
(Levit. xxv, 53; xix, 31, 32; Esther iii, 2; Deut. iv, 7; Isaiah
1xv, 24.)

3. Not to make an idol, image, or'any other representation
of God even if wo do not worship it, i. e, not to do anything
which may lead to fictitious conceptions of God or the perver-
sion of truth. (Lovit xix, 14; xxvi, 1; Deut, iv, 15 to 20;
Joshua xxil) ’

4, Not to invoke the name of God to a fulschood in & ju-
ridical oath or otherwise; not to curse or swear by the name
of God, or profunc it in any othor manner. (Levit. xxiy, 10
to 1G.)

#16. The steady observation of these commandments will
sventually lead us to the practive of the positive comiand-
ments contained in tho first thrco “ Words ™ of the Decalogue.
These are the following:

1, To believe and trust in God; for He is our Elokim, i, e,
our gracious Maker, Toacher and judge. (Deut. x, 17, 18;
Paalm xxii, 28, 29.)
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9. To worship and adore Him only, and nddress our prayers -
to Him alone and directly; for He is our Redeemer from bon-
dage, our Savior by His revealed will, our Father and Bene-
factor by His creation and government of the universe. (Ex.
xxv, 8; Deut. x, 20, 21; Isaiah xliii, 11, 12, 13; xlv, 18 to 25.)

3, To submit cheerfully in nll eases to the will of God, and
not forget in either joy or sorrow that he is infinitely gracious,
just and wise. (Deuter. xii, 5; Levit. x, 1,2, 3; I1 Samuel
xii, 15 to 23 ; Psalms xxiii; xxv, 1, 2, 3; Ixii)

4, To mention Iis holy name only in prayer, instructionor
at other solemn oceasions, and then only with the most pro-
found roverence for His greatness, omnipotence, wisdom and
holiness. (Deuter. xxxii, 3.)

¢17. The object of these commandments is :

1. To make us happy and firm with the conviction that God
is with us in life and death, in happiness and misery to shield,
guard and protect us in His infinite grace, to hear our prayers,
see our aflliction and send us help and consolation in due
time. | Psalms zxvii, 1 to 7; ciii, 1 to 6; cxxi]

2, To protect ug against that fenr and cowardice to which
the wicked are exposcd, not only in the hours of peril, danger
or death, but also in the midst of health and pence. [Psalma
lvi, 11, ete.; exviii, 1 to 20.]

3. To prompt us to inquire after God in Ilis works and
words, and find truth, even the path of righteousness and wis-
dom to perfection and happiness. [Proverbs viii, 17; Psalm
Ixiii. | )

4. And by these means inspire our soul with love to God—
'This love is to man the rock of salvation, the source of happi-
ness and the highest moral motive. |Deut. xi, 1.]

II. DUTIES TO QURSELVES.
#18. The love we feel to God is the highest moral motive and
a perfection of itself. Motives must be the efficient causes of
corresponding actions. Therefore our love to God must be
the efficient cause of our love to man. Man is the objeet of
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all moral laws. None is better to others than to himsell—
Therefore our love to God must prompt us in the first place
conscientiously to perform the duties we owe to ourselves.

#19. The highest duty man has to perform to himself ir:
“Thou shalt be perfect with God thy Lord,” (Deuter. xviii,
13;) for in perfection is happiness.

#20. In order to attain perfection we must perform each to
ourselves the duties specified and implied in the fourth, sev-
enth and tenth “ Words " of the Decalogue.

321. The first duty man owes to himself ia the preservation
of his life, health nnd limbs, which God in His mercy granted
him and He alone might take awny. (Job i,21; Lev. xix, 23;
xxi, 5; Dout. xiv, 1; Deut. xxiii, 2; Lev. xxi, 17, ete.) (*Thou
shalt not kill” cithor others or thyself l'o mutilate one's
“limbs, impair his health, or shorten his life is partial suicide. )

Exceptions to this duty are, the defence of the state agninst
rebellion or invasion, the combat for the higher interests of
humanity, or the legitimate efforts to protect or save the life,
henlth or limbs of others, especinlly of those entrusted to one’s
eare or protection. (Leviticus xix, 16; 1 Samuel xvii; Jere-
minh xxvi.)

322, We perform this duty:

1. By honest industry which not only affords us the means
of sustenance, but also promotes our health Ly wholesome ex-
ertion and strengthens our limhs by proper exercise. The idle
man is useless to society, injures his physical constitution, and
exposcs himself to alluring wickedness. Therefore God com-
manded * Six dayas shalt thou labor.” Adam was placed in Par-
adise “to till it and keop it,”” and the first covenant with man
woa the covenant of labor to have dominion over nature,

2, By rest in due tiine; therefore and for several other rea-
sons God commanded us to rest the seventh day of each week.
As reposo is necessary after certain hours of labor to reeruit
our sgength, 80 our physical constitution requires a du{ of
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rost after pix dnye’ Inbor. Therefore God commanded us not
only to rest but also onr enttle and Lensts of hurden.

3. By temperance and chastity, ns the seventh " Word " of
tho Decalogue ordains. Intemperance is sinful because it
impairs our health; iy n wasting of God's gifts intended for
the benefit of others; and leads to lewdness. Intemnperance
and lewdness impair our energies and shorten our life. (Le-
vit. xviii, 5; Deut. xxi, 18 to 21; xxiii, 18; Judges xiii, 1 to 5;
Samuel i, 11; Proverbs xxiii, 19, &e¢.)

4. By subduing our temper and elevating our affections as we
nre commanded, “ Thou shalt not covet,” &e., and, * Thou shalt
not desire,” &e. The power of ovil passions or a wicked tem-
per leads man to sins and erimes, impuirs his health, embitters

and shortews his life.  (Genesis iv; vi, 5 to 8; Numb xv, 39;
Judges xvi; I Samuel xviii, 10, 11; xix, 9 10, ¥

#23. The second duty man owes to hlmsolf is justly to de-
serve honor and honestly preserve it.

#24. We perform this duty to ourselves:

1. By doing properly whatever we do. 'Therefore wo aro
commanded, * ¥ix days shalt thou labor and do il tﬁ,; work,"”
L e, wo should do nothing partinlly,

2. By conseientious obedience to the lnws of God. (Deut.
iv, 2 to 8)

#25. God commands us not to do manual work exclusively.
Those who work in science, art, or in any other manner con-
tribute to the happiness and perfection of mankind certainly
have a sphere of nction acceptable to God. Nomno should be
adle in this world, as no particle of mutter is inactive; every
person should have a useful sphere of action agreeable to the

capacities God has bestowed on him, and fill his station to the
best of his knowledge and ability.

#26. The third duty mon owes to himself is to become holy,
i. o, to ncquire mornl freedom amd perfection. Therefore
God appointed the Sabbath * to sanetify it,” i ¢., set it apart for
the purposo of acquiring holiness. Man can sanctify a dn:r
euly by sangtifying himself, (Lev. xi, 44; xx, 7.)
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327. We perform this duty to ourselves:

1. By subjecting our will and desires to the will of God.—
(Numb. xv, 39, 40, 41.)

2. By the steady practice of our moral nature in acts of
charity, benevolence, mercy and philanthropy. Therefore we
are commanded, ¥ That thy man-setvant and maid-servant
may rést like thyself” (Levit. xxii, 31, 32; Deut. xii, 12,
18; xvi, 11, 14.)

3. By self-inquiry, i. e., by ascertaining the motives of oar
own actions and their tendoncy, with the desire to atrengthen
the good ones and overcome the wicked ones. (Psalmsli, 12;
xxxi. 25; Deut. iv, 39; vi, 6.)

4. By the clevation of our moral nature above this material
world with its eares, charms and enjoyments to God and eter-
nity, in prayor, meditation or other means of devotion.—
(Psalms lvii; Ixii; Ixxxiv; exix, 72; Proverbs iii, 1 to 18.)

£28. The fourth duty man owes to himself is to acquire
wisdom or intellectual perfoction. Therefore the seventh day
is pppointed as “ The Subbath to God thy Lord,” i. e., appoint-
ed to the purpose of advancing toward Him in our intellect,
and become intellectually free and enlightened.

¢29. The pursuit of wisdom for its own sake is the means
to become intellectually free and God-like.

We acquire wisdom in the same ratio a8 we attain knowl-
edge of God's works and words nud bestow proper reflection
on them.

‘Knowledge of God's works and words means to ascertain
the idens they embody, God's thoughts are manifested
in His works and words, Therefore the correct knowledge
of these ideas is the light of truth and thinking God-like,—"' the
Sabbath 1o God thy Lord.”

The acquisition of wisdom Jeads to the knowledge of God
and mental perfection.

230. By performance of these duties we acquire human
porfection which is the highest duty of man to himself.
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831, Evcry day of our life is appointod for us to attain per-
feotion and happiness, the object of the covenant between
(God and Israel; but the Sabbath is specially appointed to this
purpose, therefore the Subbath is the sign of the covenant be-
tween God and Israel. (Exodus xxxi, 62.) - '

232, The special laws of the Sabbath are:

1. To rest from nll labor;

2. To recruit our physical energies by rest and innocent en-
joyments, ‘

3. To sanctify our moral nature ;

4. To improve our intellect.

Any contemplation or nction which leads to the performance
of these duties is virtuous, obedience to the laws of God
(m¥p;) any contemplation or action which disturbs us in per-
forming the above daties is a gin (73y) on Sabbath. He who
observes no Sabbath, i ¢., never endeavors to perfect his na-
ture, ronounces his c¢laims on the covenant of the Lord, and
descrves the punishment of moral denth which he perpetually
and gradually brings on himself. (lsainh lvi, 4 to 9; lviii, 13,
14.)

233, The symptoms of the approach of moral death are,
yielding to evil passions and vicious habits, selfishness, haugh-
tiness, morbid ambition, covetousness, hatred, or to be alto-
gether oceupied with the love of power, money, pleasure or
luxury. (Lev. xxvi, 19; Obad. i, 3; Isninh xiii, 11; xxviii, 1,
3; Psalms xii, 4, 5; xxzxi, 24; xciv, 2; exxiii, 4; Proverbsvi,
16 to 19; viii, 13; xiv. 3; xv, 25; xvi, 5, 18; xvii, 20; xviii,
12) . ey
: III. DUTIES TO OUR FELLOYW-MAN.

#34. The highest duty to our fellow-man though briefly, is fully
expressod in Sacred Scripture, thus * Love thy nelghbor s
thyself” (Lovit. xix, 18.)* :

. *Literally translated it would read “ ’J.‘i:o'u‘ éhnlt benr‘lh‘e same

love to thy neighbor as to thyself,”
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Neighbor here signifies every man; therefore in the way ol
explanation Sacred Scriptures add in the same chapter, verse
33: “If a stranger sojourn with thee in your land, ye shall
not afflict him; like the native from among you shall be to
you the stranger who sojourns with you, And thou shalt love him
as thyself; for ye were strangers in the land of Egypt. I am
God your Lord,” i e., the God and Lord of all men.

Again in all cases of justice, charity and benevolence, the
divine laws mention the stranger as entitled to equal rights
with the Israeclite, that national selfishness or sectarian nar-
rowness of mind construe not the laws of the lord to the in.
jury of any human being, as those nations did, and partly still
do, who are guided by imperfect human laws,

235. To love ourselves significs practically to perform all the
duties which lead us to happiness and perfection. Some men
lovo other thinga better than themselves; as power, wealth,
luxury, pleasure, &c., they will neglect themselves.

To love our neighbor like oursclves signifies that wo not
only should love him better than all things on earth, be it
power, wealth or pleasure ; but we should grant him all the
rights and privileges we would claim, and afford him all the
opportunities and facilitics we would: desire—to attain happi-
ness and perfection. The more effectually we assist our neigh-
bor in his endeavor to attain happiness and perfection, the
more truly we obey the divine command.

236. The Sabbath is the symbol of duties to ourselves,
and in that law we are commanded to afford an opportunity
to our fellow-man fo observe the Sabbath; thus, “ Love thy
peighbor as thyself,”’ is inplied in the Sablath-law, and espe-
cially in the words, “That thy man-servant and thy maid-
servant may rest like thysell”

¢37. The performance of duties to God and oursclves
depends much on the faithiul performance of our duties to
our neighbor. The most acceptable worship of God is to do
His will. 1t is His will that all men should attain perfection

O .
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and happiness. None ean fully develope his moral capacitics,
unless he exercises them in charity, benevolence and kindness
to his neighbor. 1lonor and wisdom must he acquired in hu-
man society, and are easiest acquired of those whom we love.

$38. To love our neighbor like ourselves is a moral perfec-
tion which must be acquired by the faithful performance of
the duties to our follow-man as specified in the Jast six
“Words" of the Decalogue.

#39. The fifth of the “ Ten words” commands d:rectly that
every person should honor his parents by obedience to their
commands, if they are not immornl, respect to their virtues
and forbearance to their wenkness, attention to their instrue-
tion and regard to their maxime, by defending their honor in
their absence nnd maintaining it in their presence, and ren-
dering them support and comfort under all circumstances if
they stand in need thereof.

There are unkind parents; to honor whom ig a commnnd—
ment of the Lord,

The best maxim of conduct to our pnrcnta i8: Do to them
as they did and always would do to you, Trent them as yon
would wish to be treated by your ehildren. (Joseplh receiving
his father in Egypt, how he provided for him and attended to
him in his last hours. The daughter of Jephtah. Kxodus
xxi, 15, 17,; Levit. xix, 3; xx, 9; Deuter. xxvii, 16; Proverhs
xv, 5; xx,20; xxviii, 24; xxx, 11,)

#40. Tn order to honor our parents we must also treat thoso
with distingaishing kindness whom they love, the children,
hushand or wife of one of our parcnts, their relatives and
friends, and certainly no less so our own brothers and sisters
who are our own flesh and blood. (As Joseph treated his
step-hrothers who had ma]tledted him. l’rovcrbs x\'ii, 17;
xviii, 18,) SRR

#41. We are commanded to honor our parents, IJccnusc,

1. They are our sincerest and most disinterested henefac-
tors. Who can ever repay the sacrifices of a futher for his

| I
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children or much less the self-denial of a mother for her off-
spring ? (David’s lamentation for Absalom who rebeiled
ngainst him, lsaiah xlix, 15; Psalm ciii, 13; Jereminh xxxi,
15, 16.)

2 They are our teachers who directly or indirectly lead us
through the paths of rightcousness and wisdom to happiness
and porfection. (Exodus xiii, 14; Deut iv, 9; vi, 7, 20, &e. ;
Proverbs i, 9, 10; iv, B to 9; xi, 19.)

#12. The Deculogue begins the duties to our weighbor with
the commandment, “ ITonor thy father and thy mother,” &e.,
hecamse : ,

1. The peace and happiness of the family and society at
large and futuro happiness of the rising generation de-
pend almost exclusively on the respect and love which the
wmcmbers of the same fumily enpertain toward each other.

2. The first duty to our neighbor is gratitude to our bene-
fuctors (persons, gocieties or institutions,) and respect to our
teachers, ; \

Gratitude is the virtue which ties us affectionately to our
birthplace, home and country ; to our parents, teachers, asso-
ciates and benefnctors; to our old school house, hiouse of wor-
ghip and even play-ground. 'This holy virtue should be ex-
tendod a8 we increase in thought and knowledge, to the state
that protccts ub, the society that educates us, and the commu-
nity in which we find support, aekmowledgment and honor
nceording to our merits.

It is also natural to man to rospeet and venerate lis teach-
ers because they are his mental superiors. Man naturally
venerates his mental superiors. Aswe increase in knowledge
and thought our respect and veneration for those of whowm we
lenrned the noble virtues nnd great thoughts that lead us to
porfection and happiness should be extended to all good and
great men of all generations and countries; for all of them
were our teachers either Ly the example they set or the ideas
they promulgated (Gencsis xviii, 1 to 8; xxi, 22 to 24; xxili,

|
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1to 16; Exod, ii, 11, 16 to 21; xviii, 7 to 12; Levit. xix, 32;
Numb. xii, 1 to 16; Deut. xxiii, 8; Joshua v, 13, &e¢.; 1I Som-
uel i, 17 to 27 ; Proverbs xiv, 21.)

We should begin to exercise these sublime duties in our
purental house and school, develope these sentiments in our-
sclves while we are young and always cultivate them. They
form the solid basis of society, and guide us to perfection and
happiness.

#43. The opposite extreme to the duties of gratitude and
respect is to demonstrate by wicked words or actions hatred
instend of love, ingratitude instead of gratitude, disrespect
instead of respcet, and abuse instend of veneration. Sacred
Neripture in many instances dictates for this crime the punish-
ment of death. (Ixod. xxi, 15, 17; xxii, 27; Levit xx, 9;
xxiv, 10 to. 16 ; Deut. xvii, 12, 13; xviii, 18, 19; xxi, 18 to 21;
xxvii, 16.%)

#44. Tt is not likely that any human being should be so
debnsed as to be entirely devoid of all gratitude to his hene-
factors nand of all respcet to his mental superiors, Still, if
one should bo so dehased, he is morally dead to mankind,
himself, and dangerous to society. (1 Samuel xxv.)

744 It is the duty of parents to support, protect and edu-
cnte their children morally and intellectually, enabling them
to become perfect and happy, and useful members of society;
that their children may have just caunse to honor them.

God commands children to movor their parents; hence it ias
naturally understood that the conduct of parents to their
¢hildren should be noxoranLE, ; ,

#45, Parents educate their children morally by their exam-
ple of righteousness, love, kindness and Lhamt‘y, a3 well as by
their teachings.

#46, Parents educate their children intellectually by proper
instruction in God's works and words.

®We thall see in chapter v that penal laws chango as man.
kmd advances in perfection,
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347, Nearly all paronts love their children and will support
and protect them; but the fewest number of parents are com-
petent teachers. Therefore it is their duty to organize schools,
appoint and support competent teachers who may assist them
in discharge of their duty in educating their children.

#48. Therefore it must be our second duty to our neighbor
lo insiruct kim, either in setting him a noble example by cur
own conduct, or imparting to him from the knowledge we pos-
sess, or giving him material nid to acquire knowledge, or do
all three at once. 'The best time for the acquisition of knowl-
odge is in our youth, Therefore, it is the duty of every state
to provide for the education of the young and especially for
those who have no parents or whose parents are incapable or
uvawilling to perform this duty. (Deut. xxxi, 10 to 13.)

#49. The Decaloguo having set forth our mental duties to
our fellow-man, continues in the sixth, seventh and ecighth
“Words,” to teach us the social dutics we owe him. Theseo
duties are:

1. To protect the life, limbs and health of our fellow-man.

* 2, To protect the chastity and domestic happiness of every
person and family.

3. To afford the opportunity or means of sell-support to cv-
ory human heing.

250. The sixth of the * Ten words " commands, * Thou shalt
not kill,” i. e., not take the life of our follow-man in any way
or by any means, at once or gradually, dircetly or indirectly.
Toquutilato the limbs of a man or to injure him in his health
by either personal afHiction, mortifying abuse, or depriving
him of the means of subsistence, is indirect, gradual or partial
murder. {Exod. xxi, 23 to 25; Levit. xxiv, 19, 20; 11 Samu-
el xii, 1 to 6.}

251, Not to protect the life, henlth’ or limba of a man when
it is in our power to do it, is indirect murder. Therefore:

The positive commandment implied in the sixth * Word "
is: “ Thou shalf not stand upon the blood of thy neighbor,”
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(Levit. xix, 16,) i. e, we must assist our fellow-man in the
proservation of his life, limbs and health; whoever neglects
to do 8o, “ stands upon the hlood of his neighbor”” (Deut.
xxi, I to @) :

352. 'The protection of Jife and limhs is extended in Sacrod
Seripture also to the manslayer, (Fxod. xxi, 13,) and the mu-
tilation of our own limhs or disfiguring our courtenance is
strictly prohibited by the divine Law.

#33. Duels, fights, prize fights, the abominable work of glad-
iators, unjust rebellions and warfures, are prohibited by this
lnw. Whoever strikes his neighbor except in sclf-defense is
a wicked man. No offensive words or actions afford a shad-
ow of justification for killing a humaa heing, or injuring him in
his limbs or health. Whoever kills under whatever pretext
is n murderer or nssassin, and whoover impairs the health or
mutilates the limbs of a persen is a partianl murderer. Only
self-delence with equal arms, defence of others, or the defence
of our country against invasion or rehellion are exceptions
to the above luw of the Lord,

Also, in regard to defensive war, the prophets predict that
it will cease whenever mankind have received fully the Law
of the Lord. (lIsaianh ii, 4; Micha iv, 3.)

¢34, Dearest to man after his lifo is his domostic happiness;:
every family should be a temple of peace, love, fidelity, con-
¢ord and mutual respect. Domestic happiness depends exclu-
sively on the unadulterated aflections and inviolable chastity
of parents and children. Therelere the seventh of the “?n
words” prohibits the violation of chastity in any and e¥ery
form, by words or actions,

Chastity is not only a duty of every man to himself to pro-
tect his health and moral soundness; it is also a sacred duty
to our neighbor. The wiolation of this divine Jaw not only
freguently destroys the happincss of a lilctime, bat is the
couse of most of the miseries and afflictions that befal the
sinful man. Therefore the divine Law justly considers the

. X
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violation of chastity a crime next to murder, and in many in-
stances scts the punishment of denth upon it; for the mmomen-
tary indulgence in n base passion often dcstm)s the happmces
of n lifetime.

55, 1t is evident from the penal laws of Sacred bcr:ptum
set upon this crime that:

The positive duty implied in the seventh * Word " is the
protectior of chastity and domestic happiness by any adequate
means.

256. Next to a person’s life, limbs, health an] domestic haps=
piness, it is tho moans of sustenance for himself and those
who depend on him to which he attaches most importance;
bocause by these means he protects himself against destitution
and dependency on others, provides comfort to himself
and those who depend on him, protects them and himself
against the inclemency of the clements, and sustains his and
their health and life.

Therefore next in order the Decalogue prehibits stealing,
1. 0., not to take property of any value without the just cons
sont and knowledge of the lawlul owuner, either by direct or
indirect theft or robbery, (Leviticus xix, 11, 12, 13.) much
less to steal a person,  (Exodus xxi, 16; ])cut. xxiv, 7.)

#37. Indireet theft or robbery prohibited in this law is:

1. Twvsell or buy property by deceptive weight or measure.
(Levit. xix, 35, 36; Deut. xxv, 14, 15, 16.)

2. To obtain property under false pretences or promises.—
{Levit. xix, 11.)

3. To obtain property by extortion or oppression, i. 6., ma-
king linproper use of the poverty, weakness, or other awkward
circumstances of a man to obtain his property. (Levit. xix,
xxv, 14.)

4. Mo take advantage of a lahorer's poverty or ignorance
and pay him less than he deserved or not the very day when
the service was rendered or work done, (Dout. xix, 13; xxiv,
14, 13,)
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5. To take interest of a poor man to whom we loan money or
propoerty to earn o livelibood with it, or take usurious rates of
interest of anybody. (Exod. xxii, 24 to 26; Levit. xxv, 35 to
38; Deuter. xxiii, 20, 21)

6. To keep property found, entrusted to our safe-keeping,
or horrowed—nnd not returning it to its lawful owner, (Ex. _
xxii, 6 to 14; Dout. xxii, 1 to 4; Psalm xxxvii, 21.)

7. He who is the instigator, nbettor or accessary to the com-
mission of a crime is equally guilty withhim who commits it.
(Exod. xxi, 33, 34; xxii, 4, 5; xix, 11; Deut. xxii, 8)

358, It is commanded expressly in the Bilile to protect our
neighbor's property when it is in our power to do so. (Fxod.
xxiii, 4, 5; Dout. xxii, 1 to 4.) Hence the first positive com-
mand implied in the eighth “Word" is: Protecting our neigh-
bor agninst the loss of proporty, whenever it is in our power
to do 8o, even if that neighbor is our personal enemy.

259, Kvery person has a right not only to his life, limbs,
hoalth and domestic happiness but also to earn a livelihood by
honest labor. It is expressly prohibited in the Bible to pro-
vent any man, cither by force or law, from earning a lveli-
hood by honest labor. (Levit. xxv; Deut. xv, 12, ete.; xxiv,
6.)

Therefore the positive commandment implied secondly in
the eighth “Word” is: To assist our neighhor that he by
honest labor may earn n livelihood for himself and those who
depend on hin.

This is done either, without self-interest, by advancing to
him the means required to enrn a livelihood ; (Mxod. xxii, 24
to 26; Levit. xxv, 35 to 38; Deut. xv, T to 11; xxiv, 10 to 13))
or by giving him employment, paying him honestly every day
whatever he deserves, and not let him feel anywise his depen-
dency on us, that he by earning a livelihood lose not his .inde-
pendence and self-respeet.  (Levit. xxv, 39, ete.; Deut. xv, 12
to 18; xxiv, 14, 15; Proverbs ili, 27, 28.)

%60, 1f & man by misfortune, sickness, infirmity or other-



4b

wise is disabled from earning o livelihood by honest labor, ho
has not forfeited his claim upon God's gift We who do
possess it owe him support, and to withhold it from him is no
less robbery than for the strongest man to deprive the weakest
of his sustenance. (Proverbs xxii, 22, 23.)

Therefore the positive commandment implied thirdly in the
eighth “Word " is: To give support and comfort to the poor,
needy, sick, widow, orphan, stranger, or helpless ones in gen-
eral. (Lev. xxvi, 35; Deut. xv, 11; Proverbs xiv, 31; xix,
17; xxxi, 20.) ‘

Sacred Scripture in regard to charity commands;

1. That the recipient should do some work for it, and re-
ceive it as his due not as an act of particular kindness; thas
none be degraded to be a beggar and thus lose his indepen-
dence and self-respect. (Exodus xxiii, 10, 11; Levit. xix, 9,
10; =xxiii, 22; Douter. xiv, 28, 29; xxiii, 25, 26; xxiv, 19, stc.)

2. That the recipient, doing no work for the charity receiv-
ed, on an equal footing with the donor rejoice in God's gifts,
and his piece of bread be not wet with the tears of humilin-
tion. (Deut. xii, 12, 18; xvi, 11, 14; Isaiah. lviii, 7 to 11;
Proverbs xxi, 13.)

The three duties implied in the cighth of the * Ten words,”
are protection, assistance and support.

461, The third class of duties to our neighbor are the moral
duties taught in the ninth and tenth * Words"” of the Deca-
logue.

These duties are:

1. To speak truth ofily of our neighbor. (Exodus xx, 6;
xxiii, 7; Proverbs xiii, 5; xii, 22; xix, 5, 9; Psalm ¢i, 7.)

2. Not to speak of our neighbor's demerits in his presence
or absence, publicly or privately, unless it is absolutely ne-
cessary in order to correct him, to protect others against the
vices of o wicked man, or we should otherwise be compelled
to utter o falschood. (Deut. v, 18; Exodus xxiii, 1; Levit.
xix, 16, 17; Numbers xii; Proverbs x, 8, 10; xix, §; xxx, 8)

]
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- 3. To protect the honor or reputation ef our neighbor like
our own. (Leviticus xix, 14; xxv, 55; Numb. xi, 27, 28, 20;
Psalm cix, 28; xv; Proverbs xiii, 18.)

"4. To find satisfaction and happiness in the blessings which
the Lord bestowed on our neighbor. Not to covet signifies
the above as a positive daty.* (Genesis xiv, 21 ; ete.; xxxiii,
¢: Leviticus xix, 17, 18; Psahn xv; Preverbs iii, 29; xxii, 9.)

The three first duties are contained in the ninth, * Word,"
and the fourth is contained in the tenth “ Word " of the Dec-
alogue.

#62. Slandering or abusing our neighbor by words, or sta-
ting o fulschood is prohibited by the holy law not only because
it is wicked of itself and betokens a corrupt heart; but also
beosuse we mortify our neighbor nand undermine his honor
and reputation, to protect which ns well a8 our own we are
commanded. (Genesis xlv, 3 to 8 ; Levit. xix, 11; Deut. xix,
10, ete.; xxvi to 3; Proverbs iii, 30; iv, 24; viii, 13; x, 19,
31; xiv, 5, 24; xviii, 21; xxi, 22)

263, The denuncinnt, tale-bearer, flatterer, or scoffer violates -
the ninth “ Word'' of the Decalogue. {(Proverbs xvii, 7;
xxvi, 28; xxvii, 14.) :

264. God forbids to utter “false witness” or “vain witness”
against our neighbor; but at the same time it is our duty to
utter ' true witness '’ before any court of justice if summon-
ed to testify, and to inform the legal authorities of crimes
committed, in order to prevent the recurrence of the same,
and have the criminal corrected. (Levit. v, 1.)

365. God’s Law not only forbids sin in our words but
also in our thoughts and desires. Weo should not merely
protect the life, limbs, health, domestic happiness, honor and
reputation of our neighbor; but we should do so with all
our heart, without envy, covetousness, hatred, or illfeeling.—
Thus by the strict and conscientious observance of these com-

#The German language has a term t6 express this virtue, viz: @innen,
or: Bom Hevjen génnen.
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mandments we would gradually attain the perfection to love
our neizhbor as ourselves, (Leviticus xix, 17, 18.)

266, There are many other duties, as those of husband
and wifc, master and servant, teacher and pupil, &c., which
need not be specified, as they are contained in the above laws.

Pure hearts love, and are happy in making others so.

IV. DUTIES TO OUR FELLOW-CREATURES,
367. The fourth *“ Word "' of the Decnlogue teaches that we
have duties to perform to our fellow-crentures beside man,—
“ Thime ox and thine ass,” should also be givem & weekly day
of rest.—Man is the king of the amimals by divine appoing.
ment, not to destroy or multreat them, but to use themn as his
assistants, (Proverhs xii, 10,)

268. Sacred Scripture contains many laws concerning the
treatment of aninmls, all of which express ono duty, viz: not
to maltreat an animal, beeause every kind of eruolty is abom-
inable. (Exodus xxiii, 5; Deut. xxii, 4,6, 7,10; xxv, 4.)

269. We are also commanded not to destroy the tree that
bears fruit, or in general not to destroy or waste the gifts of
God. (Deut. xx, 19, 20:)

270. If Sacred Seripture did not staic expressly that we
may subsist on the flesh of certnin animals, we certainly must
consider it sinful to kill o harmless animal; therefore it can .
not be right to kill other harmless animals. (Leviticus xi;
Deut. xii, 20 to 25; xiv, 1 to 21.)

971, The general rule in treating eur fellow-creatures must
be: Learn of God to be kind to man and beast, and destroy
nothing except for the purpose of protection or making of it
something better or more useful. (Psalm xxxvi, T7; Job xiv,
Tt09.) :



Chapter V.
.D'0BYH D' .
I GENERAL REMARKS
#1. opn (Hukkim) and owoep (Mishpatim) are biblical laws
which have an indirect object in view, to be reached by the
observance of either of these laws. (For instance Numbers
xv, 37 to 41, ' And you shall see it and remember,” &ec.; Lev.
xxiii, 42, 43, “That your generations may know,” &c.; Deut
xvi, 8, 18, the causc in verse 20.)

22, The Hukkim and Mishpatim were not revealed directly
by God to Israel; Moses by command of God taught them to
«lsrael to be observed in the land of Palestine. (Exodus xiii,
11 to 16; Deut. iv, 14; vi, 1; xii, 1; Jereminh vii, 21 to 24,
1375y must be rendered “ on account ;' xxxi, 31 to 34.)

#3. The divine law ordained that also in the Iand of Pales-
tine a legal authority should be entrusted with the right to
_ change, amend or enact laws according to the demands of ev-

ery time. (Deuteronomy xvii, 8 to 18.) Thus biblical Inws
were changed during the period of history recorded in the Bi-
ble, and afterward the laws, amendments and changes conld
be made, which are recorded in the Mishnah and Talmud.—
(Compare Deut. xxv, 5 to 10, and Ruth iv; Levit. xxiii, 42,
43, and Nehemioh viii, 13 to 18; Exodus xi, 14, 15, 16, and II
Chronicles xxxv, 18; Exodus xxvi, and I Kings vii, especially
Exodus xxv, 18 and I Kings vi, 23; Exod. xx, 4, and I Kings
vii, 27 to 37; Exod. xxv, 31, and I Kings vii, 49 Exod. xzx,

18 and I klngs vii, 38 ;%

#The rabbinical passages in support of tlns paragraph are
compiled in ¢ The leraelite,” Vélume II, numbers 40, 41, 42,

o
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3 All hiblical laws of tho category of Ilukkim or Mishpatin
are parts of the law of the covenant nccording to their spirit,
i. ¢., tho ideas which they contain, itt not according to the
letter. Tor instance the Law (Dceut xxii, 8,) commands to
make a baunister to the roof,  This lvw is abrogated according
to the letter where no flat rools cxist; hut it is obligatory ac-
cording to tho spirit, viz: that in our privite premises alwo
we should be careful to prevent mishaps to others. {(lsaiah
Iv, 10, 11.) |:

25, Tho doetrines aud the law of the covenant are compared
to the universal laws of nuture and like them they are dirces
from God nnd everlusting.  (lsainh xI, §; liv, 10; Ixvi, 19;
Jeremiah xxxi, 35 to 37.) The other laws of the Bible, the
ineans to the former, arve like matter and its inherent laws.-—
The laws of matter change not, so is the spirit of these laws
unchangable, for it is divine; but the forms of matter change
wlways according to its inherent laws and outer influcnces
so must the lotter of the law chiange according to its inherent
spirit and the outer circumstances, always to reach the aim
of the everlaating doctrines and laws of the covenant.

#6. It is the duty of cvery conscientious son or daughter of
tha covenunt not only to know the doetrinos and laws of the
covenant, but also to asecrtain the spirit and ideas of the fuk-
kim and Mishpatim, us they are cither parvts of the law of the
covenant or the best means to guide to their observation.—
(Deut. vi, 1, 2, 3, 24; vii, 12))

47. The Hukkim and Mishpatim Lieing the means to the law
.of the covenant the prophets, with only one cxception, rebu-
ked Israel only for neglecting the laws of the covenant; for
righteconsness is obedicnce to these laws. (Deut. vi, 25;
xxviii, 1 to 14; Teainh i, 10 to 16; v, 8 to 24; Jeremiah vii;
.xxxiv, 8, ete.; Ezckiol xviii; xx.)

8. The rule in this respect must he : Choosc the best means
to reach the proper end. The best means to reach righteous-

ness and piety, nccording to the apirit, are those presoribed in
Sacred Soripture,
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2, I{ukkam are religious observances ordained in Sacred Serip-
ture. :
They must have either or all of the following tendencies :

1. To remind usg of God's greatness, wisdom, omnipotence
and holiness ; our dependency on llis grace and merey; and
our duties and hopes bofuore Him,

2, To satisfly the yearning of our hearts after God, and
strengthen our will {o elevate our morul nature.

3. To give expression to our supplication, grief, repentance,
humility, submission, gratitude, reverence and love hefore God,
and find consolntion.

#10. Sacred Seriptures prohibit foolish or cruel observances
or means to rench theso enda or others, bowoever proper they
may be.  (Levit. xviii, 1 to 5; Deut. xii, 20 to 31.)

Folly can not lead to wisdom and cruelty can not bring us
to love, and (od is supremoe wisdom and infinite love.

Ridiculous ohscrvancos also are prohibited in the Bible.—
{Deut. iv, 5 to 8.)

211, To worship God is one of the first of the laws of the
covenant. The biblical ordinances in regard to the mode of
worship are of three kinds, 1. Holy scasons, 2. Holy places,
3. oly actions.

Ul IIOLY SEASONS,

712, Beside the weekly Sabbath and the New moon the Bible
ordaing five holy seasons or feasts, 1. The Feast of Passover,
MOD; 2 The Fenwt of Weeks, Miy1ay#; 3. The Feast of
Booths, Di2D; 4 The Doy of Memorial or New year, Q3?
11'13\""[ or nJUﬂ X" ; and 5. The Day of Atonement,
DB DW’ (Exodus xii; xxiii, 12 to 17; xxxiv, 18 to

24 Leviticus xvi, 29 to 34; xxiii; Numbels xxviii, 11 to 31
Deuter xvi, 1 to 17.)
#13. The day of New moon is not a day of xest bat of pecu-
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lar worship, [I1 Kings, iv, 23; Isaiah i, 13, 14; lxvi, 23,] to
mark the change of sensons by devetional practices.

#14. 'The Passover-fenst lasts seven days from the fifteonth
day of the first month, called Nissan, (Exodus xii, 2) Itis
nlso ealled Fenst of Unleavened Cakes on account of this kind
of bread which is to replace the ordinary one during this
feast. (Zbid, 15} 'The first and last days are “holy convoca-
tions,”’ when no servile labor should be done., The five inter-
vening days are days of labor and peculinr worship, called

13 n.

715. The Feast of Weeks lasts one day, the sixth day of the
third month called Sivan, the fifticth day after the firat day of
I"nssover. It is appointed fora ‘' holy convocation,” when no
servile labor should be dons.

216, The Feast of Looths lasts seven days from the fifteenth
day of the seventh mounth callod Tiskri, to conclude with the
“ Weast of Conclusion,” the eighth day. The first doy of the
fonst of booths and the feast of conclugion are * holy convoea-
tions,” when no servile work should be done; the interv emng
six are days of labor and peculiar worship called :

=y Sin.

'The festive wreath to be taken during this feast as ordained,
Leviticus xxiii, 40, is not altogother explicable to us. “The
fruit of the tree of Hadar " may signify the fruit of the most
beautiful tree, or o tree may have been called Hadar, The
myrtle branches may be the symbol of peace, but it is not
certain. The branch of the palm tree, the noblest tree of the
wilderness, certainly is tho symbol of God's benignity and
munificence to man and beast. Yts fruit, the date, is sweet;
its leaves and bark are useful; its branches and folinge invite
the weary traveler to rest in the cool shade; its hight distin-
" guishes it from nll treos around it; and its presence in the

desert is an invariable sign of water. Water, the well, the
krook, the rivulet are the most precious gifts of Providence in
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the ostimation of the sons of the desert; therefore the willow
of the brook was added to the festive wreath to represent the
goodness of Providence, and the libations during this feast
wore of wator and not of wineg, a8 usual; especially as this
was the time to pray for water, as it rains only in winter in
Pulestine,

#17. The goodness of P’rovidence being most conspicnous
in the events of history and the productive energies of nature
each of the three feasts is o memorial of an historical ‘and an
agrienltural moment.

The Passover-feast is & memorial of the delivery of Tsrael
from the Egyptian bondage. (Exodusi, 1 to xv, 27.) Inan
agricultural respect it was the timo of thanksgiving for the
ripe grains, (Levit. xxiii, 9 to 14.) ‘

The Feast of Weeks is a memorial of tho revelation of the
Decnlogue on Mount Sinai. (Exodos xix.) In an agrienltu-
ral respect it was the day of thanksgiving for a happy barvest
and the new flour. (Levit. xxiii, 15 to 21.)

The Foast of Booths iz & memorial of God's protection in
the wildernoss whore Ierael sojourned forty yeurs. (Exodus
xxiii, 42, 43.) In an agricultural respect it was the time of
rejoicing and thanksgiving before God [or the fraits of the

trees, the vine, olive, fig-tree, the date, pomegrunate, &e.,
which were then gathered in. _

418, The lessons of these feasts are:

1. God is the Redcemer, and the father of liberty, (Pass-
over-feast.) Ile is our Teacher and Legislator, (Feast of
Weeks.) lleis our Omnipresent Protector, (Feast of hooths. )

2. 'We should have times specially appointed for the pur-
pose of rendering thanks to God for I is kindness, reminding

us of our dopendency on Him, and causing us to rejoico be-
fore Him who is our Benign Father.

3. Not aLoNe but in the congregation of happy hearts and
in company of those we cheered up by our munificence we

should rejoice before God nnd render thanks to Him whos
grace endures for ever. L
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- 4, Aait is the will of God that we should have timos of
work and of rest, of worldly pursuits and of sanctification, of
Inbor and of meditation ; so it is His will that wo should have
days of rejoicing and gladness. DBut then we should rejoice
# pefore God,” 1. e., without excess or debauchery, with kind

and pious emotions, and at the side of the poor and needy
whom we caused to rejoice with us,

£19. Also a time of serivus reflection is nccessary to man,

and to this purpose the two other holy duys are appointod, vis:
The Day of Memorial, and the Duy of Atonewment,

$20. The Day of Mcemorial also called “Day of blowing the
. grumpet,” (Numb. xxix, 1)} and * Day of Judgment,'" (Psalm
1exxi, 4, 5,) lasts one day, the first day of the seventh month
oalled Tiehri. Most likely since the return of Zerubabel to
Palestine this day was considered the cml New year, /NS

-nw‘h, (Ezra iii, 6.)

The blowing of the trumpet accompanied by many other
instruments, (Psalm lxxxi, 1 to 4) in all places was intended
to rouse the people to remember:

1. The goodness, justice nnd omuipotenco of God, the king
of all ercatures.

2. The blessings of God which they enjoyed in the past
yoar; tho happiness and grief that passed through every
heart; the good or evil doinga every one entered into the book
of eternal memory; how wuch better or worse we have grown,

the past year, and what lot we deserve in the coming from the
hands of our Maker.

Man thus going to judgment with himself before the ail-
seoing eye of God the day is called, “ Day of Memorial" and
“ Day of judgment.”

By this self-inquiry every man must becomo aware of his
aing, iniguities or transgressions. Therefore the Day of
Atonement follows after the Day of Memorial,

321. After nine days of self-inquiry, the tenth day of Tishri

follows the Da{ of Atonement. This day is the " Sabbath of
Sabbatha.” eviticas xvi, 31,} 1. e.:
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1. A day to be devoted entirely to making atonement before
God for our sing, to sanctify and clevnte our moral nature to
(iod, and be reminded of the everlasting Sabbath in the world
of the spirits.

2. To declare the dominion of the spirit over the body by
abstaining from all earthly enjoyments and occupying oursclves
exclusively with holy thoughts which is the true Sabbath of
the soul,

3. To invigorate our soul with new strength by the graee
and mercy of God and our communication with 1Llim, and ac-
quire n mighty shield against the allurements of vice, and a
powerful consolation for the hours of aflliction,

22, Atonement is made before God for our sins by sincere
repentance of our wickedness, humiliation hefore God, by ma-
king good with our neighbor in whatever we sinncd ngainst
him, and coming to the firm determination to sin no more.—
{Exod. xxxiv, 7; I Kings viii, 46 to 50; Isainh xliv, 21, 22;
v, 6, 7; Bzckiel xviii, 21 to 23, 31, 32; Jonah iii; Psalms
xxv, 8 to 11; xxxii, 5; xxxiv, 18; li, 18, 19; exxx, 7, §; DPro-
verhs xvi, 6;) hecausec:

1. He who folls may stand ercct and straight after he has ris-
en again. ITe who was sick, by the application of the right
remedy, may become as healthy ns Le ever was. 1le who de-
acrts the straight path and chooses crooked by-ways may return
to the level path and walk init.  So may the sinner return to
the path of righteousness and be pious,

2. By our sins we cause not God to desert us, but ourselvea
to desert God; therefore wi must return to God, and whenever
wo return we are deserted no longer.

3. Our pride, vanity, haughtiness, sinfulness and wxckedness
will not offend the immutable Deity, but benighten our soul,
lead us to forget our dutics and wrong our neighbor. 1f the
darkness of sin he removed and our neighbor appeased by eur
own repentance, we must behold ngain the light of truth and
virtue,
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4. God punishes only for the sake of corraction, for e is

most gracious. If we punish ourselves for our misdeeds, and

remorse and repentance are tho worst punishment—~God would
not punish us again, for He is infinitely just

By lenving the path of righteousness the sinner renounges
the blessings inherent in virtue, and exposes himself to the
curse that follows vice. By returning to the path of right-
cousness he cscapes the curse and is blessed again,  1le only
Jost the time he squandered in sinfulness which he might have
spent in self-improvement, and exposed himself to the danger
of moral death.

3. Every day of our life should and eould be a day of
judgment and atonement; Holy Writ only tenches us thas
man should and must hiave nn appointed time to rouse him to
gelfinquiry and the consciowsness of his moral condition, and
prompt hint to repentance nnd sanctification,

224. Holy Writ also teaches that we should speak of God's
Word and meditate thercin as often as possibile, (1eut. vi, 7;
xii, 18 to 20; Joshua i, 8;) to render thanksgivings to God
after having partanken of klis gifts (Deuter. viii, 1¢,) and from
Daniel we learn to pray three times every day (Daniel vi, 11;)
¢o that we always have God and our duties fresh in our mem-
ory. (Psalm xvi, 8,)

#25. The Purim-day, the fourteenth of tlie twelfth month,
followed the next day by Shushan-Lurim, in vemembranece of
the rescue of Israel by Esther nnd Mordechai from the de-
struction schemed against them by Haman, ax the Book of
Esther narrates—is n day of feasting, rejoicing and sending
presents to the poor, but not a holy duy. (isther ix, 20, &e.)

726, The Hanukah, (days of dedicution,) begius the twenty-
fifth duy of the ninth month, called Hislev, to last cight days.
It is o memorial of the vietories of the Asmoncans or Macen-
Lees over the Syrians in the time of Antiochus Epiphanes,
the re-dedication of the Temple of Jerusalem after it had been

" defiled by the oppressors, and the liberty and independence
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thus grained for Israel by its immortal heroes. In commemo-
- ration of that joyous time lights are kindled in every house
during those eight nights and additional prayers recited; but
they arce no holidays.

. #27. The Ninth day of A4b (tho fitth month) is a day of na-
tional mourning to Israel, as according to tradition both tem-
ples of Jernsalem were destroyed that day, and Bethar the
Iast stronghold of the people under the command of Barcoch-
ba, fell that very saine day, and Israel's political cxistence and
oonter of union were thus destroyed,

#28. All feasts and holy days in lsrael begin in the evening,
as the hiblical day is computed. (Levit. xxiii, 32,)

#20, There is one grand idea in all these fensts and holy
daya. None was instituted in mewmory of o man, however
great men there were in Isrnel.  Only national events of great
importance are perpetuated by national feasts or holy days.

IV, HOLY PLACES.

50. Holy Writ, prohibiting the worship of men or imnges,
{therefore no dny was devoted to the mcemory of any man,)
knows of no holy places except those where God is sought in
devotion which clevates yearning hearts to the throne of mer-
ey. {Exodus xx, 24.) -

zol. 1t is expressly prohibited by the Divine Law to attach
importance or holiness to spots by erecting monuments or
statnes, (cxcept to perpetunte a national event, Joshus iv, 3;
[ Sumuel vij, 12;) and against the pagan custom of holy sep-
ulchers the Law goes so far as to ordain that every one who
touches # dead hody should be considercd unclean and not
permitted to enter the sanctuary of the Lord before he was
cleansed ; that the priests should not come near a sepulcher
oor touch a deadd body at all, except one of their relatives;
and the grave of Moses was hidden from the people : Because
monuments, statnos and sepulchers mislerd men to idolatry
and apotheosis, (Levit. xxi, 1 to4; xxvi, |; Numbers xix;
lieut. xvi, 22; xxxiv, 5, 0.)
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332. Holy Writ commands oN8 holy place, the Mikdash,
which to erect, support and venerate, Isrnel was exprossly
commanded. (Exodus xxv, 8; Levit. xix, 30; xxvi, 2; Deut.
- xiv, 22 to 27; xvi, 6,7, 16, 17.)

This Mikdash was a portable tabernacle till Solomon {480
years after the exode) built the Temple of Jerusalem.

233. When Israel was commanded .to erect one national
ganctuary it was not prohibited to have other places of wor-
ship beside; they were prohibited to make sncrifices or per-
form the ceremonies connected therewith at nny place excepd
the one national sanctuary, for the following reasons:

1. To have a center of union for the twelve tribes to be one
nation before God in sentiments and thoughts;

2. To maintain the union of religion in Israel;

3. To limit the custom of sacrificing animals to one spol;
thus to guard against idolatrous practices, and gradually abol.
ish altogether the worship by sacrifices. (Levit. xvii; Deut
xii; Psalmli, 13.)

$34. During the time Solomon’s Temple stoed in Jerusalem
no mention is made of any other tomnple, synagogue or place
of worship. Devotion was in private, or in congregations un-
der God's open skics, But the Tewmple of Jerusalem being
destroyed and the people dispersed they bLuilt synagogues in
lieu of the Temple, and these synagoxucs also are called sans-
tuaries by the prophet.  (Bzckicl xi; 10.)

Thus we know that the Law commands at all times and
places to have spots conscerated to the purpose of devotion,.—
The nomadic Hebrews were commanded to construct a porta-
ble tabernacle, When the nomndic life had given way to ag-
riculture, industry and commerce, and the people were settled
in towns and cities, a temple was buill, nccording to the ideas
of that age. DBut when Isracel was dispersed and the Temple
laid in ruins, minor places of worship were erccted to meet

tho religious demands of that nge, and those pluces also were
sanctuaries, holy to the Lord of Hoats, '

235, In regard to sacred places the Law commands: o
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1. To have evérywhere places nppropriated for public wor-
ship suitable to the wants and demands of every nge.

2, Places sanctified Ly devotion or sacred instruction are
holy. .

3. We should revere the p]nces, where man communicates
with God, and the words of the Almighty are proclaimed
and expounded. (Genesis xxviii, 16, 17.)

Thus tho spirit of the Law in regard to the Sanctuary is ev-
erlasting; according to its letter it ccased by tho will of God
whon the Temple of Jerusalem was destroyed.

#36. Palestine is called the holy lund, which it was, becanse:

1. The whele land was given to Isracl in which to practice
the laws of the Lord and prepare themselves for the great mis-
sion of conveying divine truth to all men, So the whole land
was coneidered one divine temple.

2. The prophets and psalmists of the Lord, by their hely -
words, sanctified that land to a temple of truth.

It is natural for every good man to he attached to the land
where his ancestors rest in the dust, his glorious history was
enacted, his prophets and bards touched the cords of the sa-
ered lyre and poured forth the glowing cHusion of inspired
words, and his immortel heroes fought tho hattles of the Lord;
therefore Palestine was the holy land.  But it is now defiled by
barbarism and impicty, it is tho holy land no more. The
hahitable earth must become one holy land; this is the object
of the Law. (Zecharial ii, 14 to 17; Psalm exiii.)

V. HOLY ACTIONS.

#37. The Law considers necessary not only sacred seasons and
places, but alse sacred actions to remind man of God, his de-
pendence on Him, his hopes and duties, and to satisfy the ho-
ly yearning of his heart. *
#38. Sacred actions are performances (being neither eruel,
foolish nor ridiculous) intended to express our sentimeats be-
fore God or to remind ourselves of God and His will. B
439, While the Law prohibits the imitation of pagan cus




toms and eeremonies, i. e., all that is eruel, foolish, ridiculous,
or that leads to immorality and wickedness; it also commands
directly to “serve God,'' 1 e., by sacred actions that lead to
tho fear and love of God. (Deut. vi, 1 to 3, 20 to 25.)

240, The Law prescribes n mode of worship to hring us
noarer to God and guard us against pngan corruption.

241, The worship most acceptable to God is to do His will
from the pure motive of love. (Proverbs xxviii, 9; Isuiah i,
10to18; Ixvi, 1 to 4.)

#42. Tho worship next most acceptable to God must be the
desire and ondeuvor to learn His will in order to do it—
{Psalm i.)

Therefore the principal element of private devotion and
public worship must be instruction in the will of God as re-
vealed in His works and werds. {Proverbs ii, 1 to 9; iii, 1 to
5; Nehewmiah viii; Psalm exix, 92.) '

#43. Sacred actions which lead to love and obey God, or to
know His will are the proper means of divine worship.

Such means are:

1. Psalms or hymns in praise of the Most High, They nos
only refresh our memory with the greatness, wisdom, omnipo-
tence and love of God, elevate and expand the soul on the pin-
ions of song and devotion, but also inspire the heart to love
and the will to obodienco. (Numb. x, 10; Psalm ¢l )

2. Psalms or prayers of thanksgiving, Gratitude is o noble
virtue which we must cultivate before (Rod, and express it in
pious devotion. By these Psnlmg or prayers we not only cul-
tivnto one of tho noblest sentiments of man, but are also re-
minded of God’s boundless goodness, (Psalm ¢.)

3. Prayers of confession and repontance which remind us
of our wenkness, our faults and crrors, and the unlimite:l
morcy of the Most igh, (Hosea xiv, 2 to 5; Psulm xxxii.)

4, Prayers of supplication which place us in direct commu-
nication with God, instil into the heart the healing balm of
heavenly consolation, and bring ua the scothing hope that God

-
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hears when we pray and shields us against undeserved wrongs
and evils. (Psalms vi, 9, 10; Ixvi, 16, ete.; Isainh Ixvi, 24.)

§44. The same Bible which teaches us, God is immutable
and governs the universe by fixed laws, also informs us that
tho best and wisest mon prayed in hours of afiliction and God
heard and granted their petition, and there can be no contra-
diction in Sacred Scripture.

To pray sincercly means to express our full confidence in
(God that He can and will fulfil our wishes addressed to Him,

This unconditional confidence in and submission to God is
of itself a lofty virtue, the elevation of the soul to God, whieh
must find its reward a8 virtue invariably will.

The reward of this virtue is:

1. Consolation and moral fortitude which ho feels who
prayed sincerely, a8 o response from heaven,

2. The fulfilment of his wishes nddressed to God if they
are not against his own happiness, innsmuch as he who pray-
¢d acquired o moral excellency which brings its own reward.

Often we address wishes to God the non-fulfilment of which
results to our own welfare. But man is short-sighted.

#45. Privato devotion and public service must consist, sec.
ondly, of elements of devotion as described in 243, supported
by solemn decorum, song and music or such other means as
elevate the soul to God.:

Tho Psalms nnd Hymnns to this purpoese should be taken
from the Bible, as no author cver reached the truth and sub-
limity of God's words.

The prayers should be spontaneous and not from o prayer-
book, as none can write exactly what we under different cir-
cumstances have to eommunicate to our Giod.

[nstruction, Psalms, Hymns and Prayers should be cited in
the language we understand best.

#46. The national mode of worship prescribed by the Law
is by sacrifices made by the pricsts and the other ministers of
the tribe of Levi at the national sanctuary; because when
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the Law was given to Israel the worship by sacrificos was
common to nll nations, and there was no particular cause for
ahrogating it in Israel. (Jereminh vii, 22.)

#47. But also on the side of the sacrifices the word is ae-
knowledged ns the means of communication between God and
man, in the confession of the priest for the congregation and
every individunl for himself upon the sacrifico, (Levit, xvi,
21;) in the blessing of the priests to be pronounced daily,
(Numbers vi, 24, ote.;) in the prayers on offering tho<*first
fruits of the trees and the tithe, (Deut zxvi, 1, ete. ;) and in
the psalms and songs of thoe Levites—so that the sacrifices
and the other ceremonics were merely symbolic actions and
the words and music were the main portion of the temple
BOTVICH,

#48. Outside of the national sanctuary the Law acknowls
elies the word only as the means of communication with
(tod, (Exod. xx, 24,) wherover God's namo is romembered He
ia nigh to bless us. No symbolic actions whatever are pre-
scribed, Lut we are plainly commmanded, “To serve God thy
Lord with all thy heart and all thy soul,” (Deut. x, 12,)

49, Symbolic netions are required to convey ideas or senti-
ments to gross or wenk minds; barbarous men express their
foelings Dy wild gestures or gross symbols; words and songs
are suflicient to instruct and edify the intelligont and expross
every seutiment or thonght. The sons and daughters of the
covenant have the solemn duty to be intelligent, Therefore
if the temple of Jerusalem shounld ever be ro-built no sacrifi-
ces would he made there, as we could not thus bo instructed
or edified, or serve God with all our heart and all our soul-—
God Dby destroying tho Temple demonstrated Iis will that ne
more sacrifices should bo brought.

50. The spirit of the laws of sacrifices, pricsthood, sanctu.
ary, &e., is perpetunted in the Synagogal worship, where we
* nre no losa before God ond no less nigh to Him than in the
Temple of Jerusalem, and our prayers and hymns are no lees
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acceptable to Him than sacrifices were at times of yore —-
(Ilosea xiv, 3; Psalms ], 7 to 15; xxxiv, 1 to 4.)

#51. Symbolic or holy actions only then have a value if they
couvey solemn ideas or sentiments to the mind which it re-
ceives not in a more direct manner. {Isaiah xxix, 13, 14.)—
"Therefore they changed always as the conceptions in general
changed.

L D DQWD
352, *Mishpatim aro such blbhcnl laws whose direct object is
the dispensation of justice. (As the institution of a govern-
ment, courts of justice, the examination of witncsses, the pro-
tection of the manslayer against the avenger of blood, ete.—
Deout. xvii, 14, ete.; xvi, 18; xix, 11 to 21.)

#53. Grod is the reality of absolute justice. Thelaws of God
are based on the prineiple of absolute justice. These nre the
laws of the covenant. Obedience to the laws based on the
principle of absolute justice is human justice, which to ad-
minister faithfully is the duty of the sons and daughters of
the covenant. The Mishpatim are the biblical means to fulfil
this obligntion, and like the Hulkkim are obligatory according
to the spirit, but not according to the letter,

#54. Civil and religious liberty means to be governed only
by the laws based on the principle of absolute justice, not by
the will or caprices of man, by unjust laws or inere compacts
of convenience,

Therefore obedience to the laws of the covenant is civil and
religious liberty. Whenever all men will be governed exclu-
sively by the laws of (he covenant mankind will be redeemed,
“ And God will be king over all the earth,” i. e., absolute jus-

tice.
355. Mishpatim are divided into organic laws, sanitary laws,

and peval laws,
VII. ORGANIC LAWS,

$36. Organic laws are such biblical laws which preseribe
the establishment and government of the public institutions.

ok l
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#57. The first of all public institutions is the state. The
state is an nssociation of the individuals of one or more coun-
tries for the protection of the life, Jimbs, health, chastity, do-
mestic happiness, property and honor of every individual, and
to secare to ench the share of happiness due to him.

The shertest definition of the term “ state is, an nssocia-
tion of all to protect every individual and carry into effect the
laws of the covenant. Tho twelve tribes of Israel were com-
manded to form oNE such state, and become a model of civili-

ration to mankind at large.  (Exodus xix, 5, 6; Levit. xxvi,
38, 58; Deater. iv, b to 8; vii, 6.)

%58. This lnw is abrogated according to the letter, bccnuse
the dispersed Israclites ean not form one state; but it contin-
ues to bo obligatory according to its spirit, viz: It is our duty
overywhere to assist in constituting and supporting eivilized
statos; for tho dispensation of justice is a law of the covenant.

¢59, Every person owes to his stato obedience to the law,
protection in cases of invasion or rebellion, and assisfance to
cxercise its just authority. (Deut. xiii; xvii, 8t013; xx, 1to

- 49.) The state owes equal protection to every individual and

his just interests. (Exod. xii, 49; Numb. xv, 16, 29; Deut.
xix; xxi, 1to Q)

460, Holy Writ ordaing that judges should be appointed ot
every place, who accerding to the Law render decisions in
every controversy between man and man whatever his place
of nativity or residence might be—and dailiffe or executivo offi-
cers to execute the laws as ordered by the judges. (Deut.
xvi, 18.) IDeside these judges there should exist ono supreme

tribunal whose decisions should be final and hinding upon all.
(Deut, xvii, 8 to 13.) .

#61. The duty of judges is unconditional justice in the
name of God to all and every one; and the duty of overy

man is submission to the law. (Exodus xxiii, 1, ete.; Deut.
xvi, 18 to 20; xvii, 12; xxiv, 16, 17.)

#62. Holy Writ permitted the children of Israel to have a
king under the condition,
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1. That he be an Israelite, i o., & native of that country
which he governs,

2. That he indulge not in luxury, effcminate himsclf not,
amags no wealth, be subject to cvery law as the private citi-
ren ig, and be not overbenring against his brethren. (Deut.
xvii, 14, ete.) :

3. That he be ohedient to the decisions and ordinances of
the national council. (Numb. xj, 16, 17; Deut. xvii, 8 to 17.)

But thia is no king in the common acceptation of the term.
It is much more a republican chief, called king.

$63. Tho prophets opposed the institution of royalty. (Jud-
gos viii, 22, 23 ; Samuel viii; Isaiah I, 26; Hosen xiii, 11, 12.)

264. In substance all these constitutional laws of the Bible
are carried into effect in our country. Therefore every duty
of the citizen, private or in office, is as sacred an obligation
18 any other divine law.

#65. In countries where despotism and injustice still have
the supremacy, it is every rightcous man's duty to oppose
them effeetually. (I Kings xi, 29 to 39; xii; 1! Kings xi)

'_ VIIL SANITARY LAWS.
€56, Sanitary laws are such biblical laws which are intended
to protect life, health and strength, They consist chiefly of
tho following laws:

1. The prohibition of intermarriage of near relations.—
(Lovit. xviil, §.)

2. The ordinances respecting discases of the body, clothing
or houses, (Levit. xii, &e.; Deunt xxiv, 8.) )

3. The prohibition to eat unwholesome food. (Exodus xxii,
30 Levit. iii, 17; x#ii, 10, ete.; Deut. xiv, 19 to 21.)

4. 'The ordinances of cleanliness. (Deut. =xxiii, 10 to 15.
snd other laws,)

#67. The protection of life and health being one of the laws
of tho covenant, sanitary Inwe being the means to this end
sre no less abligatory than other duties.

68, 1t is the epirit of these lnws to guard ourselves and
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two holy days ave appointed, viz: I?he.-]f)ay'of'

Memorial.and the Day of Atonement.

20. The Day of Memorial is also called “Day
of blowing the trumpet,” (Numb. xix, 1) and
‘“Day of Judgment,” (Psalm Ixxxi, 4,8.) 1t lasts

oue day, the first day of the seventh month called.

Tishri, . Most likelysince the veturn of Zerubba--
ble to Palestine thisday was considered the civil.
New Year, 12T &N, [Bara iii, 6.] ,

- The blpwing of the trumpet acgompanied by
many other instruments, (Psalm lxxxi, 1 to 4)

in all places was mtended to. rouse the people to '

réemember:
1, The goodness, justice and omnipotence of
God,.the king of all ereatures.

2. The blessings of God which they enjoyed
fa-the past year; the happiness and grief that
passad through every heart; the good.or evil
doings that every one entered into the book of
etornal memory ; how much better or.worse we
have grown tho past year, and what lot we. de-
gerve. in the coming. from the hands of our
Maker.

" Man thus going to judgment with himself
Hefore tho all-seceing eye of God the day is called
“Day of Memorial " and “Day of Judgment.”

! By this self-inquiry every man. must become
awdre-of. Hig.sins, iniquities or transgresgions.
Therefore the Day of Atonemenut follows after
the. Da-}g -of. Memorial, _
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21. Aftor iiine days of self-inguiry, the tonth
day of Tishri follows the day of Atonemeont.
This d&y is the “Sabbath of S'lbbaths " [1)01'1-
ticus xvi, 81,7 1. o. ST T

‘1. A day to be devotod cntu'cly to makmg
atoncment before God for our sins, to sanctify
and clovate our moral nature to God, and be re-
mindod of the cverla%tmg Sabba.th ln the world
of the spivits. "« 7 TwTL Wiy

2, To declare the dominion of' thc splrlt ovor
the body by abstaining from all oarthly onjoy-
ment and occupying ourselves exclusively with
holy thoughts, which is the true Sa.'bbath of the
soul. | B

3. To lnt'lgor:wo our soul Wlth new strength
by the grace and mercy of God and our commu-
nication with Him, and acquire a mighty shicld
against the alluroments of vice, and & powerful
eonsolation for the hours of afliction.

22. Atonoment is made before God for our
sins by sincore ropentance of our wickedness,
humiliation before God, by making good with
our noighbor in whatever we ginned against
him, and coming to the firm determination to
sin no more. [Exod. xxxiv, 7, I Kings viii, 46
to 50; Isaial xliv, 21, 22; 1v,6, 7; Ezeckiel xviii,
31 to 23, 31, 32; Jonsah iii; Psalms xxv,8to 11 ;
xxxil, b; xxxiv, 18; h, 18, 19; OXXX, 7, 8; Preu
“werbg “xvi, 6 ;] becauso:

1. He who fulls may stand erect and straight
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after he has risen again.” He who was sick, by
the application of the right remedy, may become
a8 bealthy as Me ever was. He who degerts the
straight path - and  dhooses crooked by-ways
nmay return to the level:path and walkinit. So
may' the simner return to the pa.th of' nghtebua
ness and be pwus P e e b

2. By our sins we cause not God to desert us,
but ourselves to desert God; thierefore we must
retorn to God, ‘and whenever we return we are .
de&el ted no longcr ' -

. Our pride, vanity, haughtiness, sinfalnoss
:md wickedness will not offend the immutable
Deity, but benighten our soul, lead us to forget
our duties and wrong our neighbor. If the
darkness of sin De removed and our neighbor
appeased by our own repentance, we must be-
hold again the light of truth and virtue.

4. God punishes only for the sake of correc-
tion, for He is most gracious. If we punish
aurselves for our misdeeds, and reniorse and re-
pentance are the worst punishment—God would
not punish us again, for He is infinitely just.

By leaving the path of righteousness the sin-
ner rencunces the blessings inherent in virtue,
and exposes himself to the curse that follows
vice. By returniug to the path of righteousness
he escapes the curse and .is blessed again. He
only lost the time he squandered in sinfulness

which he might have spent in self-improvement,
Rt
b i
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and exposed . h:msqlif to. the danger of ‘moral
death.: .. .. .0 o ficira . e o

.23, Every day of onr, lLf@ shou,Ld and could be
u flay of judgment.and atonement; Holy Writ
only teaches us, that: man should and must have
an appointed .time to rouse him to. gelf-inquiry
and the conscionsness of his moral gondition, and
prompt-him: to repentance and sanctification.

. 24. Holy, writ: also. teaches that, we should
spealcof Gtod's Word and meditate therein as
often as possible, (Deut. vi, 7; xii, 18 to 20;
Joghua i, 8 ;) to.render tha.nksgwmvs to God
after. huxving partaken of .Ifis gifts (Deuter. viii,
10, aud from Daniel we learn to. pray threc
timesicvery day (Daniel vi, 11;) so that we al-
ways have: Grod. .and our dunties fresh in our
méemory.  [Psalm xvi, 8.7 .

20. The Purim-dny, the fonvteonth ot the
twelfth month, followed the next day by Shw-
ghan-Purim, 'in remembrance of the rescue of
Fsrael -by Jsther: and Mordecai from the de-
stractibn wehemed against them by Ilaman, as
the Bogk of” Bethoer narrates—is n day of feast-
ing, rejoicing, und sending presents to the poor,
but not.w holy day. . [Esther ix, 2v, &c.]

2260 The :Hanukah, (days of dedication,) begin
the-twenty-fifth day of the ninth month, called
Kisleo; to last eight days. It.is a memorial of
the victovies of the. Asmoneans or Maccabees
over the Syvians in the time of Anticchus Epi-




e

: , T
| 69 '
phanes, the re-dedication of the” Te‘mp‘le of Jo-
rusalem aﬂ;er it bad béen’ cieﬁled by i;he oppres-’
sors, and. llbert.y and 1ndependence th,ug xegamed
for Israel by its immortal heroes.; .Incommem-
orstion of thatjoyoustime lights are kindled in
every house during those eight mghta and addi-
tional prayers recited ; but they are.no. holy da,ys

27, The ninth day of Ab (the fifth: month) i
a day of national mourning to Israel, ak ‘accord-
ing to tradition Both temples of J erusaiem wére
destro‘yed on that . day, and, Bethar, the last
stronghold of -the people: -under the- command of
Barcochba, fell that very same day, and Igrael's
political exlstencq and center 'of union wpm
thus destroyed. ;

28, .All fessts and ho]y days in Israel bogui in
the evemng, as’ the: blbllcal day is compu,teda—w
[Levit. xxiii, 32:] : ,

29. There is one gmnd idea in all thege fosnts
and boly days. None was instituted in memor) '
of a man, however great men there were in Is-
rael. Only national events of great importance
are pm-petua.ted by national fea.sta or holy days.

7 rY, HOLY PLACES, C
30, I-Ioly Writ prohibltlng- the worship of men orim-
ages, (therefore no day was dévoted to the memory of
any mai,) khows of no holy plaves except thosé where
God is soughit in' devotion, which elevates yedrning
hearts to thé thrane of mercy. [Exodus xx,24] -
81, Tt 18 ekpreassly probibited by the Divine Law to
attach importatice or holiness to spots by ereciing
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monuments ox statugs, (except Lo perpetuate a national
event, Joqhm; w, :3; 1 Samuel vii, 12.) Agalnst the
pagun custom of hoiy gépulchers, the Law goss 80 tar
as to ordain; thatevery dne wlib touches a dead body
should be considered unclean, and not permitted to en-
ter the sanctuary of the Lord, before he was cleansed ;
that the priests should not come near a. sepulcher nor
touch a dead body at ail, except of\e of their rélatives:
and tlie giave of Mogés was hidddir from the people:
Because monuments, statues nnd sepulehers ‘mislead
men to idolatry and apotheosis, [Levit., xxi, 1 (o 4;
xxvi,1; Numbers xix: Deut. xvi, 22; XxxXiv, 5, 6.]

82. Holy Wit commands 5NE boly place, the Mitdashs
whiéh to erect; support and vonerate, Israel was ex-
pressly commanded; [Exodus xxv, 8; Levit. xix, 30;
xxvi, 2; Deut. xiv, 2210 27; xvi, §,7, 16, 17.] .

This Mikdush was a portable tabernacle till Solmnon
(480 years after the exode) built the Temple of Jerusalent:

33. When Israel was commanded to erect oné Witional
sanctual'y it was ol pr’ohib{ted to hitve other places of
worship beside; Lthey were preohibited to make sacrifi-
ces or perform the ceremonies connected therewith at
any place exeept Lhe one national sanctualy t01 Lhe
following reasons:

1. To have a center of vnion for the twelve tribes to
beone nation before God.in sentiment and thoughts i

% To maipntain the union of religion in Israel;

3. To limit the custom of -sacrificing apimals to one
gpot, thus to guard against idolatrous practices, and
gradually abolish altogether the worship by sacrifices.
[Levit, xvii; Deut, xii; Psalm li, 18.]

34. Duaring Lha time Solomon’s Temple stood in J eru-
salem no mention is made of any other temple, syna-
gogue or place. of worship. )evotwn was . in private,
or in congregations under God’s open skies, But the
Temple of Jerusalem being destroyed and the people
dispersed, they built synagogues in lieu of the Tomple,
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snd these synagogues are called sanctuaries by the
prophet, [Ezekiel xi, 16.]

Thus we. know that the Law commands at all times
and places to haye spots cnnsecrat.ed to the 'purpose of
devotion, . Tl‘l@ nomadlc Hebrews were commanded to
construct a portable tabernscle, When the nomadie
life had’ given way to agrlcu}tm‘e, industry and com-
metce, and the people were settled in towns and eities,
a tump]e was buwilt, acoording to the ideas of Lthat age.
But when Isragl was dispersed and the Temple laid in
ruing, mihor places of worehip were erected to meet
the religions domands of that age, and those placesal-
80 were sanciuaries, holy to the Lord of Hosts,

‘85, In regard to sacred placey the Taw eommands :

t. To have everywhete places appropriated for public
worship suitable to the wants and demands ot every age.

2, Plhees sanctified by devotion or sacred instrinction
are holy.

We should revefe the places, where man communi-
cates with God, and the words of the Almighty are pro-
elaimed and expbunded, [Genesis xxviii, 16, 17.]

'Phus the spirit of the law in regard to the Sanctuary
is aeverlasting; according to its letter it censed by the
will of God when the temple of Jemsnlem wia de-
stroyed :

1’36, Pulestine is called the holy Lmd whwh it was,
hecrinse:

1. The whole Innd was given to Israel in which to
practice the laws of the T.ord and prepare themselves
for'the great mission of ‘donveying divine truih to all
men, So the s\hole 1anc’l wns r'oncude\ed one dhme
temple. o

2, The propbets and pqahmsh of the Loird, by their
holy ‘words, § anctlﬁed that ldnd to a temple of truth,

It is natural for every good niin to be attached to the
larid whére his ancestors test in {lhie -dast, his glorions
history was enactod, hin prophets and Bards -tonehed

E B ,‘ .
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the cords of the sacred lyre ard poured forth the
glowing effusion of inspired words, and bis iminortal
heroes fought the battles’ of the Lord ; therefore Pa‘ie--
tiné was the holy land. But it is ndw deﬁled by ‘Bair-
barism and impiéty, it is the holy land no’ maore. The
habitable earth Hiust become one lioly lind ; thisis'the
object of the Law. [Zechatiah 1i, Hto17; Psaluh"c'xiii.]

V. HOLY ACTIONS,

37 The Law-cousiders necessary not only sacred sea-
sone and places, but also sacred actions to remind man
of God, his dependence on Him, his hopes and duties,
and to satisty the holy yearning of his beart, :

38, Bacred actions are perforinances (being neither
cruel, foolish nor ridiculous) intended to express our
sentiments before God or to remind ourselves of Ged
and His witl,

39, While the Law prolibits the imitation of pagan
customs and ceremonies, i. e,, all that is cruel, foolish,

" ridiculous, or that leads toimmorality and wickedness ;
it also commands directly to  serve God,” i, e,, by sa-
cred actions that Jead to the fear and love of God.—--
{Deut. vi, 1 to 3, 20 to 25,]

40. The Law prescribes a mode of worship to bring
us nearer to God and guard us against pagan corruption.

41. The worship most acceptable to God is to do His
will from the purest motive of love. [Proverbs xxviii,
9 ; Isnjab i, 10 to 18; lxvi, 1 to 4.]

42. The worship next most acceptable to God must be
the demire and endeavor to learn His will in order to do
it, [Psalm i.]

Therefore the principle element of private devotion
and public worship must be instruction in the will of
God as revealed in His works and words. [Proverbs
ii, 1 to 9; iii, 1 to 6; Nehemiah viii; Psalm cxix, 82.]

43. Sacred actions which lead to love and obey God,
or to know His will are the proper means of divine
worship.
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Such means are: T R

1. Psalms’ or hymﬁé in piibe 'of the' Mdst High.
They not only refredh om memdry with the greatness,
wisdom, omnipotence and love of God, élévate and ex-
pand ‘the soul upon the’ pinions of d&ng and devotion,
but also ispite the hédrt to love and the-wiil to obedi-
ence. ENumb x, 10; Pualm ¢l.] )

4. Pealing and i)rayels of thankagf\iing G'ifal:itude
ix a noble ¥irtue which we mwuét caltivate before: God,
and express it in pious devotion. By these psaliisiand
prayers we not only oultivate one of the noblest: senti-
ments 6f man, but are also reminded of God's buund-
less goodness, [Psalm.o¢.]

3, Prayers ‘of denfession and repentance whmh re-
mind us of our weakness, our fuualts and: errors, dnd
the unlimited mercy of the Most High [Hose‘a xiv, 2
to 5; Psalin xxxii.]:

4. Prayérs of supplivation whwh place ug in du'ec
communicatich with God, instil into the heart thebeal-
ing balm of heavenly consolation, and bring us the
soothing hope that God hears when we pray and
shields us against undeserved wrongs and evils.—
[Psalms vi, 9, 10 ; 1xvi, 16, etc. ; Ixdiah 1xvi, 24.]

44. The same Bible which teaches us, that God is im-
mutable and governs the universe by fixed lawa, also
inforins us that the best and wisest men prayed in
hours of affliction and God beard and granted their
petition, and there ¢an be no contradietion in. Sacred
Beripture.

To pray sincerely means to express our full conﬁ-
dence in God that He can and will fulfil our wishes ad-
dressed to Him,

This uncohditional confidence in and submission to
God ig of itself a lofty virtue, the elevation of the soul
to God, which must find {td reward as virtue invanably
will, ’ :
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The reward of this virtue is: ,

1. .Congolation and moral fortitude whmh he J‘eels
who prayed. sincerely, as dres nse from hea.ven. '

2. The fulfilment of his wishes addressed to God, if
they are not against his own happiness,‘ipasmuch as
he. who prays acquires a moral excellency which
brings its own reward,

Often we address wishes to God the non fulﬁllmenl
of which results to our welfare. Bnt man 15 short-
sighted. _ '

45 Private: devot.mn and public serv:ce mupt consist,
secondly, of elements of devotion. as. described in 243,
gupported by solemn decorum, song and music or
such other means. as elevate the sonl to Ged.

The psalms and hymns to this purpose should be
taken froui: the Bible, as no authox ever. 1eached the
truth and sublimity of ({od’s words. ;- -

The prayera sheuld be spontaneous and. not from a
prayerbook, ns none can write exactly what we under
differenf circumstances have to ‘communicata fo our
God,

Instruction, psalims, hymna a.nd prayers should he
cited in the language we understand best. . . .

46, The national mode.of worship prescribed hy Lhe
Law is by sacrifices made by the priests and the othez
ministers of the tribeof Levi at the national sqnctu-
ary; because when the Law was given to Isrnel the
worship by sacrifices was common to all natmns, and
there was no particular cnuse for abrogating it in Ts-
rael, [Jeremiah vii, 22.]

47. But also on the side of the sacnﬁces the word is
acknowledged as the means of communication between
God and man, in the confession of the priest for the con-
gregation and of every individual for himgelf npon the
sacrifice, (Levit, xvi, 21 ;) in the hlessing of the:priests
to be pronounced daily, (Numbers vi, 24, etc;) in the
prayers on offering the first fruitsa and the tithe,
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{Deut. xxvi, 1, ete. ;). aud in the psalms and songs of
the Levites—so that the sacrihcea and other ceremonies
were marely symbolic actions and the words u.nd musm
were bhe main portion of the tem ple service.

48. Out.slde of the natwnal sanctusry. the Law ac-
knowledges the word only as the mesnos of egmm._u,ni-
cation with God, (Exod. xx, 24,) wherever God's namo.
is remembered He is nigh to bless ns, Nogymbolie ae-
tions .whatever are prescribed, but. we are. plainly
commanded, ¢ To serve God thy Lord with all thy
heart and: with all thy soul.’! [Deut. x, 12.]

'40. Symbeolic actions are required to convey -ideas or
ysentiments to gross or weuk minds; barbarous men
expreas- thelr feelings by wild gestures or:gross sym-
bols; words and songs are sufficient to instruct and
edify the intelligent and express every sentiment or
thoaght. . The sons and dauaghters of the covenant
havethasolemn duty. to be intelligent. -Therefore if
the Templs of Jerusalem should ever be rebuilt: no sac-
rifices would be made:-there, a8 we conld: not:..fhus be
ihstructed or edified, or serve God with all our hedrt
and all our soul. Grod by destroying the Temple dem-
onstrated His will that no niore sacrifices should he
broughtk T T T L T .,

50. THe spirit of the laws -of saerifices, puesthood
sandtiary, &e., is perpetuated in the 'Synagogal wor-
ship, where we are no less before God and no less nigh
to Him tban in the Temple -of Jerusalent, and our
prayers and hymops are no less-aceeptable to Him than
saerifices were -in  times of yore, - {Hosea xiv, 33
Psalml, 7 to 16 xxxiv, 1 to +.]

Bl Symbohc ﬂand holy actions have then only a'value
it they vonvey solémn ideas or sentiments to the mind
which it- receiyes not in a more direct manner, [Isaiah
XXix, 13, 14.] Therefore they changed always as the
eonceptions in general changed, ..o o

FLs
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52, M‘whpaﬂun are such b‘irgli‘cal?awa wh"é?se &ﬂ-&ﬂ: ‘'ob-
jeet igthe dispensat.lon ‘of just.lée d'the’ ’lnéﬁfﬁltﬁon
of a governiment, courts of Justios) ﬁae exhmithatioh of
a witaoass, the protedtion of the manslnyer agalust the
avenger of 'blood etc. "Deuﬁ. Xvidy 14, ete: X, 18'
xix, 11 MBI'] R B P S AT LI

53. God s t.‘he’reahty of absoluﬁa justice; Tho:laws
of Godare Based on thé principle of absolute justice.
These-arethe laws of the ‘covenant. Obsdience to the
laws based on thé prindiple of absclute justite is human
justice,: which to - observe faithfully is the dnty. of
tho sons and daaghters of the covenant, The Mishpe-
tim are the biblical:means to fulfill.this obligation,and
like the Hukkim are abligatory accordlng to the splrit
but not-acocording to the ietter, . v

4. -Civil apd religions liberty means to be governed
only by the laws based oo  the principle of absolute
justice, not by the will or caprices of man, by urjust
laws or mere compacts of convenience,

Therefors, in ourobedience to the laws of the eovenant
wehavecivil and religious llberty. Wheneverall men
will be governed exclusively by the laws of the covenant
mankind will be redesmed, ** and God will be king.over
allthe earth,’” i. e., absolute justice will reign Eupreme.

b5, Mishpatim are divided into organic laws. sanitary
laws, and penal lawg, . .. R R

¥Il. ORGANIC LAWS,

56. Organic laws are anch biblical laws which pre-
seribe the establishment and government of the pulb-
lic institutions.

b7. The first of all pubhc jnstitntions is the State.
The: State 18 an assoociation of the individuals of one:or
more countries for the protection of the life, limbs,
health, chastity, domestic happiness, property and hon-
or of every individual, and to secure to each the share
of happiness due to him,
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The shortest definition, ot the term ¥ state”’ is, an
ubBOGIﬂ.HOB of all to protect everv iudwldual and carry
into effect the laws of the covenan; , The twelve
tribes of larael were . commanded to form ONE such
Stabe, and bacome A model pf cnvxllzatlon to man kind
at large, [quoduq xix, 3, 63 Levit. xxvr,os 58 . Deut.

iv, 5to3; vil, 6] .

58. The letter ot tlus law “is’ abroguted be-
oause the dlspelsed Iqraelm s can not fomn one State :
butit coumtmes to be obllgawry aucoxdmg to the spmt
viz: It is our duty everywhere to assist in conshtu-
ting and supporting civilized states ; for the d1qpen‘su-
tion of justice is a law of the covmmut. o ‘

39, Kvery person owoes (o his Stale .obédienge (r}'flw
lau, pmteﬂmn in Ld.bt} of invasion wr, wbellum ang
assistance in Lhe e.\.an-lse of 1l:s,]ust.\d,ubhuruy (Deut
xiii; xvii, 8 o 13; xx, 1 b09) The state owes equal
protection to every individual and his just interests.—
[Exod. xii, 49 ; Numb, xv, 16, 29; Deat. xix ; xxi, 1 to 9.]

49, Holy Wut ordains that judges should be ap-
pointed at every place, who according to the Law
render decisions in every controversy between man
and man whatever:'his ‘placs of nativity. or residence
might be—and bailiffs or executive officers to éxecute
the lwws as orderad by the jundges. (Deut. xvi, 18.)
Beside these judges there should exist one: snpreme
tribunal whose decisions should be findland l)mdmg
upon all; [Deut, xvii, ¥ tn 13,3 T

tl. The duty of judges is unwndltmnnl ,]usuce in the
tame of God to all aud every oine; and the duty of
every man is submission to the law, {Ixmdus 'txm_ 1,
etc;, Deut. xvi, 18 to 20; xvil, 12; xxiv, 16,177~

Holy Writ pertnitted bhe children of Israel l'.o have
A klug under the condition:
» That he be an Israslite, L. e.,. a nuuve of l:ha.b coun -
tr y which he governs, :
2, That he indulge not in kuxu).y, eﬁeuunate h:mselt
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iot, amass no wea]th b subject to every law as the
private cltizen is, hud not be overbeariug towards hw
bretbren. [Deut, xvii, 14, etc] s '

3. That he be obedient to the declsions and ordifian-
ces of the nat\onal council, [Numb xi 16 17 Deut.
xvii, 8 to 17.]

But this is no king in the common acueptatlon of the
term. Tt Is much more nrepublican chief, called king.

63. The prophets opposed the institution of royalt.v
[Judges vili, 22, 23; Samuel wh Isaiah 1, 26; Hosea
xiii, 11,12.]

64. In subatance all these constitutionalaws of the
Bible are carried into effect in our country. Therefore
every duty of the citizen, private or in office, is as sa-
cred an obllgabion us any other divine law.

65, In countr ies where despotism and injustice still
have the gupremncy, it is every righteons man's duty
to oppose them effectually. [I Kings xi, 29 to 39; xii;
IT Kings xi.] '

_ VIl1. SANITARY LAWS,

66, Sanitary laws are anch biblical laws whloh are
intended to protect life, health and strength. 'They
consist chiefly of the following laws:

1. The prohibition of intermarriage of uvear rela-
tions, [Levit, xviii, 5.]

2. The ordinances respecting diseases of the body,
clothing or houses, [Levit, xii, &, ; Deut. xxiv, 8.]

3. The prohibition to eat wunwholesome food.—
[Exodus xxii, 80; Levit. iii, 17; =xvii, 10, etc.; Dent
xiv, 10 to 21,] ' '

4. The ordinances of cleanliness, [Deat, xxiii, 10 to
15, and other laws,]

67. The protection of life aund bealth being one of the
laws of the covenant, sanitary laws being the means
to this end are no less obligatory than other duties.

68. It is the apirit of these laws to guard ourselves
and our neighbor against everything that engenders
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wickness, weéakness or death, 'TFd sell unwholesome
food or poisonous articles, or allow every nian to be a
physiéian or druggfst without thie adequats knowledge,
of ‘ot calling a physician to ‘{He sick’ keeplhg our-
selves or our premises unelean, and all othey thiings
that engender Qiseases, weaken the physical constitu-
tion, or cause death, are prohibited hy theselaws of the
Bible, [Exodus xv, 26,]

IX. PENAL LAWS,

69. Penal laws are such biblical laws which ordain a
vertain punishment for the commission of certain
iransgressions of the Law, {Forinstance, Exodus xxi,
5, 6, 12, &e.]

70. Without penal laws the Law itsell would Le of
noeffect fo the unrighieous, and afford no protection Lo
the righteous, as wicked men would easily violate it.
Therefore the Bible teaches that the lawful authorities
ghould have the right to punish transgressors.

71. In regard to penal laws the Bible commands;

1. The legal authoritles only must ascertain {he
crime, dictate and\causo the infliction of punishment,
and no individual is .allowed to do so. [Exod.
xxi, 6; xxii, 8; Deut. xvi, 18'to 20; xvii, 5,8 to 18;
1|x, 11,12; xxi, 1't0 9, 19; xxv, 1, 2.)

. The punishment hiust be intended only to correct
s;'he criminal and protect society against crimes. [Deut.
xix, 20; xxiv, 16; xxv, 1, 2, 3.]

3. Therefore as maukind improve and erimes dimin-
jsh, the severity of the penallaws must suabside; so
that they will be abolished altogether when all men
abey the laws of the covevnant, [Isaiah xi, 9: lxv, 25.]

72. The penal law of the Bible are severe in theory
and mild in practice, by the numerous conditions to be
fulfilled before punishment conld be administered.—
[Beut. xvii, 4, 6; xix, 15, ete. ; Exod, xxiii, 7.]

* Let us hear the conclusion ef the whiole mutter:

e : : T Tt o e e )
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JHear God, and keep Hig commandments: for this is
_thﬂ whple.dutyof mau. R E RS s LI TE IS v ST O PN
“ For God shall bripg every. work info judgment,
with every secyet, thing, whether, 1t Be good, or whetber
it beevil?? : o
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