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P R E F A C E . 
This little book was chiefly intended for Talmid Yelodim 
Institute, and the preparative instruction for confirmation of 
the youth of the congregation Bene Yeshurun of Cincinnati, 
as the books usually styled catechisms offer no complete outlines, 
of the system of Judaism, and dwell much more on ceremonial 
observances than on the spirit and essence of the religion 
taught in the Bible. But the entire absence of a book of this 
kind in the English language, and his conviction that the 
knowledge of Religion in so small a compass can only benefit 
the community, occasioned the author to publish these pages. 
The reader will find in them a complete abstract of Judaism 
and a guide to a better understanding and appreciation of the 
Bible. 

Teachers who should happen to use this book are requested 
to catechize first on the principal portions thereof, which 
they wil l easily discover, and train their pupils to read the 
biblical passages referred to IN THE B I B L E , and i f possible in 
Hebrew; for the principal intention of this book is to guide 
the reader or student in acquiring a proper knowledge of the 
Bible. Only after the leading parts of the book are known to 
the pupil and well understood, the book might be taught thro* 
as it is, but not without reading all the biblical passages 
referred to and giving full account to the teacher, why the 
author formed such a conclusion from the passages referred to. 

In case of self-instruction the same method is recommenda-
ble. 

The method thus proposed offers two beneficial advantages: 
1. The pupil should study religion from the Bible and not 

from this or any other book. This book only intends to guido 
the inquisitive in studying Religion from the Bible. 



2. The pupil should lcnrn to think and reflect on the Bible 
and not read it] thoughtlessly. 

For these very reasons the biblical passages are not set 
down in this work. The pupil must find, read and understand 
them. 

The Bible is Hebrew and should bo read in that language 
to be properly understood. No translation can fully replace 
the original text. Those who do not understand the Hebrew 
wil l not always succeed in ascertaining the sense which the 
author discovers in some passages, but they will succeed in a most 
instances. Teachers are expected to have the Hebrew Bible 
before them, i f the pupil reads the passages referred to in 
English, in order to improve the translation i f necessary to 
approximate the original text. 

Read and be instructed in the path of righteousness and 
wisdom. 

Cincinnati, in tlio month of Tishri, 5621, A. M . 
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E S S E N C E O F J U D A I S M . 

Chapter 1. 
D E F I N I T I O N S . 

§1. RELIGION is to worship God by doing His wil l . That there 
is a God nature, history, intellect and the revelation testify. 

§2. The knowledge of God and His wil l constitutes the the-
orotical element of religion; to act accordingly is practical 
religion. 

§3. Israel's religion is revealed by God to Israel directly, 
and indirectly through Moses and the Prophets. (Deut. v, 19 
to 30, and xviii, 13 to 22.) 

§. The revealed matter is preserved intact in the twenty 
four books of Sacred Scripture or Bible. 

§5. The Bible is divided in !7־*)iTl» PENTATEUCH, which 
comprises the Five Books of Moses; י^ביאים PROPHETS, 

,which comprise the six books of "The first prophets," 03יאי} 
OUi&^N*1» viz: Joshua, Judges, first and second Samuel 
and first and second Kings, and the four books of " The Latter 
]Prophets"

ם אך1ר1^ם^2  י א י ב נ י : I8aiah, Jeremiah, Eze-
kiel and the book of the twelve minor prophets, Hosea, Joel, 
Amos, Obadia, Jona, Micha, Nahum, Habakuk, Zephania, 
Haggai, Zacharia, Malachia; and Q ^ l i " ^ * HIOORAPHT, 

which comprises the nine books of Psalms, Proverbs, Job, the 
five Megilloth, Daniel, Ezra, Nehemia and Chronicles. The 
five Megilloth are, Canticles, Ruth, Lamentation, Ecclesiastes 
and Esther. The Talmud in one instance places Isaiah after 
Ezekiel 



§6. Israel's Religion is also called Judaism, because the 
tribe of Judah for many centuries predominated among the 
twelve tribes of Israel. 

§7. Judaism teaches no dogmas or mysteries, on the belief 
of which salvation exclusively depends. It maintains that ev־ 
erlasting bliss will be the reward of all those who, from pure 
motives, do that which is right and shun that which is evil 
according to the best of their knowledge. (Deut. xxix, 28 and 
xxx, 11 to 14. 

Balaam's faith and wisdom did not save him when he advi-
sod wicked actions to his people. The prophet Isaiah called 
the Pagan prince Cyrus, "The Messiah of the Lord," on ac-
count of his excellent virtues. King Saul was the Lord's 
Messiah and perished by suicide on account of his wicked-
ness, while the Pagan king Hiram of Tyro was counted by 
our sages among thoso who entered Paradise alive, so right-
eous was that Heathen in their estimation. 

§8. The object of religion is to guard man against sin, ini-
quity and transgression, and elevate him to perfection and 
happiness—to Cod. This object is attained by the knowledge 
of God and His attributes on whose grace we depend, and 
obedience to His wi l l which points out to us the paths of 
righteousness and wisdom. (Deut xi i , 28: x i i i , 19: and xxxii, 
46, 47.) 

§9. I f man sin not he will eventually become righteous, as 
well as he must become wise whenever he ceases to be foolish. 
Therefore most of the Lord's commandments are prohibitory, 
bidding us not to do this or that sin. First sin and the cause 
thereof must bo removed. (Compare Exodus xx, 20 to Deut. 
v, 26; also Deut. x, 12, 13; Psalm civ, 35.) 

§10. It is#not the belief of this or that dogma, but generous 
actions from noble motives, which Sacred Scripture calls the 
path.of salvation. (Psalms xv, and xxiv, 3, 4, 5.) 

§11. God knowing all the secret thoughts and wishes of man 
judges his actions not by their results but by their motives.— 
(Psalm vii , 10 to 12.) 
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§12. Virtue or righteousness signifies to be right in motived 
and actions. 

A man is right in his motives i f they are in strict conform 
ity with love and justice, or (in other words) with the wil l of 
God, who is the purest love and absolute justice. 

A man is right in his actions i f they result from the right 
motives. 

The wil l of God is revealed in His laws. Therefore virtue, 
or righteousness signifies obedience to the laws of God, which 
teach the best motives and actions. 

Sacred Scripture calls the righteous man p * * ^ • 
§13. Piety is to be righteous because we love God. 
The noblest of all human motives is to do the good for good-

ness' sake. 
God is absolute goodness. To do the good because we love 

God and desire to please H i m is really, " To do the good for 
goodness' sake." 

Sacred Scripture calls the pious man Qfl £>אי " The per-
fect man," and requires us to be D*DJ1 1 1 perfect" (Genesis 
vi,9.) 

§14. Human perfection signifies the full and uniform (level-
opment of all the capacities, and the harmony and symmetry 
of all the qualities of man, Piety leads to perfection. 

§15. Every creature having that destiny for which God gift-
ed it with adequate capacities, it must be the destiny of man 
to become happy and perfect Human happiness is in per-
fection. 

§16. Sacred Scripture mentions three kinds of sins• 
I. Mtpflj " A sin " committed without evil intentions ot 

altogether unintentionally which results to the injury of our-
selves or others ;* Being gifted with intellect it is expected of 
us first to think and then to met Levity is sinful. 

*Remember the adage of the ancient sages: . . 
 *ין ארמ חוטא אלא *w DM רוח r\wt ״



II. J^y, " A n iniquity," is to harbor evil thoughts and in-
tentions to whatever actions they may lead.f Ev i l thoughts 
or intentions are sinful before God, because they are evil of 
themselves and might result in wicked actions. No person 
must harbor evil thoughts. (Leviticus xix, 18; Exodus xx, 
17; Numbers xv, 39; Deut. xxix, 17, 18, 19.) 

III. " A transgression" is a wicked action from in-
iquitous motives which is the highest degree of sin. (Exodus 
xxi, 14; Deut. xxix, 17 to 20; I Kings xxi.) 

§17. The history of mankind teaches that man was not as 
wicked as he was foolish; his motives were better than his 
judgment. When Eve ate of the forbidden fruit she had even 
a good motive, viz: to become like an Elohim, " to know good 
and e v i l ; " but it was foolish to believe that any fruit has the 
power to do this. Those who sacrificed their children to Mo-
loch had the good intention to worship an imaginary god; but 
they were foolish to believe any god could be pleased by such 
cruelty. Thus mankind would have liked to do right, but 
they knew not to distinguish properly between right and 
wrong, justice and injustice, virtue and vice. 

Therefore God revealed His wi l l to, and made a covenant 
with the men of His choice, for the benefit of all mankind, to 
teach them to distinguish properly between right and wrong 
justice and injustice, virtue and vice, to know what is accept-
able to God and beneficial to man, and what is abominable 
before God and injurious to man. 

§18. By His revelation God intended to save us from the fol-
lies, errors and fictions of the Heathens, henoe also from their 
vices,.moral corruption and the misery that inevitably follows. 
The revealed will of God saves us, i f all our actions are gov 
ernod by it. (Deut xi , 26, 27, 28 ; xxx, 15 to 20.) 

Wherever in Sacred Scripture God is called ״ Our Savior," 

f Remember Isaiah, lv 7,׳Psalm vii , 15, and Gesenius Heb. 
Diet. Art. עון .3 און being the progenitor of פשע Moses sets it 
before the Utter. 



9 

or it is stated, " Israel is saved by the Lord, an everlasting sal-
vation," it always relates to the revealed wil l of God, by which 
we are enabled to obtain happiness and perfection here and 
hereafter.* 

Chapter II. / 

T H E C O V E N A N T S . 
§1. Covenant commonly signifies a contract made between two 
or more parties binding each to certain obligations, and prom-
ising each certain benefits. 

§. The covenant of God made with man is of another na-
ture. It is the promise of God and the manifestation of His 
wil l that we by obedience to His laws should become happy 
and perfect, so that the benefit of the covenant is altogether 
ours. (Job xxxv, 5 to 8.) 

Religion in general is not for God's sake, it is for man; the 
Law was not given to angels but to man to improve his condi-
tion. 

§3. It is a noble feature of man's nature that he feels hap-
piest on enjoying the fruits of his own labor. (Psalm cxxviii, 
2.) Therefore God created not this world to provide sponta-
neously for man,,hut imbued nature with productive energies 
and gave the ability to man to cultivate them. So also the 
first man, Adam, was placed into the garden of Eden " to t i l l 
it and keep it." 

By work and toil man should procure prosperity. (Genesis 
xxvi, 12; Exodus xx, 9; Deut. xvi, 15.) 

*Wherever in Saored Soripture God is oalled "Our Redeem-
er," it is always a reference to the fact of our forefathers' re• 
demption from Egypt by God. 



§4. Exactly so is human nature in moral and intellectual re-
spects. A truth discovered after toilsome research or a moral 
virtue attained after painful exertions or sacrifices is thou-
sandfold dear to man and contributes most to his happiness. 

§5. Through night to light, through struggle to victory the 
ways of Providence lead to happiness. (Psalm exxvi, 5, 6.) 
Therefore God did not make us perfect but bestowed on us 
the capacities and taught us laws to become happy and perfect. 

Self-acquired perfection gives the utmost happiness. 
T H E C O V E N A N T W I T H M A N . 

§6. The first covenant recorded in Sacred Scripture is that 
which God made with Adam and all his descendants, and 

which was repeated to Noah*, that man should have dominion 
over nature. 

§7. God bestowed on man the capabilities to subject the an-
imals to his wil l , and make inanimate nature subservient to 
his purposes. (Genesis i , 26, 28; Psalm viii.) 

§8. The first duty and privilege of man is to subdue nature 
in order to prosper on earth by the enjoyment of God's gifts. 
Therefore it is necessary first of all things for us to know 
nature and its laws, the animate and inanimate creations to 
be subjected to our purposes (Genesis i i , 15, 20.) 

§9. Nature produces poisons of which man can make heal-
ing medicines. The swamps and morasses exhale pestilence 
and death, man changes them into fertile gardens. Primitive 
forests, extensive wilds or howling deserts breed and shelter 
the enemies of man, venomous serpents and ferocious beasts. 
But man changes forests, wilds and deserts into fertile fields, 
meadows or flower gardens. Wind, heat, frost, dew and rain 
are inimical to man; but he protects himself against them by 
clothes, houses or tents, by cooling shades, or cheering fires. 
He transplants vegetables from zone to zone, and almost as he 
pleases, increases and improves them. He improves and in-
creases also the animals which he domesticates. Fire, water 

*See סקיס in Genesis ix, 9. 
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and air must do his work, soften metals to give him imple-
ments, propel his mills, machines, cars and ships, and increase 
twenty fold his own speed and power. Rocks and mountains 
are no obstacles in man's way, and rivers obstruct not his path 
He arrests the thunderbolt, speaks into distant lands by the 
electro-magnetic force, paints with the light of the day, and 
rides upon the pinions of the winds. So man is the lord of 
creation by God's covenant. 

§10. Civilization and prosperity progress in the same ratio 
among the nations as they realize the first covenant of the 
Lord with man. 

§11. This covenant with mankind ]was renewed with Noah 
and his descendants after the deluge, when the laws of nature 
had attained their fixed tendency which, God promised, should 
be changed no more. (Genesis viii, 22; ix.) 

§12. The purpose of the first covenant was to point out the 
way to happiness by toil and labor. The sign of this covenant 
is the rainhow. 

§13. Tradition informs us that the laws of the first covenant 
were seven, called " The seven commandments of the children 
of Noah." According to the Bible these seven commandments 
must have been— 

1. To worship God (Genesis iv, 3, 5.) 
2: To pay obedience to His commandments. (Ibid, i i , 16, 

17; yi, 13 to vii, 10.) 
3. To respect the sacredness and inviolability of the compact 

of matrimony. (Ibid, iv, 1, 17; vii, 7.) 
4. To exercise dominion over.the earth with its"animate and 

inanimate creatures. (Ibid, iv, 2.) 
5. To administer justice.f 
6. Not to commit murder. (Ibid, iv, 10.) 

fCain was driven from his father's tribe and settled in a 
land called afterwards Nod, in memory of Gain's punishment 
who was to be a vagabond, in Hebrew nod. 

m 



7. Not to take that which God has not givea us.J 
Tradition counts these seven commandments :|| 
1. Not to worship other gods. 
2. Not to blaspheme the Lord. 
3. Not to shed blood. 
4. Not to commit incest. 
5. Not to commit robbery. 
6. To administer justice. 
7. Not to eat flesh cut from a living animal. 
The seventh command was given to Noah, they maintain"; 

from Genesis ix, 4, however, it rather appears that Noah was 
prohibited to eat the flesh of the Mamalia. 

§14. This first covenant teaches the valuable truths: 
1. Man governs nature, hence he is not its product. 
2. Mind is independent of matter and is its superior. 
3. No fate, no blind necessity but the laws of intellect must 

govern man and to them he must pay obedience. 
2. T H E C O V E N A N T W I T H T H E F A T H E R S . 

§15. It is not enough for man to prosper, ho must also bocome 
perfect before God in order to be happy. 

Therefore God made a second covenant with our fathers 
Abraham, Isaac and Jacob for the purpose of attaining per-
fection. (Genesis viii, 1.) 

§16. In order to attain perfection it is necessary for man 
1. To bo enabled to cam the means of his sustenance by 

having dominion over nature. 
2. To live in a civilized society protected by law and justice 

and not merely by the laws of Nature, and 
3. To know and obey the wil l of God. 
Therefore God promised three things to our ancestors and 

their seed after them: 
1. The land of Canaan as a heritage to the seed of Abra-

1 1 1 1 "' . '1 
J This appears from the story of the forbidden fruit. 

|| Maimouides, Melachim ix, 1. 



ham in order to have the moans of sustenance. (Genesis xi i i , 
14 to 16; xv, 7, 18, 19, 20; xvii, 8.) 

2. Their descendants should he a civilized nation protected 
by law and justice. (Genesis xvii, 4, 5, 6,) and 

3. Their descendants should bo taught the wil l of God.— 
This is expressed in the words of Scripture " To bo unto thee 
an Elohim and to thy seed after thee "—" And I wil l be to thee 
an Elohim?" 

Elohim signifies not only the Maker and Governor of the 
universe; it signifies also the Legislator (Exod. xx, 1,) and 
the Judge. (Ibid, xxii, 8, 27.) 

§17. God imposed the following conditions of the covenant 
on our ancestors and their seed: 

1. They should attempt to become perfect before God in 
their individual characters. (Genesis xvii, 1.) 

2. They should faithfully observe the laws of God, the 
means to happinoss and perfection. 

3. They should attempt to bring the knowledge of God and 
His laws to all nations for salvation. (Genesis xi i , 3; xxii , 
18; xxvi, 4; xxviii, 14.) 

§18. The sign of the covenant is circumcision. 
§19. This covenant is called in Scripture " The first cove-

nant" (Levit. xxvi, 45; Exod. i i , 24; vi, 5.) 
§20. The covenant of the fathers was fulfilled: 
1. By the redemption of Israel from the Egyptian bondage 

and placing them into the land of promise by Joshua. 
2. By the revelation of the Laws on Mount Sinai and by 

Moses, by which Israel learned the will of God in which the 
means to salvation, happiness and perfection are contained. 

3. T H E C O V E N A N T W I T H I S R A E L . 
§21. " God our Lord made a covenant with us at Horeb " 

(Exod. xxiv, 8; Deut. v, 2.) 
§22. The promises which God made to Israel are : 
1. To be his chosen people, with the special mission to per-

petuate and promulgate His will , and therefore they should 



stand under His special protection. (Exod. xix, 5, 6; Deut. 
vii, G; xxxiii, 29; Isaiah xl i i , 5 to 9; xl i i i , 10, 21 ;* 

2. To live happy under the protection of law and justice 
in their own land and respected by all nations, as long as they 
would faithfully adhere to the laws of God. (Levit xxvi ; 
Deut. xxviii. 

3. I f Israel even violated the laws of God, they should be 
punished; but His covenant with them and their mission 
should last forever. (Levit xxvi, 44, 45; Deut. xxx; Isaiah 
liv, 10; Jerem. xxx, 10, 11; xxxi, 35 v 36, 37; xlvi, 27, 28 '> 
Ezek. xvi, 60; J o e l iv, 19,20,21; Psalms, cv, 8, 9, 10; cxi, 5' 
0.) 

§23. The condition of the Horeb covenant is that Israel 
should observe the law of the covenant, to which they should 
add nothing nor diminish aught thereof. (Exodus xxxiv, 27, 
28; Deut iv, 12, 13, 14; v, 1, 2, 3, 28, 29, 30; xi i i , 1; Isaiah 
xlix, 21.) 

§24. The sign of the Horeb covenant is the Sabbath. (Ex. 
xxxi. 12 to 17.) 

§25. The two tables of stone on which the principal law of 
the covenant was engraved are called " The tables of the cov-
enant" (Deut. ix, 11,15;) the book into which it was written 
is called, " The book of the covenant," (Exodus xxiv, 7; II 
Kings xxii i , 2, 3, 21;) the ark into which the two tables were 
deposited is called " The ark of the covenant," (Numb, x, 33; 
Deut. x, 8: xxxi, 2;) and Israel is called " The covenant peo-
pie," (Isaiah xl i i , 6; lix, 8,) because it should perpetuate and 
promulgate the covenant and its laws. 

The object of the covenant is to acquaint all men with the 

*Therefore Israel is called in Saored Scripture {^קך*ן 
" A sanctifying nation; " as God sanctifies H's pious ones so 
Israel should sanctify mankind (Compare Levit. xix, 2 ; Deut. 
v i i ש (,6 , ן ד  is not intended as a personal but as a national ק
quality. 



path of righteousness and wisdom to reach happiness and per-
fection, (Psalm xix, 8 to 11.) 

The personal reward promised to those who obey the laws 
of the covenant is happiness and perfection, and the national 
reward promised to Israel is the final triumph of truth and 
the special protection of God. 

§26. The precepts of the Bible are divided into four catego-
ries: 

1• Di*1iD» Doctrines, or the light of truth. 
2. j " | i ¥ 0 > Commandments or moral laws. 
 .Statutes or ceremonial laws ,ךןקים .3
 Judgments or laws for the government of ז0^3£ט*ם .4

society. 

C h a p t e r I I I . 

 ת1ר1ת•
T H E F O U R C A R D I N A L DOCTRINES. 

1. GOD. 
f 1. The first cardinal doctrine of Judaism is, Ood is the first 
cause of all existence, the source of all intellect, the governor and 
preserver of the universe. (Genesis i , 1; Exodus i i i , 14 and 
xxxiv, 5, 6, 7; Deut. vi, 4 to 9; vii , 7 to 11; x, 17, 18 y x i , 13 
to 21; and Isaiah xl i i , 5 to 9.) 

§2. We know God by His works and words, but we know 
not His essence. God said to Moses, " No man can see me 
and live," i . e., none can comprehend this universe with its 
forces and creatures; not even the cause of the most frequent 
operations of nature is visible or fully comprehensible to us; 
none can see or anywise comprehend the intellect of man and 
its operations; much less can one see or anywise comprehend 



God, the Maker, Lawgiver, Preserver and Governor of the 
universe, the primitive cause of all causes, the source of al 
intellect. 

§3. God revealod so much of His nature to man as is neces-
sary for his happiness and perfection. Therefore we are com-
manded, " Y e shall walk after God your Lord." This signifies: 

1. Man should diligently inquire into the works and words 
of God to become wise; for the path of wisdom is to seek 
God in His works and words. (Psalms xix and civ; Job 
xxxviii and xxxix; Isaiah xl, 2 5 , 2 6 ; Psalm cxi, 1 0 ; Proverbs 
i , 7.) 

2. In God's works and words we should learn and admire 
His wisdom, goodness and justice and be prompted to imitate 
these virtues; for the path of righteousness and piety is to 
imitate God's sublime virtues. (Deut. x, 1 2 , 1 3 ; Jeremiah ix, 
22, 2 3 ; Micha vi, 8.) 

Happiness and perfection can be acquired only in the path 
of wisdom and righteousness. Therefore " to walk after God" 
is to fulfil our destiny. 

§4.In His works and words God reveals himself to the hu־ 
man intellect and conscience as being O N E , OMNIPOTENT, A L L -
WISE, and MOST H O L Y . 

1. H E IS O N E , i . e. He is not composed of parts or persons, 
nor can there be more than one God, as the harmony and uni-
son of nature and the divine words proclaim Him. (Deuter. 
iv, 4 ; xxxii, 3 9 ; Isaiah xl i i i , 10 to 13, and xlv, 21, 22 . ) 

Because God is One, He is Infinite, i . 0. without beginning 
and without end, in either time or space. Whatever is com-
posed of parts must have a beginning. Whatever has a be-
ginning must have an end. (Genesis i , 1 ; Exodus i i i 1 ,14י , 5 
and xv, 1 8 ; Isaiah xl , 12 to 18, and lxvi, 1 ; Psalm cxlvi, 10. j 

Infinite in time is called eternal, and infinite in space is 
called omnipresent. God is both. (Isaiah vi, 1, 2, 3 ; Psalm 
cxxix, 1 to 14.) 

Because God is One and Infinite He is Immutable, I e., He 



never changes, He was the same God before worlds were cre-
ated as He is now, and wil l remain the same for ever, even i f 
the worlds should be annihilated. (Psalm ciii , 15 to 1 8 . ) — 
Whatever changes is finite, the Infinite is immutable. A l l 
things in nature change except the laws of nature, and these 
laws testify to the immutability of the Lawgiver. 

2. He is OMNIPOTENT or ALL-MIGHTY, i . e., He is the ever ac-
tive cause of all entities and their changes. I f the will of 
God would bo withdrawn from this universe, these worlds 
must suddenly turn into nothing. He who made, preserves 
and governs A L L things must be ALL-mighty. (Exodus xv, 1 1 ; 
Psalms xxix and lxxxix, 1 to 15 ; lxxiv, 12 to 23 ; xxxvi, 10.) 

3. He is ALL-WISE, i . e. all possible effects of all causes are 
evident to Him. (Jeremiah x, 1 2 ; Proverbs viii , 21 to 32 and 
i i i , 19, 2 0 ; Isaiah xl , 28.) 

Because God is omnipotent and all-wise He must be Omni-
scient, i . e., Ho knows all things, thoughts, wishes, actions, mo-
tives and destinies past, present and future. (Jeremiah xxxii, 
17; Job xxviii, 2 0 to 2 8 ; Psalm ciii, 14.) 

Every entity was an idea which must have been first in God. 
Thus He knows the things before they como into existence.— 
A l l causes being in Him and all effects being evident to Him, 
Ho knows every thing. 

4. He is MOST-HOLY, i . e. al l moral excellencies in the highest 
degree are united in God. [Levit. xi , 44, 4 5 ; xix, 2 ; xx, 2 6 ; 
xxi, 8 ; Sam. i i , 2 , Isaiah xxx, 15 ; Exodus xxxiv, 6, 7.] 

God being most-holy He.is All just, Most-merciful, Most-benev-
olent and Most-gracious, 

God is all-just, i . e., He rewards or punishes individuals and 
nations in strict accordance to their virtues or vices [Jerem. 
xxxii, 1 9 ; Deut. xxxii, 4 ; Psalms ix, 9 ; Ixxv, 3 ; Ezek. xvii i , 

30.] 
Supreme wisdom and supremo justice are inseparable from 

each other. 
God is most-merciful, i. e., He forgives sin, iniquity and trans-

2 



gressian, i f the sinner repents his wickedness and amends his 
conduct. [Numb, xiv, 17 to 20 ; 1 Kings xxi, 27, 2 8 , 2 9 ; Isaiah 
xliv, 2 2 ; lv, 6, 7; Ezek. xvii i andxxxiii , 1 to 20 ; Isaiah Iviii.] 

Mercy is the highest degree of justice. [Comp. Chapt. i i , 
25.] God's justice is also mercy. 

God is most-benevolent, i . 0., He provides abundantly for all 
creatures to satisfy them and make them happy; and bestow-
ed on man the capacities to become perfect and happy.— 
[Psalms civ, 27 to 3 0 and cxlv.] 

God is most-gracious i . 0., 110 loves all His creatures from 
the purest motive of love. 110 created thorn and provides for 
them because He loves them and delights in their happiness. 
He rewards the virtues of man or punishes only to correct 
him, because Ho loves him; and forgives sin, iniquity and 
transgression if the sinner corrected himself, from no other 
motive than voluntary love. [Psalms xxv, 10; xxiii , 5; Cxxx, 
7; Ixxix, 3, 15 ; Prov. xvi, 6.] 

God is Perfect because He is One, Omnipotent, All-wise and 
Most-Holy. His works and words testify to His perfection.— 
[Genesis i , 3 1 ; Dent, xxxii, 4 ; Isaiah xlv, 12.] 

2. MAN. 
The second cardinal doctrine of Judaism is : 

?5. M A N IS THE IMAGE AND SON 01׳ GOD. He is gifted by 

kind Providence with tho capacity to bocomo happy hero and 
hereafter, and imbued with tho desire to reach perfection; 
in this way to fulfil his destiny on earth and acquire eternal 
bliss.—(Genesis i , 2 7 ; v, 1 ; Deuter. xiv, 1 ; Psalm viii.) 

#6. Man is composed of body and soul. Tho body is organic 
matter, and the soul is the spirit that thinks, wills, governs 
and vivifies the body. (Genesis i i , 7 ; xxxv, 1 8 ; Numbers 
xvi, 2 2 ; Isaiah xl i i , 5 ; Ivii, 1 6 ; Ecclesiastos i i i , 21.) 



§7. Although man, according to his body is an animal, still 
also in this respect ho is superior to all other organic beings. 
This is visible in his erect posture, keen and intelligent looks, 
the fine shaped head and expressive countenance, and above 
all in his organs of speech and song capable of almost infinite 
variations of sound to express also the most sublime thoughts 
and sentiments. 

§8. The soul is God's image for it is gifted with God-like 
capacities. (Deut. iv, 12, 15.) 

§9. Tho capacities of the soul are of two kinds: the intel-
lectual and moral. 

§10. By his intellectual capacities, i f sufficiently developed, 
man possesses understanding, judgment, self-consciousness 
and wisdom. These capacities are capable of so immense a 
development that lie may become a prophet who conceives 
directly the will and purpose of God in His works and words. 
(Job xxxii, 8; xxxv, 11.) 
§11. No earthly creature beside man is capable of thinking 
of the infinite Deity and His w i l l ; for none can discriminate 
causes and effects to tho extent to reach the first cause—God. 
God revealed His will to man only. 

§12. By his intellect man understands tho objects of nature, 
their utility or inutility; knows himself, his merits and de-
merits, virtues and vices, desires, hopes and propensities; he 
discriminates between what is proper or improper, just or un-
just, right or wrong, good or bad; and comprehends God, 
His will and purpose in His works and words. 

§13. To fear God is tho beginning of wisdom, to know Him 
is the highest wisdom, intellectual perfection; for He is the 
primitive cause of all things. (Jeremiah ix, 22, 23.) 

§14. The moral capacities of man are free will , moral con-
science, love, and the desire after knowledge and perfection. 

§15. The wil l of man is entirely independent in all moral 
points of view to chose either right or wrong, good or evil, 
justice or injustice, virtue or vice. He is a free moral agent 
(Deut x i , 26, 27, 28; xxx, 15, etc.) 



Man's wil l is morally free, i f in.his actions he is guided by 
good and noble motives only. 

§16. Moral conscience, or the sense of duty, is the innate 
impulse which prompts man to do what is right and shun that 
which is wrong. Our conscience rejoices when we do right 
and mourns when we do wrong. It is a perpetual and uni־ 
versal revelation of God. (Genesis i i i , 1 to 14; iv, 14; x l i i , 
21; Deut. xxx, 19, 20.) 

§17. There is no man without love. The child loves his 
parents, sisters, brothers, teachers, playmates and benefactors. 
Parents love their children and teachers love their pupils— 
We all love our friends, our benefactors, our birth place, our 
country, &c. There can bo no man without love, as no mat-
ter can exist without the force of attraction. 

§18. No man was over perfectly content with what he had, 
was or knew; for his moral nature longs to know all things 
and yearns after perfection. (Exodus xxxiii , 13, 18; Deut 
i i i , 23 to 25, and xxxii, 48 to 52.) 

§19. We can not bo all-wise, omniscient and omnipotent, as 
God is; still we might be very wise, know very much of God's 
creation, encircle the earth, penetrate the depth of the oceans, 
roam through immense space, and embrace with our intellect 
the past, present and future. We can not be all-just, most 
gracious, benevolent and merciful as God is ; still wo might be 
very kind, just, benevolent, benign and merciful, such as no 
other earthly creatures can be; for man is the Image and 
Son of God. Our wil l may be so free that we do only that 
for which we have the noblest motives. Our conscience may 
be so sublime that we perceive directly the will of God. Our 
love may be so expanded as to embrace God and His creation, 
and this is moral perfection, holiness. 

§20. Both the intellectual and moral capacities may in part 
or entirely remain dormant; but God has given every man the 
capacities to be happy and become perfect (Proverbs xix, 3; 
Lamentations i i i , 38, 39.) 



§21. To develope steadily our moral and intellectual capaci-
ties is to advance toward perfection and happiness here and 
hereafter. The surest means to the development of our ca-
pacities is to walk "after God your Lord," (Compare §3 of 
this chapter, Chapt 1, §8 and §14, and Chapt. i i , §3.) 

3. GOD'S G O V E R N M E N T . 

The third cardinal doctrine of Judaism is: 
§22. God rewards the righteous according to their righteousness, 

and punishes the wicked according to their wickedness, here and here-
after, if the wicked do not repent and amend their conduct; for God 

is just. (Deut xxxii, 4. The history of Cain, of Noah and 
his generation, of Pharaoh and the Israelites.) 

§23. God is called ADONAI, "Lord ," Governor or Providence, 
because He governs mankind by fixed laws, just as He gov-
eras the physical world by natural and fixed laws. (Psalm 
cslviii, 5, 6 ; Genesis viii , 22.) 

God can be imagined to govern the world only by tho per-
fect laws of supreme intellect which He himself is. 

§24. As God's physical laws are intended for the prosperity 
and happiness of His creatures, so His laws for the govern-
ment of mankind must be intended for the prosperity and 
happiness of the human race. (Deut. vi, 1 to 3.) 

§25. Obeying God's physical laws results in its legitimate 
reward, v iz : prosperity and happiness; arid disobedience to 
these laws engenders its natural punishment, viz : not to en-
joy the intended prosperity and happiness. Precisely the 
same is the case with God's laws ordained for the government 
of mankind, called the moral laws. Reward or punishment 
is the natural consequence of obedience or disobedience to 
God's laws. 

§26. Man's happiness depends not on wealth, honor, luxury, 



amusement, or anything outside of himself; but on the satis-
faction and peace of his soul. (Psalms cxlvi, xxxvi 6 to 11; 
lxxii i , 25.) 

The satisfaction and peace of the soul dopend on the con-
sciousness of having obeyed the laws of God. The righteous 
are happy, however humble and poor they may appear to us, 
for theirs is the peace of the soul; and the wicked are unhap-
py, however prosperous they may seem, for " There is no peace 
to the wicked saith my God." (Psalms xxxvii, 34, etc.; xlix, 
17, etc.; xcii.) 

§27. Sacred Scripture also informs us that our obedience to 
God's laws influences the physical forces in our favor,* and our 
disobedience to God's laws subjects us to the violence of the 
physical forces; for they are the executors of God's wi l l .— 
(Exod. xv, 26, etc.; Levit. xxvi, 3, etc.; Deut. vii , 12 to 16; 
xxvi i i ; Psalm civ, 4 ) 

§28. Children often receive the reward of their parents' vir-
tues, or suffer the consequences of their parents' vices; so do 
nations often enjoy the blessings of their progenitors or suffer 
the evil consequences of their follies. In this manner God 
administers justice on earth to individuals and nations. (Ex. 
xx, 5; xxxiv, 6, 7; Deut. v, 9, 10.) 

§29. The history of mankind is the testimony of God's jus-
tice and grace. (Deut. xxxii, 7.) It is unsafe to judge the 
nature of a large object by the manifestations of one of its 
minute parts. The more of its parts we are enabled to ex-
amine the better we are prepared to form a correct idea of 
the whole. It is unsafe to judge of God's wisdom by the 
knowledge wo may have of one leaf or crystal, although in 
them as in the universe God's wisdom is revealed. It is sa-
fest to observe God's wisdom in the grand total of the universe, 
the simple causes, grand effects, and the harmony of its het-
erogeneous parts; although we know not whether from tho 
sun to the mote, the earth to a particle, or from the elephant 

*See Chapt. 11, §8. 



to the infusorium there is one step beyond the center of crea-
tures. In like manner it is unsafe to judge of God's Provi-

dence and justice by the fate of one man or by one category 
of instances, although the justice of Providence is visible in 
every man's life. It is safest to learn the justice of Provi-
dence from the history of mankind, although history is but a 
meager record of the fate, experience and transactions of the 
human family. 

Nations prospered in just proportion to their national vir-
tues, they declined and have fallen in consequence of their 
national vices. (Lev. xxvi, 3, etc., and Deut. xxviii.) 

Great revolutions in history always resulted in the progress 
of humanity. (The exodc from Egypt and the revelation on 
Horeb. The end of King Saul and the reign of David. Is-
rael before and after the Babylonian captivity. The Macca-
bees and their time.) 

Whenever mankind needs special messages God sends His 
inspired messengers. (Deut. xviii, 18; Jeremiah i , 4, 5,9,10.) 

Whenever powerful men influenced the fate of mankind from 
selfish motives or to selfish purposes, Providence always turn-
ed the events in favor of the progress of humanity. (Alexan-
der the Great, his wars and their final results. The motives 
of the Spanish mon.archs with Columbus and the results of 
the discovery of America. Genesis 1, 19, 20.) 

§30. Man's soul is immortal, because: 
1. It is the image of God. (Genesis i , 27; ix, C.) 
2. It expects to be immortal. This expectation is impressed 

on it by its Creator, and is therefore universal. (Job xi, 18; 
Jerem. xxxi, 17; Prov. xxiii , 18; xxiv, 14; Psalms lxi i , 0, and 
lxxi, 5.) 

3. God has given it desires which can not be realized and 
qualities which can not be exercised on earth. (Deut. i i i , 23, 
etc. ; Exodus xxxiii , 17 to 20.) 

4. The mental and moral qualities of good men increase 
Steadily as their physical energies decrease. (The last hours 
Of Jacob, Moses, E ly ah and Elisha.) 



5. Intellect is as indestructible as every other element.— 
(Job xxviii.) 

6. God being all-wise would not destroy the intellect He 
created; being all-good He would not disappoint the highest 
hope with which Ho impressed us; and being all-just He 
could not have commanded man only to subordinate his car-
nal inclinations to his spiritual welfare, i f the soul was not 
destined to everlasting life. (Psalms xvi, 8, etc.; xlix, 16.) 

§31. The soul of man receives in another state of existence 
the full reward of its righteousness and the full punishment 
of its wickedness by the grace and justice of God. (Deuter. 
xxxii, 39, 40; I Samuel i i , 6; Daniel xi i , 2, 3, 13.) 

§32. No man can form a complete conception of the nature 
of future reward and punishment, as we know only the pres-
cut 8tato of existence. Still a faint idea may be entertained 
of future reward and punishment. 

1. The satisfaction and peace of tho soul which accompa-
ny the recollection of righteousness and piety follow us be-
yond the grave, and are a natural reward; but the conscious-
ness of guilt and wickedness is the torment of the wicked on 
earth and his hell in the future state of existence. 

2. The knowledge that we, by our own exertions, sacrifices 
and faith, notwithstanding the beguiling allurements of life 
with its charms and passions, and notwithstanding the perpet-
ual combat in ordinary life between righteousness and wick-
edness—still maintained our faith and confidence in God and 
virtue, and triumphing over all obstacles went forth from the 
struggle of life righteous, pious and confident in God's jus-
tice and mercy, is the triumph of our godly nature, and a sub-
lime reward to every good man. Its opposite is moral wretch-
edness, the punishment of the wicked. 

3. The consciousness of having developed our moral and 
mental capacities according to the wil l of God, and elevated 
ourselves to a higher order of spirits is of itself a gracious 
reward, when egotism and carnal passions have vanished.— 



And the consciousness of being one of the lower order of 
spirits, by our own errors and sins, is a mortifying punishment. 

§33. God has revealed enough to us of His wil l and our 
immortal nature to beoome perfect and happy. (Deut. xxix, 
28.) 

4. T H E H O P E OF M A N K I N D . 

The fourth cardinal doctrine of Judaism is ; 
§34 All men are destined to enter the covenant of God, be saved of 

their errors and fictions, and united before God in truth, justice, free-
dom, peace and philanthropy, (Isaiah i i , 1 to 4; xi , 6 to 9; lxv, 
25; Micha iv, 1 to 5; Jeremiah i i i , 17;) 

§35. A l l men are equal in the grace of God. Therefore 
when God made the covenant with the fathers one of their 
duties was to promulgate the will of God among all nations. 
(See Chapter i i , §17.) Among the very first of the divine 
commandments which Moses promulgated is this one: " One 
Law shall be for the native and the stranger who sojourns 
among you," (Exod. xi i , 49.) The stranger is also included in 
all particular laws of justice or charity. (Malachi i i , 10.) 

§36. Every man is the Image and Son of God, each of them 
is gifted with the capacity and desire to become perfect and 
happy. Therefore whatever is truth in Israel must finally be 
so to all men. Thus truth will finally triumph, when they 
shall have passed through the same struggle between truth 
and error as every individual must. (See Chapt. i , §5.) 

§37. History tostifios to the progressof truth, justice and pros-
perity. Every new discovery in science is an onward step to 

the triumph of truth. Every century of history is a step to-
ward the sovereignity of justice. Therefore it must be true 
that not by miracles but by natural development of the origi-
nal principle and plan of Providence truth and justioe wi l l 
universally triumph. (Isaiah xlv, 18, tfce.) 



§38. The dominion of truth and justice is the kingdom of 
God on earth; for God is absolute truth and justice. (Zech-
ariah xiv, 9.) 

§39. Truth and justice are the progenitors of political lib-
erty and peace to the nations, and of moral and intellectual 
liberty and philanthropy to the individual 

Selfish interest or fanaticism is the cause of despotism and 
warfares; truth and justice sanction neither. 

Selfish interest, fanaticism, prejudice, superstition and un-
governed passions are the causes of mental bondage and hatredfc 
truth and justice condemn these causes and remove their 
effects. 

Right and light as revealed by God are the salvation of 
mankind. (Deut. xxxii, 46, 47.) 

§40. Had Israel always obeyed the laws of God, its land 
would have become the great school of humanity. Having 
sinned it was dispersed among the nations, thus to carry the 
divine right and light to all parts of the globe. As long as 
authentic history records Israel stood on tho ground of oppo-
sition^to all mankind; tho struggle of truth and error, justice 
and injustice is as old as mankind—and Israel's sufferings 
among the nations are its natural consequences. But when* 
ever truth and justice will be triumphant Israel's opposition 
and suffering wil l be ended, " Their seed shall be known 
among the nations, and their offspring among the peoples; all 
who see them will know them that they are the seed the Lord 
blessed." (Isaiah lxi9; lxv, 23.) 



Chapter I T . 
 COMMANDMENTS—מצ1ת

§l. Divine commandments which have a direct object in 
view are called סצות (Mitsvoth;) as, for instance, " Honor thy 
father and thy mother," or ״ Thou shalt not hate thy brother 
in thy heart." 

If a commandment is an injunction to do something, it is 
called in Hebrew, ftWty H I V D » if it is prohibitory it is 

cal led  :"-מ:צות לא תע^ה,

The laws of Sacred Scripture which have a direct object in 
view are the moral law for all mankind. 

§2. The Decalogue, usually called "The ten Command-
ments," is styled in Scripture *"0%*1> "Tho word" or 
ח ל א  £ng?J־These Words," mphaticalty, or J" יהזיברים ה
״ ,הדברים m ten words," o r ת הדבר אישר אנ1כי  א

• T : ־ T v -  ־ T ז :

 The word which 1 command thee;" the prophet" ימצן?
Isaiah calls it, " My words which I have put into thy mouth," 
because God revealed the Decalogue directly to Israel on 
Mount Sinai. (Exodus xx, 1; Deut. v, 19; Isaiah lix, 21.) 

§3. The Decalogue contains, expressed or implied, the whole 
moral law and is, therefore, called 1 1 The Law of tho Cove-
nant," i . e., the condition to bo fulfilled by every person who 
is or desires to bo of tho divine covenant between God and 
Israel. (Exodus xxxiv, 27, 28; Deuter. iv, 12, 13; vi, 25 ; 
Isaiah lvi, 6, 7.) 

§4. The law of the covenant is everlastingly obligatory in 
letter and spirit upon every Israelite and all those who attach 
themselves to the covenant, without regard to changes of time, 
localities, conceptions or outward circumstances; nor is man, 
individually or collectively, entitled to add thereto or diminish 
aught thereof. (Deuter. iv, 2; xi i i . 1; Isaiah lix, 21.) 



§5. The revelation on Mount Sinai was a manifestation of 
the divine wil l to the effect that the laws thus proclaimed are 
" The Law of the Covenant," the practice of which is right-
•ousness and piety and renders man happy and perfect. (Ex. 
xix, 5, 6; Deut, vi, 3, 18 ; x i i , 28.) 

§6. The Decalogue, Exodus xx, 2 to 17 and Deuter. v, 6 to 
18 is divided in " Ton Words " and reads thus: 

I. WORD. 
I am God thy Lord who brought thee out of the land of 
Egypt, out of the house of bondage. Thou shalt have no 
other lords before mo. 

II. WORD. 
Thou shalt not make unto thee any graven image, or any like-
ness (of any thing) which is in the heaven above, or which is 
in the earth beneath, or which is in the water under the earth. 
Thou shalt not bow down to them nor serve them, for I, God 
thy Lord, a Fervent Potency, visit the iniquity of parents up-
on children, upon the third and fourth (generation) of them 
who hate me, and bestow grace on the thousandth (generation) 
of them who love me and keep my commandments. 

III. WORD. 

Thou shalt not take the name of God thy Lord in vain, for 
God will not hold him guiltless who will take his name in vain. 

IV. WORD. 
Remember the Sabbath-day to sanctify it. Six days shalt thou 
labor and do all thy work, and the seventh day is a Sabbath 
to God thy Lord, (when) thou shalt not do any work, thou and 
thy son and thy daughter, thy man servant and thy maid ser-
vant and thy cattle and thy stranger who is within thy gates; 
for six days God made the heaven and earth, the sea and 
all that is in them, and he rested on the seventh day. There-
fore God blessed the seventh day and sanctified i t * 

•Deut. v, 12, etc., the IV Word reads thus: " Observe the 
Sabbath day to sanctify it as God thy Lord commanded thee," 
etc., as above,then it concludes: "That there may rest thy 



V. WORD. 

Honor thy father and thy mother, that thy days be prolonged 
upon the soil which God thy Lord gives thee.f 

VI. WORD. 
Thou shalt not ki l l . 

VII. WORD. 
Thou shalt not commit lewdness.t 

VIII. WORD. 
Thou shalt not steal. 

I X WORD. 
Thou shalt not utter false witness on thy neighbor. || 

x. WORD. 
Thou shalt not covet thy neighbor's house. Thou shalt not 
covet thy neighbor's wife, or his man-servant, or his maid-scr-
vant, or his ox, or his ass, or any thing that is thy neighbor's.§ 
' §7. Tho Docalogue begins: " I am God thy Lord," to express 
why tho commandments should be observed, v iz : Because 
God ordained them. The Decalogue concludes, " Thou shalt 
not covet," & c , to express the object of God's laws, viz: to 
subject all our desires and passions to the will of God. 

28. The Law of the covenant enjoins upon us four kinds of 
duties: 1. Duties to God; 2. Duties to ourselves; 3. Duties 
to our fellow-man; 4. Duties to our other fellow-creatures. 

man-servant and thy maid-servant like thee. And thou shalt 
remember that thou wast a bondsman in the land of Egypt, and 
God thy Lord brought thee out from there with a strong hand 
and an outstretched arm; therefore God thy Lord commanded 
thee to make the Sabbath-day." 

fDeut. v, 16, is added, " A n d that it may go well with thee," 
upon the soil which, &c. 

JSo Ibn Ezra, Saadiah and others understand the Hebrew 
term. 

||Deut. v, 18; this oommandment reads: " Thou shalt not ut-
ter vain witness on thy neighbor." 

gDeut. v, 18, this commandment reads: " A n d thou shalt not 
covet thy neighbor's wife; and thou shalt not desire after thy 
neighbor's house," etc. 



I. DUTIES TO GOD. 

§9. The duties we owe to our God are expressed or implied 
in the first, second and third " Words " of the Decalogue. 

§10. The highest duty to God is expressed in the words of 
tho Decalogue: "To them who love me and keep my com-
mandments," i . e., to love God and do His will from the pure 
motive of love, as Sacred Scripture otherwise teaches. " A n d 
thou shalt love God thy Lord with all thy heart, and with all 
thy soul, and with all thy might." (Deuter. vi, 5.) 
§11. To lovo God with all our heart moans, that all our no-
ble affections and aspirations should be directed toward God, 
tho Supreme goodness and wisdom; and all our inclinations 
and propensities should be subjected to His will, tho Supreme 
justice. 

We should lovo man because he is the imago of God; we 
should love virtue and wisdom because God delights in them; 
we should lovo and admire the beauties of creation, because 
they are the testimony of God's goodness, greatness and love. 

§12. To love God with all our soul signifies that the final 
object of our thoughts, studies, researches and speculations 
should be the knowledgo of God and His will , in order to be 
enabled to do His will, cling to Him with the power of con-
viction, and become truly wise by the comprehension of the 
first cause of all existence and the source of all intellect. 

We should acquire knowledge and learning to enable us 
the better to know our God and our duty, and always subject 
our wisdom to tho supreme wisdom of God. 

§13. To love God with all our might signifies that our wi l l 
and energies should always be ready and active to do that 
which God loves and shun that which displeases Him. 

Whatever wo feel in our heart to be great and good, or 
whatever we comprehend in our soul to bo just, charitable or 
magnanimous, wo should have the firmness of wil l to carry 
into practice, careless of consequences to ourselves, only be-
cause God loves all that is great, good, just, charitable or 
magnanimous, and we love God. 



§14. To love God is the highest moral motive which prompts 
to magnanimous actions. This moral perfection must be ac-
quired. The moans to acquire it is the conscientious practice 
of the duties enjoined upon us in the first three " Words " of 
the Decalogue. (Deut. x, 12, 13.) 

§15. The first threo Words of the Decalogue contain these 
prohibitions: 

1. Not to believe or trust in any power beside God, either 
in tho might of kings, princes or other mighty men, or in the 
imaginary power of idols, pagan gods, evil spirits, witchcraft, 
enchantment, truth-telling, blind fate, luck or incident, or in 
the power or might of any other being or force, real or ima-
ginary. (Levit. xviii, 1 to 5; Deut. iv, 3, 4; xviii, 9 to 13; 
Isaiah i i , 22; xxxi, I , Jeremiah x, 1 to 7; xvii, 5 to 10.) 

2. Not to worship, pay homage or bend our knees to any of 
God's creatures or tho handiwork of man, or address our pray-
ers to angels, deceased men or any other being beside God.— 
(Levit. xxv, 55; xix, 31,32; Esther i i i , 2; Deut. iv, 7; Isaiah 
ixv, 24.) 

3. Not to make an idol, imago, or'any other representation 
of God even if wo do not worship it, i . e., not to do anything 
which may lead to fictitious conceptions of God or tho perver-
sion of truth. (Lovit. xix, 14; xxvi, 1 ; Deut. iv, 15 to 20; 
Joshua xxii.) 

4. Not to invoke the name of God to a falsehood in a ju-
ridical oath or otherwise ; not to curse or swear by the name 
of God, or profane it in any other manner. (Levit. xxiv, 10 
to 16.) 

§16. The steady observation of those commandments wi l l 
eventually lead us to the practice of the positive command-
ments contained in the first three "Words " of tho Decalogue. 
These are the following: 

1. To believe and trust in God; for He is our Elohim, i. e., 
our gracious Maker, Teacher and judge. (Deut. x, 17, 18; 
Psalm xxii, 28, 29.) 



2. To worship and adore Him only, and address our prayers 
to Him alone and directly; for He is our Redeemer from bon״ 
dage, our Savior by His revealed will,.our Father and Bene-
factor by His creation and government of the universe. (Ex. 
xxv, 8; Deut. x,20, 21; Isaiah xl i i i , 11, 12, 13; xiv, 18 to 25.) 

3. To submit cheerfully in all cases to the wil l of God, and 
not forget in either joy or sorrow that he is infinitely gracious, 
just and wise. (Deuter. x i i , 5; Levit. x, 1, 2, 3; II Samuel 
xi i , 15 to 23; Psalms x x i i i ; xxv, 1, 2, 3; lxii.) 

4. To mention His holy name, only in prayer, instruction[or 
at other solemn occasions, and then only with the most pro-
found reverence for His greatness, omnipotence, wisdom and 
holiness. (Deuter. xxxii , 3.) 

§17. The object of these commandments i s : 
1. To make us happy and firm with the conviction that God 

is with us in life and death, in happiness and misery to shield, 
guard and protect us in His infinite grace, to hear our prayers, 
see our affliction and send us help and consolation in due 
time. [Psalms xxvii, 1 to 7; ci i i , 1 to 6; cxxi.] 

2. To protect us against that fear and cowardice to which 
the wicked are exposed, not only in the hours of peril, danger 
or death, but also in the midst of health and peace. [Psalms 
lvi, 11, etc.; cxviii, 1 to 20.] 

3. To prompt us to inquire after God in His works and 
words, and find truth, even the path of righteousness and wis-
dom to perfection and happiness. [Proverbs viii , 17; Psalm 
lxiii.J 

4. And by these means inspire our soul with love to God.— 
This love is to man the rock of salvation, the source of happi-
ness and the highest moral motive. IDent xi , 1.] 

II. DUTIES TO OURSELVES. 

§18. The love we feel to God is the highest moral motive and 
a perfection of itself. Motives must be the efficient causes of 
corresponding actions. Therefore our love to God must bo 
the efficient cause of our love to man. Man is the object of 



al l moral laws. None is better to others than to himself,— 
Therefore our love to God must prompt us in the first place 
conscientiously to perform the duties we owe to ourselves. 

§19. The highest duty man has to perform to himself is: 
"Thou shalt be perfect with God thy Lord)" (Deuter. xviii, 
13;) for in perfection is happiness. 

§20. In order to attain perfection we must perform each to 
ourselves the duties specified and implied in the fourth, sev-
enth and tenth " Words " of the Decalogue. 

§21. The first duty man owes to himself is the preservation 
of his life, health and limbs, which God in His mercy granted 
him and He alone might take away. (Job i , 21; Lev. xix, 28; 
xxi ,5 ; Deut xiv, 1; Deut. xxiii , 2; Lev. xxi, 17, etc.) ("Thou 
shalt not k i l l " either others or thyself. To mutilate one's 

limbs, impair his health, or shorten his life is partial suicide.) 
Exceptions to this duty are, the defence of the state against 

rebellion or invasion, the combat for the higher interests of 
humanity, or the legitimate efforts to protect or save the life, 
health or limbs of others, especially of those entrusted to one's 
care or protection. (Leviticus xix, 16; I Samuel xv i i ; Jere-
miah xxvi.) 

§22. We perform this duty: 
1. By honest industry which not only affords us the means 

of sustenance, but also promotes our health by wholesome ex-
ertion and strengthens our limbs by proper exorcise. The idle 
man is useless to society, injures his physical constitution, and 
exposes himself to alluring wickedness. Therefore God com-
inanded " Six days shalt thou labor." Adam was placed in Par-
adise " to t i l l it and keep it," and the first covenant with man 
was the covenant of labor to have dominion over nature. 

2. By rest in due time; thoeefore and for several other rea-
sons God commanded us to rest the seventh day of each week. 
As repose is necessary after certain hours of labor to recruit 
our strength, so our physical constitution requires a day of 

3 



rest after six days' labor. Therefore God commanded us not 
only to rest but also our cattle and beasts of burden. 

3. By temperance and chastity, as the seventh, " Word " of 
the Decalogue ordains. Intemperance is sinful because it 
impairs our health ; is a wasting of God's gifts intended for 
the benefit of others; and leads to lewdness. Intemperance 
and lewdness impair our energies and shorten our life. (Le-
l i t . xv i i i : 5 ; Deut. xxi, 18 to 21; x x i i i r 18; Judges x i i i r l to 5;. 
Samuel i , 11; Proverbs xxi i i , 19, <fcc.) 

4. By subduing our temper and elevating our affections as we 
are commanded, "Thou shalt not covet," & c , and, "Thou shalt 
not desire," &c. The power of evil passions or a wicked tern-
per loads man to sins and crimes, impairs his health, embitters 
and shortens his life. (Genesis iv;, vi, 5 to 8; Numb. xv,. 39; 
Judges xvi ; I Samuel xviii, 10, 11; xix, 9 r 10.) 

§23. Tho second duty man owes to himself is justly to de־ 
serve honor and honestly preserve it. 

§24. We perform this duty to ourselves: 
1. By doing properly whatever we do. Therefore we arc 

commanded, " Six days shalt thou labor and do all thy work,:" 
i e.r we should do nothing partially. 

2. By conscientious obedience to the laws of God. (Deut. 
iv, 5 to 8.) 

§25. God commands us not to do manual work exclusively. 
Those who work in science, art, or in any other manner con-
tribute to the happiness and perfection of mankind certainly 
have a sphere of action acceptable to God. None should be 
idle in this world, as no particle of matter is inactive; every 
person should have a useful sphere of action agreeable to the 
capacities God has bestowed on him, and fill his station to tho 

best of his knowledge and ability. 
§26. The third duty man owes to himself is to become holy, 

i . e., to acquire moral freedom and perfection. Therefore 
God appointed the Sabbath " to sanctify it," i . e., set it apart for 
.the purpose of acquiring holiness. Man can sanctify a day 
only by sanctifying himself. (Lev. xi , 44; xx, 7.) 



§27. We perform this duty to ourselves: 
1. By subjecting our will and desires to the wil l of God.— 

(Numb, xv, 39, 40, 41.) 
2. By the steady practice of our moral nature in acts of 

charity, benevolence, mercy and philanthropy. Therefore we 
are commanded, " That thy man-servant and maid-servant 
may rest like thyself." (Levit. xxii, 31, 32; Deut. x i i , 12, 
18; xvi, 11, 14.) 

3. By self-inquiry, i . e., by ascertaining the motives of our 
own actions and their tendency, with the desire to strengthen 
tho good ones and overcome the wicked ones. (Psalms l i , 12; 
xxxi. 25; Deut. iv, 39; vi, 6.) 

4. By the elevation of our moral nature above this material 
world with its cares, charms and enjoyments to God and eter-
nity, in prayer, meditation or other means of devotion.— 
(Psalms lv i i ; l x i i ; Ixxxiv; cxix, 72; Proverbs i i i , 1 to 18.) 

§28. Tho fourth duty man owes to himself is to acquire 
wisdom or intellectual perfection. Therefore the seventh day 
is appointed as " The Sabbath to God thy Lord," i . e., appoint-
ed to the purpose of advancing toward H i m in our intellect, 
and become intellectually free and enlightened. 

§29. The pursuit of wisdom for its own sake is the means 
to become intellectually free and God-like. 

We acquire wisdom in the same ratio as we attain knowl-
edge of God's works and words and bestow proper reflection 
on them. 

Knowledge of God's works and words means to ascertain 
the ideas they embody. God's thoughts are manifested 
in His works and words. Therefore the correct knowledge 
of these ideas is the light of truth and thinking God-like,—" the 
Sabbath TO God thy Lord." 

The acquisition of wisdom leads to the knowledge of God 
and mental perfection. 

§30. By performance of these duties we acquire human 
perfection which is the highest duty of man to himself. 



|31. Every day of our life is appointed for us to attain per-
fection and happiness, the object of the covenant between 
God and Israel; but the Sabbath is specially appointed to this 
purpose, therefore the Sabbath is the sign of the covenant be-
tween God and Israel. (Exodus xxxi, 62.) 

§32. The special laws of the Sabbath are: 
1. To rest from all labor; 
2. To recruit our physical energies by rest and innocent en-

joyments. 
3. To sanctify our moral nature ; 
4. To improve our intellect 
Any contemplation or action which leads to the performance 

of these duties is virtuous, obedience to the laws of God 
-any contemplation or action which disturbs us in per (;מצוח)
forming tho above duties is a sin (עבירה) on Sabbath. He who 
observes no Sabbath, i . e., never endeavors to perfect his na-
ture, renounces his claims on the covenant of the Lord, and 
deserves the punishment of moral death which he perpetually 
and gradually brings on himself. (Isaiah lvi, 4 to 9; lvii i , 13, 
14.) 

§33. The symptoms of the approach of moral death are, 
yielding to evil passions and vicious habits selfishness, haugh-
tiness, morbid ambition, covetousness, hatred, or to be alto-
gether occupied with the love of power, money, pleasure or 
luxury. (Lev. xxvi, 19; Obad. i , 3; Isaiah xi i i , 11; xxviii, 1, 
3; Psalms xi i , 4, 5; xxxi, 24; xciv, 2; exxiii, 4; Proverbs vi, 
16 to 19; vii i , 13; xiv. 3; xv, 25; xvi, 5, 18; xvii, 20; xviii, 
12.) 

III. DUTIES TO OUR FELLOW־MAN. 

§34. The highest duty to our fellow-man though briefly, is fully 
expressed in Sacred Scripture, thus " Love thy neighbor as 
thyself." (Levit xix, 18.)* 

*Literally translated it would read " Thou shalt bear the same 
love to thy neighbor as to thyself." 



Neighbor here signifies every man ; therefore in the way of 
explanation Sacred Scriptures add in the same chapter, verse 
33: " I f a stranger sojourn with thee in your land, ye shall 
not afflict him; like the native from among you shall be to 
you the stranger who sojourns with you, And thou shall love him 
as thyself; for ye were strangers in the land of Egypt. I am 
God your Lord," i . e., the God and Lord of all men. 

Again in all cases of justice, charity and benevolence, the 
divine laws mention the stranger as entitled to equal rights 
with the Israelite, that national selfishness or sectarian nar-
rowness of mind construe not the laws of the Lord to the in-
jury of any human being, as those nations did, and partly still 
do, who are guided by imperfect human laws. 

§35. To love ourselves signifies practically to perform all the 
duties which lead us to happiness and perfection. Some men 
lovo other things better than themselves; as power, wealth, 
luxury, pleasure, &c., they wil l neglect themselves. 

To love our neighbor like ourselves signifies that wo not 
only should love him better than all things on earth, be it 
power, wealth or pleasure ; but we should grant him all the 
rights and privileges we would claim, and afford him all the 
opportunities and facilities we would- desire—to attain happi-
ness and perfection. The more effectually we assist our neigh-
bor in his endeavor to attain happiness and perfection, the 
more truly we obey the divine command. 

§36. The Sabbath is the symbol of duties to ourselves, 
and in that law we are commanded to afford an opportunity 
to our fellow-man to observe the Sabbath; thus, " Love thy 
neighbor as thyself," is implied in the Sabbath-law, and espe-
cially in the words, "That thy man-servant and thy maid-
servant may rest like thyself." 

§37. The performance of duties to God and ourselves 
depends much on the faithful performance of our duties to 
our neighbor. The most acceptable worship of God is to do 
His w i l l . It is His wil l that all men should attain perfection 



and happiness. None can fully develope his moral capacities, 
unless he exercises them in charity, benevolence and kindness 
to his neighbor. Honor and wisdom must be acquired in hu-
man society, and are easiest acquired of those whom we love. 

§38. To love our neighbor like ourselves is a moral perfec-
tion which must bo acquired by the faithful performance of 
the duties to our fellow-man as specified in the last six 
" Words " of the Decalogue. 

§39. The fifth of the " Ten words" commands directly that 
every person should honor his parents by obedience to their 
commands, i f they are not immoral, respect to their virtues 
and forbearance to their weakness, attention to their instruc-
tion and regard to their maxims, by defending their honor in 
their absence and maintaining it in their presence, and ren-
dering them support and comfort under all circumstances if 
they stand in need thereof. 

There are unkind parents; to honor whom is a command-
ment of the Lord. 

The best maxim of conduct to our parents i s : Do to them 
as they did and always would do to you. Treat them as you 
would wish to be treated by your children. (Joseph receiving 
his father in Egypt, how he provided for him and attended to 
him in his last hours. The daughter of Jephtah. Exodus 
xxi, 15, 17•; Levit. xix, 3; xx, 9; Deuter. xxvii, 16; Proverbs 
xv, 5; xx, 20; xxviii, 24; xxx, 11.) 

§40. In order to honor our parents we must also treat those 
with distinguishing kindness whom they love, the children, 
husband or wife of one of our parents, their relatives and 
friends, and certainly no less so our own brothers and sisters 
who are our own flesh and blood. (As Joseph treated his 
step-brothers who had maltreated him. Proverbs xvii, 17; 
xviii, 18.) 

§41. We are commanded to honor our parents, because, 
1. They are our sinccrcst and most disinterested bencfac-

tors. Who can ever repay the sacrifices of a father for his 



children or much less the self-denial of a mother for her off-
spring? (David's lamentation for Absalom who rebelled 
against him. Isaiah xlix, 15; Psalm ciii, 13; Jeremiah xxxi, 
15, 16.) 

2. They are our teachers who directly or indirectly lead us 
through the paths of righteousness and wisdom to happiness 
and perfection. (Exodus xi i i , 14; Deut. iv, 9 ; vi, 7, 20, &c. ; 
Proverbs i iv, 1 to 9; xi 10 ,9ן , , 19.) 

§42. The Decalogue begins the duties to our neighbor with 
the commandment, "Honor thy father and thy mother," & c , 
because: 

1. The peace and happiness of the family and society at 
large and future happiness of the rising generation de-
pend almost exclusively on the respect and love which the 

members of the same family entertain toward each other. 
2. The first duty to our neighbor is gratitude to our bene-

factors (persons, societies or institutions,) and respoct to our 
teachers. 

Gratitude is the virtue which tics us affectionately to our 
birthplace, home and country; to our !parents, teachers, asso-
ciates and benefactors; to our old school house, house of wor-
ship and even play-ground. This holy virtue should be ex-
tended as we increase in thought and knowledge, to the state 
that protects us, the society that educates us, and tho commu-
nity in which we find support, acknowledgment and honor 
according to our merits. 

It is also natural to man to respect and venerate his teach-
ers because they are his mental superiors. Man naturally 
venerates his mental superiors. As we increase in knowledge 
and thought our respect and veneration for those of whom we 
learned the noble virtues and great thoughts that lead us to 
perfection and happiness should be extended to all good and 
great men of all generations and countries; for all of them 
were our teachers either by the example they set or the ideas 
they promulgated. (Genesis xvii i , 1 to 8j xxi, 22 to 24; xxiii , 



1 to 16; Exod. i i , 11, 16 to 21; xviii, 7 to 12; Levit xix,. 32; 
Numb, xi i , 1 to 16; Deut. xxiii , 8; Joshua v, 13, &0.; II Sam-
uel i , 17 to 27; Proverbs xiv, 21.) 

We should begin to exercise these sublime duties in our 
parental house and school, develope these sentiments in our-
selves while we are young and always cultivate them. They 
form the solid basis of society, and guide us to perfection and 
happiness. 

§43. Tho opposite extreme to the duties of gratitude and 
respect is to demonstrate by wicked words or actions hatred 
instead of love, ingratitude instead of gratitude, disrespect 
instead of respect, and abuse instead of veneration. Sacred 
Scripture in many instances dictates for this crime the punish-
ment of death. (Exod. xxi, 15, 17; xxii, 27; Levit. xx, 9; 
xxiv, 10 to. 16; Deut, xvii, 12, 13; xviii , 18, 19; xxi, 18 to 21; 
xxvii, 16.*) 

§44. It is not likely that any human being should be so 
debased as to be entirely devoid of all gratitude to his bene-
factors and of all respect to his mental superiors. Still, if 
one should bo so debased, he is morally dead to mankind, 
himself, and dangerous to society. (1 Samuel xxv.) 

§44. It is the duty of parents to support, protect and edu-
cate their children morally and intellectually, enabling them 
to become perfect and happy, and useful members of society; 
that their children may have just cause to honor them. 

God commands children to HONOR their parents; hence it is 
naturally understood that the conduct of parents to their 
children should be HONORABLE. 

§45. Parents educate their children morally by their exam-
pie of righteousness, love, kindness and charity, as well as by 
their teachings. 

§46. Parents educate their children intellectually by proper 
instruction in God's works and words. 

We shall see in chapter v that penal laws change as man-
kind advances in perfection 



§47. Nearly all parents love their children and will support 
and protect them; but the fewest number of parents are com-
petent teachers. Therefore it is their duty to organize schools, 
appoint and support competent teachers who may assist them 
in discharge of their duty in educating their children. 

§48. Therefore it must be our second duty to our neighbor 
to instruct him, either in setting him a noble example by our 
own conduct, or imparting to him from the knowledge we pos-
sess, or giving him material aid to acquire knowledge, or do 
all three at once. The best time for the acquisition of knowl-
edge is in our youth. Therefore, it is the duty of every state 
to provide for the education of the young and especially for 
those who have no parents or whose parents are incapable or 
unwilling to perform this duty. (Deut. xxxi, 10 to 13.) 

§49. The Decalogue having set forth our mental duties to 
our fellow-man, continues in the sixth, seventh and eighth 
"Words," to teach us the social duties we owe him. These 
duties are: 

1. To protect the life, limbs and health of our fellow-man. 
2. To protect the chastity and domestic happiness of every 

person and family. 
3. To afford tho opportunity or means of self-support to cv-

cry human being. 
§50. The sixth of the "Ten words " commands, "Thou shalt 

not k i l l , " i . e., not take he life of our fellow-man in any way 
or by any means, at once or gradually, directly or indirectly. 
To mtilate he limbs of a man or to injure him in his health 
by either personal affliction, mortifying abuse, or depriving 
him of tho means of subsistence, is indirect, gradual or partial 
murder. (Exod. xxi, 23 to 25; Lovit. xxiv, 19, 20; II Samu-
01 xii , 1 to 6.) 

§51. Not to protect the life, health or limbs of a man when 
it is in our power to do it, is indirect murder. Therefore: 

The positive commandment implied in the sixth " W o r d " 
is: "Thou shalt not stand upon the blood of thy neighbor,'' 



(Levit xix, 16,) i . e., we must assist our fellow-man in the 
preservation of his life, limbs and health; whoever neglects 
to do so, 4 1 stands upon the blood of his neighbor." (Deut 
xxi, 1 to 9.) 

§52. The protection of life and limbs is extended in Sacred 
Scripture also to the manslayer, (Exod. xxi, 13,) and the mu-
tilation of our own limbs or disfiguring our countenance is 
strictly prohibited by the divine Law. 

§53. Duels, fights, prize fights, the abominable work of glad-
iators, unjust rebellions and warfares, are prohibited by this 
law. Whoever strikes his neighbor except in self-defense is 
a wicked man. No offensive words or actions afford a shad-
ow of justification for killing a human being, or injuring him in 
his limbs or health. Whoever kills under whatever pretext 
is a murderer or assassin, and whoever impairs the health or 
mutilates the limbs of a person is a partial murderer. Only 
self-defence with equal arms, defence of others, or the defence 
of our country against invasion or rebellion are exceptions 
to the above law of the Lord. 

Also, in regard to defensive war, the prophets predict that 
it will cease whenever mankind have received fully the Law 
of the Lord. (Isaiah i i , 4; Micha iv, 3.) 

§54. Dearest to man after his life is his domestic happiness; 
every family should be a temple of peace, love, fidelity, con-
cord and mutual respect. Domestic happiness depends exclu-
sively on the unadulterated affections and inviolable chastity 
of parents and children. Therefore the seventh of the "Ten 
words " prohibits the violation of chastity in any and every 
form, by words or actions. 

Chastity is not only a duty of every man to himself to pro-
tect his health and moral soundness; it is also a sacred duty 
to our neighbor The violation of this divine law not only 
frequently destroys the happiness of a lifetime, but is the 
cause of most of the miseries and afflictions that befal the 
sinful man. Therefore the divine Law justly considers the 



violation of chastity a crime next to murder, and in many in-
stances sets the punishment of death upon i t ; for the momcn-
tary indulgence in a base passion often destroys the happiness 
of a lifetime 

§55. It is evident from the penal laws of Sacred Scripture 
set upon this crime that: 

The positive duty implied in the seventh " Word " is the 
protection of chastity and domestic happiness by any adequate 
means. 

§56. Next to a person's life, limbs, health and domestic hap-
pincss, it is the means of sustenance for himself and those 
who depend on him to which he attaches most importance; 
because by these means he protects himself against destitution 
and dependency on others, provides comfort to himself 
and those who depend on him, protects them and himself 
against the inclemency of the elements, and sustains his and 
their health and life. 

Therefore next in order the Decalogue prohibits stealing, 
i . e., not to take property of any value without the just con-
sent and knowledge of the lawful owner, either by direct or 
indirect thoft or robbery, (Leviticus xix, 11, 12, 13,) much 
less to steal a person. (Exodus xxi, 16; Deut. xxiv, 7.) 

§07. Indirect theft or robbery prohibited in this law i s : 
1. To sell or buy property by deceptive weight or measure. 

(Levit. xix, 35, 36; Deut. xxv, 14, 15, 16.) 
2. To obtain property under false pretences or promises.— 

(Levit. xix, 11.) 
3. To obtain property by extortion or oppression, i . 0., ma-

king improper use of the poverty, weakness, or other awkward 
circumstances of a man to obtain his property. (Levit. xix, 
xxv, 14.) 

4. To take advantage of a laborer's poverty or ignorance 
and pay him less than he deserved or not the very day when 
the service was rendered or work done. (Deut. xix, 13; xxiv, 
14, 15,) 



5. To take interest of a poor man to whom we loan money or 
property to earn a livelihood with it, or take usurious rates of 
interest of anybody. (Exod. xxii, 24 to 26; Levit. xxv, 35 to 
38; Deuter. xxi i i , 20, 21) 

6. To keep property found, entrusted to our safe-keeping, 
or borrowed—and not returning it to its lawful owner. (Ex. 
xxii, 6 to 14; Deut xxii , 1 to 4; Psalm xxxvii, 21.) 

7. He who is the instigator, abettor or accessary to the com-
mission of a crime is equally guilty with him who commits i t 
(Exod. xxi, 33, 34; xxii, 4, 5 ; xix, 11; Deut. xxii, 8.) 

§58. It is commanded expressly in the Bible to protect our 
neighbor's property when it is in our power to do so. (Exod. 
xxii i , 4, 5; Deut. xxii, 1 to 4.) Hence the first positive com-
mand implied in the eighth " W o r d " is: Protecting our neigh-
bor against the loss of property, whenever it is in our power 
to do so, even if that neighbor is our personal enemy. 

§59. Every person has a right not only to his life, limbs, 
health and domestic happiness but also to earn a livelihood by 
honest labor. It is expressly prohibited in the Bible to pre-
vent any man, either by force or law, from earning a liveli-
hood by honest labor. (Levit xxv; Deut xv, 12, etc.; xxiv, 
G.) 

Therefore the positive commandment implied secondly in 
the eighth " Word" is: To assist our neighbor that he by 
honest labor may earn a livelihood for himself and those who 
depend on him. 

This is done either, without self-interest, by advancing to 
him the means required to earn a livelihood ; (Exod. xxii, 24 
to 26; Levit. xxv, 35 to 38 ; Deut xv, 7 to 11; xxiv, 10 to 13,) 
or by giving him employment, paying him honestly every day 
whatever he deserves, and not let him feel anywise his depen-
dency on us, that ho by earning a livelihood lose not his inde-
pondenco and self-respect (Levit xxv, 39, etc.; Deut. xv, 12 

to 18; xxiv, 14, 15; Proverbs iii, 27, 28.) 
§60. If a man by misfortune, sickness, infirmity or other-



wise is disabled from earning a livelihood by honest labor, ho 
has not forfeited his claim upon God's gift. We who do 
possess it owe him support, and to withhold it from him is no 
less robbery than for the strongest man to deprive the weakest 
of his sustenance. (Proverbs xxi i , 22, 23.) 

Therefore the positive commandment implied thirdly in the 
eighth " W o r d " is : To give support and comfort to the poor, 
needy, sick, widow, orphan, stranger, or helpless ones in gen-
eral. (Lev. xxvi, 35; Deut xv, 11; Proverbs xiv, 31; xix, 
17; xxxi, 20.) 

Sacred Scripture in regard to charity commands: 
1. That the recipient should do some work for it, and re-

ceive it as his due not as an act of particular kindness; that 
none be degraded to be a beggar and thus lose his indepen-
dence and self-respect (Exodus xxiii , 10, 11; Levit xix, 9, 
10; xxiii , 22; Deuter. xiv, 28, 29; xxi i i , 25, 26; xxiv, 19, etc.) 

2. That the recipient, doing no work for the charity receiv-
ed, on an equal footing with the donor rejoice in God's gifts, 
and his piece of bread be not wet with the tears of humilia-
tion. (Deut. x i i , 12, 18; xvi, 11, 14; Isaiah• lvi i i , 7 t o l l ; 
Proverbs xxi, 13.) 

The three duties implied in the eighth of the " Ten words," 
are protection, assistance and support 

§61. The third class of duties to our neighbor are the moral 
duties taught in the ninth and tenth " Words " of the Deca-
logue. 

These duties are: 
1. To speak truth only of our neighbor. (Exodus xx, 6; 

xxiii , 7; Proverbs xi i i , 5; x i i , 22; xix, 5, 9; Psalm ci, 7.) 
2. Not to speak of our neighbor's demerits in his presence 

or absence, publicly or privately, unless it is absolutely ne-
cessary in order to correct him, to protect others against the 
vices of a wicked man, or we should otherwise be compelled 
to utter a falsehood. (Deut v, 18; Exodus xxii i , 1; Levit 
xix, 16, 17; Numbers x i i ; Proverbs x, 8, 10; xix, 5; xxx, 8.) 



3. To protect the honor or reputation of our neighbor like 
our own. (Leviticus xix, 14; xxv, 55; Numb, x i , 27, 28,29; 
Psalm cix, 28; xv; Proverbs xi i i , 18.) 

4. To find satisfaction and happiness in the blessings which 
the Lord bestowed on our neighbor. Not to covet signifies 
the above as a positive duty.* (Genesis xiv, 21; etc.; xxxii i , 
9; Leviticus xix, 17,18; Psalm xv; Proverbs i i i , 29; xxi i , 9.) 

The three first duties are contained in the ninth, " Word," 
and the fourth is contained in the tenth " Word " of the Dec-
aloguo. 

§62. Slandering or abusing our neighbor by words, or sta-
ting a falsehood is prohibited by the holy law not only because 
it is wicked of itself and betokens a corrupt heart; but also 
because we mortify our neighbor and undermine his honor 
and reputation, to protect which as well as our own we are 
commanded. (Genesis xiv, 3 to 8 ; Levit xix, 11; Deut xix, 
16, etc.; xxvi to 3; Proverbs i i i , 30; iv, 24; viii , 13; x, 19, 
31; xiv, 5, 24; xviii , 21; xxi, 22.) 

§63. The denunciant, tale-bearer, flatterer, or scoffer violates 
the ninth " W o r d " of the Decalogue. (Proverbs xvii, 7; 
xxvi, 28 ; xxvii, 14.) 

§64. God forbids to utter "false witness" or "vain witness" 
against our neighbor; but at the same time it is our duty to 
utter " true witness י י before any court of justice i f summon-
ed to testify, and to inform the legal authorities of crimes 
committed, in order to prevent the recurrence of the same, 
and have the criminal corrected. (Levit v, 1.) 

§65. God's Law not only forbids sin in our words but 
also in our thoughts and desires. Wo should not merely 
protect the life, limbs, health, domestic happiness, honor and 
reputation of our neighbor; but we should do so with all 
our heart, without envy, covetousness, hatred, or ill-feeling.— 
Thus by the strict and conscientious observance of these com-

•The German language has a term to express this virtue, viz: ©cantn,. 
or: JBcm $crjcn a&nntn. 



mandments we would gradually attain the perfection to love 
our neighbor as ourselves. (Leviticus xix, 17, 18.) 

§60. There are many other duties, as those of husband 
and wife, master and servant, teacher and pupil, &c, which 
need not be specified, as they are contained in the above laws. 

Pure hearts love, and are happy in making others so. 
iv. Duties to our fellow-creatures. 

§67. The fourth " W o r d " of the Decalogue teaches that wo 
have duties to perform to our fellow-creatures beside man.— 
"Thine ox and thine ass," should also be given a weekly day 
of rest.—Man is the king of the animals by divine appoint-
ment, not to destroy or maltreat them, but to use them as his 
assistants. (Proverbs xi i , 10.) 

§68. Sacred Scripture contains many laws concerning the 
treatment of animals, all of which express one duty, viz : not 
to maltreat an animal, because every kind of cruelty is abom-
inable. (Exodus xxiii , 5; Deut. xxii, 4, 6, 7,10•; xxv, 4.) 

§60. We are also commanded not to destroy the tree that 
bears fruit, or in general not to destroy or waste the gifts of 
God. (Deut. xx, 19, 20;) 

§70. If Sacred Scripture did not state expressly that we 
may subsist on the flesh of certain animals, we certainly must 
consider it sinful to k i l l a harmless animal; therefore it can 
not be right to k i l l other harmless animals. (Leviticus x i ; 
Deut. xi i , 20 to 25 ; xiv, 1 to 21.) 

§71. The general rule in treating our fellow-creatures must 
be: Learn of God to be kind to man and beast, and destroy 
nothing except for the purpose of protection or making of it 
something better or more useful. (Psalm xxxvi, 7 J o b xiv, 
7 to 9.) 



C h a p t e r v . 

• ם י ט פ ש מ ם ו ך פ ח  ז
i . general remarks. 

 are biblical laws (Mishpatim) משפטים and (Hukkim) חקיס .1§
which have an indirect object in view, to be reached by the 
observance of either of these laws. (For instance !Numbers 
xv, 37 to 41, " And you shall see it and remember," &c.; Lev. 
xxi i i , 42, 43, "That your generations may know," &a; Deut. 
xvi, 8, 18, the cause in verse 20.) 

§2 The Hukkim and Mkhpatim were not revealed directly 
by God to Israel; Moses by command of God taught them to 

׳ lsrael to be observed in the land of Palestine. (Exodus xi i i , 
11 to 16; Deut. iv, 14; vi, 1; xi i , 1; Jeremiah vii, 21 to 24. 
 (.must be rendered " on account;" xxxi, 31 to 34 על-דברי

§3. The divine law ordained that also in the land of Pales-
tine a legal authority should be entrusted with the right to 
change, amend or enact laws according to the demands of ev־ 
ery time. (Deuteronomy xvii, 8 to 18.) Thus biblical laws 
were changed during the period of history recorded in the B i -
ble, and afterward the laws, amendments and changes could 
be made, which are recorded in the Mishnah and Talmud.— 
(Compare Deut. xxv, 5 to 10, and Ruth iv; Levit. xxi i i , 42, 
43, and Nehemiah viii , 13 to 18; Exodus xi , 14,15,16, and II 
Chronicles xxxv, 18; Exodus xxvi, and I Kings vii, especially 
Exodus xxv, 18 and I Kings vi, 23; Exod. xx, 4, and I Kings 
vii, 27 to 37; Exod. xxv, 31, and I Kings vii, 49; Exod xxx, 
18 and I Kings vii, 38 ;* 

*The rabbinical passages in support of this paragraph are 
compiled in "The Israelite," Volume II, numbers 40, 41, 42. 



§4. A l l biblical laws of the category of Hukkim or Miahpatim 
are parts of the law of the covenant according to their spirit, 
i . e., the ideas which they contain, but not according to the 
letter. For instance the Law (Deut, xxii , 8,) commands to 
make a banister to the roof. This law is abrogated according 
to the letter where no flat roofs exist; but it is obligatory ao־ 
cording to the spirit, viz : that in our private premises also 
we should bo careful to prevent mishaps to others. (Isaiah 
lv, 10, 11.) 

§5. The doctrines and the law of the covenant aro compared 
to the universal laws of nature and like them they aro direct 
from Clod and everlasting. (Isaiah xl, 8; liv, 10; Ixvi, 10; 
Jeremiah xxxi, 35 to 37.) The other laws of the Bible, the 
means to the former, are like matter and its inherent laws.— 
The laws of matter change not, so is the spirit of these laws 
unchangable, for it is divine; but the forms of matter change 
always according to its inherent laws and outer influences 
80 must the letter of the law change according to its inherent 
spirit and the outer circumstances, always to roach the aim 
of the everlasting doctrines and laws of the covenant. 

§6. It is the duty of every conscientious son or daughter of 
the covenant not only to know the doctrines and laws of the 
covenant, but also to ascertain the spirit and ideas of the Huk-
kim and Mishpatim, as they are either parts of the law of the 
covenant or the best means to guide to their observation.— 
(Deut. vi, 1, 2, 3, 24; vii , 12.) 

§7. The Hukkim and Mishpatim being the means to the law 
of the covenant the prophets, with only one exception, rebu-
kod Israel only for neglecting the laws of the covenant; for 
righteousness is obedience to these laws. (Deut. vi, 25; 
xxviii, 1 to 14; Isaiah i , 10 to 16; v, 8 to 24; Jeremiah v i i ; 
xxxiv, 8, etc.; Ezekiel xv i i i ; xx.) 

§8. The rule in this respect must be: Choose the best means 
to reach the proper end. The best means to roach righteous-
ness and piety, according to the spirit, are those prescribed in 
Sacred Scripture. 



״ . ם י ן פ ו ך • 
§9. Hukkim are religious observances ordained in Sacred Scrip-
ture. 

They must have cither or all of the following tendencies: 
1. To remind us of God's greatness, wisdom, omnipotence 

and holiness; our dependency on His grace and mercy; and 
our duties and hopes before Him. 

2. To satisfy the yearning of our hearts after God, and 
strengthen our will to elevate our moral nature. 

3. To give expression to our supplication, grief, repentance, 
humility, submission, gratitude, reverence and love before God, 
and find consolation. 

§10. Sacred Scriptures prohibit foolish or cruel observances 
or means to reach these ends or others, however proper they 
may bo. (Levit. xviii, 1 to 5; Deut. x i i , 20 to 31.) 

Folly can not lead to wisdom and cruelty can not bring us 
to love, and God is supreme wisdom and infinite love. 

Ridiculous observances also are prohibited in the Bible.— 
(Deut. iv, 5 to 8.) 

§11. To worship God is one of the first of the laws of the 
covenant. The biblical ordinances in regard to the mode of 
worship are of three kinds, 1. Holy seasons, 2. Holy places, 
3. Holy actions. 

ui. holy seasons. 

§12. Beside the weekly Sabbath and the Now moon the Bible 
ordains five holy seasons or feasts, 1. The Feast of Passover, 
H P S ; 2 - The.Feast Of Weeks, ת ו ע ו ב ש 1 ; 3  The Feast of י
Booths, j l i D P J 4• The Day of Memorial or New year, 
ן 1 ר כ ז ה or ה נ ש * ! ש ! א  ,nd 5. The Day of Atonement* ! ר
ם י ר ו פ ם כ ו י • (Exodus x i i ; xxii i , 12 to 17; xxxiv, 18 to 
24; Leviticus xvi, 20 to 34; x x i i i ; Numbers xxviii, 11 to 31; 
Deuter xvi, 1 to 17.) 

§13. The day of New moon is not a day of rest but of pecu-



liar worship, [II Kings, iv, 23; Isaiah i , 13, 14; lxvi, 23,] to 
mark the change of seasons by devotional practices. 

§14. The Passover-feast lasts seven days from the fifteenth 
day of the first month, called Nissan. (Exodus xi i , 2.) It is 
also called Feast of Unleavened Cakes on account of this kind 
of bread which is to replace the ordinary one during this 
feast. (Ibid. 15.) The first and last days are "holy convoca-
tions," when no servile labor should be done. The five inter-
vening days are days of labor and peculiar worship, called 

 •הול המועד
§15. The Feast of Weeks lasts one day, the sixth day of the 

third month called Sivan, the fiftieth day after the first day of 
Passover. It is appointed for a " holy convocation," when no 
servile labor should be done. 

§10. The Feast of Booths lasts seven days from the fifteenth 
day of the seventh month called Tishri, to conclude with the 
t : Feast of Conclusion," the eighth day. The first day of the 
feast of booths and the feast of conclusion are " holy convoca-
tions," when no servile work should bo done; the intervening 
six aro days of labor and peculiar worship called: 

 •הול המועד
The festive wreath to be taken during this feast as ordained, 

Leviticus xxii i , 40, is not altogether explicable to us. " The 
fruit of the tree of Hadar " may signify the fruit of the most 
beautiful tree, or a tree may havo been called Hadar. The 
myrtle branches may be the symbol of peace, but it is not 
certain. The branch of the palm tree, the noblest tree of the 
wilderness, certainly is the symbol of God's benignity and 
munificence to man and beast Its fruit, the date, is sweet; 
its leaves and bark are useful; its branches and foliage invite 
the weary traveler to rest in the cool shade; its hight distin-
guishes it from all trees around i t ; and its presence in the 
desert is an invariable sign of water. Water, the well, the 
brook, the rivulet are the most precious gifts of Providence in 



the estimation of the sons of the desert; therefore the willow 
of the brook was added to the festive wreath to represent the 
goodness of Providence, and the libations during this feast 
were of water and not of wine, as usual; especially as this 
was the time to pray for water, as it rains only in winter in 
Palestine. 

§17. The goodness of Providence being most conspicuous 
in the events of history and the productive energies of nature 
each of the three feasts is a memorial of an historical and an 
agricultural moment. 

The Passover-feaat is a memorial of the delivery of Israel 
from the Egyptian bondage. (Exodus i , 1 to xv, 27.) In an 
agricultural respect it was the time of thanksgiving fur the 
ripe grains. (Levit. xxi i i , 9 to 14.) 

The Feast of Weeks is a memorial of the revelation of the 
Decalogue on Mount Sinai. (Exodos xix.) In an agricnltu-
ral respect it was the day of thanksgiving for a happy harvest 
and the new flour. (Levit. xxi i i , 15 to 21.) 

The Foast of Booths is a memorial of Cod's protection in 
the wilderness whoro Israel sojourned forty years. (Exodus 
xxii i , 42, 43.) In an agricultural respect it was the time of 
rejoicing and thanksgiving before God for the fruits of the 
trees, the vino, olive, fig-tree, the date, pomegranate, &c, 
which were then gathered in. 

§18. The lessons of these feasts aro: 
1. God is the Redeemer, and the father of liberty, (Pass-

over-feast.) Ho is our Teacher and Legislator, (Feast of 
Weeks.) He is our Omnipresent Protector, (Feast of booths.) 

2. Wo should have times specially appointed for the pur-
pose of rendering thanks to God for His kindness, reminding 
us of our dependency on Him, and causing us to rejoice be-

fore Him who is our Benign Father. 
3. Not alone but in the congregation of happy hearts and 

in oompany of those we cheered up by our munificence we 
should rejoice before God and render thanks to Him whose 
grace endures for ever. 



4. As it is the will of God that we should have times of 
work and of rest, of worldly pursuits and of sanctification, of 
labor and of meditation; so it is His will that wo should have 
days of rejoicing and gladness. But then we should rejoice 
,4before God," i e., without excess or debauchery, with kind 
and pious emotions, and at the side of the poor and needy 
whom we caused to rejoice with us. 

§19. Also a time of serious reflection is necessary to man, 
and to this purpose the two other holy days are appointed, via: 
The Day of Memorial, and the Day of Atonement. 

§20. The Day of Memorial also called "Day of blowing the 
trumpet," (Numb, xxix, 1) and " Day of Judgment," (Psalm 
lxxxi, 4, 5,) lasts ono day, the first day of the seventh month 
called Tithri. Most likely since the return of Zerubabel to 
Palestine this day was considered the civil Now year, ש א י י  ל
ה נ ^ ה ) י E ״ a 6 ״ 1  ( י

t t — 
The blowing of the trumpet accompanied by many other 

instruments, (Psalm lxxxi, 1 to 4) in all places was intended 
to rouse the people to remember: 

1. The goodness, justice and omnipotence of God, the king 
of all creatures. 

2. The blessings of God which they enjoyed in the past 
year; the happiness and grief that passed through evcry 
heart; the good or evil doings every ono entered into the book 
of eternal memory; how much better or worse we havo grown 
the past year, and what lot we deserve in the coming from the 
hands of our Maker. 

Man thus going to judgment with himself before the all• 
seeing eye of God the day is called, " Day of Memorial" and 
" Day of judgment." 

By this self inquiry every man must become aware of his 
sins, iniquities or transgressions. Therefore the Day of 

Atonement follows after the Day of Memorial. 
§21. After nine days of self-inquiry, the tenth day of Tishri 

follows the Day of Atonement. This day is the " Sabbath of 
Sabbaths." (Leviticus xvi, 31,) i . e.: 



1. A day to be devoted entirely to making atonement before 
God for our sins, to sanctify and elevate our moral nature to 
God, and be reminded of the everlasting Sabbath in the world 
of the spirits. 

2. To declare the dominion of the spirit over the body by 
abstaining from all earthly enjoyments and occupying ourselves 
exclusively with holy thoughts which is the true Sabbath of 
the soul. 

3. To invigorate our soul with new strength by the grace 
and mercy of God and our communication with Him, and ac-
quire a mighty shield against the allurements of vice, and a 
powerful consolation for the hours of affliction. 

§22. Atonement is made before God for our sins by sincere 
repentance of our wickedness, humiliation before God, by ma-
king good with our neighbor in whatever we sinned against 
him, and coming to the firm determination to sin no more.— 
(Exod. xxxiv, 7; I Kings viii, 46 to 50; Isaiah xliv, 21, 22; 
lv, 6, 7; E/.ekiel xviii , 21 to 23, 31, 32; Jonah i i i ; Psalms 
xxv, 8 to 11; xxxii , 5; xxxiv, 18 ; l i , 18, 19 ; exxx, 7, 8 ; Pro-
verbs xvi, 6;) because: 

1. He who falls may stand erect and straight after he has ris-
cn again. He who was sick, by the application of the right 
remedy, may become as healthy as he ever was. He who de-
serts the straight path and chooses crooked by-ways may return 
to the level path and walk in it. So may the sinner return to 
the path of righteousness and be pious. 

2. By our sins we cause not God to desert us, but ourselves 
to desert God; therefore we must return to God, and whenever 
wo return we are deserted no longer. 

3. Our pride, vanity, haughtiness, sinfulness and wickedness 
will not offend the immutable Deity, but benighten our soul, 
load us to forget our duties and wrong our neighbor. If the 
darkness of sin be removed and our neighbor appeased by our 
own repentance, we must behold again the light of truth and 
virtue. 



4. God punishes only for the sake of correction, for He is 
most gracious. I f we punish ourselves for our misdeeds, and 
remorse and repentance are the worst punishment-—God would 
not punish us again, for He is infinitely just 

By leaving the path of righteousness the sinner renounces 
the blessings inherent in virtue, and exposes himself to the 
curse that follows vice. By returning to the path of right-
eousness he escapes the curse and is blessed again, l i e only 
lost the time ho squandered in sinfulness which he might have 
spent in self-improvement, and exposed himself to the danger 
of moral death. 

§23. Every day of our life should and could be a day of 
judgment and atonement; Holy Wri t only teaches us that 
man should and must have an appointed time to rouse him to 
self-inquiry and the consciousness of his moral condition, and 
prompt him to repentance and sanctification. 

§24. Holy Writ also teaches that we should speak of Gods 
Word and meditate therein as often as possible, (Deut. vi, 7; 
xii , 18 to 20; Joshua i , 8;) to render thanksgivings to God 
after having partaken of His gifts (i)euter. viii , 10,) and from 
Daniel we learn to pray three times every day (Daniel vi, 11;) 
so that we always have God and our duties fresh in our mem-
ory. (Psalm xvi, 8.) 

§25. The Purim-day, the fourteenth of the twelfth month, 
followed the next day by Shushan-Purim, in remembrance of 
the rescue of Israel by Esther and Mordechai from the do-
struction schemed against them by Hainan, as the Book of 
Esther narrates—is a day of feasting, rejoicing and sending 
presents to the poor, but not a holy day. (Esther ix, 20, &c.) 

§26. The Hanukah, (days of dedication,) begins the twent}*-
fifth day of the ninth month, called Kislev, to last eight days. 
It is a memorial of the victories of the Asmoneans or Macca-
bees over the Syrians in the time of Antiochus Epiphanes, 
the re-dedication of the Temple of Jerusalem after it had been 
defiled by the oppressors, and the liberty and independence 



thus gained for Israel by its immortal heroes. In commemo-
ration of that joyous time lights are kindled in every house 
during those eight nights and additional prayers recited; but 
they are no holidays. 

§27. The Ninth day of Ab (the fifth month) is a day of na-
tional mourning to Israel, as according to tradition both tern-
pies of Jerusalem were destroyed that day, and Bethar the 
last stronghold of the people under the command of Barcoch-
ba, fell that very same day, and Israel's political existence and 
centor of union were thus destroyed. 

§28. A l l feasts and holy days in Israel begin in the evening, 
as the biblical day is computed. (Levit. xxii i , 32.) 

§29. There is one grand idea in all these feasts and holy 
days. None was instituted in memory of a man, however 
great men there were in Israel. Only national events of great 
importance arc perpetuated by national feasts or holy days. 

IV. HOLY PLACES. 

§30. Holy Writ, prohibiting the worship of men or images, 
(therefore no day was devoted to the memory of any man,) 
knows of no holy places except those where God is sought in 
devotion which elevates yearning hearts to the throne of mer-
cy. (Exodus xx, 24.) 

§31. It is expressly prohibited by the Divine Law to attach 
importance or holiness to spots by erecting monuments or 
statues, (except to perpetuate a national event, Joshua iv, 3; 
( Samuel vii, 12;) and against the pagan custom of holy sep-
ulchers the Law goes so far as to ordain that every one who 
touches a dead body should be considered unclean and not 
permitted to enter the sanctuary of the Lord before he was 
cleansed; that the priests should not come near a sepulcher 
nor touch a dead body at all, except one of their relatives; 
and the grave of Moses was hidden from the people : Because 
monuments, statues and sepulchers mislead men to idolatry 
and apotheosis. (Levit xxi, 1 to 4; xxvi, I ; Numbers x ix ; 
Deut. xvi, 22; xxxiv, 5, G.) 



§32. Holy Wri t commands ONB holy plaoe, the Mikdath, 
which to erect, support and venerate, Israel was expressly 
commanded. (Exodus xxv, 8; Lcvit. xix, 30; xxvi, 2 ; Deut. 
xiv, 22 to 27; xvi, 6,7, 16, 17.) 

This Mikdash was a portable tabernacle t i l l Solomon (480 
years after the exode) built the Temple of Jerusalem. 

$33. When Israel was commanded to erect one national 
sanctuary it was not prohibited to have other places of wor-
ship beside; they were prohibited to make sacrifices or per-
form the ceremonies connected therewith at any place except 
the one national sanctuary, for the following reasons: 

1. To have a center of union for the twelve tribes to be one 
nation before God in sentiments and thoughts; 

2. To maintain the union of religion in Israel; 
3. To limit the custom of sacrificing animals to one spot, 

thus to guard against idolatrous practices, and gradually abol-
ish altogether the worship by sacrifices. (Levit. x y i i ; Deut 

xii; Psalm li, 18.) 
§34. During the time Solomon's Temple stood in Jerusalem 

no mention is made of any other temple, synagogue or place 
of worship. Devotion was in private, or in congregations un-
der God's open skies. But the Temple of Jerusalem being 
destroyed and the people dispersed they built synagogues in 
lieu of the Temple, and these synagogues also are called sanct 

tuaries by the prophet. (Ezekiel xi, 16.) 
Thus we know that the Law commands at all times and 

places to havo spots consecrated to the purpose of devotion.— 
The nomadic Hebrews were commanded to construct a porta-
bio tabernacle. When the nomadic life had given way to ag-
riculture, industry and commerce, and the people wore settled 
in towns and cities, a temple was built, according to the ideas 
of that age. But when Israel was dispersed and the Temple 
laid in ruins, minor places of worship were erected to meet 
the religious demands of that age, and those places also were 
sanctuaries, holy to the Lord of Hosts. 

§35. In regard to sacred places the Law commands: 



1. To have everywhere places appropriated for public wor-
ship suitable to the wants and demands of every age. 

2. Places sanctified by devotion or sacred instruction are 
holy. 

3. We should revere the places, where man communicates 
with God, and the words of the Almighty are proclaimed 
and expounded. (Genesis xxviii, 16, 17.) 

Thus the spirit of the Law in regard to the Sanctuary is ev-
erlasting; according to its letter it ceased by the will of God 
when the Temple of Jerusalem was destroyed. 

§36. Palestine is called the holy land, which it was, because: 
1. The whole land was given to Israel in which to practice 

the laws of the Lord and prepare themselves for the great mis-
sion of conveying divine truth to all men. So the whole land 
was considered one divine temple. 

2. The prophets and psalmists of the Lord, by their holy 
words, sanctified that land to a temple of truth. 

It is natural for every good man to bo attached to the land 
where his ancestors rest in the dust, his glorious history was 
enacted, his prophets and bards touched the cords of the sa-
cred lyre and poured forth the glowing effusion of inspired 
words, and his immortal heroes fought the battles of the Lord; 
therefore Palestine was the holy land. But it is now defiled by 
barbarism and impiet}r, it is the holy land no more. The 
habitable earth must become ono holy land; this is the object 
of the Law. (Zechariah i i , 14 to 17; Psalm cxiii.) 

v. holy actions. 
§37. The Law considers necessary not only sacred seasons and 
places, but also sacred actions to remind man of God, his de־ 
pendence on Him, his hopes and duties, and to satisfy the ho-
ly yearning of his heart. 

§38. Sacred actions are performances (being neither cruel, 
foolish nor ridiculous) intended to express our sentiments be-
fore God or to remind ourselves of God and His will . 

§39. While the Law prohibits the imitation of pagan cus-



toms and ceremonies, i . e., all that is cruel, foolish, ridiculous, 
or that leads to immorality and wickedness; it also commands 
directly to "serve God," i . e., by sacred actions that lead to 
the fear and love of God. (Deut. vi, 1 to 3, 20 to 25.) 

§40. The Law prescribes a mode of worship to bring 118 
nearer to God and guard us against pagan corruption. 

§41. The worship most acceptable to God is to do His wil l 
from the pure motive of love. (Proverbs xxviii, 9 ; Isaiah i , 
10 to 18; lxvi, 1 to 4.) 

§42. The worship next most acceptable to God must be the 
desire and endeavor to learn His wil l in order to do it.— 
(Psalm i.) 

Therefore the principal element of private devotion and 
public worship must be instruction in the wil l of God as re-
vealed in His works and words. (Proverbs i i , 1 to 9; i i i , 1 to 
5; Nehemiah v i i i ; Psalm cxix, 92.) 

§43. Sacred actions which lead to love and obey God, or to 
know His wil l are the proper means of divine worship. 

Such means are: 
1. Psalms or hymns in praise of the Most High. They not 

only refresh our memory with the greatness, wisdom, omnipo-
tence and love of God, elevate and expand the soul on the pin-
ions of song and devotion, but also inspire the heart to love 
and the will to obedience. (Numb, x, 10; Psalm 01.) 

2. Psalms or prayers of thanksgiving. Gratitude is a noble 
virtue which we must cultivate before God, and express it in 
pious devotion. By these Psalms or prayers we not only cul-
tivate one of the noblest sentiments of man, but are also re-
minded of God's boundless goodness. (Psalm c.) 

3. Prayers of confession and repentance which remind us 
of our weakness, our faults and errors, and the unlimited 
mercy of the Most High. (Hosea xiv, 2 to 5; Psalm xxxii.) 

4. Prayers of supplication which place us in direct commu-
nication with God, instil into the heart the healing balm of 
heavenly consolation, and bring us the soothing hope that God 



hears when we pray and shields us against undeserved wrongs 
and evils. (Psalms vi, 9, 10 ; lxvi, 16, etc.; Isaiah lxvi, 24.) 

§44. The same Bible which teaches us, God is immutable 
and governs the universe by fixed laws, also informs us that 
the best and wisest men prayed in hours of affliction and God 
heard and granted their petition, and there can be no contra-
diction in Sacred Scripture. 

To pray sincerely means to express our full confidence in 
God that He can and will fulfil our wishes addressed to Him. 

This unconditional confidence in and submission to God is 
of itself a lofty virtue, the elevation of the soul to God, which 
must find its reward as virtue invariably will. 

The reward of this virtue is : 
1. Consolation and moral fortitude which ho feels who 

prayed sincerely, as a response from heaven. 
2. The fulfilment of his wishes addressed to God i f they 

are not against his own happiness, inasmuch as ho who pray-
ed acquired a moral excellency which brings its own reward. 

Often wo address wishes to God the non-fulfilment of which 
results to our own welfare. But man is short-sighted. 

§45. Private devotion and public service must consist, sec • 
ondly, of elements of devotion as described in §43, supported 
by solemn decorum, song and music or such other moans as 
elevate the soul to God. 

The Psalms and Hymns to this purpose should be taken 
from the Bible, as no author over reached the truth and sub-
limity of God's words. 

The prayers should bo spontaneous and not from a prayer-
book, as none can write exactly what we under different cir-
cumstances have to communicate to our God. 

Instruction, Psalms, Hymns and Prayers should bo cited in 
the language we understand best. 

§46. The national mode of worship prescribed by the Law 
is by sacrifices made by the priests and the other ministers of 
the tribe of Levi at the national sanctuary; because when 



the Law was given to Israel the worship by sacrifices was 
common to all nations, and there was no particular cause for 
abrogating it in Israel. (Jeremiah vii, 22.) 

§47. But also on the side of the sacrifices the word is ao־ 
knowledged as the means of communication between God and 
man, in the confession of the priest for the congregation and 
every individual for himself upon the sacrifice, (Levit. xvi, 
21;) in the blessing of the priests to be pronounced daily, 
(Numbers vi, 24, etc.;) in the prayers on offering the first 
fruits of the trees and the tithe, (Deut. xxvi, 1, etc. ;) and in 
the psalms and songs of the Levites—so that the sacrifices 
and the other ceremonies were merely symbolic actions and 
the words and music were the main portion of the temple 
service. 

§43. Outside of the national sanctuary the Law acknowl-
edges the word only as the means of communication with 
God, (Exod. xx, 24,) wherever God's name is remembered He 
is nigh to bless us. No symbolic actions whatever are pre-
scribed, but we are plainly commanded, " To serve God thy 
Lord with all thy heart and all thy soul." (Dout. x, 12.) 

§49. Symbolic actions are required to convey ideas or senti-
ments to gross or weak minds; barbarous men express their 
feelings by wild gestures or gross symbols; words and songs 
are sufficient to instruct and edify the intelligent and express 
every sentiment or thought. The sons and daughters of the 
covenant have the solemn duty to bo intelligent. Therefore 
if the temple of Jerusalem should over bo rebuilt no sacrifi-
cos would be made there, as we could not thus bo instructed 
or edified, or servo God with all our heart and all our soul.— 
(10d by destroying the Temple demonstrated His will that no 
more sacrifices should be brought. 

§50. The spirit of the laws of sacrifices, priesthood, sanctu-
ary, & c , is perpetuated in the Synagogal worship, where we 
are no less before God and no less nigh to Him than in the 
Temple of Jerusalem, and our prayers and hymns are no less 



acceptable to Him than sacrifices were at times of yore.— 
(Hosea xiv, 3 ; Psalms 1, 7 to 15; xxxiv, 1 to 4.) 

§51. Symbolic or holy actions only then have a value i f they 
convey solemn ideas or sentiments to the mind which it re-
ceives not in a more direct manner. (Isaiah xxix, 13, 14.)— 
Therefore they changed always as the conceptions in general 
changed. 

vi. משפט״ם 
§52. 'Mishpatim are such biblical laws whose direct object is 
the dispensation of justice. (As the institution of a govern-
ment, courts of justice, the examination of witnesses, the pro-
tection of the manslayer against the avenger of blood, etc.— 
Deut. xvii, 14, etc.; xvi, 18; xix, 11 to 21.) 

§53. God is the reality of absolute justice. The laws of God 
are based on the principle of absolute justice. These are the 
laws of the covenant. Obedience to the laws based on the 
principle of absolute justice is human justice, which to ad-
minister faithfully is the duty of the sons and daughters of 
the covenant The Mishpatim are the biblical means to fulfil 
this obligation, and like the Hukkim are obligatory according 
to the spirit, but not according to the letter. 

§54. Civil and religious liberty means to be governed only 
by the laws based on the principle of absolute justice, not by 
the wil l or caprices of man, by unjust laws or mere compacts 
of convenience. 

Therefore obedience to the laws of the covenant is civil and 
religious liberty. Whenever all men will be governed exclu-
sively by the laws of the covenant mankind will be redeemed, 
" A n d God will be king over all the earth," i . e., absolute jus-
tice. 

§55. Mishpatim are divided into organic laws, sanitary laws, 
and penal laws. 

VII. ORGANIC LAWS. 

§56. Organic laws are such biblical laws which prescribe 
the establishment and government of the public institutions 



§57. The first of all public institutions is the state. The 
state is an association of the individuals of one or more coun-
tries for the protection of the life, limbs, health, chastity, do-
mestic happiness, property and honor of every individual, and 
to secure to each the share of happiness due to him. 

The shortest definition of the term " state ״ is, an associa-
tion of all to protect every individual and carry into effect the 
laws of the covenant. The twelve tribes of Israel were com-
manded to form ONE such state, and become a model of civili-
nation to mankind at large. (Exodus xix, 5, 6; Levit, xxvi, 
38, 58; Deuter. iv, 5 to 8; vii, C.) 

§58. This law is abrogated according to the letter, because 
the dispersed Israelites can not form one state; but it contin-
ues to be obligatory according to its spirit, viz: It is our duty 
everywhere to assist in constituting and supporting civilized 
states; for the dispensation of justice is a law of the covenant. 

§59. Every person owes to his state obedience to the law, 
protection in cases of invasion or rebellion, and assistance to 
exercise its just authority. (Deut. x i i i ; xvii, 8 to 13; xx, 1 to 
9.) The state owes equal protection to every individual and 
his just interests. (Exod. xi i , 49; Numb, xv, 16, 29; Deut. 
xix; xxi, 1 to 9.) 

§60. Holy Writ ordains that judges should be appointed at 
every place, who according to the Law render decisions in 
every controversy between man and man whatever his place 
of nativity or residence might be—and bailiffs or executive offi-
cers to execute the laws as ordered by the judges. (Deut. 
xvi, 18.) Beside these judges there should exist one supreme 
tribunal whose decisions should be final and binding upon all. 
(Deut. xvii, 8 to 13.) 

§61. The duty of judges is unconditional justice in the 
name of God to all and every one; and the duty of every 
man is submission to the law. (Exodus xxii i , 1, etc.; Deut. 
xvi, 18 to 20; xvii, 12; xxiv, 16, 17.) 

§62. Holy Writ permitted the children of Israel to have a 
king under the condition, 



1. That he be an Israelite, i . e., a native of that country 
which he governs. 

2. That ho indulge not in luxury, effeminate himself not, 
amass no wealth, be subject to every law as the private citi־ 
een is, and bo not overbearing against his brethren. (Deut 
xvii, 14, etc.) 

3. That he be obedient to the decisions and ordinances of 
the national council. (Numb, xi , 16, 1.7; Deut. xvii, 8 to 17.) 

But this is no king in the common acceptation of the term. 
It is much more a republican chief, called king. 

§63. The prophets opposed the institution of royalty. (Jud-
ges vii i , 22, 23 ; Samuel v i i i ; Isaiah 1, 26; Hosea xi i i , 11,12.) 

$64. In substance all these constitutional laws of the Bible 
aro carried into effect in our country. Therefore every duty 
of the citizen, private or in office, is as sacred an obligation 
as any other divine law. 

§65. In countries where despotism and injustice still have 
the supremacy, it is every righteous man's duty to oppose 
them effectually. (I Kings xi , 29 to 39; x i i ; II Kings xi.) 

VIII. SANITARY LAWS. 

§66. Sanitary laws aro such biblical laws which are intended 
to protect life, health and strength. They consist chiefly of 
the following laws: 

1. The prohibition of intermarriage of near relations.— 
(Levit. xviii , 5.) 

2. The ordinances respecting diseases of the body, clothing 
or houses. (Levit. x i i , &c. ; Deut. xxiv, 8.) 

3. Tbc prohibition to eat unwholesome food. (Exodus xxii, 
30; Levit i i i , 17; xvii, 10, etc.; Deut. xiv, 19 to 21.) 

4. The ordinances of cleanliness. (Deut. xxii i , 10 to 15, 
and other laws.) 

§67. The protection of life and health being one of the laws 
of the covenant, sanitary laws being the means to this end 

are no less obligatory than other duties. 
§68. It is the spirit of these laws to guard ourselves and 
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two ho ly days are appointed, v i z : T h e D a y of 
Memior ia l and the D a y o f A tonemen t . 

20. T h e D a y of M e m o r i a l is also cal led " D a y 
o f b l o w i n g the t rumpet ," ( N u m b , x i x , 1) :and 
י D a y o f J u d g m e n t , ' ( P s a l m l x x x i , 4,5,j) I t lasts 
one day , the first day o f fche seventh m o n t h ca l led 
Tisht i* M o s t l i k e l y since the r e tu rn o f Zerubba-
b le to Pales t ine this day was considered the c i v i l 
N e w Y e a r ה , נ ^ ש ה א ר , [ E z r a i i i , 6.] 

T h e b l o w i n g of the t rumpet accompanied b y 
m a n y other inst ruments , ( P s a l m l x x x i , 1 to 4) 
i n a l l places was intended to rouse the people to 
r emember : 

1, T h e goodness, jus t ice and omnipotence o f 
G o d , the k i n g o f a l l creatures. 

2.: T h e blessings o f G o d w h i c h they enjoyed 
in the past y e a r ; the happiness and g r i e f that 
passed th rough every heart ; the good or e v i l 
doings that every one entered into the book o f 
eternal m e m o r y ; how much better or worse we 
have g r o w n the past year, and wha t lot we de-
servo i n the c o m i n g from the hands o f our 
M a k e r . 

Man thus going to judgment with himself 
before the all-seeing eye of God the day is called 

" D a y o f M e m o r i a l " and " D a y o f Judgmen t . " 
B y t h i s se l f - inqui ry every m a n must become 

aware of His sins; i n iqu i t i e s or transgressions 
Therefore the D a y of A t o n e m e n t fol lows after 
the D a y o f M e m o r i a l . 

5 
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21. Af te r n ine days o f se l f - inqui ry , the ten th 
day o f T i s h r i fol lows the day o f A t o n e m e n t . 
T h i s day is the " S a b b a t h o f S a b b a t h s . ' ] י L e v i -
ticus x v i , 31,] i . 0. : 

1; A day to be devoted en t i re ly to m a k i n g 
atonement before G o d for our sins, to sanctify 
and elevate our mora l nature to G o d , and bo re-
minded o f the ever las t ing Sabbath i n the w o r l d 
of the sp i r i t s . / ; f"! ־:;••• 

2. To declare the d o m i n i o n o f the sp i r i t ove r 
the body b y abs ta in ing from a l l ea r th ly onjoy-
ment and occupy ing ourselves exc lu s ive ly w i t h 
ho ly thoughts , w h i c h is the t rue Sabbath o f the 
soul. 

3. T o inv igora te our soul w i t h new s t rength 
b y the grace and mercy o f G o d and our c o m m u -
nicat ion w i t h H i m , and acquire a m i g h t y sh ie ld 
against the a l lurements o f v ice , and a powerfu l 
consolat ion for the hours o f affliction. 

22. A tonemen t is made before G o d for our 
sins b y sincere repentance of our wickedness , 
h u m i l i a t i o n before G o d , b y m a k i n g good w i t h 
our neighbor in wha tever wo sinned agains t 
h i m , and c o m i n g to the firm determinat ion to 
sin no more. [ E x o d . x x x i v , 7 , I K i n g s v i i i , 46 
to 50 ; Isa iah x l i v , 21 ,22 ; l v , 6 , 7 ; E z e k i e l x v i i i , 
21 to 23, 31• < 3 2 ; J o n a h i i i ; P sa lms x x v , 8 t o I I ; 
x x x i i , 5 ; x x x i v , 18; i i exxx 19 ,18׳ , . 7, 8; P r o -

verbs "xvi, 6;] because: 
1. He who falls may stand erect and straight 
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after he has r i sen again . H e Who was s ick, b y 
the app l ica t ion o f the r i g h t remedy, m a y become 
as hea l thy as he ever was. H e w h o deserts the 
s t ra ight pa th and chooses c rooked by -ways 
m a y re tu rn to the level pa th and w a l k i n i t . So 
may' the s i i n e r re turn to the pa th o f r ighteous-
ness and be pious. ׳ : •י v י ! 

2. B y our sins we cause not God to desert us, 
but ourselves to desert G o d ; therefore w e must 
r e tu rn to G o d , and whenever we r e tu rn we are 
deserted no longer. 

3. O u r pr ide , v a n i t y , haughtiness, sinfulness 
and wickedness w i l l not offend the immutable 
D e i t y , but benighten our soul , lead us to forget 
our duties and w r o n g our ne ighbor . I f the 
darkness o f s in be removed a n d our ne ighbor 
appeased b y our own repentance, we must be-
ho ld again the l i gh t o f t ru th and v i r tue . 

4. G o d punishes o n l y for the sake o f correc-
t ion , for H e is most gracious. I f we punish 
ourselves for our misdeeds, and remorse and re-
pentance are the wors t punishment-r--God !would 
not pun i sh lis again, for H e is in f in i t e ly just . 

B y l e a v i n g the pa th o f r ighteousness the s in -
ner renounces the blessings inherent i n v i r tue , 
and exposes h imse l f to the curse tha t follows 
vice . B y r e t u r n i n g to the path o f righteousness 
he escapes the curse and is blessed aga in . H e 
o n l y lost the t ime he squandered i n sinfulness 
w h i c h he m i g h t have spent i n self- improvement , 
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and exposed himsQlf to the danger of mora l 
death. 

23. E v e r y day o f our, life should a n d could be 
a day of j udgmen t , and a tonement ; H o l y W r i t 
only ]teaches, us tha t man should and must have 
an appointed t ime to rouse h i m to se l f - inqui ry 
and the consciousness of his mora l cond i t ion , and 
prompt him to repentance and sanctif icat ion. 

24. H o l y w r i t also teaches t h a t we should 
speak o f God ' s W o r d and meditate there in as 
often as possible, (Deut . v i , 7;. x i i , 18 to 2 0 ; 
Joshua i , 8;) to render thanksg iv ings to G o d 
after h a v i n g pa r t aken o f His gifts (De.uter. v i i i . 
10,) and f rom D a n i e l we learn to p r a y three 
times every day (Dan ie l v i , 11;) so that we a l -
ways have G o d and our duties fresh i n our 
memory. [ P s a l m x v i ״ ! [.8 , , 

25. The Purim-day, the fourteenth of the 
twelfth month , fol lowed the next day b y Shu-
shan-Pur im, in remembrance; of the: rescue of 
Israel b y Es ther ; and Mordeca i f rom the de-
struction schemed against them b y Haman , as 
the B o o k o f Es the r narrates—-is a day of, feast-
ing , rejoicings and sending presents to the poor, 
but not h o ly day. [Es the r i x , 20, <&c] 

20. The! H a n u k a h , (days o f dedicat ion,) begin 
the twenty-fif th day of, the n in th month , called 
Kislev to last e igh t days. I t is a memor i a l o f 
the v ic tor ies !of the Asmoneans or Maccabees 
ove r the S y r i a n s in the t ime of A n t i o c h u s E p i -
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phanes, the re-dedicat ion of the Temple o f J e -
rusalem after i t had been de f i ed b y the oppre-
sors, and l i b e r t y and independence thus regained 
for I s rae l b y its i m m o r t a l heroes. I n commem-
ora t ion o f that joyous t ime l igh ts are k i n d l e d in 
every house d u r i n g those eight n igh ts and addi -
t iona l prayers rec i ted ; but they are no h o l y d a y s . 

27. The n in th day of A b (the fifth month) is 
a day o f na t iona l m o u r n i n g to Israel ; life accord-
i n g to t r ad i t ion both temples o f Je rusa lem were 
destroyed , on that day, and, Be tha r , the last 
s t ronghold o f the people under the command of 
Barcochba , fell that v e r y same day, and Israel 's 
po l i t i ca l existence and center o f un ion were 
thus: destroyed. u l 

28. All feasts,and ho ly days i n Is rae l begin i n 
the evening , as t he b ib l i c a l day i s computed.— 
[ L e v i t . x x i i i , 32:] 

29. There i s one g rand idea i n all these feasts 
and h o l y days. N o n e was ins t i tu ted i n memory 
o f a man, however great men there were i n Is-
rael . O n l y na t iona l events o f great importance 
are perpetuated b y na t iona l feasts or h o l y days . 

IV. HOLY PLACES. 
30. Holy Wr i t prohibiting the worship of men p r i m -

ages, (therefore no day was devoted to the memory of 
any man,) knows of no holy places except those where 
God is sought in devotion, which elevates yearning 
hearts to the throne of mercy. [Exodus xx , 24.] 

31. It is expressly prohibited by the Divine Law to 
attach importance Or holiness to spots by erecting 



monuments or statues, (except to perpetuate a national 
event, Joshua iv , .3; I Samuel v i i , 12.) Against the 
pagan custom of holy sepulchers, the Law goes so far 
as to ordain; that every one who touches a dead body 
should be considered unclean, and not permitted to en-
ter the sanctuary of the Lord, before he was cleansed; 
that the priests should not come near a sepulcher? nor 
touch a dead body at al l , except one of their relatives: 
and the grave of Moses was hidden from the people: 
Because monuments, statues and sepulchers mislead 
men to idolatry and apotheosis. [Levit. x x i , 1 to .4 ; 
x x v i , 1 ; Numbers x i x : Deut. x v i , 22; x x x i v , 5, O.J 

32. Holy Wr i t commands one holy place, the Mikrash, 
which to erect, support and venerate, Israel was ex-
pressly commanded; [Exodus x x v , B ; Levit. x ix , 30^ 
x x v i , 2.;, Deut. x iv , 22 to 27 ; xyi,(J!, 7, 16, 17.] ; , . . < (  י

This Mikdash was a portable tabernacle t i l l (Solomon 
(480 years after the exode) built the temple of Jerusalem. 

33. When Israel was commanded to erect one national 
sanctuary it Was not prohibited to have other places of 
worship beside; they were prohibited to make sacrifi-
ces or perform the ceremonies connected therewith ab 
anyplace except the one national sanctuary, for the 
following reasons: 

1. To have a center of union for the twelve tribes to 
be one nation before God. in sentiment and thoughts : 

2. To maintain the union of religion in Israel; 
3. To l imit the custom of sacrificing animals to one 

spot, thus to guard against idolatrous practices, and 
gradually abolish altogether the worship by sacrifices. 
[Levit. x v i i \ Deut. x i i • Psalm 11, IS.] 

34. During the tjme Solomon's Temple stood in Jeru-
salem no mention is made of any other temple, syna.-
gogue or place of worship. Devotion was i n private, 
or in congregations under God's open skies. But the 
Temple of Jerusalem being destroyed and the people 
dispersed, they built synagogues in lieu of the Temple, 
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and these synagogues are called sanctuaries by the 
prophet. [Ezekiel x i , 16.] 

Thus we know that the Law commands at a l l times 
and places to have spots consecrated to the purpose of 
devotion. The nomadic Hebrews were commanded to 
construct a portable tabernacle. When the nomadic 
life had given way to agriculture, Industry and com-
merce, and the people were settled in towns and cities, 
a temple was built, according to the ideas of that age. 
But when Israel was dispersed and the Temple laid in 
ruins, minor places of worship were erected to meet 
the religions demands of that age, and those places a l -
so were sanctuaries, holy to the Lord of Hosts. 

35. In regard to sacred places the Law commands : 
1. To have everywhere places appropriated for public 

worship suitable to the wants and demands of every age. 
2. Places sanctified by devotion or sacred instruction 

are holy. 
We should revere the places, where man communi-

cates with God, and the words of the Almighty are pro-
claimed and expounded. [Genesis xxv i i i , 16,17] 

Thus the spirit of the law in regard to the Sanctuary 
is everlasting; according to its letter it ceased by the 
wi l l of God When the temple of Jerusalem was de-
stroyed. 

36. Palestine is called the holy land, which it was, 
because: 

1. The whole land was given to Israel in which to 
practice the laws of the Lord and prepare themselves 
for the great mission of conveying divine truth to al l 
men. So the whole land was considered one divine 
temple. 

2. The prophets and psalmists of the Lord, by their 
holy words, sanctified that land to a temple of truth. 

It is natural for every good man to be attached to the 
land where his ancestors rest in the dust, his glorious 
history was enacted, his prophets ftnd bards touched 



the cords of the sacred lyre and poured forth the 
glowing effusion of inspired words, and bis immortal 
heroes fought the battles of the Lord ; therefore Pales-
tine was the holy land. But it is now defiled by bar-
barism and impiety, it is the holy land no more. The 
habitable earth must become one holy land ; this is the 
object of the L a w . [Zechariah i i , 14 to 17; Psalm cxiii,] 

V. HOLY ACTIONS. , 
37. The Law considers necessary not only sacred sea-

sons and places, but also sacred actions to remind man 
of God, his dependence on H i m , his hopes and duties, 
and to satisfy the holy yearning of his heart. ׳ 

38. Sacred actions are performances (being neither 
cruel, foolish nor ridiculous) intended to express our 
sentiments before God or to remind ourselves of God 
and Hi s wi l l . 

39. While the Law prohibits the imitation of pagan 
customs and ceremonies, i . e., al l that is cruel, foolish, 
ridiculous, or that leads to immorality and wickedness; 
it also commands directly to " serve God," i . e., by sa-
cred actions that lead to the fear and love of God.— 
[Deut. v i , 1 to 8, 20 to 25.] 

40. The Law prescribes a mode of worship to bring 
us nearer to God and guard us against pagan corruption. 

41. The worship most acceptable to God is to do His 
w i l l from the purest motive of love. [Proverbs x x v i i i , 
9 ; Isaiah i , 10 to 18 ; l x v i , 1 to 4.] 

42. The worship next most acceptable to God must be 
the desire and endeavor to learn His w i l l in order to do 
it. [Psalm i.] 

Therefore the principle element of private devotion 
and public worship must be instruction i n the w i l l of 
God as revealed in His works and words. [Proverbs 
i i , 1 to 0; Hi, 1 to 5; Nehemiah v i i i ; Psalm cxix , 92.] 

43. Sacred actions which lead to love and obey God, 
or to know His w i l l are the proper means of divine 
worship. 



Such means are: 
1. Psalms or hymns in praise of the Most High. 

They not only refresh our memory with the greatness, 
wisdom, omnipotence and love of' God, elevate and ex-
pand the soul upon the pinions of song and devotion, 
but also inspire the heart to love and the will to obedi-
ence. [Numb, x , 10; Psalm cl.] 

2. Psalms and prayers of thanksgiving. Gratitude 
is a noble virtue which we must cultivate before God, 
and express it in pious devotion. B y these psalms and 
prayers we not only cultivate one of the noblest senti-
ments of man, but are also reminded of God's bound-
less goodness. [Psalm c] 

3. Prayers of confession and repentance which re-
mind us of our weakness, our faults and errors, and 
the unlimited mercy of the Most High . [Hosea x iv , 2 

to 5; Psalm xxxii.]> 
4. Prayers of supplication which place us in- direct 

communication with God, instil into the heart the heal-
ing balm of heavenly consolation, and bring us the 
soothing hope that God hears when we pray and 
shields us against undeserved wrongs and evils.— 
[Psalms v i , 9,10; l x v i , 16, etc.; Isaiah l x v i , 24.] 

44. The same Bible which teaches us, that God is im־ 
mutable and governs the universe by fixed laws, also 
informs us that the best and wisest men prayed in 
hours of affliction and God beard and granted their 
petition, and there can be no contradiction in Sacred 
Scripture. 

To pray sincerely means to express our fall confi-
dence in God that He can and w i l l fulfil our wishes ad-
dressed to H i m . 

This unconditional confidence in and submission to 
God is of itself a lofty virtue, the elevation of the soul 
to God, which must find its reward as virtue invariably 
w i l l . 



The reward of this virtue i s : 
1. Consolation and moral fortitude which he feels 

who prayed sincerely, as a response from heaven. 
2. The fulfilment of his wishes addressed to God', i f 

they are not against his own happiness, inasmuch as 
he who prays acquires a moral excellency which 
brings its own reward. -

Often we address wishes to God the non-fulfillment 
of which results to our welfare. But man is short-
sighted. ; ״ J . 

45. Private devotion and public service must consist, 
secondly, of elements of devotion as described i n §43, 
supported by solemn decorum, song and music or 
such* other means as elevate the soul to God. 

The psalms and hymns to this purpose should be 
taken from the Bible, as no author, ever reached the 
truth and sublimity of God's words. 

The prayers should be spontaneous and not from a 
prayerbook, as none can write exactly what we under 
different circumstances have to communicate to our 

God. 
Instruction, psalms, hymns and prayers should be 

cited in the language we understand best. 
46. The national mode of worship prescribed by the 

Law is by sacrifices made by the priests and the other 
ministers of the tribe of Lev i at the national sanctu-
ary; because when the, Law was given to Israel |he 
worship by sacrifices was common to a l l na t ion , and 
there was no particular cause for abrogating it in. Is-
rael. [Jeremiah v i i , 22.] , 

47. But also on the side of the sacrifices the word is 
acknowledged as the means of communication between 
God and man, i n the confession of the priest for the con-
gregation and of every individual for himself upon the 
sacrifice, (Levit. x v i , 21;) in the blessing of the priests 
to be pronounced daily, (Numbers v i , 24, etc ;) in the 
prayers on offering the first fruits and the tithe, 



75 
(Deut. x x v i , 1, etc.;) aud411 the psalms and songs of 
the Levites—so that the sacrifices and other ceremonies 
were merely symbolic actions and the words and music 
were the, main portion of the temple service. 

48. Outside of the national sanctuary, tJ1e Law ac-
knowledges the word only as the means of communi-
cation with God, (Exod. xx , 24,) wherever God's name 
is remembered He is nigh to bless us. No symbolic ac-
tions whatever are prescribed, but we are plainly 
commanded, " T o serve God thy Lord with all thy 
heart and with a l l thy soul ." [Pout, x, 12.) 

40. Symbolic actions are required to convey ideas or 
sentiments to gross or weak minds; barbarous men 
express their feelings by wild gestures or gross sym-
bols; words and songs are sufficient to instruct and 
edify the intelligent and express every sentiment or 
thought. The sons and daughters of the, covenant 
have the solemn duty to be intelligent. Therefore i f 
the Temple of Jerusalem should ever be rebuilt no sac-
rifices would be made there, as we could not thus be 
instructed or edified, or serve God with a l l our heart 
and a l l our soul. God by destroying the Temple dem-
oustrated His wi l l that no more sacrifices should be 
brought. 

50: The spirit of the laws of sacrifices, priesthood, 
sanctuary, etc., is perpetuated in the Synagogal wor-
ship, where we are no less before God and no less nigh 
to H i m than in the Temple of Jerusalem, and our 
prayers and hymns are no less acceptable to H i m than 
sacrifices were i n times of yore. [Hosea xiv, 3; 
Psalm 1, 7 to 15 ; x x x i v , 1 to 4.] 

51. Symbolic and holy actions have then only a value 
i f they convey solemn ideas or sentiments to the mind 
which it receives not in a more direct manner. [Isaiah 
x x i x , 13, 14.] Therefore they changed always as the 
conceptions in general changed. 
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52. Mishpatim are such biblical laws whose direct ob-

ject is the dispensation of justice [As the institution 
of a government, courts of justice, the examination of 

a witness, the protection of the manslayer against the 
avenger of blood, etc; Deut. xvii, 14, etc.; xvi, 18; 

xix, 11 to 21.] 
53. God is the reality of absolute justice; The laws 

of God are based on the principle of absolute Justice. 
These are the laws of the covenant. Obedience to the 
laws based on the principle of absolute justice is human 
justice, which to observe faithfully is the duty of 
the sons and daughters of the covenant. The Mishpa-
tim are the biblical means to fulfill this obligation ,and 
like the Hukkim are obligatory according to the spirit, 
but not according to the letter. 

54. Civil and religious liberty means to be governed 
only by the laws based on the principle of absolute 
justice, not by the will or caprices of man, by unjust 
laws or mere compacts of convenience. 

Therefore, in our obedience to the laws of the covenant 
we have civiI and religious liberty. Whenever all men 
will be governed exclusively by the laws of the covenant 
mankind will be redeemed, "and God will be king-over 
all the earth," i. e., -absolute justice will reign supreme• 

55. Mishpatim are divided into organic laws, sanitary 
laws, and penal laws. 

VII. ORGANIC LAWS. 
56. Organic laws are such biblical laws which pre-

scribe the establishment and government of the pub-
lic institutions. 

57. The first of all public institutions is the State. 
The State is an association of the individuals of one or 
more countries for the protection of the life, limbs, 
health, chastity, domestic happiness, property and hon-
or of every individual, and to secure to each the share 
of happiness due to him. 



The shortest definition of the term " state " is, an 
association of a l l to protect every individual and carry 
into effect the laws of the covenant. The twelve 
tribes, of Israel were commanded to form one such 
State, and become a model of civilization to mankind 
at large. [Exodus x ix , 5, 0; Levit. x x v i , 88, 58; Deut. 
iv, 5 to 8•; v i i , 6.] 

58. The letter of this law is abrogated, be-
cause the dispersed Israelite's can not form one State ; 
but it; continues to be obligatory according to the spirit, 
v i z : It is our duty everywhere to assist in constitu-
ting and supporting civilized states ; for the dispensa-
tion of justice is a law of the covenant. 

59. Every person owes to his state obedience to the 
law, protection in case of invasion or, rebellion, and 
assistance in the exercise of its just authority. (Deut. 
x i i i ; xv i i , 8 to 1,3 ; xx , 1 to 9.) The state owes equal 
protection to every individual and. his just interests.— 
[Exod. x i i , 49 ; Numb, xv, 16,29; Deut. x i x ; x x i , 1 to 9.] 

60. Holy Writ ordains that judges should be ap-
pointed at every place, Who according to the Law 
render decisions in every controversy between man 
and man whatever his place of nativity or residence 
might be—and bailiff's or executive officers to execute 
the laws as ordered by the judges. (Dent. xVi , 18.) 
Beside these judges there should exist one supreme 
tribunal whose decisions should be final and binding 
upon al l . [Deut. x v i i , 8 to 1 3 . ] '  ׳

61. The duty of judges is unconditional justice in the 
name of God to all arid every one ; and the duty of 
every man is submission to the law. [Exodus x x i i i , 1, 
etc.; Deut. x v i , 18 to 20; xv i i , 12 ; xxiv, 16, 17.J 

62. Holy Wri t permitted, the children of Israel to have 
a king under, the condition :.. ... . . . , 

1. That he be an Israelite, i. e., a native of that coun-
try which he governs. 

2. That he indulge not i n luxury, effeminate himself 
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not, amass no wealth, be subject to every law as the 
private citizen is, and nOt be overbearing towards his 
brethren. [Deut, * v i i , 14, etc.] 

3. That he be obedient to the decisions and ordinan-
ces of the national council. [Numb, x l , 16,17; Deut. 
x v i i , 8 to 17.] 

But this is no king in the common acceptation of the 
term, ft is much more a republican chief, called k ing . 

G3. The prophets opposed the institution of royalty. 
[Judges v i i i , 22, 23; Samuel v i i i ; Isaiah I, 26; Hosea 
x i i i , 11,12.] 

64. In substance all these constitutional laws of the 
Bible are carried into effect in our country. Therefore 
every duty of the citizen, private or in office, is as sa-
cred an obligation as any other divine law. 

65. In countries where despotism and injustice still 
have the supremacy, it is every righteous man's duty 
to oppose them effectually. [I Kings x i , 29 to 39; x i i ; 
II Kings xi.] 

VJ11. SANITARY LAWS. 
66, Sanitary laws are such biblical laws which are 

intended to protect life, health and strength. They 
consist chiefly of the following laws: 

1. The prohibition of intermarriage of near rela-
tions. [Levit. x v i i i  [5״ ,

2. The ordinances respecting diseases of the body, 
clothing or houses. [Levit. x i i , 17; Deut. x x i v , 8.] 

3. The prohibition to eat unwholesome food.— 
[Exodus x x i i , 30; Levit. i i i , 17; x v i i , 10, etc.; Deut. 
x iv , 19 to 21.] 

4. The ordinances of cleanliness. [Deut, x x i i i , 10 to 
15, and other laws.] 

67. The protection Of life and health being one of the 
laws of the covenant, sanitary laws being the means 
to this end are no less obligatory than other duties. 

68. It is the spirit of these laws to guard ourselves 
and our neighbor against everything that engenders 
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sickness, weakness or death. To sell unwholesome 
food or poisonous articles, or to allow every man to be a 
physician or druggist without the Jtdo^li&tlr'kidoVMgOf 
or hot calling a physician to the sick, keeping our-
selves or our premises unclean, and a l l other things 
that engender diseases, weaken the physical constitu-
tion, or cause death, are prohibited by these laws of the 
Bible. [Exodus xv , 26.] 

IX. PENAL LAWS. 
60. Penal laws are such biblical laws which ordain a 

certain punishment for the commission of certain 
transgressions of the Law. [For instance, Exodus x x i , 
5, 6,12, &c.] 

70. Without penal laws the Law itself would be of 
no effect to the unrighteous, and afford no protection to 
the righteous, as wicked men would easily violate it. 
Therefore the Bible teaches that the lawful authorities 
should have the right to punish transgressors. 

71. In regard to penal laws the Bible commands; 
1. The legal authorities only must ascertain the 

crime, dictate and cause the infliction of punishment, 
and no individual is allowed to do so. [Exod. 
x x i , 6; x x i i , 8; Deut. x v i , 18 to 20; x v i i , 5,8 to 18; 
x i x , 11, 12 ; x x i , 1 to 9, 19; xxv , 1, 2.] 

2. The punishment must be intended only to correct 
the criminal and protect society against crimes. [Deut. 
x ix , 20; xx iv , 16; xxv , 1, 2, 3.] 

3. Therefore as mankind improve and crimes dimin-
ish, the severity of the penal laws must subside; so 
that they wil l be abolished altogether when al l men 
obey the laws of the covenant. [Isaiah x i , 9: l xv , 25.] 

72. The penal law of the Bible are severe in theory 
and mild in practice, by the numerous conditions to be 
fulfilled before punishment could be administered.— 

[Deut. xvii, 4, 6; xix, 15, etc.; Exod. xxiii, 7.] 
" Let us hear the conclusion of the whole matter: 



Fear God, and keep His commandments; for this is 
the whole duty of man. 

"for God shall bring every work into judgment, 
with every secret thing, whether it be good, or whether 
it be evil. 
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